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ADVERTISEMENT.. 


MHIS Volume of the Works of. Jacob Bebmen is illuf-- 
- trated. with Figures, as the two preceeding Volumes are. - 
The Publication of it has been retarded by feveral Occurrences, 
But the remaining Parts of his. Writings are. propofed to be 


-comprifed in two Volumes, and publifhed as foon as.they fhall - 
be. fitted . for. it, . Si 


Aà 


MYSTERIUM MAGNUM: 
Or, Än EXPLANATION of the 


Firft Book of Mofes called GENESIS. 
In THREE PARTS. 


Which treat concerning the Manifeftation, or Revelation of the 
Divine Word, through the three Principles of the Divine 
Effence, and of the Original of the World and the Creation. 
Wherein the Kingdom of Nature and the Kingdom of Grace 
are explained. 


For the better underftanding of the O/d and New Teftament, and 
what dam and Chrif are, and how Man fhould confider, and 
may know himfelf in the Light of Nature, what he is, and 
wherein his semporal and eternal Life confift, and his eternal 
` Blefing and Cerna, 


It is gn Explanation of the Effence of all Effences, for the further 
Confideration of the Lovers in the Divine Gift. 


Vor. I, i B 


PREFACE 
R E ADER 


I UR Saviour taught his Difciples the Myferies of the Kingdom of 
Ke ema, FA Heaven; and the Apoftle Paul taught the Myfteries of the Gof- 
rue O Yag pel, of Godlinefs, of Chrif, of Faith, and of the Refurrection, 
, we » To them that were without all Things were * done in Parables, * Mark.q.112 
XARA but Chrift explained the Meaning of them to his Difciples. The 
Scriptures inftruct us fo, as that the Man of God may be made perfec? and 
ready to every good Work. This Man of God is the inward Man, the 
Child of God, the hidden Man of the Heart, Chri? in us, whofe Fleth and 
Blood except we cat and drink, we have no Part in him. Thefe Words of 
Spirit and Life he {poke when he was yet alive upon the Earth before his Suf- 
fering, which made his Difciples cry out, This is a hard Saying, who can 
bear it? Notconfidering, that his heavenly divine Fleth and Blood was within, 
and that they did there eat and drink thereof, but the mortal Fleth and Biood 
fhall not inherit the Kingdom of Heaven, being the Old Man of Corruption, 
which is Earth; and to Earth it fhall return. Thefe are great Myfteries, 
for they are the hidden fecret Operations of fpititual Things, and the Spirit 
of Man only, of all earthly Creatures, is capable of wunderfanding them. 
There are indeed lying Wonders, fpiritual Wickednefles in high Places, that 
make up the Myflery of Iniquity; thefe only deceive the Soul of Man by their 
working in the Heart, to the bringing forth their evil Fruits, and not the know- 
ing of them inthe Mvyfery: For therein they were well known to the Apottles. 
If Men-make Pretenfions to the Knowledge of Myfteries, and are not able to 
teach them, they are to blame, but not thofe that feek after them, and fpeak 
what they find, and fir up others not to reft fatished with that which they have, 
when they may get more rich Treafure by fearching after it. 

The Hiftory of Chrif, and of all other Things mentioned in the Scriptures, 
are infallibly true, that he was born of the Virgin Mary, that he is the Savi- 
our of the World, was crucified at Jerufalem, rofe again from the Dead, afcended 
into Heaven; but the bare Relation of this does not fully fatisfy a Soul; for 
the Devils belicve and tremble; fo that we muft learn the Myftery, fignified in 
and by the Hiftory, and_fee/ thot Chrift is born jx xs, in a pure, clean, chafte 
Heart, and underftand the Knowledge of Chrift and him crucified, than which 
the Apoftle Pau/ defired not to know any Thing elfe among the Corinthians. This 
B2 
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was not the bare Knowledge of the Hifory, for he faye, Though we once 
knew Chrift according to the Fi/e/s, as they did that converfed with him upon 
Earth, yet now know we him fono more. Then how did he know him, but 
in the Spirit, in the Myftical Knowledge? 
Infinite are the Myfleries mentioned in the Scriptures concerning God, 
Angels, Men, the World, Eternity, Time, the Creation, Fall, Sin, Corrup- 
tion, the Curfe, Mifery, Death, Judgement, Hell, Devils, Damnation: 
Chrift, Redemption, Salvation, Free Grace, Free Will, RefurreQion; Para- 
dife: The Holy Ghoft, Sanétification, Reftitution, Bleffednefs, Eternal Life 
and Glory. The certain Meaning of the Words of Scripture is the Yerel 
locked up in them, not now attainable from the Apoftles by Converfation 
with them. Therefore now we fhould apply ourfelves to the Things they {poke 
of, which are to be inquired after in the Mind, and the Knowledge of them 
to be received from God by Prayer, who will open the Underitanding, For 
Job 32.8. there ts a Spirit in Man, and the Infpiration of the Almighty gives Underfland= 
tOr breatb- fng, as it did to this Author, who by the Command of the Holy Spirit wrote 
Gees: z his deep Knowledge given to him of God, and has therein pointed out the Way 
to us wherein we may underftand what im us is Divine, and what Natural ; 
the New Man, and the Old; which is the Aim and Scope of the whole Bible: 
Thefe New Things and Old are thofe that the Scribe darned in the Kingdom of 
Heaven brings out of his Treafury; neither can any Knowledge be wanting 
to him who has Chrift in him. For in Chriff are bid all the Treafures of Wil- 
dom and Knowledge. 
St. Paul has pronounced a Curfe upon thofe that teach any other Gofpel 
‘Gal.i.8. than the Galatians had received, faying, © Though we, [himfelf or another Apoftle] 
or an Angel from Heaven, preach any other Gofpel befides that which we bave 
preached unto you, and reiterates the fame, if any preach any other Gofpel than 
what you bave received, let him be accurfed. Now what is this Gofpel ? It is 
.the Gofpel of Chrif which they had received. If we knew Chrift, we fhould 
foon underftand his Gofpel, and ow they had received it, and know how juftly 
they are accurfed that preach any other. The Apoftle Jobn fays, The Word 
was God, and all Things were made by it, and in it was Life, and the Life 
was the Light of Men, and that was the true Light which enlightens every 
Man that comes into the World. This Word Mofes calls the Commandment, 
which is in our Hearts that we may doit. Paul calls it Chrif, the Word of 
-Faith which they preach near us in our Hearts and Mouths. ames calls it the 
wigrafted Word which is able to fave our Souls, and advifes to lay apart all 
Filthinefs and Superfluity of Naughtinefs, and toreccive it with Meehne/s. This 
` 4Rom.10.17. 18 the ° ord by which bearing, obeying, or receiving, comes, and by that Hearing 
comes Faith, that is, Chrift comes to be born in us. Thus we fee where Chritk 
is, what he is, and the powerful Efficacy of him; and to know this feelingly, 
‘and fo receive this Word, is receiving the Gofpel, the Glad Tidings of Salva- 
tion which fhall be to all Men that embrace him, and the preaching and decla- 
Phl. 19.4. ring this is that Gofpel ; © that Sound which is gone into all the Earth; it is the 
Rom. 10.8. Eternal Gofpel: Whofoever preaches any other befides it is accurfed. 
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Wow hat this Word has done and does effe&, and in what Manner, in 
the whole Creation, and.in every Creature, in all Men, and in ourfelves, is the 
Myfterium Magnum, which this Author declares exactly upon Genefis, wherein 
all Myfteries are couched, which will ferve as an Introduction to the under- 
ftanding the whole Book of God, in Nature and Scripture. : 

The Author ferioufly admonifhes us to walk in the Ways of Holine/s, Self- 
Denial, Refignation, the New-Birth, and killing of our outward Will and 
Defires which rebel againft God. For thefe deep Myfteries are given to none 
to underftand but to Di/ciples of Chrift; for fo great a Revelation as this 
Author has expreffed cannot enter into any Heart that is not given up to follow 
Chrift, and to forfake his own Will, living in continual Repentance, and 
taking up his Crofs daily, which he has earnefily called upon all to do: And 
his Writings are ftrewed with fuch Counfel, as with {weet fmelling Flowers, 
curious both for Shape and Colours. Why then fhould his Writings be afper- 
fed? If they were duly contidered, there would be no Occation that this Zef- 
mony fhould be given of him. 

But fome are fo full of Reproaches and bitter Expreffions againft thofe whofe 
Words or Writings do not pleafe them, that whereasMichae/ the Archangel, when 
he ftrove with the Devil about the Body of Mofes, durfl not ufe a railing Accu- 
fation, but faid, The Lord rebuke thee ; yet thefe fpeak Evil of the Things 
they know not. To be reproached, is that which every one who would be the 
Difciple of Chrift muft look for in this World, and not expeét to be above his 
Matter: í For if they have called the Mafter of the Houfe Beelzebub, haw much‘ Mat.10.25: 
more will they call them of bis Heufhold? But fuch Reflections caft upon any 
fhould not deter them from examining the Sayings or Writings of any Man, 
that they may be difcerned whether they be good or evil. i 

We fhould not judge, that we be not judged, for the fame meafure we meet 
fhall be meafured to us again. Let us judge righteous Judgment, and lay 
open that which is evil as before the Sun at Ncon-day, that a// may take Notice, 
and beware they fall not into it. 

We fhould ftrive to be releafed from the Virulence of the Spirit of the Out- 
ward Man, moft earneftly defiring tc ubtain an humble and contrite Heart, 
and a broken Spirit, repenting from tie Bottom of our Hearts, amending our 
Lives continually, purifying, and communing with our Hearts, and not fuffer- 
ing any Iniquity to lodge in the Defires of our moft inward Thoughts. Thus 
we fhall be able to difcern what Enemies we have to deal with in our fighting 
the good Fight of Faith. For the World, with the Delights thereof, isa great 
Enemy, which we muft overcome, or we cannot attain to the Denial of our- 
felves, and taking up the Crofs of Chrift, without which we cannot be his 
Difciples. But we are apt to think, that Croffes, Adverfities, and Afflictions, 
are our worft Enemies, becaufe we live wot by Faith, but by the outward 
Spirit, which all Croffes £:// in us, and by them we die daily to that which is 
the Inflrument of Sin, whereby its Defires are brought to effect. And therefore 
we account that our greateft Friend which is our greatcft Enemy ; it brings 
Death, our /af Enemy, and is the Sting of it. But by killing the Defires of 
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the Fleth we fhall live, and thereby daily overcome the haft Enemy which we 
mutt certainly have a Cowbat with, feeing it is appointed for all Men ance to 
die, and after Death comes Judgment. If we are carneit and watchful ia 
our Fight, we thall be vidtosious over the frf Death, and on fuch the fecand 
Death can have no Power. But having overcome that, then when Chrift, 
who is our Life, fhall appear, we thall alfo appear with him in Gry.. 

“How excellent a Thing is it now to underttand the Things expreffed in the 
Holy Scriptures, that they may not be a dead Letter, having no Comfort ia 
them ? for no one can rejoice to die, except he feels the Virtue of the Life of 
Chrift killing Sin in him. How does it comfort an afflicted Soul to confider, 
that Aficions, though they be grievous for a Time, arc sot to be compared 
with the eternal Joys that are laid up for us? But if the tranfcendent Sayings 
of the Holy Apoftles nd Prophets be not underftoad, they are but dead to 
us; and fo are we to them. 

Let thofe who read this Book confider, with jult Attention, the Advice in 
the laft Phd, i ph of the laft Chapter of it, where the Author fays, We adno- 
nifh the Reader, that when be finds fomething in any Place of aur deep Senfe ta be 

bure, that be do not contemn it accordmg to the Manner of the evil World; but 
diligently ready and pray to God, who «aill furely open the Door of bis Heart, fo 
that be will apprebend st, and be able to. make ufo of it to the Profit and Salvation 


“of bis Soul. 
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the Creatures, then we find therein the Likenefs of the invifible fpiritual 
xe World, which is bidden in the vifible World, as the Soul in the Body, 
SKY Re and fee thereby that the hidden God is nigh unto all, and through all, and 
yw wx as yet wholly bidden to the vifible Effence. 
fe} 2. We kave an Example bereof in the Mind of Man, which is an 
invifible Fire, that is inclined to Light and Darkneft, viz. to Foy and 
Sorrow, and yet in itfelf is none of thefe, but only a Caufe thereto, an invifible, incomprebenfive 
Fire-fource, and yet as to its own Effence is included in nothing, but only in the Will of Life. 
3. The Body cannot comprebend the Mind, but the Mind comprebends the Body, and brings 
at to Love, or» Diftike. This likewife is to be underftood of the Word, and Power of God," Or Suferi 
which is bidden to the vifible fenfible Elements, and yet dwells through and ix the Elements, ing and Sote 
__ and works through the fenfible Life and Effence, as the Mind in the Body. foWe 
4. For the vifible fenfible Things are an Effence of the invifible: From the invifible and in- 
comprebenfible the vifible and comprebenfible bas proceeded. Tie vifibe Effence ts come to be 
from the Exprefion or Spiration of ibe invifible Power. The invifible fpiritual Word of 
nies oe works with and through the vifible Effence, as the Soul * with and through "Ea 
the Bedy. i 
~ 5. The inward fpiritual Soul of Man was breathed into the vifible Image by the In- 
Speaking, or Infpiration of the invifible Word of the divine Power (for an Underflanding to 
she created Image) wherein Mans Science or Knowledge of the invifible and vifible Effence 
confifts. 
6. Thus Man kas now received Ability from the invifible Word of God to the Re-expreffion, 
that be again expreffes the bidden Word of the divine Science into Formation and Separation, 
in Manner and Form of the temporal Creatures, and forms tbis fpiritual Word according to 
Animals, and Vegetables, wherely the invifible Wifdom of Gad is pourtrayed and modelized 
into feveral difin Forms. As we plainly fee, that the Underflanding of Man expreffes all 
Powers in their Property, and gives Names unto all Things, according to each Thing’s Pro- 
perty, by which the tidden. Wijdom is known, and underficod in its Power, and the bidden 
Ged is made manifeft « with the vifible Things, for the Delight and Play of the divine Pewter, © In. 
So that the invifible might play with the vifible, and therein introduce itfelf into the Sight and 


Senfe of itfelf. 
i 3 


Li RE HEN we confider the vifible World, with its Effence, and the Life of 


° 


The AUTHOR’s PREFACE. 


7. As the Mind introduces itfelf with the Body, and by the Body into Senfes and Thought, 
whereby it works, and atis ferfitly to itfef, fo alfo the invifible Werld (works) through the 
vifible, and with the vifible Werld. We are not in any wife to conceit that a Man cannot 
fearch out what the bidd:n divine World is, and what its Operation and Effence, for on the 
wifible Effence of the Creation we feo a Figure of the internal fp.ritual Operation of the powerful 
World. 

8. Ani we ought not to think ctherwifeof God, but that be is the mof internal Ground of 
all Effences’, and yet fo, as that be cannot be comprebended of any thing by the own peculiar 
Perser of the Thing. But as the Sun intr.duces itfelf with its Light and Paver into the 
fenfitle living Things, end works with (cr in) all Things, ard introduces itfelf alfo into an 
Effence; the fame likewife is to be underfiocd concerning the divine Word with the Life of 
the Creatures. so oe . E 

c. Seeing then this vifible World is the exprefed formed Werd, according to God's. Love 
and Anger, viz. according to the grand Myftery of the eternal fpiritual Nature, wbich fpi- 
ritual World is bidden in tke crfibie; and yet the Human Soul is a Spark cut of the eternal 
Jpeaking Werd of the divin: Science and Power, and the Body an Ens of the Stars and Ele- 
ments; and alfo as to the internal Griund an V ns of Heaven, viz. of the hidden World; 
therefore he bas Might and Ability to peak of the grand Myftery, whence all Effences ori- 

inahy arife. í , Sn mo Spul 
` te Since then the great M:fleries, the Bezinning of and Original of all Things, befall us 
by divine Gra.e, that we are able (as threugh the Ground of the Soul) to underfand the 
Jame in veal Knowledze with the inipired Werd of the Divine Science, we will write down its 


-, Ground (fo far as it is permit.ed to us) in this Lock, for a Merscrial ta curfelf, ard for the 
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voidable. 


Exeriife of divine Knowledge to the Reader. 
an, And 4. We will fiznify and declare what the Center and Ground of all Effences is. 

. IL What the divine Manifeftation, throu;b the [pecking of the Werd of Ged is. 
YN. Mew Evil and Geed Lave their Original from one only Ground, viz. Light, 
aud Darknefs; Life, and Death; Jey, and Sorrow, and bew it is in its 

Ground; alfo wbereunio every Effence and Scurce is profitaile and « neceffary. 
IV. How all Things Fave their Ground from the grand Myftery, viz. from the 
Spiration of the Eternal One, 
V. How the Eternal One introduces itfelf into Senfation, Perception, and Sepa- 

: ration, to the Science of itfelf and the Play of the Divine Power. 
VI. Hew Man may attain to the true Knowledge of God, and to the Knowledge of 

the eternal and tempcral Nature. 
> VI. Alfo kew Man may come to the real Contemplation of the Being of all 

Beings. 
VIE Alife of the Creation of the World, and of all Creatures. 
IX. And then of the Original, Fall, and Reforation of Man; what be is ac- 
„cording to the fir Adamical Man in the Kingdom of Nature, and what 
be is in the new Regeneration in the Kingdom of Grace, and bow the new 
Birth comes to pafs. 

X. Alfa what the Old and New Teftament are each in its Underfanding. 
12. And we will enlerge this Explanation through all the Chapters of the frji Book of 
Moles; and peint cut bow the Old Teftament is a Figure of the New; what is to be under- 
freed by the Deeds of the bely Patriarchs , wherefore the Spirit of God gave them to be fer > 
down in Moles; and at what the Figures of thefe written Hiftortes lock and intend, and bow 
the Spirit of Ced in kis Children before the Times of Chrif alluded with them in the Figure 
concerning 152 Kingdom of Ckrift , whereby then God bas always reprefented this Mercy Seat 


“unter Throne of Grace) Chrift, Ly whom he would blot cut bis Arger and manifeft bis Grace. 


13. And 
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13. And we foall foew bow the whole Time of this World is pourtrayed and modelized, as 
in a Watch-Work ; bow afterwards it fhovld go in Time, and what the inward fpiritual 
World, and alfo the outward material World, is, alfo what the inward fpiritual Man, and 
then the external Man of the Effence of this World, is, kow Time and Eternity are in one 
ancther, and bow a Man may underftand all this. 

14. Now if it foculd jo happen, that when thefe our Writings are read, the Reader foould 
not prefently apprebend and underftand the fame (feeing this Ground, which yet bas its full 
Foundation and perfett Agreement, as well with the Scripture, as through the Light of Na- 
ture, bas for a long Time been very dark, and yet by divine Grace is given to plain Simplicity) 
let bim not defpife and rejeft the fame, according to the Courfe and Cuftom of the wicked 
World, but took upon the Ground of Praétice, which is therein intimated, and give himfelf up 
thereunto, and pray to God for Light and Underftanding, and at laft be will rightly under- 
fiand our Ground, and it will find very great Love and Acceptance with bim. 

15. But we bave wrote nothing for the proud and baughty Wifelings, who know enough 
already, and yet indeed know nothing at all, whofe Belly is their God, who only adhere to 
the Beaft of the Babylonicel Where, and drink of ber Poifen, and wilfully will be in Blind- 
vefs, andthe Devil’s Snare. But we have laid (with the Spirit of our Knowledge) a ftrong 
Bolt before the Underftanding of Folly, not to apprebend our Meaning, feeing they wilfully and 
willingly ferve Satan, and are not the Children of God. 

16. But we defire to be clearly and fundamentally underftood by the Children of God, and. 
beartily and readily communicate our Knowledge given to us of God, feeing the Time of fuch 
Revelation is born. ‘Therefore let every one fee, and take beed, what Sentence and Cenfure 
be paffes: Every one fhall accordingly receive bis Reward, and we commend bim into the 


Grace of the meek and tender Love of Jefus Chrift. Amen. 
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Parr I. Of the Grand Myftery ; that is, of the 
Manifeftation of the Divine Word, through the 
_ Three Principles of the Divine Effence, 
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re ae The Firtt Chapter. | 
What God Manifefted is: And of the Trinity. 


ti: eS F we would underftand what the new Birth is, and how it is * brought Wrought 


oF 


wm 3 to pafs, then we mutt firt know what Man is, and how he is the or effected: 
Kp I x Image of God; and what the divine > Inhabitation is; alfo what the _ Or how 
} Revealed God is, of whom Man is an Jmage. Go gweil r 
vaok 2. When I confider what God is, then, I fay, he is the Oxe; in p a © 
eta è reference to the Creature as an Eternal Nothing. He has neither Foun- Things with 
dation, Beginning, or Abode; he poffeffes nothing but only himfelf, his Prefence. 
He is the Will of the Ay/s; he is in himfelf only one; he needs neither Space, or 
Place. He begets himfelf in himfelf, from Eternity to Eternity : He is neither like, or € Or no fepea 
refembles any thing ; and has no peculiar Place where he ‘dwells. The Eternal Wifdom i oe 
or Underftanding is his Delight: He is the Will of the Wifdom ; the Wifdom is his the Stars in 
Mnnifeftation. an Emperean | 
3. In this Eternal Generation we are to underftand three Things, viz. 1. An Eternal pede 
Will, 2. An Eternal Mind of the Will. 3. The ‘ Egre/s from the Will and Mind, jes, 07 
which is a Spirit of the Will and Mind. , 4 Eflux, Ef- 
4. The Will is the Father : The Mind is what is € conceived of the Will, viz. the Seat fucnce, the 
or Habitation of the Will, or the Center to fomething ; and it is the Will's Heart: And Te 
the Egrefs of the Will and Mind is the Pewer and Spirit. "The Com- 
5. This ‘ threefold Spirit is one only Effence; and yet it is no Effexce, but the Eternal prehenfion, 
Underftanding, an Original of the Something, and yet it is the ternal * Hiddenne/s, as orReceptacie, 
the Underftanding of Man is not confined in Time and Place, but it is its own Com- oe a 
prehenfion and Seat; and the Egre/s of the Spirit is the kternal Original Contemplation, My fery. 
viz. a Lubet of the Spirit. n » J hat which 
6. That which is * egreffed is called the Ludet of the Deity, or the Eternal Wifdom, p day forh 
which is the Eternal Original of all Powers, Colours, and Virtues; by which the pe eso 
18 „Ahi pi o - 3, al i 3 Dy Eurnat Bill, 
i 2 l 
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threefold Spiris in this Lube: comes to a Defring, namely, of the Powers, Colours, and 
Virtue ; and its Defiring is an Tmprefinz, a conceiving itfelf. The Will conceives the 
Wifdom in the Mind; and what is conceived in the Underftanding is the Eternal Word 
1Or fpeats of all Colours, Powers, and Virtue, which the Eternal Will ı exprefles by the Spirit 
forth. from the Underftanding of the Mind. 
y. And this Speaking is the Motion, or Life of the Deity; an Eye of the Eternal See- 
ing, where one Power, Colour, and Virtue, diftinétly knows another ; and yet they all 
* Text Proe {tand in equal * Proportion or Analogy, void of Weight, Limit, or Meafure, alfo undi- 
erly. vided one from another. AH the Powers, Colours, and Virtues lie in one; and it is a 
diftin&, mutual, well-tuned Pregnant Harmony; or, as I might fay, a Speaking Word. In 
which Word or Speaking all Speeches, Powers, Colours and Virtues are contained, and 
with the Pronouncing or Speaking they unfold themfelves, and bring themfelves into 
Sight and Obfervation. E ne ee l 
8. This is now the Eye of the Abyfs, the Eternal Chaos, wherein all, whatfoever 
Eternity and Time have, are contained; and it is called Counfel, Power, Wonder, and 
' Virtue. Yes peculiar and proper Name is called GOD, or FJEOVA, or JEHOVAH, 
Tha vamalmwho is without all Nature, without all Beginnings of any Effence, a Working in himfelf, 
it generating, finding, or perceiving himlelf, without any kind of Source from any thing, 
; or by any thing: He has neither Beginning, nor End: He is immenfe; no Number 
_ can exprefs his Largenefs, and Greatneis: He is deeper than any Thought can reach: 
He is no where far from any thing, or nigh unto any thing: He is through all, and in 
all: His Birth is every where; and without and befides him there is nothng elfe : He 
-is Time and Eternity, By/s and Aly/s, and yet nothing comprehends him but the true 
, Underftanding, which is God himfelf. 
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The Second Chapter. 
Of the Word, or Heart of God. 


y 


MGS KA Word, and the Word was with Ged, and God was the Word: The fame 
‘Im fignifs QO r Qo ws in the Beginning with Ged. The Word! (Jn) is the Will of the 
pa Be ES ED Abfs: The (* Beginning) is the Conception [or Apprehenfion] of the 
intone ° "AD wee Will; where it conceives, and brings itfelf into an Eternal Beginning ; 
® Wert figni- y IS Ned the ° (Ford) is now the Conceived, which in the Willis a Nothing, 
fies the Word. a and with the Conception there is a Generation : This was in the Begin- 
Wei ie ning with the Will, and in the Will; but with the Ludet of the Will it receives its 
High-Dutcbhe BEGinning in the Conception of the Will: Therefore it is called [a] Heart, viz. a Cen- 
explains ac. fer, or Life-Circle, wherein the Original of the Eternal Life is. 
pests tothe 2, And Joba fays further: By the fame were all Things made, and without it was not 
Nate of any thing made that was made: Tn it was the Life, and the Life was the Light of Men. ` 
f Here, O Man, take now this Light of Life, which was in the Word, and is Eternal, 
avy and behold the Being of all Beings, and elpecially thy Se/f, {ceing thou art an Image, Life, 
and Being of the ua/fearchable God, and a Likenefs as to him: Here confider Time and 
Eternity, Heaven, Hell, the World, Light and Darknefs, Pain and Source, Life and 


4 


l . eS HIS is now what Saint Jobn fays, Ch. 1. In the Beginning was the 
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Death, Something and Nothing. Here examine thyfelf, whether thou haft the Light 
and Life of the Word in thee, fo that thou art able to fee, and underftand all Things. 
For thy Life was in the Word, and was made manifeft in the Zmage which God created; 
it was-breathed into it from the Spirit of the Word. Now lift up thy Underftanding 
in the Light of thy Life, and behold the Formed Word : Confider its inward Generation, 
for all is manifeft in the Light of Life. ve 
. Doft thou fay I cannot, I am corrupt, and depraved ? Hear me! Thou art noe 
as yet born of God, otherwife, if thou hadit again that fame Light, then thou couldit. 
Go to then! We all indeed come far fhort of the Glory which we ought to have in 3 
God: But 1 will fhew thee fomewhat. Have a Care, and conceive it aright; be nota 
Mocker, as the confufed Babel is. Lo! when we would fpeak of the Being of all 
Beings, then we fay, that from God, and through God, are all Things: For St. Jobn 
fays alfo, that without bim was not any Thing made that was made. 
4. Now fays Reafon, whence or how has God made Good and Evil, Pain and Joy, 
Life and Death ? Is there any fuch Will in God which makes the Evil? Here Reafon 
begins to fpeculate, and will apprehend it; butit goes only about the Outfide of the 
Circle, and cannot enter in; for it is without, and not in the Word of the Life- 
Circle. 
© g. Now then behold thyfelf, and confider what thou art; view what the outward 
World is with its Dominion, and thou fhalt find, that thou with thy outward Spirit 
and Being art the outward World; thou art a little World out of the great World; thy 
outward Light is a Chaos of the Sun and Stars, elfe thou couldft not fee ° by the Light © Or receive 
of the Sun; the Stars give the Efence of Diftinction in the intellective Sight. Thy Light from 
Body is Fire, Air, Water, Earth; therein alfo lies the metalline Property; for of what. the Sua. 
foever the Sun with the Stars is a Te that the Earth with the other Elements is 
a’ Being, a coagulated Power. What the fuperior [Being] is, that is alfo the inferior; p p $ 
and all he CAE of this World are the fare. cae, Wee a oe 
6. When I take up a Stone, or Clod of Earth, and look upon it, then I fee that 4y- 
which is above, and that which is below, yea, the whole World therein; only that in 
each Thing one Property happeneth to be the chiefeft and manifeft, according to which 
it is named. All the other Properties are jointly therein, only in diftin&t Degrees and 
Centers, and yet all the Degrees and Centers are but one only Center. There is but 
one only Root whence all Things proceed; it only feparates itfelf in the Compaction, 
where it is coagulated: Its Original is as a Smoke or vaporous Breath from the great 
_-oMyftery of the expreffed Word, which ftands in all Places in the re-expreffing, that is, 
in the re-breathing (or echoing forth) a Likenefs according to itfelf; an Effence accord- 
iny to the Spirit. 
7- But now we cannot fay that the outward World is God, or the Speaking Word, 
which in itfelf is devoid of fuch Effence ; or likewife that the outward Man is God: But 
it is all only the expreffed Word, which has fo coagulated itfelf in its Re-conception 
to its own Lxpreffion, and does ftill continually coagulate itfelf with the four Elements, 
through the Spirit of the Defire, viz. of the Stars, and brings itfelf into fuch a Motion and 
Life, in the Mode and Manner as the Eternal Speaking Word makes a Myjflery, which 
is fpiritual in icfelf. Which My/fery I call the Center of the Eternal Nature; where the 
| Eternal Speaking Word brings itfelf into a Generation, and alfo makes fuch a fpiritual 
~ World in itfelf, as we have materially in the expreffed Word. 
8. For I fay, The inward World is the Heaven wherein God dwells; and the out- 
ward World is exprefied out of the inward, and has only another Beginning than the 
inward, but yet out of the inward; it is expreffed from the inward (through the Wfotion g 
of the Evernal Speaking Word) and clofed into a Beginning and End. i 


Of the Word, or Heart of God. Part I. 


g. And the inward World ftands in the Esernal Speaking Word, the Eternal Word has 
fpoken it (through the Wifdom) out of its own Powers, Colours, and Virtue, into an 
Effence, as a great Myftery, from Eternity; which Ejfence alfo is only as a Spiration from 
the Word in the Wifdom, which has its Re-conception to Generation in itfelf, and with the 
Conception does likewife coagulate itfelf, and introduces itfelf into Forms, after the Man- 
ner of the Generation of the Eternal Word; as the Powers, Colours, and Virtue 
generate themfelves in the Word through the Wifdom, or, as I might fay, out of 
the Wifdom in the Word. 

10. Therefore there is nothing nigh unto, or far off from God; one World is in the 
othe, anc all are only one: but one is Spiritual, the other Corporeal; as Soul and Body 
` are in each other, and alfo Time and Eternity are but one Thing, yet in diftinct Begin- 

nings. The fpiritual World in the internal [Principe] has an eternal Beginning, and 
the outward a temporal; each has its Birth in itfelf. But the Evernal Speaking Word 
rules through and over all, yet it can neither be apprehended or conceived, either by 
the fpirieusl or external World, that it fhould ftand itil; but ic works from Eternity 
to Eternity, and its Work is conceived; for it is the formed Word, and the working 
Word is its Life, and incompreheniible, for it is without all Ejence, as a bare Under- 
s Or worketh {tanding only, or a Power that 3 brings itfelf into Effence. 
itfelfoutin = 444, In the inward /piritual World the Word conceives itfelf into a jpiritual Effence as 
the Efiacee one only Element, wherein the four lie hid. But when God, viz. the Word, moved 
this one Element, then the hidden Properties manitefted themfelves, as there are four 


:°  * Elements. 
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The Third Chapter. 


How out of the Eternal Good an Evil is come to be; which in the 
"Or has. Good" had no Beginning to the Evil: And of the Original of the 
=, Dark World, or Hell, wherein the Devils dwell. ae 


g” feen in the outward World, and yet all originally proceed from the Erer- 


NOK fpiritual World proceeds out of the Eternal Generating and Speak- 

Ca hea 128 Word, thereupon we are to confider, how out of the Eternal Goed 

< an Evilis come to be, which in the Gced has no Beginning to the Evil; 

whence Darknefs, Pain, and Scurce arife; and then from whence a Lutftre or Light 
arifes in the Darknefs, 

2. For we cannot fay that the Eternal Light, or the Eternal Darknefs, is created; 

otherwife they fhould be in a Time and a comprehenfive Beginning; and of this they 


LER MOW then, fecing Light and Darknefs, moreover Pain and Source, are 


nal Myftery, viz. from the inward fpiritual World, and the inward 


* Note. are void; for they are concomitant in the Generation; yet not in the * Wifdom, or 
Generation of the Word of the Deity; but they take their Original in the Defire of the 
Speaking Werd. 


1 Beyond or $o : Oe i PAn 
Shout: 3. For in the Evernal Speaking Word (which is t void of all Nature, or Beginning) is 
“Findieg or only the Divine Uaderftanding or Sound there is neither Darknefs nor Light; neither : 


yl aaa thick nor thin; neither Joy nor Sorrow, moreover, no Senfibility, or * Perception, ` 


i 
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but it is barely a Power of the Underftanding in one Source, Will, and Dominion ; 
there is neither Friend nor Foe to it, for it is the only Good, and nothing elfe. 
4. Seeing then this Eternal Good cannot be an Infenfible Effence, (for fo it were 
not manifeft to itfelf) it introduces itfelf in itfelf into a Ludet, to behold and fee what 
itfelfis; in which Ludet is the Wifdom. And then the Lebet thus feeing what itfelf 
_ is, it brings itelf into a Defire to find out and feel what itfelf is ; viz. to a fenfible Per- 
ception of the Smell and Tafe of the Colours, Powers, and Virtue. And yet no Per- 
ception could arife in the free fpiritual Ludet, if it brought not itfelf into a Defire, like 
a Hunger. 
5. For the Notking hungers after the Something, and the Hunger is a Defire, viz. 
the firt Verbum Fiat, or creating Power. For the Defire has nothing that it is able to 
make or conceive; it conceives itfelf, and imprefies itfelf ; it coagulates itfelf; it draws 
itfelf into itfelf, and comprehends itlelf, and brings itfelf from dy/s into By/s, and 
overfhadows itfelf with its Magnetical Attragiion, fo that the Notsing is filled, and 
yet remains as a Nothing. It is only as a Property, viz. a Darknefs, This is the eternal 
Original of the Darknefs; for where there is a Property, there is already Something , 
and the Something is not as the Nothing, it “yields Obfcurity, unlefs fomething che, * Or caufeth 
viz. a Luftre, fills it; and then it is Light, and yet it remains a Darknefs in the Darknefs. 
Property. . 
4 In this Coagulation, or Imprefficn, or Defire, or Hunger, by any of which I might |. Pict 
exprefs it to the Underftanding, I fay, in this Compaction or comprehenfive Complica- . 
tion, we are to underftand two Things: 1. The free Lubet, which is the Wildom, s 
Power, and Virtue of the Colours; and 2. The Defire of the free Ludet in itfelf: 
For the free Labet, viz. the Wifdom, is no Property ; but it is free from all Inclination, 
and is one with God. But the Defire is a Property: Now the Defire arifes from the 
Lubet, therefore the Defire conceives and comprehends the free Luder all along in the ; 
Compaction, in the Impreffion, and brings it alfo in feeling and finding. 
. And underftand us right, and punctually here: The Defire arifes out of the 
Will to the free Lubes, and makes itfelf out of the free Ludet, and brings itfelf into a 
Defire ; for the Defire is the Father's Property; and the free‘Lubet, viz. the Wifdom, is 
the Son’s Property, although God, feeing he is * a Spirit, is not called Father or Son * Or one. 
in this Place, till the Manifeftation through the Fire in the Light; and there he is 
called Father and Son, but I fet it down, by reafon of the Birth of Nature, for a 
better Underftanding of the true Ground, that Man might underftand to what Perfon 
inthe Deity Nature, and to what the Power in Nature is to be afcribed. 


E 


Tbe Center of the Eternal Nature; bow the Will of the Abyfs brings 
mh itfelf into Nature and Form. ; 


8. The Defire proceeding from the Will of the dy/s is the firft Form, and it is the 
` Fiat, or, as it is expreffed, Let there de; and the Power of the free Ludet is God, who 
governs the Fiat ; and both together are named Verbum Fiat, that is, the Eternal Word, 
which creates where Nothing is, and [is] the Original of Nature and all Beings. 

9. h The firt Property of the Delfire is aftringent, harfh, eagerly-imprefiing, con- | h 
ceiving itfelf, overfhadowing itfelf; and it makes, firft, the great Darknefs of the Alyfs : Saturnus 
Secondly, it makes itfelf fubftantial in a fpiritual Manner, wholly rough, harfh, hard, 

- and thick, and it is a Caufe of Coldnefs, and all Keennefs and Sharpnefs ; alfo of all 
whatfoever is called Effence; and it is the Beginning of Perception, wherein the free 
1 


Mercarins. 


€ 


s Or Sting. 
s Or Mani- 
fellation. 


-Of the Center of the Eternal Nature. Part F. 


Lubet finds and perceives itfelf, and introduces the Contemplation of itfelf; but the 


Defire in itfelf brings itfelf thereby into Pain and Source: Yet the free Lubet does only 


fo receive finding {or Perception. ] p 

10. 9 The fecond Form or Property is the Confringency of the Defire; that is, a 
Compuntlion, Stirring, or Motion; for each Defire is attractive and conftringent; and it 
is the Beginning of Motion, Stirrinz, and Life, and the true Original of the Mercurial 
Life of the painful [or tormenting] oource. For here arifes the firt Enmity between 
the Aftringency or Hardnefs, and the Compunéfion or Sting of Stirring; for the Defire 
makes hard, thick, and congeals, as the Cold ftiffens and treezes the Water: Thus the 
Aftringency is a mere raw Coldnefs; and the Compunétion, viz. the Attradion, is yet 
brought forth with the Impreffion (or clofe conftringent Defire.] 

at. It is even here as Father and Son: The Father would be ftil, and hard; and the 
Compuntlion, viz. his Son, ftirs in the Father, and caufes Unquietnels ; and this the Father, 
viz. the Aftringency, cannot endure; and therefore he attracts the more eagerly and 
earneftly, in the Defire, to hold, refrain, and keep under the difobedient Son; whereby 
the Son grows only more ftrong in the *Compunflien. And this is the true Ground and 
Caufe of Senfe, which in the free Ludet is the Eternal Beginning of the * Motion of the 
Powers, Colours, and Virtue, of the Divine Kingdom of Joy: And in the dark Defire 
it is the Original of Enmity, Pain, and Torment; and the Eternal Original of God's - 


„Anger, and all Unguietnefs and Contrariety, [or Antipathy.] 


é 
Mars. 
à Contrition 
or Diftrefs. 
€ Brokennefs. 
* Feeling or 
dikin. 


* Contras, 


12. & The third Property is the > Anzui/h, or Source, or riling Spring, which the two 
firft Principles make. When the Compunétion, viz. the Stirring, rives and moves with 
Rage in the Hardnefs, or Impreffion, and bruifes the Hardnefs, then in the * Contrition 
of the Hardnefs the firft Senfe of Feeling arifes, and is the Beginning of the Effences, 
for firft itis the Severation, whereby each Power becomes * fenfible and feparable in 
itfelf in the free Lubet, in the Word of the Powers; it is the Original of Difixé?ion, 
for different Variety] whereby the Powers are mutually manifeft, each in itfelf; alfo the 
Original of the Thoughts and Mind. dude sia 

13. For the Eternal Mind is the Aill-Effential Power of the Deity: But the Senfes arife | 
through Nature with the Motion in the Divifion of the Powers, where each Power per- 
ceives, and feels itfelf in itfelf; it is alfo the Original of Tafle and Smell: When the 
Perception of the Powers in the Diftin@tion has mutual Intercourfe, and Entrance into 
each other, then they feel, tate, fmell, hear, and fee one another ; and herein arifes the 
Source of Life; which could not be in the Liberty in the Stillnefs of the Power of God: 
Therefore the Divine Underftanding brings itfelf into fpiritual Properties, that it might 
be manifeft to itfelf, and be a WH erking Lafe. 

14. Now we are to confider of the Anguifh in its own Generation and peculiar Pro- 
perty. For like as there is a Mind, viz. an Underftanding in the Liberty, in the Word 
of the Power of God, fo likewife the Art Will to the Delire brings iyelf in the Defire 
of the Darknefs into a Mind, which Mind is the ngui/h Source, viz. a Sulpbureous Source; 
and yet here [the] Spirit is only to be underftood. 

95. The Anguifo-Scurce is thus to be underftood. The Afringent Defire conceives 
itfelf, and * draws itfelf into itfelf, and makes itfelf full, hard, and rough; now the Attrac- 
tion is an Enemy of the Hardnefs; the Hardnefs is retentive; the “trafion is fugi- 
tive; the one will have it into itfelf, and the other will out of itfelf. But feeing they 
cannot feparate, and part afunder one from the other, they remain in each other as a 
rolling Wheel, the one will afcend, the other defcend. oe 

16. For the Hardne/s caules Subftance and Weight; and the Compundfion gives Spirit 


f Text fyiag. and the * Affive Life: Thefe both’ mutually circulate in themfelves and out of them- 


kives, and yet cannot go. any where [parted.] What the Defire, viz. the Alggnet, 
~ makes, 
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makes hard, that the Attraction again breaks in Pieces; and itis the greateft Unquiet- 
nefs in itfelf; like a raging Madneis ; and it is in itfelf an horrible Anguifo, and yet no 
right feeling is € perceived ull the Fire [kindling of the Fire in Nature, which is the fourth 
Form, wherein the Manifeftation of cach Lite appears.) And I leave it to the Confide- 
ration of the true underfianding Searcher ot Nature, what this is, or means; let him 
fearch and bethink himfelf; he fhall find it in his own natural, and paternal Knowledge. 3 

. a7. The Anguifo makes the Sulpbureous Spirit; and the Compunétion makes the Mer- 

cury, viz, the Work-Majler of Nature, he is the Life of Nature; and the afringent 

Defire makes the keen Salt-Spirit; and yet all three are only one. ` Buc they. divide 
themfelves into three Forms, which are called Sulphur, Mercurius, and Sal: Thefe three Pro- 

rties imprefs the Free Lubet into them, that it alfo gives a material Effentiality, which 
is the Oil of thefe three Forms (viz. their Life and Joy) which mollifies, meckens, and 
allays their Wrathfulnefs ; and this no rational Man can deny. There is a Salt, Brim- 

Jione and Oil in all Things, and Mercurius, viz. the * vital Venom, makes the Efence* Or poifon 
in all Things ; and fo the Ady/s brings itfelf into By/s and Nature. g Life. 

18. © The fourth Form of Nature is the Enkindling of the Fire ; where the i fenfitive © 
and intellective Life firft arife, and the hidden God manifefts himfelf. For without Na- Sel. 
ture he is hid to all Creatures; but in the Eternal and Temporal Nature he is per- i n 
ceived and manifeft. - ing. 

19. And this Manifeflation is firft® effected by the Awakening of the Powers, viz. by * Or brought 
the three above-mentioned Properties, Sulphur, Mercurius, and Sal, and therein the Oś), to pals. 
in which the Life has its vital Being and Beauty, ' Life and Luftre: The true Life is ! 7ext, burns 
firit manifeft in the fourth Form, viz. in the Fire and Light, in the Fire the Natural, and thines, 
and in the Light the Oily Spiritual, and in the Power of the Light the divine intellectual 
[or underflanding Life is manifett.] 

20. Reader, attend, and mark right: I underftand here, with the Defcription of Na- 
ture, the Eternal not the Temporal Nature: I only thew thee the temporal Nature there- 
by, for it is exprefied, or fpoken forth out of the Eternal, and therefore do not fo:ft in or 
alledge Calves, Cowes, or Oxen, asit is the Courfe of irrational Reafon in Babel to do. 

21. Firft know this; thatthe Divine Underftanding does therefore introduce itfelf in- 
to Fire, that its Eternal Lubet might be majeftical and = luftrous; for the Divine Un- "Ora Light. 
derftanding receives no Source intoitfelf: It alfo needs none to its own Being; for the AH Nove. 
needs not the Something, the Something is only the Play of the Jl, wherewith the AU does 
melodize and play ; and that the TOTAL or All might be manifeft to itfelf, it introdu- 
ceth its Will into Properties: Thus we as a Creature will write of the Properties, viz. of 
the manifelted God; how the All, viz. the Immenfe, Alyfal, Eternal Underftanding ma- 
nifefts itfelf. Re ads Nettie, ch ot ire 

22. Secondly, the A4/fa/and Divine Underftanding does therefore introduce itfelf into 
an anxious Fire-will, and Life, that its great Love and Joy, which is called God, might 
be manifeft ; for if all were only One, then the Oxe would not be manifeit to itfelf; but 
by the Manifefation the Eternal Good is known, and makes a Kingdom of Joy: Elfe, if 
there were no Anguifh, then Joy would not be manifeft to itfelf; and there would be but 
one only Will, which would do continually one andthe fame Thing. But if it introduces 
itfelf into Contrariety, then in the Conteft, the Ludet of Joy becomes a Defire, and a 
rte to itfelf; in that it has to work and aét, to fpeak according to our human 

apacity. a ee . T E 

23. The Origival of the Eternal Spiritual and Natural Fire is effected by an Eternal 
Conjuntlion or Copulation, not each feperately, but both jointly; viz. the Divine Fire, 
which is a Love-flame; and Natural Fire, which is a Torment, and Confuming Source: 
Underftand it thus, as itis. ; bot ; 

VoL. III. ' D 


t Orto be 
underttood. 
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18 | c> Of the Two Principles. Part I. 
` 24. One Part, viz. the Will of the Father, or of the Aby/s, introduces itfelf into the 

preateft Sharpnefs of the Afringency, where it is a cold Fire, a cold painful Source, and 

it is fharpened by the Afringens Compuntiive Anguifb; and in this Angui® it comes to defire 

the Liberty, viz. the free Ludet, or Meeknefs; and the other Part is the Free Luder, 

which defires to be manifeft; it longs after the Will of the Father, which has generated 

it without Nature, and ufes it for its Play; this here does again defire the Will, and the 

Will has here re-conceived itfelf to gu again out of the Anguish into the Liberty; viz, the 


Lubet. 
25. Underftand; that it is the re-conceived Will which defires the Free Lubet of God: 


But now it has taken into itfelf the horrible, ajtringent, hard, compandive Sharpnefi, and 
the Free Lubet is a great Meeknefs, in reference to the wrathful Nature, as a Nethinz, 
and yet it is: Now both thefe dafh together in one another; the Nh Will eagerly and 
mightily defires the Fire-Ludet, and the Lubet defires the Auftere Will, and in that they 
enter into and feeleach other, a great Flagrat is made, like a Flafh of Lightning; in man- 
ner as the Fire, or celeftial Lightning, or etherial Blaze, is enkindled in the Firma- 
ment. cee 
26. And inthis Flagrat the Fire is enkindled: For the Aftringent harfh Darknrefs, 
which is cold, is difmayed at the Light and great Meeknefs of the Free Lubet, and be- 
comes in itfelf a Flagrat of Death, where the Wrathfulnefs and cold Property retires back 
into icfelf, and clofes up itfelf as a Death; for in the Hagrat the dark Mind becomes ¢- 
> As being « fential; it fadly betakes itfelf into itlelf; as ° a great Fear before the Light; orasan £s- 
afraid, ordif-'mity of the Light; and this is the true Original of the dark World, viz. of the 4/3, in- 


lige at the to Which the Devils are thruft, which we call Hell. 
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a ` The Fourth Chapter. 
Of the Two Principles, viz. God's Love, and Anger ; of Darkuefs, 
© -` and Light, very neceffary for the Reader to confider of. 
rG QAN this Flagrat, or Enkindling of the Fire, two Kingdoms fever 

Gs Ù themfelves, and yet are only one; but they divide in the Ejffence, 
2 : Es Source and Will, and are invifible to one another; the one compre- 
- gs I $t hends not the other in its own Source, and yet they proceed from 
ES ta ey one Original, and are dependant on one another; and the one with- 
. ARAON tg out the other were a Nothing, and yet both receive their Scurce 


on 
2 from One Original, Underitand it thus: 
Bhen the Blaze or Flagrat arifes, then it is in the Punchan, and makes immediately a 


a 
Triangle 7*N, ora p Croft: And this isthe true Meaning of the Charaćter a . Firft, 
itis the Keennefs of all Things; and God manifeited in Trinity: The Triangle betokens the 
hidden God; viz. the Word or Divine Underftanding ; which is threefold in its eter- 
nal unbeginning Birth, and yet only one in its Menifefation: Inthe Fire and Light World 
this Trinity manifetts itlelf in the Birth, not as if there were any Place where fuch a Fi- 
gure did ftand; no; but the whole Bird is fo, wherever the Divine Fire manichs 


3 ` 


"Chap. 4- Of the Two Principles. 


itfelf in any Thing, it makes in its Inflammation a Ts riangle,~which the Children of Men 
ought ferioufly to obferve, and how likewife the Life enkindles itfelf in a Triangle, which 
betokens the Holy Trinity. And feeing the Light of Life was in the Word of the Deity, 
which [Word] was breathed into Man, (as Jobn fays in his firft Chapter) and yet difap- 


peared in Paradife, in relation to God, therefore it muft be born again on the T. 


The Explanation of the foregoing Characters. 
3 The upper Crofs betokens the unformed Word in Trinity wholly without Nasuré, and 


the Charaffer is thus fet ÀA ; and this Charaßer betokeneth the formed Waerd & » VIZ. 
the Angelical World. 


4. But that the Triangle with the three ftraight Cu/ps has changed itfelf into fuch a T. 
on which Death was flain, points out and betokens unto us the great Love of God which 
bas freely given itfelfagain into our Humanity out of the Triangle, when we were departed 
from the Triangle in the Light of Life. l 

g-. Therefore the great Angle waves downwards, betokening the great Humility, and 
alfo that we have loft the fiery Angle which afcends on High ; in which we were the Zmage 


‘and Likenefs of God: Therefore the Angle in the Regeneration in the T: has turned itfelf 
downward, and afcends not upward any more withits Cup; betokening now unto us the 


true Refignation under the T. where wein the Spirit of Chrift fhall be born again through 
‘the great Humility of God in the Light. 
6. Now the Will feperates itfelf in the Fire’s Flagrat into two Kingdoms, where each 
‘dwells in itfelf, viz. the Flagrat in the Darkne/s is God’s Anger, and the Flagrat in 
“the Re-conception to the Free Lubet becomes the Highly Triumphant Divine Kingdom 
“of Joy in the Free Lubet: For thus the free Luber is elevated and brought into a wreitling 
Love-play, and fo it becomes fpringing and working. | 
7. Not that we mean that God thus receives a Beginning; but itis the eternal Begin- 

nine of God manifefted ; viz. how the Divine Underftanding manifefts irfelf with Power 
in difting& Variety, and works itfelf forth into a Kingdom; which is an eternal Genera- 
tion, We only {peak here how the invifible unperceivable God introduces himfelf into 
Perception for his own Manifeftation. 


“1 Now we are to underftand by the Inflammation of the Fire a twofold Fire, a twofold 


Spirit, anda twofold Effence; viz. a Love-fire in the Free Lubet, which is made eflential 
_with Impreffion or Defire ; and in the Fire the Spirit and Effnce feverize, and yet are mu- 
' tually in one another, as Soul and Body are one. And now as the Spirit is, fo is the E/- 
fence, andas there isan holy {weet Effence, and an holy fweet Spirit, in the Impreftion of 

the Free Lubet, fo likewife in the dark Impreffion there is an aftringent harfh, raw and bir- 
ter Effence and Spirit; as the Ejfence is, fo is alfo the Mind of the Underftandivy and 

Will inthe Ejence. Neu 

g. Although the Eternal [Effence} in reference to the Temporal is Spiritual, yet the 
true Spirit is much more fubtile than that which it makes to a Subftance in the Concep- 
tion. For out of the Subftance the true intellective Spirit primely proceeds, which be- 
fore the Subjtance is only a Will, and not manifeft to itfelf: For the Will introduces it- 

{elf into Subftance and Efenez, that it might be manifelt to itlelf. 
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Of the Two Principh. Part I. 
10. Now we are to confider of the Severation in the Fire: When the Fire is enkindled, 
then is the Fire-blaze, or Flagrat Salnitral, where the Powers mutually unfold, and 
apy themfelves, and come into Divifion, where the Eternal only Power of God ma- 
nife 


ifets itfelf, and in the Difinétion doth feperate itfelf into Properties, both fpiritually 
and fubftantially ; as is to be feen in this World; whence alfo the manifold Salts arife; 


- which with the Creation came to be fuch’ Matter, which in the Eternity was only a Spiri- 


tual Effence, but in the Beginning of Time became grofs and hard. 

11. Alfo the manifold Spirits both good .and evil originally {pring from this Eternal 
Root; and likewife the manifold Stars, with the four Elements, and all whatfoever lives 
and moves. But the Seperation in itfelf is thus to be underftood ; when the Blaze arifes, 


` then out.of the Fire proceeds the Seperation, the Fire-fagrat is confuming, it appre- 


hends the conceived Ejence, both in the Free Lubet, and in the Aufere Impreffion, and 


confumes it in the Twinkling of an Eye, for here the Eternal Will, which is an 4y/5, becomes - 


manifeft in the Fire: No Effence can fubfift before it; it devours all into its Nothing. 
12. And here is the Original of the Eternal Death, or Devouring; and in this De- 
vouring is the higheft Arcanum or Seret : For the true effential lively Spirit and Under- 
ftanding proceeds out of this Devouring, and makes another Beginning ; for the firft Be- 
ginning is God’s, who introduces himfelf from the by/s into By/s to his own Contempla- 
tion: But this Beginning, which proceeds again out of the Devouring, is a Spiritual 
Beginning, and makes three Worlds; namely, 1. The dark Fire-world in Heat, and 
Cold; a Rawnefs wholly auftere, void of Ejfence. 2. The other World is the Spiri- 
tual Light, or Angelical World. 3. And the third began with the Beginning of Time; 
when God moved both the inward Worlds, he thence brought forth and created this 
outward vifible World into a Ferm of Time. 
~ 33. Now the Seperation in the Fire of Devouring is thus to be underftood: The 
Powers, which the firt Jnpreffion made effential, are in the Fire reduced into a Spirituality, 
viz. 1. From the Free Lubet proceeds forth a Spiritual Myflerium , which is, as to the 


Deity, (viz. the Eternal Underftanding,) Spiritual; and it is the angelical Light and Life; 


and alfo the real humane [Life ;] and fo of all whatfoever is like unto them ; for they are 
Powers of God : Therefore the Angels bear in them the great Name of God; and like- 
wife all true Men who have the divine Power. 

14. From the Effeace of the Free Luset there proceeds forth in the Fire an oily Power, 
which is the Body or Efence of the Underftanding ; therein the Fire burns; and thence 
the fhining Luftre or Glance arifes. Thirdly, from the Underftanding and Spiritual 
Oil there proceeds forth a moving Lubet like an Element, and it is alfo the Divine Element. 

15. Fourthly, outof the Element there proceeds forth a watry Property; and yet it is 
only to be underftood fpiritually : This is the ater of which Chrift faid he would give 
us to drink : And whofcever foould drink thereof it fhould firing up in bim to a Fountain of 
Eternal Life: It is the Water above the Firmament of which Mofes fpeaks, that God has 
Seperated from the external Waters under the Firmament: This watry and elemental 
Property proceeds from the Effence of the Free Lubet, which is confumed in the Fire; and 
the Word of the Underftanding (which has now manifefted itfelfin the Fire) does exprefs 
thefe Powers from itlelf, as a living and moving Ejfence ; and herein the Angelical World 
is underftood. 

16. In the Seperation which is from the dark Property, there proceeds forth, through 
the Speaking Word in the Seperation out of the Fire, viz. out of the aftringent harfh 
dinpreficn, 1. An helli thirty wrathfal Scurce, being as another Principle, or Beginning 
of another Property ; which Source is wholly rough like the cold or hard Stones; a Mind 
which is horrible like to the Fire-blaze. 2. There proceeds forth from this fiery Spirit, 
from the Darknefs, an Oi/ which is of a poifonful Property : For it is the Evil Mercurius 
arifing from the Compunéiicn in the anxious Altringency.- 4 


Chap. 4- Of the Two Principles. az 


17-3 The Anguith likewife makes 2 moving Mind like the Element ; but altoget r 
in an exceeding wrathful very piercing Property ; in which the great Fire’s Might and Will 
in the Anger of God, or the Wrath of God, arifes, which Lucifer defired to be, and to 
rule therein ; and therefore he is a Devil, that is, one fpewed out of the Love-fre into the 
Dark Fire. 4. There proceeds forth alfo from the wrathful Property, through the De- 
vouring in the Fire, viz. from the firft dark Imprefion, a watry Property : But it is much 
rather a poifonful Source, in which the ° Life ot Darknefs confilts. o Text, the 

18. But my writing here of the Oil and Water is thus to be underftood : In the En- dark Life 
kindling of the Fire in the Flagrat (both in the Flagrat of Joy in the Ens of the Free burns. 
Lubet, and in the Flagrat of the Wrathfulnefs in the Impreffion of the dark Spiritual Ens) 
the Effence, which the frit Defire has coagulated or amatfied, is confumed in the Fire 
Flaerat , that is, it doesas it were die to its felf-good, and is taken into the Only Spirit 5, 
which here has manifetted itfelf in the Fire of the Wrathfulnefs, and in the Light-jire of 
the Kingdom of Joy 5 which [Spirit] does now re-exprefs it, or breathe it forth again out 
of itfelf as two fpiritual Worlds. ” . 

19. Underftand it right. Thete proceeds forth out of the fiery Property in the Spira- 
tion the vital Source, which according to the Free Lubet is boly and joyful, and according 
to the Darknefs painful and wrathful. The Wrathfulnefs and painful Source is the Root of 
Joy, and the Joy is the Root of the Enmity of the dark Wrathfulnefs ; fo that there is a 
Contrarium, whereby the good is made manifeft, and known that it is good. 

20. And the mortified Ejence in the Fire (which the firft Defire in the Free Lubet has 
coagulated and made dark) proceeds forth through the Fire's Mortification as a {piritual 
Cil, which is the Property of the Fire and Light; and from the Mortification proceeds a 
Water, viz. a mortified fenfelefs Ejfence, being a Hovfe of the Oil; wherein the 
Fire-fource or Spirit has its vital Region, which Oil is the Food of the Fire-fource, which. 
it draws again into itfelf and devours, and thereby allays the Fire-fource, and introduces 
it into the greate ALetne/s, in which the Life of the great Love arifes, viz. the good 
afte. So that the Fire-fource becomes an Humility or Meeknefs in the Oil through. 
the Mortification in the Hater-fource. 

‘a1. Forno Fire-/pirit can be meek without the Mortification of its own natural Propri- 
ety or peculiar Effence: But the Water, which before was an Effence, amaffed out of the 
Free Lubet, and yet mortified in the Fire, that can change the Effence of the Fire into a 
meek Defire. 
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e The Fifth Chapter. 
Of the Five Senfes. 
Love-fire % Venus. y 


1. hoe HE fftb Form or Property is the Leve-defire, viz. the bely Life, or 
aat the difplayed Liztt: fire ; which is awakened or raifed up in the wrath- 
“N T ful confuming Fire; that is, it receives its Luftre and Shine from the 
ME eh Fire ; a Similirude whereof we have in all outward Fires: Where we 
(he eet) fee that the Light arifeth in the Fire, but yet hath far another Souree 
than the Fire. For the Fire is painful, but the Light is meek, 

pleafant, lovely, and yields Efence. 
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“a. The Firecavfes Light, and Air; and out of the Air comes the Water by reafon of 
the Meeknefs of the Light; for the Ludet to the Fire is mortified in the Fire-blaze, and 
fo that which is mortified in the Fire is a meek Effence, yet itis only a Spirit: But when it 
proceeds from the Fire in the Light, it coagulates, and is the Death of the Fire; whereby 
the Fire goes out: But if it be of a fpiricual Nature, it is the Food and Refrefhment of 
‘the Fire: And we fee plainly that every burning Fire puts forth an Air, and out of the 
Aira Water; which Air and watry Spirie the Fire draws again into ittelf, for its own 
Life and Luftre. Elfe, if it cannot have it, it is foon extinc?, and goes out; that is, it 
{mothers ; for the Air is its Life, and yet it begets the Air. 

3. Thus likewife we areto confider of the divine Being ; how the eternal Underftanding 
of the Aby/s introduces itfelf into the By/s and Effence; viz. into an eternal Generation 
and Devouring, wherein the Manifeftation of the 4dy/s confiits, and is an eternal Love-play ; 
that the Aby/s fo wreftles, fports, and plays with itfelf in its own conceived [or amafled] 
Byfi, it gives itfelf into the Semetbing, and again takes the Something into itlelf, and 
thence brings or gives forth another Thing. It introduces itfelf into a Ludet and Defire , 
moreover into Power, Strength, and Virtue, and mutually produces one Degree from 
the other, and through the other, that fo it might be an eternal Play and Melody in itfelf. 

4. And this we are to confider of in the fifth Form of Nature: When the Powers of 
the eternal Word or Underftanding are made manifeft through the eternal Spiritual Fire, 
in the eternal Light of the Majefly (that each Power or Property is manifeft in itfelf, and 
enters into a Feeling, Tafting, Smelling, Hearing, Seeing Kfence; which is effected 
through the Fire, where all Things become fpiritful, quick and full of Life) even then 
one Property enters mutually into another, for they are all proceeded out of one, viz. 
out of the Free Lubet. ‘Therefore alfo this Free Ludet is yet in all, and they all jointly 
defire to enter again into this Free Lubet, viz. into the One, and there, when one taftes, 
fmells, feels, hears, and fees the other in the Effence, they embrace each other in their 
kely Conjunétion ; wherein then the real Divine Kingdom of Joy confitts; fo likewife 
the growing and flourifhing Life of this World, as may be underftood by way of Simi- 
litude in the Seven Properties, and the Light and Power of the Sun. 

5. The divine Kingdom of Joy in the Heaven of God (viz. in God manifefted in his 
Expreffed or Spirated Rence, as I might ipeak it to the Underftanding) confifts in the 
‘Leve-defire, viz. in the. Power which has manifefted itfelf through the Fire in the Light: 
For the Fire gives tothe Meck Free Lubet, Effence and Source, that it is feverized, and 
moved, and becomes a Kingdom of Joy. ; 

6. And thus we are to confider of the Darknefs; whatfoever isa defiring Love in the 
Light, wherein all Things rejoice and melodize in Love, that in the Darknefs is an En- 
mity; for the Fire is cold, and burning hot in the Darknels, moreover, bitter, aftrin- 
gent, compundtive; the Properties are wholly rigoreus and full of Enmity and Oppofi- 
tion. They feek not the Oze, but only the Advancement of their own Might; and the 
? The King- greater their Elevation and Inflammation, the greater is the ? Joy inthe Light. 

Sap Ir 7. That which is good and ely in the 4 powerful Light, thatin the Darknefs is anxious 
Power” tot and adverfe; the Darknefs is the greateft Enmity of the Light, and yet it is the Caufe that 
the Light is manifeft: For if there was no Black, then White could not be manifeft to 
itfelf; and if there was no Sorrow, then Joy alfo would not be manifeft to itfelf. 
8. Thus the Joy triumphs in itfelf, that it is not as the Sorrow; and the Sorrow tri- 
umphs in itfelf, that ic is a Might and Strength of the Fire, and Light. Hence arife 
Pride, and Self-will; becaufe the Dark Fire’s Might gives the Effence and motive Scurce 
tothe Light, which did fo affect and move King Lucifer, that he exalted himfelf in the 
Root of the Fire torule and domineer over the Fire and Light, and therefore was caft out 
of the Light into Darknef, and the Light withdrew from him. 
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9. Therefore underftand us well here what Hell and the dark World, or the Anger o 
God is; of which the holy Scripture fpeaks pany that there is an Hell; that is, a 
Gulf of Defperation, of Pit void of the Hope o God and all Good. Now we are not to 
underftand it to be any local Place apart, but it is the firft Ground to the Eternal Nature; 
the Place is between the Kingdom of God and this World, and makes a peculiar Princi- 
ple, dwelling in itfelf, and has neither Place, nor local Abode ; and itis every where, but 
inhabiting itfelf only, and yet it gives Efence to the Light and Outward-world ; that is, 
it is the Caufe to the Source, viz. the Fire, and is the whole Being of all God’s Beings. 

ro. In the Darkne/s he is an angry zealous God; and in the Fire Spirit a confming 
Fire ; and in the Light heisa merciful Loving God; and in the Power of the Light he is 
efpecially, above all other Properties, called God. And yet it isall but God manitefted; 
who manifelts himfelf through the Eternal Nature in ingredient Properties. k:lfe, if I 
would fay what God is in his Depth, then I muft fay that he is wholly without Nature and 
Properties; being an Underftanding, and Original, of all Beings, the Beings are his 
Manifeftation ; and thereof we have only 4dility to write, and not of the unmanifeited 
God, who alfo were not known to himfelf without his Manifeftation. 


The Original of Life. 
a Jupiter. ; . x 


11. The fixth Property of Nature, and ofall Beings, arifes alfo out of all the reft, and 
js manifeft in the Fire through the Light in the Love-defire; it is Nature’s Un<erftanding, 
Voice, Sound, Speech, and all whatfoever foundeth, both in Things with Life and 
without Life, its true Original is from the aftringent Defire or Imprefion of the firit, 
fecond, and third Form, whence the Motion and Hardnejs arife: The Efience of the 
Coagulation is confumed in the Fire, and from the Devouring proceeds fuch a Spirit, 
both according to the Property of the Light, in the Love, and according to the annoying 
hateful Scurce, and anxious Property, in the Darkne/s, and this we are thus to under- 
ftand. . l 
12. Each Spirit defires Effence after its Likene/s, Now there proceeds forth no more 

but one Spirit from the Fire (which is a /piritual Underfianding, that is, the Mantfefla- 
tion of the Underflanding of the 4t;/s or God) which does re-conceive itfelf in the Love- 
defire, and forms itfelf in the Properties of the Powers. And this mutual Intercourle, 
ay and intimate intire Aflimulation one with another, is the pleafant Tafe of 
“Love, 

13. But that which is conceived in the Love-defire, where the Defire docs again 
coagulate the Powers, and introduce them into Forms, viz. into a fulftantial Spirit, 
where the Powers are able manifeftly to move and aét, that (I fay) is now the natural 
and creatural Underftanding which was in the Word, as it is faid, ‘ Ju bim was the Life, * John 1. 
and that Life was the Light of Mens ,_ > 

14. This Harmony of Hearing, Seeing, Feeling, Tafting, and Smelling, is the 
true intelleftive Life ; for when one Power enters into another, then they embrace each 
other in the Sound, and when they penetrate each other, they mutually awaken and 
know each other; and in this Knowledge confifls the true Underftanding, which is in- 
numerable, immenfe, and aéyfal, according to the Nature of the Eternal Wifdom, viz. 
of the ONE, which is ALL. 

15. Therefore one only Will, if it has divine Light in it, may draw out of this Foun- 
tain, and behold the Infinity, from which Contemplation this Pen has wrote. 
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16. Now there belong to the manifeft Life or Sound of the Powers, Hardnefs and 
Softnefs, Thicknefs and Thinnefs, and a Metien; for without Motion all is fill. And 
yet there can be no clear Sound without the Fire’s Effence, for the Fire firft makes the 
Sound in the Hardnefs and Softnefs. l 

- 17. Alfo there could be no Sound without a Conception, and therefore all Forms be- 
long to the Sound: 1. The Delire makes Hardnefs. 2. The Compunétion moves. 
3. The Anguith does amafs it into an Effence, for Diftinftion. 4. The Fire changes 
in its devouring the Grofinefs of the firt amaffed Effence into a Spirit or Sound. 
g. Which the Defire does again receive in its Softnefs and Meeknefs, and forms it to a 
Voice, Tone, or Exprefion, according to the Powers. 6. And what is conceived or 
formed is the vital Sound, or diftinct Underftanding [or the articulate Knowledge of all 
Sounds, Voices, Powers, Colours, and Virtues in Nature and Creature.] 

18. This is now the manifefted Word, which in itfelf is only One Power, wherein all 
Powers are contained. But thus it manifefts itfelf through the Eternal and Temporal 
Nature, and puts forth itfelf in Forms, for its Expreffion ; for the formed Word has 
the like Might in it as to re-produce its Likenefs, viz. fuch 3 Being as the Birth of the 
Spirit is. . 

“ig In the Light of God, which is called the Kingdom of Heaven, the Sound is wholly 
foft, pleafant, lovely, pure, and thin; yea as a Stillnefs in reference to our outward 
grofs Shrillnefs in our pronouncing, fpeaking, founding, finging, and chanting; as if 
the Mind did play and melodize in a Kingdom of Joy within itlelf, and did hear in a moft 
intire inward Manner fuch a fweet, pleafine Melody and Tune, and yet outwardly did 
neither hear or underftand it : For in the Effence of the Light all is /udsile, in Manner 
as the Thoughts play and make mutual Melody in one another. And yet there is a real, 
intelligible, diftinét Sound and Speech ufed and heard by the Angels in the Kingdom of 
Glory; but according to their World’s Property. For where the Sound is grofs, harfh, 
and brill, there it is {trong in the dark Impreffion ; and there the Fire is vehement and 
burning ; as we Men after the Fall of Adam have fo awakened and enkindled the Fire of 
the dark World in our Vital Effence, that our vital Sound is grofs, and Beaf-like, refem- 
bling the Aby/s. And the like is to be underftood of the Sound in the Darknefs; for as 
the Generation of the Word is, in its Manifeftation in the Light, in the boly Power, fo 


alfo in the Darknefs, but altogether rigorous, harfh, hard, and grofs. That which gives 


a pleafing Sound, and lovely Tune in the Light, that makes in the Darknefs a dull, 
harhh, bideous Noife, void of any true Sound: And'this proceeds from the Effence of the 
aftringent, hard, compunétive, anxious Generation, viz. from the Original of the Cold- 
nefs, or cold Fire’s Source. 
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The Sixth Chapter. . 


Of the Effence of Corporality. 
The Seventh Form of Nature. 


3 Luna and p Saturnus. 


Beginning End. 


k OR A E acknowledge that Godin his own Effence, is no Effence, but only 


the alone Power or the * Underftanding to the Effence, viz. an un- * Or Origi- 
A Wey fearchable Eternal Will, wherein all Things are couched, and the "at 
WX Game is ALL, and yet is only ONE, but yet defires to manifeft 
x X yy itfelf, and introduce itfelf into a fpiritual Effence, which is ef- 
drp fected in the Power of the Light, through the Fire in the 
i Love-defire. 

2. But yet the true divine Effence (underftand Effence, and not the Spirit of God) is 
nothing elfe but the Underftanding manifefted, or the Formation of the Powers; and it 
confifts in the Defire, that is, in the Love-defire, where one Power does experimentally and 
knowingly tafte, fmell, feel, fee, and hear another, in the Effence and Scurce of the Pro- 
perty; whence the great ardent longing Defire arifes. In thefe Properties the manifelted 
God is underftood, as in a fiery Flame of Love-defire, wherein there is a mere pleafing 
Tafte, fweet-breathing Smell, ravifhing Melody, lovely and delightful Seeing, fmiling 
and friendly Afpeét, a gracious Delight, Pleafure, or Feeling: And yet it is only a fi- 
ritual Effence, where the Powers only (which have introduced themfelves through the Jm- 
preffion into Property, and manifefted themfelves through the F ire in the Light) do mu- 
tually, as in a Love-play, wre/t/e with, and in one another, like a pleafant Song, or preg- 
nant Harmony, or Kingdom of Joy. This is now the Spiritual Effence of God mani- 
felted ; [and] how the powerful //-effential Word does manifeft itfelf in its own peculiar 
Generation, wherein the melodious Play of the divine Wifdom is underftood. 

3. But if we would {peak of the heavenly or divine Effentiality, wherein the divine Powers 
inttoduce themfelves again into Formations more externally, then we muft fay, that the 
Powers of the formed and manifefted Word do again, in their Love-defire, introduce 
themfelves into an external Ejfence, according to the Property of all the Powers; wherein 
they, as in a Manfion, may act their Love-play, and fo have fomewhat wherewith and 
wherein mutually to play and melodize one with another, in their wreĝling Sport of 
Love; and this is thus to be underftood. 

4. Asa Mineral Power lies in the Earth, andis enkindled by the Sus, whereby it be- 

ins to ftir and fpring, and becomes defirous of the Powers of the Sun, and attraéts them 
into it; but in this longing Defire it amafies itfelf and forms itfelfto a Body, viz. a Root, 
or the like; from which Root, there grows forth in this hungry Defire fuch a Body, or 
Herb, as the firft Power was; thus likewife the manifefted Powers of God form themfelves 
into an external Degree; viz. into an Effence, or Corporality, to fpeak in reference 
- tothe Spirit; whereas we muft only underfland a Spiritual Effence, but yet Corporeal 
or oe in reference to the Spirit of the boven ; as the Water is a thicker Subitance 
ox, IIL 
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than the Air; for the Air penetrates the Water. The like is to be underftood con- 
cerning the divine Powers and Effence. 

5. The Powers ftand manifeft in an oily Property ; but the oily is manifeft in a watery 
Property; therefore the Effence of the divine Powers confifts in a Spiritual Water, viz. 
in the boly Element, whence this World with the four Elements (as a Degree more external) 
was brought forth and created into a Subftantial Form. 

6. And in this holy Element, or Spiritual Water, we underftand boly Paradife, in 
which the manifefted Powers of God work ; which holy Element in the Beginning of this 
outward World did penetrate, and pullulate through the four Elements; in which Power 
there grew fuch Fruit, wherein the Vanity of the Wrath was not manifelt; which Man 
negligently Jof; fo that the lively Bz idings of the holy Element through the four Ele- 
ments and the Earth ceafed: For the Curfe of Vanity was manifeft, and did effectually 
work and fpring forth out of the Earth. 

7. Thus by the feventh Form of the Eternal Nature we underftand the Eternal King- 
dom of Heaven, wherein the Power of God is effential; which Effence is tin€tured by the 
Luftre and Power of the Fire and Light; for the Luftre of the Spiritual Fire and Light, 
is the Working-Life in the Spiritual Water, viz. in the bely Element; for this Water 
(being the amafied or congealed Effence of the divine Powers) is moving. But yet it 
is as an Effence void of Underftanding in reference to the divine Powers; for it is a 
Degree more external, as every Subftance or Body is inferior to the Spirit. The ely 
Effence is the Spirit of the Water, viz. of the watery Spirit, and the manitefted Powers of 
God are the Spirit of the Oil or oily Spirit; and the Eternal Underftanding of the Word 

_ is the Beginning of the manifefted Powers; and one Degree goes forth mutually from 
* Or Beings; another; and al * Effence is nothing elfe but the manifefted God. 
na 8. When we conlider what Kind of Life, Motion, and Dominion was defore the Times 
created Sub. Of this outward World, in the Place of this World, and what Eternity is, then we find 
ftance is only that it was and is to Eternity, fuch a Life, Motion and Dominion, as is above-mentioned, 
God reveal g. The outward World with the four Elements and Stars is a Ficure of the internal 
nifefted, God Powers of the Spiritual World, and was expreffed ar breathed forth by the Motion of 
exprefied. God (when he moved the internal Spiritual World) and amaffed by the divine Defire of 
the inward Powers, and introduced into a creatural Being, both out of the internal fpiri- 
tual dark World, and alfo out of the boly Light World. 

10, This outward World is as a Smoak, or vaporous Steam of the Fire Spirit and Wa- 
ter Spirit, breathed forth, both out of the boly, and then alfo out of the dark World; 
and therefore it is evil and good, and confifts in Love and Anger, and is only as a 
Smoke or mity Exhalation, in reference and refpect to the {piritual World; and has again 
introduced itlelf, with its Properties, into Forms of the Powers, to be a Pregnatre/s; as 
is to be feen in the Stars, Elements and Creatures, and likewife in the growing Trees and 
Herbs. It makes in itfelf, with its Birth, another Principle or Beginning; for the Preg- 
natrefs of Time is a Medel or Plat-form of the Eternal Pregnatrefs,; and Time couches in 
Eternity; and it is nothing elfe, but that the Eternity, in its wonderful Birth and Mani- 
feftation in its Powers and Strength, does thus behold itfelfin a Form or Time. 

r1. And now as we acknowledge that in the fpiritual holy World there is an Effence, 
viz. a comprehenfive Effence, which confits in the Spiritual Sulphur, Mercurius, and 
Sal in an oily and watery By/s, wherein the divine Pewers play, and work; fo likewile 
in the dark World there is fuch a Property, but altogether adverfe, odious, oppofite, 
fpiteful, envious, bitter, and compunctive: It has alfo Effence ' according to its Defre, 
but altogether of a fell, raw, indigefted, watery Nature, wholly fharp and harfh, like 
to the Property of the rough hard Stones or wild Earth; of a cold and fcorching, dark 
and fiery Property; all which is a Centrariety to Love; that fo it might be known what 
Love or Sorrow is. 


t Or of. 
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12, That the Fulnefs of Joy might know itfelf in itfelf, the keen Tartne/s of the 
Source muft be a Caufe of the 7oy,- and the Darknefs a Maniteftation of the Light, that 
fo the Light might be manifeftly known, which could not be in the ONE. 
13. But to anfwer the Reader’s Defire briefly and fully concerning the feven Properties 
of the Eternal Nature, which make téree Principles, or Worlds, 1 will (out of Love for 
the Sake of the Simple) once more fet down the Forms in brief, asan ° A, B, C, for his * An Intro- 


further Confideration and Meditation, dao 


I. Form. Afringent; Defire. 


14. Lo! the Defre of the Eternal Word, which is good, is the Beginning of the 
Eternal Nature, and is the Congealing of the Eternal Nothing into Something; it is the 
Caufe of Effences; alfo of Cold and Heat; fo hikewife of the Water and Air; and the 
Formation of the Powers; anda Caufe of the Tafte, a Mother of all Salts. 


II. Form. Bitter; Compunttive. 


15. The Motion of the Defire, viz. the Attracfion, is the other Form of Nature, a 
_ Caufe of all Life and Stirring ; fo alfo of the Sex/es, and Diftinction. 


Ill. Form. Anguifb; Perception. 


16. The Anguith, vz. the Senfdility, is the third Form, a Caufe of the Mind, 
wherein the Senfes are moved and acted. 


IV. Fire; Spirit; Reafon; Defre. 


17. The Fire is a Caufe of the true Spiritual Life, wherein the holy Powers of the 
Free Lubet are delivered from the aftringent, undigefted Roughnefs; for the Fire in its 
Effence devours the dark Subftance of the Impreffion, and works it forth out of itfelf, 
out of the Light, into Spiritual Powers. 


~ V. Form, Light; Love. 


18. The Holy Spiritual Love-defire, where the holy Will of God has exacuated itfelf in 
the harth Jmprefiion, and manifefted itfelf through the Fire with the Power of the Omnipo- 
tence, that now brings itfelf forth through the Fire in the Light; and fo in the Powers it 
is introduced into Life and Motion, in the Defire; and herein the Holy Generation, and 
the Triumphant Kingdom of the great Love of God confift, and are manifeft. 


VI. Form. Sound; Voice; Word. 


19. The Sixth is the Sound of the divine Word proceeding from the divine Powers, 
which is formed in the Love-defire, and introduced into a manife Word of all Powers ; 
wherein the Manifeftation of the divine Kingdom of Joy, in the Free Lubet of God's Wif- 
dom, canfilts, 
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VII. Form. Effence; Being; Alion. 


20. The Seventh is the formed Effence of the Powers, viz. a Manifeftation of the Powers: 
What the firt fix are in the Spirit, that the Seventh is in a comprebenfible Effence, 
as a Manfion and Houfe of all the reft, or asa Body of the Spirit, wherein the Spirit 
works, and plays with itfelf; alfo it is a Food of the Fire, whence the Fire draws 
Effence for its Suftenance, wherein it burns ; and the Seventh is the Kingdom of the 
divine Glory; and the Seven are thus named or exprefied. 


25. The Out-Birth or Manifeflation is this: 


+ 


The Seven Spirits of God, or Powers of Nature; as they thew and manifeft themfelves in Love and Anger, both in the 
Heavenly and Hellith Kingdom, and alfo in the Kingdom of this World. 


$. 
Aftringent, DeGre. Hardnefs, Cold, Covetoufnefs. Celd, Hardnefs, Bone, Salt, 


; 2. 
AttraQion or Compundtion of Seafe. | =| Compunttion, Envy. Poifon, Life, Growth, Senfes. 
3 
Anguith or Mind, Eamity. Sulphur, Perception, Pain, 
i 4 
Fire or Spirit, Paat, Angi Spirit, Reafon, Defire. 


Light or Love-Defire. Meekaefs, Venus-Sport, Life's Light. 


Sound or Underftanding. Divine Joy. 


Body or Effence. Heaven, 


Speaking, Crying, Difinguithing. 
t 
Body, Wood, Stone, Earth, Metal, Herb, 


“wopSury Aryueg 


This was received from the Author ia fuch a Form by Abrabam ven Somerveldt. 


22. Courteous Reader, underftand the Senfe right and well, the Meaning is not to 
be underftood fo, as if the fever Properties were divided, and one were near by another, 
or fooner manifeft than another; all feven are but as one, and none is the firft, fecond, 
or laft; for the Jaft is again the firlt ; as the firft introduces itfelf into a Spiritual Effence, 
fo the laft into a Corporeal Effence ; the laft is the Body of the firt: We muft fpeak thus 


- apart, to write it down and defcribe it to the Confideration of the Reader: They are alto- 


gether only the Manifeltation of God, according to Love and Anger, Eternity and 
23. But this we are to obferve, that each Property is alfo effential,; and this Effence is 
jointly as one Effence ia the Kingdom of Heaven, and it is a Myjterium, whence heavenly 
Plants fpring forth out of each Power’s Property ; as the Earth is a Myflerium of all Trees 
and Herbs, fo alfo of the Grafs and Worms; and the four Elements are a AD/erium of 
all Animals; and the A?rum a Myferium of all Operations in Animals and Vegetables. 
24. Each Property is to itfelf effential, and has alfo in its Effence the Effence of all 
the other fix Forms, and makes the Effence of the other fix Forms alfo effential in its 
Efience; as we fee in the Earth and Stones, efpecially in Atals, where oftentimes in one 
Compaction all feven Metals are couched together, and only one Property is principal, 
which coagulates and captivates all the ref in itfelf; and always one is more manifeft than 
the reft, according as each Property has its: powerful Predominance ina Thing: The like 
I 
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is alfo to be underftood in Vegetables; where often in an Herb or Piece of Wood there is 
an aftringent, four, harfh, bitter, anxious or fulphureous Property ; alfo a fiery, fweet 


or lufcious, fiafhy or watery Quality. 
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The Seventh Chapter. 
Of the Holy Trinity, and Divine Effence. 


1, ALAAN HE Eternal and Temporal Nature are efpecially underftood in the 

AA, dark and Fire-World, viz. in the four firj Forms; as, 1. In the 

Fd T $ aftringent Defire. 2. In the bitter Compunction. 3. In the An- 

K k 5 gui, or Senfation. 4. In the Fire; where the Severation proceeds 

Soe? orth in the enkindling [of the Fire] in the F/agrat. But the Powers 

ye HAF af both in the internal and external World are all underftood in the 
Light, or Love-fire, viz. in the Love-defire. 

2. For their firt Ground is the Eternal Word, viz. the One, wherein all Things are 
couched: The fecond Ground is the Free Lubet of the Word, viz. the Wifdom, 
wherein all the Colours of the only Power are manifeft in the Will of the Deity, The 
third Ground is the Love-defire, wherein the Free Ludet, with its Colours and Virtues of 
the Powers, has = exacuated itfelf through Nature, and introduced itfelf through the 1 sharpened. 
Fire’s Inflammation into a fpiritual Dominion, which [Lubet}) difplays itfelf with the 
Powers in the Light in an Eternal Kingdom of Joy. 

3. The fourth Ground is the oily Spirit; in that the Free Lubet amaffes itfelf in the fiery 
Love-defire in the Meckne/s, as in its own peculiar Form, and with it amaffes the Luftre 
and Effence of the Fire and Light, and introduces it into the firft Kffence; which Power 
of the Fire and Light in the Mecknefs of the Free Ludet, in the oily Property, is the true 
and boly Tinéiure. 

4. The fifth Ground is the watery Spirit, arifing from the Mortification in the Fire, 
where the firft Spiritual Effence in the aftringent, harfh, dark Defire was confumed in the 
Fire. Now out of the Devouring of the Fire proceeds forth a Spiritual Efferce, which is 
the,oily Ground, and a watery Ejjence from the Mortification, which deprives the Fire 
Spirit of its Wrath, fo that it is rot able to fet its wrathful Properties on Fire in the oily 
Ground ; fo that the Fire muft burn through Death, and be only a Light: Elfe the oily 
Ground would be enflamed. Thus the Fire in its Devouring muft beget the Water, urz. 
its Death, and yet muft again have it for its Life ; elf neither the Fire nor the Light could 
fulfift. And thus there is an Eternal Generation, devouring, receiving, and again con. 
fuming; and yet alfo it is thus an Eternal Giving, and has no Beginning nor End. 

. Thus we now underftand what God and his Ek fence is; We Chriftians fay, that 
God is threefold, bur only one in Effence: But that we generally fay and hold that Ged ts 
threefold in Perfon, the fame is very wrongly apprehended and underftood by the 
Ignorant, yea by a great Part of the Learned: For God is no Perfon but only in Chrif ; 
but he is the eternal begetting Power, and the Kingdom with all Beings; all Things 
receive their Original from him. 

6. But that we'fay of God, he is Father, Son, and koly Spirit, that is very rightly 
fhid; only we muf explain it, elfe the un-illuminated Mind apprchends it not The 
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Father is firft the Will of the Aby/s; he is without all Nature or Beginnings; the Will 
to fomethinz, which conceives itfelf into a Ludet to its own Manifeftation. 

9. And the Ludet is the conceived Power of the Will, or of the Father; and it is his 
Son, Heart, and Seat; the firft Eternal Beginning in the Will: And he is therefore 


„called a Son, becaufe he receives an Eternal Beginning in the Will, with the Will’s own 


Conception. . i 
8. Now the Will fpeaks forth itfelf by the Conception out of itfelf, as a Spiration, or 


Manifeftation ; and this Egre/s from the Willin the Speaking or Spiration is the Spirit of 


_ the Deity, or the third Perfon, as the Ancients have called it. 


9. And that which is fpirated, or fpoken forth, is the Wifdom, viz. the Power of 
the Colours, and the Virtue of the Will, which it eternally conceives to a Life’s-center, 
or Heart for its Habitation, and doth again eternally fpeak it forth out of the Concep- 
tion, as from its own eternal Form, and yet eternally conceives [or comprehends] it for 
his Heart’s Center. 

10. Thus the Conception of the Will, viz. of the Father, is from Eternity to Eternity, 
which conceives his Speaking Word from Eternity, and fpeaks it forth from Eternity to 
Eternity : The Speaking is the Mouth of the Will’s Maniteftation: And the Egrefs 
from the Speaking or Generation is the Spirit of the formed Word: And that which 
is {poken forth is the Power, Colours, and Virtue of the Deity, viz. the Wifdom. 

t1. Here we cannot fay with any Ground, that God is three Perfons; but he is 
threefold in his Eternal Generation ; he begetteth himfelf in Trinity; and yet there is but 
only one Effence and Generation to be underftuod in this Eternal Generation, neither Fa- 
ther, Son, nor Spirit, but the only Eternal Life, or Good. 

12. The Trinity is firft rightly underftood in his Eternal Manifeftation; where he 
manifelts himfelf through the Eternal Nature, through the Fire in the Light. 

13. Where we underitand ¢hree Properties in onze only Effence, viz, the Father with 
the Fire-world ; and the Son with the Love-defire in the Light, viz. with the Light- 
world, or with the great Meeknefs in the Fire; and the holy Spirit with the moving 
Life in the Tinfure, in the oily and watery Life and Dominion ; who is manifeft in the 
Fire and Light, viz. according to the Property of the Free Ludet, that is, the Divine 
Property, he is manifeft in a great fiery Flame of Light, and Love; and then, accord- 
ing to the Property of the dark Fire-world, in a wrathful, painful, fourcive Property. 
And yet he is the only one; in the Light he is the Love-fire Flame; aad in the en- 
kindled Fire in Nature he is a confuming Fire, according to which God is called a 
Confuming Fire; and in the dark wrathful Source he is an angry zealous Avenger, in 
which Property the Spirits of the dark World confit. 

t4. The Father is only called an holy God in the Son, that is, in the Power of the 
Light, in the divine Kingdom of Joy, viz. in the great Meeknefs and Love ; for that is 
ae popr Manifeftation, wherein he is called God. In the Fire he is called an angry 

3 but in the Light, or Love-fire, he is called the holy God; and in the dark 
Nature he is not called God. 

15. We muft make Diftinétion; each World has its Principle and Dominion. Indeed 
Allis from one Eternal Original, but it feverizes itfelf into a twofcld Source; a Simili- 
tude whereof we have in the Fire, and Light; where the Fire is painful and con/uming, 
and the Light meek and giving; and yet the one were a Nothing without the other. 

16. The Fire receives its Original in Nature, but the Light has its Original from the 
Free Lubet, viz. from the Powers of the Deity. The Will of God does therefore intro- 
duce itfelfinto @ Fire, that he might manifeft the Light and the Powers, and introduce 
them into Ejfence. 

17. Although I have wrote here of the Forms of Nature (underftand the Eternal 
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Nature) yet it muft not be underftood as if the Deity were circumfcribed, or limited. 
His Wifdom and Power in divine Property are without Limit or Meafure, innumerable, 
infinite, and unfpeakable. I write only of the Properties, how God has manifefted him- 
felf through the internal and external Nature, which are the chiefe# Forms of his Mani- 
ation. : 
srr Thefe feven Properties are to be found in all Things, and he is void of Under- 
ftanding that denies it. Thefe feven Properties make, in the internal World, the boly oo 
Element, viz. the holy natural Life and Motion. But this only Element feperates itfelf 
in this external World, into four manifeft Properties, viz. into four Elements ; and yet 
it is but one only, but divides itfelf into four Head-fprings, viz. into Fire, Air, Water, 
and Earth. 
19. From the Fire arifes the Air; and from the Air the Water; and from the Water 
the Earth, or a Subftance which is earthly. And they are only the Manifeftation of the 
one eternal Element, and are, in” refpect to the internal, as an exkindled Smoke, or va- 7 Or before, 
porous Steam. So alfo the whole * Arum is nothing elfe but Powers breathed forth from » Or Conftele 
the inward, fiery, dark, and light World, from the Great Mind of Divine Manifefation, lations. 
and is only a formed Model or Platform, wherein the Great Mind of Divine Manifetta- 


tion beholds itfelf in a Time, and plays with itfelf. 
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The Eighth Chapter. 
Of the Creation of Angels, and their Dominion. 


gd oi, H H E Creation of Angels had a Beginning, but the Powers out of which 
Est they are created never had any Beginning, but were concomitant in the 
AT ¢ Birth of the Eternal Beginning ; not that * they are the holy Trinity, or a Viz. the 
My x ~ in the fame, but they were conceived of the Defire of divine Manifefta- Powers. 
-E eg tion out of the eternal, dark, fiery and light Nature; out of the mani- - 
fefted Word, and introduced into creaturely Forms and Shapes. 
2. God who is a Spirit has, by and through his Manifeftation, introduced himfelf into 
diftin&t Spirits, which are the Voices of his eternal pregnant Harmony in the manifefted 
Word of his great Kingdom of Joy; they are God’s Inftrument, in which the Spirit of 
God meledizes in his Kingdom of Joy ; they are the Flames of Fire and Light, but ina 
living, underftanding Dominion. 
3. For the Powers of the Deity are in them, in like manner as they are in Men, as 
St. Jobn fays, p The Life of Men was in the Word; fo alfo the Life of the Angels was in ? Ch. r. 
the Word from Eternity: For it is written, ‘ Jn the Refurrettion they (Men) are as thet Matth, 22. 
Angels of God in Heaven. 30- 
4. And as we underftand principal Forms in the divine Manifeftation through the 
Eternal Nature, fo likewife we are to underftand Archangels, or Angelical Principalities, 
with many Legions; but efpecially in shree Hicrarchies, according to the Property of the 
holy Trinity, and alfo the three Principles, as cannot be denied, 
5» As, 1. One Hierarchy is to be underftood according to the dark World with the 
Kingdom of Lucifer, who has plunged himfelf thereinto; and the ober is underftood 
with the light, fiery, and dark World; and the third is underftood with the Abjfery of 
the outward World, wherewith the internal has made itfelf manifett. : 
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6. Each Hierareby has its princely Dominion and Order, viz. they in the dark World, 
in God’s Wrath; and thofe inthe boly World in God’s Love; and they which are in the 
outward World, inGod’s great Wonders, both according to Love and Anger. 

J. They which are in the dark World bear the Name (or the Names) of the great 
Anger of God, according to the Properties of the Eternal Nature in the Wrath ; and 
they which ate in the Light bear the Names of the boly God, viz. of the divine Powers; 
and they which are in the Creation of the Wonders of the outward World, bear the 
Names of the manifefied Powers of the outward World, viz. of the Planets, Stars, and 

` four Elements. 

8. They which are in the dark World, domineer in the Nature of the manifefted 
Wrath, viz. in the Properties of God’s Anger, and have their princely Dominions 
therein; and they which are in the holy World rule in the Powers of the triumphant 
World, viz. in the great holy Kingdom of Joy, in-the Wonders of the holy Wifdom, 
and they which are in the outward World reign over the Powers of the Stars, and four 
Elements, and have alfo their princely Dominion over the World, and their Kingdoms 
and Principalities, for Defence againft the Deftroyer in the Wrath. 

g. Each aa has its princely Angel-Proteéior, with its Legions; alfo there are 
Angels over the four Elements, over the Fire, and over the Air, over the Water, and 
over the Earth; and they are altogether only miniffring Spirits of the Great God, fent forth 
for the Service of thofe which fhail obtain Salvation, as itis written, The Angel of the Lord 
encamps about them that fear bim. They are the Officers and Servants of God in his 
Dominion, who are active and full of Motion. 

10. For God never moves himfelf but only in himfelf. But feeing his Manifeftation 
of the eternal and external Nature is in Combat, thereupon the Spirits of the dark 
World are againft the Spirits of the holy World, but efpecially againft Man, who is 
manifeft both in Good and Evil. God has fet the one againit the other, that his Glory 
might be manifeft both in his Love and in his Anger. 

11. For as we Men have Dominions upon the Earth; fo likewife the fuperior Hofts 

“Or farry under the ¢ Afrum have their Dominions; fo alfo the oily Spirits in the Element Air; 

Sky. the whole Deep between the Stars and the Earth is inhabited, and not void and empty. 
Each Dominion has its own Principle: Which fems fomewhat ridiculous to us Men, 
becaufe we fee them not with our Eyes; not confidering that our Eyes are not of their 
Effence and Property, fo that we are neither able to fee nor perceive them; for we live 
not in their Principle, therefore we cannot fee them. 

12. As inthe Divise Manifeftation of the Divine Powers one Degree proceeds in order 
forth from another, even to the moft external Manifeftation, the like alfo is to be under- 
ftood of the Angels or Spirits: They are xot all holy which dwell in the Elements, for as 
the Wrath of the Eternal Nature is manifeft in the dark World, fo likewife in the 
outward World, in its Property. 

° Having a 13. Alo the Spirits of the external World are not all eternal, but fome are only ¢ in- 
G pee choative, which take their Original naturally in the Spirit of the external World, and 
‘temporal. igh away through Nature, ane ly their Shadow remains, as of all other Bea/ts upon the 

Zarth, i i 

14. Whatfoever reaches not the holy Element and the eternal Fire-world, that is void 

of an eternal Life; for it arifes out of Time: And that which proceeds out of Time, is 

f Eternal Be- Confumed and eaten up of Time; except it has an‘ Eternal in its Temporal; that the. 
ing, Effence, Eternal upholds the Temporal. oes 
pen 15. For the Eternaldwells not in Time; and although it be cloathed with the Effence 
Principle. of Time, yet the Eternal dwells in the Eternal in itfelf, and the Temporal in the Tem- 
poral; as it is to be underftood with the Sce? and Body of Man ; where the Soul is from 
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the Eternal, and the external Body from Time; and yet there is an Eternal in the 
Temporal Body, which verily difappeared in Adam as to the Eternal Lizht, which mutt 
be born again through Chrift. 

16. And we are not to underftand, that the holy Angels dwell only above the Stars 
without the Place of this World, as Reafon, which underftands nothing of God, fancies; 
indeed they dwell without the Dominion and Source of this World, but in the Place of 
this World, although there is no Place in the Eternity ; the Place of this World, and allo 
the Place without this World, is all exe to them. . 

17. For the Beginning of the Source, viz. of the fiur Elements, together with the 
t Afirum, make only one Place; there is no Place in the Internal, but 4 who'ly entre; ¢ Or Plane- 
whatfoever is above the Stars without this World, that is likewile internally without the tary Orb. 
four Elements in the Place ofthis World; elle God were divided. l 

18. The Angelical World is in the Place of this World internally; and this fame World’s 
Abyfs is the great Darknefs, where the Devils have their Dominion; which alfo is not 
confined or fhut up in any Place ; for the Eternity is alfo their Place, where there is no 
Byfs; only the Effence and Property of their World is the By/s of their Habitation ; as 
the four Elements are the Habitation of our external Humanity, They have alfo in the 
Darknefs an Element, according to the dark World’s Property, elfe God were divided in ; 
his Wrath; for wherever I can fay, here is God in his Love, even there I can alfo fay, 
that God isin his Anger, only a Principle fevers it. ; 

19. Like as we Men fee not the Angels and Devils with our Eyes; and yet they are 
about us, and among us. The Reafon is, becaufe they dwell not in the Source and 
Dominion of our World; neither have they the Property of the external World on them, 
but each Spirit is cloathed with his own World’s Property wherein it dwells. 

20. The Beginning of each World’s Source is that Limit which divides one World from 
the View and Obfervation of the other; for the Devils are a Nothing in the heavenly 
Source, for they have notits Source in them; and although they have it, yet it is to them 
as if it were fhut up in Death; like as an Iron that is red hot; fo long as the Fire 
pierces it, it is Fire, and when the Fire goes out, it is a dark Iron: The like is to be 
underftood concerning the Spirits. 

21. So likewife the Angels are a Nothing in the Darknefs ; they are verily init, but 
they neither fee nor feel it ; that which is a Pain to the Devils, that fame is a Foy to the 
Angels in their Source; and fo, what is plea/ing and delightful to the Devils, that the 
Angels cannot endure, there is a great Gulf between them, that is, a whole Birth. 

22. For what elfe is able to fever the Light from the Darknefs, but only a Birth of * 
Sight, or Light: * The Light dwells in the Darknefs, and the Darknefs comprebends it not, * Joha t. 
As‘the external Sun-fhine dwells and fhines in the Darknefs of this World, and the og 
Darknefs comprehends it not; but when the Light of the Sun withdraws, then the 
Darknefs is manifeft: Here is no other Gulf between them, but only a Birth. 

23. Thus we are likewife to conceive of the Eternal Light of God, and the Eternal 
Darknefs of God’s Anger. There is but one only Ground of Ail; and that is the Mani- 
feted God: But it is fevered into divers Principles and Properties; for the Scripture 
fays, that the Holy is unto God a good Savour to Life; underftand to the holy divine Life, 

- viz, in the Power of the Light; and the Wicked is unto Ged a good Savour to Death, that 
is, in his Wrath, viz. in the Effence, Source, and Dominion of the dark World. ‘In hisW'rath 

24. For the God of the holy World, and the God of the dark World, are sot two Plagues, and 
Gods; there is but one only God. He himfelf is the whole Being; he is‘ Evil and Hell-Tor- 
Good; Heaven and Hell; Light and Darknefs; Eternity and Time; Beginning and Bele Ef 
End: Where his Love is bid in any * Thing, there his Anger is manifeft. In many a fence, erSubs 
Thing Love and Anger are in equal Meafure and Weight; as is to be understood in this ance. — 
outward World’s Efience, 

Vor. II. F 


34 


Of the Creation of Angels. Part I.. 


25. But now he is cz} called a God, according to his Light in his Love, and rot 
according to the Darknefs, alfo not according to this outward World: Although he 
himfelf be ALL, yet we muft conlider the Degrees, how one Thing mutually proceeds - 
from another: For I can neither fay of Heaven, nor of Darknefs, or of this outward 
World, that they are God ; none of them are God; but the expreffed and formed Word 
of God; a Mirror of the Spirit which is called God; wherewith the Spirit manifefts 
itfelf, and plays in its Lubes to itfelf with this Manifeftation as with its own Lffence, 
which it has made; and yet the Effence is not fet alunder from the Spirit of God; ard 
yet alfo the Effence comprehends not the Deity. 

‘26. As Body and Soul are one, and yet the one is not the other; or as the Fire and 
the Water, or the Air and the Earth, are from one Original, and yet they are particularly 
diftiné?, but yet they are mutually bound to each other; and the one were a Nothing 
without the other; thus we are to conceive and confider likewife of the Divine Effence, 
and alfo of the Divine Power. 

29. The Power in the Light is God’s Love-fire, and the Power in the Darknefs is the 


- Fire of God’s Anger, and yet it is but ove only Fire, but divided into tws Principles, 


that the one might be manifeft in the other; for the Flame of Anger is the Manifeftation. 
of the great Love, and in the Darknefs the Light is made known, elfe it were not mani- 
feft to itfelf. l 

28. Thus we are to underftand that the Evil and Gocd Angels dwell near one another, 
and yet there is the greateft immenfe Diftance {between them:] For the Heaven is in Hell, 
and the Zell is in Heaven, and yet the one is not manifeft to the other; and although the: 
Devil fhould go many Millions of Miles, defiring to enter into Heaven, and to fee it, yet 
he would be {tillin Hell, and not fee it; alfo the Angels fee not the Darknefs, for their 
Sight is mere Light of divine Power; and the Devil’s Sight is mere Darknefs of God’s 
Anger, The like is alfo to be underftood of the Saints, and again of the Wicked: Therefore 
in that we in Adam have loft the Divine Sight, in which Adam faw by the Divine Power, 
Chrift fays, You muft be born again, elje you cannot fee the Kingdom of God. 

29. In the Fire-fpirit we are to underitand the angelical Creation, where the Will of 
the Aby/s introduces itfelf into By/s, and manifefts the Eternal Speaking Word or Life with 
the fiery Birth, viz. with the frj Principle, where the fpiritual Dominion is manifett by 
the Fire-birth. In this {piritual Fire, all Angels take their Original, viz. out of the 
Forms to the Fire-fource ; for no Creature can be created out of the Fire, for it is xo 


_ Effence: But out of the Properties to the Fire a Creature may be apprehended in the 


Defire, viz. in the Verbum Fiat, and introduced into a creaturely Form and Property. 

_ go. And therefore there are many, and divers forts of Angels; allo in many diftin& 
Offices: Andas there are three Forms to the Fire-fource, fo there are alfo three Hierar- 
chies, and therein their Princely Dominions ; and likewile sbree Worlds in one another as 
one, which make three Principles or Beginnings. For each Property of the Eternal 
Nature has its Degrees; for they explicate and mutually unfold themfelves in the Fire- 
blaze, and out of thofe Degrees the different Diftindiien of Spirits is created. 

31. And we are to underfland nothing elie by the Creation of the Angels, and of all 


other Spirits, but that the Aéyfal God has introduced himfelf into his manifelted Pro- 


perties, and out of thefe Properties into living Creatures; by which he pofiefles the De- 
grees, and therewith plays in the Properties. ‘They are his Strings in the il-Effential 
Speaking, and are all of them tuned for the great Z/armony of his Evernal Speaking 
Word; {o that in all Degrees and Properties the Voice of the unfearchable God is ma- 
nifeft and made known; they are all created for the Praife of God. 

32. For all whatloever has Lite, liveth in the Speaking Word; the Angels in the 
Eternal Speaking; and the Temporal Spirits in the Re-expredion or echoing forth of 
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the Formings of Time, out of the Sound, or Breath of Time, and the Angels out of the 
Sound of Eternity, viz. out of the Voice of the manifefted Word of God. ; 

33. And therefore they bear the Names of the feveral Degrees in the manifefted Voice 
of God ; and one Degree is more holy in the Power than another. Therefore the An- 

Is alfo in their Choirs are differenced in the Power of the Divine Might; and one has 
a more holy Fundien to difcharge than another; an Example whereof we have by the 
Priefs in the Old Teftament in their Ordinances, which were inftituted after an angelical 
Manner. 

34. Although it was earthly, yet there was even fuch an angelical Underftanding 
and Meaning couched therein ; which God did reprefent upon Jefus which was to come 
into the humane Property, and fo alluded with Jfrael in the Type at the Eternal which 
was to come, which 7e/us out of Febova reftored, and introduced into the humane Pro- 
perty; whch the earthly Reafon has neither apprehended, or underftood. But feeing 
the Time is ‘born, and the Beginning has again found the End, it fhall be manifelt, for ! Manifett. 


a Witnefs unto all Nations, to thew the Spirit of Wonders. 


EOOEEEEE EEE HGF 65656444666 444444 444+ POE EEF EEE EEE EEEEL EEE 44464-04664-44466 


The Ninth Chapter. 
Of the Fall of Lucifer, with bis Legions. 


t KXHOK*K LT HOUGH Self-reafon might here cavil at us, and fay we were 
aittitte 4 not by when this was done, yet we fay that we in a magical Manner, 
Qik A $} $ according to the Right of Eternity, were really there, and faw this ; 
+ (> but not I, who am 1, have feen it; for I was not as jet a Creature ; 
tetette SS but we have feen it in the Efence of the Soul which God breathed 
veo“ into Adan. 
MAIR 2. Now then, if God dwells in this fame Effence, and has from all 
Eternity dwelt therein, and manifefts himfelf in his own Mirror, and looks back through 
the Effence of the Soul into the Beginning of all Beings, what then has Reafon to do, to 
taunt and cavil at me about that wherein itfelf is blind? I muft warn Keafon, that it 
would once behold itfelf in the ® Looking-glafs of the Underftanding, and confider what » Mirror, 
itfelf is, and leave off from the Building of mad Babel; it will be time. . 
3. The Fall of Lucifer came not to pafs from God's Purpofe or Appointment; indeed 
it was known in the Wrath of God, according to the Property of the dark World, how 
it could or would come to pafs; but in God’s Holinefs, viz. in the Light, there was no 
fuch Defire manifeft ia any fuch Property; otherwife the holy God muft have a devilith 
or hellith wrathful Defire in bis Love; which is nothing fo, but in the Center of the 
Eternal Nature, viz. in the Forms to Fire, there is verily fuch a Property in the dark 
Impreffion. 
4. Every good Angel has the Center in him, and is manifeft in a creaturely Property 
in one Degree or other in the Center, what Property is * greateft in the Creature, ac- * Chiefeh, 
cording to that it has its Office and Dominion. cara a 
5. Yet the Angels, which were created out of the Degrees of the Center, were manifef. 
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created fer and to the Light; the Light was manifeft in Æ; and they had Free Will 
from the manifefted Will of God’s Will. 

6. Lucifer had Rill been an Angel, if his own Will had not introduced him into the 
Fire’s Might, defiring to domineer in the ftrong Fiery-might, above and in all Things, 
as an abfolute fole God in Darknefs and Light, had he but continued in the Harmony 
wherein God had created him ; [for what would have caft him ont of the Light ?] 

7. Now Reafon fays, He could not. Then tell me, Who compelled him? Was he 
not the moft glorious Prince in Heaven? Had he introduced his Will into the Divine 

*Inhisown Meekne/s, then he could [have been able to ftand;] but if he ° would not, then he could 

will, whi not: For his own Defire went into the Center; he would himfelf be God; he entered. 

was from ty with his Will into Seif; and in Self is the Center of Nature, viz. thofe Properties 

was both the Wherein his Will would be Lord and Matter in the Houfe. l 

Poffibility 8. But God created him for his Harmony, to play with his Love-/pirit in him, as. 

and Ability. upon the mufical Inftrument of his manifefted and formed Word; and this the Sed 
will would not. : 

9. Now fays Reafon, How came it, that he would not? Did not he know the Judg- 
ment of God and the Fall? yes, he knew it well enough ; but he had no fenfible Per- 

? Or notional ception of the Fall, but only as a bare ? Knowledge ; the fiery Ludet which was potent 

Theory io irn him urged him on; for it would fain be manifeft in the Effence of the Wrath, viz. 

pe Mri in the Root of Fire; the Darknefs alfo eagerly defired to be creaturely; which drew Lu- 

SOutwardly, Cifer, its Craft’s-mafter, in the great Potency of Fire; indeed it drew him not $ from 
without, but in the Property and IIU of his own fiery and dark Effence : The Original 
of the Fall was within the Creature, and not without the Creature; and fo it was in 
Adam alo: Self-will was the Beginning of Pride. 

10. Thou afkeft, What was that which did caufe it in himfelf ? Anfwer: His great 
Beauty and Glory ; becaufe the Will beheld what itfelf was in the fiery Mirror; this 
luftrous Glance moved and affected him, fo that he eagerly reached after the Proper- 
ties of the Center, which immediately began effectually to work. For the attringenr, 
auftere Defire, viz. the firt Form or Property, impreffed itfelf, and awakened the 
Compunétion, and the anxious Defire » Thus this beautiful Star overfhadowed its Light, 

and made its Effence wholly attringent, rigorous and harfh, and‘ its Meeknefs and true 
angelical Property was turned: into an Effence wholly auttere, harfh, rigorous and dark ; 
and then this bright Morning Star was undone ; and as he did, fo did his Legions ; 
And this was his Fall. i 

11. He fhould have been wholly refigned in the holy Power of God, and have heard 
what the Lord would fpeak and play by his own Spirit m him; this Self-will would not 
do; and therefore he muft now play in the Dark; yea his Will is yet oppofite, although 
now after the Falt he canict will (viz. to refign to the divine Willof the Light.] For his 
Meceknefs, whence the Love-will arifes, is thut up and entered again into a Nothing ; 
viz. it is retired into its own Original. 

12. Now the Creature ftill remains, but wholly out of rhe Center, viz. out of the 
Eternal Nature: The Free Ludet of God's Wifdom is departed from him, that is, it has 
hid itfelf in itfelf, and lets the wrathful Fire-will ftand ; as happened to Adam alfo, when 
he imagined after Evil and Good, then the Free Lubet of the boly Werld’s Effence difap- 
peared in his Effence. 

13. This was the very Death, of which God told him, that if be did cat of the Tree of 
the Knowledge of Good and Evil, be foould die the very fame Day: Thus it was in Lucifer, 
he died to the holy divine World, and arofe tothe wrathful World of God’s Anger. 

14. Thou fayeft, Why did not God uphold him, and draw him from the evil Incli- 
nation ? 1 pray tell me «wherewith. Should he have poured in more Love and Mecknefs 
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into this Fire-fource? Then had his ftately Light been more manifeft in him, and the 

t Looking-glafs of his own Knowledge had been the greater, and his own fiery Self-will ' Mirror. 
the frrenger: 1 pray, was not his high Light and his own Self-knowledge the Caufe of 

his Fall? | 

15. Should he then have drawn him with Rebuke? Was it not his Purpofe beforehand 
to rule the magical Ground as an Artift? His Aim and Endeavour was for the Art, that 
he would play with the Center of the Tran/mutaticn of the Properties, and would be and 
do all whatfoever he alone pleafed. Had he not known this, he had ftill remained an 
Angel in Humility. 

16. Therefore the Children of Darknefs, and the Children of this World afo, are wifer 
than the Children of the Li,bt, as the Scripture fays. Thou afkeft, why? They have the 
magical Reot of the Original of F ffences manifett in them; and this was even the Defire 
of Adam. However, the Devil perfuaded them that they fhould be wifer, their Eyes foould 
be opened, and they foould be as God bimfelf. . 

17. This Folly cauled King Lucifer to afpire, defiring to be an Artift, and abfolute 
Lord, like the Creator. The Water of Meeknefs had been good for his Fire-will, but 
he would have none of that: Hence it is, that the Children of God muft be the moft 
plain, fincere, and fimple, as Efaias prophefied of Chrift, who is fo fimple as my Servant, 
the rigktecus one, who turneth many unto Righteoufnefs ? viz.‘ upon the Way of Humility. * Orto. 

18. All Angels live in Humility, and are refigned to the Spirit of God, and are in tte 
Eternal Speaking Word of God, as a well-tuned, pure-founding Inftrument, in the Har- 
mony of the Kingdom of Heaven ; of which the Holy Spirit is chief Matter and Ruler. 

19. But the Devi! has forged to himfelf a ftrange Fool’s-play, where he can aé his 
Deceptions with his feveral Interludes, and Difguifes, and demean himfelf like an apif 
Feol, and transform himfelf into monftrous, ftrange, and hideous Shapes and Figures, 
and mock at the Image of angelical Simplicity and Obedience. And this was his Aim and 
Intent, for which he departed from the Harmony of the angelical Choirs : For the Scrip- 
ture fays, that be was a Murtkerer and Lyar from the Beginning, bis juggling Feats and 
Fidticas are mere ftrange Figures and Lies, which God never formed in him, but he 
brings them to Formsand Shapes in himfelf; and fecing that they are contrary to his 
Creation, they are Lies and Abominations. 

20. He was an Angel, and has belied his angelical Form, and Obedience, and is 
entered into the Abomination of Fictions, Lies, and Mockeries ; he has awakened the 
envious, ateful Forms, and Properties of the dark World in his Center, whence Wrath 
and Iniquity fpring: He fate in heavenly Pomp and Glory, and introduced his hatcful 
Defire, and malicious Will, into the Effence, wz. into the Water-fource,. and caft forth 
his Streams of Enmity and Malignity. 

21. His Properties were as the venomous Stings of Serpents, which he put forth out 
of himfelf: When the Love of God was withdrawn from him, he figured his Image 
according to the Property of the wrathful Forms, (wherein there are alfo evil Beafts, and 
Worms in the ferpentine Shape) and infected, or awakened the Sal-niter of the Center of 
Nature in the expreffed Effence, in the Generation of the Eternal Nature; whence the 
Combat arofe, that the great Prince Michael fought with him, and would no longer 
endure him in Heaven among the Fellowship of the holy Angels. 

22. For which Caufe the Will of the Aly/s, viz. of the Eternal Father, moved itfelf, 
and fwallowed him down, as a treacherous perjured Wretch, into the Gulf and Sink of 
eternal Darknefs, viz. into another Principle: The Heaven fpewed him out of itfelf;. 
be fell into the Darknefs as Lightning, and he loft the Manfion of God in the Kingdom of 
Heaven, in the holy Power, and all his Servants with him: There he has the Mother 
for his enchanting Delufions; there he may play them juggling Feats, and antick Tricks, 
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23. Moreover, we are to know, that he had his royal Seat in the Place of this World: 
Therefore Chrif calls him a Prince of this World, viz. in the Kingdom of Darknefs, in 


the Wrath, in the Place of this World. Na 
24. His kingly Throne is taken from him, and another has Poffeffion of it in the 


heavenly World’s Property, in the Place of this World: He fhall not obtain it again, 
25. Alfo(at the Inftant of the Creation of the Stars and four Elements) another King ~~ 
was eftablifhed over him, in this P/ace in the Elements; which although we could men- 
tion, yet at prefent it remains in Silence, by Reafon of the falie Magick ; alio by Reafon of 
other Superftitions and Idolatries we will not fpeak any Thing of it here, and yet hint 


enough to our School-fellows. 


P 
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The Tenth Chapter. 
Of the Creation of Heaven, and the Outward World. 


Oe T feems ftrange and wonderful to Reafen, to confider how God 
$e age Ae has created the Stars, and fours lements; ¢fpecially when it contem- 
> T d i plates, and contiders of the Earth with its hard Stones, and very 

rough, indigetted, harfh Subttance, and fes that there are great 
, AL E Stones, Rocks and Cits creaied, which are in Pare ufikejs, and very 
PEIN 2g often hindering to the Employni.at of the Creatures in this World, 
Then it thinks, Whence may this Compaésion arife in fo many Forms 
and Properties? for there are divers Sorts of Stones, divers Metals, and divers Kinds of 
Earth, whence manifold Herbs and Trees grow. ` 
2. Now when it thus mufes and contemplates, it finds nothing, but only that it 
acknowledges, that there muft be an hidden Power and Might, which is abyffal and 
unfearchable, which has created all Things fo; and there it fticks; and runs to and froin 
-the Creation, as a Bird that flies up and down in the Air, and looks upon all Things, as 
„an Ox upon a new Door of his Stall, and never fo much as confiders what itfelf is, and 
feldom reaches fo far as to know, that Man is an Image extracted out of this whele Being. 
‘It runs up and down as a Beaft void of Underftanding, which defires only to eat and 
‘procreate ; and when it comes to its higheft Degree, as to fearch out and learn 
fomething, then it fearches in the outward Fidion, and Artifice of the Stars, or elf in 
fome carved Work of outward Nature. It will by no means fimply and fincerely learn to 
know its Creator; and when it comes to pafs that one attains fo far, as to teach the 
Knowledge of him, yet then it calls hima Fool, and fantaftick, and forbids him the 
precious Underftanding of God, and imputes it to him for Sin, and reviles him therein. 
3. Such mere Animals we are, fince the Fall of dam, that we do not fo muchas once 
confider that we were created in the Image of God, and endued with the right natural 
and genuine Underftanding, both of the ternal and Temporal Nature, fo as to mind and 
bethink ourfelves, by great Earneftnefs, to re-obtain that which we have loft. Whereas 
we have yet that very frf Soul, wherein the true Underftanding lies, if we did but 
ferioufly labour to have that Light, which we have loft, to fhine again in us; which yet 
is offered to us out of Grace. 
4. Therefore there will be no Excufe at the great Day of the Lord, when God fhall judge 
„tbe fecret and hidden Things of Mankind, becaufe we would not learn to know him, and 
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is Voice, which daily has knocked amongft us, and in us, and refign up ourfelves 
weed an that fo our Dadeni might be opened. And avery fevere Sentence fhall 
he receive, who will undertake to be called Mafter, and Rabbi, and yet neither knows 
the Way of God, or walks therein, and that which is yet more heinous, ' forbids thofe t Or hinders. 
that Defire to know, and walk therein. ; ; : i 2 i 

5. The Creation of the outward World is a Manifeftation of the inward fpiritual My- 
fiery, viz. of the Center of the Eternal Nature, with the boly Element, and was brought 
forth by the Eternal Speaking Word, through the Motion of the inward World, as a 
Spiration; which Eternal Speaking Word has expreffed the Effence out of the inward 
Spiritual World; and yet there was no fuch Effence in the Speaking, but was only as a 
Breath or vaporous Exhalation in refpeét to the Internal, breathed forth, both from the 
Property of the dark World, and alfo of the light World; and sberefore the outward 
Effence of this World is Good and Evil. 

6. And we are with full and punétual Exaétnefs to confider of this Motion of the Fter- 
nal Myftery of the Spiritual World. 1. How it came to pafs that fuch a wrathful, 
rough, grofs, and very compunctive L.ffence and Dominion was brought forth and made 
manifef?t, as we fee in the outward Forms of Nature, as well in the moving Things, as 
in the Stones and Earth. 2. Whence fuch a Wrath did arife, which has compacted and 
introduced the Powers of the Properties into fuch a harfh Nature [or rude Quality,] as 
we fee in the Earth and Stones. : z 

7. For we are not to think that there is the like in Heaven, viz. in the Spiritual 
World ; in the Spiritual World there are only the Properties of Pofidiity, but not at all 
manifeft in fuch a harfh Property, but they are as it were fwallowed up, as the Light 
fwallows up the Darknefs, and yet the Darknefs really dwells in the Light, but not 
apprehended. 

8. Now we are yet to fearch out, how the Defire of the Darkne/s became manifeft in 
the Power of the Light, that they both came mutually into the Compaction, or Coagu- 
lation, and yet it affords us a far greater and more profound Conficeration, that when 
Man could not ftand in the Spiritual Myftery of the Pearadifical Property [and I*ftate,] 

-that God curfed this Compaction, viz. the Earth, and appointed an earneft Judgement 
to feperate the Good in this Compaction again from the Evil ; fo that the Good muft thus 
ftand in the Curfe, that is, in Death, He that here fees nothing, is indeed blind. Why 
would God curfe his good kffence, if fomething was not come into it which was oppo- 
fite to the Good? Or is God at Odds with himfelf, as Reafon would be ready to fancy? . 
For it is written in Mofes, that Ged locked upon all that be bad made, and bebold it was very 

ood. 

a. Now Man, for whofe Sake the Earth was curfed, had not introduced any thing 
into the Earth, whereby it was now made fo evil, as to caufe God to curfe it, but only 
the falfe and faithlefs Imagination of his Defire to eat of the Evil and Good, fo as to 
awaken the Vanity, viz. the Center of Nature, in him, and to know Evil and Good ; 
from which Defire the Hunger entered into the Earth, whence the outward Body was 
extracted as a Maf, which fet the Hunger of its Defire again upon its Mother, and 
raifed the Root of Vanity out of the dark Impreflion of the Center of Nature; whence 
the Tree of Temptation, viz. of Evil and Good, grew manifeft to him; and when he 
did eat thereof, the Earth was curfed for his Sake. : 

10. Now if Man, by his powerful Defire, did awaken the Wrath in the Earth, what 
might then Lveifer be able to do, who was likewife an enthroned Prince, and moreover 
had many Legions? Lucifer had the Will of the {trong Might and Power of the Center 
of all Beings in himfeif, as well as Adam, Adam was only one Creature; but Lucifer 
was a King, and had a Kingdom in Poficiion, viz. an Hierarchy, in the Spiritual 
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World, viz. in the heavenly Sal-niter in the Generation of the Manifefted Word ; he 
was an enthroned Prince in the manifefted Power of God : Therefore Chrift calls him s 
Prince of this World; therefore he fate in the Effence, underftand in the Spiritual Ef- 


fence, whence this World was breathed forth as a Spiration. 
11. He it is that, by his falfe Defire, which he introduced into the Effence, did 


awaken the rath in the Internal; as Adam raifed the Curfe; he raifed the Center of 
Nature with his dark wrathful Property in the like wrathful Properties. For he had 


frf awakened the Wrath of God in himfelf, and then this awakened Wrath entered into 


its Mother, viz. into the magical Generation, out of which Lucifer was created to a 
Creature; whereupon the Generation was made proud and afpiring, contrary to the 


Right [or Law] of Eternity. 
12. Alfo he fate in his angelical Form in the good holy Effence, as to the Genera- 


“tion of the Divine Mecknefs, and therein exalted himfelf to domineer in the Will of his 


Wrath above the Meeknefs, as an adjelute peculiar Ged, contrary to the Right of 
Eternity. 

13. But when the Speaking Eternal Word in Love and Anger, on account of his malicious 
Iniquity, did move itfelf in the Properties, viz. in the Ejfence wherein Lucifer fate, to 
caft this wicked Gueft out of his Habitation into eternal Darknefs, then the kffence was 
compacted. For God would not allow that he fhould any longer have thefe manifefted 
Powers, wherein he was a Prince, but created them into a Coagulation, and /pewed him 
out of them. 

14. And in this Impreffion, or Conjunétion, the Powers, viz. the watery and oily 
Propertics, were compacted; not that Lucifer did compact or create them, but the 
Speaking Word of God, which dwelt in the manifefted Pewers and Properties, the fame 
took away the difobedient Child’s Patrimony, and caft him, as a perjured Wretch, out 
of his Inheritance into an eternal Prifon, into the Houle of Darknets and Anger, wherein 
he defired to be Mafter over the Effence of God’s Love, and rule therein as a Jugler 
and Inchanter, and mix the holy with unholy, to a&t his juggling feats and proud 
pranks thereby. 

15. And we fee very clearly with quick-fighted Eyes that itis thus: For there is 
nothing in this World fo evil, but it has a Good in it. The Good has its Rife ori- 
ginally out of the good or heavenly Property, and the Zvi has its Defcent from the 
Property of the dark World; for both Worlds, viz. Light and Darknefs, are in each 
other as one. l 

16. And therefore they alfo went along together into the Compaction or Coagulation, 
and that from the Degrees of the Eternal Nature, viz. from the Properties to the Fire- 
Life, and alfo from the Properties in the oily and fpiritual watery Lights Effence. 

17. For the Avetals are in themfelves nothing elfe but a Water and Oil, which are held 
by the wrathful Properties, viz, by the aftringent, auftere Defire, that is, by a fatur- 
nine, martial, fiery Property, in the Compaction of Su/phur and Mercury, to be one 
Body. Butif I wholly deftroy this Body, and feperate each into its own Property, then > 
I clearly fnd therein the firit Creation, - ; 


I. Saturnus; Sal. 


18. As firft, according to the Property of the dark World, according to the afringent 
Defire of the Fiat, viz. of the firft Form to Nature, I find a Hardnefs and Coldnefs , 
and further, according to this aftringene Property, a deadly baneful fisking Water, 


from the aftringent Impreffion ; and thirdly, in this finking Water, a dead Earth; and 
5 , fourthly, 


Chap. 10. and the Outward World. 4I 


fourthly, a Sharprefs like to Salt, from the native Right and Quality of the Aftringency. 
This is now the coagulated Effence of the firt Form of Nature, according to the dark 
World; and it is the fony Subftance, underftand the Grofnefs of the Stones, and of all 
Metals, fo likewife of the Earth, wherein the mortal Part (or_the clofe-binding Death) 


is underftood. 


Il. Mercurius. 


19. Secondly, I find, according to the fecond Form and Property of the dark Nature 
and World’s Effence, in the Compaction of the Metals and Stones, a bitter, com- 
punctive, raging Effence, viz. a Poifon ; which makes a ftrong, harfh, noifome Tafte 
in the Earth and ftinking Water: Andit is the Caule of Growth, viz. the ftirring Life; 
its Property is called Mercurius, and in the frt Form, according to the Afiringency, it 
is called Sal. 


WI. Sulphur. 


20. Thirdly, Ifind the third Property, viz. the Anguifb; which is the fulphureous 
Source, in which confifls the various Dividing of the Properties; viz of the Effence. 


IV. Sal-niter. 


21. Fourthly, I find the Fire, or Feat, which awakens the Sal-niter in the fulphureous 
Source, which feverizes the Compaction, and that is the Flagrat. This is the original 
Raifer of the Sal-niter out of the brimftony, watery, and earthly Property, for it is the 
Awakener of Death, viz. in the mortal Property, and the firft Original of the Life in the 
Fire; and even to the Fire the Property of the dark World reaches, and no further. 


f i: es cee t eas 
* adore ay as <3 re i SS V. Oil, 
22. Fifthly, we find, in the Compaétion of the Metals and Stones, an Oi/, which is 
fweeter than any Sugar can be, fo far as it may be feperated from the other Properties. 
It is the firft beavenly holy Effence, which has taken its Original from the Free Lubet : It 
is pure, and tranfparent. But, if the Fire-fource be fevered from it, (although it is 
impoMible wholly to feperate it, for the Band of the great triumphant Joy confifts therein) 
then it is whiter than any Thing can be in Nature: But by reafon of the Fire it conti- 
nues of a+ rofy-red; which the Light changes into yellow, according to the Mixture of * Or crim- 
red and white, by reafon of the earthly Property, and predominant Influence of the Su, fon, purple 
23. But if the Artift can unloofe it, and free it from the Fire of the Wrath and other nes 
Properties, then he has the Pearl of the whole World, underftand the Tinéure. For 
Virgin Venus has her Cabinet of Treafure lying there; it is the Virgin with her fair 
Attire, [or Crown of Pearl.] ee ey oe E 
24. O thou earthly Man, that thou hadft it yet! Here Lucifer and Adam have negli- 
gently loft it! O Man! didft but thou know what lay here, how wouldft thou feek after 
it? But it belongs only to thofe, whom God has chofen thereto: O precious Pearl | How 
{weet art thou in the new Birth! How fair, and furpafiing excellent is thy Lufter ! 


~ 
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VI. Zhe Living Mercury; Sound. 


25. Sixthly, we find in this oily Property a fovereign Power from the Original of the 
manifefted powerful Divine Word, which dwells in the heavenly Property, in which 
Power the Scund or Tone of Metals is diftinguifhed, and therein their Growth confifts. 
For here it is the holy Mercurius , that which in the fecond Form of Nature in the Dark- 
nefs is compunéfive, harth, rigid, anda Poifon, that is here in the Free Lubet’s Property 
(when the Fire in the Salnitral Flagrat has divided Love and Anger) a piafant, merry 
Mercury, wherein the Joyfulnefs of the Creature confifts. 

26. And here, you Philofophers, lies the effectual Virtue and powerful Operation 
of your noble Stene; here it is called Jinfure. This Operation can tinéture the difap- 
peared Water in Luna; for here your Jupiter is a Prince; and Sol a King; and Virgin 
Venus, the King’s fweetelt Spoufe, but Mars muft firft lay down his Scepter; alfo the 
Devil muft firt go into Hell. For Chrift muft bind him, and tinéture fimple Luna, 
which he has defiled, with the Oil of his heavenly Blood, that the ager may be changed 
into Joy: Thus the Artift’s Art is born, underftood here by the Children of the 


Myftery. 
[VII. Effence; Body.} 
27. Seventhly, we find in the Seperation of the Compaction of the Metals a white 
cryftalline Water, that is, the heavenly Water, viz. the Water above the Firmament of 


Heaven, which is fevered from the Oil, as a Body of the oily Property. It gives a 
white cryftalline Luftre in the Metals ; and Venus, with her Property, makes it wholly 


white, and that is Siver: and Venus in Sel, Gold; and Mars in Venus, Copper, and again, 


Venus in Mars, Iron, Jupiter in Venus, Tin, Saturn in Venus, Lead, Mercurius in Venus, 
Quickfilver ; and without Venus there is no Metal, neither fined, nor mineral. 

28. Thus underftand by Venus heavenly Effentiality, which confifts in an Oil and cry- 
{talline Water, which gives Body to all Metals, the fpiritual Body. Its own peculiar 


` Effence, without the Influences of the other Properties, is the great Meekne/s and Sweet- 


2 Text, Cor- 
pus. 


nefs: Its real peculiar Effence is a fweet pure Water; but the Power of the manifelted 
Word feperates the belie? through the Fire into an Oil; for in the Oil the Fire gives a 
Shine and Lufter: When the Fire taftes the Water in itfelf, then out of the Tatte it 
gives an Or/; thus the Oi/ is fpiritual, and the Water corporeal; the Oil is a * Body of 
the Power; and the Water a Body of the Properties, which are living in the Oil, and 
make or ufe the Water fora Manfion. Inthe Water the elemental Life confifts ; and in 


7 Or Life of the Oil the ’ fpiritual Life; and in the Power of Oil the divine Life, viz. the Life of the 


the Spirit. 


expreffled Word, asa Manifeftation of the Deity. . 

29. Now we fee here, how in the Compaction of the Verbum Fiat the Holy entered 
along with the Unholy into: “‘cagulation ; for in all Things there is a deadly, and alfo a 
living Water; a mortal poitcutui Virtue, and a good vital Virtue; a grofs, and a fubtle 
Power; an evil, and a good Quality; all which is according to the Nature of God’s 
Love and Anger. 

go. The Grofuefs of the Stones, Metals, and Earth, proceeds from the Property of 
the dark World, all which is in a mortal [Property,] underftand the Sudjfance and not the 
seine a Spirit of the Grofnefs is in the poifonful Life, in which Lucifer is a Prince of 
this Oria, a 
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gt. But the beavenly Part holds the Grofnefs and poifonful Scurce captive, fo that the 
Devil is the pooreft Creature in the Effence of this World, and has nothing in this 
World for his own Poffeffion, but what he can cheat from the living Creatures which have 
an Eternal Being; that they enter with the Defire into the Wrath of the Eternal, viz. 
confent to his juggling Incantations. 
2. If we would rightly confider the Creation, then we need no more than a divine 
Light and Contemplation. It is very caly to the illuminated Mind, and may very well be 
fearched out. Let a Man but confider the Degrees of Nature, and he fees it very clearly 
in the Sun, Stars, and Elements: The Stars are nothing elfe buta cryftalline Water-fpirit, e> Dt 


yet not a material Water, but Powers of the Sa/nitral Flagrat in the Fire. a | 


3. For their Orb, wherein they ftand, is fiery, that is, a Salnitral Fire, a Property 
of the Matter of the Earth, Metals, Trees, Herbs, and the three Elements, Fire, Air, 
and Water. What the Superior is, that is alfo the Inferior; and that which I find in 
the Compaction of the Earth, {chat is likewile in the * Afirum, and they belong both * Or Conftel- 
together, as Body and Soul. lation. 

34. The? Afrum betokens the Spirit, and the Earth the Body. Before the Creation, * Or Conftel- 
all was mutually in each other in the Eternal Generation; but in no Coagulation, or lation. 
Creafure, but as a powerful wreftling Love-play, without any fuch material Sub{tance. 

_ But it was enkindled in the Motion of the Word, viz. the Verbum Fiat, and 
therewith the Inflammation in the Sal-nitral Flagrat ,; each Property divided itfelf in itfelf, 
and was amafied by the awakened afringent Impreffion (viz. the firft Form of Nature, 
which is called the Fiat,) and fo each became coagulated in its Property 5 the Subtle in its 
Property, and the Grofs in its Property; all according to the Degrees; as the eternal 
Generation of Nature derives itfelf from the Unity into an infinite Multiplicity. 

36. Good and Evil are manifeft in the « Arum. For the wrathful fiery Power of the « Or Conftel- 
Eternal Nature, fo alfo the Power of the holy fpiritual World, is manifeft in the Stars, lation. 
as an effential Spiration; and therefore there are many obfcure Stars, all which we fee 
not, and many light Stars which we fee. Ey 

37. We have a Likenefs of this in the Matter of the Earth, which is fo manifold, 


whence divers Sorts of Fruit grow, viz. according to the Properties of the fuperior v 
Spheres: For fo is the Earth likewife (being the groffeft Subftance) where the mortal E 
Water is coagulated. i 

38. The Earth was coagulated in the feventh Form of Nature, viz. in the Effence, hed 


for it is that fame Effence which the other fix Properties make in their Defire. It chiefiy 
confifts in feven Properties, as is above mentioned. But the unfolding or various Expli- 
catiow of the Properties, is effected in the Sal-nitral Fire, where each Property again 
explicates itfelf into feven ; where the Infinity and great ‘ Pofibility arifes, that of one + Or Potency. 
Thing another can be made, which it was not in the Beginning. 

39. The Being of all Beings is only a magical Birth [deriving itfelf] out of one only 
into an Infinity; the One is God, the Infinite is Time and Eternity, and a Manifeftation 
of the One; where each Thing may be reduced out of one into many, and again out of 
many into one. 

40. The Fire is the chief Workmafter thereto, which puts forth from a {mall Power a 
little Sprout out of tae Earth, and difplays it into a great Tree with many Boughs, Bran- 
ches, and Fruits, and again confumes it, and reduces it again to one Thing, viz. to 
Athes and Earth, whence it firft proceeded. And fo alfo all Things of this World enter 
again into the Cue from whence they came. e Or can ma- 

41. The Effence of this World may eafily be fearched out, but the Center or Point of thematically 
Motion will remain dark to Reafon, unlefs there be another Light in it. It fuppofes deleribe, and 
that it has it in the * Circle, and can meafure it; butit has it not in the Underftanding. ie TS 
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- “42. When we confider the Hierarchy, and the Kingly Dominion, in all the three Prin- 

ciples in the Place of this World, fo far as the Verbum Fiat reached forth itfelf to the 

Creation of the outward World, withthe Stars and Elements, then we have the Ground 
'CentralFire, of the ‘ Pundium, and the royal Throne, of which the whole Creation is but a Member. 
or radical 43. For the Stars and four Elements, and all whatever is bred and engendered out of 
Perm them, and live therein, hang [or belong} to one Puncium, where the divine Power has 
tion, the Vir- Manifefted itfelf from itfelf in a Form; and this Puncium ftands in three Principles, viz, 
tueofthe in three Worlds. Nothing can live in this World without this Punéium, it is the only 


Light. Caufe of the Life and Motion of all the Powers; and without it, all would be in the 
t Or eternal £ Ssiilnefs, without Motion. 
Silence. 4s. For if there were no Light, then the Elements would be sxam-veable; all would be 


an aftringent, harfh, Property, wholly raw and cold; the Fire would remain couched in 
the Cold; and the Water would be only a keen Spirit, like to the Property of the Stars; 
and the Air would be hid in the Water-fource, in the Sa/pbur, and be a ftill, unmoving 
Efftnce. M 

45. We fee, in very Deed, that the Light is the only Caufe of all Stirring, Motion, 
and Life: For every Life defires the Power of the Light, viz. the difclofed Punéum,; 
and yet the Life is not the Pundium, but the Form of Nature; and if this Pund7?um did 
not ttand open, then the Kingdom of Darknefs would be maniteft in the Place of this 
World ; in which [Place of Wrath] Lucifer isa Prince, and poficfles the princely Throne 
in the Wrath of che Eternal Nature, in the Place of this World. 

46. Therefore, Oh Man! confider with thyfelf, where thou art at home, viz. on one 
` Viz, asto * Part, in the Stars and feur Elements; and on the other’ Part, in the dark World, among 
thy Body a the Devils; and, as to the third * Part, in the Divine Power in Heaven. That Property 
cafe of Clay, Which is Malter in thee, its Servant thou art. Adorn and vapour as ftately and glo- 
thou arta rioufly in the Sun’s Light as thou wilt, hait thou not the eternal [Light,] yet thy Foun- 


Gueft fora tain thal] be made manifett to thee. 
while in this Himmel und Freen 


outward 47. By the two Words (Zavesa and Earth) we underftand the whole Ground of the 


World, tra- : : 3 A : i 6 
silline inthe Creation; for the Underftanding is couched in the Language of Nature, ia tholt twa 
Himmelt 


Vanity of 7 . noe X 
Time Words. For by the Word {Feaven) is underftood the Spiration of the Veréum Fiat, 
§¥iz.asto which created that Effence (wherein Lucifer was enthroned) with the creative Word out 


Pae Sa of iell thare out of the fpiritual, holy World, into a Time or Beginning. And by 
oe creature- the Word (Earth) is underftood the Wrath in the Effence, that the Effence was amaffed 
y B:irg, * p > t + 
withourthe in the Wrath, and reduced out of the Properties of the dark Sulphur, Mercurs, and Salt, 
divine Light viz. out of the Powers of the Original of Nature, and introduced into a Conpadion or 
or Regenera- Coagulation. 
“by Pa 48. This Coagulation is the Syllable (' Er) the other Syllable (de or den) is the Ele- 
kAstothy ment: For the Earth is not the Element, but the [Element is} the Moving, viz. the 
divineImage, Power, whence it was coagulated; this is that Element which is ipiritual, and takes its 
. and Spirit of true Original in the Fire, where the Nature, which is a fenfeleis Lite, dies in the Fire; 
Love, in the o e n z ; : 2 a , 
etcrnalLight, FON which Diag or Mortification there proceeds forth a ving Motion; and from thar, 
1 Eiden. which is morufied [in the Fire,] a dead Matter, wiz, Earth; and a dead Water; and alfo 
a deadly Fire; and a venomous Air; which makes a dying Source in the earthly Bodies. 
49. When Nature was enkindled, the Element unfolaed, [and difplayed] itfelf into 
Jour Properties, which yet in idelf is only cne. The real Llemens dweils in the Effence 
which is mortified in the Fire, otherwife the Earth could bring forth no Fruit: Thofe 
which now are called the four Elements, are zot Elements, but only Properties of the 


truc Element: The Element i3 neither hot nor cold, neither dry nor moift; it is the 


” 
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Motion, or Life of the inward Heaven, viz. the true angelical Life, as to the Creature; 
it is the frit divine Manifeftation out of the Fire, through Nature. When the Proper- 


ties of the eternal Nature work therein, it is called Paradije. 
m Himmell s Himmel. 


50. By the Word (Heaven) is underftood how the Water, viz. the Grofnefs in the mor- 
tal Part, was coagulated, and feperated from the holy ersftalline Water, whichis fpiritual; 
wherewith the material Time began, as an Effence expreffed [or fpirated] out of the fpi- 
ritual Water. , ae , i 

51. The fpiritual Water is living, and the fpirated is lifelefs, fenfelefs, void of under- 
flanding, and is dead, in reference to the living Water, of which Mofes fays, God bas 
feperated it from the Water above the Firmament, 

2. The Firmament is another Principle, viz. another Beginning of Motion. The 
Water above the Virmement is the fpiritual Water, in which the Spirit of God rules and 
works: For Mefes fays alfo, the Spirit of God moves upon the Water; for the fpiritual 
Element moves in the four Elements; and in the fpirisual Element she Spirit of God 
moves on the fpiritual Water, they are mutually in each other. 

53. The Heaven wherein God dwells is the holy Element; and the Firmament, or 
Gulf between God and the fonr Elements, is the Death; for the inward Heaven has 
another Birth, (that is, another Life) than the external elementary Life has. Indeed, 
they are in one another, but the one does not apprehend the other; as Tin and Silver 
never.mix rightly together: For each is from another [or feveral] Principle, although they 
refemble each other, and have very near Affinity with each other; yet they are as the 
i werd and outward Water to one another, wherein alfo they are to be underftood; for 
the inward and outward Venus are ° Step-fiflers , they come indeed from one Father, but * Half-fiftere. 
they have rw) Mothers; the one whercof isa Virgin, the other defNloured ; and therefore 
they are feperated till the Judgment of God, who will purge away her Reproach and Shame 
through the Fire. 

54. Mofes writes, that God created the Heaven out of the Midh of the Waters. It is-very 
right; the ° Afram is an external Water-fpirit, viz. Powers of the outward Water , and ° Underftand 
the material Water is the Body wherein the Powers work; now the fiery, airy, and alfo by the le 
earthly Source, is in the Afri: The like is alfo in the material Water. The fuperior ore cui 
[Mirum] is the Life and Dominion of the Inferior, it enkindles the Inferior, whereby the Heaven, with 

afcrior does act, move. and work; the Inferior is the. Body or Wife of the Superior; allits Powers, 
indeed the Superior is couched in the Inferior, but as weak and impotent, e 
: a i ; y : aes nfluences, 

55. And the Superior would be likewife as weak and impotent as the Inferior, if it was and Conftel- 
not enkindled by the Light of the Sun; the fame is the Heart of all external Powers; and lations, inter- 
it is the open Pantun even to the tenth Number, Vf we were not fo blind as to contemn nal and ex- 
all that we fee not with our Caives-eyes, it were right and requifite to reveal it; but one 
feeing God has hid the Pearl, and alfo himfelf, from the. Sight of the Wicked, 
therefore we let it alone, yet hint enough to our School fellows; we will not give our Pearl 
to Benfis. ` : 

56. Thus we underftand what the outward Heaven is, namely, the Powers or Concep- 
tion of the Water: The Word, or Power Fiat, which began with the Beginning of the 
World, is yet fill * creating, it yet continually creates the Heaven out of the Water ; ? Or in the 
and the Spirit of God Mill moves upon the Water, and the holy Water is yct continually creating. 
Seperated from the Water under the Firmament. 

67. This holy Water is that, which Chrift told us, that be would give ut to drink, that 
Jhouid fpring up in us to a Fountain of eternal Life, ‘The holy, heavenly Corporality con- 
fifts therein; it is the Body of Chrif which he brought from Heaven, and by the fame , 
intraduced heavenly Paradifical Effentiality into our dead of decayed Body, and quick- 


$ 
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¢Mark os ened ours in his, underftand in the + Aim of the Covenant in the Effence of Mary, as hall 
Limit. be mentioned hereafter. 
*Baptifmand 58. In this heavenly Effence the " Tefaments of Chrift confift: And this holy Effence 
the Supper. of the heavenly, holy Virginity, with the holy Tiné/ure, bas deftroyed Death, and bruifed 
the Head n the Serpent's Might, inthe Wrath of God; for the divine Power is the 
higheft Life therein. : 
59. Thus we underftand how the holy Heaven, wherein God dwells, moves in the 
Fiat or the created [F/caven,] and that God is really prefent in all Places, and inhabits all 
Things; but he is comprehended of Nothing. He is manifeft in Power in the inward 
Heaven of the boly Effentiality, viz. in the Element. This bcly Element (in the Begin- 
ning or Inchoation of the four Elements) penetrated through the Earth, and fprang [or 
budded] forth in the boly Power's Property, and bore Fruits, of which Man fhould have 
eat in a heavenly Manner: But when it difappeared in Man, the Curfe entered into the 
*Supprefled. Earth, and fo Paradife was * qua/bed in the four Elements, and continued retired in itfelf 
in the inward Element. There it ftands yet open to Man, if any will depart from this 
World’s Effence, and enter into it upon the Path which Chrift has opened. 
tAd Centrum 6o. The Punélum of the whole created Earth belonged ' to the Center of Sol, but not 
resin na any more at prefent: He is fallen who was a King; the Earth is in the Curfe, and become 
gap TO e a peculiar Center; whereunto all whatfoever is engendered in the Vanity, in the four 
“OrCreation. Elements, does tend and fall; all Things fall to the Earth; for the * Fřat is yet in the 
* Ordraws Deep, and ~ creates allearthly Effence together to the Judgement of God for Seperaticn. 
or concretes. 6 4, We mean not, thatthe Earth came * wholly from the Place of the Sun, but from 
4 PARERA the whole Sphere, out of both the internal fpiritual Worlds; but it has another’ A, B, 
tion and Un- C; in that the Earth belongs to the Judgement of God for Seperation; then it fhall be 
derftanding. manifeft why it is faid, It belongs to the Puné?um of Sol. 
62. For the Worft muft be a Caufe of the Beft: The eternal Joy confifts in this, that 
we are delivered from Pain: God has not eternally rejected his holy t ffence, but only the 
Iniquity, which mixed itfelftherein: But when the o yfalline Earth hall appear, then will 
be fulfilled this Saying, It belongs to the Pund?um of Sol. Here we have hinted enough 
to the Underftanding of our School-fellows ; but further we mutt here be Hent. 


id 
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The Eleventh Chapter. 
Of the Myftery of the Creation ` gA 


a OS 1h not revealed the Creation of the World to Man, that Mofes, and 
D 2% the Children of God, have wrote fo little thercof, feeing it is the 
ER T aa greateft and moft principal Work, whereon the main depends? 

OD r 2. Yes! dear Reafon, {mell into thy own Bofom. Of what does 

` Ge it favour ? Contemplate thy own Mind. After what does it long? It 

= is likely, after the cunning De/u/ons of the Devil: Had not he known 

this Ground, very like he had been yet an Angel; had he not feen the magical Birth in his 
high Light, then he had not defired to be a felfifh Lord, and Maker in the Effence. 

3. Why does God hide his Children, which now receive the Spirit of Knowledge with 

the Cro/s, and caft them into Tribulation, and Mire of Vanity ?, For certain, for this 
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ES ke HE Reafon of the outward Man fays, Whence is it, that God has | 
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Reafon, that they might play the Tune of Miferere, and continue in Humility, and not . 

fport in this * Life with the Light of Nature: Elfe if they should efpy, and appre- * Text, Time. 
hend what the divine Magick is, then they might alfo Defire to imitate the Devil, and 
do as Lucifer did, for which Caufe it is hid from them: And neither Mofes, or any other, 
dares write clearer thereof, till the Beginning of the Creation beholds the End of the 
World in itfelf; and sen it muft ftand open. 

4. And therefore let none blame us; for the time is come about, that Mofes puts 
away bis Vail from bis Eyes, which he hung before his Face when he fpoke with Ifrael, 
after the Lord had fpoken with him: Mejes defired to fee it, in that he faid, Lord, if I 
bave found Grace in thy Sight, let me fee thy Face, but the Lord would not, and faid, Thou 
fhalt fee my back Part; for none can fee my Face. 

"Now the Eye of God was in Mofes, and in the Saints; they have feen and fpoken 
in the Spirit of God, and yet had not the entire Vifion of the {piritual Birth in them, but 
at times only, when God would work Wonders; as by Mofes, when he performed the 
Wonders in Egypt; tben the divine Magick was open to him, in lke manner, as in 
the Creation. l 

6. And this was even the Fall of Lucifer; that he would be a God of Nature, and 
live in the Tranfmutation : And this was even the Idolatry of the Heathens , in that they 
underftood the magical Birth, they fell from the only God to the magical Birth of Na- 
ture, and chofe to themfelves Idols out of the Powers of Nature. 

7. For which Caufe the Creation has remained fo obfcure ; and God has covered his 
Children, in whom the true Light fhone, with Tribulation, that they have not been 
manifett to them/elves ; feeing Adam alfo, according to the fame Luft, did imagine to 
know and prove the Magick, and would be as Ged; fo that God permitted him, that he 
defiled the heavenly Image with the Vanity of Nature, and made it wholly dark and 
S as Lucifer alfo did with the Center of Nature, when he, of an Angel, became 
a Devil. ; i eos 

8. Therefore I will ferioufly warn the Reader, that he ufe the Magick right, viz. in 
true Faith and Humility towards God ; and not meddle with Turba Magna in a magical 
Manner, unlefs it conduces to the Honour of God, and Salvation of Mankind. 

g. For we can fay with Truth, that the Verbum Fiat is yet creating: Although it 
does not create Stones and Karth, yet it coagulates, forms and works {till in the fame 
Property. All Things are poffible to Nature ; as it was poffible for it in the Beginning 
to generate Stones and Earth; alfo the Stars and four Elements; and st did produce them, 
or work them forth out of one only Ground; fo it is ftill to this Day: By the ftrong 
Defire,(which is the magical Ground) all Things may be effected, if Man ufes Nature 
right, in its Order to the Work. 

10. All Effences confit in the Seven Preperties. Now he that knows the Effence, he 
is able, by the fame Spirit of that Effence, whence it comes to be an Effence, to change 
it into another Form, and hkewife to introduce it into another Effence; and fo make of 
a good Thing an Evil, and of an evil Thing a good. 

11. The Tranfmutation of all Things mult be effected by + Similarity, viz. by its owns ag 
native Propriety; for the Alienate is its Enemy : Like as Man muft be regenerated again dies or Like- 
by the divine Effentiality in the Similarity, by the Similarity in his Zo/inefs of the divine nefs. 
Effentiality, which he loft. 

12. And as the falfe ® Magif wounds Man through Inchantment with the Afimu 
and through the Defire introduces Evil into his Evil, viz. into the Affimulate ; ee Mantle 
the upright, holy Faith, or divine Defire, allo enters into the Affimulate, and defends 
Man, fo that the falfe Defire takes no Place; thus all Things confift in the Afimulate. 

13. Every thing may be introduced into its Affimulate; and if it comes into its Afli- 
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mulate, it rejoices in its Property, be it Good or Evil, and begins effeé7ually to work , as 
is to be feen both in Good and Evil. 

14. As for Example: Let a Man take down a little Pos/on; it will prefently receive, 
with great Defire, the Poifon in the Body, which before rejted, and therein ftrengthen 
itfelf, and begin to work powerfully, and corrupt and dettroy the Contrary, viz. the 
Good: And that now which the Evil is able to do in its Property, that hkewiie the Good 
can do in its Property; when it is freed from the Wrath, it may alfo introduce its Afi- 
mulate into the reaf true Fey. : 

15. The Effence of this World confifts in Evil and Good; and the one cannot be 
without the other: But this is the greateit Iniguity of this World, that the Evil over- 
powers the Good, that the Anger is jirenger therein than the Love; and this by reafon 
of the Sin of the Devil and Men, who have difturbed Nature by the falte Defire, chat it 
mightily and effeCtually works in the // rash, as a Poiton in the Body. 

16. Otherwife, if Nature, in its Forms, did ftand in the Proper:y in equal Weight, 
and in equal Concord and Harmony, then one Property would not be manifcit above the 
other; Heat and Cold would be equally poized in the Operation, and Qualification; 
and then Paradife would be ftill upon the Earth : And though it was not without Man, 
yet it would be in Man, if his Properties were in equal Weight [Number and Meafure, 
if they did yet ftand in the Temperature] then would he be incorruptible and immortal. 

17. This is the Death and Milery cf Man, ‘and all Creatures, that the Properties are 
divided, and each afpiring in ittelf, and powerfully working, and acting in its own Will; 
whence Sickne/s and Pain arife: And all this is rifen hence; when the one Element did 
manifeft and put forth itfelf into four Properties, then each Property defired the Afimu- 
late, viz. an Effence out of and according to itfelf, which the altringent Fiat imprefied, 
and coagulated, fo that Earth and Stones were produced in the Properties. 

_ 18. But now we are to confider of the greatett Myttery of the outward Worid between 
the Elements and the Afrum: The Elemental Spirit is feverized from the -\ttral Spirit, arid 
yet not parted afunder, they dwell in each other as Body and Soul, out the one is not 
the other: The aftral Spirit makes its Bodies as well as the elemental, and that in all 
Creatures, in Animals and Vegetables. 

1g. All Things of this World have a twofold Body, viz. an Elemental from the Fire, 
Air, Water, and Earth, and a fpiritual Body from the jirum, and likewile a swofold 
Spirit, viz. one Aftral, and the other Elemental. - nes ak eA 

20. Man only (among all the earthly Creatures) has a threefold Bedy and Spirit, for he 
has alfo the internal, {piritual World in him; which is likewile twofold, viz. Light, and 
Darknefs ; and alfo corporeally, and fpiritually: This Spirit is the Scuf, but this Body is 
from the Waser of the boly Element, which died in Adam, that is, difappeared as to his 
Life, when the divine Power departed from him, and would not dwell in the awakened 
Vanity. : aoa ; ee 7s f hae 

ae Which b.ly Body muf be rezenerated, if bis Spirit will fee God, otherwife be cannot 
ee bim. Except be be again born a-new of the Water of the holy Element, in the Spirit of 

God (who has manifefted himfelf in Chrift with this fame Water-fource, that his difap- 

ared Body may be made alive in the boly Water and Spirit) he has no Senfe nor Sight 
in the holy Life of God. 

22. This twofold cutward Bedy is now pundtually to be pondered, and confidered of, 
if we would underftand Nature : And without this Underftanding, let none call himfelf a 
Matter, [or karned,] for in thete (Bodies) the Dominion of all external Creatures and 
Eflences is couched: They oftentimes are contrary one to another; whence Sicknels, 
Corruption, and Death ariles in the Body, that one feperates from the other. 

23. The pdereal Body is the higheit, excepting the divine in Man; the elemental Body 
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is only its Servant or Dwelling-houfe, as the four Elements are only a Body or Habitation 
of the Dominion of the Stars. 

24. The elemental Spirit and Body is inanimate and void of Underftanding; it has only 
Luft and Defire in it; Vegetation is its right Life: For the Air has no Underftanding 
without the Arum, the Afirwa gives the diftinét Underftanding of the Knowledge of 
all Effences in the Elements. 

25. But the inward Light, and Power of the Light, gives in Man the right divine 
Underjianding. But there is no right divine Apprehenfion in the fydereal Spirit, for the 
Afirum has another Principle; the fydereal Body dwells in the elemental, as the Light- 
world in the Darknefs ; it is the true rational Life of all Creatures. 

26. The whole Afrum is nothing elfe but the external exprefied Word in the Sound; 
it is the Inftrument whereby the holy, eternal Speaking Word {peaks and forms exter- 
nally : It is as a great I/armony of unfearchable manifold Voices and Tunes of all Manner 
of Inftruments, which play and melodize before the holy God. : 

27. For they are mere Powers, which enter into and mutually embrace each other; 
whence arifes the Sound in the Effence, andthe Defire, viz. the Fiat receives this Sound, 
and makes it fubfantial: This Subftance is a Spirit of the Stars, which the Elements 
receive ir.to them, and coagulate it in them, and hatch it, as an Hen ‘her Eggs; whence 
the true rational Life is in the Elements; and thus alfo the fydereal Spirit is hatched, and 
coagulated in all Creatures. 

28. For the Male and Female mutually caft a Seed into one another; which is only a 
Sulphur of the 4firum and four Elements, afterward it is hatched in the Matrix, and 
coagulated to a diving Spirit. 

29. And when the Fire is enkindled in the Seed which is fown in the Matrix, the 
“Spirit fevers itfelf again from the Body, as an Appropriate, as the Light from the Fire, 
according to the Right of the eternal Nature, and two become manifeft in one, viz. a 
fpiritual Body from the Afirwn, and a fiefhly Body from the four Elements. 

30. And this fydereal Spirit is the Soul of the great World, which depends on Punlum 
Solis, and receives its Light and Life from it; as all the Stars take Light and Power from 
the Sun, fo likewife their Spirit. 

31. The Sum is the Center of the Afrum, and the Earth the Center of the four Ele- 
ments; they are to one another as Spirit and Body, or as Man and Wife: Although the 
Aftrum has another Wife, where it hatches its kffence, viz. the Mocn, which is the 
Wife of all the Stars, but efpecially of the Sua; I mean it in the Effence of Opera- 
tion. 
32, Not that we mean, that the 4frum is wholly rifen from the Punéfum of Sol, in 
that I call it the Center of the Stars; it is the Center of the Powers; the Caufe thatthe 
Powers of the Stars act in the Effence; it opens their Powers, and gives its Power into 
them, as a /icart of the Powers; and they mutually rejoice in its fence, that they are 
moved to a&t or defire in its Efence. 

32. Andeven here lies the great Myftery of the Creation, viz. that the Internal (viz. 
God) has thus manifefted himfelf with his eternal Speaking Word, which he is himfelf. 
The External is a 7ype of the Internal: God is not alienate: Jn bia all Things live and 
move, each in its Principle and Degree. 

24. The outward Properties dwell in themfelves in the External, viz. in the exprefed 
Word, and are wholly External; they cannot in their own Strength reach the Powers of 
the holy World; only the holy World penetrates them; it dwells alfo in itfeir, But in 
the Puntium of Sol the eighth Number is open, viz. the Eternal Nature, the eternal magi- 
cal Fire; and in the Fire the eternal Ziné/ure, which is the ainth Number, and in the 
Ti ce Ng Crofs, where the Deity maa itfelf, which is the zeatbh Number, and 
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Of the fix Days Works. Part I. 
€ beyond this Manifeftation is the eternal Underftanding, viz. the ONE (that is God, 
JEHOVAH) viz. the ABYSSE ; ; i 

35. Not that God is divided [or far off,] only we fpeak of his Manifeftation; from 
what bility and Power the Sun has its fhining Lufter; that the fame is immutable, fo 
long as Time endures, namely, fromthe Lufter of the fiery TinZfure of the eternal, fpiri- 
tual, magical Fire. , P Po 
| 36. For its Lufter or fhining Light has a Degree of a more deep Original than the 
external World has manifeft in itfelf; this the wife Heathens have obferved, and adored 
it for God, feeing the true God, who dwells without all Nature in himfelf, was not known 
to them. 
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as Mofes fays, is the greateft Myftery, wholly hidden to the external 
vom Reafon: There is neither Night, Morning or Evening, in the Deep 
XÆ above the Moon, but a continual Day from the Beginning out of the 
By og KA outward World, even to the End of the fame. _ 
fa PORN 34 2. And although the Creation was finifhed in fuch a Time as in 
ae the Length of fix Days, yet the Days-works have a far more fubtle 
_for abftrufe Meaning,] for the Seven Properties are alfo underftood therewith ; fix whereof 
belong to the active Dominion to Good and Evil; and the Seventh (viz. the Effence) is 
the : Wherein the other Properties reft, which God has expreffed, and made 
vifible. a — 
- 3. We have in the Dominion of the Planetary Orb the Figure, how the fix Properties 
-of the Active Life (which reftin the Seventh) have in fix Days introduced and manitefted 
themfelves out of the inward fpiritual World in an external vifible World of four Ele- 
ments. For the Planetary Orb has its Rife from the Puad?um of Sol; for there was the 
royal Place of the Hierarchies; of which the whole Circle (between the Stars in the inter- 
nal and external) is a Member or ¢ Corpus. 

4. But feeing the Prince of the Hierarchies (when he fate in the heavenly Effence in the 
Reft) did fall, and afpired after the Center of the Eternal Nature, he was cait into the Dark- 
nefs; and God, by his Motion, created him another Prince out of this Place (but 

without divine Underftanding) for a Ruler of the fence, and that is the Sun. 
>. §. From this Place proceeded, in the Divine Motion, the Seven Properties of Nature 
(underftand the Plancts) which govern the effential Being in Good and Evil (in which 
` [Effence] Lucifer fat, and from whence he was caft) and loft his Dominion in the 
Effence ; and as the Seven Properties have their Dominion in the Beginning of each Day 
„in the Weck, even fo were the fix Days-works of the Creation. - , we 

6. For Lucifer forfook the reff of his Hierarchies, and entered into the eternal Dif- 

- quietude: Now Ged has created all Things of this World in fix Days, and refled on the 


1.30)" Olas, HAT God bas created Heaven and Earth, and all Things in fix Days, 
X XX 
ERT 


© Dies Saturni feventh Day from the Creation, which is © Saturday, according to the Scripture; that is, 
«wl Sabbathi. from the Day of Reft, underftand from the eternal Day of Rek, he has moved himfelf to 
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the Creation ;. and in the firt Form of Nature he began the fr Day ; that is, he has 
brought it forth out of the Jnprefion, and moved himfelf with his Word: This was the 
moft inward Motion, according to the Speaking Word of Power. 
7. Then began in the expreffed Word Sunday, that is, the Paradifical Day, where the 
Powers mutually worked in each other in great Holinefs and Glory; for on Sunday the 
enkindled Su/pbur and Sal-niter of the earthly Property was created out of the great Deep 
of the whole Hierarchy, out of the spiritual Worlds into a f Mals, which is the Terrefrial Or Lump. 
Globe, and put forth out of the auftere Property of the firft Form of Nature. 
8. Even then began the fir? Hour of the firft Days and the Power of Nature mutually 
ruled in great Joy in the exprefled Word; out of which Power of Joy the Sus was created 
on the feurtb Day in the princely Place; fo that this Power, out of which the Sun was 
created, ruled the fir Hour of the Beginning of the World; and fo it began its Domi- 
nion, which continues even to the Erd of the World; and therefore the Sun rules the 
firt Hour on Sunday , and the Day is rightly fo called. 
| The Words of Mofes, concerning the Creation, are exceeding clear, yet unappre- 
henfive to Reafon, for he writes thus: © Ju the Beginning God created Heaven and Earth, * Gen. i. ver. 
and the Earth was defolate and void, and it was Dark upon the Deep; and the Spirit of God %s 33 3 4- 
moved upon th: Water, and God faid, Let there be Light, and there was Light; and Ged faw 
that the Light was good, and God fevered the Light from the Darknefs, and called tte Light 
Day, and the Darknejs Night, and ° out of the Evening and Morning was the frf Day. è The Even- 
10, The whole Underftanding is couched in thefe Words; for the Beginning is the ing and 
firft Motion, which came to pafs when Prince Mickael fought with the Dragon, when he Me ne frit 
was fpewed out with the Creation of the Earth: For even then the enkindled Effence pay, 
(which with the Enkindling coagulated itfelf into Earth and Stones) was caft cut of the 
Internal into the External. 
“a1. And he, viz. the Dragon, fell from Heaven (viz. out of the holy World) upon the 
Wrath of the Earth as Lightning ; as it is written, J faw Satan fall from Heaven as Light- 
ning, fays Chrift : Moreover, it was wholly dark in the Deep above the Earth, and the 
auftere, enkindled Wrath was manifett, for Hell was prepared for him, whereinto he 
fell, viz. into the great Darknefs of the firft Principle, wherein he lives. 
12. Here now tes the Vail before Reafon, that it cannot look into the Eyes of Mofes; 
for he fays, And the Earth was defolate and void; yea defolate indeed : Had not the Spi- 
rit of God moved upon the internal Water, which was amaffed with the Fiat in the Heaven, 
and had not God faid, Let there be light, the Earth would have been yet defolate and 
void. 


ee 


The firft Day. 


43. With the Word, when God faid, Let it be light, the Effence of the Ens power- 
fully moved itfelf in the Light’s Property, not only in the Earth, but alfo in the whole ' Out of 
Deep, ‘ whence, on the fourth Day, the Sun. was created, that is, enkindled in its pa 
Place; and in this Word * Fiat the Earth’s Mafs, and alfo the very Power which is called the Light’s 
Heaven, amaffed itfelf into the Effence; all which before was Only a Spirit, a fpiritual Property. 
Effence. 4 k Germs Schiff. 
| 14. And with the Speaking, as God fpoke, Let it be lizbt, the holy Power, which was 
amaffed in the Wrath, moved itfelf, and became Light in the fame Effence, in the Power: 
And with this coming to be Light, the Devil’s Might and Strength was wholly withdrawn 
from him in the Effence ; for here the Light fhone in the now a-new awakened Power, ıp; ght. 
in the Darknefs, ' which the Prince of Wrath could not ” comprehend ; it was alfo of = Receive, or 
no Benefit to him, for it was the Light of N a which is #/ele/s to him, perceive, 
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. 35. And Mofes faid, Ged fevered the Light from the Darknefs; which is thus to be 
underftood: The Darknefs remained in the wrathful Property, not only in the Earth, 
but alfo in the whole Deep; but in the Light’s Effence, the Light of Nature arofe [or 

{prang forth} from Heaven, viz. from the Quinteffence, whence the Afirum was created z 
which Effence is every where iz the Earth, ed above the Earth. 

- 346. Thus the Darknefs remained in the Wrath’s Property in the Effence of the Earth, 
and alfo in the whole Deep of this World, and the natural (Light) remained in the 
Light’s Effence, as a working Life, through which the bely Element operated and 
worked : In which Operation Paredife * budded through the Earth, and bore Fruit till 
the Curfe of God, and then the holy Bloomings or Growth ceafed, and the holy Element 
remained as an inward Haven ftediatt, retired in itfelf ; and yet it doth diffufe its Power: 
through the Light of Nature, yet not fo powerfully as in the Beginning, for the Cur/e is 
the Caufe of its withdrawing; indeed there is no total departing ; but yet it is nothing 
fo now, as before the Sin of the fecond created Prince, Adam. 

17. Thus, in the frt Motion of the Verbum Fiat, the Heaven (that is, the Circle, 

. fo far as the Verbum Fiat reached itfelf forth to the Creation) was amaffed, or enclofed; 
and the Earth was amafled with the Verbum Fiat, and created to the Planetary Orb: 
Thus by the Seperation, viz. of the Light and Darknefs, and by the expelling of Prince 
Lucifer, we are to underitand the Creation of the frf Day. 

18. Now the firft Day, with the manifefted Word, did convey itfelf through the other 
five Days-works, even into the Day of Ref; where the Beginning enters again inta 
the End; and the End again into the Beginning; for the firft Motion of the Word’ 

(where the Light of Nature has enkindled itflr in the Effence) is the Joy of the 
Creation, or Creature; which did open itfelf with the other Days through all the Pro- 

rties of Nature ; where each Property may be called a Heaven: For it has and brings 

*Underftand alfo its peculiar Operation and Efficacy along in itfelf into the ° reft, and each Day. 

into the rek one Property did move and manifeft itfelf; wherein a peculiar, fundry Work was ma- 


of the Pro-  nifetted, and revealed.. 
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Of the Second Day. 


` “39. The fecond Day we call Monday, and for this Reafon, becaufe the Moon rules the 

PPhilofo. frf Hour of the Day. And itis very likely that the ancient » wife Men have underftood 
fomething thereof in the Light of Nature, which they have kept fecret and myftical, ra- 
ther deciphering it by Figures than clearly explaining it: And it is to be feen in the 
Names of the feven Planets, that they have certainly underftood the fame ; in that they 
have given them Names according to the feven Properties of Nature, which fo wholly 
agree and aceord, as well with the Creation as Nature, that methinks they have in part 

‘ wunderftood the Ground of the Creation right, fecing the Names of the Planets have their 

Rife and Derivation fo fully and pundtually out of the Language of Nature. But the Rea- 
fon why it has not been made clear, plain and manifeft, is (as before menticned) becaufe 

_ of the falfe Magick, that it might remain hidden to the Artilts of Yuegiing and Collu. 

fion in Nature, by reafon of the great Abufe; wherefore we alfo fhall full let it fo re- 
main, and yet hint esouzb to the Underitanding of our School-fellows. 

Ver.6, 7,8. 20, Now of the fecond Day Aofes writes thus: Aud God faid, Let there be a Firniament 
between the Waters, and tet it divide beiween the Waters: Then God mace the Firmeament, 
and divided the Water under the Firmament from the Water ebove the Firmament, and it 
was fo, and God called the Firmanent Heaven, and out of the Evening and Maerning was 

- the fecond Day,. 
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ar. Mofes fays, that out of the Evening and Morning was the fecond Day, that is, out 
of the Manifeftation of the firft, the iccond Manifeftation proceeded and broke forth; 
and he fays further, that on the fecond Day God created the Firmament of Heaven, and 
Seperated the Waters, the Water under the Firmament from the Water above the Firmament. 
Here now lies the hiaden Vail, under which we have hitherto been pointed and dire@ted 
to a Heaven fitaate far off above the Stars, without the Place of this World; fo very 
blind is Reafon as to God, that it underftands nothing of Him, and does not confider, 
that the Scripture fays of God, Am not I be, which filleth all Things? And that Time and 
Place cannot divide bin. Much lefs is it underftood what she Water above the Firmament 
is, which they will flatly hold to be a Place far diftant, viz. above the Stars, whither 
alfo we have been fhewn into Heaven. 

22. But feeing thatGod, out of Grace, beftows upon us the Underftanding, therefore 
we will fet it down for our Fellow-fcholars, who are able to apprehend it; and yet herein 
we fhall write nothing for the felfe Wifelings of outward Reafon: For they have it 
already in the Eyes of their Reafon, and they cannot mifs; they can judge all Things; 
what the Spirit of God reveals, that muft be a Herefy to them, although they do not 
underftand it; fo that they remain without, and do not fo much as once know God. 

23. The Firmament is the Gulf between Time and Eternity : But that God calls it 
Heaven, and makes a Divifien of the Waters, gives us to underftand, that the Heaven is 
in the World, and the World is not in Heaven. 

24. The Water abcve the Firmament is in Heaven, and the Water under the Firmament is 
the external material Water. 

25. Here we mutt underftand the Difference between the holy and the outward Water : 
The Water above the Firmament is Spiritual in the Birth of the holy Element; and the 
Water under the Firmament is mortal, for it is apprehended in the dark Impreffion, the 
Curfe and the awaked Vanity is therein; and yet one Water is not without the other. 

26. When T look upon the external Water, then I muft alfo fay, here is alfo the 
Water above the Firmament in the Water under the Firmament; but tbe Firmament is 
the Middle, and the Gulf therein between Time and Eternity ; fo that they are diftinct ; 
and I fee with the external Eyes of this World. only tke Water under the Firmament: But 
the Water above the Firmament is that which God has appointed in Chrift to the Bapti/m 
of Regeneration, afier that the Word of the divine Power nad moved itfelf therein. 

27. Now the outward Water is the Jujlrument of the inward, and the inward Water is 


underftood [therein ; ] for the moving Spirit in the Word is he which res the inward ` 


Water in the Baptifin : Dear Chriftians, let this be fpoken to you, it is the real Ground. 
28 But that Mofes fays, God created the Firmament, and called it Heaven, is the moft 
‘intimate Secret, of which the earthly Man is not able to underftand any Thing. The 
Underftanding is barely in the Power of the Water above the Firmament, viz. in the 
Heaven, or (as I might fetit down) in the Spirit of God; if he be awakened in Man in the 
Water above the Firmament, which difappeared in Adam, as to his Life, that [Man] fees 
through all; otherwife there is so Underitanding here; but all is dumb and dead. 


29. The creating of the Heaven is unde rood, Firft, how the Speaking Word has 4 amaf- 4 Conceived 
fed the manifefted Powers of the fpiritaal World, wherein itis manifelt, works, and alfo ° formed. 


roles: Secondly, it is underftood of the manifefled Powers of the external World, which 
the Spirit has amafled into the Lfience of four Elements, and clofed into the external 
Firmament, that the Devil, viz. the Prince cf Anger, cannot reach them, py which be 
would work with the internal Water; fo that the Powers of Fternity work througa the 
Powers of Time, as the Suz illuftrates the Water, and the Water comprebends ic not, 
but feels ic only; or as a Fire does entirely heat an Iron, and the fron remains Iron, fo 
likewife the outward Heavén is paflive, and the inward works through it, and draws 
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forth an external Fruit out of the outward, whereas yet the inward Heaven lies hidden 

therein in the firmament, as God is hidden in the Time. a 

30. And weare to underftand, with the fecond Day’s Work, the Manifeftation of the 

internal heavenly, and the external heavenly tflence, viz. the Manifeftation of the 

Water-fource ; underftand the Efence of the feven Properties, viz. the Corporality, or 

*OrWork- the ' Laboratory of the other fix; wherein the Soul or Spirit of the outward World works 

boufe, and rules in the external: This * Working isin the moft external, or inferior Heaven next 

Prii Opera- the Earth, afcribed to the Moon, forit is the Manifeftation of the Lunar Property, not of 

1 Star, or Pla- the * Star, which was frit created into the External on the fourth Day, to be a Governor 

net callcd the therein; but this fame Property [is] in the inanimate outward Life, viz. in the vegetative 
Moon. Life; the vegetative Life was opened on the third Day. 

` 31. And when God had ordained the Water into fundry Places upon the Earth, then 

Ver. 11, 12, he moved the external, expreffed Word in the vegetative Life: Now Mofes fays, God 

13. fpoke, Let the Earth put ferth Herbs, and Grafs yieiding Seed, and fruitful Trees, each bear- 

tng Fruit ac ording to bis kind, and let each have its Seed in itfelf; and when it came to pafs, 


out of the Evening and Morning was the third Day. ; 


Of the third Day of the Creation. 


32. In the Original of the Eternal Nature, which is an Eternal Original, the Mani- 
fellation of the fix Days-works is very clearly to be found; how the Eternal Word has 
‘unfolded them out of the invifidle, fpiritual (Property,] and brought them into the vif- 
e re the Form thereof is to be found in the Planetary Orb, if any has fkill to appre- 
end it. 
33. For in the eternal Nature’s Birth there is an eternal Day; whatfoever God has 
« Or Diftince manifefted, and made vifible in /x * Diverfities, which are called Days-works, that ftands, 
tions. - ‘in the eternal Nature, in fx diftinét Degrees in the Effence, viz. in the Jeven b Property ; 
jn which the fix Degrees of Nature work, and yet alfo eternally reft from working; they 
are themfelves the working, which they give in to the Seventh, as into their own pecu- 
iar Ref, wherein their Perfection and Maniteftation confit. 
4. And we are to underftand nothing elfe by the Creation, but that the Verbum Fiat 
has amaffed the Spiritual Birth, and introduced it into a vilible, external Dominion and - 
w Mirror. Effence: For we fee it very clearly in the Writings of Mofes; although we bave a” Glafs 
*Lump or -befides to fee, that when God the firt Day had created the grofis Part into a * Mats, that 
Cea he extracted the fine Part out of the fame firit Day’s Work, ana tevered and amaffed the 
Waters, viz. the fpiritual Effence, and produced it out of the firt Day, viz. out of 
7 Beginning. the holy Power, into a Time, that is, out of the eternal Day, into an’ mnchoative Day. 
35. Now the third Accomplifhment of the third Day’s Work is the moving growing 
‘Lite, in which on the firit Day the Light of Nature fone in the Effence of the Ens after 
an external Manner; it fhone likewife now through the Second Day, viz. through the 
Water and the Heaven; and in this fhining Light the exprefled Word moved itfelf in the 
Effence, and wrought effeftually: And even then the Power of the exprefied Word 
from the Light of the inward Nature did pullulate, and {pring forth, through the exter- 
nal Nature, out of the Heaven through the Earth: [And fo] now the Potentate, who 
was a King and great Prince, has loit his Dominion; for the i:fience of the Wrath was 
captivated in the Light of Nature, and he with it; and fo he lics between Time and 
Eternity, one in the Darknefs, till the Judgement of God. 
36. inthe third Day’s Work the fulpbureous, mercurial, and jaltije Life out of the Cen- 
ter was opened out of the Anguifh in the outward World’s Property ; and yet there is no 
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Anguith to be underftood till the Fire, but only a fenfelefs driving forth of Life, viz. a 
Growth: For the Fire-blaze arifes out of the Anguifh, viz. out of the third Form of 
Nature; and this is the Sal-nitral Flagrat, which feverizes the Powers in the Properties, 
which was moved in the tbird Day’s Work, where the Properties opened themfelves, and 
were mutually unfolded in the Sa/-nitral Flagrat, each out of itfelf; which the Impreffion 
did again receive into itfelf, and made them Corporeal in the Water; and thence arofe 
and proceeded Trees, Herbs, and Grafs; each Property became * excreffive in the * Or putting, 
Sal-niter, and manifefted itfelf with Fruit; as we fee plainly, how the Property of the or budding 
dark World did mightily force itfelf along in the outward Power; whereupon fome arth: 
Herbs and Plants are fo venomous and malignant; for the Earth proceeded out of both 
the inward Worlds into a Compaction. ` 

37. Now Mars on Tuefday has the frf Hour of the Day in Dominion; which Day - 
ss the third in the Creation, and this Sa/-nitral Fire Flagrat is even the Property of 
Mars; as he is wrathful and fiery, fois likewife this Property in the Sulphur, where we 
then underftand the Sal-nitral Flagrat for the poifonful Mars, ‘which is the Caufe of 
Motion and Stirring, and the Compundétion in the firt Impreffion in the eternal Nature, 
viz. in the dark World. 

38. In the third Day’s Work God moved the third Property of Nature, viz. the ful- 
phureous Source, in which the Fire enkindled; and in the ire-flagrat is the Divifion of 
‘the Powers, where each Property became manifeft in itfelf. Now when God faid, Let 
the Earth bring forth Grafs, Herbs, and Trees, that is nothing elfe, but that when he 
moved the exprefied Word of the Powers in the Properties, the Properties found and felt 
the Light of Nature in them; whereupon they became bungry, and were impreffed, 
that is, amaffed and compaéted, or coagulated : Now when the Light of Nature found 
itfelf in a Perception, and the Nature felt itfelf in the fweet Light, thereby arofe in the 
Coagulation the Dominion of Fey, viz. the Pullulation and Growth; for all Growth 
confifts in the Light and Water; when the Light penetrates the Sulphur and Water- 
fource, then Mars fprings up for great Joy in the Sulphur. 

39. This Opening began on the third Day, and continues to the End of the World: 
On the firft Day the Earth was defolate and void, for the * Pofibility to the Growth was * Or Ability. 
not yet opened: Here the Earth was moved, and the Properties opened, and not only 
the Earth, but the whole Deep in the Center of the outward Nature ; the inward Nature 
made itfelf external, and yet remained alfo internal. 
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‘The Thirteenth Chapter. 
. _ Of the Creation of the fourth Day. 


1. re oy E fourth Day Mercurius has the firft Hour of the Day, who caufes the 

: wae ^ fenfitive Lite: Here we underftand very fully and exactly the Ground 

T ir of the Manifeftation of the inward Nature into the external; for, on 

pr eh the fourth Day, the Sun and Sters were created, which are the right 

58 Se of Mercurial Life : Here the Fire’s Property opened itfelf in the /u/pbu- 

_ reous Source through the Water, and the firft Kffence became manifeft 

penal the en ef Nature, which is a Mercurius Sal-nittri, an incentive Mercurius, a 
ick perceptive Mercurius& = a : 5 i 


> Or by, or 
with. 
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~ `q. In the third Form of Nature there is a fenfelefs Life in Sulphur and Mercurius, but 
in the fourth there is a feeling Life; for the Properties are made painful in the Fire; and 
in the eleous [Life] they become meek, pleafant, and full of Joy; therefore now the 
Motion in the oily is feeling from the Painfulnefs. 

3. Here we now underftand very fundamentally how the Seperation in the Fire of the 
eternal Nature has manifefted itfelf in the Effence of the outward World, with Form 
and Shape. For in the Enkindling of the Fire, in the Sal-nitral Flagrat, two Effences feve- 
rize, viz. one watery from the Devouring in the Fire, where the Fire devours the rough 
harth Source of the Impreffion in itfelf; then out of the Confuming proceeds a great 
Meeknefs, which is mortified to the Fire, and is infenfible, and gives the Water-fource. 

4. Secondly, The Fire-fource fevers itfelf likewife into its Principle, viz. the Proper- 
ties to the Fire-fource, which now with the Enkindling of the Fire are full of Pain and 
Senfe; this Fire-fource could not fubfift, unlefs it did again devour [or take] the Water 
into itfelf, whereby it ftrengthens itfelf ; whence alfo the Sal-nitral Flagrat arifes, where 
the Wrath is difmayed at the Effence of the Water’s Meckne/s; whence the Feeling, fo 
alfo the Lyfter of the Fire, arifes. i 

5.. For that Water which is devoured in the Fire is diffolved into a Spiritual Oil, in 
which the Fire fhines, and out of the Oil proceeds the ir, viz. the moving Spirit of 
the Fire, which is Motive in the Fire. x% 

6. The Air is nothing elfe but the moving Life, where the Speaking Word diffufes 
itfelf in the Water-fource through Nature, through the Powers of Nature, through the 
Fire, in the Oil of the Nature of the Light; it is the Fire’s Life: But ic is mortitied to 
the Fire, and yet it is made manifelt by the Fire; it is the Life of Nature according to 
the Property of Meeknefs. , 

7. Thus® in the Enkindling of the Fire in the Lizht of the Fire, which is the Light 
of Nature, feur Properties are to be underftood, viz. a Fiery, an Airy, and an Oily, 
wherein the Light is manifeft, anda Watery; all which originally {pring forth out of the 
Jirft Defire to Nature; in that the free Lubet introduces itielf into a Defire and Nature; 
and they all di/play themfelves through the Fire into a moving Life; and yet there is no 
intellettive Life, but only Properties to the true Life. The intellec?ual Life is the Spirated 
Word, which manifetts itfelf through rhe Properties. Thefe Properties are imprefied in 
the Creat, that is, in the Verbum Fiat, and brought into an Eflentiallity ; from which is 
come a Sulphur Sal-nitri, thatis, a magical Arum, in like Manner as the Mind of Man 
is; which alfo has thence its real Original. 

8. This fal-njtral and fulphureous Property was brought forth out of the third Day’s 
Work, viz. out of the Fire Flegrat; and from thence the fourth Motion is rifen, viz. 
the Mercurial, which the Frat has amaffed, and imprefied it into it, and made it vifible, 
which are the Stars; which are nothing elfe but Properties of the Powers of Nature. 
Whatfoever Nature is ina little Spark in itfelf, that the whole frum is in its Circle; 
and what Nature is in its Hiddennefs and Secretnefs, the fame the fruss is in an open 
working Life. Underftand it thus: 

o» Each Star has the Property of all Stars in it, but bidden in Nature, and it is manifett 
only in one fole Property ; elfe if the whole Nature were manifeft in each Thing, then all 


- Things and Effences would be but one Thing and Effence: And therefore God has by his 


Speaking Word moved the Su/phur Sal-nitri according to the Properties, that the didiing 
Severation might be manifeft; and this Manifeftation is a Mercurius, for the eternal 
Speaking Word, which is called God, has manifefted his Voice or Will through Nature. 
10. Therefore the whole rum is a pronounced Voice (or breathed Tone) of the 
Powers, an expreffed Word, which again gives forth from itfelf its Spiration and Speaking 
out of the Properties; it is an Echo out of God’s Love and Anger, out of the Dark and 


Light World. : 11, After 
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t1, © After the Afrum are the four Elements, which alfo have their Original out of this ¢ Next the 
Fountain, and have their mutual Spirasion [or Out-breathing:] They alfo fpeak forth Stars. 
their Properties out of themfelves; and they are as a Body of the Stars; for they fpeak, 
or breathe forth from themfclves a corporeal Effence and the Stars breathe forth a Spiritual 
Effence, and this twofold Eifence rules mutually in the vifible World, as Body and Soul. 

12. And we give you this rightly to underftand; in each Element there lies a whole 
Afirum: The Fire has a whole Ajfrum init, and alfo the Air, Water, and Earth; but it 
is not manife in them: Therefore God has enclofed [or encircled] the Place of this 
World with a manifelt Sirum, that it might enkindle the other Afrum in the four Ele- 
ments, that the manifelt frum might work in the hidden Myftery, viz. in the Afrum 
of the four Elements, and procreate Wonders, for fo a wonderful Figure and Property 
may be produced out of a Thing, which otherwife is impoffible for Nature to do in its 
own [naked] felf. 

13. Alfo we are to know that there is an Sirum in the divine Magick; which is the 
Fountain of the eternal Mind of the Abyfs, whence Nature and all Effences are rifen: 
Likewife there is an Afrum in the maniteft heavenly World, and alfo an Afirum in the 
dark, bellib World. And thete* Afrums are but one only drum, but they are feverized fOr Conael- 
into diftin€l Degrees and Principles; that which is in the outward World open and mani- lations. 
felt in the Figure, the fame is manifeft in Power in the fpiritual World, and xot in 
Forms. 

14. And we underftand, that the Verbum Fiat on the fourth Day moved the fourth 
Property of Nature, viz. the fifth Effence, and opened it out of the fulphureous Pro- 
perty out of the Fire-Flagrat, viz. out of the third Property. And thus an fiw 
became manifeft in the Air, which are the vifible Stars; and an Aftrum inthe Fire, which 
is the rational Life of all Creatures; andan Afirum in the Water, which is the vegetative 
Life; and an Afrum in the Earth, which is the wrathful earthly Life. 

15. The fiery [Afrum] gives Soul, and the airy Spirit; the watery affords the Man- 
fion of the Soul and the Spirit, viz. Blood, wherein the Tindure of the Fire and Light 
dwells; and the earthly gives Flefh: And every one of the four Afrums gives a Spirit and 
Body according to its Property ; only God hath thus affociated one to another, that the 
one might be manifeft in the other, and be jointly together one Body ; like as all the four 
Elements are only one Element, but they divide themfelves into four Properties, according 
to the Center of Nature. 

16. Thefe four © Afrums procreate out of themfelves their Officer, viz. the outward © Conf!la- 
Nature, that is, the Soul of the outward World, as a conftantly-enduring Mind , tions. 
wherein lies the Omnipotence, as a manifeft great Myflery. In this Oficer God has 
awakened and raifed a King, or, as I might fet it down by Way of Similitude, a Nature 
God with fix Counfellers, which are his Affiftants, that is, the Sun with the other fix 
Planetary Stars, which were Spoken forth out of the feven Properties out of the Place of 
Sol, and in the Speaking were introduced into a rolling Sphere according to the Property 
of the eternal Generation in the Center of Nature: And this was opened in feven Degrees 
out of the Birth; where the frit Degree of the Motion in the Light of Nature (from the 
inward fpiritual Fire and Light World) was the Suz, which receives its Lufter from the 
Tinéture of the inward Fire and Light World ; it ftands as an opened Pundium to the 
Fire-world. 

t7. And with the Spiration the fixfold Life of the fix Degrees of the Days-works and 
Forms of the Center came forth externally, and feverized itfelf, after the Kind and 
Nature of the eternal Birth; as frt, Venus, which is the Water-fource out of the Meek- 
nefs out of the Mortification in the Fire, which is a Defire of Meeknefs © froin the Fire, f By reston 
tor Ree : eg enkindles the Meckne’s, go? it is defirags ; this is now the Love-defire of o 
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according to the Spirit, and according to its Effence it is Water; which Water in the 
Metals affords the noble Corpus folis. : 

18. This Venus, feeing fhe (as to her own natural Right) is mortified to the Fire, is 
Submifive, and gives the holy Water; underftand as to her own peculiar Property, 
£ which is holy in the Spirit, and yet in the Effence it is captivated in the Wrath, where 
It gives the material Water according to the deadly Property. Ix gives Body to all the 
Jeven Metals, and Effence to all the fix Planets; which we fee in the Metals, for each 
Planet makes its Effence in its Property, according to itfelf; as the Sua in Gold; the 
Moon in Silver, Jupiter in Tin, Saturn in Lead, Mercurius in Quickfilver; Mars in 
Iron; and yet it is the Effence of the only Venus Property ; but they give: their Power 
and Spirit into it, and hold the Body for their own, feeing they rule the fame. 

19. This Venus Property, in the Place of So/, funk downwards in the firt Eerefs ; 
and the Fire-fource above it is Mars; and out of Venus Property beneath, the heavy 
Sound, and that is Mercurius out of the Sulpbur Sal-nitri through the Water; and up- 
wards out of Mars, the Power of the Fire and Light, that is Jupiter ; and beneath from 
Mercurius, the Effence of the Defire, where Venus comprehends the Effence in the fiery 
Defire, as a Body of the Powers, that is, Euna, and above Fupiter, Saturnus, viz. the 
expreffed Impreffion of the firft Form of Nature. 

20. Thefe Properties were brought into a Sphere in the Spiration, in manner as the 
Birth of Nature is in the Effence, which the Veréum Fiat received and amafied into a 
Body, and ordained it for Dominion to the four Afrums, over which he has appointed 
angelical Rulers as a fupreme Counfel; which we give only a Hint of here, feeing we 
have fpoken thereof at large in another Place. 
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The Fourteenth Chapter. 
Of the Creation of the fifth Day. 


1. Ke OW when God had opened the Mirum and four Elements as a moving 

QED "4 Life, wherein the fuperior Arum gave the Diftinétion in the moving 

za On O ro Life, and actuated the four Afirums in the four Elements, then he 

G 3 py educed out of the Effence of all the Afrums and Elements (through the 

FIY LÜ Motion of his Speaking Word in the Verbum Fiat) the Imprefs, or Ex- 

3s prefs; as the Power of that fame Life, which was free from the Pain, 

and amaffed it through the Verbum Fiat, and {poke forth that fame Life 

(by the holy, eternal Speaking Word through the Fiat) into Forms and Shapes, ac- 

cording to the Properties of the Afrums in the fpiritual * Corpus, in which the Fiat or 
the Defire attracted the Elements according to the outward Effence to itfelf as a Body. 

2. And thence were Creatures produced in all the four Elements, in each Afrum ac- 

cording to its Property, as Birds in the Afrum of the Air; Fifbes in the Affrum of the 

Water; Cattle and four-footed Beafts out of the frum of the Earth, and four Ele- 

ments: So likewife Spirits in the Fire-Afrum, as it is alfo in the other Elements. And 


-© we fee very exactly in the Difference of the Creatures, that the Degrees of the Afrum 


[or Conftellations} are fo diftinét and various; for the Worms of the Earth live in the 
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third Degree, viz. in the Fire-fagrat, in the Sulphur, Mars, and Mercury, in the Life 
void of Underftanding, whereas they have an Underltanding [or Inftinét}] by the En- 
kindling of the fuperior “frum, in which third Degree, in the Property, aio Grafs, 
Herbs, and Trees ftand, and yer they receive afifting Influence from the jupericr [sirum] 
in the Enkindling, by which they are otherwife qualified. 

3. And we fee that each Kind has a Spirit and Body according to the Degree of its 
Aĥrum; for we underftand that out of one Contftellation [or fru] many Kinds of 
Creatures proceed, the Cauie whereof is, that each djirum has again its Degrees in it. 
For there is in each trum whatfoever all the Airums have, but yet in feveral difliné 
Degrees in the Manifeftation ; and therefore the Properties in each 2ruia are manifold. 
So alfo divers Sorts of Creatures are proceeded from each strum, the Spirit of each Kind 
is from the Afrum, but all Kinds muft ufe the four Elements , for they rife out of that 
Fountain whence all the /rums originally proceed. 

4. On the fifth Day Jupiter has the Dominion the fir Hour of the Day among the 
Planets, and that becaufe he has his Original in the Creation of the drum out of the 
fifth Degree of Nature, viz. out of the Power of the fulphureous and fal-nitral Oil; and 
that on the fifth Day this jovial Property was opened and educed out of the fourth Day’s 
Property, as a pleafaut powerful Life, out of all the Conftellations ; to which Life God 
created all Creatures (except Man,) each out of the Property of his Conftellation, out 
of his Degree, fo that they might all live in the Soul of the outward Nature, and be 
under the Government of cne Officer; which is the outward Conftellation wherein the 
Sun is chief Regent. 

5. Each Conttellation has its Compaction of Sulphur and Mercury; the Sulphur gives 
Effence, and Mercurius gives Spirit into the Effence ; and from both thefe Sal is gene- 
rated, viz. out of the fharp Fiat, according to the Property of Sulphur and Mercury, 
and out of thefe three Properties, viz. out of Sulphur, Mercurius, and fal, all Creatures 
entered into a Life and creatural Being. And now fuch as the Sulphur was on each 
Place in every Pundlum in the Property, as was taken or conceived in the Fiat, in the 
Motion of the fifth Property in all the Elements, even fuch a Creature was opened or 
brought forth, as the Compaction was coagulated in each Punflum, and fo each Kind 
had its Spirit and Seed init, to generate and bring forth again. 

6. The two Sexes, viz. the Male and its Female, rife from the Seperation of the 
watery and fiery Tincture in Sulphur; for the Seperation was in the Verbum Fiat, where, 
- ovt of one Sulphur in one only Pundium, two Sexes came forth out of one Effence, viz. 
the fiery Property in itfelf to a Male, and the Lights or Water’s Property to a Female, 
wherevhen both Tinctures fevered. 

7. And as we fee that the Fire cannot burn without the Water, and the Water 
would be a nothiag without the Fire, and they mutually beger one another, and alfo 
again vehemently defire each other; and their right Life confifts in their Conjundlion, in 
that they have produced each other, and afterwards enter into and mutually embrace each 
other as one; where alfo they are again changed in the Fire into one, and yet azain pro- 
ceed forth from the Fire in one Effen.e, viz. in an oleous Property, in which they Mand 
in the Bond of the higheft Love-defire ; for their Light thines in the Oil; and as the 
Fire-world defires the Light-world and the Light-world the Fire-world, as Father and 
Son ; the like alfo is to be underftood of the tie Sexes. 

8. The Female is from the Male, as the Tindture of the Light and Water is from the 
Fire; and they jointly belong together in Nature as one: Thus the one may not be with- 
out the other, and they have a very ardent Longing after each other; for the Tinciure of 
the Light, viz. Venus's Tinfure defires the Fire’s Tintiure, and the Fire the Lighvs, as 
its ' pleafing Delight. 
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9. For Venus gives Effence, and the Fire takes the Effence to its Life, and yields our 
of the received Effence the Light, and inthe fiery Light the Oil, and out of the Oil again 
the Water and Effence; and hence it is that all Creatures defire Copulation each with its 
own Kind; and fo they generate a third, viz. an Affimulate according to two in one; 
every Ens brings forth a Similitude according to itfelf. 

10. And we fee very clearly, that each Kind is created out of a feveral Ens, each out 
of a different Degree, and how each Kind lives in its Mother, whence it has taken its 
Original, and that it cannot live in another Degree; as the Beafs upon the Earth, which 
are a Limus-of the Earth and Air; therein they live, and thence they take their Food 
and Nourifhment; for the Fiat extracted them out of the Earth’s Property, and amafied 
them in the fifth Manifeftation of the Effence, as a Sulphur of the fifth Ens, whereon 
the four depend. an 

11. The Birds were created in the Sulphur of the Air, therefore they fly in their 
Mother; alfo the Fibes in the Sulphur of the Water; and the Worms in the Sulphur of 
the Earth : Thus each thing lives in its Mother, whence it was taken in the Beginning; 
and the contrary is its Death. 

12. Andthe Effence and Life of this Time are nothing elfe but a Contemplation of the 
inward fpiritual World. What the Poffibilicy of Eternity has in it, and what kind of 
Spiritual Play is in the Ens of the inward fpiritual World, fo accordingly it came forth into 
a creatural Being, out of Good and Evil, intoa Time, and that through the Divine 
Metion. 

13. And hereby the Kingdom and Dominion of the Prince of the Place of this World 
were taken from him, for the Ens has introduced itfelf into another Principle ; wherein 
he cannot be ; for he was not made a Creature in this Principle, and he has no Life 
therein, but only in the Property of the awakened Wrath in the Vanity. 
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The Fifteenth Chapter. 
Of the fixth Day's Work of the Creation. 


1. FRESE RHE fixth Day in the Creation is Friday, on which Venus rules the 

Fh aa fifi Hour of the Day; which rightly fignifies to us the Order of the 

e g T $ 3 Degrees, how the eternal Speaking Word has manifefted itfelf with 

K % % Nature, through the Time; how the Spirit has brought forth the 

wre" vy fix Properties of Nature into fix Degrees or Days, into a working 
wA Life, and yet has introduced them all again into the Seventh, viz. into 
the Ref, or into the Manfion, wherein they fhould work ; denoting, | 
thet all whatfoever they fhould work, manifeft, and produce out of the Wonders of the 
eternal Wifdom, fhould re-enter into the Oze, viz. into the Reft, which is the feventh 
Property, viz. a Heufe of the working Life, wherein it fhould fand as a Figure to the 
Contemplation of the great Glory of God. 

2. Now when God had educed the five Days of Nature through five Properties or 
Degrees, into five Conftellations (all which are not indeed Cenflellations, but a Fountain 
of an aftral Property) viz. into a feperate peculiar Heaven, as it might be given and 
expreffed to the Underftanding, then he on the fxtb Day educed out of the jovial Pro- 


3 | | 
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perty, viz. out of the fifth Conftellation, the fixth, viz. he produced out of the jovial 
Power the fiery Love-defire, wherewith he rules through al the Conftellations ; whence it 
is, that each Life longs after its Likenefs, that is, it again defires fuch a Creature as each 
Life has in it. 

" Each Life defires, in this Verus Property, to generate again fuch a Creature as it is in 
itfelf: Hence arifes the {trong ardent Imagination and fiery Defre, that the Properties 
again defire into one, viz. into the Fountain whence they proceeded; for in the fame 
they may generate the Affimulate of themfelves. 

4. Now when God had educed this fiery Love-defire out of the Center through all the 
Properties, then Nature was now defirous (in this Love-property) of the Likenets of God, 
viz. a Similitude according to and in the Generation of the holy Love-defire, that fo this 
holy Conftellation of the Love-defire might alfo be creaturized, and figurized. 

5. And feeing this Love-defire was educed out of all the Properties of Nature and the 
Heavens, viz. out of the Verbum Fiat, wherein all the Creatures lay from Eternity in a 
Myftery, and introduced into a Seperation, viz. into a fundry diftinét Degree, therefore 
now the Property longed to be an Jnage of all Degrees and Properties, viz, a living ratio- 
nal and underfianding Image, according to the Manifeftation of this manifefted Property. 

6. Now faid the Speaking Word in the Verbum Fiat, Let us make Man; that is, out of 


6r 


the* Mafs of all Effences, out of the Property of all Powers and Conftellations; the * Mixture, 


Love-defire defired a Limus out of all Effences for a living Image, An Image that may be 
like and refemble us ; and let them bave Dominion over the Fip of the Sea and over the Fowls 
of the Air, over the Cattle and over all the Earth, and over every Worm (or creeping thing) 
that creeps upon the Earth, 

7. Underftand this thus: The fixth Property of Nature (viz. the Love-defire) was 
o expreffed, or breathed forth out of all the Properties, and was the defirous 

ife in the Joy, viz. in the Light of Nature; this was notin itlelf a Limus, but it was the 
Defire to the Limus; for the Speaking Word which God exprefied moved therein, viz. 
the intellediual Life; God was therein manifett. E ; 

8. This manifefted Word of God defired in this Love-defire a Limus out of the Earth, 
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and all the created Effences, out of all the Conftellations and Degrees, for a! Body to! Corpus. 


itfelf; therefore-God faid, an Image that may rule over Fifa, Fowl, Beafts, Worms, and 
over the Earth, and all the Effences of the Conftellations. Now if it muft have Dominion 
therein, then it muft be out from thence, for each Spirit rules in its Mother whence it 
is rifen and proceeded, and eats of its Mother. 

g. But here we muft rightly underftand this Love-defire in the exprefled Word; the 
exprefied Word had in this Venus-dejire the Defire of all Heavens, that is, of all Entities 
and Properties in itfelf, viz. the Properties of the inward {piritual holy Heaven, which is 
the Manfion of the Power of God, and of the outward created Heaven with the Heavens 
of all Conftellations and Elements; yet not effentially [or in Subftance] but as a fpiritual 
Defire: And thefe Properties defired in the fpiritual Defire to be edfential. 

10. Now the Text in Mofes {peaks very clearly and fully, where it fays, and God crea- 
ted Man in bis own Image, in the Image of God created ke bim. By the creating is under- 
ftood the Body, which 1s twofold, viz. a Spiritual Body and a Corporeal, for the Venus- 
defire is a fpiritual Body, and that which it has attracted to itfelf in the Fiaé into the 
Defire of the fpiritual Body, that is a fely Body; the Verbum Fiat itfelf igurized and 
formed it intoa fpiritual Man, out of all the three Principles, viz. according to the inward 
divine World, both according to the fiery Light-world and the outward World. 

t1. And the fpiritual Body is the Image of God, which the Fiat cloathed with the 
Effence out of all the Effences, viz. it cloathed it with the heavenly holy Effence, the 
heavenly holy Corporality of the inward holy Love-defire ; and from the outward Love- 
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defire it was cloathed with the Limus of the Earth and the other Elements, together with 
the vifible Conftellation of the third Principle. 


: 12. The inward holy Man was in the Heaven of God, and the outward Man was in 
the outward Heaven a Limus of the outward Heaven, and the inward Man a Limus of 


IN- 
the holy fpiritual Heaven, therefore fays Mofes very right; God created Man in bis 


‘ZUM 
Image, To the Image of God; for, IN (betokens that) he was known by the Spirit of 
God in this Effence from Eternity in the Myftery of Wifdom as a Conftellation of magi- 
cal Power: Into this Knowledge God introduced the Effence, and created the Effence 


ZUM 
to the Image of the magical Image of God. f 

13. Thus underftand by the inward Creating the true heavenly Image, viz. an bely 
Spiritual Man out of all the Properties of the angelical divine World; underftand the 
inward Body for the one only Element, whence the four were exprefied; and underftand 
the outward Man for the outward World with the Stars and four Elements, viz. Fire, Air, 
Water, and Earth; and alfo for the outward Tinéture, which is linked with the inward 
in the holy expreffed Word, and is only fevered by a Principle; where alfo the inward 
puts forth an external Life. The inward is holy, and the outward (Life or Principle] in 
the Tinéture would be likewife boly, if the Curie was not come into it by Reafon of the 
awaked Vanity; yet if the Vanity be fevered ™ by the Tincture, then it is holy and a 
Paradife, which fhall open itfelf at the End of this World. 

14. And Mofes fays further ; God breathed into Man the Breath of Life, and be became 
a living Soul: This fignifies the living, fpeaking, underftanding Spirit, out of all the 
three Principles, viz. out of the inward Fire-world, which is maniteft through the dark 
bhi ; and out of the holy Light-world ; and out of the outward aerial World: This is 
the Soul. 

15. The inward Fire-breath is the true eternal creaturely Soul; and the Light’s 
Breath is the true underftanding Spirit of the Soul, wherein it is an Angel, and the out- 
ward Air-breath is the rational Soul in the vegetative beftial Life, wherewith Man rules 


` över all the Creatures of this World. 


16, As the only Underftanding of the abyffal unfearchable Deity has manifefted itfelf 
with three Principles, fo likewife he has breathed in the true Lite out of all the three 
Principles into the created Image: The Body is a Limus of all Beings, and the Soul is the 
ex, reffed Word, viz. the Power and Underttanding of all Effences, viz. the Manifeftation 
of the divine Underftanding. : 

17. The Spirit of God has infpired or given in itfelf, from the Properties of all the 
three Principles, into the created Image, viz. the Father of all Effences has breathed or 
fpoken forth the Spirit out of all the three Principles through his eternal Speaking Word 
out of the whole Lffence of the Powers; or as 1 might fet it down, he has infpoken it, 
viz. the egreffed Sound or exprefied Voice of the Underftanding, which through the 
Motion of God educed and manifefted itfelf, through the eternal and temporal Nature ; 
‘the fame [Spirit] God did again in-/peak, or as the Text in Mofes has it, Breathe in to this 
only Image, for a Ruler of the Body and all other Creatures. 

18. And the Soul, in its real Life and Underftanding, confifts in skree Kingdoms: 
The frf is the eternal Nature, viz. the potent Might of Eternity, the Dark and Fire- 
world; according to which God calls himfelf a firong zealous angry God and a confuming 
Fire, in which the Devil has wholly plunged and diabolized himielf. 

19. The Second is the holy Light-world, where the eternal Underftanding has dif- 
‘played icfelf through the Fire’s Sharpnefs, in the Light of the great fiery Love-defire, and 


_ turned the wrathful dark and fiery Property to a Kingdom of Joy; which is the true Mani- 


feftation of the Deity, and it is called the b:ly Heaven of the angelical Delight and Bi/. 
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20. The third Kingdom or World is the outward aftral and’ elemental Kingdom, viz. 
the Air, with its domineering Conftellation, wherein-all the five outward Conftellations 
rule, viz. the Superior and the Inferior of. the four Elements; out of which [Conftel- 
lation) the five Senfes take their Original; and wherein the vegetable and reafonable Life 
confifts. This is the animal [or beftial] Soul, which rules over all the Creatures of this 

“World; fo alfo over all the outward Heavens or Conftellations ; and over all the Earth, 
or Effences of the outward World. 

21. Underitand it thus: The Fire-breath out of the firt Principle rules in its Original, 
viz. in its own Mother, whence the Spirit offGod amafied.(or moulded) it, viz. in the 
Center of the eternal Nature, in the Might of the Dark and Fire-world; and it is the 
Caufe of the Light-Life, and alfo of the Air-fire: If that were not, none of . the other 
would be neither. 

22. And the Light's Breath rules in the fecond Principle, viz. in the holy Kingdom of 
the manifefted Power.of God, which is the Adan/ion of the holy Spirit of God, the Tem- 

le of God, viz. in the heavenly holy Effence; underfland in the holy fpiritual Body of 
the holy pure Element, which with its Properties ftands in equal Weight and Meafure, as 


ata ela 


a fit prepared Inftrument of the Spirit; wherein he manifefts God’s Wonders out of the 
} eternal //ifdom, and introduces them into the Melody of Joy, viz. into the holy Har- 


mony of the eternal Speaking Word of God, into the divine Kingdom of Joy, viz. into 
i the Manifeftation of the divine Powers; in which the holy Spirit is the true Mdufician. 
23. And the 4ir-Spirit has Dominion alfo in its Mother, whence it rules over the out- 
ward World, over. the Figure and Similitude of the inward World, viz. over the outward 
Myftery. of Time, and manifefts its Mother, which is brought forth out of Eternity into 
a Time, to the Contemplation of thé Wonders of the Wifdom of God. os 
24. And yet they are not three Souls, but only one; yet it ftands in three Principles, 

wiz, in the Kingdom of God’s Anger, and in the Kingdom of God’s Love, and in the 

Kingdom of this World; and if this were not, then it could not be faid, The Soul went 

into Heaven or Hell, if * they were not in it. When the dir, viz. the outward Kingdom» Heaven or 
| of Time, Javes it, then is the Soul manifeft either in the dark Fire-kingdom of God,- or Hell. 

in the holy Kingdom of Light, in the Love-fire of the Power of God; whereunto it 
has given up itelf in this Life-time, therein it ftands, when it leaves the outward Life. 

25, And we are in no wife to think, that the Soul is God himfelf, (who is neither 

Nature nor Creature, alfo dwelling in nothing but only in himfelf, and yet dwells 
through all Things, and is neither far off or nigh to any Thing :) But ° it is the expreffed * The Soul. 
Word, the formed Word, it is the Spirit and the Life of the three Principles of divine 
Manifeftation; but if it were God, then it were immoveable, uncontroulable, and no 
Judgement could pafs upon it. 

6. But a Judgement may pafs upon it, if it departs out of that Order wherein God 
introduced it in the Beginning ; if it goes out of the divine Harmony, out of the Order of 
the manifefted Word of God's Power; if it manifefts or produces another Will in itfelf, 
viz. other Properties out of the {trong Might of the eternal Nature. 7 


27. The whole Man with Body and Soul is threefold, and yet but one only Man: rf, l 
The Body is out of a threefold Efence, and the Soul is out of a threefold Property of the ~ 7 i 


Spirit; an Example thereof you have in the Fire, Light, and Air. The Fire hasanother 
| Property than the Light and Air have; the fiery Body is the eternal Conftellation, viz. the 7i 
| magical Conftellation, the great Myflery, outof which the outward Conftellation was pro- 
duced, and brought into a creatural Being. 
28. The Fire-fpirit, viz. the fiery Szul, dwells in the fiery fpiritual Body : And in the 
) Light’s Body (which is from the bch Element, viz. from the true heavenly Image, which 
confifts in a Spiritual Sulphur Mercurius and Sal) dwells the bcly Soul, viz, the true Spirit 
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of the Soul, which is a Temple of God: And in the outward Body (which is a Limas 
of the Earth and the other Elements) viz. in the outward Conftellation of the five Senfes, 
the outward Soul, viz. the real Spirit of the outward World, dwells. 

29. Each Property of the Soul has a corporeal Property in itfelf, which may be called 
an Heaven, viz. a feveral fpecial magical frum; as the fiery Property of the Soul has 


* a Body from the inward Conftellation of the dark and Fire-world, which is a /piritual 


Body. 

go. And the r lucid Property of the Soul"has a fpiritual, oleous, and watery Body, 
wherein the two Properties of the higheft Tinéfure of the Fire and Light open the Lutter 
and Beauty of the Colours, Wonders, and Virtue of the divine Wifdom: This Water 


` is the Water above the Firmament, of which Mofes fpeaks; and this Oil is the boly Oil of 


the divine Powers, and this was an ufual Type in the Old Teftament. In that the real 
oily Body of the heavenly Property difappeared in Adam in the awakened Vanity, God 
ordained the Type of the new Regeneration with an Unction of Oil, wherein he power- 
fully wrought, through the promifed Covenant, as in a Type. 

gt. The third outward Property of the Soul has likewile every way fuch a Body of 
many Conftellations in it, as the inward Properties; all which Multiplicity of Properties, 
may be called Heavens. For each Property of the outward Body has a magical Conitel- 
lation; as there is a Body of the /ul/pburean Conftellation of the Earth; allo a Body or 
Conftellation of the Mercurial, poifonful Life; alfo a Body of the Salt Powers of Bodies; 
alfo a Body of the Soul of the outward World, viz. of the upper created Conitellation ; 
all according as the outward Powers of the outward Soul are: Thus each Power has a 
corporeal Property in it; and thus alfo the inward Powers of the {piritual Property are to 
be underftood with the inward Body. 
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- The Sixteenth Chapter. 
Of the Difference of the Heavenly and Earthly Man. 


LE KeS HEN we confider the Image of God, which God created in Paradife 
X29 © to the eternal incorruptible Life, then we can in zo wife fay of the 
xy sae profs fiey Image, that the grofs Property of the Earthlinefs is the 
Sf Image of God, which can poffefs the holy World, for it is not of 
° the fame Effence and Ens; of which alfo Chrift fpeaks, Jobn 6. 
G C58 The Spirit is Life, the Fle profits nothing, aho Flefh and Blocd fhall 
not inberit the Kingdom of Heaven, and yet verily the true Body is 
couched in this beftial grofs Property, as the Gold in the Ore. 

2. All that is earthly on Man, that is beftial andcorruptible, and not Man. Though 
God created Man an external Body out of the Limus of the Earth, yet it is not to be 
confidered of us, as now it is; for the true humane Body, according to the inward World, 
is a fpiritual Sulphur, a fpiritual Mercurius, and a {piritual Sal; each Property of the Soul 
has a corporeal or effential Quality on it. 

3. God created fuch a Body as the Soul was in its Effence, viz. in the fpirated Word 
of the Underftanding, and breathed the Soul thereinto for the UnievBasding: alfo the 
outward fulphureous Body is in no wife the grofs Beaft, which pafles away and returns 

not 
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not again; the true real Body which is bidden in the Grofnefs is a fpiritual Body, in 
comparifon of the Grofne/s : Jr is created indeed in Fleth and Blood, but in a fixed, ftead- 
faft [incorruptible Flefh and Blood.] ; ; 

4. By the Luft and Imagination of Adam the Grofnefs was manifeft; the true out- 
ward Body is a fulphureous, mercurial, and faltifh Property, a pure effential Power 
according to the Nature of the Soul: T hat which the Soul is in the Spirit, the fame is 
the true humane Body in the Effence, as a Manfion of the Soul. 

5. All the Properties of the inward holy Body, together with the outward, were (in 
the frt Man) compofed in an equal Harmony ; none lived in Self-defire, but they all 
gave up their Defire to the Soul, in which the divine Light was manifeft, as in the holy 
Heaven. The Light fhone through all the Properties, and made an equal Temperature 
in the Properties ; all the Properties gave their Defire into the Light, viz. into the mani- 
felted Sweetnefs of God, which penetrated all the Properties; in which Penetration they 
were all tin@ured with the /weet Leve, fo that there was nothing but mere pleafing 
Relifh. Love-defire, and Delight betwixt them. 
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6. The inward holy Corporality * from the pure Element penetrated through the four $ Of. 


Elements, and held the Limus of the Earth (viz. the outward fulphureous Body) as it 
were {fwallowed up in itfelf; and it was really there, but in Manner as the Darknefs 
dwells in the Light, and yet its Darknefs cannot be manifeft for the Light; but if the 
Light extinguifhes, then the Darknefs is manifeft. 

7. Thus the inward Man held the outward Captive in itfelf, and penetrated it, as a 
Fire heats an Iron throughout, that it feems as if it were all Fire; but when the Fire 

oes out, then the dark fwarthy Iron is manifeft. 
~ 8. Thus likewife was the frf Man when he ftood in Paradife, in his fixed Condition, 
in like manner as Time is before God, and God in the T ime, and they are diflinél, but 
not parted afunder; asthe Time is a Play before God, fo alfo the outward Life of Man 
was a Play ‘to the inward holy Man, which was the real Image of God. 

g. The outward Spirit and Body was unto the inward as a Wonder of divine Manifef- 
tation, according to the Fire-dark and Light World, a Mirror of the great Ommnipotence and 
Omnifcience of God; and the inward was given to it for a Ruler and Guide. 

10. As God plays with the Time of this outward World, fo likewife the inward divine 
Man fhould play with the outward in the manifefted Wonders of God in this World, 
and open the divine Wifdom in all Creatures, each according to his Property ; fo like- 
wife in the Earth, in Stones, and Metals, in which alfo there is a twofold Effence, viz. 
an from the Original of the Fire-dark-World, and one of the Original of the Holy- 

ight-World. 

si 1. All this was given him for his Play; he had the Knowledge of al Tinélures; all 
was fubject to him, he ruled in Heaven and Earth, and over all the Elements, fo alfo 
over all the Conftellations, and that becaufe the divine Power was manifeft in him; no 
Heat nor Cold did annoy him. As a Tincture penetrates a Body, and preferves ic from 
Sicknefs, and as the Warmth of the Suz defends the Body from Cold, fo likewife the 
higheft Tindure of the Fire end Light, viz. the holy Power of the inward {piritual Body, 
penetrated the outward Body of Flefh and Blood, and took every outward elemental 
Property, as alfo the Limus of the Earth, into its Prefervation or Protection. 

12. For as there was a Temperature in the Body of the inward and outward Man, fo 
likewife there was nothing without the Body that could either deflroy, or annoy this 
Temperature: As Gold indures in the Fire, and asa Tincture penetrates all Things, and 
yields or gives way to nothing, fo likewife Man was not fubject to any Thing, but only 
and alone to the only God, who dwelt through him, and was manife/t in him with the 
Power of the holy Effence ; and this was an Image and Likenefs of God, in whom the 

’ Spirit of God inhabited. T 

Vor. HI K 


* Before, 
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~ 33. Reafon will underftand us wrong, and fay, I {peak of a twofold Man :. But I fay 
No! 1 {peak only of one only Man, whch is a Likene/s according to God, viz. accord- 
ing to the manifefted God, according to the exprefied formed Word of the divine Power, 
of divine Underftanding. 
` a4. As all Things are in God*Effentially, and yet- he himfelf is not that very 
Fffence; and yet that Effence rules every Effence according to its Property + fo likewife 
the inward fpiritual Man is an Image of the formed Word of divine Power, and the out- 
ward an Image of the inward, viz. an Infirument of the inward. As a Matter muft have 
an Inftrument wherewith to finifh and perform his Work, fo likewife the outward Man 
from the Limus of the Earth and four Elements, with its outward Conftellation, is only 
an Inftrument of the inward, wherewith the inward frames and makes what the inward 
Spirit of the Soul wills. 

is. As we fee that the Will is the Mafter in all Purpofes and Undertakings; and we 
fee further, that the inward Man has divine Will and Defre, but the outward a ée/tial 
Will, which is fo by Reafon of the Fall: The whole Man is but ome only Man, but his 
Property lies in feveral Degrees, according to the inward and outward Heavens, viz. 
according to the divine Manifeftation through the feven Properties of Nature. 


* Text, in Ef. 
fence. 


Of the Creation of the Seventh Day. ae i 


16. God created all Things in fix Days out of the feven Properties, and introduced the 
fix Days Works of the Manifeftation of his Creature into the Seventh, wherein every Life 
fhould work as in one Body ; for the feventh and firt Day belong mutually to one another 
as one: For the fix Properties of the eternal Nature are all couched in the Seventh, as in 

t Place for a ' Structure of the other fix; the feventh Property is a Myftery, or Efence of all the 
Operation OF Other; and out of the feventh Day the firit Day has taken its Original and Beginning. 


orkhoufe. 
Pius 


r a 


Seventh Day, Saturnus. 


39. For on the feventh Day, viz. Saturday, Saturn has his Dominion she firft Hoar of 

_ the Day in the planetary Orb, which is a Figure of the Seven-fold Generation of the eter- 

nal Nature; for like as the firt Form of the eternal Nature is the aftringence Defire, viz. 

the Fiat, which in the Defire impreffs the free Lubet (which is as a thin Nothing in the 

eternal Will of God, in the divine Underftanding) and introduces it mto a ipiritual 
Lflence, in which Defire’s Effence all the Properties arife as is above-mentioned. 

18. So likewife Saturn, or the feventh Property of the feventh Day, is the Ref, or 
Manfion of the other fix Days Works, wherein they work as a Spirit in the Body; the 
Seventh Property ftands ftill as a fenfelefs Life. 

19. But that now Mofes fays, Ged refled the feventh Day from all his Works, and fanfit- 
Fed the feventh Day for reft; this has a very peculiar emphatical deep Meaning, and yee 
it would be but plain and Child-like, if we were in Paradife, and dwelt in the Sabbath, 
Underftand it thus : Cae 

20. Out of the Verbum Fiat, viz. out of the divine Word, and out of the divine 
Defire, which is the Fiat in the Word, wherewith the Word forms icfelf, or introduces 
itfelf in the Spiritual Efence to the dark Fire and Light-world, the fix Properties of the 
eternal and temporal Nature proceeded; and vach has introduced 4tfelf into a feveral 


seh explain. Degree of a fundry Property, which Degree may be called a Heaven, or a magical 
‘edin the Spiritual-conftellation. . i i 
Himmell 


Language of og st ats g ' 
Re 21. For each Property is a pirated Effence, viz, a Heaven; for * Heaven does pro- 
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perly and exactly denote and fignify, in the Language of Nature, a Spiration, or For- 
mation; where the Fiat forms what the Word fpcaks, or breathes forth; and thus the 
Spiration was introduced into fix Degrees or Days-works, wen 

22. Each Spiration continued a Time, viz the Length of a Day and Night, in the For- 
mation and Conception, and each Property of a Day was mutually fpoken or breathed 
forth out of the other, even to the Sixth, in which the formed Word was manifeft, which 
in the firit Form, viz. inthe Love-defire, did receive its Ajpe@ or Mluftration through the 
Fire from the Light, and amafied or formed itfelf in the fixth Form of Nature; in which 
Formation, the Image of God (Man) was created, as an Image of the formed Word, 
which God introduced into the Sabbath, viz. into the feventh Day, underftand into the 
Verbum Fiat, viz. into the firft divine Defire to Nature, wherein Paradife and the eternal 


Day was. 


23. For in the feventh Property lies the esernal Day, whence the Days of Time are 


‘proceeded ; and the Ancients have called it * Sonabend, but it is rightly called ” Subna- * As to the 
end, wherein God’s Love does appeafe and atone the Anger; as when the fix Proper- Word Sun- 
ties in what is operated enkindle themfelves in the Impreffion in the Wrath’s Property, Nee A 
they are atoned and reconciled in the feventh Property, viz. in the manifetted aly of the Sun? 
Power of God in the Love-defire (which holy Power manifefts itfelf in the fifth and fixth In our Eng- 

Property, and encircles the Operation of all the reft as an holy Heaven) and fo are lih, Satur- 
introduced into one only Effence, wherein they ref, as in the * Word of the Lord; y the Even- 
which has introduced itfelf with the Jeven Properties into Nature and Effence, and thereof ing of Recon- 


Mofes {peaks rightly, God refted on the feventh Day, from all his Works, and hallowed the citation, or 
Seventh Day. Şiving day; 


24. Underftand it here right; God refed with h's formed Word (which he firft intro- p49 Domini. 
duces into Darknefs and Fire) viz. into the frf Principle, according to which, he is 
called a confuming Fire; in the fecond Principle, viz. in the formed holy Word, where he 
educes himfelf through the Fire in the Light in the Love-defire, viz. in the holy Frat, 
and refts eternally with his manifefted Word therein, his Reft therein, is a Dominion of 
Joy, where the Anguifh-fource of God’s Wrath of the eternal Nature is changed into a 
divine Kingdom of Joy. 
25. And this Ref is the holy Heaven in the natural Heaven, where Time works in 
itfelf, and fets forth what it has operated for the Day of Reft, viz. the Day of Seperation, 
where, at the End of the Days of this World, the Evil fhall be feperated from the Good, 
and each Thing hall poffefs its own Heaven, viz. the Property of its Original [or four- 
cive] Spirit, whence it was generated. a reese 
26. But in this Time God’s Love and Anger muft mutually work in one another, and 
manifeft the Wonders of God both according to the Fire and Light-world, and the Ver- > 
bum Doinini refts in the feventh Manifeftation of the Properties, and fhines with its * Power a And Virtue, 
into the Operation of the fix Days, viz. into the fix Properties, and affords Aid and Help l 
to every Life. 
27. In the feventh Property all Things are brought into their End, viz. into the firft 
Day of the Beginning of all Effences ; for the feventh Day, viz. the feventh Property of 
the eternal Nature, is the tranfparent gla/ly Sea before the Throne of the Ancient in the 
Revelation, whence, as out of * the grand Myftery, this World was created into feveral » Ex Mifevio 
peculiar Heavens and Forms, and formed in the Verbum Fiat. The feventh Day was magro. 
from Eternity, without and beyond all Time, for it is the formed Word of the divine 
Underftanding; in it the eternal Wifdom of God is manifeft, viz. the Powers and 


_ Wonders of the divine Underftanding, in which the Deity works. , 
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The Seventeenth Chapter. 
Of Paradife. 


1. a OSES fays, that when God bad made Man, that be planted a Garden in 
x Eden, and there be put Man, to till and keep the Jame; and caufed all 
M*A Manner of Fruits to grow, pleafant for the Sight and good for Food; and 
e aaa pee ya Tree of Life alfo, and the Tree of Knowledge of Gocd and Evil, 
in the Midft. ue 
Mw 5, Here lies the Fail before the Face of Mofes in that he had a 
bright fhining Countenance, that finful Prae? cannot look him in the Face; for the 
Man of Vanity is not worthy to know what Paradife is; and although it be given us to 
know it according to the hidden Man, yet by this Defcription we fhall remain as dumb 
to the Beaf, but yet be fufficiently underftood by our Feliow-fcholars. l 
3. The Garden Eden was a Place upon the Earth where Man was tempted; and the 
_ Paradife was in Heaven, and yet was in the Garden Eden. Foras Adam before his Eve 
[was made out of him,] before his S%æep was as to his inward Man in Heaven, and as to 
the outward upon the Earth; and as the inward holy Man penetrated the outward, as a 
Fire thoroughly heats an Iron; fo alfo the heavenly Power, out of the pure Element, 
penetrated the four Elements, and fprang forth through the Earth, and bare Fruits, 
which were heavenly and earthly, and were qualified [fweetly tempered] of the divine 
Power; and the Vanity in the Fruit was held as it were fwallowed up, as the Day hides 
the Night, and holds it captive in itfelf, that it is not known and manifeft. 

4. Paradife was nothing elfe but the feverith Day’s Property 5 the heavenly Effentiality 
of the fecond Principle is couched or fhut up in the Earth; the Curfe of God has hidden 
it; it 2udded (in the Beginning of the World) through the earthly Effentiality, as the 
Eternity is in the Time, and the divine Power is through a// Things, and yet is neither 
comprehended or under{tood of any earthly Thing in Self-hood. 
` g. But in Paradife the Effence of the divine World penetrated the Effence of Time, as 

` the Sun penetrates the Fruit upon a Tree, -and effectually works it into a Pleafantnefs, 
gy is lovely to look upon and gocd to eat ; the like alfo we are to underftand of the Garden 
in Eden. 

t Edi exe 6. The Word © Ede is nothing elfe, but what Mofes fays of the Earth, shat it 
lained ac- was * ede, and empty, that is, it fhould manifeft its Might, according to the Wrath of 
‘cording tothe Vanity, it fhould be ftill, as a Mother to bring forth; for the internal would rue through 
Language of the external, as the fi piritual World through Time, Heaven through the Earth. The Earth 
é Void. was empty without Fruit, but the Heaven was its Hufband, which made it fruitful, 
and bare Fruit by it till the Curfe, where Heaven did hide [difappear or withdraw] itfelf 

from the Earth. | 

7. The whole World would have been a mere Paradije, if Lucifer had not corrupted 
it, who was in the Beginning of his Creation an Hicrarch in the Place of this World; 
bugfecing God knew well that dam would fall, therefore Paradife fprang forth, and bud- 
ded only in oxe certain Place, to introduce and confirm Man therein; whom (although 
God faw that he would again depart thence) he would again introduce thereinto by 

ee Chrift, and eftablith him anew in Chrift to Eternity in Paradite. 

8. For Lucifer poitoned the firit Paradife with his falfe and wicked Defire, therefore 
God promiled to regenerate it anew in Chrift, for the feventh Day which God appointed 
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for Reft, is nothing elfe but Paradi/e regenerate anew in the Spirit of Chrift in the 
humane Property, wherein the poor Soul fhall re Eternally from the Source of the fix 
Days-works, viz. of the fix Properties of the Life. 

g- Alfo it is the feventh Time or Manifeftation of God, in which the Myftery of God's 
Kingdom fhall be finifoed, when it fhall be again pure in the Place of this World, when 
Heaven fhall be again manifeft in the World, and the Devil driven out with his © Wicked- ¢ Text, evil 
nefs; whereinto no waclean Thing fall any more enter. For this World, in which sdam Effence. 
was before his Eve, muft again return as it was before the Curfe, in which Righteou/nefs 
forall rule; but the Vanity thall be purged away through the Fire of God’s Anger, and 

iven to the dark World. 

to. But that Mofes fays, The Tree of Life iced in the Midh of the Garden, and prefently, 
the next after fets down, And the Tree of Kuowledze of Geed and Evil: Here lies the Vail 
before his Eyes, that the earthly finful Man cannot behold him; for he is not worthy of 
it; for his Karthlinefs in the Cur/e of the beftial Vanity fhall not inherit Paradife. 

11. The precious Pearl lies in [the Knowledge of] the Difference of the two Trees ; and 

et it is but only ove, but manifeit in two Kingdoms ; for the Tree of Life flandetk wholly 
in the Midh of the Garden, for it ftands in two Principles, in the Midh, viz. in the holy 
World, between the eternal dark World of God’s Anger, where God is an angry zealous 
God, and a confuming Fire, and the outward vifible World. 

12. The boly Power of God in the Tree was the middlemoft Kingdom, and Paradife 
was the outermoft Kingdom; for the Middlemoft penetrated the Outermoft, and mani- 
felted itfelf with the Outward; this was the Kucewledge of the Geed, which ddam fhould 
have as little known, in its Original, as the Evil, he was created for an Inftrument of 
God, with whom God would manifeft his Wonders in Figures; he fhould only keep a 
child-like Mind, and be refiened unto God. 

13. Now the Tree of the Knowledge of Evil was the dark World, which alfo was mani- 
feton this Tree; likewife the Vanity, as‘ now it is; all earthly Fruit was manifeft ' As at this- 
therein; therefore Mofits diftinguithes the Tree, and fays, the Tree of Life, thereby he Day- 
underftands the Property of the eternal Life in the Tree, viz. the fecond Principle; and 
by the Words of the Tree of the Knowledge of Good and Evil he £ underftands the Wrath of f Or means. 
the Anger of God, which was manifeft by the Effence of the outward World in Earth- 
finefs in skis Tree, of which Adam fhould not eat; for he fhould * have eaten with the » Or eat.. 
inward Mouth, and not with the earthly Defire, bur with the heavenly, for he had fuch 
Fruit growing for him, which the inward Mouth could enjoy; indeed the outward Mouth 
did alfo eat thereof, but not into the Worms Carca/e. 

14. For as the Light fwallows up the Darknefs, fo the Celeftial fwallowed up the Ter- 
reftrial, and changed it again into That whence it proceeded; or as the Eternity fwallows 
wp the Time, and in it is asa Nothing; fo likewife there were two Centers in Adam's 
Mouth, forthe Kingdom of God ftands in Power. And Adam aho before his Eve ftood . 
in the Kingdom of God, for he was Male and Female, with both divine Leavenly Tinc- 
tures; and neither the Fire’s or Lights Tincture or Defire fhould be manifeft in him, . 
for they fhould ftand in egual Weight [in the true Temperature] refigned * in Ged. i Or to. 

15. Butin the Tree of the Knowledge of Geed and Evil the Properties, viz, of God’s Love, 
and alfo the Earthlinefs, as it is at this Day in the Curfe, were peculiarly manifeft, each in 
itfelf, and did eagerly put themfelves forth; that is, they were departed out of the Like- 
nefs, out of the equal harmonious Accord; and all the three Principles were each of them, 
in an efpecial Manner, manifeft in this Tree, and therefore Mofes calls it, the Tree of the 
Knowl dge of Good and Evil. 

16. Reafon fays, Why did God fuffer this Tree to grow, feeing Man fhould not eat of 
it? Did he not bring it forth for the Fall of Man? And muft it not needs be the Caut of 
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Man’s Deftru&tion ? This is that about which the high Schools contend, and underftand 
it not, for they go about to feek and apprehend the Inward in she Outward, and it remains 
hidden and dead to them; they underftand not what Man is. 

17. Man was created out of all the sbree Principles, and was placed in the Principle, 
din the Properties of the inward and outward World, in equal Number, Weight, and 
Meafure ; none of the Principles did exceed the other; there was an agreeing Harmony ; 
the divine Light tempered all the Properties, fo that there was a mutual Melody and 
Play of unanimous Love between them. ; 

18. The fiery dark World rejoiced in the holy Light-world, and the Light-world in the 
outward [World,] as in its Manifeftation ; again, the outward World joyed itfelf in both 
the inward Worlds, as in its Life; and there was a mere plea/ing harmonious Will, Plea- 
fure, and {weet Delight, between them; the Mercury, viz. the founding, hearing, and 
feeling Life, viz. the Manifeftation of the divine Word in the Jat, did mutually pene- 

trate all Effences, in a very exceeding joyful Property. f 
x Or fet their 19. The Property or Effence of all the three Worlds reached * with the Defire after the 
Defire upon Light; and in the Light the exprefled Word was holy; this holy Word gave its Power 
the Light. and Virtue to the Sound of the inward dark Fire-worid, and alfo into the Sound of the 
outward elemental World, viz. it gave itfelf into the inward fery Word, or Life, and alfo 
into the outward earthly Life. 

20. Thus the holy divine World was pred minant through all the three Principles of 
the humane Property, and there was an equal Accord; and no Enmity or cppofite Will 
was manifeft betwixt the Principles, but a mere harmonious Affection and Inclination of 
Will, pleafing Relifh, ravifhing Melody, fweet Smell, a friendly, fmiling, and moft 
pleafant Afpect, a meck and kind Senfe, and mutual Fruition of Delight. 

20. For Man wason the fixth Day taken and created to a divine Likene/s and Image, in 
the fixth Manifeftation of the feven Properties of the divine harmonious Manifeitation in 
the expreffed Power, which has diffufed and manifefted itfelf through the fifth Property, 
wiz. through the fiery Love-defire; his true Life’s Center was the fifth Property of the 
eternal Nature, viz. the fiery Love-defire, which held the Fire and Darknefs hidden [or 
fhut up] in itfelf, and ufed it to its Joy and Delight. ` oa 

22. But itis very neceffary for us to underftand right in this Place, whence the Defire 
to fall away from the equal Accord did arife both in the Hierarch Lucifer, and alfo in 
Adam the fecond Hierarch, or royal Prince in the divine Image. - ' SR 

23. When the eternal Only God once moved himfelf through the eternal Spiritual 
Nature, viz. in the eternal great Abyfal Myftery, and comprized [or amafied] this 
Myftery into a Circumference or Place, to manifeft his great Wonders, and introduced 
the eternal J/1/Zom into a formal vifible Contemplation, and manifefted all the feven Pro, 
perties of the inward eternal Spiritual World, and introduced them into a Creation of 
the Angels, then all the Properties were moved and affected, and each defired to be ina 

'Orgiven creatural Form in the Place, fo far as the Verbum Fiat had ! put itfelf forth to Motion and 
itfelfin. Manifeftation. ‘ 

24. And the angelical Princes alfo with their Legions were taken and created out of 
the Properties in the Verbum Fiat; even from the firft Center where the eternal Lazet 
betakes itfelf into a Defire, and introduces itfelf into Nature, to the moft external Mani- 
feftation ; each Hierarchy in its Heaven or Property. a 

25. But feeing Lucifer was in his Creation or Formation of the Properties apprehended 
in the Principle of the Property, where the enkindling Fire arifes, where the Light is 
manifeft, thereupon he became fo afpiring in himfelf, as the mefl Mighty Prince; and 
feeing in the Root of his creatural Original he underftood the great magical Conftellation, 
viz, the Myftery of the Ground of all Beings, but yet in the dark Property, which yet 
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was now moved and affe&ted, which magical Confellation alfo = defired to be manifeft and = Or would 
creatural in the Dark World, thereupon it fet its Defire upon this mighty Prince and be. 
Hierarcb. 

26. And he, viz. Lucifer, turned himfelf away from the divine Light into the fiery 
Myftery, towards the Darknefs, whence the Fire arifes; and fo the magical Arum of 
the grand Myftery of the dark World apprehended him; for his Defire, which the Verbum 
Fiat had brought out through the Fire in the Light, turned itfelf back again thereinto, 
and would be /ike the Creator of all Beings, and change himfelf and the Effence accord- 
ing to his own Pleafure. 

27. Thus he contemned the Meeknefs in the Light, viz. the fecond Principle, which 
[arifes] through the Fire-death (where the Wrath or the Spiritual Ejjentiality of the 
wrathful dark Property dies in the Fire, and out of which Death of Devouring, the 
fecond Principle, viz. the holy Love-world of great Meeknefs and Humility, is generated) 
and went back into the fir? Principle, viz. in magia Nature, into the Original of the 
Eternal Nature, and would be an omnifcient Aruit; he would rule and domineer in and. 
above the whole Creation, and be a Co-former in a// Properties. 

28. Thus the Light was extinét to him, for he made his angelical Effence, which ftood 
in great Mecknefs, and in fiery Love-defire, wholly rough, auftere, cold, wrathful and 
fiery, in the dark wrathful Property , and the Properties of Enmity inftantly arofe in hun, 
for in the Light they could not be manifeft. But when the Light extinguifocd, they were 
manifeft, and he became a Devil, and was driven out of the angelical World, out of his 
own Heaven of the fecond Principle. 

29. Thus we are to know, that the Fall befel him from his Creature, for had he not 
turned away his creaturely Defire from the divine Mecknefs and Love, in Pride, and 
{tubborn Will to rule in the Matrix of the Pregnatrefs which took him as a Player, he 
had remained an Angel; had he continued under God’s Love-fpirit and Will, then his 
Anger-fpirit and Will had not captivated him. 

30. But feeing he has freely and willingly broke himfelf off from God’s Love-will, he 
has now God’s Anger-will in him, wherein he muft be a Manifeftor and Worker of the 
dark World’s Property, for it would alfo be creaturely : Here it has a right Capsive, that 
can artificially act in apifh Sport; and now as the dark World is in its Property in its 
Defire, fuch is alfo its Hierarch or creaturely Prince. 

31. And here it is very requifite for us to know right, how Man came to fall. Man. 
was created in the Stead and Place of extruded Lucifer ; underftand the inward Spiritual 
Man; he was created in the fame Heaven according to the inward humane Soul, and 
fhould poffefs the Hierarchy which Lucifer had loft, and hence the Devils Envy againft 
Man is rifen. 

32. But feeing God did well know, that the Devil would tempt him, and not allow 
pim that Honour, the deepeft Love of God (viz. the high Name Jefus out of JEHOV All) 
has freely given itfelf herein, to regenerate this Hierarchy which Lucifer had defiled, 
and to purge it through the Fire, and to introduce his higheft Love thereinto, and to 
overcome the Wrath (which Lucifer had awakened) with Love, and change it again into 
divine Joy, viz. into an holy Heaven, * in which Place the laf Judsment ttands: And ” Ortowhich 
this is that which Saint Paul fays, Man was chofen [or elected] ia Chrif Jefus before ike End the laft 
Foundation of the World was laid. pornom bg 

3. And for this End, God created Man out of three Principles in one, that he did not A ' 

live wholly in the Place of Lucifer, that fo he might help him; for God faw very well, FA 
according to the Property of his Wrath, that Man would fall; but he would bring him Enhe: | th 
again, through and in the Nam: Jefus, through the corruptible Death into the royal 4 
Kingdom whence Lucifer was fallen; in whofe flead she Man Chrif, God and Man in 
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one Perfon, fhould fit as an Hierarch, High Prieft, or the great Priace of Men, in the 


‘Name and Power of Jefas out of JEHOVA. 


34. Therefore we are here rightly to confider of the Fall of Man; how he ftood in 
Paradife and was tempted; and what the Paradife was. Man ftood in three Principles, 
which indeed ftood is Man himfelf, viz. in Body and Soul, in equal Accord and Har- 
mony, but vot without him; for the dark World has another Defire than the Light-world ; 
now the Image of God ftood etween three Principles, all which three did fet their Defire 
upon this Image, each would be manifeft in das, and have him in their Dominion for 
a Ruler, and manifett their Wonders through him. 

35. But he, viz. the Man, fhould have introduced his Defire only into the fxth Pro- 
perty of the divine Manifeftation, wherein he was created to an Image of God; he 
fhould be wholly refigned to God; he fhould only live in the manifetted divine Werd, 
in Obedience to God, and not enter into his own Will, but introduce his Defire into 
God’s Will, viz. into the fixth Property, that fo the manifefted Word of God might de 
bis Will, knowing, and doing; even as the holy Angels fo live and rejoice only in the 
divine Will, and melodize in the Holy Ghof, as he does open and manifeft himfelf in 
them according to the Divine Wifdom; and thus they live, will, and aét, with a 
‘Child-like Mind and Will. 

36. Paradife, or the Garden in Eden, did indeed ftand with its Properties in equal Con- 
cord as to Man; but the Properties were in themfelves an awakened Hunger, each in 
itfelf, which verily the divine Light did again introduce into a Temperature: But the 
Devil oppofed Man in his enkindled Envy, and infinuated his venomous Imagination into 
the humane Property, and enkindled the humane Properties in the Center in the firft 
Principle of the Soul’s Property, wherein the Soul ftands in “ke Effence and Exiftence 
with the Angels and Devils. 

37. Whence Adams Imagination and earneft Hunger arofe, that he would eat of the 
Evil and Good, and live in his own Will; that is, his Will departed out of the equal 
Concord into the Multiplicity of the Properties; for he would prove, feel, tafte, hear, 
fmell, and fee them; as the Devil did perfuade them alfo in the Serpent, they /bould be as 
God, and their Eyes foould be open in the Properties, which alfo happened to them in the 
Fall, that they knew, tafted, faw, and felt Evil and Good; whence arofe unto them 
Sicknefs, Difeafe, Pains, and Corruption [or the Diffolution of this Carcafe.] 

38. And feeing the divine Providence did before know that the Devil would tempt 
Man, and bring him into ftrange Luft; left he thould long after the Center of the dark 
World, and become a Devil as Lucifer did, God reprefented to him the Tree of Life, and 
of o Knowledge of Good and Evil, wherein the Difiolution of the outward Life was 
manifeft. 

39- For it was occafioned by Adam, when he was yet in Paradife, when he lufted 
after Vanity, and brought his Imagination into the Earth, wiz. into that Effence whence 
the Limus of the outward Body was extracted, and defired out of his Mother to affay of 
the enkindled Vanity which the Devil had enflamed, thereupon the Fiat drew him forth 
fuch a Plant out of the Matrix of the Earth, whence alfo it had extra@ted Adam's Body, 
fo that Adzm’s Hunger had to eat. 

40. For the Effence in the Tree of the Knowledge of Good and Evil, and the Hun- 
ger of the Defire in Adam, were alike, what he defired was reprefented to him by the 
Fiat, Adams Imagination was the Caufe of it. ` 

41. Reafon fays, Why did God fuffer it to come to pafs? Chrift faid, Zf ycu bad 
Faith as a Grain of Muftard-feed, and foould fay to this Mountain, be caf into the Sea, it 
Soould be done: I pray, was not the Soul’s Spirit fprung forth out of the great Divine 
Ommipotence, out of the Center of the eternal Spiritual Nature, whence all Beings were 
created, and fhould it not then be potent? 42. He 
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42. He was a Fire-fpark of God's Might, but when he was formed into a creatural 
Being of the Creatures, he withdrew into Se/f-luft, and broke himfelf off from the Uni- 
verfal Being, and entered into a Selfifhnefs, and fo he wrought his own Defiruction, and 
this he would have had, if God’s Love had not redeemed him. _ 

43. The Soul's Power was fo potent before the Vanity, that it was not fubjeét to any 
thing; and fo it is ftill powerful, if the Underftanding was not taken away from it: lt 
can, by Magick, alter all Things whatfoever are in the outward World’s Effence, 
and introduce them into another Effence; but the Vanity in the outward Air’s Dominion 
has brought a Darknefs thereinto, fo that it does not know itfelf, the Cur/e of God has 
caft the defiled Child into the Dirt, that it muft pray for a Laver, and muft be, in this 
Life-time, its own Enemy, that it may learn to be humble, and continue in the divine 


Harmony, and not become a Devil. 
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The Eighteenth Chapter. 


Of the Paradifical ° State, fbewing how it fbould have been i * Dominion, 
Adam had not fallen. dition. 


thing impofitle for me to know, feeing I was not there and faw it 

myfelf: To him I fay, that I in the Effence of my Soul and Body, 

when I was not as yet I, but when I was in Adam's Effence, was 

wee there, and did smy/elf fool? away my Glory in Adam, but feeing? Negli- 

ar Se Chrift has reftored it again to me, I fee in the Spirit of Chrif what geatly lofe, 
I was in Paradife, and what I am now in Sin, and what I fhall be 

again; and therefore let none decry it as a thing unknowable; for though I indeed 

know it not, yet the Spirit of Chrift knows it in me; from which Knowledge I fhall 

write. 

2, Adam was a Man and alfo a Woman, and yet none of them [diftind,] but 
a Virgin full of Chaftity, Modefty, and Purity, viz. the Image of God: He had both 
the Tinétyres of the Fire and Light in him; in the Conjunction of which the own 
Love, viz. the Virgin Center, ftood, being the fair Paradifical Rofe-Garden of Delight, 
wherein he loved himfelf ; as we alfo in the Refurreéfion of the Dead fhall be fuch, as 
Chrift tells us, * that we fhall neither marry, nor be given in Marriage, but be like the An- a Matth. 22, 
gels of God. 30. 

3. Such a Man, as Adam was before his Eve, fhall arife, and again enter into, and 
eternally poffefs Paradife, not a Man or Woman, but, as the Scripture fays, They are 
Virgins, and follow God, and the Lamb, they are like to the Angels of God; yet not only 
pure Spirit, as the Angels, but in heavenly Bodies, in which the fpiritual angelical 
Body inhabits. 

4. Seeing then Adam was created in Paradife to the Life Eternal in the Image of God, 
and God himfelf breathed his Life and Spirit into him, therefore we can well defcribe 
him, how he was in his Innocence, and how he fell, and what he is now, and fhall 
again be at laft. 

5. a ae had created him 'to the earthly, corruptible, miferable, naked, fick, ‘Or for. 

on. HI. L 


r Bee, as KNOW the Sophifter will here cavil at me, and cry it down as a 
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beftial, toilfome Life, then he had not brought him into Paradife; if ‘ he had defired 
[or willed] the defial Copulation and Propagation, then he would inftantly in the Be- 
ginning have created Man and Woman, and both Sexes had come forth in the Verlum . 
Fiat, into the Divifion of both Tinétures, as it was in the otber earthly Creatures. 

6. Every Creature brings its Cloathing from its ' Dam; but Man comes miferable, 
naked and bare, in deepeft Poverty, and Inability, and is able to do nothing; and in 
his Arrival to this World he is the pooreft, moft miferable, forlorn, and moit fhiftlefs 
Creature amoneft all Kinds, which cannot at all help himfelf; which does fufficiently 
fhew to us, that he was not created of God to shis Mifery, but ° in his Perfection, as all 
other Creatures were, which [Perfection] the firft Man fooied away [or loft] by falfe 
Luft; whereupon God afterwards in his Seep did firft figurize him in the outward Fiat to 
the natural Life in Man and Woman, according to the Property of all earthly Creatures, 
and hung upon him the Worm’s Carca/e, with the beftial Members for Propagation, of 
which the poor Soul is to this Day afhamed, that ic muft bear a beftial Form on the 


y. . 
7. Two fixed and ftedfaft Effences were in Adam, viz. the fpiritual Body * from the 
Love-Effentiality of the inward Heaven, which was God’s Temple, and the outward 
Body, viz. the Limus of the Earth, which was the Manhon and Habitation of the in- 


_ ward fpiritual Body, which in no wife was manifeft according to the Vanity of the 


I Text, Cor- 
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nally. 


® Conceived. 


Earth, for it was a Limus, an Extract of the good Part of the Earth, which at the laft 
Judgment thall be fevered in the Earth, from the Vanity of the Curfe, and the Corrup- 
tion of the Devil. 

8. Thefe two Beings, viz. the inward Heavenly, and the outward Heavenly, were 
mutually efpoufed to each other, and formed into one’ Body, wherein was the moft boly 
Tintlure of the Fire and Light, viz. the great joyful Love-defire, which did inflame the 
Effence, fo that both Effences did very earneftly and ardently. defire each other in the 
Love-defire, and loved one another: The Inward loved the Outward as its Manifeftation 
and Senfation, and the Outward loved the Inward as its greatelt Sweetne/s and Joyfulnefs, 
as its precious Pearl, and moft beloved Spoufe and Confort ; and yet they were not two 
Bodies, but only one, but of a twofold Isflence, viz. one inward, heavenly, holy, and 
one from the Efience of Time ; which were efpoufed and betrothed to each other to * an 
eternal [ Being. ] 

9. And the magical Impregnation [or Conception] and Birth did ftand in this fiery 
Love-defire ; for the Tincture penetrated through both Effences, through the inward 
and outward, and awakened (or ftirred up) the Defire; and the Defire was the Fiat, 
which the Love-/uset [or Imagination] * took, and brought into a Subftance; thus the 
Likenefs of the expre/s Image was formed in this Subftance, being a fpiritual Image accord- 
ing to the fir: As the Fiat had conceived, and formed the frt Image, viz. Adam, fo 
alio the Likenefs was conceived out of the firit for Propagation ; and in this Conception 
alfo the magical Birth was forthwith (effected,) where, in the Birth, the /piritual Bedy 
became external. . 

ro. Underftand, if ic had been that Adam had ftood, then the magical Birth had been 
thus [effected] not by a fundry peculiar Jue from ddan’s Body, as now, but as the Sun 
fhines entirely through the Water, and rends (or tears) it not, fo the {piritual Body, vz. 
the Birth, had been brought forth, and in its coming forth had become fudfantial, with- 
out Pains, Care, and Diltrefs, in a great Joyfulnefs and Delight; ithad been, in a Man- 
ner, as both Seeds of Man and Woman receive in their Conjunction a pleafant Afpea&, fo 
alfo the magical Impregnation and Birth had been a Virgin-like Image wholly perfect 
according to the firft. ay 

an. Which afterwards, when Venus’s Matrix was taken from Adam, and formed into a 
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Woman, muft be done through Anguith, Trouble, Smart, Pangs and Dittrefs; as God 
faid to Eve, I will multiply thy Sorrows, when theu conceiveft, thou fhalt now bring fortb 
Children with Sorrow, and thy Will fhail be fubjeti to thy Hujland. Why? Becaute it was 
fprung forth from the Man’s Will: Eve was half the Adam, viz. the Part wherein Adam 
fhould have loved and impregnated himfelf; the fame, when he ftood not, was taken 
from him in his S/eep, and formed into a Woman ; therefore when Adam faw her, he faid, 
She fhall be called Woman, becaufe fhe is taken out of Man. 

12. Man fhould have walked naked upon the Earth, for the heavenly (Part) penetra- 
ted the outward, and was his C/cathing, he ftood in great Beauty, Glory, Joy, and Delight, 
in a Child-like Mind; he fhould have eaten, and drunk in a magical Manner, not into 
the Body, as now, but in the Mouth; there was the Seperation, for fo likewife was the 
Fruit of Paradife. . l 

13. All Things were made for his Sport and Delight; no Sleep was in him, the Night 
was in him as the Day ; for he faw with * pure Eyes in‘ peculiar Light; the inward Man, ® Glorified, 
viz. the inward Eye, faw through the outward; as we in the other World fhall seed no illuftrious. 
Sun; for we [fhall] fee in the divine Sight, in the Light of the peculiar Nature. No‘ i. his own 
Heat nor Cold had touched them; there had alfo no Winter been manifeft upon the ps eke 
Earth, for in Paradife there was an equal Temperature. 

14. The Tinéture of the Earth had been their Delight and Paftime; they would 
have bad all Metals for their Play 4:/? the Time that God had changed the outward World ; 
no Fear or Terror had been in them, alfo no Law from any Thing, or with refpect to any 
Thing; for all had been free to them; dam had been their chief Prince; and they 
would have lived in the Worid, and alfo in Heaven, inhabiting in doth Worlds at once; 

Paradife had been through the whole World. 

15. But feeing the divine Providence did well know that Adam would not ftand, feeing 
the Earth was corrupted by its former Prince, in that the rath of God had moved itfelf 
and‘amafled the Effence into an Impreffion, sLerefore God created all Manner of Fruits 4 Or took, 
and Beafts ; alfo all Sorts of * Medicines for the future Sicknefs of Man; and likewife all e Or fove- 
Kinds of Meat; that the Man might have Food and Raiment alfo in this World. reign, heal- 

16. For he had determined to tend another Prince, by whom he would redeem Man Ve Animals, 
from his Sicknefs and Death, and purify and purge the Earth through the Fire of God, bid Sate 
and introduce it into the oly (Being,) as it was when Lucifer was an Angel, before it 
came into fuch a! Creature. f Orcreature- 

17. And Adam was created only s to the divine Image, which fhould be eternal; and vy Being. 
though it was known in the Wrath of God that Man would fall, yet the * Regenerator was » Or Rettorer. 
alfo knowy in God’s Love ; to whom this Hierarchy fhould be given for a royal Poffeffion 
in Lucifer’s fead. 

18. But that the Fall’ might not proceed (or come) from the divine Appointment, i or might 
God made Man perfect, and created and ordained him to Paradife, and furbad him the not fo much 
falle Luft, which the Devil ftirred up through the Limus of the Earth in Adam’s outward 43 appear to 
Body, with his falfe Imagination and Hungry-defire. n r 

19. And Adam was (before his Eve) forty Days in Paradife, in the Temptation, before Decree. 
God made the Woman out of him; if he had ftood ftedfaft, then God had fo confirmed 
him to Eternity. 

20. But that I write of forty Days, contrary to the Cuftom [and Opinion] of other 
Writers, is, that we have certain Knowledge and fufficient Ground of the fame, not 
only by Conjecture, but from another Knowledge; of this alfo we will fhew you the 
Types. As (firk) of Mofes upon Mount Sinai, when God gave him the Law, this was 
done in forty Days, and Ifrael was tried whether they would continue in divine Obedi- 
ence; but feeing they made a Calf and an oy and fell from God, therefore Mofes mutt 
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break the firt Tables of the Law; fignifying the frf Adam in the divine Law, who 

* Deftrution. departed from it: Therefore the fame was broken from him, and he fell into the * Break- 
ing of his Body, as Mofes broke the Tables in Pieces. 

‘Round Ball, 21. And God gave Mofes another Scripture or Writing upon ta Table of Stone; 

or Glebe. which fignifies the fecond Adam (Chrift) who thould reftore the firt, and again introduce 
bis Law into bis Table of the Heart, viz. into the Life into the Humanity, and write it 
with che living Spirit in the fweee Name JESU; thus the other Law was allo written, 
how God's Love would deftroy or break in Pieces the Anger; of which the Covenant in 
the Law was a Type, as fhall be hereafter mentioned in Mofes. 

_ 22, The fecond Figure of Adam in Paradife are the forty Years in the Wildernefs ; 
where Ifrael was tried in the Law with the heavenly Manna, whether or no they would 
be obedient to God, that the Anger might not fo much devour them. The third Fi- 

"Combat. gure is the true real one, viz. Adams hard * Encounter with Chrift in the Wildernefs, 

where he ftood in Adams Stead before the Devil and God’s Anger, where he eat forty 

a Text, ofthe Days magically, viz. of the * Word of the Lord, in which Adam allo was tempted, whe- 

Verbum Do- ther he would remain wholly refigned to God’s Will; Chrift was tempted in Adam's 

Mims Stead in Adam’s Temptation, and with all whatfoever, wherein Adam was tempted, as 
fhall be mentioned hereafter. 

23. The fourth Figure are the forty Hours of Chrift in the Grave, where he awaked 

Adam out of his firft Skep. The fifth Figure are the forty Days of Chrift after his Refur- 
rection in the laft Proba, where the Humanity was laft of all tried, whether it would now 
ftand and be wholly refigned in God, feeing that Death was deftroyed, and the inward 
human Life new-born in God. 

24. Thefe five Figures belong to the five Degrees of Nature; from the firft Form of 

Nature even to the fifth, viz. to the boly Center of the Love-birth; if it were not too 
large, we would fet it forth very clearly; it fhall be fhewn in sts Place. 

*Orftoodin 25. Thefe forty Days Adam was” tried in his Innocence, whether or no he would or 
the Preba. could fand, to pofiefs the Throne of Lucifer, as an Hierarch, and Prince of God; but 
feeing God knew that this would not be, he determined to move himfelf with his decpe? 
t Vanifhed or Love in this Adamical, angelical Image of the inward holy Man, which ? difappeared in 
withdrew. dam, and to regenerate him anew, viz. in the Seed of the Woman; underttand in the 
Love-defire’s Seed, wherein Adam fhould have impregnated, generated, or brought 
forth himfelf in a magical Manner. In this Seed the Mark or Bound of the promifed 
s Orwitb. Covenant * in Chrift was fet, who fhould reftore the Angels-Image, viz. the divine Man, 
as it is effected. 

26. Thefe forty Days Adam, viz. the Soul of Adam in the Fleth, was tempted betwixt 
three Principles; for each Principle drew the Soul in the Flefh, and would have the 
Upper-hand or Dominion. > > 

` 29. This was the right ' Proba of what the free Will of the Soul would do; whether it 
would remain in the divine Harmony, or whether it would enter into the selfhood: Here 
it was tried in Soul and Body, and drawn by all the three Principles; each would 

* With or by accomplifh [or work forth] its Wonders * in him. 
him. 28. Not that the three Principles ftood in unequal Meafure and Weight in Adam, 
they were in equal Weight j» him, but not without him; moreover the Devil was very 
bufy in God’s Anger in the firit Principle with his falfe Defire, and introduced continu- 
Inthe Dif. ally his Jaeginaticn into the Soul, and into the outward Flefh, viz. into the Limus of the 
fimilitude or Earth, and infinuated it into the firit Principle, viz. into the fiery Property of the Soul, 
various Dif- even into the eternal Nature; whereupon the firft Principle in the Soul was moved to {pe- 
p of the culate itfelf in the Devil's Imagination (or Glafs of Fancy) viz. to coniemplite in the 
hehe magical Birth, how, and what, Evil and Good were, how it would relith and be in 


which were : ` 3 
withoutitfelf, the * Unlikench of the Effence, whence the Lafi arole in the Soul, 


s Trial. 
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29. The earthly Luft, to eat of the manifold Properties, arofe in the outward Part of 
the Soul; and in the inward fiery Part of the Soul the Luft of Pride arofe, to know and 
prove Evil and Good, defiring to be like God, as the Devil alfo did, when he would be 
an* Artift, in the magical Birth ; after which Adam here alfo lufted. © Or Craftse 
30. Though Adum did not defire to prove the firf Principle, as Lucifer has done, for matter. 
his Luft was only bent to tafte and prove Evil and Good, viz. the Vanity of the Earth ; 
the outward Soul was awakened fo, that the Hunger entered into its Mother, from 
whence it was drawn, and it was introduced into another Source. 
gt. And when this Hunger entered into the Earth to eat of Evil and Good, then the 
Defire in the Fiat drew forth the Tree of Temptation, and fet it before Adam; then came 
the fevere Command from God, and faid to Adam, Thou fhalt nct eat of the Tree of the 
Knowledge of Good and Evil, in that Day that thou cateft thereof thou fhalt die the Death. 
32. And Adam alfo did not eat thereof inthe Mouth, only with the Imagination or 
Defire he did eat thereof, whereby the heavenly Tin&ture difappeared, which ftood in a 
fiery Love; and the earthly one did awake in the outward Soui’s Property, whereby the 
heavenly Image was ¢b/cured. 
33. Thus the magical Birth was fpoiled, and it could not then be; though 
Adam * ftood in Paradife, yet it had not availed ” him; for in the Imagination or Hunger * Or had 
after Evil and Good the outward Man did awake in him, and obtained the Dominion , food. 
then Adam's fair Image fell into a Swound, and drew near to the Ceffation of its Opera- ” Os hemi, 
tion; for the heavenly Tinéture was captivated in the earthly Defire, for the outward 
Delire imprefied into it its Effence out of the Vanity, whereby the Man was darkened, 
and loft his clear pure * teady Eyes and Sight, which was from the divine Effence, from + Conftant, 
whence before he had his Sight [or Seeing. ] permanent. 
34. Now Mofes fays, that the Lord God faid, It is not good that this Man foould be alone, Gen. 2. v. 18. 
we will make an Help meet for bim. When God had created all Creatures with the whole 
creatural Holt, Mofes fays, And God bebeld all Things which be bad made, and lo! it was 
very geod, and confirmed all to its Propagation ; but here he fays of Man, It is not good 
that be foould be alone, for he faw his miferable Fall, that he could not magically propa- 
gate himfelf, and faid, we will make an Help for bim. 
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~ -The Nineteenth Chapter. 


Of the* building of the Woman; fhewing how Man was ordained Or taming. 
to the outward Natural Life. i ise 


KOK ND Mofes fays, God caufed a deep Sleep to fall upon the Man, and be Gen: 1. v. zte 


pi a 
w 


í ttt, Slept, and be took one of the Ribs out of bis Side, and built a Boman 
: i A 33 thereof, and clofed up the Place with Flefo. Mofes fays, the Woman 
Se iS... 42 62 was made of a Rib out of Adam’s Side. Who will underftand this 
Se 335445" Se without divine Light? But here lies the Vail before the Brightnefs 
KAKS Of Mofes’s Face, by réafon of the Unworthinels of the beftial Man. , 4 P 
2. For we find that the Woman was taken and formed in the Fiat his Body and 


out of Adams Effence, * both in Body and Soul, But the Rib betokens Adams Diflo- Soul, 
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t Or defroy- lution or Breaking, viz. that this Body fhould and would be‘ diffelved ; for in the Place 
ed, of this Rib Longinus’s Spear muft afterwards, when Chrift was crucified, enter into the 
fame, and tincture and beal the Breach in the Wrath of God with heavenly Blood. 
3. Now when Adams Hunger was fet after the Earthlinefs, it did, by its magnetick 
Power, imprefs into his fair Image the Vanity of Evil and Good; whereupon the bea- 
venly Image of the angelical World’s Eiffence dilappeared. As if a Man fhould infinuate 
fome ftrange Matter into a burning and light-fhining Candle, whereby it fhould become 
dark, and at laft wholly extinguifo ; 1o it went alfo with Adam, for he brought his Will and 
Defire from God into Selfhood and Vanity, and broke himfelf off from God, viz. from 
the divine Harmony. : 
4 Faintnefs, 4. Even then he forthwith funk down into a¢ Swound, into Skep, viz. into ‘an Inabi- 
orlmpotency. lity, which fignifies the Death; for the Image of God, which is immutable, does not 
“Or with. fleep: Whatfoever is eternal has no Time in it; but‘ by the Sleep the Time was mani- 
feit in Man, for he flept in the angelical World, and awaked to the outward World. 
f Signifies,or 5. His Sleep‘ is the Reft of Chrift in the Grave, where the new regenerate Life, in 
hoes cee hee Chrift’s Humanity, s muft enter into Adam's Sleep, and awaken it again to the eternal 
Ob was to, Lift, and bring it out of Time into the eternal Being. 
6. But the breaking [or dividing] of Adams Effence, when the Woman was taken 
out of him, is the breaking or bruifing of Cbhrif’s Body on the Crofs, from the fixth 
* Or making Hour to the ninth; for fo long was the Fiat in Adam's Sleep * in the feperating of the 
i o: Poa Man and Woman; for in fuch a Space of Time the Woman was compleatly finifhed [or 
mac. brought forth) out of Adam into a female Perfon [or Image.] 
7. And when Chrift on the Crofs had again accomplifhed this Redemption of our 
' Text, from = Virgin-like Image from the divided‘ Sex i Male and Female, and tinétured it with his 
ene and heavenly Blood in the divine Love, he faid, It is finifoed: For before he ftood in Adam's 
*  'Thirft. As Adam thirfted after the Vanity ; fo Chrift now filled or fatiated this Thirft of 
Vanity with the holy divine Love-thirft, and turned about the Will of the Soul, that it 
might again introduce its Thirft into God; and when this was brought to pafs, he faid, 
now if is finifoed and converted. Chrift turned back Adam in his Sleep from the Vanity, 
and from the Man and Woman, again into the angelical Image. Great and wonderful 
‘are thefe Myfleries, which the World cannot apprehend ; for it is as blind in them, as a 
Man that is born blind is to behold this World ; but he that regards and finds them has 
great Joy therein. . 
kUnderftand, 8. Æve is the right magical Child; for fhe is the Matrix in which the Love-defire 
peed a ftood in Adam, viz. the magical’ Impregnation and Birth; fhe was Adam's paradifical 
ee Rofe-garden in peculiar Love, wherein he loved himfelf: For the Amafing [or Con- 
nifeft, but af- Ceiving]} of the magical Impregnation, or Incarnaticn, or divine Formation of Propaga- 
terwards dif- tion, was [or ftood] in the Conjunction of both Tinétures. 
Pi eae K g. And God faid, after the Eating of the Apple, to them, The Womans Seed foall bruife 
Woman! the Serpents Head; the Ground and Corner-fone lie here in this Matrix; for the 
Seed, which Woman's Matrix, wherein the divine Formation ftood, was as to the right Life hea- 
was to break yenly, being out of the heavenly Effentiality, wherein confitted the right Paradife. 
rset 10. But ddam with his Imagination brought Earthlinefs and Vanity thereinto, viz, 
theearthly Se/f-will, and then the holy Part, viz. Venus’s Defire, which was the divine Center in the 
Eve. Humanity, viz. the manifeft Love-word in the Image of God, difappeared in this 
t Or Concep- Afatrix, therefore Eve * from this ftrange JVill introduced into the Matrix brought forth 
EA of, or ê Air a felf-willed proud Murtherer, for Adam with his falle Imagination had introdu- 
by reafon of CC4 this Vanity, fo alio the Devil’s Defire [thereinto.] ; 
t1. But the divine Love-will would not forfake this difappeared angelical Matrix, 
and gave himfelf by Promife thereinto with the dear and precious Name of Jefus, who 
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fhould again awaken it in the Property of the Holinefs and bruife the Head of the Devil’s 
infinuated Defire and fale rebellious Will; that is, deftroy and take away the Might of its 
Life, and introduce it again, through divine Love, into the firft Life: And even in this 
holy Matrix, which the Word and Power of God again awakened in the {weet Name Jefus 
in the Seed of Mary in the * Bound of the Covenant, the Serpent’s Poifon in the Soul and ° Aim, Mark, 
Fleth was deftroyed. or Limit. 
12. And this is the Seed of the Woman : Dear Brethren, obferve it, it is highly known: 
The ° Aim of the Covenant of Promife was placed [or fet] into this Matrix: But Eve ogixt the 
was not the very Child ; for the Part of the heavenly Matrix ftood difappeared in her, but promifed 
(yet it was) in the Covenant of God, as the dry Rod of Aaron (which budded forth Mark of the 
atrefh) typified to us. Covenant. 
13. She was indeed the whole Matrix of Adam, but the holy Part was fhut up in her; 
and the outward Part of the outward World with Evil and Good, viz. the Matrix of the 
third Principle, which had indeed an half feu/-like Property, but (captivated) in the Pri- 
fon of God’s Anger, the holy Covenant of Love refted in the dilappeared Part, in the 
Midit of the awakened Anger; from which Covenant the propbetical Spirit in the old 
Teflament fpoke, and prophefied of the future Opening (or Manifeftation) in the Cove- 
nant. 
14. The greateft Myftery is to be underftood in the Formation of Eve; for a Man 
muft very entirely and intimately underftand and apprehend the Birth of Nature, and the 
Original of Man, if he will fee the Ground; for fhe is the balf- Adam, not taken only and 
wholly out of Adams Fleth, but out of his Efience, out of the Female Part; fhe is dam’s 
Matrix. 
15. The Woman received no more from Adam's Fleth and Bones, but the Rib in his 
Side, and the half Crofs in the ? Head, which was the Life’s Birth-Crofs, whereon Chrift » Or Skull. 
deftroyed Death: The Matrix of the heavenly Part was in Adam, ° magical, that is, 3 Or magi- 
moving in the Effence, but the outward Part of the outward World was made fefhy , cally. 
and both were mutually bound [or efpoufed] one to another ; as the Time with the 
Eternity; the boly Part was in Heaven, and the Heaven itfelf; and the outward fiefhy 
Part was in the outward World j» ' Matrice Mundi. t In the Ma- 
16. Thus the female Property was in the Fiat extracted out of Adam’s Effence, as his srix of the 
deareft Rofe-garden, and he kept the Limbus celcftial and terreflrial, according to the third Princis 
Eternal Father’s manifefted Property, viz. the Fire-foul’s Matrix’s Property; and the ple. 
Woman (kept) the Part of the Spirit’s Soul’s-property. The Woman had the Center of 
the angelical World, in her difappeared Part of the Soul-like Property, viz. the mani- 
feted Loye-word, viz. the fifth Property of the Eternal Nature; and the Man had in 
his Limbus the divine Fire-world, viz. the Centerof ' the Light-World, the Center of Orto ; 
all Beings. 
17. The Man’s Limbus which he kept when the Woman was made out of him, was 
the Father’s Property, according to all Beings; and the Woman out of [or proceeded 
from] the Man, was the Son’s Property, according to all Beings; underfland the Leavenly 
Part both of the Limbus and Matrix; therefore Chrift became Man in the Woman's 
Part, and brought the Man’s Part again into the holy Matrix, fo that the Limbus and 
female Matrix were again one' Image, viz. a manly Virgin, above and in all the three: Or Perfon. 
Principles, as a creatural formed God, in whom the Eternal unformed God dwelt, with 
univerfal Fulnefs, both i the Formed, and without the Formed [divine Creature or 
God-man;} for thus was Adam alfo before his Eve, and fo muft we alfo be in Chrift, if 
we would be the Image and Temple of God. l 
18. Now when the pregnant Matrix was taken from Adam, the Woman was every 
way formed with fuch Members for Propagation as fhe is at this Day; and fo ddam 
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alfo; for before, when Adam was Male and Female, he needed no foch Members ; for his 
Birth was magical, his Conception moving in the Matrix [was to be] done through Jma- 
gination , for the Fiat was manifeft in him. ; 
1g. And the beftial Worm’s Carcafe of the Bowels, with the Formation of other 
inward principal Members belonging to the earthly Life, was hung upon Adam, in- 
ftead of the female Matrix; and the like Worm’s Carcafe was alfo hung upon the 
Woman inftead of the heavenly Limbus, chat they might {tuff in a Deal of Vanity, and 
live like the Beafts, feeing they did fo eagerly luft after Evil and Good. 
20. Reafon will object againft me, and fay, God created Adam in the Beginning fuch a 
Man, and even with all Members as be now is; which, notwithftanding, it cannot make 
out or demonftrate, feeing the Sou) is afhamed of this beftial Property; alfo I would 
willingly know of this felf-full Reafon, whether or no fuch an Azam (if he was created fo 
miferable, deftitute, naked, and bare, to this beftial Life) was created to eternal Life 
without Defeé&t, and alfo without Need, Diftrefs, and Death? And whether this Sink 
[or filthy Carcafe of earthly Flefh and Blood] was the Paradije, and Temple of God, and 
how could he have been able to defend himfelf from Hurt and Ruin? tor fuch a beafl- 
like Man may be drowned in the Water, and burnt in the Fire, and alio cruthed to Pieces 
with Rocks and Stones. 
21. But if thou fayeft, that God did well know that it fhould be fo with Adam, therefore 
he created him fo at the very firft; againft this the Scripture declares, faying, God created 
Man in his Image, yea to the Image of God created be bim, not to the beial Image. What 
Sin would God have imputed or charged upon Man, if he had created him in a beftial: 
Image? What then would the new Birth avail him, [to what End then fhould he be born 
again ?] The new Birth contains in real Sum this; that the angelical Image muff be 
born again, which God created in Adam. God formed Adam in the Image of God; and 
though he knew that he would not fand, yet he appointed him the Saviour, who fhould 
bring him again into the firft Image, and therein eftablifh him for ever. 
22. Now it plainly appears that Adam {tood in the divine Image, and not in the defial, 
for he knew the Property of all Creatures, and gave Names to all Creatures from their 
Effence, Form, and Property. He underftood the Language of Nature, viz. the manifetted 
f and formed Word in every one’s Effence, for thence the Name of every Creature is rifen. 
*Yext, tood 23. Now feeing he knew how the Word of Power was * formed in every Creature, 
. in the Form. thereupon we cannot efteem him * d¢fial, he was without doubt xgelical; for no other 
He idea oe Man fhall arife, but fuch an one as Adam was before his Eve : God created him perfeét, 
ofhim, as but he ftood notin the Proba; whereupon it muft now follow, that God fuffered him 
the Schools in to fall into the outward Magick, and ordained him to the Image of this World, and fet 
their bratih him into the Natural Life, viz. into the ” Corruption and new Birth; for in Heaven there 
who anden is neither Male nor Female, but all one Kind, in peculiar Love, without further Propa- 
ftand not gation, in an eternal Confirmation. 
what Adam 24. This therefore fets forth to us, that Adam died in Paradife, as God faid to him; 
hel bats If thou eatef of the Tree, thou diet, he died to the holy [heavenly] Image, and lived to 
Image of  the-awakened beftial Image. For now, when Adam awaked from Sleep, he was indeed 
God. _ fill in Paradife; for the Vanity in the Flefh and Soul did not yet zctualiy and effectually 
d Sepan work, and was yet dumb, ftill, and fenfelefs, still they did eat of the forbidden Fruit, and 
penciations then the earthly Dominion began to rife; then the Vanity awaked, viz. the Forms of 
the Life, each in its Selfhood, and fer/cok feverally their mutual Harmony, and forthwith 
Heat and Cold fell upon them; for the outward (Image or Being) did affimulate with the 
inward, and the heavenly Image at laft quite difappeared ; which in Adam’s Sleep, and 
alfo in his Awakening, did yet live both in Adam and Eve, but in a very obfcure and impo- 
tent Manner. 
25. Adam in his Perfedticn, while he was Man and Wife, and had the magical Con- 
3 ception, 
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ception in him, did amvfe himfelf on (or imagine after) the Begfs, and introduced him- 
felf into beflial Lu, to eat and generate according as the Beafts do: And fo likewife the 
Fiat took in the fame Luft, and formed him in his Séeep even as the Luft was; and every 
Member was formed in its Place to the Conjunétion of the beaft-hke Copulation; for each 
Defire has obtained its Mouth to Manifeftation: Thus the Image of God formed itfelf in 
the Verbum Fiateinto fuch a Beaf? as we are ftill to this Day; and this fame (was done) in 
idtelf, viz. Man's own Fiat, viz. the frt Form of Nature, which is the Defire of God’s 
Manifeftation, effected it, and no other Maker from withcut him. 

26. We are not to conceive, that there was any thing elfe upon dam which made his 
Eve out of him, or that formed them both to the outward natural Life, but only the 
Verbum Fiat in them, their own very Propriety, and not any alienate (or any thing 
ftrange) from without them, as the firft Creation of dam and all Kinds of Creatures was 
fo brought to pafs; the Verbum Fiat cozgulated each Ens, and the manifefted Word 
fevered itfelf in the Ens according to its Property, and formed the Creature according to 
its Afirum and Kind; where alfo in every Ens the Matrix was feperated from the Limbus, 
and formed into a Male, and Female. 
` 27. The picturing of God as a Man in making Adam, and afterwards ftanding over 
Adam as he fleeps, and making a Woman out of him, is more idolatrous than real; and 
God has earneftly forbidden in Mofes to make the Likenefs of any God, for he is no Image 
but only in the Creatures, according tothe exprefied formed Word, both according to 
the Creatures of Eternity and of Time: He is no[/uch] Maker, but a Former of the 
Properties, a Creator, and not Juch a Maker. 

28. The Creating is the Fiat which amaffes [or forms,] and the Word in the Power of 
the amaffed [or conceived Being] gives the Diftinétion according to the Ens: As the Ens 
is in the Generation of the Spirit, foa Thing is formed; for the Body or Subftance of all 
Things is nothing elfe but a Signature or Manfion * according to the Spirit, as the Birth + Or of. 
is in the Ens where the Spirit forms itfelf, fo is likewife the Body of all Kinds of Creatures 
both in Animals and Vegetables; as we plainly fee, that the firft Creator, who has moved 
himfelf, and brought himfelf into a creatural Manifeftation, has left in all Creatures a 
Power to their own Multiplication or Increafing, Propagation, and * Procreation, and * Text, make 
eas the Fiat in them as a Maker, for their own Propriety, [or moft innate "8 

nfting. 
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The Twentieth Chapter. : 
Of the lamentable and miferable Fall, and Corruption of Man. 


sor’ 
MED A before him, and took her to him, for he knew that fhe was his own, 
2 N e a that fhe was his Matrix, and caf the Property of his Defire upon her, 


Week St *OW when Adam awaked from Sleep, he faw his Wife Eve ftanding 
at yn pf as he had done before when he loved himfelf; fo now alfo the fiery 
ya GEO 4 Tincture of Adam’s Soul entered into the Spirit’s or Light’s Tinéture 
we in Eve. i 
M 2. But they both ftood yet in Paradife in the Garden in Eden, and 
neor ene Evil nor Good, for they lived yet in Joy and Delight, in the Kingdom of 
ou. HI M 
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Heaven; andit was Eve’s firf longing to eat of Good and Evil: For Adam's Nefire had 
introduced and imprinted it into the magical Image while it was yet in dams Effence, 
as a Child receives a Mark [or Impreflion] in the Wem, which the Mother imprints 
on it. 

3- Thus alfo Adam impreffed the falfe Defire into his Ffience, whence the Woman 
was made; therefore the Woman fo foon lufted after the Vanity, as tœ this Day mere 
earthly Luft of the Fleth is found in mof of them. As foon as this Sex comes but to 
any Years, the felfifh Luft [and Will] predominantly appear in Pride and glittering 
Shews of fiethly Defires, and they foon long after the forbidden Tree, contrary to the 
Virgin-like Modcfty, Chaftity, and angelical Humility. es 

4. The Abomination, which Adam introduced into his Matrix, is fo exceeding flrong 
in them, that they are as it were in "naked Shame before the Image of God, which God 
himfelf created in Adam, therefore they muft be fubjeci to the Man, in that they are the 
Caufe that the Vanity was enkindled, to which the Devil alio was a {trong ‘ Promoter. 

5. For when he faw Eve, ke then knew his infinuated Defire in her, which he had 


` introduced into Adam, the fame fhewed forth and difcovered itlelf in Eve's Luft; there- 


4 Was much 
taken with. 


e Text, His 
Caufe might 
prove abor- 
tive. 

# Or in, 


fore the Devil came now in a ftrange Form, «iz, in the Serpents Effence, which was tle 
mcf fubtle Beaft, and laid himfelf on the Tree of Temptation towards Eve, that the in- 
troduced Concupiicence in Eve, which the Devil had allo infected, ¢ amufed itielf upon 


the outward Serpent, and fo one Luft took another; whereupon Eve flrongly imagined, 


and longed after the forbidden Fruit, which the Devil perfuaded her to eat; and then 
ber Eyes foould be opened, and foe be as God, and knew Evil and Gocd. 
6. Which indeed was true; this Knowledge flicked in the Fruit; for the EGences 


were difcordant, and unlike therein; but he told her not that the Enwity would awaken 


in the Effences of her Body, and that Heat and Cold, moreover Sicknefs and Death, 
would force into her; herein he was filent, and fairly coloured it over, and drew her in 


‘by Collufion ; as if God had with-held fome great Thing from them, which fhe might 


find as a Treafure; fo craftily did he deceive Eve. 
7. And when fhe yielded to difcourle with the Serpent, fhe was taken in the Voice ; 


for the Devil infeéted the fame with falfe Delight, till he perfuaded her jhe fhould be 


wife, if fhe did eat thereof. 

8. For the Devil thought, that if Eve fhould bring forth Children in Paradife, then 
his * Defign would mifcarry ; they might then poffefs his angelical Kingdom. 

9. Now the Queftion is, Why the Devil deceived Eve by the Serpent only, and not 
by fome other Means ? Could he not do it in his own Form? why did he even {peak 
through! the Serpent to Eve ? and why did the Serpent addrefs itfelf to the Tree to per- 
fuade her, againft God’s Prohibition ? 

10. Here the Vail lies before Mofess clear Eyes, for he fets down the Hiftory very 
tight. But how can an un-iluminated Mind underftand it, in that he writes of the 
Serpent, faying, that the Serpent fpoke with Eve, and deceived ber, whereas indeed it 
cannot Speak, and alfo is only a Bealt, without divine Underitanding, and in its Self can- 
not know the Image of God, much lefs did the Serpent underftand the heavenly 
Powers, or the Prohibition ? te 

nt. But hear what Mofes fays, The Serpent was nore fabtle then any Beah of the Field 
which the Lerd Ged bad made: Were the firft Queflion is, Whence came its Subtlety, 
that even the Devil would chocfe to peak through its Subiety, and deceive Eve? 
Herein fticks the Myftery. 

12. When God moved himfelf according to his expreffed Word, in the Verbum Fiat, 


` according to doth the inward Worlds, viz. according to God’s Love and Anger, accord- 


ing to the eternal Nature and Power of the Light, then all the Properties in Evil and 
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Good s amafled themfelves ; for the Fat was the Center in all thofe Properties, as well ¢ Or were 
as in thofe wherein the divine Power was manifet in Holinefe Now according as. brought inte 
each [central] Point was opened, underftand, according as the Luber to the Maniteft- a:Compie 
ation of the grand Myftery of all Beings [was in every Puncium,] fo the Frat, viz. 
the firt Form to Nature, apprehended and brought forth an Exs os Limus out of the 
Earth, and fo alfo above the Earth in each magical > Afrum, according to the Degrees" Star. 
of Severation ; and fo in the fame Ens there was a Spirit according to the fame De- 
gree or magical Afrum, and the Frat figured and fhaped even fucha Body or Corpus 
as the fame Spirit was. l . 

13. Now feeing that Prince Lucifer did fit as an Hierarch in divine Pomp, and would 
domineer in divine Power in the Fire’s Might, above and in all, and contemned God’s. 
Love and Humility, and entered with his falfe Defire into the Ekne: of the exprefied 
Word in the Fiat, as a ' Juggler or wicked Impoftor, that would allo form and make: Or fule 
{according to his proud perverfe Will ,} thereupon he infected that fame Eflence, accord- Magician. 
ing to the dark World’s Property, which came forth alfo in the Fiat into a Compaction, 
viz. into an Ens, wherein Evil and Good are mutually linked together. For he (viz. 
the Devil) did, as an apoftate rebellious Juggler, defire the greatelt Subtlety proceeding 
from the Center of Nature, and would domineer in the revealed Magick in the Fiat. 

14. And out of the like Ens, proceeding from this infected Ens where Evil and Good 
were manifefted in great Power, the Serpent was created in the Fiat: Therefore Mofes 
fays very right, I was more fublle than all the Beafts of the Field; for the Devil’s Will, 
wx. his Defire, which he introduced into that Aus whence it was created, was in it; it 
had the Devil’s Subtlety and Will; and as the Devil was an Angel in the Beginning, 
and was from a good Effence, and yet introduced himfelf into an evil one, fo likewile 
the Serpent’s Ens was good before the Devil’s Infection, before its Creation, but in the 
Devil’s Defire it was drought into a Property of Subtlety and Craft. 

15.” For the Devil’s Defiredrew forth the compunétive, flinging, thorny, fharp Subtlety out 
of the Center of Nature, and introduced it through the Enkindling of the Fire into the 
beavenly Salniter, vz. into that Property wherein he fate and was an Angel; and here 
that very Craft came forth along in the fame Exs into a Compaction in the Fiat. 

16. For the Serpent’s Ens was as to one Part, viz. as to the heavenly, a great Power, 
as alfo there was a great heavenly Power in the Devil; for he was a Prince of God; and 
fo he brought his extracted Subtlety and Lies into a powerful Ens, defiring to play his 
enchanting Feats thereby as a peculiar uncontroulable God. 

17. This the learned Searchers of Nature in like Manner underftand, viz. that there 
lies exceff€ne Art, and alfo Virtue, in the Ens of the Serpent; if the Devil’s Poifon be 
taken from it, the greateft Cure then lies in it for the Healing of all fiery venomous 
Hurts and Diftempers; yea the beft Antidote againft Poifon, and all whatfoever has the 
Semblance of a ficry Poiton; for therein the divine Power lies in a fiery Junger, but hidden 
in the Curfe of the Anger of God. 

18. As God dwells hiddenly in the curfed Earth, fo likewife it is here; yet itis given 
to the wife Godly Searcher of the Art, and he need not be affonifbed or afraid of the 
Curfe; for he fhall rule in divine Power in Faith over all Creatures. If he was not fo 
much captivated ina beftial and proud Manner in the Serpent’s Effence, our Senfe and 
Meaning might be opened tohim, and he might here well find the Arcanum [or Secret] 
of the World. 

19. This. crafty Serpent was now, in external Shew and Semblance, an exceeding 
well-favoured, comely, handfome, neat, fine, brave, pretty Beaft, accurately drefled 
and fet forth, according to the Pride of the Devil; mot that we are to conceive, that 
the Devil was a Creator of the Serpent; but the Fiat was manifeft in it according to 
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God’s great good Power, and alfo very potently manifef according to- the Power of his 
wrathful Anger. ` 

20. This Serpent was a living Figure of the Tree of Temptation; like as the tempt- 
ing Tree was a dumb Power [or isfeie/s Refemblance,} fo the Serpent was a living 
Power ; and therefore the Serpent applied itfelf to this Tree as to its Likenefs, even the 
Likenefs of its Effence ; which the Devil faw, and poffeffed the Serpent in the Part of 
his infected and introduced Poifon, and armed its Tongue, and fpoke out of its great 
Subtlety to Eve, fo that fhe knew not the horrible Enemy, and very hideous, ugly 
Gueft the Devil. . 

2s. And the Devil therefore brought the Serpent to the Tree of Temptation, feeing 
he faw that Eve was taken much with dehelding the Tree, and fain would eat of its 

* Or form Fruit; that fo he might make Eve * monftrous by the Serpent: And the true Eye-mark [to 

ftrange per reach the real Underftanding of the Serpent’s deceiving Eve] is this: 

Bite infec. 24, Eve now longed after the Fruit of the Tree of the Knowledge of Good and Evil; 

ing the far for Adam had introduced this Luft into his Ens whence Eve was created: But now the 

Serpent, Command ftood againft it, and fhe feared God, and would not do contrary to the Prohi- 
bition; therefore the Devil cunningly infinuated into the Serpents Ens, viz. into the 
greateft Subtlety, and yet craftily puts forth the great Power and Wit in the Serpent’s 
Effence, that Eve might fee and know how prudent, wife, and /udtle the Serpent was, 
and hung there upon the forbidden Tree, and it did 1 no hurt; and fhe looked upon the 
Serpent, and fet her Mind on muling after it; in manner as a Woman with Child amufes 
herfelf, and ftrangely or monftroufly forms herfelf [in her Mind) and brings fuch a Fi- 
gure upon the Child ; fo did Eve amufe herfelf upon the Wit and Craft of the Serpent, 
and allo upon its nimble Agility and Art, whereupon fhe longed fo eat of the Tree; for 
the Serpent perfuaded her, by the Devil’s Voice and Speech, and pretended that it had 
its Crate and Art from the Tree. l 

22. Eve's Effence was heavenly, but already fomewhat poifoned and infefled by 
Adam's Imagination; now Eve’s good Defire of the good Effence in her entered into the 
Serpent's great Power and inward Virtue, which it had from the heavenly kffence, viz. 
from the good Part of the Ens of the Earth; and the infected Property of Eve, which 
Adam had infinuated, and let in by Imagination, entered into the Serpent’s Craft, viz. 
into the Center of the dark World, into God’s Anger; and, on the other Side, the 
Devil’s ftrong Defire and Imagination entered through the Effence of the Serpent into 
Eve's Effence, both by the Sound and Voice in their Interccurfe of Speech, and alfo by 
the Conjunétion of both Defires. 

24. And here Eve’s Defire, and the Devil’s Defire, were efpoufed [or united] in this 
Conjunélicn ; for the Devil’s Defire made Eve’s Luft wholly monftrous, and fo egged or 
forced her on in the Luft, ull he overcame her, and the gave full Confent thereto in her 
Defire; the would willingly alfo eat of the Tree of Underftanding and wile Subtlety, and 
defired likewife to be, or be made fo wife, prudent, and crafty as the Serpent. 

25. For the Devil faid the Fruit would not hurt, but the Eyes of her fharp Under- 
flanding wexid be opened, and they fhould be as Ged; this Eve liked very well, that fhe 
fhould be a Goddefs, and wholly confented thereto; and in this full Confent the fell 
from the divine Harmony, from the Refignation in Ged, and from the divine Defire, 
and entered with her own Defire into the Craft, Diflemp.r, and Vanity of the Serpent, 
and the Devil. 

26. Here in this JunQure [or Point of Time] the Devil’s Defire took full P fefion 
of Eves Will, and introduced it into a ferpentine Subftance; and even here Eve became 
monttrous in her own Effence, according to the Effence of the Serpent; and here the 
Devil built up his Fers, Rampant, and ttrong Hold, in the human Effence; and here 
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‘is the Death of the heavenly Effence, viz. of the heavenly Being : Here the Holy 
Spirit of God departed from Eve’s Effence ; thus in this Point [of Time] the heavenly 
Part of Man, viz. the heavenly Limus in the Fleth, difappeared ; and this it is which 
God faid, Jn that Day that thou eatef thereof, thou fhalt die the Death. 

27. When Eve had turned her Will from the Obedience of God, and introduced it 
into the Serpent’s Craft, then the Power of the heavenly Meckne/s and Humility in the 
heavenly Limbus difappeared ; not that fhe fully received the dark World’s Effence into 
her Effence, but as God faid to her, Thou fhalt die, that is, die or difappear, * in the 
Kingdom of Heaven ; for the Kingdom of Heaven receives no true Death ; only when 
the Light of the divine Principle extinguifbes, then that Effence wherein it burned, and 
from whence it fhone, is dumb, and as it were dead, without Feeling and Underftand- 
ing, as a Nothing; like as a Candle burning in a dark Place makes the whole Room 
light, but if it goes out, there is not the Print or Impreftion of it to be feen; its Power 
enters into the Nothing, in like Manner as God made all Things of Nothing. 

28. Not that we are to underftand that Man’s heavenly Ens became a Nothing; it 
remained in Man; but it was as it were a Nothing to Man in its Life; for it ftood 
hidden in God, and was unapprehenfible, without Life, to Man: Nothing dies in God; 
but the holy Ens in the human Life difappeared. 

29. And as Eve did now reach to the Tree, take the Fruit, and pluck it off, the 
fame the had already done by the earthly Limus, and by the Will of the Soul, which 
defired the Subtlety from the Center of Nature; which Subtlety [or Difcretion] fhe 
already perceived in her, in the Center, and yet was not manifeft in the divine Power, 
and in the refigned Humility: In this Efflay the Devil's Defire reaches along, in her 
monftrous Image, to the Fruit, and when fhe took the Fruit into the Mouth, and did 
eat thereof, that her Body’s Effence received in this Effence, the human Effence took 
the Effence in the Tree. 

30. And feeing the did not forthwith fall down and die, the thought it would zot hurt 
her, for the Anger-fource yet refted fill in her, and the perfuaded Adam, that he alfo 
did eat thereof, feeing he Jaw that it hurt not Eve. 

31. Buc now when they bad eaten, the Wrath of God’s Anger awaked in the mon- 
ftrous Image, viz. the Properties of the dark World, viz. the Devil’s introduced De- 
fire, which now had its Seat in the monftrous Image in the Serpent’s Effence: In this 
Inftant all the Forms of Subtlety and Craftinefs awaked in the human * Myftery ; for fo 
long as Man ftood refigned in God, in the equal Accord, in the divine Harmony, the 
heavenly Part, viz. the Life of the heavenly Limus, penetrated the earthly Limus, and 
the Propéfties could not be manifeft ; for they were all in equal Meafure and Weight, 
as the Time is in God, and God in the Time. 

32. But when Man’s own Will began effectually and actually to work, then alfo the 
Properties of the univerfal magical Afirum began alfo to work in him, each [Afrun or 
Star] in its Selfhood ; for the univerfal magical dfrum laid in Man, for he was created 
on the fixth Day in the fixth Manifeftation of the divine Myftery, as a Limus of all Be- 
ings; a Limus, or external (or extracted] Birth, whence all the Creatures were created 
an Affrum of the univerfal Aftrum, for he fhould rule above Creatures of this World, 
and be Lord overall Creatures, and yet not be ruled or lorded over by any. 

33. For he ftood in equal Effence; but now every Aflrum of every Effence of all the 
Creatures depart from their mutual Accord, and each iteps into its Selfhood ; whence 
the Strife, Contrariety, and Enmity arofe in the kffence, that one Property oppofes it- 
felf againft the other: Thus likewife the outward Spirit of the outward Afrum and four 
Elements prefently domineered in them, and Heat and Cold were alfo manifeft in their 
Body ; moreover the Properties of all evil and good Beafs : All which Properties before 
did lie hidden. 
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` 94. Here the Craft and Subtlety of the Serpent was manifeft, and the precious Image 
was corrupted, and became according to the Limus of the Earth a Bea/? of all Beafts : 
‘Whereupon there are now fo many and various Properties in Man, as one a Fox, Wolf, 
Bear, Lion, Dog, Bull, Cat, Horfe, Cock, Toad, Serpent; and, in brief, as many 
Kinds of Creatures as are upon the Earth, fo many and various Properties hkewife there 
are in the earthly Man; each of one or other; all according to the predominant Stars 
which make fuch a Property in the Seed, in the Time of the Seeding, by reafon of their 
Predominance or [potent Influence,} that Arum which is moft predominant in the Con- 
fellation, that has its Defire in the Seed, and if it be fown, fuch a Property is hatched 
in the earthly Part of Man. 

35. Not thatthe whole Man is fuch a [very brute Beaft in outward Shape,] but there 

‘is fuch a Figure of the Defire in the earthly Effence; and the Man muft bear /uch a Beaft 
‘in the Body, which ftirs him up and drives him to the beftial Property; ef that he has 
this Form according to the outward {Perfon,} but really in the earthly Effence ; accord- 
‘ing to the outward [perfonal Shape] he remains in the firft Formation. 
: 36. Yet this Beatt does fomewhat put forth its Signature externally-in every one; if 
cone does but obferve and well mind the fame, he may findit: Hence Chrift called the 
Pharifees a Generation of Vipers, and the Seed of Serpents; allo others he called Wolves, 
‘ravening Wolves, Foxes, Dogs, and the like; for they were fuch in the earthly Effence : 
‘And He taught us, that we mufi be born anew, and fortake this beftial Property, and 
become as Children, or we foould not pofefs the Kingdom of God. 

37. For as the Effence is in the Body, fo the Spirit figures and forms itfelf internally, 
‘and the poor Soul ftands in this Priton, bound, and married to fuch a Beatit, unlefs that 
a Man be born anew; for which Ground [and End} God ordained the Circumcifion in 
the Old Teftament, and in the New the Bapti/m in the Spirit of Chrift. 

38.. Here we are highly to confider, what Horror, Lamentation, and Mifery, An- 
*guith, Fear, and Diftrels, did arife and awake in Man, and were manifeft as a falfe 
Life and Will in Man; of which we have a Type in the Death of Chrift, when be 
defircyed the Death in our human awakened Property upon the Crofs, and overcame [it] 
with the great Love of his heavenly Blood, which he introduced thereinto ; that even 


then the Larth, viz. the Limus of the Earth, whence Adem’s outward Effence was 


vextracted, did tremble and hake at it. Now when the great Love forced into the human 


` Earth, whercin the Anger of God was living and effectually working, in the Curfe, when 


it now was to die, and to be changed into another Source, it trembled before this great 
Love-fire ; like as the Love-fire in dam and Eve trembled in the awakening of the 
Anger in them, whereby they were aftonifhed, and creeped bebind the Trees in the Garden, 
and were afraid, for the Dread and Horror of God’s Anger were awakened in their 
*Effence, and they knew their beftial Properties. s 
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Of the Imprefion and Original of the Beftial Man; and of the 
Beginning and Ground of his Sicknefs and Mortality. : 


1. COPO COH EN Adam and Eve were become monftrous, the holy Spirin 
CA O proceeding from the Part of the heavenly Limbus, departed ; for the 
£ ES Part of the heavenly Property difappeared in the Soul, in which 
£3 W ©D [Part] the divine Light bined, and in which the divine Power of the 
BP aon VS, holy Tincture dwelt.” ; es 
B eG 2. Underftand, the Power of the Light ° departed from him into ° Or with- 
the Center, in like manner as a fhining Light which flames forth drew. 
from a Candle extinguifhes, and the Fire-/ource only of the Light remains ; fo likewife 
‘the magical Fire-fource only of the Soul’s Property remained, viz. the Center of the 
eternal Nature, vz. the Fire-world and the Darknels. ; 
3. And on the outward Part of the Soul the Air-fpirit with its frum remained, 
wherein the Light of the outward Nature fhined, which now the Fire-foul mult make 
ufe of; for the Fiat was enraged in the Wrath of God, ziz. in the fiery Property of 
the Soul, and alfo of the Body, and in a fiery Hunger, in the awakened Flagrat of God’s 
Anger, had entered into, and taken Poffeifion of the Ejfence in Soul and Body, and 
with hard Attraéiion imprefled itfelf inthe Effence of the ¢Subftance, in the 3 Limbus of? Or Matter, 
the Body, whereupon the Flefh became grofs, hard, thick, and corruptible. roe Ef- 
4. For in the Flagrat of the Wrath all the Properties of each Afirum, according to 4 Or Limus. 
the Property of all the Creatures, awaked in the Eflence, whence. the Enmity, Anti- 
athy, and Contrariety, arofe in the Effence of the Body and Soul, fo that one Property 
is againft another, one Tafte' apainft another; for all departed out of the Temperament, * Or loath- 
and Pain, tormenting Malady, and Sicknefs ‘ happened unto them. fome to ano- 
5. For if an oppofite Effence enters into another, it makes an Enmity, and an hateful į pi wate da 
overpowering, and deftroying each other; one Property annoys, weakens, and deftroys them. 
another, whence the Death and Diffeluticn of the Body are rifen. 
6. For whatfoever ftands not in the Temperature cannot /uif/ft eternally; but whatfo- 
ever ftands in the Temperature, that has no Deflroyer; for all Properties [there] mutu- 
ally lovene another; and inthe Love is the Growth, and Prefervation of the Life. 
7. And we are here fundamentally to underfland, how the grofs Properties, in the 
Wrath of the Fiat in the I:ffence of the Body, have obfcured and wholly fhut up the 
heavenly Effentiality in the Sulphur, fo that the heavenly Man was no longer known; . 
as Lead holds the Gold’s Spirit blended in ittelf, that it is not known for difcerned.] 
8. For the Defire, viz. the firt Form of Nature, which is the Frat, has fwallowed 
tin the Grofnefs, the heavenly Part both in Man and Metals; lke as ail the fovereign ! Or with. 
Power of [or from] the boly Werld’'s Fficnce, which is in ail Herbs, and all other Fruits, 
lies fhut up in the Wrath and Curfe of God, inthe dark World’s Property in the Earth, 
and {prings forth by the Strength of the Sun, and the Light of the outward-Nature, in 
the Effence, through the Curfe and Wrath: Which Budding or Pullutation pives a 
fovereign Power, and healing Virtue for the malignant bffence in the living Bodies, 
whence the Phyfician is rifen, who fecks and learns to know the Virtue [and Tempera- 
ture thereof,] that he may refift and remedy the oppofite I:fence in the Body; which 
notwithftanding is only a lukewarm and faint Sparkie thercof, if he be notable and fkil- 
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ful firft to feperate the grofs raw Wildnefs (which is from the dark World’s Property) 
from his Cure. . 

g. For if the captivated Effence of the heavenly: World’s Property may be redeemed 
from the Curfe and Wrath of Nature, then it ftands in the Temperature; and if it 
then fo comes into a living Body, it awakens alfo the fhut-up [or imprifoned] Life of 
the heavenly World’s-Ens, if that likewife be in the Body, and expels the Wrath, 
whereby the Sickne/s is deftroyed, and the Effence enters into the Temperature. 

so. That this is certainly thus, we may fee by Adam and Eve, when the Wrath 
awakened in their Effence, and the Fiat imprefied the beftial Properties, and formed 
(them) in the Ejfence; when the Soul, viz. the Image of God, experimentally knew this, 
it was afhamed of the beftial Deformity, and of its being in a bettial Veflel, viz. in an- 
other Principle. 

11. For the outward Part of the Soul, viz. the Air with its frum, arofe, and ob- 
tained the upperhand ; as we may plainly fee, that amongft the greateft Part of Men, 
the outward Part of the Soul bears the Sway and Dominion over the whole Body, in 
that the beftial Man only feeks and labours after the Pleafure of this World, zz. 
after external Honours, Authority, and Beauty, and alfo how to pamper, fill, and glut- 
tonize the Beaft, and fo to vapour and proudly prank with the Beaft as with a God ; and 
vp it is only a corruptible evil Beaft, in which the real true Man lies fhut up without 
Life. 
12. Alfo this grofs Beaft hall not poffe/s the Kingdom of Ged, and it allo profits not 
at all, * but the bidden Max, which hes thut up in this Beaft, as the Gold in the grofs 


~ Ore; which (hidden inward] Man the grofs Bealt fcarce regards or pays any Refpect to, 


except only that it.fometimes a little plays the Hypocrite with it, and comforts it with 
devout Words, but exalts itfelf in its Place as a proud Peacock, and bravely trims, 
adorns, and fattens his Beaf, that the Devil may have an Horfe to ride upon, and 
thereby mock God: And ke rides thereupon in the Vanity [of this World] in the King- 


‘dom of God's Anger, as upon a falle bore, which deiires to live in its own felful 


Might and Wir. : 

13. For fuch a [Beaft] the Serpent’s Craft did awaken and flir up in Eve, in her 
awakened defial monttrous Property, that now every Man almoft carries a Beaf in the 
Body, which plagues, molefts, and burthens the poor captive Ssul, whereby ic makes it- 
felf alfo monftrous, and amufes itfelf on the Beaft, and brings itfelf into a beftial Figure; 


which, fo long as it has this Image and Figure in it, cannot fee, or feel the Kingdom of 
-God : It muft be again tranfmuted into an Angel’s Form, or elfe there is no Remedy for 


it; therefore fays Chrift, Unle/s ye be born anew, you fhail not fee the Kingdom of God. 

14. The inclofed Body of the heavenly Part mufi be born anew in the Water of the Heaven, 
viz. in the pure Elements-water, in the Matrix of the Water, and in the Spirit of Chrif, 
out of the heavenly Fifence, that the Soul’s holy Part of the angelical World may be 
revived and quickened, and live and work in its difappeared, and again new-born Body, 
in the divine heavenly Effence, and therein receive its Food from the divine Power of the 
fecond Principle. Otherwife the heavenly Image which God created in Adam is not ca- 
pable of the Kingdom of God; and without the fame alfo it cannot poffefs it: No gli- 
{tering Shews of devout Hypocrify, Flattery, [feeming Holinefs, or foothing the Mind 
with an outward Application of Chrift’s Merits,] or tickling Confolations, avail any 
thing ; it muft be born [anew, ] or be quite forlorn ; for the Pearl-tree is withered in Adam 
and Eve, it muft re-obtain divine Eifence, and die to the Beaft, or elfe it cannot {pring 
forth, and bear Fruit for the Ssu? to eat. ; 

15. Now when dam and Eve were awakened in the beflial Property, the Bea? ftood 


then naked and bare; for before the Heaven's Image did wholly p:netrate the outward 
Man, 
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man, and cleathed it with Divine Powers for the Beat was not before nianifeft: This 
Property laid hidden in the Temperature, as likewife it is fo, without the Creature; but 
now when the Image of the heavenly Fflence difappeared, then the Beaft, t/z. the 
beftial Property, was manifeft ; fo that now the poor Soul, which was from the firft 
Principle, ftood forth encompafied with this Beaft wholly naked and bare. 

16. But if the Beaft bad been manifeft in the Beginning of Man, then it had alfo brought 
its Cloathing along with it from its Effence, as ether Beafts did; but the Man was not 
created to the beftial Life; and though God knew that it would fo come to pals, for 
which Reafon he created fo many Kinds and Sorts of Beafts for his Food and Raiment, 
vet he created Man in and to the true Jmage of God out of the heavenly Effence; fo 
that if this Image fell, he might again bring it, through a new Motion and Regenera 
tion, into its firlt State, as it is brought to pafs in Chriit. E Pa . 

17. The Scope and Eye-Mark of our Writing is, to fearch out the Image of God, 
how it was created, and how it is corrupted, and how it fhall come again into its firit 
Eftate; thereby to underfiand aright the New-Birth out of Chrift, and to know the 
Inward and Outward Man, even what the mortal and immortal (Man) is, and how he is” 
become mortal; and what he is to do, that he may come again into his firft Srate. 


PEPI ross Sisko ecuaseiaatesriniarnuaneiee seeesesere 
The Twenty-Second Chapter. | 
Of the Original of Atual Sin, and of the* Awakening of God's Enkind- 


: ling, firri 
Anger in the human Property. me Ses J 
: Cation. 


L Ara HE Scripture fays, 7 God kas made all Things by bis Word, and without they Johns. 
7 Jame, notbing was made which is made. Out of his exprefied Word (which 
T + was effential in the Verbum Fiat) all Things came forth into Formations; 
Seog’ firftinto an Ess, or Defire of a Property, and out of the fame Propriety 
LLRA f into a Compaction of Sulphur, Mercury and Salt, as into aformed Nature; 
andoutof the fame Ens in the formed Nature the Word becomes a crea- 
tural Life ; and brings itfelf forth out of the Compaction of Sulphur, Mercury, and 
Salt *, out of the Body, that is, it manifetts itfelf in a plain vifible Being ; to which End + Or intoa 
God has created Nature and Creature. Body. 

2. Thus each Creature has a Center to its re-expreffing, or breathing forth of the 
formed Words in itfelf, both the eternal and temporal Creatures, the irrational, as well 
as Man: For the firit Ens was fpoken forth out of Ged’s Breath through the Wifdom 
out of the Center to the Fire and Light, and taken into the Fiat and brought into a 
Compaction. 

3. This fame Ens is out of the * Eternity; but the Compaction of the four Elements are * Or etetnal 
out of Time: Thus an eternal [Ens] lies hidden in every Thing in the Time, in all Being. 
Things with Life or without Life, in Elements anid Creatures, in Vegetative and Unve- 
getative: The firt Ens is in every Thing, whence the Form of Compaction, (which is 
nfen from the Time) was /poken forth out of the fpiritual World’s Being, as an eternal 
Ens out of the Eternal-Speaking Word, through the Wifdom into a Time, viz, intoa 
formed Effence according to the Spiritual Exs; which Eus cannot be deftroyed by any 
Element or Thing whatfoever. 

Vou. HI. N 
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4 And though che elemental Compattion, viz. the Body (which the Ens has attracted 
. to itklf, chat is, breathed it forth from itfelf, as an external Degree) vanybes and comes 
to nothing, for it has a temporal Beginning, yet the Grit Ens cannot penth: As we alfo 
fee, that all Things enter again into their Mother from whence they are rifen and come 
forth, viz. into the four Elements. - . ae i 
+ g. Now in this Confideration we find the true Ground of Sin's Original, feeing that 
the living, powerful, underftanding, Speaking Word was breathed forth out of all the 
v Intelleãoal three Principles into the Ens of Man’s Image, for his * Underilanding, that he fhould 
Faculty. and could rule the Properties of the Compaction of Sulphur, Mercury, and Salt; but 
he has now intraduced this Underjianding, viz. the {peaking powerful Word, into the Com- 
action of Time, viz. into the earthly Limus, where alio the Fiat of Time is awakened 
t Sound or in the Body, and has taken the Underftanding, tiz. the injpired‘ Breath captive in itelf, 
Harmony. and placed itfelf Malter over the Underitanding. - mo sy 
_4With great | 6. So that we now fee by woful* Experience, how it is now with us; that when we 
Lamentation. would {peak (though the underftanding Word does [idea or] conceive itfelf in the inward 
Ens, and defires to manifeft the Truth) yet the awakened Vanity in the earthly Limus of 
‘*the Body does foon forthwith catch it,and [cunningly blends] and works it forth into its 
own Property [or ferpentine Subtlety,] fo that the Word of human Underflanding breathes 
forth Lies, Iniquity, Malice, Falfehood, and fuch cunning Vanity, and Foppery, in 
which Voice the Devils Defire mixes itfelf, and makes it to a Subfance of Sin, which 
the Kingdom of God's duger receives. 
z. For in what Property every Word forms and manifefts itfelf in Man's Speech, when 
he fpeaks it forth, let it be either in God’s Love, viz. in the holy Ens, or in the Ens of 
God’s Anger, of the fame it is again received when it is fpcken; the falfe Word pro- 
|, ceeding from the falfe Ens being infected by the Devil, and fealed to Deftruétion, is 
, alfo taken into the Myftery of the Wrath, viz. into the Property of the dark World: 
-+Every Thing enters with its Ens into that from whence it takes its Original. 
8. Seeing then the Speaking Word is a divine Manifeftation, wherewith the Eternal 
-« + - Word of God has manifefted itlelf, and that this fame Speaking Word is ix/pired into 
Man, we are therefore here to confider what Man does manifeft with this Speaking 
Word. Underftand it thus: If the human Lwbet and Defire (which is the Fiat or the 
creating of the human Word) conceives the Form of the Word in the holy Ens, viz. 
eOr fpeaks. in the heavenly Part of the Humanity, then the Word ‘founds from an holy Power, 
and the Mouth {peaks Truth. f 
© 9. But if it be from the Vanity, from the Serpent's Craft, which Eve imprinted into 
herfelf, and thereby awakened its Subtlety, then the Word founds from the Ens of the 
‘dark World; that is, it proceeds from the Center to the Fire-word; and thereinto alfo it 
f Ens. enters (in its £ End) when it goes forth out of the Form, viz. out of the Mouth; and 
t Works. wherefoever it goes, it * brings forth Fruit. ; pe eh 
* Text, into 10. If it enters into another Man’s * Hearing, in whom the Hunger of Craft and Va- 
i ee nity ftands in open Defire, it is foon received as into a fruitful Soil, and takes deep 
ore, or Spreading Root, and brings forth fuch evil Fruit; whence alfo fuch karp Words and 


"Kore, or kiet 3 : ; A : A 
hearing Fa- flinging i Taunts of the Devil are hatched in the diabolical Effence. 


ue 11. But if it proceeds forth empty and bare only into the falfe Imagination, then it 
Thorns afcends into the Will of the Mird, and conceives itfelf ‘n the Mind into a Subftance, 


for a Seat of the Devil’s Defire, even for his murthering Fort which he has in Man. 
12, But if the falfe Word be uttered againft a holy Man, in reviling and reproaching 
him, and the holy Man wll not let it Zake Place in him, and not ftir or move himfeif in 
the evil Pare of his Properry with the dike evil Word, then the Wrath of God receives 
it from without the Man, and is thereby mightily enkindled ; and not only the inward 


3 ; 
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Ens of God’s Anger, according to the fpiritual dark World’s. Property, -is thereby enra- 
ed, but-alio the outward Ess of the Wrath in Turba magna is inflamed, and hangs | 
over the wicked Man’s Head, and does even encompafs him, and he is therewith taken, 
and poffeft as if he fate in the hellifh [Flames of ] Fire. - -— l 
13. Of which Chrift faid, that when the Wicked did curfe us, we foould blefs bim; that is, 
echo forth the Word of Live againft his fiery Word, and not fuffer his malicious Word 
to enter into us to take Root, and then it goes back again, and apprehends the wicked 
Reviler himfelf, for as the Apoitle faid, We heap fiery Coals upon bis Head. > i 
14. Vor every Word of Man proceeds from an eternal Ers; either from the Ens of God’s 
Love, or from the Ens of God’s Anger; and if now it be brought forth out of the Ens, 
viz. out os its own Place, or Mother, it will have again a Place of its Refl, wherein ic 
may work. fan i 
4 5. Now if it cannot take reft and work in its Likenefs, without the wicked Man, 
who has awakened and brought it forth out of its Ens, and introduced it into a Sound, 
or * wordy Subftance, then it catches or furrounds its Exprefler [or Author] who has « vocal. 
i brought it into a Subftance, and enters again with its Root into its Mother whence it 
i arofe; that is, with the enkindled Spirit, and with the Subftance of its contrived Matters 
' St lays hold of and apprehends the ' Inventor's Body ; viz. the outward i-flence of the out-! Or Expref- 
: ward Sulphur. a ; ee ae © for’s, Speak- 
i 16. For every Word when it is expreffed is outwardly made and formed, for in the ”* 
i expreffing, or pronouncing thereof, the outward Spirit, viz. the outward Part of the 
: Soul, receives it to its own Subftance; and afterwards being enkindled in the Wrath, and 
infected by the Devil in its coming forth, in its witty glancing Subtlety of the Serpent, 
i it enters again into the Soul and Body of the monfirous Image, and works according to its 
f Property enkindled and infected by the Devil, and continually brings forth fuch evil 
| Fruits and Words, as we plainly fee, that out of many a wicked Mouth nothing but 
Vanity proceeds. 


; 17. Morcover we have a very great and weighty Point here to confider of, concern- 3 
' -ingthe Serpent’s Craft, that if the Devil has infected the Word (when itis born in the — . 
; Heart and formed in its Ens, and has taken Poffeffion of the Will, and made it fubftan- 
tial) this Serpent’s Craft then holds and entertains the fame in the Devil’s murdering 
Fort, as a fine adorned pleafant * Brat, as the Serpent lying on the Tree {poke in a very 
j pleafing and taking Manner with Eve, till it could by its friendly Intercourfe catch her = gxr, Kit. 
Í in the Defire; fo likewife the falfe, crafty, conceived Serpent’s Word, which proceeds tling. 
from the falfe Heart, holds forth itfelf as a very lovely eloquent perfuafive Syren, andcalls = 
itfelf body till it can difcover Man’s Defire fet open for it; there it lays open its very 
Heart, and enters into the Defire [of him,] and makes itfelf a Place to work, and re- 
procreate [its like.] i See ee prio 93 
1 -| 18, From hence now come the falfe clofe Backbiters, Tale-bearers, Perverters, and 
; wrong Interpeters of other Men’s Sayings ; fecret Liars, who are very fair before, and | 
behind are a Serpent; Revilers and foul-mouthed Slanderers, who take away a Man’s 
good Name from him; and in this falfe, fmooth, and well-coloured, and adorned Ser- 
i pent’s Property, the Devil has his Counfel Chamber, his School, where he Karns the 
Children of Eve his Art, viz. juggling Delufions, Foppery, Pride, Covetoutnefs, Envy, 
Anger, and all Vices and Abominations proceeding from the Abyfs of the dark World’s 


t 


roperty. eoa 

19. Thus the Devil rules Man in Body and Soul by the crafty Effence of the Serpent, 

and works Abomination with Abomination, IJniquity with Iniquity, Sin with Sin. And 

this is even the firft Original of Atual Sin, that Eve and Adam introduced the Serpents 

crafty Effence, which the Devil had MERES into their {Will and] DeGre, and fo made 
2 
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themfelves forthwith Inonftrous in the Serpent, whereupon the dark World’s Effence 
awakened in them, that fo foon as this was brought to pafs, the Will imagined into 
this monftrous Property, and formed itfelf into a fubftantial Word. : 

- 20. Even thus the Word was now alfo manifeft in Man in the Property ef God’s 
Anger, viz. in the dark World’s Ens, and thus Man does now {peak Lies and Truth, 
for there is a twofold Ens in him, viz. one from the dark World awakened and ftirred up 
by the Defire of the Serpent and Devil, and one from the heavenly Limus which is now 
ftirring in Man, wherein the Free-will takes the Word; that is, whence it generatesa Fruit 
out of the divine expreffed and formed Word, which is again received of the Likene/s, 
either in Heaven or Hell, that is, in the Darknefs or Light. 

21. For the two Worlds are in each other as one; the wicked forms and makes [for] 
God a good Word in his Wrath unto Death, wiz. to the Sting of Death and Hell; and 
the boly Man forms and makes [to] God, out of his good Ens, a good Word unto the 
holy Life and Operation, as the Scripture fpeaks very clearly: The Holy is to God a 
Sweet Savour unto Life, and the Wicked a fweet Savour unto Death, viz. tothe dark World. 

22. Now every Man is a Creator [or Framer] of his Words, Powers, and Doings; that 
which he makes and frames out of his Free-will, the fame is received as a Work of the 
amanifefted Word into each Property’s Likenefs. ~ ; 

23. For Gods Word is alfo manifef in the dark World; but only according to its 
Property, as the Scripture fays, Such as the People is, fuch a God they alfa bave: God’s 
Word is manifeft in all Things, in each Thing according to its Ens, whence the Free- 
will proceeds; the Free-will is the Creator or Maker, whereby the Creature makes, 

i+ Or revealed. [forms and works, ] in the * manifefted Word. i 

24. There is no Herb, or Thing whatfoever, that can be named, wherein there lies 
not an Ens from the manifefled Word of God, an Ens both according to God’s Love and 
Anger, according to the dark and light World: For this vifible World was breathed 
forth out of this fame Word; now each Ens of the forth-breathed Word has a free Wil 

.eItsown again to breathe forth out of its Ens a° Likenefs according to itfelf. 

Likeness, 25. But this is now the greate? Evil, that the Ens in its Center is departed out of the 
Likenefs (and Harmony] of the Property into an Elevation, viz. out of one only Ens 
into many Properties; of which the Devil, being an Hierarch of the Place of this 

-World, and alfo the Curfe of God upon the Earth, is a Caufe; which Curf Man ftirred 
up and awakened. Bape ` 

y Toxt, or is 26. For now an evil Ens, which is from the awakened Property, » infufes itfelf into a 

borne,carried £094 Veffel, and corrupts the Veffel, whence the Free Will ould 3 draw from a good 

in, &c. roperty: But the Evil mixes itfelf into the Good; and doth come forth again in the 
3Or create. formed Word into a Subftance; as an evil Man oftentimes ftirs up an evil Word and 
_ Work in a good Man, which he never before conceived [or purpofed] in his Will. 

27. For the Anger is become ftirring [or quick] in the homan Ens, and adheres tothe 

_ ‘Forms, cre- good Ens, and the Will of the Fire-Soul is free, it'conceives as foon in the Ens of 

ea draws Anger, as in the Ens of Love; nay, im many a one the Love-Ens is wholly impotent, 

Orta» and as it were dead or extinét: He works only from the Craftinefs of the Serpent's Fruit 
to God’s Anger, and though his Mouth flatters in the Serpent’s Craft, and makes a 
devout Shew of the boly Word, and fets forth itfelf as an Angel, yet it is only the Ens 
ti co of the crafty Serpent, in the Light of the earthly Nature, and the Man deceives 

„himfelf. ; 

28. Therefore Chrift fays, Unlefs you be ccnverted and become as Children, you. cannet 
Jee the Kingdom of Ged: The Freewill muft wholly go out from the Ens of the Serpent, 
and enter again, in the Spirit of Chrift, into its heavenly Ens, which difappeared in 
daw, and again awaken and ftir op this Ens inthe Hunger of its Defire, that it ako 
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may be again and born to a living Ens, in the new regenerated Word in the Humanity 
of Chrift, which did arife, and powerfully quicken icfelf, in the great Love-property, in 
the Man’s Property, in the Perfon of Chrilt,; where alfo the Free-will becomes a new 
innocent Child, and neither wills nor lets in the Serpent’s Craft, otherwife the Free-will 
cannes form and manifeft God’s holy Word in itfelf; the Free-will muft draw only out of 
the good Ens, if it will work and /ve in the holy Word. ` code 
2g. Now underftand right our Writing concerning the Serpent's Craft, and its adorned 
| Artand fale Virtue; (I fay) underftand our very profound and high Meaning, opened out 
of the Council of God, thus: The Sepent’s Ens and Original was a Virgin of heavenly 
Pomp, a Queen of Heaven, and Princefs of the Beings of God, apprehended and 
formed in the Fiat of the divine Defire, through the Fire in the Light; in like manner 
i as the Hierarch Lucifer was fo, and Prince Lucifer fate in heavenly Pomp in the Serpent's 
i Enss, who had infected the Ens out of which the Serpent was created, and therein awak- 
1 ened the dark World’s Property, viz. the Center of the eternal Nature, whence Evil 
i and Good take their Original: But when the Good did in the Fire fever itfelf into the 
i Light, and the Evil into the Darknefs, the Serpent’s Ens, which was good, was then 
i infested, filled, and poffeffed with the Darknefs ; and from hence comes its Craft. 
| 30. For even fuch a Craft the Devil defired, which alfo took him in the eternal Speak- 
i ing Word, in fuch a Property, and confirmed him therein to Eternity; for it is alfo 
i -a Wonder in God, how an Evil could come to be out of a Good, that the Good might 
i 
i 
i 
d 


be known and manifeft, and the Creature might learn ta fear before God, and hold ‘itll t willingly 
to the Spirit of God; that he only might aét and work in the eternal Speaking Word, fubmit to. 
and make and do what he pleafes with and by the Creature. 
31. And to this End Lucifer was {wallowed up in the Wrath, feeing his Free-will went 
forth from the Refignation and departed from God’s Spirit into the Center, to be its own 
felf-full Maker and Creator ; fo that the Angels now have an ' Example in this revolted | Warning: 
fallen Prince and Puiffant Hierarch; for the Kingdom of God, which is [peculiarly and 7+, ao 
properly] called God’s Kingdom, ftands in the deepeft Humility and Love, and not ating Glaf, 
all in the Wrathful Fire’s-might, butin the Light’s Ardent-might, viz. in Power. , 
32. But the Devils Kingdom, after which he longed and laboured, ftood in the 
Wrathful Fire’s-might; but the fame was + effentially len from him in his Place, and * In the Be- 
he was fpewed out into the eternal Hunger of the Darknefs. ing, Effence, 
33. And that he had infeétedand pofteffed the Ens of the Serpent which was fo crafty, % Subltance. 
may be feen in its Body, which is only a dry hungry Skin, and fills itfelf with Poifon in 
the Tail, in which Property the great Craft arifes; and sherefore the Serpent carries the 
Poifon iasthe Tail, which may foon be pulled off, in that the fame in the Beginning was 
introduced into its Virgin-like Eus. l 
34. For the Serpent is therefore called a Virgin, according tothe Right of Eternity, 
becaufe it has borb Tinctures, which is in so Kind of earthly Creatures befides ; but 
itis now in the Curfe of God; yet if the Artif knew what its Pearl was, he would 
rejoice at it: But by Reafon of the World’s falfe Defire, which feeks only the falfe Ma- 
gick, it remains hidden ; alfo [it is not manifeft} that the Wicked may bear his Rebuke, 
35. For the Pear] of tie whole World is tredden under Foot; and there is nothing 
more common than the fame, yet itis hidden; fo that the holy Zus might not be 
introduced into an ungodly one, which is not worthy of it, and fo God’s Power and Word 
in the Virgin-like Efience be thereby brought into a Serpentine [Zus,] as it is to- be 
underftcod in the Serpent: Exoxzgh for our School-fellows. 
36. Thus we fundamentally underftand the Original of Sin’s Birth; how Sin was born, 
and opened in the buman Word; and how God is provoked to Anger in. his.exprefied. 
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Word by the human Re-expreffing: For Man bears the Word which created Heaven and 

Earth ia his Exs, for the fame Word is brought toSubitance, - eae 

= 37. Now God has infpired into Man’s Ens, viz. into the. formed compacted Word, 
w Or Under- the living Soul, viz. the * Original out of ail the three Principles, as a Spirit of the 
fandiog. formed Word; this Underftanding has now Power and Might to re-conceive, and to 

enerate again a formal Voice in the Ens, viz. in the formed compaĝed Word. ~ 

"38. But feeing the Serpent’s Craft, viz. the Devil’s introduced Defire, became ma- 

nifeft in the Ens of Adam and Eve, viz. in their compacted and formed Word; there- 

the Free-will does now draw forth from this Serpent's Effence mere Adder’s Poifon 

and Death, and forms its Word therein, unlefs the holy Eas or Seed of the Woman be 

again awakened in the new-born Love of God in Chnft: Then the Free-will may con- 

ceive in this fame holy Ens, and éruzfe the Head of the Serpent's and Devil’s Ens in the 

Anger.of God; that is, reject and abhor the evil Will, which delires to sdea and imprint 

itfelf from the Serpent’s Exs in the Formation of the Words, and bruife it in. the Will of 

the Thougés with the Ens of the Woman, viz. of Chrift, and efteem it as the Devil’s 


Mire and Dirt, which in the Children of God is a continual Combat and Strife between : 


the Ens of the Serpent in the Ficth, and between the regenerate Ens of the heavenly 
Part. š m g ae ed i i $ T 
39. Alfo know this: Every Thought which is formed in the Will, fo that a Man 
confents unto Lies, or any Thing elle which is falfe, or if his Will has conceived [and 
contrived] anyThing that is unjuft, and he brings that Contrivance into the Defire, that 
he would very willingly do it, or exprefsit in the falfe Evil formed Word, if he could or 
knew how, and yet muft let it alone either for Fear or Shame, this is all Sin; for the 
Will formed itfelf in the Serpents Ens. . O oa 
- go. But underftand it well; ifa good Will = conceives in a good Ens, and yet the 
evil Defire adheres to it, and wills to poifun the Good; if thensthe Good-conceived 
Will overcomes the Evil and cafts it out, that the Evil cannot alfo be formed or received 
into the Compaction or Subftance, it is no Sin; and though the evil Defire which adheres 
to the good be Sin, yet if the good Will does not clofe with it, and bring it into Subfaace, 
but rejectsit outof the good Will as an Evil, then the finful Defire cannot come into Lffence, 
and the good Will has not hereby wrought any Evil, if it has not confented to the Craft 
` of the Serpent. Pa I k s 
C 41. Every Sin is born of the ftrange Ens; if the Free-will departs from the Ens 
wherein God has created it, then the Sin which is conceived in the Will in falfe Defire, 
and brought to Effence in the Ens of the Will, fo that Man would faign do wickedly or 
unjuftly if he could but bring his Intent to pafs, is alfo great in the Sight of God ; but if it 
proceeds fo far, as to hurt and injure any one, by Word or Deed, then the Sin is 
double; for it is formed in its own Ens, and forms itfelf alfo in that whereinto it intro- 
duces the falfe Word, fo far as the falfe Word in its Speaking finds a Place of Rek to 
: Work [and bring forth its evil Fruit.) . 
42. And therefore the bohy Word thall judge the falfe; as alfo at the End of this Time 
y Carved. the holy Word thallcaft out from itfelf all fae” idol Opinions, and all whatfoever has been 
work of  formedin the Serpent’s Ens, and give them tothe dark World. ` 
Fancy. 43. All thofe that take or. conceive the Word in them, in their diabolical and fer- 
pentine Ens, and nfe it againft God’s Children, in whom the holy Exs is manifeft, and 
ftir.up alfo an Offence [or Occafion of tumbling] in the Children of God, that the Free- 
will in them conceives itfelf alfo in the Serpents Eas, viz. in Anger and Averfion, 
where always the holy Exs does likewife form itlelf, and the Spirit of Zeal arifes, thefe 
falfe Authors, Beginners, and Caulers, do all jin againft the Holy Ghoft. 
44. For they do extremely defpight and defy him, that 4e muft even proceed forth, 


z Or formsit- 
elf. 
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ahrough the Anger of the Children of God, whereby he is ftirred up, and oftentimes 
fhews himfelf in the Turba of the Children of God, and falls upon the Neck of the Wicked, 
as may be feen by Elias and Mofes, and alfo by Elifha, who curfed the Boys, that the 
Bears came out and tore them to Pieces; for thus the Sword of God comes forth, through 
the Mouth of the Saints: If the holy Spirit be extremely difpleafed, and fet into a fiery 
Zeal, then he’ awakens Turba mogsa, which draws the Sword againft a wicked People 
and devours them... ‘ 3 , l 
45. Thus underftand in its full Scope and Meaning: Man has God’s Word in him, 
which created him; underftand, the Word has imprinted and formed itfelf with the 
Creating, both in its Holtse/s, and alfo in the Anger; and that alfo*in the outward « Or out of, 
World, tor the Limus of the Earth, or the Earth itfelf, was amaffed and compacted through 
the Word; fo that the formed Word, which took its Beginning in the divine Defire, viz. 
in the Fiat, is an Exhalation breathed forth from the Spirit of God out of Love and An- 
ger, therefore it is Evil and Good; but the Evil was bidden, and as it were wholl 
jwallowed up in the Light, as the Night in the Day. . 
46. But the finful Defire in Lucifer and Adam has awakened the Anger, fo that it 
is become efeatially manifelt: Now the Gates of the formed Word, both in Love and 
Anger, faud open in the Earth, and alfo in the Limus of the Earth, viz. in Man, and alfo 
in the Free-will of Man; whatfoever he now forms and amafies in his Free-w//, that he has 
made, be it either Evil or Good. 37%: 
47. But now the Evil fhallin the Judgment of God be feperated from the Good; and 
in what Part [either of the Evil or Good] the human Uncerflanding, viz. the Soul, fhall be 
found, thereinto it muf enter, with all whatfoever it has done, as into its own formed 
Habitation; and therefore Chrift fays, Their Works fhail follow them, and be purged (or Nere. 
proved) dy tbe Fire; alfo at the End, when the Books of the Effence fhall be opened, 
they foall be judged according to their Works, for the Work, be it Evil or Good, embraces 
the Soul, unleis it wholly departs from the [Evil,] and deftroys it again, by Reconcili- 
ation of his offended and wronged Brother, and drown the Subitance in the Blood and. 
Death of Chrift; elfe there is no Remedy. 
48. Therefore a Man muft well confider what he will fpeak, for he fpeaks from the 
formed Ens of God’s Manifeftation, and well bethink and ponder with himfelf, before he 
,  emtends {or conceives in the Will] to do any Thing, and by no means ¢:n/fent to any falfe 
Backbitings,. or approve by a Yea, neither privately, nor openly. : 
- 49.. For all forged Tales and harp Taunts proceed from the Serpent’s Ens; all 
Curfings, and Swearings, and ftinging Girds, proceed from the Serpent’s Ens; yea 
though they be but in * Ff, yet the Serpent’s Ens has ftuck itfelf with them to thes Schimpf, 
Good, and compacted them with the Word: Therefore Chrift fays, Swear not at all, let 
your Speech be yea, yea; nay, nay, for wha'foever is more then thefe cometh of Evil; that is, Nore. 
tt is born of the Serpent’s Ens. "4 
go. All Curfers and Swearers have introduced their Free-will, viz. the poor Soul, 
into the Vanity of the Serpene’s Eas, and form their Curfes and Oaths, with all their 
* lewd wanton Talk, which is wrought in the Serpent’s Ens, and fow into God’s Anger: » Uppigen.. 
And onthe contrary, all Ged's Children, who are in right Earneft, form their Words in 
the Holy Las, efpecially the Prayer, when the Free-will of the Soul amaffes, or con- 
ceives itfelf in the holy Ens (which is opened by Chrift’s Humanity) then it forms the true 
effential Word of God in itfeif, fo as it comes to Subftance. 
6a. Therefore Saiar Paul fays, The Spirit of God does mighti¥y intercede for us in the Sight 
_  - f God as it pleafes him; fos the Spirit of God is formed in the Defire of the holy Word, 
| be isstaken or apprehended, aad this taking or receiving is that which Chrilt faid, He 
nod give ws kisikia for kocd, ead bis Blood for Drink. Ne a 
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g Of the Original of Aluat Sin. 2 Part I 
2. The Soul’s Will takes Chrift’s Ens, and in Chrift’s Ens the Word of Chrift became 


„Man, which the Soul’s Defire or Fiat receives or imprefies into its holy Exs dilappeared 


in Adam; and here Adam arises in Chrift, and becomes Chrift (the fecond Adam or the 


. anointed One] according to the heavenly Exs and divine Word, and from this Ens of 
-Chrift proceeds forth divine Knowledge, out of she Word of God, 


. 53. Thus the Children of God are the Temple of the Holy Gbof which dwells in them, 
and fo they fpeak God’s Word; and without this there is no true knowing or willing, 
but ‘mere Fable, and Babel, a Confufion of the crafty Serpent. - 

54. Therefore Chrift called the Pharifees a Seed of Serpents, and a Generation of Vipers, 
and though they were the High Priefts, yet he knew chem to be fo in their Effence, 
for they had formed their Will in the Serpent’s Ens, they carried the Words of Mofes in 
their Mouth, and therein they mixed the Serpent’s Exs; as many ftill do to this Day: 
‘Where the incarnate Devil carries Ged’s Word upon his Tongue, and yet only hides 
the Serpent’s Ens thereby, and introduces the diabolical Ens into the “teral Word, 
whence Bade! the Mother of all fpiritual Whoredom is born, a mere verbal Contention, 
a Wrangling about Words, where the Ens of the Devil and the Serpent oppofes the 
divine Ens in the formed Divine Word. ; 

55. But fo it muft be, that the formed and conceived Word in God's Children may 


“be firred up, whetted and exercifed, and the Truth come forth to Light: Dear Bre- 


thren, this is the Jnberitance which we have received from Adam and Eve; and that is 
the Caufe that the Body muft die and wholly putrefy, and enter again into its firit Ens; 
for the Serpent’s Ens mutt be wholly done away, st cannot inberit the Kingdom ef God. 

56. The firt Ens in the Limus of the Earth, which was coagulated in the Verbum 
Fiat, muft be wholly renewed in the Spirit of Chrift, if it will poffefs the Kingdom of 
God, but if it remains captivated in the Serpent’s Ens, it fhall not be any more manifeft, 
underftand the holy Æzs which difappeared in dam, and was captivated in the Serpent’s 
Ens, whereby Death came into the Fieth. ge eh Cas : 

57. Therefore a Man mutt confider what he fpeaks, thinks, and does, left he conceive 
his Thoughts in the Serpent’s Ens, and form a Will in the Mind, in the Eas of the 
Serpent; for elfe the Devil fets himfelf therein, and hatches a Bafilifk, viz.. an hellifh 
Form in the Word. We fh ey cee a 

58. For all Wrath which is conceived in Man for Revenge: primarily arifes in its 
Center out of the Nature and Property of the dark World, vz. in God’s Anger, and 
forms itfelf further in the Serpent's Ens to Subfance; let it be what Zeal it will, if it 
brings itfelf into Wrath to its ow Revenge, it is formed in the Ens of the Serpent, and 
is diabolical. or 

59. And though he was a Prophet and an Apoftle, and yet would bring himfelf in 
the Wrath to his ows Revenge, then this Subftance is formed from the Anger of God in 
the Serpent’s Ens, and goes into the Wrath of God; and the Anger of God is therein 
zealous, which does often fo ftir up and form itfelf in the boly Children of God, that 
they*® muft, againft their purpofed Will, bring down the Turba upon the Houle of the 
Wicked, alfo upon his Body and Soul, as may be feen by Mofes upon Koran, Dathan, 
and Abiram, whom the Earth fwallowed up; fo alfo by Elijab in the Fire concerning 
the two Captains over fifty, whom the Fire devoured; alfo by Ejha, and many'other 
Prophets. by ee ee ak o> 

6. And there 2>2 many remarkable Examples to be found relating to this in the 
holy Hiftories, how oftentimes the Children of God have been forced to carry the Sword 
of the Turka in them: A great Example whereof we fee in Sam/fon > and alfo in Fe/bua 
with his Wars ; and likewife in Abrabam , how the Zeal of God enkindled itfelf in them, 
that they, in their Spirit of Zeal, have often awakened the Turba magna in the aa hd 


3 
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God, and raifed great Rebukes, Judgments, and Plagues, upon all Countries; as AL/es 
in Egypt did with the Plagues upon the Egyptians. ; 

61. But we muft here diftinguith. If the Zeal of God fhould awaken itfelf in an holy 
Man without his purpofed Will, and give him the Sword of God’s Anger, fuch a one 

`- d.fers much from thofe who in their ewn Thoughts contrive and plot in the Wrath, and 
introduce the conceived or purpofed Will into the Serpent’s Ens, and make it a Sub- 
ftance; for that is Siz, yea though the * moft holy Man fhould do it. 4 The great- 

62. Therefore Chrift fo emphatically and punétually teaches us, in the New Birth, cf saint. 
Live, Humility, and Meeknefs, and he would that a Chriftian fhould not at all revenge, 
alfo not be angry, for he fays, that whofoever is angry with bis Brother, is guilty of the nz. 
Judgment ; for the Anger is a Conception in the Serpent’s Ens, which muft be cut off by 
the Judgment of God trom the good Being: And whofoever feall fay to bis Brother, Racha, 
poll be in danger of the Counfel, tor the Defire of « Racha arifes in the Center of the darke Or Re- 
fiery Wheel of the eternal Nature, therefore in the Fire-foul there is a Form of the venge. 
Fire-word [in Refemblance] of a Wheel like a Madnefs; and the Soul’s Fiery-form 
ftands in the Racha as a mad furious Wheel, which confounds the Effence in the Body, 
and deftroys or fhatters in pieces the Underftanding ; for every Racha defires to deftroy 
God’s Image: Thus the Soul hangs on the Whecl of the eternal Nature, viz. on the 
Center of the horrible anxious Birth; as is before mentioned concerning the Center of 
the Birth of Nature. 

63. Moreover Chrift fays, Wbofoever Jays to bis Brother, Thou Fool, hall be in danger of 
Vell-fire: This is thus effected, when the conceived Will has formed itfelf in the furious 
Wrath of God’s Anger, and introduced it into the Serpent’s Ens, then it ftands in the 
furious Wheel as mad; and if it docs now purpofely go on, and fo form the Word, and 
cafts or Speaks it forth againft its Brother, and enkindles in him alfo an hateful Enmity 
in the Serpent’s Ens, the fame burns in his exprefied Word in the Fire of God’s Anger, 
and he is guilty of it, for he has enkindled it in his Racha. 

64. Therefore faid Chrift, If shou wilt offer thy Gift, go firft, and be reconciled to thy of- 
finded Brother or Neighbour, for otherwife he brings bis Wrath into thy Offering, and 
with-holds thee in thy Defire towards God, that thou canft not reach the holy Ens, which 
clfe wathes away the Turba in thy enkindled Vanity. — 

65. For the Word Fool is in itfelf, in the Effence, nothing elfe but an enkindled 
wrathful fery Wheel, an outragious Madnefs; and he that fo calls his Neighbour with- 
cut a Caufe, has brought forth a Word in the Fire-wheel in Ged’s Wrath, and is guilty 
of it; for the Word produced is rifen out of the Ens of the Soul and Body. 

66. Every Word, when itis formed, does firft awaken its own Ens, whence it takes its 
Original, then it leads itfelf forth through the Counfel of the five Senfes againft his Bro- 
ther: Now whofoever ues fuch a wrathtul devouring Fire-word againft his Brother, he.. 
fows into the Anger of God, and is in danger to reap the Fruit which he has fo fown, 
when it fprings up and grows. 

67. Therefore take heed and beware, O Man! what thou thinkeft, fpeakeft, or de- 
Jri to do. Look well always in what Zeal thou ftandeft, whether it be divine, or only 
of thy own poifonful Nature! Thou Father, thou Mother, thou Brother and Sifter, 
which proceed and come from one Bleed, from one Ens, and mutually affimulate each 
with other as a Tree in its Branches; think and confider what kind of Sound [or Tune] 
thou introduceft into the vital Ens of thy Fellow-twigs and Branches, whether it be 
God’s Love-word, or his Word of Anger. If you do not deftroy the introduced Evil 
again with Love, and introduce again the Love-Ens into the Anger, [to overcome and 
reconcile it,] then the Sudfance muft come f into the Judgment of God, and be feperated+ Or before. 
in the Fire of God; as the Devil is fevered from the good Exs, and fo fhalt thou, O 
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‘98 Of the Original of Atual Sin. Part I. 
wicked Man! with thy wicked formed Word, [which thou haft conceived] out of the 
Ens of God’s Anger. 

68. And therefore God has introduced his bly Word out of his deepeft Love again 
into the human Ens, feeing the fame was introduced into Adam and Eve in the Anger, 
that Man might conceive [or form his Will and Doings] again in the introduced Love 
of God in Chrift Jefus, and in him deftroy the wrathful Anger; and therefore Chrift 
teaches us that be is the Gate which leads us into God, that be is the Way and the Light, 
whereupon we may enter into God, and in him regenerate [or quicken again to Life} 
the holy Ess. ee 

69. And therefore Chrift forbids us to be angry, and conceive our Will and Word in 
the Revenge, but if any one did curfe us, we ought to blefs bim; and if any did frike us, bim 
we foculd net refit, left our Turka fhould be ftirred up in the new-born holy Ens of 
Chrift, and introduce the Serpent’s Craft, Iniquity, and Ens thereinto. 

go. But «we feould be as Children in Leve, who underftand nothing of the Serpents 
Craft; therefore we declare in divine Knowledge, as a dear and precious Truth, that all 
Contention, Covetoufnefs, Envy, Anger, War, falfe Defire, or whatfoever may be of the 

t Or devour- like Name [and Nature,] takes its Original out of the Center of the € Revenge of the 

ing Property Wrath of God, out of the dark World, and is brought in the Serpent’s Ens to a Sub- 

Galah, ftance, wherein the falfe Serpent’s Ens will behold and contemplate itfelf in Pride. 

p” 71. Whatoever frives and contends in this World about Selthood, Self-intereft, tem- 
= poral Honour, its own Profit, for its own Advancement, the fame is bred and born os 
the Serpent’s Ens, be it either Rich or Poor, in Superior or Inferior, no Order, Rank, 

or Condition whatfoever excepted: All Men who would be called Chriftians, or Children 
of the Love, muft be born again in their firft Ens (which difappeared, and corrupted in 
Adam) out of the divine Love in the holy and heavenly Ens, or elfe not one of them can 
be a Child of the Love of God: All the Greedinefs, and Covetoufnefs, of all Places, and 
politick Powers, under what Name or Title foever, wholly proceed from the Serpent's 
Ens. 

72. I fpeak not of the Offices, but of the Falfhood of the Officers; the Office in its 
Place and Station is God’s Ordiaance, if it be carried on in boly Defre, and arifes out of 
aa divine Root for good; if not, but that it arifes only out of a Root for Selfhood and 
Pride, then it is from the Serpent’s Craft, and goes into Defruéfica. 

93. All War, however blanched over, and under what Pretence foever, takes its Ori- 

inal out of God’s Anger, and he that degins it, does it from a felf-full Defire to felfih 
Pert from the Serpent’s Ens; unlefs that War arifes from the Command and Injunc- 
tion of God, that a Nation has brought forth itfelf in his Wrath, that he would his An- 
ger fhould devour it, and ordain an Holyer in its Room, as was brought to pafs by Ifrael 
- among the Gentiles; otherwife it is wholly born in the felf-ful Turka in Selfhood. kt 
does not belong to any true Chriftian born of Chrift to raife the Sword of the Turta, 
unlefs the zealous Spirit of God itirs it up in him, who often will rebuke Sia: Whatfo- 
ever exalts icfelf in the Wrath about its own Honour and Pride, and brings itfelf to Re- 
wenge [or Bloodthed,] is trom the Devil, be it either by Nobles or Ignobles, none ex- 
cepted; before God they are all alike. ; 

n 74. Earthly Dominion and Government has its Original from the Fall, in the Ser- 
pent’s Craft, feeing Man departed from the Love-will, from the Obedience of God, 
therefore he muft have a Fudge to rebuke the falfe Defire in its Subftance, and deftroy 

Note. the falle Subfance,; therefore Magijiracy and Superiority are ordained of God for a De- 

fence of the righteous Subftance and Will, and not for their felith Interet, and their 

own perverfe Will, to break down and deftroy Governments at their Pleafure, and to 
oppre/s the Poor, and Impotent; whatfoever does that is rilen from the Serpents Ens 
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let it glifter and colour over itfelf with what Hypocrily it will; and though it were 
cloathed with Gold and Pearls, yea even with the Sun, it is bred and born out of the 
Serpent’s Ens, and has the Serpents Ens in its Government, and tends to Deftrudtion, 
unlefs it be born anew [in the Ens of Coritt.J l 

75. Whatfoever is not born out of the Ens of Love, and bears not forth a Will of Righ- 
teoufnefs and Truth, to work fomething that is geod upon the Earth for the Service and 
Profit of his Neighbour, the fame is Idolatrous; tor in Adam we all are one Tree, we are 
all fprung from one only Root. 

76. And God has degeticn us in his Love, and brought us into Paradife , but the Ser- 

ent’s Craft has fet us at Variance, fo that we are departed out of Paradife, and come 
into its villainous fubtle Craft, into Seififbne/s; whence we muft again depart, and enter 
into a Child’s Coat. : 
g. We have nothing in this World for our own Propriety but a Shirt, whereby we 
cover our Shame before the Angels of God, that our Abomination may not appear nak- 
ed; and that is our own, and nothing elfe, the other is all common: Who/oever hath two 
Coats, and fees that bis Brother bas none, the other Coat is bis Brother's, as Chrift teaches 
us. 
“8. For we come naked into this World, and carry away fearce our Shirt with us, which 
is the Covering of our Shame; the reft we poffeis either by Necefity of Office, or elfe 
out of Covetcufnefs, out of the Serpent’s falle Defire: Every Man fhould feek the Profit 
and Prefervation of his Neighbour, how he might ferve and be helpful to him; as one 
Branch of a Tree gives its Power, Effence, and Virtue to the other, and they grow and 
bear Fruit in one Defire; fo we are all one Tree in Adam. 

79. But we are in Adam withered in the Serpent’s Ens as to the Love-will; and we 
muft all be new-born in Chrift’s Love-Ens and Will; without that, none is a Child of 
the Love of God; and though there may be Something of the divine Love in many a 
one, yet it is wholly covered with the Serpent’s Ens; which devilifh Ens continually 
fprings forth above the Love, and bears Fruit. 
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So. There is not any one who does Good in Selfhood and own Will; unlefs he forfakes in Nore, 


the (own appropriating) Will all whatfoever he has, even to the Infant's Shirt; that he 
muft keep for his own, and give it none, for it is the Covering of his Shame; the other 
is a!l common, and he is only a Servant and Steward of the fame, a Guardian and Diftri- 
butor to every one in his Place. 

81. Wholoever fuffers the Poor and Miferable to be in Want and Diftrefs under his 
Charge, and gathers into his Mind temporal Goods for his own Property, he is no Chrif- 
tian, but a Céttld of the Serpent; for he fuffers his under Branches to wither, and keeps 


away his Sap and Power from them, and will not work forth Fruits by his Fellow- 


branches. 

82. We do not hereby mean the wicked idle Crew, which will only fuck the Sweet, 
and not work and bring forth Fruit themfelves in the Tree, that they fhould be pampered 
to exercife Pleafure and Venity; but we fpeak of the Twigs which ftand in the Tree, 
and co-operate, and would willingly grow and bear Fruit, from whom the great Branches 
of this World withdraw the Sap and hold it in themfelves, that they as lean overcropt 
Twigs wither by and under their Charge: Such are the rich Potentates and Nobles ; 
with them the Spirit of Zeal here fpeaks, fo far as they keep and hold their Sap within 
themfelves, and fuffer their fmall Branches to dry up and wither, and wholly withdraw 
the Sap from them; they are Branches on the Tree of the Serpent, which is grown up 
ie S wart of God’s Anger, and is referved for the Fire of God’s Anger, fays the Spirit 

onders. ; 
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Of the Re-calling of Adam and his Eve. ‘Part I. 
= The Twenty-third Chapter. | 


How God re-called Adam and his Eve when they were entered into 
Sin and Vanity, and were awakened in the Serpents Ens, and laid 


rsate,orCal- pont them the* Order of this toilfome laborious World, and or- 


ling, or Or 
nance. 
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1 State, Con- 
dition, or 
Thing which 
caufed the 
Earth to 
tremble, &c. 


dained the Serpent-bruifer for an Help (cr Saviour) to them. 


Good and Evil, and were become monftrous by the Serpent, Mofes 
N writes of it thus, Their Eyes were opened, and they knew that they were 
Yz Wr naked, and they fewed Fig-leaves together and made themfelves Aprons: 

Cn Here the Soul did even now know the monftrous Image, and was 

l afhamed of it, that fuch a grofs Beaft, with grofs Flefh and hard Bones, 
fhould awaken [or thew itfelf] with a beftial Worm’s Carcafe of Vanity in their ten- 
der delicate Body ; and they would have covered the fame from the Eyes of God, and 
for Shame crept behind the Trees, fo very afhamed were they of the foul Deformity of 
the Beaft; forthe Befial Ens had {wallowed up the heavenly, and got the upper Hand, 
which they had not before known ; now they could not tell for fhame what they fhould 
do. : 
2. The Serpent’s Craft would not here cover the Shame, but laid it only more open, 
and accufed them, as revolting faithlefs Rebels; for God’s Anger awaked in them, and 
arraigned them now before the fevere Judgment, to devour them into itfelf, as into the 
dark World, as happened to Lucifer. 

3. And this is the ‘Place whereby she Earth trembled in the Death of Chrif, and the Rocks 
cleaved in funder : Here God’s Anger fhut up the holy Ens of the heavenly Humanity 
in Death, which Chrift, when he deftroyed Death on the Crofs, again opened, at 
which the Wrath in the Curfe of the Earth and Rocks fhook and trembled. 

4. And here was the fore Combat before God’s Anger, in which Combat Chrif in 
the Garden (when be prayed, and was to overcome this Anger) did fweat Drops of Blood, 
when he faid, Father, if it be poffible, let this Cup pafs from me, but if it be not poffible, 
but that I muf drink it, thy Wiil be done. 

5. Chrift on the Crofs muft drink down this wrathful Anger, which was awakened in 
Adams Efencè, into his holy heavenly Ens, and change it with great Love into divine 
Joy; of which the Drink of Gall and Vinegar, being a mixed Draught which the Jews 
gave bim, was a Type, fignifying what was done inwardly in the Humanity of Chrift. 

6. For the outward Image of Man fhould alfo be redeemed from the Anger and Death, 
and again rife out of the Earth: Therefore Chrift’s outward Humanity from the Kingdom 
of this World muf alfo drink of this Cup, which God the Father had filied to dam in his 
Anger; the fame. Chrift muft drink off, and change the Anger into Love; therefore 
faid Chrift, If it is poffible, then let it pafs from me: But it was not poffible to overcome 
the Anger, unlefs the [weet Name of Jefus fhould drink it into itfelt, and change it into 
Joy’; then faid Chrift, Father, thy Will be done, and not the Will of my Humanity. 
cig, God's Will fhould alfo have been fulfilled in Adam, but he exalted his own Will 
‘by the Serpent's Craft: Now the Humanity of Chrift upon the Crofs muft give this own 
Self-Will to the Anger to devour it; but the holy Name Jefus brought it into the Death 
of Selfhood, that it muft die in the wrathful Death, and enter again thrqugh Death in 
his Refurrection into the true Refignation, viz. into the divine Harmony. 


LE OW when Adam and Eve had eaten of the Tree of the Knowledge of 
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8. Adam, when he had awakened the Anger in him, ftood in Paradife in great Shame > 
and Scorn before God and all holy Angels; and the Devil mocked and derided him; 
that this Image of God, which fhould poffefs his Royal Throne, was become a mon- 
ftrous Beaft: "And into this Scorn Chrift muft enter, and fuffer himfelf to be reviled, 
mocked, fpit upon, whipped, crowned with Thorns, asa falfe King ; for Adam was a King 
and Hierarch, but became falfe and rebellious. 

. Here Chrift ftood in his ftead, and was condemned to Death ; for Adam alfo fhould 
have been judged by God’s Anger; here Adam, that is Chrift in A/am’s Humanity, 
ftood in his ftead: Adam fhould have been rejecied as a Curfe, even as a Scorn before 
Heaven and Earth; and in fum, the whole Procefs of Chrift, from his Incarnation to his 
Afcenfion, and fending of the Holy Gholt, is Adams State: What Adam had merited as 
a Malefattor, Chrift himfelf muft take upon him in Adam's Perfon, and bring again the 
Life out of Death. 

10. Adam was made by the Word of God, but he fell from God’s Love-Word into. 
his Anger-Word,; thus God out of mere Grace did again awaken his Love-Word in the 
deepeft Humility, Love, and Mercy, in Adam’s wrathful Image, and introduced the 
great Love-Ens into the Ens of the awakened Anger, and changed the angry Adam in 
Chrift into an holy ON E. 

11. Mofes defcribes it very clearly, but the Vail lies before the beftial Man, that he 
does not know him. For he fays, * And they beard the Voice of the Lord God, which* Vay $. 
walked in the Garden, when the Day grew cocl, and Adam and kis Wife bid themfelves 
from the Prejence of the Lord God among the Trees. 
| 12. Mofes fays, They heard the Voice of the Lord Ged, whch walked in the Garden: 
| What is now this Voice which was [or ftirred] in the Garden ? For Adams Fars were dead 
to the Divine Hearing, and were awakened in the Wrath; he could not in his own Might 
hear any more God’s holy Voice, for he was dead as to the Kingdom of Heaven, 
| 3 Sei divine Holinefs; as God told him, Jn that Day that thou eateft of this Tree thou - 

ait are. 

13. The Voice was God’s Aah, which forced into Adams Effence, when the Day 
became cool; underftand the Eternal Day in Adams F flence was awakened in Cold and 
Heat: Therefore now they heard the Voice of God the Lord in his Auger in the Ef 
fence ; for the Turka was awakened; the Tone or Hearing of the dark World did 
found [or ring its fad Knell.) 

14. But that which walked in the Garden, and _ re-called Adam, was another Voice 
which broke forth out of the Anger, and walked [or moved] in the Garden. For the 
Word (ares ithe Cities) is the Difference, or Note of Diftin¢tion, and fignifies the 
Voice of JESUS proceeding from ! JEHOVAH; the Voice was aT ET R A-a Tiani nw 
GRAMMA, but that which walketh in the Garden was TON, viz. the Center pda. 
of the Light World; and the Voice TETRAGRAMMA is the Center Nenen qua- 
to the Fire-Word, viz. the firft Principle, and the TON the Second Principle ; as Fire ae Litera- 
and Light are one, but they fever themfelves in their coming forth to Manifeftation i intO That Name 
a twofold Source ; ; the like alio is to be confidered concerning this. of four Let- 

15. The Voice of the Fire-World entered into the Effence of Adam and Eve; the ters- 
fame they heard, therefore they were afraid, and crept among the Trees: But the 
Voice of the Light- World'is this, whereof Mofes fpoke, atn Livin Gane the bely 
Voice walked in the Garden of Paradife, for the Word (2%) Cenotes the Perfon of » Text, 
Chrift, who walked in the Spirit in the Garden, and went forth from the Fires Center, Der. 
who took Poffeffion of Paradife, and would inveft Adam again with it. 

16. Therefore fays Mofes now, © And the Lord called to- Sidam, and faid to him, Wheres Verfe 9s. 
art thou? Why faid'he not, Adam and Eus; where are you? No, He called to Adam, 
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viz. to the frf Image which he created in Paradife, and not to the Man and Woman; 
for He that called, was He which walked in the Garden, viz. the Word of the Light- 
world, the Voice of the Second Principle, which called back again in [and from] the en- 
kindled Anger, and efpoufed itfelf again to the difappeared heavenly Ens, that it would 
raife, and ftir-up itfelf again therein, in the Name Jejus, viz. in the deepeft Love of the 
Deity, and Unite, and manifeft itfelf in the Fulnefs of Time, in the difappeared Ens, with 


the Iutrodudtion of the holy divine Ens of the heavenly World’s Effence thereinto, and 


open Paradife again, and in the mean Time bruife the Head of the Serpent's Ens; this 
Serpent-bruifer iaid to Adam, Where art thou? 

17. Now fays Reafon, He faw him well enough. Why faid he then, Where art thou? 
He did indeed fee * Adam, but Adam did not fee him; for his Eyes. were departed from 
* Adonai, from the divine World, into Time, viz. into the outward«éVorld, into the Ser- 
pent’s Ens [both] Evil and Good, into the Death and Corruptibility ; out of thefe mon- 
ftrous Eyes Adam faw in the Property of the Fire's Tinéiure: But the Property of the 
Light’s Tin@ture, which he had wretchedly loft, faid unto him, Hbere art thou, Adam? 
Which is as much as if he had faid, Seek me, and fee me again: I am come to give 
ye ean to thee: ' And Adam faid, I beard thy Voice in the Garden and was afraid, for 

am naked, 

18. This Calling him was nothing elfe, but the Voice or Sound of the boly Word in- 
troducing itfelf again into the vital Light, elfe dam could not have heard this Voice; 
therefore he faid, Jam naked, and Frad, 

19. Of what was he afraid? He felt in him the World of God’s Anger, and feared 
that it would wholly enkindle itfelf, and devour him, as happened to Lucifer: Therefore 
he trembled at the Call of the holy Voice, as the Anger trembles at the Love, as may 
be feen on the Crofs of Chrif , for even here was the Fear and Dread of the Serpent; for 
fhe knew the Voice which called into Adams Ens, and feared before the Face of God, for 
it knew [or perceived] the Falfehood which was in it, which it would bide. 

20. And God faid, * Wbo told thee, that thou art naked? That is, the Serpent’s Ens has 
told thee, that thou fhouldeft imagine after the beftial Property, and awaken the fame. 

21. And we fee here very clearly, that Adam knew nothing of this naked beftial Pro- 
perty, in his Jinocence; but if it had been manifeft in him, furely he had then known 
it: But now God fays to him, Who bas told thee it? Haft thou eaten of the Tree, whereof I 
commanded thee, that thou foouldjt not eat ? Did not I charge and command thee that thou 
thouldeft not awaken the Property of Nakednefs in thee? Why haft thou by Zu? brought 
thyfelf into the beftial Property? Did not I create thee in the Angelical Property, art 
thou then become a Beaft in my Power? Have not I made thee in and through my 
Word? Why has thy own Free-Will changed my Word? 

22. And he faid, «Tbe Woman which thou didft join with me gave to me, and I did eat of 
the Tree: And God faid to the Woman, Why baft thou done this? And foe faid, the Serpent 
beguiled me, and I did eat. Herein it is plainly and clearly laid open, that the Devil in 
the Ens of the Serpent deceived Man, as it is before mentioned, and that they both, 
Adam and his Wife, were made monftrous by the Serpent. l 

23. For God faid to the Serpent, by whofe Property the Devil had made himfelf a Sear, 
and Habitation in Man’s Image, * Becaufe thou baft done this, be thou accurfed abeve all 
Cattle, and above all the Beafts of the Field, upon thy Beliy jhali thou go, and Duf fhalt thou 
eat all the Days of thy Life. 

24. But here the Vail lies before the Face of Mo/es, who paffes by the Serpent, and 
does not defcribe what it was: But feeing now God faid unto it, that it fhould go upon 
the Belly, and eat Earth, and no Law was given to it in the Beginning, thereupon we 


are here well able to Gnd what it was: Seeing it was the moft fubule Beait among all the 


3 


| 
; 


' 
i 
i 
| 
ye 


SR LENSE: E RRR TTS 


Chap. 23. Of the Re-calling of Adam and his Eve. 103 


Beafts, and flew Eve's Virgin-like Chaitity, that the lufted after the beftial Copulation; 
thereupon we underftand in the Serpent’s Property the Defre of [carnal] brutal Copula- 
‘tion, and all Unchafiity, wanton Uncleannefs, and beftial Whoredom of Man. ` 

25. For it, viz. the Serpent in its inward Limus, whereinto the Devil introduced his 
‘Defire, * was a Virgin-like Eas. Underftand, in the good Part of the heavenly Exs which * Or had 
‘was taken in the Verbum Fiat, and brought into a creaturely Image according to each been. 
Property ; as alfo the Devil’s Ens before his creaturely Exiftence was a Virgin-hke En of 
Angelical Property. i ; i ee 

26. This Serpent’s Ens was modellized and engrafted in Adam‘and Eve, for the Defire 
of Eve took hold of this beftial Property, and imprinted it into herfelf, as a Blemith 
{or foul Mark] into the right pure Virginity, into the pregnant Matrix, therefore God 
curfed the Image of the outward Serpent, and bid her go upon the Belly, and eat Earth; 
and herewith alfo the Mark [or Blemith] of the impreff2d monftrous Serpent [was en- 
ftamped] in Man. 

27. For as now the outward Serpent muft go upon the Belly and eat Earth, which 
had brought its Figure into the Matrix in Eve's Belly, fo mutt now the Belly of Eve eat 
of the curfed Earth, and the Matrix goes as a fubtle Serpent upon its Belly, and beguiles 
the Limbus of the Fire’s Tincture: Thus it longs after its Belly and Serpent-creeping, 
whereas it is only, that this Serpent’s Matrix might exercife I koredom, and effect a bef- 
tial Work, as Eve ceccived Adam, fo that ke eat of the Fruit; and as the outward Serpent 
was curfed, fo alfo the Serpent’s Matrix of the beftial Property in Eve, from whence all 
her Children are corrupted, and are all born of a monitrous Matrix, which is a r deflour- Y Text, an 
ed Maid in the Sight of God; for Adam had already corrupted it when he ftood in bash Whore. 
Tinctures; but when ve was feperated from Adam, it came with her into 432. 

a8. And Ged faid, * 1 will put Enmity between thee and the Woman, between thy Seed and* Ver so. 
ber Seed, it foal brutfe thy Head, and thou foalt fling it on the Heel. Now the Ground 
lies herein; for God did not mean hereby the outward beftial Serpent * without Man,® fyra 
which hides itfelf in Holes, and Crannies of the Rocks, and inhabits in the rude folitary Hemixem. 
Places [of the Earth,] but the monftrous Befial Serpent in Man, which was figured in 
the Woman’s Matrix. l 

29. For when God called Adam, when he hid himfelf among the Trees, and was 
afhamed and feared, then the Voice of the holy Word entered again into the vital Light; 
and here when God faid, J will put Enmity; the Seed of the Woman fiall bruife the Serpent's 
Head, then the holy Voice of God went forth out of JEHOVAH, which would once 
more move itfelf in Time, and manifeft JESUS in the Woman's Matrix, in the difap- 
peared heavenly Exs, and incorporated itfelf anew with the holy Word {therein,] as in- 
to an ” Aim of an Eternal Covenant. > Mark, 

30. And this Word of Promife which incorporated itfelf in the Woman's Seed, was that Limit, of 
fame Word which moved itfelf in Mary’s Seed, and opened the Name Jefus our of the Bound. 
Center of the deepeft Love in the Word, and quickened the difappeared heavenly Ens 
with introducing of the bely living Exs into thé dilappeared Ens cf Mery. 

31. Underfland, the heavenly chafe Virginity was again revived in the Name of Jefus, 
in the Seed of Marv, in the Motion of the Incorporated Word; and this Incorporated [or 
Engrafted} Word Itood in Eves “eed in the Avatrix as an © Aim of a certain Covenant, ¢ Limit, the 
and was all along tropagaied in Eve's Seed, from Man to Man, in the heavenly Part, as a Eternal 
Sound or Incentive of the divine holy Light’s Fire, wherein the Name Jefus was all along ig Eye- 
propagated in an Aim, and Covenant, as a glimmering Incentive, till the Time of the S 
Awakening [or Manifeftation] of it in Mary, where the Covenant was * fulfilled, and thea Fexr, Rood 
Doors of the fhut Chamber were azain opened. And this is that holy Fire, out of which at the End. 
the Name Jefus was manifeft, which holy Fire burned in the Jewifh Offerings, which ap- 
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Fo [or atoned] the Anger-of God, and bruifed the Head of the monftrous Serpent in 
‘Man, viz. the monftrous Fire-Spirit and Will... es eos ct 

32. The bruifing of the Head is nothing elfe but to deftroy the Abomination of the Ser- 
pent, to take away its Power by a right Defire of Faith, and by fuch a {trong impor- 
tunate Imagination of Faith on the promifed Word, to take the fame Word, and intro- 
duce it into the Serpent’s Ens, and therewith deftroy and ruin the Devil’s Fort of Rob- 
bery ; and thereby kill the Matrix of the whorifh Defire, and introduce the Matrix with 
its Defire into the Virgin-like Ens, into the Aim of the Covenant. . 

© The female - 33. In which Covenant the Woman and Man « fhall and muft die, and the chafte 

and male == Virgin muft be born out of the Death in the Word of the Covenant, with 4016 Tinctures 

Property. of peculiar Love; and then the Serpent, in its Defire in the Anger of God, will fing 
the Virgin-child of the New-birth in the Faith on the Heel. 
© 34. For the Virgin-like Child is taft bound by the Heel with a {trong Chain, all this 
Life-time, to the monftrous Image, and is not able to get quite rid of the Serpent’s Chain 
all this Life-time; this Chain is the brutal defiel monftrous Man, in whom lies the 
Monfter of the Whore and Serpent; a Figure whereof we have in the Revelation of Jobn, 
where the Woman flands with the Crown and twelve Stars upon the Moon. 

35. The Moon fignifies the beftial Man, and the Woman fignifies the Virgin-like Ma- 
brix in the Aim of the Covenant, out of which the Virgin-child is born. 

36. When Adam was Man and Woman, and yet none of them both, the Virginity 
according to the Light's Tinéiure in the holy Ens was poifoned and safeced in him by 
falfe Defire,; for the fiery Property of the Soul carried [or directed] its Luft into the 
Earthlinefs; and out of that Virginity, the Woman, by the adjoining of all the three 
Principles, was made; and. the Woman made heri¢lf monttrous by the Serpent, and 
corrupted the Virgin-like Matrix, and by her Luft introduced a beftial monftrous Serpen- 

f Or whorith Zine £ [Matrix] thereinto, infected with the Devil’s Will and Defire. 
Property. = 27, Now this holy Virgin-like AZatrix in Eve was captivated by the monftrous Pro- 
l perty, and the Image of the heavenly Ens difappeared in her, and in this heavenly Ens, 
underftand in the right Virgin-like Seed of Chaftity, Sanétity, and Purity, which was 
captivated in Eve by the monttrous Serpent, and beftial Z bore’s Defire, the Word of God 
tinfpire, in- did £ place itfelf with the dear precious and holy Name Je/us, that it would again intro- 
deed hrn duce [a] living heavenly Æns. into this captivated difappeared Eus, and bruife the Head 
HELE? pa. Of the Serpents Ens, viz. the Whore’s Moniter, and mortify its Defire, and caft away 
fam, that is, the Whore’s Image, and over-power and allay the enkindled Anger of God in this Virgin- 
putor pro. like Matrix with the deepeft Love of God, and wholly kill and * nullify the Monfter of 
moe Welt. the Serpent in Fle and Blood; and this is that which God faid, Tbe Seed of the Woman 
away. °  fhall bruife the Serpent's Head. 

38. Underftand it right, the Virgin-like Seed of Eve, in the Word of God, fhould do 
it in the Name and fweet Power of Jefus; the Seed included in the Covenant of God, 
out of which the Virgin-child is born, as the Dew out of the Morning, that (1 fay) fhould, 
and muft do it. : 

39. For the Child, which is from the Blood of the Man and Woman, fhaill not inkerit 
the Kingdom of Heaven; but that which is [born] of the Virgin-like Ens, in the Aim of 
the Covenant, out of the promifed Word of God; the Child of the Man and Woman is 
a Menfirum, and muft die and putrefy, and rot in the Earth; but the Virgin-like Evs, 
which lies bidden in this M:nfrum, is the true Seed, of which the Children of Chrift are 
born, yea even in this Life-time; for the Life of this Child is the true Faith and great 
divine Defire. 

40. This Virgin-like Child lives in Chrift’s Children in the Spirit and Fleth of Chrift 
in a fpiritual Body outwardly covered with the Monftrum in the Child of the Whore and 


_ Serpent; there is no Man who does not outwardly carry on him the Serpent’s Child. 
z ; 41. But 
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41. But the Virgin’s Child, born of the divine Virgin-like Ens of Jefus, does nat live 
in ail: There is indeed in many a one a glimmering Incentive thereunto, viz. a weak 
Faith, and divine Defire; but the true, holy, and precious Life of the Virginity is not 
born, it ftands captivated in the Judgment of God. 

42. Yet well it is for thofe who have but an Incentive in them, to thofe we give this N 
Direction, that their Soul’s Defire fhould in the Spirit of Chrift ‘ dive itfelf into the di- ‘Dip, plunge, - 
vine Incentive, and with the Fire-defire enkindle that Incentive, and alfo forfake and hate © baptize. 
the Serpent’s Monfter and Baftard, and introduce their great Hunger and Thirft into 
the Virgin-like Ens, into the Word of God’s Covenant, and into the fulfilling of the Cove- 
nant, viz. into the Humanity of Chrift, and ever mortify, and trample under foot the 
Whore’s Monfter in the Will of the Defire, as a venomcus Ringing evil Serpent, a falie 
Baftard, that canxot inberit the Kingdom of God, and is only a Hindrance to the Virgin's 
Child. .. l , 

43. For the Word of the Promife in the Covenant would not incorporate itfelf into the 
Man’s Tindture, viz. in the Soul’s-fire Ens, but into the Woman’s, viz. into the Light's 
Tin@aure, into the Virgin-like Center, which fhould have brought forth Magically in 
Adam, even into the heavenly Matrix of the holy Pregnatrefs, in which Light's Tin@ture 
the fiery Soul’s Ens was weaker than in the Man’s Fire-Ays. D l 

44. In this Lights Ens God would raife the-Fire-Ens, viz. the true Soul, and abit 
were beget it anew, as may be feen in the Perfon of Chriit, according to the Humanity, 
who in this Virgin-like Zs ailumed a manly Fire-foul from the Woman’s Property, 
from the female Virgin-like Seed, wholly contrary to Nature’s proper and peculiar Abili- 
ty; for the Image of God is a Man-like Virgin, neither Woman nor Man, 

45. And if a Man will rightly confider both Properties according to the divine Pro- 
perty, then let him afcribe the Male to God the Father, viz. to the firt Principle, where 
God’s Word manifetts itfelf with the Fire-world, which is the firft Center of the Crea- 
ture, and the Female let him afcribe to God the Son, viz. to the fecond Principle, - 
where the divine eternal Word manifetts itfelf in the Light of Love, and opens another 
Center in the Love-defire, and comes into the. Fire’s Center, in like manner as the Fire 
produces a Light; and the Light [is] a great Meeknefs of an oily, watery, and airy Pro- 
perty, which Property the Fire draws in again, whence it receives its fhining Lufire, and 
alfo its Life to burn, elfe it would {mother and fulfocate. fies S eae 

46. And as thefe three, viz. the Fire, Light, and Air, have one only Original, yet they 
give a very evident DiftinGion in their Property; the like alfo we are here to mind: Into 
this Property, in the Life of Man’s Soul, the moft fweet Nante JESUS has incorporated 
itfelf in the Word of Promife, as into the Likenefs which ftood in the Light’s Center of 
the heavenly Matrix, viz. in the right Virgin-like Ens, infpired out of the Light’s Pro- 
perty into Adam, and has awaked [itfelf] in the fame Limus, as a true Center of the Se- 
cond Principle, viz. of the Angelical World, a real Temple of the Spirit of God, an open 
and * wide Gate of the divine Wifdom, in the higheft Beauty, Excellence, and Love,. op ftisring 
wherein the holy angelical Life confifts, and bears therein the Name of the great holy ` 
God, viz. the holy Word of the Deity. 

47. Into this Property the Word of God did Zetroth and efpoufe itfelf in the Cove- 
nant; for ic was opened out of the holy Word in dam. God would not forfake his holy 
manifefted Word, which had introduced itfelf with the Creating of Adam into an Ens 
which the Devil obfcured and darkened in the Serpent’s Ens from the Anger, but would 
again open the fame, and thereby bruife the Head of the Serpent’s Eas, and beget the 
human Soul out of this divine Ers to a manlike Virgin, viz. to an Angel, Servant, and 
Child of God. 
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48. Wedo not mean, that this holy Exs received thé Serpent’s Defire into itfelf, when 


` Adam and Eve became monftrous; no, but it cifappeared; yet the Soul, according to the 
- frh Principle, took it into the Fire’s Property, viz. into the Fiat, and introduced the Ser- 


pent’s Evs with the Defire of the Fiat into the Earthly Limus, whereupon out of the one 


only Element Hea Elements were manifeft in Man. 
49- Therefore the Virgin-like Eas of the ere only Element muft now bruife the Head 
of the introduced Serpent’s Ens in the four Elements, and the Man of the four Elements 


: mutt die and putrefy; and the firt {Man] muft return at the laft Day cloathed with 


the Virgin-like Ens in the cne only Element, wherein all things lie in equal Weight, 
[or peels Harmony. ] 

50. For this Virgin-like Ens, new-born in the Spirit of Chrift, dies not any more, al- 
though the Man of the four Elements, viz. the Image of this World, dies, but it lives in 


1! Note, what God’s Kingdom, and fhall in the! Refurreicn of the Dead embrace and put on the Limus 


fhall rife 
again at the 
lat Day. 


of the Earth, viz. the third Principle, as a Garment of the Wonder-deeds of Gad, but 
the Serpent’s Ens remains in the Earth, and fhall be burnt away at the lait Day through 
the Fire from the pure Limus of the Earth, where the dark World hall devour it with 
call its Works. : so 

51. Thus we herein underftand very clearly, how God out of great Love has promifcd 


the Serpent-bruifer to the fallen Man, and efpoufed and betrothed it to the Virgin-like 


and difappeared Center, and given in itieif therewith for an Help and Companion, for 
when they were fallen from.God, and had made themfelves monttrous, then the Image 
out of the Limus of the Earth became wholly brutal, and lived in Oppofition, in Diftem- 
per, in Sicknefs, and alfo in Heat, and Cold, as all other Beajfs.. Peo: 

‘62. Now therefore God told them what their Labour, Work, and Employment fhould 


‘bein this World, wiz. tbat they foould bring forth Children in Sorrow with painful Smart, 


-in Trouble and Diftrefs, and eat the Herb of the Field, and now cloath their beftial Image 


«in Turmoil, and cumberfome Care in Toil and Labour, till the Man of the four Eie- 


ments in the beftial Serpent’s Image fhould again be broken and diflolved, and return to 
the Earth, from whence it was taken and.extracted as a Limus. y 
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The Twenty-fourth Chapter. 


. Of the Canfe and Rife of the Curfe of the Earth, and the Body of 


ickne/s. 


agp HODERLMP@DOD's Curling of the Ground ™ for Man’s Sins, that it foould bring forth 


CRY © Thorns and Thiftles, and commanding Man, not till after Sin was 
. & a% committed, to eat of the Herb of the Field, and in the Sweat of his Face 
to cat kis Bread, does plainly and fufficiently fhew us, that this had 
not been in peri the. Ground fhould not have borne Thorns and 
Bie “sc4 Thiftles, and other evil Herbs, which are petfonful, but in the Curle 
POTO all thefe Properties became manifeft; for as the Body was after the 
Fall, fo likewife its Food, the half-Serpentine Man muf now eat fuch Food as his Deive 
sequired [or coveted. ] Do 


Chap. 24. and of the Bedy of Sicknefs. 


. 2. The Carfe is nothing elfe but the Holy Element hiding itfclf, viz. the holy Erns, 


which budded forth through the Earth, and bore Fruit, and held the Property of the 
four Elements as it were captive in itfelf, [withdrew or clofely concealed itfelf,] the Hea- 
ven in the Earth bid it/e/f from the Earth, the holy Tin€ture. from the awakened Va- 
nity, viz. the heavenly Part, which was from the heavenly Ens (kept Secret) from the 
Part in the Curfe, viz. in the Eas of the dark World. . 


107: 


- 3. Thus the heavenly Part was a Myftery to Man, and fo remained in the Curfe be- ` 


tween Time and Eternity, half dead as to the heavenly Part, yet anew embraced with 
the Promife in the Aim of the Covenant, and as tothe earthly [Part] ftrongly bound tothe 
Band of the Stars, and four Elements, infected with the Diflemper of the Serpent and 
the Devil, very hard tied with three ftrong Chains, from which he cannot get free till the 
total Diffolution of his earthly Body; for the Curfe of the Earth and the Serpent forced 
alfo into the earthly Man, viz. into the Limus of the Earth. 


2 


4. For God faid, Thou art Ear:b, and to Earth theu foalt return , for when the Defire of Fuse 19. 


the Limus of the Extract of the Earth (viz. of the outward Man) entered again into the 
Earth, and imagined after the earthy Fruit, then the Devil infected this Defire by the 


Property of the Serpent, and in each Defire is the Fiat, which * imprefles and makes -Or amafes it 
the Defire effential; thus the earthly Hunger became at this Inftant wholly earthly ; into Fathion, 


therefore God faid now to him, Theu muft turn again to Earth from whence theu waf 


taken; for the Heavenly difappeared in the Earthly, as the Gold difappears in Lead. 

5. Thus an earthly Body is now pwn into the Earth, and the Earth receives it as its 
own Propriety ; but the Ess which is from the Eternity (which cannot be deftroyed) 
lies in this earthly ° fown Body; nothing is broken or diffolved but the grofs Beaft, 
viz. the Being [or Subitance] of Time: As a fixt Metal is nce deltroyed [or corrupted] 
in the Earth, even fo alfo the fxt Part of the human Body, and as the Artif brings 
forth an excellent Gold out of the Earth, fo likewife the human Gold lies «ried in the 
Earth, and waits only for the Artift to raife it up. . 

6. And as there is a various and manifold Diverfity of metalline Property in the 
Farth, fo likewife of the Zs of human Property ; therefore all things fhall be proved 
through the Fire, what kind of Property every one has in this Time aflumed to him- 
felf, and impreficd on his Body (viz. with the Defire of the liat) that focll be tried 
in the Fire, whether or no he has imprefied a fixt fteafat Property from the divine Ens 
into himéfelf, or an hellith dial one; all this fhall be tried and proved in the Fire of 
God, and as the Ess isin each Body, fuch a Fire alfo fhall be enkindled in the fame 
Ens, - l 

7. And as Ouick/filver evaporates in the Fire, fo fhall all the wicked devilifh Serpen- 
tine Works, which have been ?imprefled out of the dark World and Devil’s Defire. 


Form, and 
Figure. 


‘Or interred, 


F Brought 


8. Now if a Man has in this Life-Time impreffed into himlelf a divine Ens by earn- forih, or 
eft Faith and divine Defire; underftand, by the human Soul, introduced into the mortal formed. 


Part of the Limus of the Earth ; then it lies fhut up in the mortal Part, yet as a glim- 
mering Incentive, which longs and labours to burn and fhine, or a3 the precious Gold lies 
fhut up in a grofs drofly Oar, or in Lead, and waits only for the Artif to come and re- 
Se it, fo likewife fhall the Delivery and Releafement of Man’s Body be out of the 
earth, 

- 9. Now alfo we herein underftand the Body of Sicknefs, and the Plyfician [or Curer 
thereof;] for when the heavenly Ens difappeared, and was captivated with the earthly, 
as the Gold in the Lead, then the outward Mirum awakened in the Body; and now as 
the outward Arum does mutually deftroy and ruin one another’s Ens, and changes it 
into another Ens, according to the greateft and moft predominant Power, fo likewife 
the human Mind (which is a magical frum) is hereby governed and ruled, and the 
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Body alfo, and is thereby brought into ftrange Defire and Luft, whereby Man does 
weaken, plague, and perplex himfelf; and one introduced Ens does weaken and anoy 
another, both through Meat, and Thoughts, or cumberfome molefting Care. 

10. As we plainly fee, that Man for the moft Part racks and plagues himfelf in the 
Afiral Mind, with the Defire about that which cannot be his own, which ftands not open 
in his Afrum; and his Mirum cannot apprehend, take, or receive it; about this the 
falfe introduced Defire from the ftrange Arum does plague, perplex, and fpend itfelf Day 
and Night, whence the great Covetoufnefs arifes, that Man defires and introduces 
that into his Afrum, which is an hurtful Poifon and Plague to him ; and yet with fuch 
{infufed) ftrange Matter cannot make any fixed, fledfaft [Thing or Being] in him, 
which may /us/j/t in Eternity. : 

11. All whatfoever the own peculiar Afrum (viz. the Life’s right Mirum) imprefies 
[or foifts] in to itflf.from [or of] a ftrange Afrum, is falfe, and an adverfe Will; 
whence Enmity (viz. the great Envy in Nature) arifes, that the human Mind wills to 
domineer over the ftrange Ens, and if he cannot get it, yet that trange infufed intro- 
duced Ens burns in him in a fpiritual Manner, as a poifonfull hungry Fire of Envy, 
that does not freely allow that to any that it wills to poffefs itfelf. 

12. And though it comes about, that it may through the Serpent’s Craft draw to it- 
felf, or poffefs it, yet it has no fundamental Seat [or true Root] in its right Lifes Afirum, 
for it is not capable of it, but the Defire advances, and fets it up as a King, and vaunts 
itfelf therewith as an abfolute peculiar Ged, which has taken upon itfelf Might over others, 
and fets itfelf upon frange Authority and Dominion; whence the Pride of Riches, and 
felf-affumed Honours and Dominion arife, and yet in its Ground and Original it 
has taken its Rife from the Devil (through the Serpent’s Ens) who alfo departed with 
the Free-will from his own peculiar Ens into ftrange Defire, whereby he has introduced 
and awakened in himfelf (by Reafon of his ftrange infufed Ens) the hellifh Torment, 
Pain and Sickne/s, fo that his Life’s “frum is wholly departed from its mutual Accord 
and Harmony, and entered into an iachauting forcerizing Property; and fo likewile it 
goes with the fallen Man. 

13. But now Man has his Cure, and the Devil has zot; for when the divine Provi- 
dence knew that he would not ftand, he caufed all Manner of Medicine [for Hunger 
and Flealth] to grow out of the Earth, to refift and withftand the ftrange introduced 
Property, both from the Afrumand Elements; and for the Cure of the Mind God has 
given his boly Word, that the Mind fhould immerfe itfelf into the Word, and through 
the Power of the Word continually caft away the introduced ftrange Abomination. 

14. And if it does not this, but continues in the ftrange introduced Ens (which the 
Devil continually introduces through the Serpent’s Image) then the ftrange Ens becomes 
fubftantial, and furrounds the hidden Exs of the heavenly World’s Being; and even 
then that Ens which is from and of the divine Property remains difappeared in Death, 
and cannot attain the Place of God: And hence comes the esernal Death, as is to be 
feen in Lucifer, in whom alfo his divine Ens is inctuded or fhut up into the nothing, viz. 
into the greateft Hiddenne/s, [or Privation,] that hein his magical Afrum in the creatu- 
ral Property cannot reach or obtain the Place of God, 

15. Therefore it is very neceflary for Man wholly to fink and dive himfelf into the 
promifed incorporated Word of Ged, and continually and fully reject, and calit away the 
Arange introduced Ens, which the Devil infuuates into the Mind, whereby he defires 
ftrange Things, and only take that he may obtain with good Truth, and real upright 
Henejly, which befalls him in his * calling for his corporal Necefity and Livelyhood ; the 
fame his Right Life’s Airum brings to bim, and he is capable of it, and it creates him 
no Vexation, Trouble, Ditcoatent, and Pains, if he does wot let in the Serpent’s Cover 
oufnels, Pride, Envy, and Anger, thereiato. 
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16: And it is the greateft Folly, that Man eagerly and rapacioufly firives and firuggles 
for ' ftrange things, and brings that into his Defire which only difcontents and difturbs' Heteroge- 
him, and at laft cafts him quite from God, which fhuts up his heavenly Ens in Body thes rae 
and Soul. What Profit is that to him which he fees without him, and exalts himfelf in pis sou)” 
an cutfide Luftre [as in a {pecious Shadow and Refemblance of a Looking-glafs,] and yet 
is not capable of the fame? and if he gets to be capable of it, he turns it to his temporal 
and eternal Vexation and Difquietnefs. 

17. God has created Man naked, and given him nothing in this World that he can or 
may call his own, faying, This, or that is mine. Indeed a// is his, but it is commen, for 
God created only One Man; to that one only Man he gave all whatfoever is in this 
World: Now all Men are proceeded out of this only Man, he is the Stem or Body, the 
other are all his Branches, and receive Power from their Stem, and bring forth Fruit up- 
on one; and each Twig enjoys the Tree’s Ens; allo they all enjoy the four Elements and 
the í Affrum alike, : í Or Stars. 

18. What Folly [and Madnefs} is it then, that the Twig wills to be an own [felfith] 

Tree; and grows up of itfelf as a ftrange Plant, as if its Fellow-twig did not ftand alfo 

in its Stem? It is the Serpent’s introduced Æns which feduces, and divides the Branches 

on the Life’s Tree of Man from the one only Life of Man, bringing each Twig into a 

peculiar feperate Hunger, defiring to be a Tree by itfelf in felfith Power and Dominion, 

and therefore it defires * such of this World for its own Propriety, that ic might greatly » Or Abun- 
enlarge itfelf in the Serpent’s Ens, and be a great, thick, ftrong, fat, well-fpread Tree, dance. 

19. O thou felf-exalting Boafter, of what doft thou fmell, and favour? even of the 
Serpent’s Wantonnefs, Luit, Concupifcence, and Poifon, and the temporal and eternal 
Dea:b; and this thou art in thy own Self-Tree, and not at all better, and though thou 
wert a King, yet that which is under thy Jurifdiction is only for thy Ojice, and not thine 
own. 

20. If thou wilt enter again into the Life-Tree and be a Twig on the only Life of . 

Man, then thou muft utterly forjeke in thy Mind and Defire all whatfoever is in this 
World, and become as a little Child, and look only upon that which thy own Life’s Mirum 
cafts upon thee in thy Eftate, Calling, and Place; and therein thou muft work, and not 
fay, It is mine alone; although thou art a Steward therein, yet thou fervet therein the 
Root only, upon which thou ftandeft; thou beareft Fruit to the Root in thy Labour, 
which thou muft lec ftand free, and therewith be diligent and careful in preferving thy 
Calling, and Place, to ferve thy Brother, and help to encreafe his Sap, that he may grow 
up with thee, and bear Fruit. 

21. In alf" Selfhood and own Propriety there is a falfe Plant; one Brother fhould be t Selfih In- 
the Sovereign Cure and Refrefhment to another, and delight or content his Mind with ae TANS 
the Infinuation of his Leve-will. ‘There were enough, and enough, in this World, if Meum Go 
Covetoufnefs drew it not into a felfith Propriety, and would bear good Will to his Bro- Tuam. 
thes as to himielf, and let his Pride go, which is from the Devil. 

22. He runs with great Pride, and taking Care for the Belly, only to the Devil in 
the * bottomlefs Pir; he will be noble, and better than his Brother. But whence will he» Into the 
nave it? Did not Ged give but one Life to Man, and out of that ove comes the Life of Abyf. 
ell Men? ; 

23. But that he fancies to himfelf that he is more noble and genteel therein than. 
others, and vaunts therewith, isan Apoftacy and Fall from God and his Werd: For in 
the Word of God was the only Lite of Man, which the Werd breathed into the created 
Image, and this fame one only Life is from Eternity, and never bad any Beginning, Why 
does Man then bring in a firange Life tnereinto, that difquicts and difturbs the only Jafe? 

Now it muft come to thac pafs, that he either with his. Will and Defire enters again into 
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the only childlike Life, and forfakes all whatfoever he has introduced, or elfe remains for 

‘ever in Difquietnefs in that his introduced Effence (or Life.} aes 
24. Now then, feeing I muft forfake all whatioever I have introduced into myfelf for 
*Lofs,or Propriety, and that the fame is only my * /dart, why then do not I forfake this falle De- 
Damage. fire, which brings Death, and hellifh Vexation, and Torment into me? Better it is to 
quath and deftroy the Defre, than afterwards the Sudflance with great Anguith and Sad- 
nefs; as it is a very difficult and painful Combat, when a Man muft come to deftroy 

the Subftance in him by an earneft Converfion into the Child-like Life. 

‘25. But if the Free-will in the Beginning breaks and quells the Defire and Luft, fo 
that the Luft becomes wot fubftantial, then the Cure is already produced, and afterwards 
there need not be fuch an earneft Purpofe and Endeavour, as he muft have who is to 
depart from his contrived Abominations, and forlake and deftroy that Subfance [or Mat- 
ter] which he has forged, and made in his Mind; and yet it muft come to that, or elfe 
he cannot attain the Gates of the eternal only Life, which God gave to Man; and if he 

Y Or enters reaches it not, then he alfoy reaches not the Gates of God. 

not into Pa- 26, For the only eternal Life muft be introduced into the Nethiag, without [or be- 

Pei: yond] every Creature and * Being; for it has its eternal Original out of the Nothing, 

or Thing. ” wiz. out of the divine Underflanding, and it is in a difquiet Source in the Scmetbing, unlefs 
that its Something be alfo bent and fet with its Defire into the Nothing, and then the 
Something is a Joy to the Life, that the Life of the Nothing in itfelf may dwell and 
work in Something. 

27. For God in reference to the Creature is as a Nothing, but if the Creature intro- 
duces its Defire into him, viz. into the Nothing, then the Creature is the Sometiing of 
the Nothing, and the Nothing moves, wills, and works, in the Something of the Crea- 
ture, and the Creature in the Nothing; and in this working no Turba can arife, for it 
is n own Love-play, a mutualloving itfelf, and it ftands at the End of Nature with its 
Life. l ne ae 

- 28. Thus we underftand what Inheritance Alam has left us, viz. the Curje, and the 
vain Defire,; and we confider the outward Man in its Life as a Monfter of a true human 
Life, unlefs the precious noble Mind be Zora again in the Spirit of Chriit, otherwiie the 
outward Center in the Mind is a Serpent. eee E 

. 29. And in this Serpent the grofs Beaft which is from the drum and four Elements 
fits, and holds Poffeffion in the Houfe of the Mind, and according to its beftial Property 
produces vericus Defires, one defiring this, another that, and cautes manifold Figures in 

* Project, | the Minds of Men; one makes in his Mind a fixé * Subftance, another a [shattered] ru- 

aot ° inable Matter; that which he makes to Day that he breaks down to Morrow, and has 
an unconftant Beaf in the Mind, falls fometimes upon this, fometimes upon that, [and 
often changes his Mind.] nA : 
. go. But he that brings up a fixed Beaft, he holds it in him for his Treafure, and vaunts 
therewith as if it were the Virgin-child, and gathers up earthly Treafures, for his beftial 
Pleafure; and yet before God he is only a Fool with his Beaft, for he mutt /eave it to the 
Earth and the Judgment of God. 

31. But he in whom the Virgin’s Child is born, he freads the Beaft in the Mind under 
Foot, and muft indeed fuffer it outwardly upon him to creep and faulter, as a laden Als 
that muft carry the earthly Sack; but he has Enmity with it, as God faid to Adam, I will 
put Enmity between thee and the Serpent, and between the Woman's Seed and the Seed of the 
Serpent, which foall bruife the Serpents Head, viz. the Serpent’s Beaft: This Monfter of 
the Beaft in the earthly Mind the true Man drut/es the Head of its Defire and Might. 

32. Thus a godly Man muft have Enmity in himfelf, and trample under Foot the 
Monfter, viz, the Serpent’s Child, and continually kill it, tor if this beitial Serpent’s Seed 
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+ were not-imprecfied, md wholly incorporated in vs, God would net have faid, Zwi? put i a had rot 
Enmity between the Woman's and the Serpent's Seed; the Enmity is within Man, and not "°c? 
without Man, with the creeping Serpent; this Serpent’s Seed in Man is the Devil's rid- 
ing Horye, his {trong Hold and Fort, where he is able to dwell in Man. a f 
33. And therefore becaufe the Devil was a Prince of this World, and till is fo, in the 
Anger, itis his Will and Aim to poffefs the Image of God, which God created in his 
ftead, and to role it under his Juriidiction, and bring it into his Kingdom, and this the 
Curfe of God’s Anger has brought along with it, which now works mightily to Defruc- 
om. 
34. And on the contrary, the Serpent-bruifer works to eternal Life, and the human 
Mind ftands in the midft of thefe in the Free-ccr//; in which the Free-wiil does , engraft » Inocula:e, 
iuelf, therein the Mind works: Ic brings up a Beaft, and alfo an Angel, or a Beaft and a waa 
Devil, according to the outward World a Beaft, and according to the inward {pifitual “""* 
World, an Angel, or Devil. i Sa , 
35. Here a Grain of Seed is fown, which ftands in three Painciples, and is fit or preg- 
nant to bear a Creature in and to all three; for the divine Poffibility from God’s mani- 
felted Word in Love and Anger, wiz. the Verbum Fiat, lies therein: As the Free-will 
conceives itfelf, fo it begets (or generates) an Ens, and in the £us the Spirit rifes, which 
forms it a Creature out of the Ers, and the Spirit figns itfelf in the Body what it is; and 
fo ftands its Figures. apatites we abd, ote ten, bg oS 
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1.4 Mote }E7K A HEN God had curfed the Serpent, and the Earth, then the Beaf 
BA x AG Man was no longer profitable in Paradife, for he could not any more 
Awt Bye enjoy the Fruits of Paradife; therefore he laid upon him the Labour 
EK, KÆ and Toil of the World, and drove kim cut of the Garden of Eden, and 
By we sete placed the Cherub with the Fire-fword of Judgment before it, that-if 
ORTAR ON 92 the new born Virgin-child of the Szed of the Woman would again 
return and enter into Paradife, this Angel with the Fire-(yord fhould 
tut away the Serpent’s Beaft from it, and not any more fuffer © it to come intő Paradife. e Underfland 
2. The Angel with the Fire-fword is the right deftroying Angel, who carries Death the Beait. 
and Life in his Swerd; he ha: therein Gad’s Love and Anger, and when Man dies in 
this World, then he comes before the Gates of Paradile, betore. this Angel; and even 
there the poor Soul muft pa/s through this Judgment. nae 
3. Now if it be captivated in the Anger of God, then it cannet pafs through this Judg- 
ment, but if it be a. Virgin Child, born of the Seed of the Woman, then it may pafs guite ` 
through this Sword; and then the Angel cuts off the Beaji begotten of the Serpent's 
Ens, and even then the Sex! is an Angel of God, and ferves him in his Temple, in Pa- 
radife, and expects the Day of Judgment, viz, the Refurredtion cf the outward Bedy: 
When this Angel with the fiery Sword {hall fever the Earth from the Curfe, then the . 
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right human Body returns again, for it muft alfo pafs through this Sword, and the 
Sword will cut off its Beaft, that he may be only a Man, and no more a Beaft. 

4, The Speech of Mofes concerning this Myftery is wholly hidden to the earthly Man, 
for Mofes {peaks of an Ange’, and Sword; and though the outward Figure was even 
juft fo (for fo was Adam driven out) yet it has far another * A, B, C, raternally: The 
natural Man without God’s Light underftands nothing thereof. 

5. This Sword is in Man. When Man converts and enters into Sorrow for his com. 
mitted Sins, and cafts away the Vanity, and fteps into the Infants Shirt, then the Morn. 
ing-Star arifes in the Spirit of Chrift, in the Virgin-like fhut-up Ens, in the true Wo- 
man’s Seed. 

6. And in this anxious forrowful Gate of true Repentance the Angel ftands with the 
fire-flaming Sword, and the Virgin-bud forces quite throuch this Fire-fword into Para- 
dife, viz. into the Light, into the Life of Chrif, and grows forth through this Sword. 

7. And now the Virgin-child ftands with its fair Rofe in the New Plant in Paradife, 
and the poor Soul which begets this Child ftands the whole Time of this Life under the 
Reach and Power of this Frire-fword, and is faft bound with a Band to the grofs Batt ia 
the outward World, where the Virgin-child is fufficiently thruft at and wounded with this 
Fire-fword; for the Fire-foul, which in the Fire-fword of God’s Anger is bound to the 
Serpent’s Monfter, daily anrufes itfelf with the Serpenc-Monfter, and Sins; and even then 
this Fire-fword cuts away the Sins, and devours them into God's Anger, where they are 
examined and judged. 

8. Therefore the poor Virgin-child, which is born out of che Soul, muft ftand under 
Chrift’s Crofs, in Chrft’s Death, and the piercing Sword of Tribulation and Grief paffes 
quite through it; it mult fuffer itfelf to be drawn quite through this flaming Sword; | 
and the Fire burns away the Abomination, which the Soul continually brings into itfel | 
from the Serpent’s 4 Monfter; and even then it is in a fore Sérait, when that is cut of | 
from the Fire-foul, which it fain would have from its Monfter. 

. Then muf the Virgin-child fupplicate the Fire-foul, and * tender it the Love, that 
it fhould only forfake the Monfter of the Serpent: Here then: arifes Strife and Oppofi- 
tion; for the Part of the Fire-foul has introduced the Serpent’s Montfter into it, and de- 
fires alfo to have its Foy therein, and loves the evil Beak. 

10. Then Sophia, viz. the Second Principle, the Part of the Light World, {peaks 
againft it, and hence comes up- the Strife betwixt the Seed of the Womau and the Seed of 
the Serpent, and then Man goes up and down in Sorrow and Sadnets, Trouble and Per- 
plexity; fometimes the Virgin-child prevails, and fomtimes the Serpent-child. 

ri. And then the Devil Rire up and ineenfes all Mongers againft the Virgin-child, to 
{trike it, to mock it, fcorn it, revile, and‘laugh it to Shame, and make it ridiculous, that 
it may by no Means be known, left the Devils Kingdom fhould become manifeft. 

12, Thus the Virgin-child muft be exercifed by this, in the Spirit of Chrift, and fuffer 
itfelf to be whipped, perfecuted, and’® ixjurionfly reproved, and often called one pofefed 
by the Devil, be curfed, and continually acceunted an Off-fcouring of she World, till the out- 
ward Beaft has finifhed its Courle in its Conftellation; and then the Cherub cuts off the 

rofs Beaft, and lets it fall even to the Judgment of God, and then the Part of the Fire- 
oul muft forthwith force through the Judgment of this Sword. 

13. Now ifthe Fire-foul has € taken in much Vanity into itfelf, viz. much of the Ser- 
pent’s Craft and Luft, then the Part of the Fire-foul muft ftand ' wader this Sword, till 
the Fire of God’s Anger confumes this introduced Vanity, which to many a one is « Par- 
gatory- enough; which this prefent too, toa wife World will not believe, and will be only 
an adopted Child from without, and fo have an external wafhing away of Sins in Graces 
but it-has another * A, B, C, here; God will not let the Serpent’s Ens, neither in Body 
„aor Soul, come into Paradife. 54. The 
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14. The Fire-foul muft fubfift in the Fire of God, and be fo pure as the clear refined 
Gold, for it is the Hu/Land of the Noble [Virgin] Sophia, [which is] from the Woman’s 
Sred; it is the Fire’s Linéture, and Sophia the Light’s Tinéture ; it the Tincture of the 
Fire be wholly and cthorougily pure, then its Sephia wil be given to it; and fo Adam 
receives again into his Armies his moft precious and endeared Bride, which was taken 
from him in his S/zep, and is not any * longer Man or Woman, but a Branch on Chrift’s* Or from 
Pearl-tree, which ftands in the Paradife of God. oe : 
15. To the Deicription whereof we need an Angel’s Tongue, and yet we are under- ia 
ftood well enough by our Schoolfellows ; we have not written this for Swine, for none 
but thofe only, who have been by at the Marriage of the Lamb, underftand what 
Kind of intire inward great Joy and Love-delight is therein, and how i dearly the Bride i Fxcellently, 
receives her Bridegroom in his pure, clear, and bright Fire’s Property, and how fhe with turpai- 
ives him her Love-kifs; to others this is dumb. - bts Co 
16. When Reafon hears one fpeak of Paradife, then it underftands only a certain Delight. 
Place apart; and it is even fo, there was a certain Place which was called the Garden in S 
Eden, where Adam and Eve were tempted, and from which Place they were driven after 
the Fall: But yet the whole World was fuch a Paradife before the Curfe, yet feeing 
God knew the Fall, the holy Paradife was only opened unto them in oze certain Place : 
For to what End fhould the whole World bring forth Paradifical Fruit, feeing there 
was no Creature upon the Earth that was capable of enjoying the fame ? 
1>. But Adam and Eve were however brought into Paradife, that although this firit 
Body fhould fall and come to Ruin, yet they and their Children might, by the new Re- 
generation in the Spirit of Chrift, enter in again through this Fire-fword, This Myftery 
is exceeding great. 
18. For Prince Lucifer, before the Time of the created Earth, fate in the heavenly 
Ens in the angelical World in the Place of this World, wherein the Ens of the Earth 
was comprehended in the Fiat, and brought into a Compaction; his folle Imagination - 
had ‘tainted the Limus before the Compaction, it was the Place of his Hierarchies : *Madcitfub- 
Now the outward Body of Man was taken out of the Limus of the Earth, in the Verbum jet to Infec- 
Fiat, and formed according to the Property of the human Life which was in the Word; eee ve 
the Word formed (by or through the Fiat) the Ens or Limus of the Earth according ` 
to the Form of the human Soul-like Life which was in the Word; and fecing' God. 
had fet himfelf, through his Word, to be Judge againft the falfe Infection and Defire of 
the Devil, to judge him and his enkindled Wickednefs which he had brought to Sub-1 Or sword 
itance, the judicial ' Sword was already in the Limus of the Earth whereof Adam was made, of Execution. 
19. For when God created the Earth, he “founded its Time when he would keep the ” Certainly 
Judgment, and fever the Evil from the Good, and give the Evil for an Habitation to appointed, 
the Apoftate Prince, but fecing the Geod in the fhut-up Earth was without heavenly Hebe s 
Creatures, (fecing its Prince was caft out,) God created Adam another Hierarch out of  ” 
this good Ens, to be a Ruler of this Place; and hence came the Devil’s Envy againft Man 
and all good Creatures of this World. 
20. But now we are here to confider of the Apcfacy of Man, with the Sword of the 
Cherub; for Sr. Paul fays, We are chofen in Chrif Jefus before the Foundation of the World 
was laid, and even here this Saying of Pax! belongs; God knew that this £xs, of which 
Adam was to be created, was already fomewhat fuijr to falle Luft by Reafon of the De- 
vil’s introduced Defire; therefore God * chofe this Limus in Chrift Jetus before the Foun- » Forefaw, or 
dation of the World, out of which he would make Man, that he would through the provided for. 
Judgment of the flaming Sword bring it through Death, and through the Fire, and 
wholly burn away the falfe infected Defire of Lufi, and regenerate him anew in Jefus, 
in his deepeft Love in his Word in Zebovah, that is opened out of Febovab, and intro- 
Vor. HI. 
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duce a new Limas into the tainted one, and bring them together quite through the 
Judgment of the Fire-fword, and purge and purity them wholly and thoroughly. 

21. And here alfo is Chris Defcent into Hell, where the Love of God in Chritt entered 
into this Fire-fword, and changed the Wrath into Love, and alto dejroyed the Sting ef 
Death, which was infinuated into the Limus of the Earth, out of which dam was cre- 
ated according to the outward Humanity; and this Fire-fword had its Railing and 
Original in the Corruption of Lucifer. 


22. For though Adam was created as to one Part outof the heavenly Effentiality that 


was in the Word of Man’s Life, which was infpired and breathed into his outward and 
inward Limus, yet this Fire-{word laid hidden as a glimmcring Incentive ja the earthiy 
Limus of the outward Body, which allo affaulted Adem, fo that he lufted againit the 
Command of God and the Kingdom of Heaven; in which Incentive the Devil allo in- 
troduced his Defire into him, and provoked him to fall; which fecing God well knew 
that the poor Man would not ftand, he ordained an Help and Seviewr in Chill, to 
guide and bring him into that holy Eas whereinto he fhould be brought, viz. into the 
true Sabbath and eternal Reft. 

23. Indeed Adam was fet wholly perfect in equal Harmony and Accord, and brought 
into Paradife, to try if the Sou? could have overcome the Incentive [of vain Lult,} and 
therefore the Tree of Temptation was reprefented to him, to fee if it were poffible for 
the Soul to over-power this Contamination of Luft, and remain wholly and fully in 
the Likenefs [and Harmony.] 

24. But it was not poffible ; therefore Chrift muft afterwards ° come into this Place, 
and be tempted forty Days in the Wildernefs in Adam’s Ens, and in his new-introduced 
heavenly Ens, to fee whether the Fire-foul would ftand in perfect Purity; and Iceing 
it did now ftand in Chrift, the new-introduced heavenly Ens deftroyed the Sword in the 
Death of the extward Body of Chrit, and brougat the outward Body, which he in Mary 
received from her Seed, quite through this Sword of the Anger in God into the holy Lys, 
and in ¢his Power the outward Body arole from Death, and got Victory over Death and 
this Fire-fword, and took the Fire-fword into its Power, wherewith at the End of the 
World he will purge his osr, asa Judge over Devils and Men, as well as of the Earth. 

25. For the principal Ambition was about the Fire-fword, for King Lucifer had 
changed it from the pure clear Light into Fire, wherewith he willed to domineer and 
rule as a God; but God fent to him another Prince and King, who took it from him, 
and thruft him from this Throne, and fhould turn this Sword in the Ens of the Earth 
again into the divine Property, and caft out and judge the Devil ith this Sword, 

26. And there is not fuch a filly and narrow Meaning of the Fire-fword as hitherto 
has been generally underftood; though it has been hidden by the Council of God, yet 
we fhould new open our Eyes, and deeply confider what this Manifeftation imports; 
that it does even foretel and fignify the Judgment of this Sword; that he will come, 
who carries it in his Mouth; and it is alfo a Mefienger, [declaring] that Babel thall 


[toon] come to its End by this Sword, and be given to tkis Sword to be devoured. 


27. Now fays Reafon, Why did not God examine this Ens, out of which he created 
the Earth, and Man out of the fame Earth, defore he created the Earth and Man? Here 
forfooth, dear Reafon, thou haft hit the Matter right; God’s Omnipotence and Omnitci- 
ence muft ferve thy Turn, whereby thou art able to bring all Things into God’s Will, as 
rational Fancy di@ates: Harken, O Reafon! Doft thou know whence the Earth is ge- 
nerated? Thou fayeft, through the Word, viz. in the Verdun Fiat: I fay fo too: Now, 
whas was this Word? Here look upon the Earth and the whole Creation, and thou 
wilt fee what the Defire of the Word has brougit into Ejfexce out of the fpiritual Exs, 
thou wilt every where fee Good and Evil, and And out God’s Love and Anger, 
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28. The Word was a full Spiration from the fpiritual Fire and Light-world, according 
to which God calls himtelf a freng, jealcus, angry Ged, as to the Fire, and a merciful loving 
Ged, as to the Light. . 

2y. Now if God fhould have ° quelled the fir Principle, viz. the Fire-fource, in the? Nell-d, 
Ens of the Earth, out of which it was created, whence fhould the Light have its Might? abciihed, or 
; Does not the Father, ciz. the Fire-world, beget the Son, viz. the Light-world ? But taken away. 
| now feeing the Word in the Fire-world was vehemently enkindled by God’s Motion to 
‘the Creation, as we may fee by the Coagulation of the Stones, if we were not Blocks, 
and had only calffh Underftandings, wherewith then fhould this Fire, but efpecially the 
enkindled Ens in the Coagulation, be reduced and brought again into the Light into 

the equal Temperature and Harmony? God’s Love muft then only do it. 

30. Now, how will [or ca] a Creature, viz. a Fire-foul or Angel, come into a 
creatural Being or Formation, if the Fire-fource was not moved and firred in an efpecial 
Manner? Like would only then remain in Like; and if it be only a mere Likene/s, 
then it has its Sport with and in itfelf, as it was from [and in} Eternity: And therefore 
the unchangeable God has moved himielf according to the Fire and Light, and ftirred 
up the Fire’s Property, that he may make him a Play and Melody, viz. a formed 
Word our of himfelf, that there might be a Play before and in the uzformalle 
Word. : 

31. Now we do here underftand this, that if God fhould have again introduced the 
enkindled Ens, out of which the Earth and Man were created, into the unformable 
Word, viz. wholly and fully into the Likene/s, into the Love, then 20 Creature might 
have been produced or brought forth, for every Soul’s Spirit, yea the Angels, and 
whatfoever lives, muft be a firring [or working] Fire. 

32. Now no Fire-fource can be generated out of the perfect Likenefs, unlefs the 
Likenefs moves itfelf: Yet the eternal Likenefs, viz. God, had before moved himfelf 
in his Myftery with the Creation of the angelical Thrones: Now if he fhould have changed 
this Motion, which was enkindled, and allo poifoned by the Hierarch Lucifer with falfe 
Diftemper, into Love, before he had created the Earth and Man, then he muft yet 
once more have moved himfelf according to the Fire’s Property, if he would have crea- 
ted another Hicrarch and angelical Prince. 

3. But feeing that might not be, he created the Earth, and out of the Earth, Man, 
out of the Ar{t Motion, and breathed into Man the Light and Fire-foul out of that Breath 
of his manifefted and moved Word, viz. out of the firt Motion, for out of the firit Motion 
of the Word, auother Prince fhould come into the princely-created Throne of Lucifer, 
and take in hd poffefs the frf Motion. 

34. And God appointed the Judgment to the frf Motion, and took away Lucifer's 
domineering - Fire-fword, and gave it to Adam, and afterwards introduced the deepelt 
Love of God in Chrift into Adem, and brought the moved Word again into the Likencfs, 
wiz, into an eternal Confirmation, and gave Adam in Chrift the Fire-fword over the fal- 
len Prince Lucifer. 

35. For Adam, viz. the corrupted Limus of the Earth, fhould, in Chrift its firft en- 
joyed Prince, judge with this flaming Sword, as Chrift has told us, that the Saints fhalt 
judge the World, underftand, the enkindled Ens of Man and of the Earth fhould 
judge the falfe Prince of Lies, who had perverfely changed the Truth in the holy Eas 
into Lies, and corrupted it with fuch [falfe Defire.] 

26. But feeing the £as of Man was corrupted, and could not, God out of his deepeft 
Iliddennefs introduced the moft holy Ens into the corrupt Eas of Man, viz. into the 
heavenly Part, and brought the outward [Part] alfo through the Sword of the Fire and 
Death into the inward, into an eternal Likenefs [or Temperature :] And thus there is 
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here a Looking-glafs for Reafon ; if it be ilkuminated of God, it will then underftand us 
here; but if it is not, then there is not any Pofidility to underitand this. 7 

37. And we faithfully and ferioufly warn the Caviller and Carper not to fay, Ic is a 
Blasphemy: Let him firft put away his ceifib and beftial Eyes, and look us here in the 
Face, before he takes upon him to cenfure and cavil at us; it has far another 1 A, B,C, 
than Reafon has. It muft have its Birth a Degree deeper. . 

38. Thus we are able very well to underftand the cafling out of Adam, why he was 
tempted and driven out of Paradife; feeing his Ens was fomewbat enkindled by the 
Devil's Poifon, he could not poffefs Paradife, and therefore God drove him out from 
thence with the Sword of Judgment into Death and Corruption, and yet gave the pro- 
mifed Word of his ‘deepeft Love to be with and ix him, in the Exs of the heavenly 
World’s Being, for a fure and certain Covenant, wherein Adam and his Children fhould 
Aryf, and believe that at the End and Accomplihhment of this Time, he would in this 
incorporated Word bring them again, with the Introduction of the holy Ens, out of 


" Death through the Fire-fword, and quite cut off the falfe Infection and Luit with the 


"Or inwhich. 


Sword of Judgment, and fet them as Angels of God in the Place of fallen Lucifer: 
And this is the Myftery of the Angel and Sword of Paradife. . 
39. The Angel bore the Name of the Covenant, out of which God would manifeft 
Jejus, viz. the High and Almighty Prince; and it was even this agel, which after- 
wards wrought many Wonders upon the Earth, who was with Abel, Sheri, Enoch, Noad, 
Abrabam, and Mofes, who appeared to Mofes in the Fire-fword of Flame in ibe Bufh, and 
brought Ifrael out of Egypt, and went before them ina fiery Pilar (by Night,] and in a 
cloudy Pillar by Day; who gave them the Law in the Fire, and at laf brought them by 
JFofoua (being the Type of him who was to be born out of the Fire-fword) izto tbe 

Land [ef] Ifrael. 

40. This Fire-angel turned its internal Light outwards, and manifefted itfelf in Chrif's 
Perfon in the Humanity, ' with whom Chriit, viz. the holy anointing Oil of the deep- 
z hidden Love, changed the Fire-fword of the Angel into a Love-fword, and boly 

omision. 

41. And this is the true Cherub which drove the falfe Adam out of Paradife, and 
brings him in again by Chrift, the Virgin’s Child new-born out of ddam in Chrift; And 
it has no other Ground or Meaning. 
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The Twenty-fixth Chapter. 


Of the Propagation of Man in ‘this World, and of Cain the Firft- 
born, the Murderer of bis Brother. : 


1, RR ee AE are here to confider this weighty Point in righe Earneftnefs, and 

not to make Conclufons with Fiétions and Fables, as hitherto has 

o E w I : been done as touching the Eled?ion of Grace; whereas it has been 

ž % Š , handled only in a very d/iad and abfurd Manner, and no right (fun- 
+ ww” yg damental] Underftanding has been found of it. 

EEE 2. Seeing that Men have only fought in Reafon, and have not 

been able through true Repentance to force through the Fire-{word, 


and fee with divine Eyes, thereupon the Fire-iword of God's Anger and fevere Purpose 
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and Decree of Judgment has remained only in the Eyes of [their] Reafon, and further 
they have not feen; therefore they have made dreadful and dangerous Conclufions, 
without fundamental and plain Underftanding. - 

3. But Chriftendom is hereby faithfully and truly admonifbed, once thoroughly to 
awake, and fhake off the Conclufions of.Realon, and to fee God’s clear Countcnance, 
who defires no Evil, nor can defire it, but has alfo fet himfelf to be Judge againft all 
Wickednefs, and will defroy all fuch Conclufions in the Sword of his Anger, and put 
away the Cherub. 

4. Now it here offers itfelf to our Confideration, bow it came to pafs that Adam and 
Eve at frf brought forth an evil Child and a Murderer: To this Reafon fays, that it 
was from God’s Purpose, who has made to himfelf an Elefron, and chole one Company 
of Men to Damnation, and the other to his Love. 

5. O, dear Reafon! Whence art thou born? And from whence doft thou {peak 
under the Covert of the Scripture ? Dott thou not fpeak from the Eas and Words of the 
Serpent, who brought the falfe Ens into Eve's Matrix, wherein Cain was apprehended ? 

Did not the Devil do it through the Serpent, and make the A/atrix of Eve monftrous ? 

6. Doft thou not underftand how the Werd of Promife cid forthwith incorporate ittelf 
into the Matrix of Eve in her Seed, and that the Conteft betwixt God’s Anger and 
God’s Love did prefently begin; for God’s Love had incorporated itlelf to bruife the 
Head of the Serpents Monfter in the Anger of God; and thereinto the Fire-foul, which 
laid captivated in God’s Anger, fhould give its Free-will. 

7. For the Kire-foul is a Root proceeded from the divine Omnipotence, and therefore 
it be gatas and nothing can deprive it thereof; it may conceive either in the Fire, 
or Lent, 

$. But if thou afkeft, Why did not the Serpent-bruifer forthwith bruife the Head 
of the Serpent’s Ens in the firft Seed, and not fuffer the Serpent’s murderous poifonful 
Will to get the upper Hand in the Soul’s Ens ? Itis juft as if I Miould afk, Why did 
not God, when he faw that Adam became Evil, wholly reje& him, or reduce him to no- 
thing, and create a.new Adam? Thus likewife will Reafon judge of the Devils, faying, 
hi has pleafed God that there fhould be Devils, that it might be known what an 
ngel is. 

g. Hearken, Reafon! I have alreedy above anfwered thee, that if God fhould once 
more have moved himfelf for Man’s fake, and introduced the firft Motjon in the human 
and earthly Exs into a Stillnefs, then the fix Days Works of the Creation moft have 
retired back, and have been brought into a workle/s Reft; and this God would xot. The 
whole Creation& fhould and muft fubfitt in ics firt Motion ; its firft formed Ens in the 
Verbum Fiat muft ftand, be it either in Love or Anger, let who will apprehend either 5 
the Anger was open, and fo was the Love alfo. 

10. The Love only is called God, the Anger is called his Strength and Might: Now what 
the Free-will would defire, therein it fhould be confirmed either in the Love or Anger. 

11. For the Free-will was born or fprung forth from the Love and Anger, viz. from 
the Fire and Light-world; and fo likewife it might chufe itfelf a Place for its working 
Life: If God’s Love fhould have drowned the Free-will in the Exs in Eves Seed in the 
Love, in which [Seed] ‘it was enkindled in the Anger, then the fiery Motion in the ¢ The Free- 
rit muft have seafed; now out of the Lights Ens alone no Soul may be brought will. 
orth, 

12. Alfo the corrupt Æns of the earthly Linus muft have then been prefently judged 
through the Fire, which could not be; for the Motion of the new Regeneration, and 
the Opening or full Explication of the divine Sweetne/s ani the Overcoming of the Fire, 
viz. of che Anger of-God, belonged only to the Name of Jefus. 
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13. The Word which had incorporated itfelf had from without the Fire-fword, viz. 
the Cherub, and from within the Ze/us who fhould overcome the Fire-fword with Love. 
Thus the Name JESU ttood hid in the Fire-fword, and was not manifeft ull the Time 
that God would move himfelf therein, and manifeft the fame. 

14. Thus the infinuated Ens of the Serpent, that Eve had introduced through Zma- 


t Or the evil gination into Luk, muft be wholly cait away ; for in Cain the murdering ' Image of the 


corrupt Na- 
ture and Pro- 


perty- 


® Reprobated 
or abandon- 


ed. 
NOTE. 


Serpent was panifeft, which cannot inberit the Kingdom of God: But on the contrary, 
the Mark of the Covenant in the promifed Word was in the Free-will and in the hea- 
venly-difappeared xs of the Soul, into which [Covenant of the promifed Grace] the 
Soul fuould enter. 

15. And though the Serpent’s Ens fhould have been rejeéted, as it muft be, in all 
the Children of Eve, yet the Part of the heavenly World’s Being laid bid in the Cove- 
nant of the Word in the difappeared Ens, as a Pofidility to the new Regeneration; 
therefore God {aid to Cain, when the murdering Spirit perfuaded him, Kule over the 
Sin, i 

16. If thou fayeft, Wherewith? He could not: But Why could he not? The Serpent’s 
Defire held him, and brought him to kil his Brother: For what Reafon ?. The Free- 
will had given itfelf up into the Serpent’s Ens which held him Captive. 

17. Now fays Realon, God would have it fo, elfe he had turned away his Will. No: 
Indeed God’s Anger-will in the Serpents Ens, which had captivated the Free-will, 
would have it; but yet God's Love-will faid in him, Rule over Sin, that is, over the 
Wrath and Anger of the Serpent, and let it not have its Power or Prevatence. 

18. And here we are rightly to know, how God’s Love and Anger are in continual 
Conteh; underftand, it is in the manifefted Word in the Limas of the Earth, and in 
the Ens of the human Property out of the Earth; for the Anger-Ens is Rirred up and 
driven by the Devil, and defires continually to devour the Love-£us, and poficts this 
Kingdom in the Anger-Ens. 

19. The Anger-Exs defires to have Man; for it has its King in Lucifer; and the 
Love-Ens defires alfo to have him; for it bas its King in Chrift; and therefore Chrift 
mult bring the human Love-Ens through Death and the Anger-Ezs, and open another 
Principle, viz. another Kingdom, and leave Prince Lucifer in his own Anger, for his 
Free-will had chofe it him. 

20, Thus allo the Free-will in Caiz cheefed the falfe, viz. the Devil’s-will : But thou 
fayeft, Was then the Murdering-will wholly rejected? It" rejedted itfelf: But if the Free- 
will had again conceived in the Love-Zzs, it would have been again born anew, yea 
even after the Murder; waich we leave to the Judgment of God, whether it was fo or 
no, feeing the Text in Mofes gives him fo bare a Name in Defpair; for the Word out 
of which the Name Yofas was made manifelt, was given fo call poor lofi Sianers to Repen- 
tance, and not the Rizbtcous ones who were apprehended in the Love, as Chriit faid. 

21. Coin was a Type of the firft corrupt Adam in Sin; and del was a Type of Chrift 
the fecond Adam, viz. of the Virgin-child; for the Tree of Evil and Good degan in 
Adam, and fo likewite the Fruit forthwith appeared, wz. Chrift’s Children, and the 
Children of the Devil and the Serpent. . , 

22. Now Reafon fays, Was Cain then wholly conceived of the Serpent's Ens in the 


| Anger of God, and predeflinated to Damnation? Antwer, No: He was (conceived) of 


the Ens of Adam's Soul and Body ; and fo alfo of the Seed and Ens of Eve’s Body; but 
the Monfer in the Matrix of Eve envirened the fown Seed, and it was that which fedu- 
ced and beguiled him; but the Mark [and fa] of the Covenant Jaid hidden in the 
Ens of the Soul aad Body; for the Ens of the Seed of dam and Eve was out of the 
heavenly difappeared [Limbus,] and then alfo out of the earthly awakened Limus, but 
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the Fill of the Serpent and of the Devil took Pcfcfien of the Houfe; as the liké was in 

the Devil, who was an Angel, but the Will of the dark World took Poffeffion of the 

Houfe in him, and got the upper and; fo alo it was here in Cain. 

- 23. But thou afkeft, How came this fo to be? Hear, and fee, thou fair Child, in the 
| Will of Adem and Eve, what their Deñre was before and after the Fall; they only defired 
| the Earthly Kingdom, as we fee that Eve was fo wholly and only minded, for when fhe 
' brought forth Cain, fhe faid, © Z bave gottten a Man [who is to be] a Lord, the thought ™ Gen. 4. 
him to be the Bruifer and Breaker of the Serpent. he fhould take in and poffels the Verjer. 
earthly Kingcom, and expe! the Devil. She did not confider that fhe fhould die to her 
falfe earthly Acthly Will, and be born anew «in an bely Will; and fuch a Will the alfo * Or with. 
brought into her Seed, and the like did dai alio. 

24. And hence now the Will in the Soul’s Effence arofe; the Tree brought forth a 
Twig out of (or like) itfelf; for it was Cain's Defire only that he might be Lord upon 
. tte Earth; and as he faw that Abel was more acceptable in God’s Sight than himfelf, his 
l free-bettial Will in him elevated itfelf to flay Abel, for Cains Aim and Endeavour was 

only about the outward World, to domineer and be Lord and Matter therein; but Jbel 

foaght God’s Love. 

25. Thus there are yet fwo fuch Churches upon the Earth; one which only feeks 
orridly Pieafure, Might, Honour, and the auward God Mammen and Maufim, and therein 
it lodges the Serpent’s Child; the other which teeks the Virgin-child, and God’s King- 
dom, and mult fuffer itfelf to be perfecuted, reviled, reproached, and killed by the Caini- 

© cal-Church, as Cain did to Alel. 

: 26. For the Devil will yet be continually a Prince of this World in the Serpent’s Child; 
` md if the Virgin’s Child, which bruifes the Head of the Serpent, be not manifeft in the 
| Serpent’s Child, then the Devil is and remains Prince and Hoft in the Houfe of the Soul, 
_ as happened to Cain. a 

4 27. And do but underftand the Ground right: In the Birth of this World two King- 
l doms lie manifeft, viz. God’s Love-Kingdom in Chrift, and the Kingdom of God’s Anger 
in Lucifer: Thefe two Kingdoms are in Conteft and Strife in all Creatures; for the Ori- 
ginal of all Spirits is in the Conteft, and in the Combat of the Fire the Light is made: 
manifett; the Fire is a Caufe of the Light, God’s Anzer is a Caufe that God did yet 
once move himfelf in his deepeft Love in the Name Jefus, and thereby overcome the 
Anger. l ' — ae ae . 

28. Now what can the Love do, if the Free-will efpoufes itfelf to the Anger? Or what 
can the Anger go againk it, if the Free-will conceives in the Love, and deftroys the An- 
ger? Muft it not hold flill and fuffer it to be done? And though it oppofes and rages 
againtt it, yet the Love pierces quite through it, and changes it into Joy; the Anger is 
the Root of Love, as the Fire is the Root of the Light: But in the ree-will is the Un- 
derftanding, which makes itfelf to what it pleafes. 

29. Doft thou not fee this in the Earth, that the Free-will in the Ens of the Word 
has made itfelf Stones, Metals, and Earth? The Stones and Earth are not the Free-will ;. 
but the Free-will has introduced itfelf into fuch an Ens, and by its Lubet and Motion 
introduced the Ens into a Compaction or Coagulation; there was no other Maker there 
bat the Free-will in the formed and manifefted Word: Thou mayeft indeed fee Wonders 
enough. Pe erate ae oe . 

40. Behold the unreafonable Creatures, as Worms, Toads, Spiders, and other wild veno- 
mous and horrible Beatts; and thou fhalt fee fomewhat in very Deed, if thou art not dead. 
gut thou fayelt God has created it fo: Yes, right! His Defire, in Love and Anger has 
amaffed the Ens with the Motion, and compacted each Ens according to the Free-will’ 
nio a Form; there was no other Maker there but the Free-will in the Word, : 
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31.. The Defire ip the Word was the Jat, which introduced the Free-will into an 
Ens: Thus the fame manifefted Word is yet in all things, and has the Fiat, viz. the 
Defire in itfelf: As the Free-will in every Thing introduces itfelf into a Spirit, even fo 
the Fiat forms and figns each thing; every Root brings forth from itfelf a Branch of its 
own Likenefs : But when the Branch or Sprout is to be born, and receives its Beginning 
in the Ens of the Root, the Ens then forms itfelf to fuch a Twig, as the Root at that 
o i&apprehended in its Power and Free-will,. both by the fuperior and inferior Con- 

ellation. . . 

d 32. The like is alfo to be underftood in Man: As the Will is in the Seed, that is, as 
the Defire of the Father and Mother, together with other Influences from the Stars and 
Elements, yea, oftentimes from the Devil’s Affaults and Infinuations, are at that Time, 
even Juch a Spirit is formed in the Ens of the Seed; fometimes an Angel, if the Parents 
be in boly Defrre, [or in the true Faith of the engrafted Word;] fometimes alfo a Beat, 
a Serpent, and Image of the Devil, both according to the Exs of the Soul and the out- 
ward Flefh. 

33- The Power of the manifefted Word gives in itfelf into a/l Things, into every 
Thing according to its Will, according to the Defire in the Ens, for the Defire in the 
Ens is that which forms the Word, viz. the Sound of Life; as it is written, Such as the 
People are, fuch a God they alfo bave; with the Holy thou art boly, and with the Perverfe thou 
art perverfe; this is wholly to be underftood, concerning the expreffed Werd in the Fiat, 
viz. in the Defre of Nature: And therefore God has efpoufed and betrothed another 
Word out of the Center of his Love to the Image of Man, that, though he be rifen our 
of an evil Property, yet the Free-will has Power and Information to ditclaim its Se/fbecd, 
and die to itfelf in this holy incorporated Word; and then the Fiat begets and forms 
another new Creature in the Freewill out of the Ens. 

34. The Pofidiity lies in all Men, but the making or forming of the Child of God 
belongs now to the holy Fiat in the new-introduced Word, for it lies not ox any Man's 
Self-willing, Contriving, Running, and Toiling, but in God's Mercy: He bas Mercy upos 
whom ke pleafes, viz. upon thofe only who with their Free-will die to their Selfhood in 
his Grace, and refign up themfelves to him; and be hardens whem be pleafes, viz. thot 
only who.run with felfith Cain, and would themfelves take the Kingdom of God in their 
own evil Will, and will zot die to their own Self-full-will. 

35. Now fays the Scripture: Mas nct a Petter Power to make ef ore Lump of Clay 
what he pleafis, a Veffel to Honour, and a Veffel to Difoonour ? That is, Will the telf-ful 
Will be. angry, if it be Evil, that the Zat in the Word makes it to be a Veffel of the 
Anger? Or will it therefore be angry, if the holy Fat in the holy Word makes that 
Will (which dives itfelf into the Love and Mercy of God, and dies to its Sclfhood) to 
be a Veffel of Honour? Has not this Potter Power to do with his Clay, viz. (with the 
Ens or Seed) what he pleafes? Whereunto every Seed is good and profitable, thereunto 


~ he makes him a Veffel, either to the Ufe of his Anger, or the Ufe of his Love. 


3 36. The Holy is unto Ged a fæweet Savour to Life, and the Wicked a fwee: Saveur to the 
Death in his Anger; all muft enter into his Glory, and praife him; one in the Property 
of his Anger, who muft call the Evil good; the ether in the Property of his Love, who 
muft call the Good, good: For fo it muft be, that the Difference or the Good and Evil, 
of the Light and Darknefs, of the Life and Death, may be known; for if there was no 
Death, then the Life would not be manifelt to itfelf; and if there was no Darknefs, the 
Light would not be manifeft to itfelf. ; 

37. And therefore the eternal Free-will has introduced itfelf into Darknefs, Pain, and 
Source, and fo alfo through the Darknefs into the Fire and Light, even into a Kingdom 


of Joy, that fo the Nothing might be known in the Something, and that it might have 2 
3 Spoit 
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Sport in its contrary Will, that the 27<ce-cill of the’ Abyfs might be manifeft to itfelf 7 *acusea;. 
in the z Byfs, for without Evil and Good there could not be any Byfs, [Ground or Foun- * Bies. 
dation. 
38. hoe the Evil makes Pain and Motion, and the Good caufes Effence and Power, 
and yet both Effences are only exe Effence, as Fire and Light are only one Effence, alfo 
Darknefs and Light are only one Being; but it fevers itfelt into swo mighty Diftinétions, 
and yet there is no fundry Seperation, for one dwells in the other, and yet does not 
comprehend the other, the one does deny the other, for the one is not the other. 
39. God dwells through all, and that a// is mot God; alio it does not reach him: Bet 
whatfoever quits itself tree of its Free-will, that falls into bis Poffefion, that he muft 
have, for it is without Will, and falls into the Nothing; and He is in tke Nothing: | 
Thus the refigned Will may dwell inthe Nothing, and zbere is God's Mercy; for he will 
have Something out of the Nothing, that he may be manifeft in the Something, which 
is fallen into his Nothing, and makes it in himlelf to be bis Something, which he him- 
felf rules, drives, and aćts with his merciful Spirit. 
40. And herein lies the precious Pearl, Dear Brethren, who are driven to and fro 
with Contention ; if you did but know it, you would /eave off from Strife, ard call 
Keafon a Fool: No Searchings of Self obtain it, but the Will freely re/gned into God’s 
Mercy, which enters in by the Way of earnef Repentance, and Mortification of its own 
evil Will, that falls into God’s Mercy, and apprehends [and obtains the right Under- 
ftanding ;] and without this there is mere Se/f-running, Walking, and Willing; and 
yet nothing can be obtained, but only in the Will freely refigned into God’s Mercy. 
41. We have a very excellent and notable Example and Type of this, in the fir? 
Birth which opened the Womb, that it was to be fanttified, and offered up to the Lord; and 
yet the true living Offering proceeds from the fecond new Birth, as we may fee in 
` dbel, Ifaac, and Jacob. Cain, Ifbuael, and Efeu, were the Jirfi-bern, the Inheritance 
belonged to them; but the Lot and Merey tell upon Abel, [aac and Faced: For the 
frit us of Man was infected and difordered by the Devil; therefore it mult be given 
to the Fire for an Offering and Food; and out of the Offering, viz. out of the Fire 
of God’s Anger, the Loce of God was made manifeft in Mercy, and the frf Adam 
was the * Sojourner of the Second in Chrift, for the Second redeemed the Firtt. a Inmates 
42. The Devil’s Defire and the beftial Lvs of the Serpent had got the upper Hand in or of his Fa- 
the Matrix cf Eve, and apprehended the firft Seed in the Defire: Now the Kingdom ek at 
of God did yet belong to the firt Man; but feeing he loft it by his Negligence, the ` ` 
fit Adam mutt be cfered to the Earth, and allo its firft Seed to the Anger. 
43. And efter this firt Seed Abe] came forth in the holy Covenant, and offered his 
fweet Blood for the finful Seed, to the Anger, that the Anger might let its Flame fall, 
and fuffer the firit Birth to prefs ” through, in the Blood of the fecond. b Viz. 
44. The firt Birth was a Murderer, which fignifies the Devil in Man; the fecond through 


; 
| 
i 


was the Offering of [or for] the firt, that the Anger-devil in the firt dam might be Pa ita 
appeafed in the Cfering of the fecond. l Life, 


45. Not that we fhould exalt or take in the Wicked into the Offering of Chrift, fo 
long as he is wicked; the Devil devours moj of the wicked Crew: Only the wicked Sin- 
ner has an ep:n Gase made for him in the Oficring of the fecond [Adam,] if he did 
cexvert, and turn himfelf from his Wickednefs. 

46. Bur that fome write, that there was a twofold Seed, which did fever itielf in Eve, 
viz. one wholly devilith from the Ens of the Serpent, and the other from the Ens of 
Chrift, [or the promifed Seed of the Woman,] in the Covenant, is nothing fo, thefe 
have not at all learned the ‘A, B, C,in this School; they have only a dreaming Shadow « Firft Let. 
and Fidiion of the Myftery, and not the true Sight. Thus they build the Eiedion of fon, 
\, Vou. HI. R ; 
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Grace upon this; but they are much miftaken, they {peak only the Serpent’s Words, 
which defired to have it fo: Obferve it thus. 

47. Adam had only one Limbus to his Seed, and Eve only one Matrix for her Seed, 
but they both ftood in three Principles: ‘The Principles were in Conteft, as {till they are 
at this Day: The fecond Principle, viz. the Kingdom of God, or Angelical World, 
difappeared in the Soul’s Seed, and God efpoufed his only moft holy ord again therein 
to the New-birth. 

48. And this Efpoufal or Betrothing ftood as well in Cains Ens, as in Abels Ens, 
but Cains Ens was apprehended in the Conte? of the three Principles in the Anger, and 
covered with the Serpent’s Monfter, wot fo to an Impoffidility, as if he was born to Con- 
demnation, but even to a Poffibility of the Free-will, whether he would lay down the 
felf-ful, affumed, and felf-appropriated Right in Adam, and live in God’s Will, or 
whether he would live to himfclf: Upon this was the Lileffion fet. 

49. Now God knows whereinto the Free-will is entered: If it is entered into Iniguity, 
and Self-hood, then God’s Anger ettablifhes or confirms it in its Choice to Condemnation; 
but if it is entered into the Werd of the Covenant, then God confirms it to be a Child 
of Heaven; and here that Saying has its proper Signification and Application, J bave 
Mercy on whom I will, and whom Iwill I barden. God knows his Children even in the 
Ens in the Mother's Wemb; to what End fhould he give his Pearl to him, whom he yet 
knows would turn himfelf away from him; the Pearl’s Greund lies indeed in him, but 
hidden, and fhut up; if he brought his Will into the Pearl, it would open itfelf iz him. 
_ 50. All Men proceed from one only Seed; but in one the holy Fire glimmers, and in 
another it lies as it were fhut up, and cannot by Reafon of the Mire of the Serpent. 

51. Thou fayeft then, Is the Serpent’s Ens more mighty than God’s Love? I have 
already anfwered thee, that Love and Anger are in Conteft; whereinto the Ens efpoufes 
itfelf, of that it is apprehended and confirmed; yet fo, that the Will is free to go from 
the Evil into the Good, and from the Good into the Evil; and that while it lives upon 
the Earth, both Doors ftand open to it: For the Free-will is not bound; but if it was 
bound, then no Judgment could with Righteoufnefs pafs upon it: It has Laws and Jn- 
firuions, which are given it, not to Death, but ro Life; but if it tranfgreffes thefe, 
and continues in the Tranfgretfion, now the Judgment pafies upon it; for every Judg- 
ment [or Sentence of Condemnation] arifes from the Tranfgreffion of the Command, 

52. Thou fayeft he cannot keep them; he is drawn [to Tranfgreffion:] Yes, ve 
right. Does not the Trath rebuke him even to the Face, that he is a faithlefs Wretch, 
that fuffers himlelf to be drawn to Evil? The Law to do Right is im his vital Light, 
as a continual Looking-glafs; he fees and knows it very well, that he is a Lyar, and 
walks upon the Way of the Devil; it fhews him the Way of Truth, but the Free- 
will rejefis it; at prefent he is predeftinated to Condemnation, yet fo that the Will is 
free, fo fong as he is in this Cottage, but the heavy Band of God’s Anger, in the 
drawing of the Devil’s Defire, draws many a one to the Damnation of Death. 

53. Reafon fays, If a Man has Free-will, then God is not omnipotent over him, to 
do what he pleates with him: The Free-will is not from any Beginning, alfo not amaffed 
or taken out of any Ground into any Thing, or formed by any Thing, it is its ews pe- | 
culiar Original, out of the Word of “he divine Power out of God’s Love and Anger; 
it forms itfelf in its own Will a Cent. to its Seat; it begets itfelf in the firft Principle 
to the Fire and Light; its right and genuine Original is in the Nothing, where the 
Nothing, viz. the Q\/ (or as a Man might unfold it, A. O. V.) introduces itfelf into a 
Lubet to Contemplation; and the Labet brings itfelf into a Il, and the Will into a 
Defire, andthe Defire into a Subfance. 
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` g4. Now the eternal Original, viz. God, is a Judge over the Subftance ; if the Lubet r 
i (which is departed from him) has introduced ittelf into an evil Being, then he judges | 
| that Being or Subftance in its Principle; in what Source and Property foever, or in 
what Ens foever, the Lubet proceeding from the departed /\/ has introduced itfelf into A\/ 
|g Principle; therein the univerfal: eternal Free-will, which is the Abyfs, and Cae of 
| all Byfs confirms and fettles it. 
i 55. The Abyffal judges that which introduces itfelf into Byfs, and fevers the Good 
which has introduced itfelf into a good Ens) into the Good, viz. into the divine Love, 

and the Evil (which has brought itlelf into an evil Ens, and fet and formed itfelf into 

a Center to an evil Spirit and Will) into Lis Wrath and Anger. 

6. For how can he judge a Thing, whofe own it is not? How would God judge 

the Will of the Creature, if it was not /prung (or rilen] from Him? Or rather, how 

can + Ju pment pafs upon a Thing which is bound, and not free in its Willing and 

Working? Sd! 

57. The human and angelical Will is rifen with the Motion of the s/s (when 
the Deity once moved itfelf in its Contemplation and Senfation, and with the Motion 
introduced itfelf into a Beginning of the Spirits) out of this Beginning: Now every Be- 
ginning goes into its End; and the End is that which was before the Beginning ; and 
there is the Trial of the Beginning, [which fhews] whereinto the Beginning has intro- 
duced itfelf. 

58. Now God is before and without all Beginnings, and from him every Beginning 
proceeds; alfo he is the End of all Beginnings; now the Middle of all inchoated 
Things ftands between the Beginning and the End; for it muft with its Beginning enter 
again through the End into that from whence it did arife. 

59. Seeing then that God ts a jealous God and a confuming Fire, and alfo a loving, mer- 
tiful God, every Free-will with its introduced Center has its own Judge Lorn in itfelf, 
either divine Love, or divine Anger. For when a Thing begins, it goes into a Time, - 
but when this Time is apprehended of the End, viz. of the Eternity, then it is in 
its own eternal [Beginning and End] whence it has introduced itfelf into a Compaction, 
fo confirmed to Eternity. 

60. Therefore the Free-will has its own Judgment, either for the Good or Evil in 
itfelf: It has its own Judgment in itfelf; it has God’s Love and Anger in it; what it 
amaffes and defires, that it forms in itfelf, and does only fo form its own felf in its 
own Lubet into a Center. 

61. For thus the World has likewife its Original, namely, in the Free-will of the 
two eternal Principles, both from the dark Fire-lubet, and alfo from the divine lightful 
Fire-lubet: The Free-will introduced itfelf in the Verbum Fiat into diftin&t and feveral 
Entities, and that according to the Pefidility of the eternal Pregnatrefs ; as the Will in 
the Verbum Fiat conceived itfelf in each Place in the Pregnatrefs, fuch an Ens was 
brought forth, and out of the Ens arofe its Spirit according to the Ens, viz. from God’s 
* Spiration or Motion in the Principles. 

62. But feeing the Principles were together as one, nothing was ever amaffed or 
formed in the Free-will, but the fame has a Good and an Evil in it, according to 
the Nature and Power of the eternal Pregnatref. to Light and Darknefs. 

63. But now every Spirit rifes with its Free--vill firit out of the Compacficn of its 
Center, and is, after its effected Birth, free, and may draw into itfelf, either out of 
God’s Love, or Anger, and introduce its Will as it pleafes: But 4bis is the principal . 
Thing; as the Mother (viz. the Ens) is, whereof the Spirit is born, even fuch a 
Lubet rifes alfo in the Spirit. | 


4 Breathing, 
or ftirring upe 
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e Vis. the &4. Now the Spirit has Underflanding, and the Ens has none; alfo ‘ it has a Law, for it 

Epirit. knows what is Evil and Good, what is Right and Wrong; alfo God has given it Laws, 
that it fhould break the Luft {to Evil,] and with the Underftanding of the Light rule 
over the Lubet of the Darknefs. 

65. Now if it does not, but departs with the Jubet out of the Underftanding into a> 
Self-Lubet, then the Lubert or Luit amaffes itfelf into a Swbfance, whereof a new fale 
Will is again born, and this fame is a Baffard before God and the eternal Nature; for it 
arifes not out of the Law and Right of the eternal Nature, but out of Self: And upon 
this the Judgment of the eternal Nature palies; and at its End (when the Center of the 
ee tep again into the Beginning; it will be pewed out from the Free-will of 
Eternity. 

66. Underftand us but right: The frf Freewill which was breathed into Adam was 
good, indeed it was both from God’s Love and Anger, viz. from the Center of the eter- 
nal Pregnatrefs of the eternal fpiritual Nature, but it had the Underflanding in it to rule 
and govern itlelf, fo as it might sland and fubñft eternally. 

‘67. But the crafty Diltemper or Infection introduced by the Devil was in the Ens of 

t Or whereof. the Earth, ‘ whence Adem’s outward Body was formed: Into this earthly Ens the Devil 
brought his Defire by the Serpent, viz. by the Serpent’s crafty Ens, fo that the Lubert 
arofe in the Ens of the Body, whereinto the firit Free-will of the in/pired Soul entered, 
and affumed the Lubet of the Body, and introduced this Lubet into a Defire to Sub- 
ftance. 

68. And out of this Sudfaxce another new felf-ful Will did now arife, viz. a Baftard, a 
falfe Serpent-child,; and this Baflard, Ada originally propagated to his Eve, and Eve 
to her Son Cain, and fo cue Man to another: Thus we have now in this earthly Fleth 
this fame falfe Will proceeded trom the Serpent’s Subitance, whereinto the Devil intro- 
duces his Defire, and tempts us, and continually makes us luft and long after the devil- 
ith Property, [viz. Pride, Covetoufuefs, Envy, and Anger,| that fo his Deire, which he in- 
finuates into the falfe Baftard in us, might become fubftantial and effential, out of which 
fuch an whorith and devilith Serpentine Seed is continually begotten; and out of the 
fame falle Ens [or Secd] a Devil’s Will. 

69. Thus the Devil rides in and upon Man, in and upon Body and Soul: But now 
the frf introduced Free-will, which God breathed into Adam, les yet in all Men, for it 
is the true real Soul, the Center of the Fire and Light, a Spark of the divine Power 
T Omnipotence, but wholly hemmed in and captivated in this wicked introduced 

aftard. l 

Recalled, or 70- Therefore God has again * re-introduced and incorporated the Aim of his new 

really pro- Covenant, in the Word of the divine holy Power, in the Name of Jefus, into the Property 

mifed, into of the lightful Fire, viz. into the difappeared heavenly, holy Exs, which difappeared ia 

the Soul. the Darknefs, that the firit Free-will, which now lies captive in the Child of the Whore 
and Serpent, fhould introduce its Defire into this im of the promifed Covenant, which 
he has fulfilled in Chrift’s Humanity, and with the Defire of the Soul’s Free-will re-in- 
traduce the holy Ens of Chrift, which he in the Seed of Mary introduced into our difap- 
peared Ens, into its difappeared heavenly Ens; and if it does bring it fo to pafs, then out 
of this introduced Exs of Chrift arifes Chrift’s Spirit, which deftroys the falfe Will of the 
Serpent’s Baftard in the Fic), and tramples upon its Head. 

71. Now fays Reafon, God gives this holy new Eas of Chrift to whom be will, and 
Tufters whom he pleafes to barden, and remain captive in the Serpent’s Ess: Yes, very 
right: He gives none this holy Exs into the Self-will of his Serpent’s Child; there be- 
oe i another Earneftnefs thereto; for Selfhood cannot now any more take any thing 
oi LOG. : 
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92. But this is the Procefs which the Free-will muft go, if it will receive the holy Ers: 
It muft wind itfelf cut of the Serpent’s Defire, out ot its Self-fulnefs, and Something, 
and wind itlelf into God’s Mercy, and become a deadly mortitying Enemy to the fiepiy 
Defire in itfelf; it muft wholly fer/eke and depart from the felt-ful Defire of the Fiefh, 
and bring its Hunger wholly and only into the Mortification of its {elfifh Somethingnefs, 
defiring and endeavouring continually and willingly to de to its Jniguity and falfe Defire, 
which fticks in the Flefh, in the Serpent’s Child, and in Chrifl’s Ens arife with a new 
Will. 

73. This Defire, which departs from the Serpent's Ens, and bungers after God’s Mer- 
cy, receives Chrift’s Ens into itfelf, whence a new Will is born, which bruifes the Head 
of the Serpent in the Flefh; for it is the New birth out of God in Chrift Jefus. 

74. But if thou wilt fay, thou canf not delire any Good, that is xot true; only thou 
faffereft the Serpent’s Will in thy right eternal Soul’s Will to hold thee, and with the 
Soul’s Wili doft play the Whore with the Serpent’s Will in the Flefh; from whence arifes 
God’s Eleétion. 

75. God knows the falfe whorith Soul, which does only woe and wanton with the Ser- 
pent, with the Idol Bakel, and will fill live in the Lufi and Will of the Fleth and of the 
Serpent, and yet wills to be an outwardly adopted Child; God fhould forgive it its Sins 
by an outward Word-/peating, but it wills ftill to hang and cleave to the wanton Love 
ot the Serpent in its falfe Luft; this God chufes to Judgment. 
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+6. For the Free-will, which was infpired into Adam, and which » it has inberited from * The Soul, 


Adam, hangs on Lucifer; and therefore God confirms it to the Kingdom of Darknefs 
with Lucifer, but the Gate of Grace ftands yet open to it in this time of the cutward Life, 
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The Twenty-feventh Chapter. 


Of Cain’s and Abel’s Offering, and of the felfe and Antichriftiaa 
Church, and alfo of the true boly Church. 


oe A * Looking-glafs for the World. 


1 ESSERE again the Vail lies before the Face of Mofes, in refpect of the Of- 

A aoh yi ferings of both thefe Brothers; why God willed to have them offer, 

FO H (7% whereas the Reconciliation and Atonement confifts only in the earneft 

> Will towards God’s Mercy, in Prayer and Supplication to God, that a 

sor yoy Man d-parts and turns away from his evil Will, and repents, and intro- 
duces his Faith and Iepe into God’s Mercy. 

2. They muft verily of courfe have known why they offered Incenfe, what Pleafure 
and Delight God took therein; which Mofes has not ence fo much as mentioned, and 
that from God’s Purpofe; and yet it has not been bidden to the Children of the Saints, 
and alfo not to Mofes; but he has a Vail hanging before his Eyes. 

3. Trael (feeing for the moft part they were evil Children, and alfo idolatrous, as foon 
appeared by making them a Golden Calf) might not know it by reston of the falle Magick; 


* Or Mirror. 
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x Genefis AV., 
verfes 3, 4. 


VSubje&, or 
Means. 


» Fafhion. 
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and we alfo thall write only to thofe who are of our Trile, and yet plain and eafy enough 
to be underftood: Obferve and mark it thus. 

4. The Soul’s Free-will is as‘ thin as a Nothing, and though it be in its Body, in- 
deed, encompaffed with the Something, yet its amafled or conceived Something is ina 
falfe diftempered Effence, by reafon of the Original of Sin. 

5. Now if the Free-will would approach to God with the Defire, then it muft depart 
out of its falfe Something; and if it now does fo depart, then it is bare and impotent, 
for it is again in the fr Nothing: For if it will come to God, then it muft die to its 
falfe Selfbood, and forlake it ; and if ic forfakes the fame, then it is barely and merely 
as a Nothing, and fo cannot go, work, or move; if it will fhew its Might, then it mutt 
be in Something, wherein it does imagine and form itielf. 

6. An Example hereof we have in Faith : If Faith would effectually work, then it 
muft immafs, [or imagine] itfelf into Something wherein it may work: God’s Free-will 
has conceived (or immaffed] itfel€ with the inward Spiritual World, and works through 
the fame; and the inward World’s Free-will has conceived itfelf in the outward World, 
and works through the fame: So the Soul’s Free-will, which alfo has its Original out 
of the Abyfs, immaffes itfelf in Scmetbing, that it might be manifeft, and thereby be 
able to move and act in God’s Sight. 

7. Seeing then Adam's Body was out of the Limus of the Earth, and alfo out of the 
Limus of the Holy Heaven, which Limus of Heaven in Adam was now difappeared, 
wherein the Free-will had Power to immafs [or conceive] itfelf into an Holy Form, and 
act, work, pray and fupplicate before God; therefore they made Burnt-Offerings of the 
Fruits of the Earth; as «Cain brought of the Fruit of the Ground, and Abel, allo, brought 
of the Firfilings of his Flock, and thefe they enkindled with Fire. 

8. But underitand a magical Fire, as that of Mofes, for Mofes declares fo alfo; Ged 
looked gracioufly upon the Offering of Abel, and not upon Cain’s; that is, they brought 
Offerings before God, and the Free-will of the Soul fhould earneftly prefs with its 
Prayer into God; therefore, it would have a ' Sudfance, when it would go out of the 
human Houle of Corruption into God, that it might work in Semetbing, therefore the 
Imagination of the Will did immafs (or imagine] itfelf through the Offering, and Ged 
enkindled the Offering of zibel, with the Hely Fire, in the Aim of the Covenant, which 
in the Fulnefs of Time fhould again enkindle itlelf in the Souls Fire. 

g. In this, the Will of Abel's Soul did ” form itfelf into an boly Subftance, and preffed 
with the Defire of the formed free Soul’s Will before, and into God’s Free-will, and 
this the Will of the Devil and the Serpent could not brook , and even this the Will of 
the Serpent and Devil in Cain did weil underftand, that the Aim of the Covenant opened 
itfelf in the Mely Fire in Abel's Defire and Prayer. 

10. And therefore he would kill the Body of Abel according to his earthly Limus, 


“elt fuch Children fhould be begotten of him, and fo he might /:/e his Kingdom in 


a Or have 
refpe& to. 


Man. But God would zot enkindle the Offering of Cain, now Mofes draws a Vail here 
before it, and fays, God would not lock ® gracioufly upon Cain's Offering. 

11. The enkindling of the external Offering, was a Figure of the internal Spirit: For 
the Soul’s Spirit in the Free-will (as to the Center of the Light) was enkindled with 
God’s Love-Fire, and ,the Imagination of the Body alfo (underftand of the heaveniy 


© Part) was enkindled in offering with the Fire of the Ao/y Part of the Earth, which lies 


bidden in the Curfe : And therein the Free-will of the Soul, and the Free-will in the 


. Ens of the heavenly Part of the Body, immaffed itfelf into a Sudfance, and therewith 


preffed in before the Heline/s of God. 
12. And here the Serpent’s Head was firft bruifed ; for it was a Figure of the New 
Birth out of Chrift ; not that 4e/ had at this Time put on Chrift in the Fle, but in- 
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deed the Spirit of Febovab in the Aim of the Covenant; in which the Name of Jefus 
ftood hidden in God as a Regenerator, which would move and manifeft itfelf in the 
Fulnefs of Time, in this Aim [of the Covenant,] and introduce an heavenly boly Ens 
into the difappeared Ens of the heavenly Part, and quicken it to Life again in the 
opened Power of Jefus. 

13. If a Man would rightly and fundamentally underftand the ° Offerings, he muft e Sacrifices. 
confider that whereof the Offering confifted, and what fevered itfelf with the Enkindling 
in the Fire, out of the Fire, viz. out of the exkindled Offering , for in the Enkindlin 
nothing is feen or perceived, but 1. The ood to the Fire. 2. The Matter of Offer- 
ing. 3. The Fire, and Light. 4. The Smoak of the Fire, which rifes from the burning 
Wood, and the Matter of the Offering: All this, without the Faith and Divine Defire, 
is as an Abcxtination, and, indeed, notbing in God’s Sight, and attains not the Gate of 


14. But if Man brings his Faith’s Defire thereinto, then he refigns the Free-will 
thereinto, and will thereby, as by a Means (in which Fire the Free-will of the intro- 
duced finful Abomination burns and confumes away) prefs into God’s eternal Free-will: 
And now, bow this is effected and comes to pafs, underitand as follows. 

15. God’s Imagination or Lubet meets the Free-infpired-will of the Humanity, and 
the Human Free-will meet the Deity ; here is now the Conjunditon. 

16. But now Man’s Free-will is become /inful, and God’s kree-will (from whence 
the Human Free-will frf took its rife in In-fpiration) is Ze/y and pure; as yet the 
Human Free-will cannot prefs into God’s Will, unlefs it alfo becomes pure before 
God. 

17. But feeing God will out of Free-Grace receive it into him for the Delight and 
Harmony of his Praife, there is o otker Way or Remedy, but that God fhould move 
himfelf in the Center of the Eternal Nature, according to the Fire of the Second Prin- 
cipie, viz. according to the /dc/y Fire, and devour that enkindled Anger and Vanity of 
Man’s Free-will, and annihilate it in the Mortification of Death, viz. in the Anger- 
Fire of God, that the Human Will might become pure before God’s Will, and fo might 
enter into God’s Leve-will, and therefore God’s Love-defire did it/e/f enkindle the 
Offering of Abel and Mofes, that fo the Holy and Love-Fire might devour and {wallow 
up the Terba in the Human Free-Soul’s-Will, in the Anger-Fire of the Eternal Nature, 
in the Father’s Property. 

18. But that there muft be an Earthly Offering thereunto is thus to be underftood : 
The Body of Man, as to one Part, is a Limus of the Earth, and as to the other Part, a 
Limus of Heaven ; and into this Body the Free-will was infpired, and Body and Soul 
are only one Man. 

19. But feeing in the Fall the Earthline/s and falfe Subtlety of the Serpent (by the 
Infinuation of the Devil’s Defire) was awakened in the Fief of Man, and fo the earthly 
beftial Property got the upper Hand in his Eas, and devoured the right Human Will 
in the beftial Property, that is, took it captive, thereupon the earthy Will, which was 
from the Limus of the Earth, muft alfo be offered up in the Fire. 

20. For the Limus of the Earth hall rife again out of Farth; but to make it an 
Offering, it muft alfo be offered in an earthly elemental Fire of its Likenefs, fo that an 
heavenly Fire and an earthly elemental Fire might be in one another, and each Will in 
the Offering might re/pedfively find a Place for its own Comprehenfion and Capacity, 
viz. the Will proceeded from the earthly Limus of the Earth, from the Kingdom of» of the fe. 
this World, and the heavenly Will out of the heavenly Limus, viz. out of the Ens? of minal and 
the Verbum Domini, each Property of the Free-will went into the Offcring, and from crtral Leve 
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. a1. For the Covenant of the Promife, touching the Serpent-Deftroyer, manifefted itkelf 
by the defy Fire, which holy Fire enkindled the elemental Fire ; for the boiy Fire fhai 
awaken and raife up from Death the Elemental Man out of the Limus of the Earth, and 
in the holy Fire Man (who has taken his Original from Time) fhall be purged and tried 
in the RejurreZion , who verily muf firft go through the Fire of the Anger; but the 
Power and Might of the holy Fire fhall bring him through the Anger-Fire, and cleanic 
and purge away his introduced Abomination of Sin in the Serpents and Devil’s Ess 
{in him] from the Limus of the Earth, that the Limus of the Earth may be no mete 
earthly, but as a fine purified Go/d which fubfifts in the Fire. 

22. Even thus the earthly Man fhall be purified in the Refurreflion through the Fire, 
of which the Offerings were a Type; and yet they did really fubfift in their Power, as 
to the Spirit: But sbe Body muft die, and the true Corporality and Regeneration mutt 
come forth [or begin to {pring afrefh] in the opened Bedy of Chrift, who with his En- 
trance into, and Manifeftation in the Humanity, did again open the heavenly dilap- 
peared Limus in the Human Ens, which difappeared [or faded] in Adam and Eve. 

23. Thus underftand us right: Abel and Mofes offered the Fat of Beafts, and en- 
kindled that with the boly Fire, which Fire was firft enkindled by God; for the beftial 
Property became manifett in the outward earthly Man of the Limus of the Earth; the 
Human Limus of the Earth was turned to a Beaft, and was moreover finful and evil, fuil 
of the Serpent’s Poifon, and cunning Subtlety. 

24. The Free-will immaffed itfelt in the Serpent’s Craft and Devil’s Defire, and 
formed to itfelf fuch a Figure in the Ens of the Fleth, as the Defire was, whereupon 
the Body was more vain in God’s Sight than a Beaft. 

25. But feeing the heavenly Ens laid hidden and ut up in the earthly Property, Gol 
would not utterly forfake the whole Image; which del and Mofes underftood, in the 
Spirit of Ged, by their Offerings; and therefore they cfiered the Fat, viz. the Oi! of 
the. Beafts and other earthly good Fruits, that fo the Deñre of the true Man, created 
out of the Linus of the arth, who fhall rife from Death, might in the enkindling of 
the Offering in the Fire have a Sudfance whereinto it might give ittelf, and imagine 
itfelf; and io in the Property of the holy Fire it might be able to enter with its Will in- 
to the Aim of the Covenant, which ftood before God in the Figure, till [the Promife] 
of the Woman's Seed was fulfilled and accomplithed. 

26. In which Seed the dear and precious Name of Jesus opened itfelf out of Fedovah, 
and again awakened the heavenly Lite in the difappeared Ens in the Humanity, and 
offered up this whole Image in the Perfon of Chrift to the Anger-Fire of the 
Father, and with the holy Love-Fire, regenerated and enkindled in the Human Life, 
brought it quite through the Anger, viz. through the Fire of the Eternal Nature of 
the Father’s Manifeftation, and changed the Anger-tire intoa Love-Fire, and this was 
juft thus prefigured in the Offering, for the Love-bire enkindled the Offering, and in 
the Offering was yet the Cuzje of the Earth, as well as in the Human Free-will, and 
when the Offering was offered, it was a Sin-Offering, whereby the Free-will of Man’s 
Soul was ¢ propitiated before God. 

27. Now if Six fhall be reconciled and appeafed, then it muft be brought into the 
Anger, viz. into the Judgment of God, into the Sword of the Cherub, that it may 
cut off the fame, which (Cherub) is the Sword of God’s Anger; and if then the Hu- 
man Will be wbolly fintul, and altogether capable of the Fire of Anger, then God 
enkindles the Sia-Offering, in which the Anger-Fire Jaid hidden in the Curfe, with the 
holy Fire, that the Human Will, which was apprehended in the Anger-Fire, might be 
atoned in the Love-Fire. 
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28. For the Love-Fire of God tin@ures the Souls Defire in the Offering, as a Tinc- 
ture tinges Brafs and Iron, ard changes them into Gold: Thus the Humaft Soul’s 
Free-will, which was infpired wholly pure and fpotle!s into Man, was undctured and 
ezain purified before God, that fo it might enter into God’s Mercy: For the Mercy was 
Lidden in the Love-Fire, vêz. in the Aim of the Covenant, in the Name of Jefus in 
God; in which Covenant and Name the Anger of God wes reconciled and atoned in the 
Oficring, and laid down its Anger-burning Flames, and jufered the Souls Free-will 
to pafs quite through it. 

29. But as touching the Offering in itfelf, with the Wood, Fire, Light and Smoke; 
underitand it thus: Le! offered of bis Ficek, without doubt, Sheep or Oxen, as Mofes 
did the like, namely, te Fat of them; now the Offering (viz. the Wood and Sinoax) 
onthe outward Part, as to the Matter, was earthly; and fo was Man, as to the entward 
Body, earthly, and in the Earthlinefs laid the Cur/e, both in Man and in the Offering. 

30. But when the Offering was exkiadled, it was Spiritual, for from the Wood pro- 
ceeded the Fire, which took the Offering and coniumed it, and out of the Confump- 
tion went forth, firit from the Fire the Smoak, and afterwards the Light; this was the 
Figure whereinto Man’s and alfo God’s Imagination entered, as a Compaction or 
Conjunttion. 

31. In the enkindled confuming Fire was the Defire of the angry Father, viz. a Con- 
junction of the kternal Nature’s-Fire, with the Temporal Fire, the Eternal is magical, 
and the Temporal is the Subftance and Matter of the magical, viz. its' Reception, and 
in the enkindled Licht was the holy Love-Fire, which is a/ magical, as fubtle as a 
Will, which did allo imuaafs itfelf in the enkindled Light, and in the preceeding-forth 
of Smoak, which is an elemental Sulphur and Mercury, «z. a Life of the Quality, the 
Smell or Tafte went forth alfo, which fignifies the Human Power of the Body, and the 
outward Spirit of Nature. 

32. In this PP.” hich proceeded forth from the Offering out of the Fire and 
Light, the Spirit of God which proceeds forth from the Father and Son, did amafs 
itfelf in the amafling of the Human Faith's Defire, and fo tock the Human Faith’s De- 
fire into itfelf, and amaffed itfelf into a Subftance of the Fire, Light, and Power, pro- 
ceeding forth from the Offering, and brought it through the Gates of God’s Anger upon 
the bely Altar, in the Aim of the Covenant, upon which the Lamb of Ged fhould be offered 
for the Sins of the whole World. 

23. For this Lamb of God, «iz. Chrift, fhould compleat, perfect, and make this 
introduced Offering fully acceptable, upon the great Altar of the Angelical World, 
that it mightde to God an Eternal feet Saveur of his deepeft Love, which he repre- 
tented in Man, in his introduced Offering in the Lamb of God Chrift, and Mankind in 
this Reprefentative Offering. ; 

34. The Human Offering was the Scjourner of the true Lamb and Offering of God 
in Chrift, and now where the Offering is, there is alfo the Spirit of Man, for Man’s Spirit 
i gone forth, and departed from God into Time, and in the Time it has defiled itfelf, 
therefore it muft forfake the Poluticn, and enter in again through this Offering to God. 

35. But if it will enter, then it muft do it in Manner and Form as it went out; for 
it brought itfelf into falfe Defire and Laf ; fo likewife it muft introduce itfelf again by 
returning into a Sorrow and Coaverficn, and in the Sorrow or Repentance again into a 


Divine Defire, which is called Faith. 


t Or amafi 
ing. 


36. But that it might apprehend or lay hold on the Divine Defire, it brought the Mez. 


Faith or the believing Defire into an Offering, and fo amaffed or formed the believing 

Defire in the Offering into a Subftance or Effence, that the Laith alfo might become 

eflential, and this Eticatialiry of Faith veccived the holy Fire of God, which would in 
Vou. II, 
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the Fulnefs of Time open itfelf in the Effentiality of Faith, and bring the Human Sxb- 
france thereinto, and alfo bring it forth in itfelf through God’s Anger, and change it in 
itfelf into a Love-Fire, for all the Words of Prayer in the Offering were alfo received 
into the Subftance of Faith. 

37. For as all Things were formed, amaffed, and introduced by the Word of God in- 
to a Subfiance, fo likewife the Words of the Prayer of Aée/ and Ifrael in the Offering 
were formed and amaffed to Subftance, viz. to an incorruptible Effence ; in which Effence 
Chrift, God’s Son, in the Fulnefs of Time, broke forth out of the Covenant, and tect 
upon bim this fame Effence, together with the Human Effence, and as a potent Champion, 
and mighty Conqueror, deftroyed the Kingdom of Death and the Devil. 

38. And to this Faith’s Effence, in the Spirit of Chrift in all his Children and Mem- 
bers, was given the Judgement over the World, yea, over the Kingdom of the Devil and 
of Death, thereby to deftroy and bring to nought their Works, and poriefs the Royal 
Throne. 

39. This was the real Offering of Abel; for the Spirit of the holy Love-Fire, in the 
Aim of the Covenant, had opened itfelf in him, fo that be underflood it; and therefore 
he offered, that fo his believing Defire might be accepted before God, and be brought 
into a Subftance to the new Regeneration ; for he looked upon the Promife of the Ser- 
pent-Deftroyer, and introduced the Defire of his Faith into him, and defired that his 
Faith, Spirit, and Life, might be confirmed in the Serpent-Deftroyer, who was pro- 
mifed ; he would willingly be therein accepted before God, as it was granted him, fo 
that the Fire of God extindled his Offering, and received his Prayer in the Love-Fire ; 
and in the fweet Savour of the Offering, it was brought by the Spirit of God in the 
Power of the Light into an boly Subftance; and it is rightly faid, Lis Offering was ac- 
ceplible before Ged. 


40. The Offering alone could not have been able to have done it, only the Faith: 


which imprints or lays hold on the promifed Mefiah in the Offering, which apprehended 
the Covenant, and the true very precious and dear Offering, the fame did effect it; the 
Offering was only a Figure of that which was therein accomplifhed and performed, as 
the outward World is only a Figure of the inward Spiritual World, whereby the Spi- 


ritual World introduces itfelf into a Figure and Effence, and beholds icfelf therein. as. 


in a f Looking-gli/s. 


Of Cain's Offering. 


41. By Cain’s Offering we rightly underftand the verbal Chriftendom, the titular 
Chriftians, in the Spiritual Babylonical Harlotry, the Type and Image of whom fs Cain: 
and as Caiz in his Offering fought only the outward World, Might, and Pleafure, and 
would be an outwardly adopted and received Child, that God fhould permit his evil 
Beaft to be accepted and offered up, he defired to be God’s acceptable Child with the 
Selfhood in the Serpent's Ens and Falfehood: He was an impenitent proud Man, who. 
thought to be a Lord of the World, and to domineer over Abel and kis Pofterity. And 
jut thus is the Autichriftian Church upon the Earth; it builds allo Charches and Aars, 
preaches, fings, and roars about it, and likewile off:rs in the bequeathed Covenant and 
Teftament of Chrift, and fo covers itfelf with the Oferng of Chrift, and will be an 
outwardly accepted and adopted Son, notwithftanding that its Offering is not accepted 
in the Covenant and Teftament of Chrift, nor brought to Subftance. 

42. The Caufe and Ground of it is this: Men depend and rely only, barely, and 
nakedly upon the Offering, and teach that the Offerings take away Sin, Chrift’s Tefta- 
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ments abfolve Sin: But as Jste as the Offering of Cain was acceptable before God, and 
took away his Sin, and as littleas Cain's Defire was introduced into the Divine Subftance, 
fo as to have the Divine Fire to enkindle in his Offering, and receive his Faith's Defire 
into it; fo little alfo does the verbal ( Lip-labouring) Chriftendom enjoy the Offering of 
Chrift in his Humanity. It muft be an dc! only that enjoys it, the titular Mouth- 
Chriftian attains only the Smack of the true Offering: Ic muft be only a right hungry, — 
thirfty, converted Soul, which defires wholly and fully to depart from the Serpents Ens 
and all Vanity of this World, and ftrives to mortity the Serpent, and all vain Will, in 
ee of Chrift, and defires to arite in a new Will totally refigned in all Sulmiffion 
in God. 
3. This true hungry Will offers rightly with Abel, and its Offering is received into 
the holy Fire of Chritt, and formed [or amaffed] in Chrift’s Humanity into a Subflance: 
There muft be Earneftnefs and Power, which Earneftnefs ftirs the Love-Fire of Chrift 
in his Teftament, fo that ic enkindles itfelf in the Defire ; and then the De/re becomes 
a true right Faith, for there is no right Faith without Divine * Reception. s Compre- 
44. When Man’s Defire introduces its Hunger with earneft Sighing, and Prayer of eenen, 
Introverfion, Refignation, and departing from Vanity, into the Offering of Chrift, ie ag 
even then the Soul’s Defire forms itfelf in the heavenly Effentiality, in the Humanity i 
of Chrift, upon the High Altar of God, into a Subftance, the hungry Defire becomes, 
inthe Word of God, in Chrifl’s Teftaments, Fie/b, an heavenly fupernatural Flefh, and 
this Fie is the true Offering of God, which God takes to his Habitation, and not the 
beftial mortal Man. 
45. In this boly Subftance only is the true Faith of 42e; without this there is only an 
k: — biftorical, painted, and feigned Faith, a Cain’s Offering, which does not take away Sin: 
For Sin muft always be brought into the Judgment of God, wherein it was born ; and 
the holy Love-Fire of God muft drewn and wath it away, elfe there is no Forgivene/s ; 
neither Offering nor Covenant avails any thing without it; allo no going to Church, 
neither Singing, nor devout Appearance, attains it; nothing elfe at all does it, but only 
the bungry dering Faith through the alone Offering in the Blood and Death of Chrift, 
where the Defire wholly dies in the Death of Chrift to its Selfhood, and arifes in Chrift’s 
Refurre€tion with a true Faith and Chriftianity, not in a fpecicus Shew of Holinefs, but 
in the inward Effence in Words and Works. 

46. For he is yet far from a Chriftian who calls himfelf a Chriftian, or is fo termed 
only; but he is one who is bors in the Offering of his Humanity in him: Neither Co- 
venant nor Jaws avail any thing before God, but a new Creature, no Cathedral Stone 
Church, Place of Affembling, or Hypecrify, or whatfoever it is called, can inherit God’s 
Kingdom, but only the true /iving Offering of the new Regeneration, arifing from the 
Covenant of Promife in Paradife, through the quickening Word in the Ofering of 
Chrift. 

47. It is only the Temple of the holy Spirit where God’s Word is taught and taken, 
without that is Cain with his gliftering Stone-Church full of Pride, and ftinking Ambition, 
the great Building of Babylon, where the Language of God’s Word, viz. of the written 
Word, is confounded and divided into manifold Contentions and Languages, where there 
is nothing but wrangling, jangling, and fnarling about the Letters, and no true, real, 
living, effectual, and powerful Knowledge. 

48. Now where the /iving Knowledge of Chrift is, there is the Altar of God in all 
Places; where the hungry Soul may offer the true acceptable holy ‘Offering in Prayer, 
there it may introduce the Prayer in the Word, in its Hunger, into a fubftantial Faith. 

49. Not that we would hereby wholly abolifh and raze the Stone-Churches, but we 


teach the Temple of Chrif, which ought to be brought along [in the Heart] into the 
$2 


132 nO Of Cain's and Abel's Offering. Part Is 


Stone-Church, or elfe the whole Bufinefs of the Stone-Church is only an hypocritical, 
antichrifiian Whoredom, a Cain's Offering, both of the Preacher and Hearer: So that 
one is not a whit better than another, uhle fs he enters through the true Deer Chrif, 

F in Spirit and Power in the I ‘emple of Chrift, into the Stone-Church, orat leaf reiolves 
to betake, and faten himécli there, into fuch an earneft Defire, {ihat he will take and 
hold fait that which is good only for the Amendment of his L:fe,] otherwife Cain goes to 
Church to offer, and comes out again a Killer of his Brother: 

50. As it often appears, that when Men in the Stone- -Churches have sakes and amaffed 
in their Minds a great deal of Reviliags, Repraashes s, and Centures, [ent have fallen 
from the falle fmoaky Caiz-like Fury, “and pretended Zeel of the Preackers,] then they 
forthwith come and murder s/bel and CÈ rifs Members, as this Spirit has many hundred 
Times found by Experience, and that only for the fake of the Tem ple of Chrif. 

51. Now if we would rightly confider of the Offering of Cain, then we muft look in- 
to the very Efeace of his Will and Defire, for he a/o wouid offer and be acceptable to 
God, but he loved only his owa Prepriety, and teli-ful Self; his Aim and Endeavour 
was not to be or become a new Creature, but that God fhould fo take away his Sins in 
the Offering from him, and he would ftill remain the old Cain; and fo he would offer 
to God, that he might be fo accepted with nim; the Dev came in the Form of an 
Angel before God. 

tOrdid not 52. Cain ' knew wot his evil Serpentine Property, the poor Soul was captivated there- 

acknow- with, and had let icfelf up in the Serpent’s Wit and Pride; it would needs be an cite 

Wege wardly adopted Child and Heir of God, the Offering muft make Reconciliation for him, 
as Babel docs, which takes alto the Mantle of Chritt upon her, and iays, Chrift has un- 
dertaken and Suffered for all my Sins upon the Crofs; I cannot purchak e or do any thing 
for myfelf, my Veris avail nothing betore God, I need only delieve that Chrif has done 
it, and comfort myfelf therewith, and then 1 amalready jufgied and acquitted irom all 
my Tran(greflions. 

53. Thus fhe comes before God, and thanks God that he has pzd the Reckoning 
and Score, in his Son, and offers with Cain and the Phari/ze ia the Temple, and remains 
in herfelf a Brother-Slayer with Cuin: And this is the Ba adylonical Fruits like as Cam 
would take the Offering upon him for a Cloak and Covering, fo alio his juccseding Church 
takes upon it the Offering of Chri for a Cloak and Cover of its aie and talie Mur- 
der, and covers its m surderous Spirit, fo that Men muft cail it az bely devout Chriftian. 

$4. Saint Pox? muit ferve their Turn thereto, when he fays, Ido wat I would néi, 
now if Ido it, itis rct I, bat Sin that d:zells in my Hefa. But that he fays, Now, then, 

wib my Mind I ferve Ged, iut wtih the Fop the Law of Sins the lame Cain will not 
underitand, how the Afixd mult without Intermifion rade and reiga ever the firful Will 
and Dene of the D'leth, and mertify the Luft. 

as. Saint Paal fpeaks of the heavenly aZel-Eke Defire, how Sin muf be mortified in 
ai lefn, and not rule overthe Mind, as it did in Cain; when he faw his Brother was 
accepted before God, and that he himfeir was not, then the murdering Spirit arge in 
his Mind, which fhould have been mortitied in the Offering by true Repentance and Con- 
verfion. 

66. Thus allo goes Babel under the Mantle of Chrift, which offers at uo to God, and 
thanks him for the Oring of Chriff, but itlelf remains ia the Misg of the Cata-like 
Brother-flayer, in Pride, Cove oueli, Envy and Anger, in i er jes: TA in War and 
Contention; it fights about the Offering, and about the outward Coverin ngs letit fhowid 

* Entwendet. be * ftripped thereof, and inthe mean Time fattens itfelf uncer it, with the bettial Ofer- 
ings of te Fatuefs of the Earth, and full remains the Caia-lixe Beuf, and alo continu- 
aliy murders sbel in Cris Members, and comforts itfelf with the Death of Chrift, 
the Mme mak be a Cover for the falis murdering Spirit. 
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57- The Fleart and Mind are far from the new Creature; it is only the old Carn-like 
Brother-flayer, which wraps itielf as in a Mantle with Chrift’s Offering, and offers with 
Cain fuch, and nothing better, remains now of u Chriftianity among all Seé/s, except « OrChritten. 
tae Children of Chrift, who are Lere and there Lidden with Abel. dom. 

58. Cain's Church was never more potent and predominant upon the Farth, than it is 
even at this Time; whereas, notwithitanding, Men cry out with full-mouth Cry, and 

reat Oftentation, Come ali bere, we have found the Offering of Abel in Chrift: Yes, 
furiooth, dear Babc/, thou haft indeed found the Masle of Chrift, but behold thy Cain- 
ike Heart, and thou wile fee whether thou offereft with 4e/ from the new Creature, 
or fiom the falfe Brother-Naying Spirit: Where are thy Fruits? Where are Love 
and Kighteoufnets ? Where is Truth? Where are Patience and Mecknefs ? Where is 
the Mind that with Panl ferves God? Where art thou, thou fair Chriftian Church, upon 
the Earth ? Art thou not becon:e a murdering Den of the Devil? Now thew thy Chrifti- 
an Virtues: Art thou not full of Costextion and Murder, both in the Church and with- 
out the Church? Thy Mouth is only a Prater of God’s Kingdom, like as Cain's Mouth 
prated of the Offering, but his Heart was a Murderer. 

sy. Thus likewife Men prate in the Stone-/foufes of the Mantle and Oficring of 
Chrift, and vet in the mean while in this Prate and Babble murder the Children of 
Chrift, condemn and jedze them, and make a whole Heap and Crew of reviling devour- 
ing Wolves, that do all cry out, f{narl, and fnap, and none knows where the Lind 
is, which they hunt, but only that the Devi thus acts and drives on his Sport dy them, 

i that the true real Offering of Chriit may remain covered and hidden, and be only as 
a VMiylery in this World. 

co. For we poor Children of Eve fojourn here in this Cottage in a ftrange w Lodging, »orttarboure 
wherein the Devil in God’s Anger is Lilo: We dwell upon the cuzfed Earth, where 
the Devil rides over our Soul and Body. and at al? Times tempts us: We had need be 
wary and watchful, and at zo Time secure: Li colts Body and Suul, 
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A 
Of Cain’s * killing of his Brother; viz. of the proud, haughty, anti- = Fanisiae- 
chriftian, hypocritical Church upon the Earth; and alfo of the 
true Chriftendom hidden under this clatichriffian Church, 


LEA ET EN the Devil in God’s Anges, in the Wrath of the eternal Na- 
oa P3 Eea Å m z + n 
Tap ja ture, had introduced his Throne and Seat into the human Property, 
m w Pag and awakened the Center of the wrathful Nature in hin, there im- 

rm, mediately arofe up fuch a Defire out of the awakened singer's 

Yea a atl up (ugh Ratte Gt DE Mie Awana cele 
aig á as Property in the human Jons or Seed, in the Properaticn, out of 
Eye ES i a 
"> a thi Sen aaene: D a, ep SO | Sm `n on Tien 
Soames which Property Babe, viz. the Antichriftiza Church, is begotten 


and brought forta. 
2. And now as God had tacerperated and promifed the Serpent-bruifer of this falfe 
Property (who fhould bruife the Head cf the Serpent’s Ens and Will or De‘ire) to the 
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heavenly Ens of Man, which difappeared in and to Paradife, which Word of Promi 
was a Myftery, and a very fecret Hiddennefs to the earthly Man; fo alfo the falfe Caini- 
cal Church of Hypocrify and feeming Holinefs, whofe Heart and Defire is only [of] the 
outward World, has gotten aloft during this w/ole Time, and has the outward Dominion 
and Name, as if it offered to God: But the true real Chriftian Church is hidden under 
it, as a very fecret Myftery, and is not known of the Cainical Church. 

3. Cain's Church fets forth itfelf very devoutly, and gliftens on all Sides with fpecious 
Ceremonies and pompous Offentaticn;, giving forth that it is bol, righteous, and good, 
that it alfo offers in the Covenant of Chritt, but its Heart is only a gloffing, foothing, 
bravely attired Harlot, full of Cainical Murder, Reviling, and Blafphemy, full of Cen- 


. fare and Self-{peculation, in Pride, in Covetoufnefs, and High-mindedneis: But ée!’s 


¥ Man’s Will. 


Church is hidden under it in great Plainnefs, and with no Refpect and Reputation, and 
is accounted but fooli/h in regard to the glittering Shew of Car, and is continually fain 
by Cain in its Simplicity. 

. 4. Now fays Reafon, Had God any Pleafure herein, that he fuffered Cain to kill Abels 
And why is it ftill to this Day, that the Children of God are flain, defpifed, contemned, 
reproached, mocked, fcorned, and cried down for Falfe by Cain, viz. by his Poferity? 
One Caufe hereof is this. l 

5. Prince Lucifer was an Hierarch in the Kingdom, or Place of this World (as Chrift 
even calls him a Prince of this World, viz. in the Kingdom of Darknefs, in the Anger of 
God) and was caf for his Pride, out of the Light into the Darknefs. 

6. But feeing God then created another Prince, viz. Adam, in and for this Place, with 
whom he bound himfelf even with his deepeft Love before the Foundation of the World in 
the dear and precious Name JESUS, that he would break down and deftroy the Throne 
and Kingdom ot proud Prince Lucifer in the human Property, and overcome, and be 
predominant with Love, from thence forthwith arofe his Envy and Wrath againit Man. 

7. Secondly, The Ceufe is this: In the Fall of Man the Wrath of the eternal, and alo 
of the temporal and inchoative Nature, obtained the fuperior Sway and Dominion in the 
human Property; for the Kingdom of Heaven extinguifhed in Adam and Eve when they 
became Earthly; and in the Room and Stead thereof the Kingdom of the Devil awaked 
in the Serpent’s Wit and Pride in them: For the » buman Will had broke icfelf off from 
God, and was entered into Selfhood, and no longer underitood any thing of the Myflery 
of God’s Kingdom. 

8. But feeing that the Kingdom of God did again bud, and break forth in the AIM 
of the Covenant in Adel and the Children of God, the Devil’s Kingdom and Will in the 
Serpent-Montter could not brock it: Alfo the Love-Kingdom is a great Enmity againtt 
the Wrath of the eternal Nature according to the dark Property, for the human Effence 
was become according to the dark World’s Property, as to the Soul, an -a/f Devil, and 
as to the outward World’s Vanity, an half Beaft, in which the falfe, fubtle, crafty, wick- 
ed, luftful, proud, covetous, envious, and angry Serpent’s Worm, fat, infected with the 
Devil’s Will. 

g. This wrathful, vile, malicious, monftrous Beaft would Jve in its own Self-property; 
therefore the angelical Virgin-child, which fhould deftroy and poffefS the Kingdom of 
this evil Beak, appeared againft kim in Abel: This was now a great Enmity, for the An- 
ger of God had captivated Man, and would work and rule in him; therefore God’s Love 
broke forth out of the Anger, as a Light out of the Fire, and would kill the Anger, and 
change it into Love, and 4c/p again poor Man’s Image, and redeem it from the eternal 
Anger and Death. 

10. But feeing the Anger had got the upper Hand and Sway in Man, and yet the 
Virg'n-child of the angelical World’s Effence bouid /pring forth, and grow out of the 
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Covenant of God, out of the difappeared Ens, through the Anger, as a clear delightful 
Light fhines forth out of the Candle, through the wrathful Fire, which deprives the 
Darknefs of its Power and Prevalence, therefore the outward Body, in [Adel and] the 
Children of God, muft fuffer itfelf to be flain, and perfecuted by the Wrath of God; 
for * it was a frrange Figure on the Virgin-child. * The out- 

11. For Abel in his outward Flefh had the awakened Vanity lying in him, as well as ward Body. 
Cain; he was alfo finful as to the outward Man, but internally the angelical Word and 
Image of Paradife did {pring and bud forth again in the Covenant; this was now a great 
Enmity againft each other: The inward Man éruifed the Serpent-Monfter upon the Head 
of its falle Defire, and the Serpent-Monfter fung him on the Heel of his angelical Will, 
and openly mocked the angelical Image; as it is fo {till to this Day; as foon as the Virgin- 
child is born in the Spirit of Chrift, the outward earthly Body, together with the Virgin- 
cbild, is by the Children of Cain perfecuted, contemned, reviled, and accounted as a 
ftrange Child of the World. 

12. For the Serpent’s Montter is as a Fool before God, and fecing the noble and pre- 
cious Virgin-child muft bear fuch a Monfter on it in the outward Flefh, to which the 
Devil has yet continual Accefs, therefore this Body is ftrongly aflaulted and ftruck at by the 
|. Devil in the Anger of God, and its Children; they czeu/d continually flay it, for the Vir- 
< | gin-child works through the outward Man, as a Light through the Fire, and manifefls 

nlf: It teaches and repreves the wicked Sort; and this the Devil cannot endure, for it 
. isagain{t his Kingdom, as the Offering of Abel was againtt Cain's. 
af 13. For Cain offered in the proud Serpent’s Defire as an Hypocrite, and would be an- 
‘honeft, demure, devout, and godly Child in his Serpent’s Defire; but Abel humbled him- 
- felf before God, and fet his Defire into God’s Mercy : God’s Love-fire took his Offering, 
| _ ¿nd penetrated through the earthly Offering and Fire and the like alfo is to be under- 
~  ftood in the Body of Abel; as the incorruptible [Being] fhall fwallow up the corruptible,- 
fo alfo.the heavenly took the earthly Captive in itfelf. 

14. But that Cain flew the outward Body of Abel has this * Type and Figure, that the * Significa- 
outward Body fhall be » fain in the Anger of God; the Anger muft devour and mortify U0 
the outward Image which is grown up in the Anger; and out of Death /prings forth the gq’ TOU 
eternal Life. ` 

| 15. Abel was a Figure of Chrift; the Children of God’s Anger muft execute the 
| Right of God’s Anger upon the outward earthly, and alfo beftial Image of the Children 
of the boy One; even as the Pharifees (who before God were only falfe Serpent-children, 


as Chrift called them) muft- perfecute and kill the Humanity of Chrift; fo likewife was 
7 a Type of thefe Serpentine wolfifh Pharifees, and alfo of the verbal titular Chriften- 
om. 

16. As the falfe Serpent’s Child is a Monfter and Feol before the angelicai World, fo: 
Ekewife the Children of Darknefs account and efteem the Children of the Light as Feols; 
for there: muft be a Contrary, that the one might be manifcft in the other; if the Anger 
had not taken hold of the Humanity, and cevoured it into itfelf, then the deepeft Love of 
God would zot have been manifeft in Man. 

17. But thus the Love takes Occafion by the Anger to overpower, and prevail over . 
the fame with its Motion and Maniicitation; as the fame may be known in Chrijl: ‘The: 
true Son of God gave himfelf into our Image, which was awakened in the Anger, that fo ~ 
Le might be made manifeft with his Love in the Anger, and change the fame into Joy. 

18. Chrift gave cur buman Image to the Anger of his Father to be devoured in Death, 
and brought his Life into Death, and yet maifefted his Love in the Life which Deata» 
ked devoured, and brought forth the Life in Love through the Death; as a Grain of 
Corn which is fown into the. Earth, the fame sufi dic in the Earth, but out of that mor. 
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tified Grain grows a fair new Body, fo the corrupt Body of Adam hall and muft be effored 
to Death and the Anger; and out of the Death and Anger the Dody of the divine Love 
fhall be maniteft. 

1g. It was exactly typified and prefigured in Cain and Atel, how it would be in the 
fucceeding and future Gencrations; feeing Abel outwardiy bore the eartoly Image, and 
. yet in the Spirit he was an Image of Zleaven; his outward Body in the Corruption was 
© Text, only a « Vifard before the outward World; for there was another Spirit hidden therein, 
Larva, ot. which was not of the outward World’s Effence and Property, therefore, becaufe he was 
mand Pere not wholly a right Child of the earthly World, it would not faffer him, being as a ftrange 
fon; Child in it; for the Devil was Prince in the wrathtul Effence in this World, who would 
not that a Child of the Light fhould ipring forth through the wrathful L-ffence, [and be 

in his Garden.] 

_ 20. Thus the Image or Perfon of Cain and Abel is a true Figure of the falfe, and then 
alfo of the holy and true Children of God, of the outccerd fnful corrupt and mortal Man, 
and of the inward new regenerate boly Man; when Chriit with his Love-Kingdom aries 
from Death out of the difappeared Exs, then dams earthly Image n.uft ae in Chritt’s 
Death; and if it now be, that the outward Body muft yet live, it is only a Scorn and 

< Nil natural Kool before the Zeavens Image, and fo alfo before the natural ¢ Life of this World. 
Men, 21. For fo foon as Chrift is born, the finful Life is condemned to Death, and ftands 
in Scorn and open Shame before all the fa//e Children in the Anger of God, as an bcre 
< Atthe in © Bridewell, whom other Whores likewife help to deride and icoff at, and yet they do 
e but only judge and condemn ¢hem/elves thereby ; for if Chrift be born, then the Judge- 
orwhipt | ment pafles upon the falle beftial Life, and that Man muft ftand in the Judgment of 
through the God, as a Malefutior, and be termed a Feel, a Heretick, and be jeered, fcoffed, and re- 
Strects. viled, yea, even utterly defied and fain, that the Monfter may be judged before God's 

Anger: But thofe that do it, are the Children of the lufty, pampered, and well-fattened 

Anger of God, whom the Wrath of God ufes for its Inftrument; for God is a Spirit, 
f By fome b therefore he accomplifhes his Judgment by a material © Image. 
renin fub- “22, For fo foon as Abel did in his Offering put on, or attract the Love of God in the 
Means or Covenant anew into his human Defire, and comprehended [or amaffed] the fame into 
Perfons, his Effence, then immediately the Judgment pafled upon the external mortal Man; and 

God’s Sword of Anger took him, which Caiz executed, and flew the outward Body of 
Abel; and at this Time aifo the Judgment pafled upon the faje Image of the Anger in 
Cain, for he ftood there, and cried, Aly Sins are greater than can be forgiven me. 

23. ‘This does now hint and point at the Figure of Chrif, how the Anger of the Fa- 

t Or fwallow ther muft devour € the Lite of Chrifi in Death, and when the Anger had devoured the 
up. Life in Death, then the Loly Life of the deepeft Love of God moved itfelf in the Death 
and the Anger, and devoured the Death and Anger into itfelf, whereat the Earth trembled, 

and the Rocks cleve afunder, and the Graves of the Saints opened. . 

` Good and 24. And fo likewile the Love-fire » and the Anger-tire in the Place of this Worl 
el gel a (which wrathful Fire was enkindled in the Creation when the Apoftate [Lucifer] fell) 
in Counter fall. at the /a? Dey be again changed into the divine Joyfulnets, and be fwallowed up in 
ove withthe the Love; underfland, it fhall be thus in the tbird Principle, where Love and Anger 
otier ftrive during this Time one with another: But i ME remains in the Darknefs in the 

Lucifire fy? Principle. 
25. The true Caufe why Cain murdered Abeh, was on account of their Offerings and 

Worthip of God, viz. Religia, as this Contention continues ftill to this Day; the Carni- 
cal Church is xot yet one with that of Aè’, 

26. Now fays Reafon, I fee it well enough, that all Contention and Strife arife from 


Religicu; but what is the Ground, and moit undoubted Canje and Reafon thereof? ca 
4 i hold! 
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hold! This is the Caufe: Set before thee the falfe Serpent’s Child, which is Evil and 
Good, and then fet before thee the Virgin's Child born of Chrift, and then thou haft the 
fundamental Caufe exattly drawn to the Life before thine Eyes. 

27. The Cainical Church drives a fudtle Trade with external Ceremonies, and will ap- 

jel God with fome external Thing or other: It will be eutwerdly an accepted and 
adopted Child, it muft downright be called boneft, godly, boly, and heavenly, itadorns and 
trims up itfelf very finely, and ftands mightily upon iss Calling, which it has itfelf or- 
dained, and infituted; it makes a very fpecious and renowned Shew in the white Sheep’s 
| Choathing, and therein lodges the High-Prieft of Seifhood without Chrift’s Spirit, and 
» gules and matters the Work of the outward Letters; and whofoever learns to tranfpofe 
«and compofe the fame boldly and bravely, [according to their Form of forged Opinions, ] 
' heis an High-Prieft in their Office and Order; he putteth Chrift’s Garment of Innocence 
.on him for Fis Cloak and Cover. 

28. The other Party of the confufed Cainical Church cries out, and holds forth 
the goodly gliftering Child to x Sale for Money, and has bound the Kingdom of Heaven * Makes good 
to its Ceremonies, and will fell it for Money, fo that the Man may but fatten himfelf in Merchandife 
this World under the white Garment [of its Hypocrify.] py eel Ss 

29. The third Party gives forth, that they have fo holy an Order, that it does even nies, ` 
fanftify and fave them, and they above all others will be efteemed holy. 

30. The fourth Party or (Sect) will obtain the Kingdom of God, by their | Lip-labour | Text, 
with a great deal of Speaking, Reading, Singing, Preaching and Hearing, and it re- Moath-cry. 
bukes, cenfures, and reviles all that will not approve of, praifz, and give diligent Atten- 
tion to its Lip-labour, [and fine conceited long Prasting.] 

31. This Party has clothed itfelf with the (white) Garment, and fet itfelf upon the 
Letter [or Writings] of God’s Children, and therewith it does fo luftily defir and lay 
about it, as a Beggar that cafts Stones at the Dogs, and fometimes hits on a a churlith one, ® Or evil. 
fometimes a,* quiet one; and he that is 4it at makes him to hear of it, and then others * Or good. 
fall on Pell-mell, and bite and worry him, and there is a continual Biting, Tearing, Con- 
founding, Reviling, Reproaching, Cavilling, and Jangling, about the Letter, a mere ex- 
ternal Work, whereby Men [blindly zealous] fuppofe to ferve God, and obtain Grace; 

a very Cainical Offering. 

32. The Cainical Church is, in the outward World, Evil and Good, it builds, and 
breaks down, and is only a Figure ° of God’s Love and Anger; what one Party builds ° Or accord- 
and calls holy, that another pulls down and reviles; with one Mouth it builds, and with 18 t° 
another it tears down; what one Hypocrite praifes, that another difpraifes, and thus there 
is only a confufed [fhattered] Babylon, Evil and Good, a Wonder of Nature and Time. 

33. All thefe run on in their felf-contrived and devifed Orders, and rely upon their 

-received Orders, and fo they offer the Letter of the Word, and the Work of their own 
Hands before God, and will needs be outwardly adopted and accepted Children before 
God; God muft have refpect to their Offering, and forgive them their Sins by a Word 
fpeaking, as a Lord out of Favour and Clemency freely gives a Malefactor his Life; 
fuch an unmeafurable matchlefs Heap of Grace they have brought into their /iteral Offer- 
| ings, and into the Works of their Hands; fo that their Teaching and the Hearing of 
| them is accounted the mofi holy Vay wherein Salvation is to be had, and whofoever does 
| 
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not worfhip and honour this their Way with exceeding Diligence, and fubject himfelf 
thereto, him they reproach, perfecute, and kill, or elfe hold him for an Heretic. 

34. But Abels Children in Chrift have far another Worthip and Service of God; they 
dwell indeed among Cain’s Children, and alfo appear in their Orders and Offerings; they 
offer to God a broken and bruifed Heart, and an humble contrite Mind, in true Sorrow 
for, and Converfion from, their committed Sins; and with their fpiritual Will go out 
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from and ferfake all their Creature-felf-fulnefs, and felfifh Interefts and Arrogation, -and 
die to their Selfhood in the Death of Chrift, and become as Children who neither know 
nor will any thing but only their Mother which has brought them forth; they caft them- 
felves into her Bojcm, and they take in Patience whatioever the pleafes.to do with them. 

35. For their internal Will is quite mortified to the outward World, with all its glofs- 
ing Shew, and alluring Glory; they account themfelves very unworthy before the great. 
Grace of God, and their Vanity which the Flefh defires is always in their Sight; and to. 
this che inward {piritual Will is a deadly oppefite Enemy, and yet it cannot be wheily 
feperated from it in this Life-time; their whole Courfe through this World is a mere 
Work of Repentance, for their Sins and Impurity appear continually in their Sight. 

36. There is a continual and conftant Comat in them of the Fleth in the earthly De- 
fire againit the divine Defire, and of the divine Defire againft the Luft of the earthly 
Fle, tor the divine Defire ? amalfes itfelf into God’s Grace and Mercy, and brings itlelf 
into a Center of a working Life, and penetrates through the earthly, falfe, Juftful Life, 
and ftrikes the talle Luit and Imagination down; and then the falfe Imagination falls. 
into great Sadnefs, when it contemplates and beholds the voluptuous, pompous, ftately,. 
brave gilitering Ceurfe of this World, and finds itfelf fo mean and foolith, that it muft- 
forfake and ferego that wherein it might have its chief Joy, Pleafure, and Delight. 

37. Al the Devil comes immediately with his Temptation, and brings bis Defire into. 
the falfe Imagination, and fhews him the fair Kingdom of the World, and rebukes his 
Intent as a faye Lancy and mere Conjecture; ftirs up the Crew of the Wicked againft 
him, who fcorn, jeer, reproach, and contemn him; and then fometimes the fparkling 
Ghimpfe and divine Defre does even lofe itfelf, for Chrif, viz. the Virgin’s Child in the 
Spirit of Chrift, is led into the Wildernes, and is tempted of the Devil and of the Anger 
of God, and alfo of the carnal World’s Spirit; and often the Spirit of Chrift bides itfels, as 
if the Virgin’s Child was quite gone and paft Hopes; alfo the Devil makes his Addrefs 
thereto, and brings him into Deuds, as if the Virgin’s Child was not born. 

38. For the Virgin’s Child is hidden in the Dejart, and then the poor captivated Soul 
is in great Sorrow and Lamentation, fighs and cries to God, alto it cannot love or bear 
the beitial Image, but it ftirs up itfelf as a great affaulting Sicer in the Body, and feeks 
the Gates of the Deep in its Original, and forces with Might [or holy Violence] into that 
Werd which has formed it to be a Creature, and dives ittelf thereinto as an impotent 
Child, without Will, and defires its firt Mother, whence the Srt Soul was born, for its 
Ninfe, and makes itelf wholly without Will in this Mother, and lies only at her Breafs, 
and fucks her Love and Grace into it, the Mother may do with it what fhe pleales: 
This is the true Meaning, and the right Manner of dying to Selrhood, and felf-ful Ima- 
gination, and Luft in one’s felf, and becoming as to the Wil of the Soul as a Child in 
one’s cir, as Chnift fays, Unlefs you be converted, and become as Children, you can tn no wije, 
fee the Kiagdim of Ged; Self, and telf-ful Reafon, in the Luft of the Fieth, can neither talte 
or fee it. 

39. From this Mortification, of the felf-ful Will, and earneft Refignation into God’s 
Mercy, the Virgin’s Child again /priags forth out of the Defart, with its fair and glorious 
Pearl-blooming Pree, with very excellent and new Fruit; for fo it muft be tried in the 
Fire of Goa’s Anger, that the Abomination of the introduced earthly Will may de in 
it, . . aa 8 ; 
40. For the Fire-foul, viz. the firft Principle, hangs upon the Band of the outward 
World, and contmually and eagerly introduces Something of Van:ty into it, whereby the 
Virgin-child of the Angelical World’s Effence, viz. of Chriit’s EMentiality, is defiled, 
obicured, and darkened, therefore it muft be fu refined, purified, and purged again; and 
many a cold, piercing, raw Wind of Tribulation, 4igui/s, and great Perplexity, blows 
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upon this Child, it muft be continually as an Of-/ccuring of the World, for its Kingdom 
is not of this World;-as Chrift faid, AS Kisgdoss ts net cf this World. 

41. But the Effect is this: When the fair Merz:ag Star dawns and arifes in the Virgin- 
child, then the outward Life is even slieminated $ in this Time, ard it gives itfelft Or while it 
up io the Obedience of the internal (Life,] as an Inftrument and Servant of the In- lives bere. 
ternal. ee ee ee ae i 

42. And then the boly Spirit of God Shines forth through the Virgin-child, and preaches 
Chrift crucified, and reproves the World for its Sins and wicked malicious Doings, and 
fhews them their falfe hypocritical errenzcus Way, chat they will needs be the Chiidren of 
God in the outward Kingdom, in their telf-concrived and deviled Ways, and will feck 
an external Forgivenefs ot Sin, in their own conceited and received Ways; and yet will 
ftill remain in the Vanity, and in the Pleafure of their Fleth, and deiire only to make 
devout Shews before God, and give good Words ina foothing, finoothing Glols of fine 
Hypocrity, as if they ferved God in their contrived Conjectures and Opixions, but ftill 
they will continue in Selfhood in the outward Shew and Oitentation. 

43. Thefe the Holy Ghoft rebukes and reproves by the Virgin’s Child in Chrift’s Spi- 

rit, and calls them Hypocrites and Wolves in Sheeps Clesthing, and crafty Fexes born of th 
Serpent’s Ens, in whom there is the very Property of loads, Dogs, and wild Beatis, and 
fhews them, that they draw near to God with their Lips, but their Heart is full of Murder, 
Gall, and Serpent-defire, and has no true upright Love-defire in it, alfo it fhews them, 
that they are but mere Flatterers and Diffemblers in their Offer, who only feek Piea/ure, 
and temporal Honour, and Re/peé? thereby, that fo they might be able to domineer and 
lord it over Mens Bodies and Souls, Goods and Eftates; and thus they ferve God only 
from without with hypocritical Mouths, but their Heart hangs to the Whoredom of Ba- 
om full of devilifh Murder, and Poifon againft him, that does but Zouch their Con- 
cience. 

44. Such Children in the Serpent’s Craft, who are beft able, as cunning Crafts Maf- 
ters in Sopbifiry, to turn this Subtlety in the moft pleafing Manner and moft artificiaily, 
the Children of the World fet up to themfelves for Teachers, and will learn the Way of 
God from them. 

45. Thefe Teachers affume to themfelves [and prefume upon] the Writings of the 
Saints, and proclaim with open Mouth that they teach God’s Word, the Holy Spirit is 
poured forth by tbeir Teaching and Preaching; and though their Cenfcience convinces 
them, that they are not capable of the Office of the Miniftry, and that they are in no 
wile the Temples of the holy Spirit, who fhould teach in and by them, yet they care nst 
for that, it brihgs them Money and Honour. Chrift is gone up to Heaven, and has placed 
and ordained them to be Stewards and Vicars in his Otice, they muft compofe and con- 
trive their Doétrine out of the Writings of the Saints, and out of their Ree/on upon the 
Letter of the Scripture; their heaping together and compofing of the Words [in the 
Form of their fubtle Reafon] moft be the Voice of the holy Spirit; they fay the holy 
Spirit is thereby poured forth into the Hearts of Men. 

46. And though they themfelves are only Cain, and in their ' literal and echt Rap- + Or com- 
fody in their Sermons caft forth a great deal of light, lewd, Cainical Scorn, and Brother- pofing of the 
flaughter, and oftentimes mix Lies and Truth together, yet the holy Spirit muft have a Fae 
taught, and the Congregation muft thank God for fuch holy [found, orthodox, evangelical] Scripture, 
Doétrine, as they call it; and after their killing their Brother there, they muft allo heip 
with Boldefs, Courage and Zeal, to murder and flay Abel, and the little Child Fe/us, in 
his Members with Words and Deeds. 

47. Such Teachers the World fets up to learn the Kingdom of God from, and who- 
foever can but luftily cavil, cenfure, and condemn others in their Gifts, and propofe it 
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with fine Difinfions, and fubtle Arguments, and clothe them with the Mantle of Rea- 
fon, and hide the Wolf (which thereby murders and devours Chrift’s Flock) under the 
purple Mantle of Chrift, to Him they give diligent Attention, for the flefhly Serpent’s 
Heart therewith fooths and flatters itfelf in its evil Property: It has even fuch an artifi- 
cial Nature and Conftitution. 

48. Such Seed thefe Teachers chofen of Men fow, who only defire the Calling for tem- 
poral Honour and Pleafure, but are not called of God, and are alfo without divine Know- 
ledge, {and underftand not what true Divinity is;] they enter not by the. Door of Chrif, but 
they come into Place by the EleGtion and Favour of Men, through the Means of their 
own Willing, Walking, and Running: Thefe can no Way be acknowledged for the 
Shepherds of Chrift, for they are not born of Chrift, and chofen to this Funttion and di- 
vine Calling. 

49. They are only the great Mafter-builders of Babylon, where the Languages are con- 
founded, and Men thereby fet at Odds and Variance; and they fet up War and Conten- 
tion upon the Earth, for they wrangle and jangle about the mere Hu/2, viz. about the 
written Word and Letter, and they have not the ving Word of God dwelling in them, 
from which they ought to teach. The Spirit of Chrift itfelf muft be the Teacher in the 


s The human Word with the living Voice [or Expreffion;] the Spirit £ of Man muft know and feeling/y 


Spirit. 


* Or Body. 


Jind Chrift in it, otherwife no one teaches the Words of Chrift, only dumé [fenfeleis] 
Words without Power and Spirit. 

59. Now the Spirit of Chrift in his Children reproves thefe, and fhews them the true 
Way, viz. how we muft die wholly in Chrift’s Death to the Selfhood, and the falfe felf- 
ful Defire of temporal Pleafure and Honour, and be born again of Chrilt’s Spirit, with 
another new Will and Defire out of Chrift’s * Love, in peculiar real Knowledge, and 
preach and teach Chrift from our [own peculiar and fingular Knowledge of him ix our] 

elves. 
. 51. This, Babel in Cain cannot endure, that one fhould teach that Chrif Lim/elf muft 
be the Teacher in the human Spirit, they plead their Caufe from the forewritten apof- 
tolical Word, and fay, If they teach the fame, then the Spirit of God is poured forth: 
Yes forfooth! very right, I fay fo too. If the fame be taught in Chris Spirit and Power, 
then it is fo indeed. 

52. But the Spirit of Chrift in his Children is not bound to any certain Form, that it 
need not [or ought not} to fpeak any thing which ftands not in the Apoftolical Letter; 
as the Spirit in the Apoftles was free, and they fpoke not all one and the fame Words, 
but from one Spirit and Ground they all fpoke, every one as the Spirit gave him Utter- 
ance; thus likewife the Spirit fpeaks yet out of its Children, it needs no Form beforehand 
cgmpofed and gathered together out of the Literal Werd, it indeed puts Man’s Spirit in 
mind of what is comprehended and contained in the Letter; for Chrift faid, Tbe Hely 
Ghoft fhall take of mine, and declare it unto you. 

53. Chrift is alone the Word of God that teaches the Way of Truth through his Chil- 
dren and Members; the literal Word is only a A¢anuduffion and Manifeftation of Chrift; 
that we fhould have the fame éefore us asa Teftimony and Witne/s of Chrift, [fhewing] 
what he is, and what he has done for us, that we fhould conceive, fer, and faften our 
Faith therein, and yet with the Defire enter into the ving Weird Cori, and be ourfelves 
born to Life therein. 

54. No one is a Shepherd of Chrift, but he that as Chrift’s Spirit, and teaches from 
him: No Art nor Univerfity makes one a Shepherd of Chrift, unlefs he be capable of 
the Office in Chrifi’s Spirit, if he has not that living and working in him, then Man 
has only chofe him to be a Carver and Builder of the Great Babylon; a i etter-Changer, 
[a verbal Jangler and Wrangler,} without divine Underftanding and Knowledge; 10° 
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the Scripture fays, The natural Man perceives notbing of the Spirit of God. How will 
then be teach the Way of God, who himfelf underftands nothing of it? 

55. And Chrift fays, He ibat enters not into the Sheepfcld by bim, viz. by the Door of 
his Spirit, but climbs up fome other way, as by Art and Reafon, or by the Favour of 
Man, into the fame; whofoever fets up himfelf, not being called of God’s Spirit, to be. 
a Shepherd of Chrift, for human and temporal Repute, and Revenue’s fake, be isa 
Thief and Murderer, and the Sheep kear not bis Voice, for he bas not Chrift’s Voice, and 
comes only that be may rob and fteal. 

56. But they fay, The written Word is Chrift’s Voice. Yes, itis indeed the Cabinet 
thereof, viz. a Form of the Word, but the Voice muft be living which opens the fame, 
and likewife a&tuates it in due Motion, as a Watch-work: The Letter is as an Inftru- 
ment thereto, as a Trwwpet, but there muft be a true and right Breath and Air, which 
agrees with the Air or Tune in the Letter. 

57. The Word of the Letter is a prepared t Inftrument, what kind of Trumpeter‘ Or Work. 
takes it in Hand to play thereupon, even fuch a Sound it gives: Is not, I pray, the 
great Babel built out of this Work? Every one has founded the Trumpet of the Letter, 
as his own Air and Tone has been in him, and fo it has been approved and received by 
each Trumpeter, and brought into a Subffance,; and this fame Subftance is the great 
Babylon, where Evil and Good is built into a Building. l 

68. But if Men -had act introduced any Expefticn upon the Apoftolical Word, and 
brought or contrived the fame into other Forms, then the Inftrument had remained 
pure: But the unilluminated Mind has fet itfelf up to be a Mafter therein, and bowed 
the fame according to its own Imagination and Approbation ; for the human Pleafure 
has thereon fet itfelf, and formed anc explained the fame according to the Rule of fat 
Benefices, for the Belly-fake and worldly Pleafures. And skus the Spirit is extiné?, and 
it is turned to an Antichriftian Order and Cuftom: Men have taken and formed the 
Word as an Organ, and fo they have brought it into a Fafhion and Cuftom, that a Man 
muft play thereon, and others muft hear the Sound and Tune which he makes; and 
thus for the moft part fuch Organifis are only ufed, who ftrike the Organ from without, 
and make a fine contrived and compofed Piece, which they willingly and readily hear; 
but the Organ founds only as the Mafter ¥ ftrikes it, * Or plays 

59. But to this Chrift fays, Every Plant which my beavenly Father bas not planted, hallon it. 
be rooted up : Alo, Whefoever is of God bears God’s Word. Chrift faid, The Sca of Man 
fpeaks nothing but what he bears the Father {peak in him: So \ikewife muft a Teacher of 
Chrift hear the Father’s Spirit in Chrift fpeak in him; he muft hear God’s Word in the 
Spirit of Chrif in him; as David fays, ] will hear what the Lord fpeaks in me; he 
muft be a Temple of God in whom God dwells, and from whom he ipeaks, being only 
an Inftrument thereto; for Chrift faid, We will come to yeu, and make our Abode in you: 
Alfo, J will put my Word into your Mouth; as in the Prophet, alfo, The Word is nigh thee, 
namely, in thy Mouth and Heart: Here the Spirit of God fpeaks of the living Word, 
and not of a Bell without a Clapper. 

60. This the Spirit of Chrift in his Children teaches, and reproves the wooden Clapper 
in the right Bell, which has hung itfelf up to be a Clapper in the Bell of the divine 
Word, and yet has no Power to make the Bell found > This Caiz in bis Offering can by 
ho means brook, that one fhould tell him his Offering does not pleafe God. 

61. He fets forth himfelf with very fair gloffing and gliftering ontfde Shews, and has 
made himfelf fuch a brave glorious Form; moreover, he is chofen of the bigh Schools 
and worldly Might thereto, and if a mean Layman, without buman Calling, fhould 
come thereinto (as Chrif was accounted for a Carpenter’s Son) and offer to reprove fuch 
an High-Prief, in fuch great Dignity, Honour and Refpect, the fame the World be- 
Leves not to be from God, that he is fent. 
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62. The great Bear thinks prefently, this is only,a Sheep which I will take into my 
Mouth, and devour him. What! Shall a Sheep reprove me who am a Bear? Will a 
difefteemed Sheep nullify my Reputation and Efteem among Men, and dare to catch at 
me? I will foon rid him out of the.way,.and fo defile him, that he fhall. not be known 
that he is a fincere and fingle-hearted Lamb of Chrift, and fpeaks from Chrift’s Spirit; 

# . I will fo wallow and mire him in the Dirt, Difgrace, and Scorn, that he fhall be held 
for a filthy Bea, or a very defiled Swine. 
' 63. In the mean Time, I live in my delicicus Days of Pleafure, and remain Lord over 
Soul and Body ; but if the Sheepling thall offer to ftir, and thew more than a Sheepling 
of Chrift, then I will help the Butcher to drive it to the Slaugbter-boufe. 
' 64. Thus it goes with the fimple fingle-hearted Children of Chrift, whom -the Spirit 
of Chriftdrives, and out of whom he teaches here in this World, €c. They are only as 
Sheep among Wolves, as Chrift faid, I fend you as Sheep among Wolves. The earthly Man 
_ is a ferpentine Wolf, under whom the Virgin-Child, viz. Chrift’s Lamb, muit dwell; 
*Orrobbing. and then begins and arifes murdering, ¥ flaying, and killing. 
‘65. But it does not at all burt the Virgin-Child ; its external Wolf is alfo by this 
means bitten off by another; for the cutward Wolf of all Men is grown from the Anger 
of God, and rifen with the Sin in Adam; therefore it muft be given for Food to the 
` Anger of God, that the Virgin-Child of she Woman's Seed may become manifett. 

66. For thus they feperate themfelves as two Enemies, and are continually oppofite 
Enemics one againft another in the Time of this cutward Life, for the Judgement is 
given to the Virgin-Child againft the introduced Serpent’s Child of Sin: In the Refur- 
reilion ‘the Virzin-Child fhall condemn the Serpent-Child into the Fire of God, there 
the Limus of the Earth hall be proved and purged from the Serpent’s Ens, and again put 
upon the Virgin’s Child. 

"67. Now fays Reafon, What Pleafure has God in this Murdering of his, Children ?. Can 

he not defend them from the Enemy ? Thus it muft be, that the Light may be manifeft 

in the Darknefs, otherwite the Light would ftand ftill in the Darknefs, and bring forth 

no Fruit: Seeing then the Light receives into itfelf Effence, Perception, and Senfation, 
from the Darknefs, viz. from the Source of the F ire, therefore one is fet againft the other, 

_ that fo one might be manifeft in the other, the Joy againft Grief, and Grief againft Joy, 

~- thatit may be known what Evil or Good is. 


ae the 


68. ‘For if there was no Grief, then the Joy would not be manifeft to itfelf , but yet. 
all is in the Zyee-will, as every Thing introduces itfelf into Evil or Good, fo it runs on. 
its Csurje, and the one is but the Manifeftation of the other; for if there was no Night 
or Darknefs, then we fhould knew nothing of the Light or Day: Thus the great God has 
introduced himfelf into Severation, to his own Contemplation and Sport of Joy. 
“69. The like alfo is to be underftood in the various Diverfity and feveral States of 
Men, touching Evil and Good: The Evil muft be a Caufe that the Good be made 

manifeft to itielr; and the Good muft be a Caufe to manifeft the Evil in its wicked ma- 

licious Subtlety and Iniquity, that all things may come into their Contemplation, {and. 

vifble Apprehenfion,] and every thing might manifelt its Judgement in itfelf to the great 
Seperation-Day of the Lord of all Beings, where every thing fhall give in itfelf into its 

Barn, for its Ufefulnefs and Profit, that in the Eternity the Great God may be known 

in a creatural and formal Manner, according to Light and Darknels. i 

70. For all Things were created by the Ierd, and brought into a Form: Seeing 

then Gedis an angry jealous God, and a confuming Fire,and alfoa merciful, loving, meek Ged 

oF Light and Donation, in whom there cannot be any Evil at ail, therefore he has intro- 

duced Fire and Light, Evil and God, one with another in the Verbum Fiat, into a Frec- 

* Or work, will, whereby the Will may * form either in the Evil or Good: And yet be bas created 
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all Things gosd, and to the Light, and fet them into the Free-will, to multiply them- ae 

felves in the Free-will, to conceive in Evil or Good, and yet has affociated to each 

Thing its Likenefs, viz. to a Alale its Female, that fo nothing has Caufe to” degenerates 10r fall from 

and to Man he has given Commands, what to do, and leave undone. - its Place and 
91. Thus all Things fland to the Judgement of the Great God, and in this Time oan ve 

they muft be in Contej?, that one may be manifeft in the other; but then in the great sata 

Harve every Thing thall have its ewn Seat in itfelf, when Strife fhall be taken up and 

ceafe, and all Things muft ftand to the Honour and Admiration of the wonderful Works 

of the Great God, who alone knows whereunto every thing fhali- be good, and for what 

he will ufe it. k AE 
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The Twenty-ninth Chapter. ae Se 
Shews how the Adamical Tree has put forth and opened itfelf ee of 


its Stock, and:introduced itfelf into Boughs, Branches, Twigs, and 
Fruit, out of which Pullulation, or Manifeftation, the Invention 
of. all-Arts and 2 Governments is rifen. . . * Or Politics, 


Eee ya gat Pe ei mS + tee F tek, E fg 
The Deep Gates out of the Center of the eternal, and alfo the temporal Nature, foewing 
., bow the eternal Wifdem bas introduced itfelf into a fermal {vifible] Contemplation. - 


1. ENB DEM H E eternal divine Underftanding is a Free-will, not rifen either Gen. IV, - 

34 ey KA from any thing, or by any thing ; it is its own peculiar Seas, and 
QO + e5 dwells only in iticlf, unapprehended of any thing, for beyond and 
aay ( ‘without it is nothing, and that fame Nothing is only one, and yet it 

om wee, isalo as a Nothing to itielf: It is one only Will of the Abyfs, and 
aa CD ES it is neither near, nor far off, neither high nor low, but it is 4, 
1A and yet as a Nothing ; for it is in itfelf no Contemplation, Senfa- 
tion, or Perception, whereby it might And a Likene/s in itfelf. 

2. Its finding is its own proceeding iorch, fo that it beholds itfelf in the * Egrefs ; fors Or proceed- 
that which is proceeded forth is its eternal Lubes, Senfation, and Perception, and it ising forth, 
called she Divine ll idom; which “Witdom, the unfearchable Abyfal-will apprehends in 
ifelf to its Center of > Lutes, viz. to 21 eternal Mind of the Underfanding , which *Orlmagina- 
Underftanding the Free-will iormz in itfeir to its own © Likenefs, viz. to an eternal /peak- set feereh 
ing, living, [working,}] Word, which the Free-will peaks or breathes forth out of the fo, covets 
formed Widom of the Lubes. yy nave: 

3. And thet breathing-forch is the Spirit, or Mouth of the Underftanding in the formed ¢ Or fpiras 
Will of the Wildom, which u.Slaguthhes [or variouily feverizes] the fpeaking Word, fo tion. 
that the Mind, and the Underitanding of the Mind, becomes manifeft and revealed; in 
which Manifeftation the free Leber, or Wifdom, is in the fpeaking or breathing-forth, 
formed of the Free-will, by the Spirit, into Diverfity and Variety. 

4 In which Formation the Powers of the divjne Properties arife; . fo that it is truly ` 
kid and declared concerning Ged, that he is the eternal Will, Underftanding, Mind, 
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"Or with. Counfel, Power, and Wonder; ‘in which Wonders of Powers he has moved and 
formed himfelf from Eternity; in which Formation confifts the invifible Spiritual World, 
z wherein the Spirit of God has melodized and {ported with itfelf from Everlafting, which 
alfo has neither Ground, Limit, Bounds, or Original. 
‘Contempla- 5. For it is the divine ‘ Vifien of the formed Wifdom; its Center is the formed Will, 
Gon. viz. the Word {peaking forth out of all Powers; and its Life is the Spirit which pro. 
teeds in the {peaking or breathing, which difinguifbes and torms the Lubet of the Wif- 
dom; fo that the formed Wifdom plays before the Life of the Deity, as little Children | 
play before their Parents who have begotten them, out of their Effence, for their Joy, | 
and in them the Parents take their Delight and Paftime. 

6. Thus, likewife, we are to underftand the Being of Eternity; which Being the 
eternal Free-will has in the breathing-forth Word introduced into a Defire, viz. toan | 
external Comprehenfivenefs; in which Comprehenfibility the Beginning of the corporeal | 
Being is rifen, viz. the Center of the formed Nature, wherein the Defire has amafled, | 
formed, and introduced itfelf into Properties, viz. into Darknefs and Light, into Pain 
and Source, into Joy and Sorrow; and yet we muft not underitand any Sorrow to be in 
the Pregnatrefs : But fo the Free-will forms and conceives itfelf in the Defire to the Con- 
templation, and Manifeftation of the Wonders, that fo the Properties might be peculiarly 
manifefted and revealed in each other. 

7. For if there were no contrary Will, then there would be no Motion in the Proper- 


ties; but feeing the Free-will has introduced itfelf into Love and Anger, viz. intoEvil | 


and Good, a two-fold Will is rifen in thefe Properties, viz. a wrathful [Will] according | 
to the Nature of the Fire, and of the Darknef/s, and a good Love-will according tothe | 
Nature and Quality of the Ligh; fo that one might dwell in and manifeft the other, | 
tOr has 8. Not that sis Birth has received only a temporal Beginning, it * is eternal, and is 
becn. the Manifeftation of the divine Vifion, Senfation and Perception; only in the creating | 


at the Creation this Birth introduced itfelf into a Compaction, or external Comprehenfive- | 


nefs, that it might have a difiné? Dominion to work in, for its own Sport and Play. 
g. Alfo we are not to conceive, that in the Creation the Evil proceeding from the | 


Parknefs and fiery Property was /epercted from the Good, and placedin a peculiar feperate | 
working Dominion, but the one is in the other; yet the Light fbines through the Darke | — 


nefs, and the Darknefs could not comprebend it: Every Life in the Creation proceeded | 

forth from the fiery Property, and the Spirit of the rational Underftanding arofe from | 

the Lighi’s Property. In the Creation every fiery Life was brought forth in its Begin- 

*Inorfor, ning * to the Light. = 

10. Moreover, the Creator of all Beings has given the Creatures of the outward | | 

‘>. " World (which has a temporal Beginning out of the eternal Word) an univerfal Light | 

“o'e far vifible Contemplation ; allo, every Life in the Creation has received the Light of | 

__, . Nature out of the Center in itfelf, out of which the Underftanding arifes, fo that the 
1 “Creature can rule and govern itfelf. 

i 11. And nothing was created evil, or to the Dominion of Iniquity ; for though os 
one Part it has an Ens of the Wrath in itfelf for its Life, yet on the other Part it has 
alfo an Ens of the Light and good Virtue in itfelf; and it is fet in the Free-will, to con- 

’ ceive [or work] in Evil or Good; for there is nothing fo evil but it has a Good in it, 
">> wheréby it-may rule, and become predominant over the Evil. 
42, But Man was in equal Accord in his Properties, no Property was manifeft above 
the other; for he was Ged’s Image: Like as there is no Evil manifeft in God, unlefs he 
would bimfelf manifeft the Wrath of the eternal Nature in a thing, even fo alfo the 
divine Free-will was given to Man. ‘ l 
4 13. And 
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13. And withal, the Command, that he in his Free-will ould not luf after Evil and 
Good, viz. after the divided Properties, he fhould continue ftedfaft in the equal Har- 
mony of the Properties, and rule with the Light over the Darknefs; and then the Pro- 
rties of the Wrath had ftood in mere Joy, Delight, and Meledy in him, and he had 
Peen a Mirror and Form of the divine Wifdom, which had feen and beheld itfelfin-him 
according to the Kingdom of Joy. 
14. But fecing that he contemplated with the Free-will in the Difimilarity, how Evil 
and Good were each of them in its own peculiar felf-ful Property, and brought his Luft 
and Longing thereinto, defiring to tafte thereof in the Ejfence; thereupon this fame ` 
Property did alfo take him in his Luft, and prevailed in his Will, and alfo in the Ess 
whence the Will arofe, to its own Contemplation and Dominion; and thus the firft Man, 
who was good in the Beginning, became a Stock or Tree of the Tafe of the Knowledge 
of Evil and Good, viz. a contending Dominion, in which both Wills, viz. the Good 
and the Evil, ruled in one another. 
15. But feeing the fiery wrathful Will fo overcame the Good, which was from the 
Light’s Effence, that the Light’s Ens was taken Captive in the wrathful Lvs, this Image 
felunder the Power and Command of the outward Dominion, which was evil and good, 
_ and alfo under the ratb of the inward Nature, viz. of the fiery Darknefs; upon i 
_ which Image God had Compafien, and did î re-introduce the Covenant of Grace, into the! In-promife, 
captivated, difappeared, and (as to the divine Wifdom) blind Ens of the holy World’s 
Being, and incorporated the fame as a Covenant of a new Regencration of a new holy 
Will and Life. l 
16. Thus now we are to confider right of the Stock of the buman Tree, how it has 
fpread forth and difplayed itfelf in the Properties, and introduced itfelf as a Tree (Evil 
_ and Good) into Boughs and Branches, and from whence his semporal Government of 
_  diftin® and feveral Offices and Callings is rifen, which he awakened in him, when he 
tufted after Evil and Good, and thereby brought himfelf into Sudjedticn to Nature, feeing 
he fell under its Dominion. ; 
17, And we fee very clearly, that Mofes has defcribed and fet down.in his * fir Book, « Genefs, 
how the human Tree has opened itfelf in Evil and Good, and introduced itfelf into 
Boughs and Branches for its Fruit; alfo we fee how the fiery wrathful Property has always 
gone before, and firft of all brought forth its Fruit: We havea clear and plain Under- 
ftanding hereof in the Names of thofe, which the Spirit of God has put, by Mofes, in 
the ? Lines of Propagation. t Genealogy. 
‘18. For firft he fets Cain, whereby is underftood, in the Language of Nature, a Source ` 
out of the Genter of the fiery Defire, a felf-ful Will of the fiery Might of the Soul, viz. 
a Sprout or Twig out of the frf Principle; in which Branch or Sprig the firft Principle 
did in an efpecial manner prevail, and would fever itfelf into a felf-iulnefs, and break 
itelf off from the Love-Exs; yet not as a dark Source, but as a Source of felf-ful Luft, 
and alfo [of] fiery Strength and Might. 
19. For out ot the Ens of Cain (as the fame was in the Center of the begetting Na- 
ture in the wreftling Wheel of Life) arofe bis Will, and out of the Will, the Defre, 
and out of the Defire, the Sudfance; in which Subftance the fal/e Mind is underftood; 
wherein the Dominion of the outward did form and faften itfelf; whereinto the Devil 
alfo in the Wrath of Nature creeped in with his Defire, and defired the Lordfhip and 
Dominion of this World in Self hood; as the fallen Devil always defires Dominion in the 
Place of this World, in the inward eternal, and outward temporal Nature. 
20. But feeing the Word of divine Power and Holine/s had incorporated itfelf with a 
Covenant of Regeneration, into the Woman's Seed, viz. into the difappeared Ens of the 
pea World’s Effence, that it would se the fiery wrathful Will, proceeding from 
OL. HI. = 
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the Center of the dark World, of its fiery Might of S-lfhood ; thereupon, after Cain, 
fprung forth out of the humin Tree a Sprcut out of the Aim of the Covenant, viz, 
Tae EL, whofe Name, in the Language of Nature, fignifies an Ous-breathed Angel, 
which in the Arit Will of the Effence, whence the Soul arifes, had formed and fixed 
itfelf in the Center of Light, in the Love-defire, and penetrated quite through the Fire’s 
Cente? ; whereupon the fiery Defire defired to cut eff the earthly Life, which has its 
Original out of the fiery Defire, as its Propriety ; for which Caufe Abel and all his 


™ Or Succef- * Polterity became Martyrs. 


fors. 


2? Or promi 
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_ 21. For this is the Dcor of Chrif, who muft give himfelf into this Death of the 
Wrath, and penetrate the human Center of the Soul’s Original, acoording to the Fire- 
world, with the Love-Ens, viz. with the deepeft Love of the Deity, and change the fiery 
wrathful Defire of the dark World’s i ffence into Love. í 

` 92. Adam was the Stock of the univerfal human Tree, but when Eve was made out 
of him, then the Tree was divided according to two Principles, not wholly in the Effence, 
but according to the Nature and Quality of the Centers of Fire and Light; for the Cen- 
ter of the Light, viz. the Ground of the Love-defire, ftood in Eves Matrix; but it dif- 


fe, appeared as to the Creature in der fall, therefore the divine Word did ° re-introduce it- 
. Self therein to a Center of Regeneration. 


23. Now Cain and Abel were the two Twigs which grew out of this Tree, from the 
Property of both Principles, viz. of the Fire and Light; and they were a Type of the 
whole Tree, with its Fruit, which it would bring forth; but feeing Abel was a Type of 
Chrift,who was to be conceived without the Help of Man, only and barely of the incorpo- 
rated Werd in the Seed of the Woman, who fhould fufer Death for Man, therefore el 
muft pafs through «without Branches and Fruit; for the Fruit which Chrift fhould bring 
forth was to generate anew the human Tree, and not produce other Twigs out of his 
Loins, and therefore Habel alfo, being the Type of him, fhould not generate any Twig 
out of his Loins; for the Line of the Habelical Seed remained in the Covenant, and 
pointed at Chrift, who fhould fpring forth out of the Habelical Line, and again mani- 
feft the fpiritual World’s Effence. 

24. Therefore Adam mutt bring forth another Branch by his Eve out of the vital Tree, 
which was to be like Adam in his Image; viz. SETH; which Name fignifies, in the 
Language of Nature, a Running forth, or Leap, where a Glance or Afpect of a Love- 
will arifes out of the fiery Will; which notwichftanding is with-held, and hindered by 
Hep outward World’s Being, Effence, and Subftance, viz. by the corrupt Houfe of 
Filep. 
25. Now Chrift muft come to help this captivated and obfcured Will, which not- 
withftanding has its frf Ground out of God’s Love, and free it from the Band of Wrath, 
wherewith the divine Ens was captivated; for this was Chrift’s Office, not that he fhould 
beget, but give himfelf into the Generation of Seth, and redeem Seth and his Branches 
from the Wrath, and regenerate him anew in himfelf: He was not to beget Children to 
this World, but to bring forth Seth out of this World, and bring him in himfelf into 
the fpiritual World. 

26. Now in Seth the Line of the Covenant went forth, in which Chrift would mani- 
feft himfelf according to the human Tree; but in Cain the Line of the Wonders, viz. 
of Nature and its Government, went forth ; for Ale/es fays, thate to Cain was born e Ha- 
noch, end be built a City, and called the Name of the City after the Name of bis Son Ha~ 
o 3 now Cain was the firt Man born of a Woman, and Akel the fecond, whom he 

ew. 

27. Now Mefes fays, that Cain built a City, whereas indeed if we would go merely 
upon Reafon, there were not Men who might be able to build a City and inbafit it; for 
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the Spirit does here draw a Vail before the Underftanding, which lies in the Word City; 

for he fays, Cain’s Son was called Hanoch, and alfo the City: Now this is certainly true; 

but the Spirit in Mofes looks upon the Reot of Cain and Adam, how the Tree, evil and 

good, has opened and difplayed itfelf into its Boughs and Branches; for by the Namé 

of Hanoch the Spirit looks upon the Property of the Branch, viz. of Cain’s Son, inti- 

mating what kind of People would arife from thence, wz. a * City, and Dominion of ¢ Or Com- 
the outward World in Seifbocd, for in the Language of Nature it is to be underftood in moawealth, 
the Name. - : 

28. HANOCH fignifies a breathing-forth of Life, and a re-affuming to a [elfifh Con- 
templation ; a Child of Self, which in Nature introduces itfelf into a felf-ful Dominion 
and Will, fo that it imagines and frames in its Mind a Dominion, or Kegion, Country, 
or City, defiring and afpiring in its Will to be a Tree, or Prince of Men, for when the 
human Life departed from the Spirit of God into Self hood, then it would be a peculiar 
feifia Lord, which Will’s Son was Hancch, viz. a City or amaffed Subftance to a felf-ful 
Dominion and Government. 

29. From which Government and Dominion the Branches or Children were born, 
concerning which the boly Spirit complained in Neab, that * they would not Juffer bis Genfis 6, 3. 
Spirit to reprove them any more, for they were a Tree or Branch fprung forth from the 
Tree of Self-fulnefs,; from which the worldly Principalities and Superiorities have taken 
their Rife and Original. For when the human Life fell to the Stars and the Spirit of 
the outward World, then the fame brought it into its own Dominion, from the Angeli- 
cal into the Aftral and outward elementary Dominion, according to its Figure; this the 
City of Cain, viz. Hanoch, lignifies to us, viz. the Dominion upon the Earth. 

30. But now Henoch cannot be the Ruler, but the City is H Æ, that is, the Branch 
or the Country of the Children of Pride, who departed from God in their own felfith 
Power and Authority; now the Multiplicity of Wills muft have a Judge, feeing ' they ‘1 Sam. 8. 7. 
would not fuffer the Spirit of Ged to rule them, therefore the Spirit in Mofes fays, And 'Gen.4.v.18. 
Hanoch begat IRAD. This is now the Governor, who out of their own Effence fet him- 
felf up to be Judge and Lord over them, viz. a Potentate and Tyrant. 

31. For the Name is very pregnant in the Language of Nature, and fignifies: a 
breathing-forth of Life, where the Life does foon t form itfelf in the Center of the fiery ' Or take, 
Property and frrong Might, viz. in the Anger of God, which was become Ruler over 
the Life; the fame took Irad, as a Lord and Tamer of the. Life, and fet him over 
Hanoch. 

32. From tbis Root the Rulers of the World are rifen ; for fecing that Man would not : 
have God for a Ruler of his Life and Will, God gave them the Ruler in Nature from * Or permit- 
among them/elves, that they might lord it over and rule one another. _ ted, 

33. For God has not given Man any Law or Government among themfelves, but 
made him only to be Lord over all Creatures, fo that he fhould rule over all Things’; 
but he dim/eif would rule with bis Spirit over Man, and govern the human Life, but 
feeing that Selfhood would not, then Trad, that is, the Fire’s Strength and Might, 
Sprang forth forcibly out of the human Tree, and fet itfelf over the City Hanoch upon 
the Earth. i ; 2 

34. But now Irad muft have fomething wherein and wherewith to fet up himfelf . D 
to rule and reign, for the Fire’s Wrath and Fury would not haye fufiered them , and alfo 
the Government muft be fomewhat profitable and advantageous ; therefore Mofes writes. ' 
now very right, and exceeding wonderfully, and fays, Irad begat M EHUFAEL, : Ore. 
which intimates very emphatically, in the Language of Nature, an w afiuming O the he raina, 
outward and inward Center of Nature, viz. of the outward and inward World, a flf- or amaling 
conceited, bold, courageous, vain-glorious, ogi Mind, which” would poffefs the to ittclf. 

2 


* 


id 


148 Hew the Adamical Tree bas fpread forth itfelf. PartI. 


Riches of the outward World in its Dominion and Superiority, viz. all manner of Crea. 
tures and Fruits ; and efpecially it denotes a Splendor of the inward affuming, viz. an | 
earthly God, which externally fets itfelf in God’s Office: Out of this Name, Babel, viz, 
the Braf with the Whore, was afterwards brought forth. 

35. And Mofes fays further, Mabujael begat Methufael: This is now the right won- 

_,.. derful Name, wherein is fignified how the Life arrogates divine Power to itfelf ; for 
J) 0, METHUSAEL would intimate in the Language of Nature thus much, . that is to fay, 

Mine is the divine Might. 1 am an Angel fet therein by God, or I am the Ordinance of 
Ged, which indeed is true, but according to the frf Principle by the outward Nature, 
wiz. a natural Power and Ordinance. 
36. Moreover, in this Name there is hidden, under the Angel, the Praife of the 
Children who fhould be fubjeét to this Migbt, and live under the fame as under the 
divine Ordinance; but this Angel’s Name in divine Power firit forms itielf in the flefhly 
3 Frat, takes, Selfhood ; for the Syllable ME, which begins the Word of the Name, firft x forms 
or conceives. jtfelf in the outward World’s Birth, in the Self hood, and fhews that this Ordinance does 
not arife out of the Kingdom of Heaven in God’s Holine/s, but out of the firit Princi- 
_ ple, which forms itfelf in the third Principle, viz. in the outward World’s Nature, into 
fuch an Order, and therefore it thall, and muft be adolibed, and proved through the 
Judgement of God. . 
37. And Mofes proceeds to write, and fays, Metbufael begat LAMECH: Now in this 
Name the hidden Myftery. of the divine Ordinance by the angelical Counfel is contained, 
and it fignifies, in the Language of Nature in this Place, as much as a fending of the 
Angel over the Dominion of the Humanity, viz. over the Regions of the World, over 
the fiebly Life, which fhould be fubjeé to the fupreme governing Prince in Nature. 
33. For here the Wound which ddim received is fought, in that two fuperior Princes 
reign over the human Life; viz. the ordained good Angel, and the incorporated evil 
Angel inthe Flefh; alfo hereby is underftood the powerful Affault of the evil Angel 
from without, and from within, for the inward Spirit in the Name goes forth out of the 
Covenant of God, and paffes into the outward World, which denotes how Man would 
become lewd and prophane, and allo vilify the Covenant of God, and yet with the af- 
- fuming goes again into Self hood, and forms itfelf in the forth-proceeding zgel’s Name; 
which denotes an Lypocritical Whoredom in an Angel’s Form, which enters again into 
the external, and at laft cals away the Covenant, together with the Angel’s Name 
quite from itfelf, 

39. Further, Mofes writes,’ Lamech Zook two Wives, the one was called Ada, and 
the other Zilla. Hereby is underftood, in the Generation of the Life’s Tree, thus much; 
*Stem, or viz. that the human Life knew the Wound which was arifen in its * Stock; and thence- 
Body. forward took two Wives, that is, a two-fold Effence and Will: ADA fignifies how the 

Soul goes with the Will through the Mind, and forms itfelf with the Defire in the firft 
Steck of Adam, and would be willingly bone? again, but the Life had alfo taken to itfelf 
ZILLA, for Wife of the Pregnatrets, viz. flethly Joy and Pleafure. i 
- 40. The Wife or Will da would exercife a good Dominion, and rule and maintain 
itfelf upon the Earth according to God's Command, and fhe bore Jabal: JABAL be- 
a Fra 20, tokens the fimple plain Man, tuch as Countrymen are, &c. for Mofes fays, a that from 
bim proceeded fuch as dwell in Tents, and keep Cattle. 
» Kafe zt. 41. But the other Brother, fays Mofes, » was named Jubal, who was the Father of all 
i thofe that handle the Harp and Organ, for the other Will proceeded from the Spirit of 
the outward World into temporal Pkaftre and Foy, and devifed all Kinds of joyful Sport 
and Paftime for the Recreation of its Life; and this fignifies YU BAL, viz. an external 
jocund Angel, with whom the inward Spirit /ported before itfelf in a Likenefs. 
i 
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i 42. And Zilla, fays Mofes, alfo bore Tubal-Cain, a Majfter in all Brafs and Iron-works; © Verf 22. 
| chatis, ZILLA is the fiery Defire which forms itfelf in the human Property into a Sub- 

| ftance of Sulphur and Mercury, and brings itfelf forth with its Spirit out of the Sub- 

| ftance into a Contemplation and wi/ib/e Appearance, in which Underftanding Man has 

| found out the Art of Metals. 

43. For the Sifter of Tubal-Cain was Naema: Here lies she precious Pearl, Dear Maf- 
ters: * NAEMA is heavenly in her Property, clothed with her external Vefture, fo that * Naamah. 
you do not know her; for the earthly Man is not worthy of it, for her Effence is virginal, 
a Virgin of Purity; it points in one Part at the inward new Man, viz. the Sifter of the 
fulphurean Man; and on the other Part it fignifies the grofs Metal of the Earth, and 
alfo the precious Metal, viz. Gold and Silver. 

44. For Tubal-Cain is the Brother of Naema, they lie in one Womb; but Tudal-Cain 
is of this World, and Naema is a Virgin bidden under her Brother, and herein the two- 
fold Earth is underftood, viz. in a twofold Property; one heavenly, and the other grofs 
earthly; viz. an Effence out of the dark World’s Property, and an Effence out of the 
light World’s Property: And thus alfo it is to be underftood in Man; for by the Pro- 
perty of God’s Anger, viz. by the dying of the earthly Man, Naema becomes manifeft. — 

45. Why does Mofes add the Name Naema, and yet fpeaks nothing either of any that 
fhe brought forth, or that fhe married. Anfwer: Becaufe that in the Regeneration the 
natural Generation cea/es, the new Virginity in the Spirit of Chrift does not produce any 
Creature more, but they muft all proceed out of the firft Center and Stock, fo that they 
may be all one Tree, and by the Fire the Metal, viz. the Virgin, which is Tubal-Cain's 
Sifter, is made manifett. 

46. The Name JUBAL-CAIN has an excellent Underftanding in it, for it fhews how 
the fulphureous, mercurial Wheel opens itfelf in the Birth and Generation of Metals, 
and alfo in the Original of Life; for God fubje&ted all Things to Man, and gave him 
all Things for his Delight and Play, therefore Tubal-Cain muit open and difcover him- 
{lf in the human Tree, that fo they might underfland it: Hereby we have fignified 
enough to thofe that are our Schoolfellows. 

47. * And Lamech faid to bis Wives Ada and Zilla, Hear my Voice, ye Wives of Lamech, a Verft 24, 24. 
and mark what I fay; I bave fiain a Man to my Wound, and a young Man to my Hurt. If 
Cain fhail be avenged Seven-fold, truly Lamech Seventy and feven Fold. This is a wonderful 
ftrange, and marvellous Saying. Who would underftand what'the Spirit fignifies here, 
without it sown peculiar Explanation? I ferioufly admonith the Mocker to leave our 
Work here wacenfured, for he underfiands not our Spirit and Senfe. 

48. Lamechfays, that be flew a Man to bis Wound, and a young Man to bis Hurt. This 
Man is “el, according to the outward Humanity of the Kingdom of this World; and 
the young Man is the Jmage of Chrift proceeding from the Virgin-like Line, out of the 
deed of she Woman in him: The Man he flew, to his Rebuke, viz. to an incurable 
Wound, and the precious young Man, in the Man, to an Hurt, which would gall and 
trouble him, as an evil Hurt, Bruife, or Boil, in the Confcience of Sin; for the Wrath 
of God wrought in this Boil, and the Wound, being a great and woful Hurt, might 
not be healed; for the Curfe of the Lord went forth out ot this Boil into the Wound, in 
which the Earth was curfed, fo that the human Dominion became a Valley of Mifery. 

49. For Lamech faw the fore Wound, and returned; and thereupon he took two 
Vives, that is, a twofold Will into his Mind for his Government, whereby he would rule 
upon the Earth, viz. one went forth from da into the grazing and keeping of Cattle, 
and the hard Labour of the Hands for a temporal Livelihood, wherein he found the 
Cerfe and Wound, and the other went forth out of the Branch of Zilla into the Earth 
after the Metals, to make ufeful Tools and Intruments for the Tillage and Hufbandry 
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of the Ground, and for other Neceffaries; and fo he found in the Metals the rufty Boil 
and Sore in their metalline Nature, for the precious Tiaare, or the fair Bloffom of the 
Earth, was bidden in the Curfe, viz. environed and befet with an evil Boil and Sore. 

50. Now Lamech knew the woful Hurt, and faid, Hearken, ye Wives of Lamech, and 
mark what I fay; he would fain exprefs the Hurt and Damage; he faw back again into 
the Tree of Man, and confidered the Revenge of God, which had laid hold of Man’s 


` Life, and faid, Cain fhall be avenged Seven-fold, and Lamech feven and feventy Fold, for God 


faid alfo to Cain when he ftood and cried, ¢ Thou driveft me out this Day from ' the Face of 


f Or from the she Earth, and it will come to pafs, that whofoever findeth me will flay me: [But the Lord 


Land and 
Country. 


faid to bim,| Whofeever flayeth Cain, Vengeance foall be taken on bim feven Fold, and be fet a 
Mark on Cain, that none fhould kill bim. 

gt. Thefe are moft wonderful and hidden Sayings, Cain fhall be avenged Seven-f!d, 
and Lamech feventy and feven Fold. Why thall Lamech be avenged feventy and feven Feld, 
and Cain Seven-fold ? Who has done any Thing to Lamech? Here the Spirit points out of 
the Center of the human Life upon the Time which was to come, intimating, how it 


would afterwards go with Man in this cund, when Men fhould multiply and increafe, 


and make to.themielves Kings, and Princes, Dominions and Governments; that the Wrath 
of God would alfo forcibly exercife itfelr in Man’s Will, and even open and difplay itielr 
in the human Life and Dominion. 

52. Now if a Man would underftand what Lamech fays concerning the Revenge, then 
he muft look upon the Center; for the Life of all Creatures confilts in feven Degrees or 
Properties, as it is above clearly mentioned: Now Adam was the Stock; for Adam and 
Eve are one Tree, from the Parting and Divifion of which Evil and Good arofe; and 
Cain was the firt Twig which fprung forth from this Tree, wherein the Seven Properties 
of Life put themfelves forth out of the right divine Order and Harmony in the Life, 
and deftroyed the Image of God; which was occafioned by the Devil, who urged him on 
alfo in the divided Properties to the Brother-laughter, fo that he flew Abel: Now God 
faid, Cain fhall be avenged Seven-feld, if any one flays bim,.and be fet a Mark on Cain, that 
none foould kill bim. ! 

53. The Devil had folded up himfelf in the Wrath of God, and cunningly infinuated 
himfelf into the Seven Properties of Life, feeing they were departed from their mutual 
harmonious Accord, and he would be Lord in the Place of the Spirit of God in the Life 
of Man, and would wholly murder and flay the Life as to the Kingdom of God, there- 
fore God fet a Mark with the Promife of the Covenant therein, fo that none could flay it. 

54. For Cain did not cry out only for fear of the oxtward Life, but he feared that his 
right Eternal Life might be flain, that his Life fhould be wholly blotted out from the 
Face of God; for he cried alo and faid, Lo! thou driveft me out this Day from off the 
Earth, and I muf bide myfelf from thy Face, and I muft be a Fugitive, and a Vagabond in 
the Earth; and it will now come to pafs, that whofsever findeth me will flay me. He cried out 
for fear of being killed, and was fore afraid, and yet there was no Adan befides him upon 
the Earth, but only his Father dam, and without doubt his Siffer whom he took to Wife. | 
: 55. Cain feared the Spirits, who had moved him to flay his Brother, that they would | 
alfo kill him; for he fays, I mufi be bid from thy Face: Now this was not in any external | 
Manner, but in an internal, for God dwells not in the View of the outward Eyes, but in 
the inward fpiritual [Vificx ,] therefore God faid, Whofoever kiileth Cain’s Eternal Lift, 
Vengeance fall be taken on him Seven-fold, and he fet the Mark of the Covenant on his 
Life, fo that no Spirit in the Wrath could murder it; for he was a Twig out of the Tree 
of Life. eh o 

56. Though the Seven Properties of Nature in him were departed from their mutual 
‘Accord in each other, yet he was not the /ole Caufe of it, for he had fo received his Lite 
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| from Father and Mother in the divided Property, and therefore the Grace paffed as well 
| upon bins, as upon Abel, except only that Ade! proceeded out of the other Line; but the 
Center of the Soul was alike to them both; but the Motion in the Seed was unlike; for 
they were the two Types of the World, viz. Cain the Type of the Selfhood in the 
Wrath, and Abel the Type of the Refignation of Life; where, from the Refignation, 
- another World fprings forth through Death out of the Center. 
, _ §7- Not that Cain was born to Deftruction, but that evil-awakened Property in the 
. Diffimilarity, viz. the Soul of the outward World, broke forth forcibly in the Seed, and 
| took the Center of Life into its Power; and sherein God fet a Mark, viz. his Covenant, 
| that the Murderers fhould not flay the Soul’s Life. 

58. But if it fhould fo come to pafs, that the own peculiar Will would give itfelf to 
the Murderers, then the Life of Cain fhould be avenged Seven-fold, that is, through all 
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Word, fhould be rebuked and punithed feven-feld through all the Seven Forms of Na- 
` ture, both temporally, and eternally; and this is the Meaning, Whofcever kills the Life, 
{that is,] what Free-will foever murders its Life, Vengeance fhall be taken on it eter- 
nally, in the Seven Properties of the dark World. 
. 59. And in this Place we are further to confider rightly of the great Myfteries; for 
"the Seven Properties of the human Tree, producing and manifefting the Life of the 
_ Wonders of God, had now fpread forth themfelves even to Lamech; the Dominion of 
-~ the World was now wholly brought forth with Lamech in Nature: For Lamech was the 
Seventh Man in the Root of the Wonders arifing from the frf Stock; that is, Adam 
was the firt; be? belongs not to the Line of the Wonders, but to the Regeneration ; 
Coin was the Second in the Line of the Wonders, Hanoch the Third, Jrad the Fourth, 
Mebiyael the Fifth, Methufael the Sixth, and Lamech the Seventh. 
60. Now Lamech {prang forth from Cain's Root out of this Line of the Wonders of 
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< fully brought forth, and manifefted in the human Life; whereby all Arts of the World 
 fhould be found out. 

~ 6n And he faw alfo forwards, how it would fall out in thefe Wonders of the World; 
_, how his Children would introduce his Life, which they fhould receive from him by Pro- 
|. pagation, into a Babylon of Folly, and corrupt the fame: And hereby alfo he looked. 
; pecially upon. ghe Word whence the human Life was fprung, and how the Life in the 
|; Spirit of the Wonders of the World would introduce itielf into a Seven and Seventy-fold 

_ Word of Languages, and Nations, as came to pafs at Babel, and how the Free-will of 
Nature would go aftray from the only God, and be corrupt, and that it fhould be avenged 
Seven-and-feventy-fold;, that is, every Tongue and Speech fhould be avenged in the An- 
ger of God, and for this Reafon, becaufe they would corrupt Lamech’s Life which they 
received of him by Propagation; and this the Wrath of God would avenge in the Free- 
will of his Children, divided into feveral Speeches. 

62. For the Spirit faw forwards how the Free-will would give up and additt itfelf to 
Selfhood, and apoftatife from the only God, and how the Anger of God would feize upon 
md confound the natural Spirit of the Wonders in Man, viz. the Soul of the outward: 
World, from whence the Great Babylon of Contention about God’s Being and Will. 
would arife; and shis the Spirit faid fhould be avenged Seventy and Seven-fold in Lamech, 

63. For this was a Seven and Seventy-fold Racha [or Avenging] upon the Word of 
the Underftanding in the human Life, that out of exe only fpeaking Word and vital Spi- 
nt, a Seventy and Seven-fold Tongue (viz. a Confufion of the Underftanding) fhould be 
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` the Seven Properties; and the Free-will which flays the 8 Life of God, which was in the € John 1. 


God; and he was an bonefi, upright Man, but was ° environed with the Spirit of the * Taken, or 
Wonders; and he looked back upon the Wound, and alfo upon the ' Sign of Grace in befet. a 
the Covenant, and knew certainly that even now the Spirit of the Wonders fhould be ` OF Seal. 
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made, before, the Underftanding laid in one Sound, [Voice or Harmony,] but now the 
Racha came into it, and confounded and fhatcered it into feventy ond feven Parts. 
64. For the human Wheel of the Sound or Underftanding was turned round, and the 
Jen Forms of Fire, wherein Time and Eternity confift, opened themfelves in every 
Form of Nature; which was feven times Ten, which make Seventy; whereto alfo belonas 
the Center with its Seven unchangeable Forms of the eternal Nature; which are together 
Seventy and Seven. 
© Myferium 65. And herein (dear Brethren) lies the * grand Myflery: If you were not clothed with 
agnum — che Garment of the contentious Languages, then we would be bold to declare fomething 
more in this Place to you; but you are yet all captivated in Badel, and are Contenders 
tOr Mean- about the ' Spirit of the Letter, and yet have no Underitanding of the fame; you will 
sng. alfo be Doĉtors and learned Mafters (forfooth) but yet you underftand not your owa 
l Motber-tongue,; you bite and devour one another about the Hu/t of the Word, wherein 
the Living Word forms and amafies itfelf, and you neither defire nor underftand the living 
Word; you fpeak only out of Seven, and out of Seventy and feven, and yet you have the 
= Or the un- Word in one Number, wherein the * whole Underftanding is contained; you have it 
Sane moving upon your Tongues, yet you cannot comprehend it. , 
ings 66, And the Reafon is, that you will only fpeak out of Seven, and feventy and feven, 
viz. out of the Wrath, which has divided the Tongues, and avenges the Life of Lamech 
“orenter feventy and feven Times in your Tongues and Speeches: But if you would * go to the 
into. Center, and open your Eyes, then you would fee how the Babilonical Where leads you 
captive by her String, and how fhe has fet herfelf over the Life of Man with feventy and 


Jeven Numbers, and has wholly hidden our Sifter Naema with the Numbers, that the | 
Beaft of the Numbers might reign and rule in the Wrath of God over the Life of our | 


Sifter Naamab. 
67. But we have heard a Watchman fay, Away: The Beaft with the Whore which 


flood upon the Earth in Naamab’s ftead is quite fallen, and given to the Prefs of the | 


o Vengeance. Seven-fold ° Racha in the Seventy and feven, &c. “Lhe Racha arites up in Lamech, and 
goes through the Siventy and feven; and this none can hinder. AMEN. 


68. For Naamab fhall be manifefted to all Nations, Tongues, and Speeches; and even | 


then out of the Seventy and feven there fhall be but one Werd of Underftanding ; for the 
Life of Man proceeded from ONE only Word of God, and has formed and divided it- 
felf in Selfhood in the Spirit of the Wonders of the World, into Seventy and feven Pro- 
perties of the only Word: Now comes the Time, that the Life’s Beginning fhall again 
f enter with the Spirit of the Wonders and Speeches into the End, viz. into the Begin- 
3 Or before. ning; and therefore the Child of the Wonders, which has given itfelf forth ? in the Sight 
of God, muft be made manifeft in the Unity. 
` €g. And feeing that the Free-will has given itfelf into the Vanity of the Speeches, 
and the Multiplicity of the Powers, and defiled and fain the Life of the only Word, the 
Racka proceeds forth from the murdering Spirit through Seventy and feven, tll the Beak 
together with the Harlot be confumed, and devoured with the Fire of God’s Anger. 
70. And then Txdel-Cain finds his Sifter Naema in golden Attire, and da rejoices in 
her Son Jabal, who is an Herdfman: For Lamech has again found his Children which 
he left in the Racha; and the Pride of Self, and alfo the Craft, Deceit, and Subtlety of 
*Orfor, the Serpent ceafes: * Then every Beaft fhall eat its own Pafture; the Time is near. 
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The Thirtieth Chapter. | | Sg 
Of the Line of the Covenant. 


| 1. RSS HE Line of the Covenant is not fo to be underftood, as if the Covenant 
: tA we, N3 fell only upon this Line; no, the Covenant * befalls the only Life, a pattes up- 
5 g A ra which was in the Word before the Times of the Humanity: Theon, belongs 


aX & E Š Ye Line of Seth paffes only upon the Manifeftation in the Fleth, int% or ts en- 
seve" which Line the Word in the Covenant would externally manifett jg- ‘4 "pon. 


LAA felf in the Flefh: But the Spirit, proceeding trom the Center in the 
äi a Covenant, falls as well Uon CATEL, as upon Abel's; yet in Cain's 
[Line] in the Spirit, and in Seth's in the external Mouth, (or Manifeftation,] viz. in the 
formed and conceived Word, that is, in the Office and Miniftry of Teaching and Preach- 
ing: For Serb was {prung forth according to the Spirit, out of the Covenant, where the 
Spirit moved itfelf in the incorporated Word in the Covenant; and Cain was compre- 
hended under the Spirit of Nature. 

2. For by Cain’s Line the Arts were brought forth to Light, which were a Wonder of 
the divine Wifdom, Contemplation, and Formation, viz. of the formed Word through 
and in Nature; and in Seth the Word was brought into a formal Life,viz. into a fpiritual 
Contemplation, wherein the Word of God beheld itfelf with the Wifdom in a ipiritual 
' Image; and in Cain’s Line it beheld itfelf in a natural formed Word; and deth ferve to' Form, or 
fet forth the wonderful Deeds of God. Figure. 

3. Not as Babel judges, that God out of his Purpofe and determinate Counfel has thus 
predeftinated and chofen one Part of Men in his Anger to Condemnation, and the other 
- Part to Life: They that fo judge are yet under the Number Seventy and feven, in the 

| Multiplication of the Word; for the Promife was given to Adam before Cain was con- 
| ceived; the Covenant touching Grace refted in Adam and Eve; but the Spirit of Sanéti- 

fication, and Regeneration by Chrift, paffed only upon she Seed of the Woman, viz. upon 
the Seed of the Kingdom of Heaven which was fhut up; that is, upon the Light's Tinc- 
ture, upon the Matrix of Venus, wherein Adam, when he was Man and Woman, fhould 
have propagated himfelf in peculiar Defire and Love, which, fecing it could not be, [by 
Reafon of Adams {trong earthly Imagination,] was taken from Adam, and made into a 
Woman. 

4. But when the Woman became earthly, the heavenly Part of this Matrix [which 
was for the Produétion] of the Leaven/y Birth, was fhut up in Death, into which Matrix 
the Word of God again incorporated itfelf with the Covenant, to open and manifeft him- 
felf in this Matrix with a living and heavenly Seed, and to defiroy the Power of Death. 

3. For the Word would not open itfelf in the.formed Word of Nature, viz. in Cain’s 
Generation, but in the difappeared beatenly Ens, and by the fame revived and requick- 
ened heavenly Ens, that is, by tke Woman's Seed of the heavenly Part, it would bruife the 
Serpent’s Head, viz. the Devil’s introduced Defire in the Wrath of Nature, that ts, 
overcome the Wrath [and Curfe of God] in the Generation of Cain and Serb. 

6. The Word in the Covenant opened itfelf in Seth and Abel, it being as the Voice of 
the Teacher, and Cain’s Generation fhould in its Life receive this Voice, and imprefs it 
into its Life, fo that it might produce the New Regeneration; but that many of them 
have continued in Death, and contemned this Voice, is owing to the Free-will, which fuf- 
fered itfelf to be held by the Devil in the Anger of God, and ftill to this Day does Juffer 
e ra held, in that the Cainical Will loves Nature and Self too much. 
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9. For if the Free-will of the Soul will apprehend the Word in the Covenant, then it 
muft die to its natural Selfhood, and felf-ful Will, and be wholly re/igned to the own Will 
in the Covenant, that it may with its Defre follow the Word and Spirit in the Covenant, 
as the fame does lead, guide, and move it. i 

8. And this Cain is very loth and unwilling to do; he will be a felfifh Lord, and with 
the Defire figures and fhapes a Monfter, and an evil Beaf in his Free-will, which does 
not refemble the firit Image of the formed Life in the Word of God: Now againtt this 
Beaft the Words of Chrifi are directed, when he fays, Un'e/s you be converted, and become as 
Children (that is, unlefs you depart from, and utterly difclaim the Will of the Self-gene- 
rated Beaft, and enter again into the Form of the firit Life) you cannot fee the Kingdom of 
God: Allo, you muft be born again of the Water of the heavenly World’s Effence, and of 
the fame boly Spirit proceeding trom the Covenant, otberwife you cannot fee and bebold God. 

Note. 9. This evil Bea/ of the Godiefs Form is predeftinated to Condemnation: But the Cove- 
nant is in the Life; if the Free-will refigns itfelf up to the Covenant, then Chrift arifes ia 
his Humanity, out of the Covenant, in the Life; and even then the ftrange Beatt dies in 
Chrift’s Death, and the Will forms itfelf again into the firit Image according as God 
created it; and this is not appropriated only to Seth, but to Adam’s Life, viz. to the only 
Life of Man which was in the Word of God, and paffes from one upon all, as all Branches 
in one Tree receive Sap from the only Root of the Stock. 

10. But the Properties of Nature, viz. of the natural Life, have brought themfelves 
out of Adam’s Stock into fundry Boughs and Branches, whence the Multiplicity of Na- 
tions, Tongues, and Speeches is rifen; but the Life is only One, and the Covenant in 
the Life fprang forth from the Root of Life, viz. from the Word of God, out of which 
the Life came upon all, even as the Sin, viz. the Fall and Apoftacy, paffed upon ail, 
none excepted: For the Children of Seth were concluded under Sis as well as Cain's; 

fOr, the but the Covenant f with its Manifeftation pafled upon SETH; for his Name fignifies, in 

openand out- the Language of Nature, a forth-breathing Spring out of the Life through the frf Center 
pelea of the Soul, wherein the Word of God would open itfelf through the Life. 

the Cove- rs. And Mofes fays, * Seth begat Enos, and then began Men to preach of the Name of the | 

nant. Lord; for the Name ENOS fignifies, in the Language of Nature, a divine Lubet through | 

Gs. 4. 26+ the Life, wherein the formed Word would behold itfelf in the Sound and Voice of the | 
Life; ¢herefore, the Spirit of God began to teach out of the Covenant, through the Life | 

of Man, concerning God, and his Effence, and Will: This was the Beginning of the | 
l 
; 
| 
| 


| 
| 


‘divine Contemplation through the formed Wi/dom in the Word, where the Word beheld 
itlelf through the Wifdom of the formed Human Voice. 

12. And as the Life formed itfelf by Cain’s Line, through the Wonders of the formed 
Wildom in Nature, with all Manner of Arts, and Works, and alfo Dominions, Govern- 
ments, and Orders, and introduced them all for the fetting forth of God’s wondrous Deeds 
and Acts, wiz. to a Contemplation of Evil and Good, Light and Darknefs; fo likewife 
the Spirit of God brought forth, out of the Line of the Covenant in the manifefted 
Word, the Wonders of divine Holinefs, Truth, Righteoufnefs, Love, and Patience, and 
by the Preaching of the formed Word declared what the holy and Spiritual Kingdom of 
Gad is. 

13. In Cain the Kingdom of Nature was reprefented, and in Abel and Seth the fuper- 
natuval divine Kingdom: Both thefe rofe together, and went all along one in another to 
the Remonftrance or Contemplation of the divine Lubet in the formed Wifdom; and each 
put itfelf forth in an efpecial Manner into its vifible Appearance as a Wonder. 

t4. For from Adam even to Lamech in the Line of the Wonders there are feven Ge- 
nerations; and in the other Line, wiz. in the Line of the Covenant from Adam to Eneth, 
are allo feven Generations; Enoch is the Eighth, viz. a Beginning of the prophetical 
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Spirit; for in the firft feven Generations the Form of the fpiritual Kingdom, proceeding 
from the Life’s Tree, was fet forth. . 

15. Adam was the Stock, for his Life takes its Original out of the Word: But feeing 
the Life of Nature in him predominated over the Life in the formed Word, and would 
have the fupreme Dominion, and ed/eured the Life proceeding from the Word, the Word 
icfelf freely gave itfelf with a Covenant to be a Life therein, and fet forth its Figure in 
Abel, how the natural Life fhould and mult be broken; and the Word of the divine 
Power fhould again {pring forth afreth out of the firft Life. 

16. Thus Abel was the Figure of the Second Adam, Chrif, and therefore he muft be 
fain for the Covenant’s fake; for Chrift fhould kill the exalted, haughty, natural Will, 
and bring forth a sew one; and therefore Abe? allo fhould not beget any natural Child; 
otherwife it had been ftrange to Nature: For they fhould all proceed out of one Stock, 
and the Word would {pring forth anew through the only Tree in the Covenant, that fo 
the Children of Grace might be brought forth out of the Tree of Nature, as the Dew, 
out of the ' Day-breaking. t Or Morn- 

17. For thus alfo the Figure of the New-Birth was reprefented out of the Stem; namely, i: 
the Line went forth out of Adam, he was the firit, Abel the fecond, Seth the third, 

Enos the fourth, where Men began to teach of the fpiritual Kingdom : * KENAN the « Or Cainan. 
fifth, which fignifies, in the Language of Nature, a going-forth, * re-conceived Lubet or” Re-appre- 
Defire of the divine Contemplation, in which the Mord ‘Taught formed itlelf, viz. in hended. 
Prayer, and in the Will's Delire, and alfo in their Offerings. 

18. MAHALALEEL was the fixth, and fignifies, in the Language of Nature, an An- 
gelical Form of an Angelical Kingdom, where the Spirit typified and pourtrayed the 
Kingdom of Chrift in this Name. 

19. JARED was the feventh: By this Name is underftood, in the Language of Na- 
ture, a Prief or Prince of the Spiritual Kingdom: For as Irad fhould be the Kegent or 
| Roler in the Kingdom of Nature, fo Yared fhould be the Regent in the fpiritual King- 

: dom; for out of Feared came the Office of Mofes; and out of Irad proceeded the King- 
© dom of worldly Principalities, and formed Governments and Dominions. 

20. But the Language of Nature fhews very clearly, that Jared is only a Type of a 
fpiritual Kingdom, for the Name carries forth the Cherub along with it through the 
Word ; for the fpiritual Kingdom upon the Earth was all along captivated in the Wrath 
of God till Chrift, who deftroyed the Anger.. 

21. The Office of this Yared is twofold; externally it is the Figure of the fpiricual 
Kingdom, boynd with the Wrath of God; and internally it is the true holy Kingdom, 
| which the Penitent Man receives or takes Poffeffion of: Outwardly it is Mofes, and in- 
ti wardly Chrif. i j 

22. From this outward Kingdom the great Mother of the Babylonical Whoredom is 
rilen, in the Kingdom of Mofes among the Pharifees, and in the Kingdom of Chrif 
among thev verdal and titular Chriftians, who do all only boaft, and glorioufly fet up » Text, the 
themfelves in the Figure, as an Idol, and appear as if they were the holy fpiritual King- Letter-criers, 
dom; but the Cherub carries forth the Sound through their Word, as a Confonant of the oF Literalitts. 
wrathful Anger of God. 

23. And therefore they muft contend about the Kingdom of God’s Will; for they have 
not the Spirit of the inward, fpiritual, heavenly Kingdom, but only tbe Voice out of the 
Figure, where Evil and Good are in conteft; they have, and w/e the Letter, but as an 
empty unprofitable Inftrument, as a Figure of the {piritual Form: For thus alfo the Spi- 
rit reprefented it by the Name Jared, as a mixt Kingdom upon the Earth, whereby the 
inward, fpiritual, new-born Children fhould be exercifed and proved. 
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; 24. And by this Form it fignified and foretold how that the greatcft Part in this fpiri- 
tual Office would be ¢aten in the Sword of the Cherub, and that their Office would be cut 
off by the Cherub from God’s Holinefs, and given to the fpiritual, eternal Kingdom of 
the Anger. . 
: 26. Bor as Lamech in Cain's Line took two Wives, viz. two Wills, and confirmed his 
Kingdom therein, and at laft brought forth [or pronounced] the Seventy and Seven-feld 
Racha, proceeding trom the Center of Nature (even from the feven Properties) upon 
the Murder of the Free-will, which would murder and flay his Life in many, fo likewie 
Jared carries two Wills in his Nature’s Name, viz. one into God’s Love and Mercy in 
the Covenant, and the other into the Figure, in which the Anger of God rifes up and 
carries the abominable Jdol the Belly-Ged) along with it; which is here deciphered aii 
painted out to the Life. ; 
* 26. And Mofes Says further, Jared begat Enoch. Here the great and wonderful Gate 
does open; for out of Jared, viz. out of the Kingdom of the Wonders, the Prophet mut 
arife; tor the Prophet is the Mouth of the Kingdom: He fhews what the Kingdom is, 
- and how it is taken and apprehended in the Evil and Good, and what the Event and 
t Or theMid- End of all things fhall be; alfo he declares and points out the = Means, how the Turia 
eran oes has apprehended the Life, and denounces fevere and earneft Threatenings concerning 
EN God’s Anger, how the Sword of the Cherub will cut off the falfe {Man or Prophet.] 
the Turba in 27. HENOCH fignifies, in its own Speech, as much asa forth-breathed Breath of the 
the Wonder divine ® geod Pleasure, which has in the Time thus beheld itfelf with the Out-breathing 
nee in a Form; which Power of the Breathing-forth does again draw the formed Breath into 
* itlelf, and only gives forth its Sound, as a Voice of the divine Will: And, firft, it points 
at a Twig, fpringing from the Line of the Covenant, viz. out of the internal Prieftly 
Office, out ot the holy divine Lubet of the Wifdom of God, out of Jebovab; the Spirit 
would comprehend the deepeft Love in Zebovad in one Name and Word, which is called 
Jefus: But inthe mean Time'it did thereby play in the Time of the Figure, in the holy 
Wifdom, in the Line of the Covenant, as with an internal hidden holy Kingdom, which 
he would manifett in the Fulnefs of Time. 
2k, Secondly, it fignifies the Power of the formed Word, viz. the Perfon, or the Bedy 
out of the Limus of the Earth, [viz.} of the heavenly Part of the Earth, intimating chat 
this Body fhould be taken into the boly Word,. and cranflated from this Earthlinefs: As 
the Light does withdraw and fwallow up the Darknefs, fo likewife the good Part of the 
*Text,fhould, true Humanity in Adam's firt Image ” fhall be tranflated, [extracted, or drawn forth,] 
oristo be. by the Word out of the Earthlinefs, and srife out of the Earth; which Enoch’s Traxjis- 
tin from this World points out and fignifies. i 
Note. 29. Thirdly, it fignifies and points at the Prophet, viz. the Voice of the divine Lubert, 
which declared and ict forth the Kingdom of Chrift, and alfo the Kingdom of the Won- 
ders in their future Vranfactions and Junctures of Time; for the prophetical Voice did 
manifett itfelf again out of the Tranfisticn, and foretold and fignified out of the Effence 
of the Spirit, viz. out of the moft fpiritual Kingdom, that is, out of the Haman duget 
Kingdom, through the Soul’s Spirit; and then alfo from the whole Body of the King- 
dom, viz. from the Nature of the Wonders, from the Limas of the Earth, and of the 
Stars, [it fet forth both from the fpiritual and corporeal Kingdom] how the outward 
Kingdom of Man fhould afterwards arie in this World’s Exiitence, and what fhould 
happen and come to pais there. This the inward, holy, omnifcient Spirit figniaes, 
©Orby. = through ‘the casward, wiz. through the Wonders of the Pregnatrefs, (or Mother! 
of the outward Beings, viz. through the Spirit of the outward World: For the imesri 
Spirit viewed itfelf through the formed Wifdom of God, and contemplated and beheic 
itfelf in the formed Spirit of the Wonders: This the Name Exech fignifies to us. 
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32. Now the Spirit in Adc/:s does further demonftrate, and fays, d Enoch was 65 Fears a Gen. 5. 21. 
old, and be begat Metbufalab, and after ke begat Lim, be continued in a divine Life three 
bundred Years, and begat Sens and Daughters: So that the whole Age of Enoch was three 
bundred fixty and five Years; and feeing ke led a divine Life, Gcd teck bim away, and be 
was no more feen. ‘Here the Vail hangs right before the Face of Afofes, by Reafon of 
the Unworthinefs of Man: And the Spirit fignifies very clearly in Mofes, if we had but 
the Eyes of our Underftanding opea,. when thefe Myfteries fhould be manitefted [or ful- 
filled. 
a But feeing the moft High has freely granted us by his Counfel to underfland this, 
we will, fo far as we © dare, fomewhat uxfcld thele Myfteries to our School-fellows, and ¢ As we 
thew the precious Pear! to the Children, and yet with all fuffer a Bolt to lie before our ought. 
Defcription, that the falfe Heart fhall not enter into it; but we fhall be fufficiently and 
fundamentally intelligible to thofe that are ours. 

32. Adcfes points, in each Degree inthe Lines, only at one Perfon, which he alfo fets 
into the Line through which of the Spirit of Wonders goes; afterwards fays Mofes, And 
be yet lived fuch" a Time, and begat Sons and Daughters, of which he fays nothing any f Or fo long. 
further: Thereby he would intimate and fignify to us the Spirit of Manifeftation of the 
Wonders of God in each Line, their Age, which the Spirit fets down, denotes the Times Nore. 
bow long each Dominion and Government,both the worldly, and ipiritual [or ecclefiaftical 
Kingdom] fhould fand in its Form and Structure; that is to fay, how long each € pre- s Beginning, 
vailing Mexarchy of the fecular and world'y Power and Dominion fhould continue, and fo growing. 
likewile of the /piritual Monarchy. 

33. And thele * Monarchies of the Wonders are immediately reprefented out of the * Or Mo- 
firt Twigs, fpringing from the Beginning of the human Tree; that is, they are fet forth narchs. 
in each Line in feven Numbers, from Adam through Cain even to Lamech; and in the 
other Line, from Adam to Jared: By which Numbers and Names the Spirit points in 
each Line, efpecially at Jeven, of the forth-proceeding Properties of the Tree, and Powers 
of the Wonders; intimating how the Powers of the Wonders fhould afterwards bring 
themfelves into Governments, and how one Figure fhould arife out of the other, and how 
one fhould deftroy and break down the other, and fet forth out of the Deftrudtion another 
Form as it has been brought to pafs in the + (piritual aud worldly Governments: For al-! Ecclefiatti- 
ways the worldly Government is to be underftood with the Spiritual; for the outward cal and 
formed Word in the Dominion and Regimen of Nature does evermore fet forth its Temporal. 
Form dy, with, and in the {piritual [or ecclefaftical] Form, [or Manner of Difcipline ;] 
therefore obferve and mark here with precife Exane/s. 

34. There“are Jeven Times appointed to proceed from the Tree of Life in the Word 
of Power; the frf proceeds from the pure Life of Adam, for before the Creature, the 
Life was in the Word, whence it was brought pure into the Image; this continued till 
the Fall: From this pure Life fprings forth a Twig in the inward [Kingdom,] this fame 
was Abel, but feeing the Fall hung on him externally, this fame pure Life was carried 
through Death into the holy World: This fignifies and points at the Kingdom of Chiift, 
who fhould bring us through Death into the pure Life. 

35. The fecond Time begins with Seth, for Mofes fays, that Adam was an Hundred and 
thirty Years old, and begat a Son in bis own Likene/s, and celled bim Seth: Underfland, he 
was fuch an Image as Adam was after the Fall, and was fet in the fpiritual Line of the 
Wonders, and Cain alio with him in a worldly, natural Line of the Wonders, for both k « secular and 
Kingdoms go together: Seth's Time continues till the Deluge, and bears the Supremacy Ecciefaflica 
even to the Deluge or. Noab’s Fisod. ; 

36. The third Time begins with Enos under Seth’s Time, and carries forth itfelf all 
along as a fpiritual Mizijiry, or Knowledge of God, under Seth's Time as an hidden 
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Kingiem and continued till Zbrabam, to whom the Covenant of Chrif was eftablifhed 

in the Fp. 

37. The Fourth Time begins with Cainan, which is the fpiritual Form, in Prayers and 
fpiritual Offerings, wherein the Word formed itfelf in the Wifdom, and carried itfelf 
orth all along under Seth's and Enos’s Time, and manifefted itfelf with Mofes; like as 
Enos’s Time was firft truly manifefled with Abrabam with the Promife in the Covenant; 
this Time of Cainan continued in its Manifeftation and Dominion under Mo/es ult Chrig 
in the Flefh. 

38. The fifth Time begins with Mahalaleel; and it is the Reception or Formation of 
the Angelical Form, viz. of the new Regeneration out of the Covenant, and goes fecretly 
all along under the Miniftry of Enos, under Seth and Cainan, in the Word of the Pro- 
mife, through all the three Times, and manifefted itfelf with the Fulfilling of the Co- 
venant in the Humanity of Chrift, where the true Aabalaleel and angelical Image, 
which difappeared in Adam, was again manifeft in the Humanity of Chrift. 

39. The fixth Time begins with Jared, which is the /piritual Priefthood under the ex- 
ternal, where outwardly Seth, Enos, Cainan, Matalaleel, were in their Times in their 
Orders, [or outward Forms;} as the Miniftry and Preaching of Enos concerning God 
and his Being and Will; fo likewife the Preaching of Abrabam concerning the Covenant 
and Circumcifion, alfo Mofes with the Book of the Law. Under all thefe the inward 
Prieft Jared went along hiddenly: Inwardly this fpiritual Priefthood is Chrif in the new 
Man ; and outwardly, in the felf-eleéted Priefts, it is Badel. 

40. This fixth Time began in the Kingdom of Chrift, after the Death of the Apoftles, 
when Men chofe them{elves Teachers out of Favour and outward Refpects; that is, it 

* Or Vail. did even shen firt open itfelf out of the * Hiddennefs of the Shadow, and put itfelf forth 
in the Churches of Stone, where the Church ftood inftead of the holy Temple of Chrif: 
Then, indeed, the holy Jared, viz. Chrift’s Voice, ruled in Chrift’s Children internally, 
but externally the Cherub with the Sword did only bear Rule; for the outward Authority, 
which thefe felf-elected Priefts manage, is the Sword of the Cherub; which is fignified 
! That is, in in the Name Yared; ' which powerfully forces itfelf all along in the Word, in the Lan- 
DARED the BUage Of Nature. 
Language of 41 This fxth Time is hidden and manifeft; it is known, and alfo not known: For 
Nature does Chrift faid, My Kingdom is not of this World. So that this Time has been forced to pafs 
emphatically away as it were in a Myfery under Antichrift, where inwardly in the Children of God 
erra Chrift’s Kingdom has been manifeft, but in the reft (who have alfo lived under this 
the Ch ub Time, and have been called Chriftians) Babel and the AuticbriZ have only been manifeh, 
fhould omi- both in the Priefts, and their Hearers: For they, who have been born of God, have 
mE a heard the true Jared, viz. Chrift’s Voice, in them: But the other have heard only 
Vithefixth, the outward Voice in Babel, viz. Difputation and Contention about Chrift’s King- 
Seal among dom. ; 
the Pris, 42. For all War which the Chriftians manage is only the Sword of the Cherub pro- 
Te panne ceding from Babel: True Chriftiaus wage no War, for they have broken the Sword of 
the Love of the Cherub in the Death of Chrift, and are dead with Chrift, and rifen again in bim, and 
Jefu : But by they live no Jonger to the external Might and Dominion ; for their Kingdom is mani- 


th.s pik feft in Chrift, and is net of this World, 5 

PiS f 43. This fixth * Kingdom begins after the Death of the Apofties, and continues with 
™ Orfixth its Outward Government even to Mount Zion, ull tranflated Enoch again appears in Spi- 
Seal. rit, and Power, for Enoch is the prophetical Root, and holds in his * Dominion Noah, 


*OrRegimen. Mofes, and the Sword of Elias: At the End of this fixth Time the outward Jared falls, 
and with him that fame outward Building, viz. the City Babei. 


e 
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44. The Sign of the End is ° decyphered with fuch a Figure as this; è Or flands 


with fuch 2 
Figure. 


Cys hye ze was thus delineated inthe Suthers 
Š Manuwujt. andso recived fy Abr vor Somervelt. 


i 


_, and denotes the Time when the Triple Crofs does open and declare itfelf in the Voice 
_ of Enoch, as a Manifeftation of the holy Trinity, to make known the fame in the Figure 
_ and Similitude in all vifible Things: Moreover, it denotes the Congqueft of the Sword of 
, the Cherub in Babel, when the Force and Violence of the City Babel turns its Sword 
=; wih the Point downwards. Thirdly, it denotes the great Rod and Punithment upon Ba- 
_ bl, which Red does mightily advance its Power on high. Fourthly, it denotes the 
4 wrathful enkindled Fire of God’s Anger, which fhall devour the Sword and Rod: This 
| will be the End of the fxth Time. The three-fold Crofs denotes the Time when this fhall 
`; come to pafs, [or be fulfilled.] When the Kingdom of Chrif hall attain fuch a Number, 
_ then is the fixth Time wholly paft. 
© 45. The feventh Time begins with * Enoch, viz. with the prophetical Mouth, WhO, pend th 
. declares the fecret Wonders.of God under all the fix Times, laying open what fhould be, 3 sth Queft of 
[and has been? done, and brings itfelf all along quite from under the Vail of Noah, ihe 40 Queft. 
Arabam, and Mofes, even into the Kingdom of Chrif, where this fame prophetical Spi- of the Soul. 
rit $ is tranflated in Chrift’s Spirit, till the End of the fixth Time; then he manifetts «Orhas been, 
himfelf in the Number of the Triple Crofs. When the Triple Crofs does manifeft itfelf, 
then ftands the right Triple Crown upon the Crofs; andeven then the Enochian Prophet’s 
Mouth does exprefs and {peak forth the great Wonders of the Triple Crofs, that is, he 
fpeaks no more magically, [viz. in Types and Parables,} but thews the holy ‘Trinity in 
the Figure, viz. the formed Word of God in all vifible Things, and reveals all My fte- 
tes, within and without. 
46. And even then is the Time when Enoch and the Children under bis Voice lead a 
dizine Life, of which the firt Life of Enoch was a Type; and then there is a bleed and 
geldia Year, till Enoch’s lak T ranflation comes, and then the Turka is born, which, when 
it hall enkindle its Fire, the Floor fhall be purged, for it is the End of all Time. 
47. Enoch begat Methufalah, who was she Man of the longeft Age, and was tranflated 
three bundred Years after: This intimates and declares, that the Spirit which in Lusch 
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brought forth a Twig, viz. Methufalab, who attained the higheft Age, thall rule in the 
laf and higheft Age [of the World,} and in the mean while hide itfelf before that 
Time, and remain as it were franfizted, as Enoch was tranflated, and was no more ften. 

48. His Tranfation was not a dying, or a putting off of Nature and Creature, but 
he went into the Myftery, betwixt the fpiritual and outward World, viz. into Paradit, 
and is the prophetical Reot, out of the Stem of Adam, in the Line of the Covenant, our 
of which Spirit afterwards the prophetical Mouth fpoke. 

49. This Spirit was tranflated in Chrift’s Living Voice, when it fpoke in the Fleh, 
and muft be filent, ull the Voice of Jared is finifhed; then he proceeds forth again from 
his firit Root, through all Voices, viz. through the Voice of Ncab, who denounces the 
Deluge of Anger to come upon Babel, and through the Stock of Neab, and the whole 
forth-{preading Propagation of bis Tree through all the Lines, viz. through the ' Hea- 
thenifh, Faphetical, and Sem’s Line, and through Abrahams, and Nimred’s Children in 
Babel, through Mofes, and the Prophets, and laftly, through the Voice of the manifeited 
Word in the Spirit of Chrift, and reveals the whole Myflery of the Tree of Knowledge 
of Good and Evil. 

50. For through his Voice all the forementioned Voices of the wonderful Lines 
(whence the Kingdoms of this World have had their Rife) fhall be changed into oxe 
Voice and Knowledge, and tranfplented into one Kingdom, viz. into the firit Tree of 
Adam, which is no longer called Adam, but Chrif in Adam. All Nations, Tongues, 
and Speeches, bear this Vcice: For it is the firft Word, whence the Life of Mankind 
proceeded, for al? Wonders join again together in the Word into one Body; and that 
Body is the formed divine Word, which at firt with Adam introduced itfelf into one only 
Stein, and through him into a Tree of manifold Boughs, Branches, and Fruits, to the 
Contemplation of the divine Wifdom, in the Wonders of the Powers, Colours, and 
Virtues, according to Evil and Good... er : i 

51. This high Tree difclofes, and clearly opens itfelf, what it has been in Time, and 
what it hall be eternally, and in its f Manifeftation, Mofes puts away his Vail, and 
Chrift his Parables, in his Doétrine, and then the prophetical Mouth of this Tree of 
Wonders exprefies in divine Power all the Voices of the Powers of the Tree, whereby 
Babel takes her End; and this is a Wonder: And in this faine Wonder all Numbers and 
Names ave made manifett, and this no Man can hinder. l T 

52. For that which is // in the Spirits of the Letters fhall be again found, and the 
Spirit of the Letter fhall be found again in the formed Word of the Creation, and in 
the Creation fhall be found and known the Being of all Beings, and in the Being of all 
Beings the ezernal Undeittanding of the holy Trinity: Then the Contentions about the 
Knowledge of God, his Being and Will, ccafe: When the Branches fhall know that 
they ftand in the Tree, they will never fay that they are. peculiar and fingular Trees, 
but they will rejoice in their Stem, and they will fee that they are altogether Boughs and 
Branches of one Tree, and that they all receive Power and Lite from exe only Stem. 

53. And here Aiofes fhall keep Sheep, and every Sheep eats kis own Paflure; therefore 
obferve it, when this approaches near to be fulfilled, then Neab denounces the Deluge, 
and Elias brings the flaming Sword upon the falfe [jrael, and the Turba, in the Fire ot 
the Wrath, devours the wrid Tree with its Fruit and Branches; let this be told thee, 
Babel. l TA EEE to 
64. For concerning Encch’s divine Time our Speech is taken fromus, feeing Babel is 
not worthy of it, and alfo fhall act fee it; and likewife we moft be filent concerning 
the Difcovery of the Times of the Ancient, whofe Number thall ftand open in the Ree 
of the Lily. ; ; 
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The Thirty-firft Chapter. 
Of Enoch’s wonderful Line. 


LEME OSES writes, * Enoch begat METH USALAH. This Name fignifies « Ger. v. 21. 
ot AS in the Language of Nature as much as at forth-proceeding Voice, ' Or out-go- 
M ike which intimates and denotes the Spirit of Enoch; which Voice ¥ forms PE 
K ee + itfelf into a Body, viz. into Nature, and goes forth in ftrong Might Srchendis 
be eee through the Word; and when the conceived or formed Word is pro- 
ceeded forth, it then contemplates itfelf; for the Syllable (-Sd-) is a 
fiery Glimpfe of Light; and the Syllable (-LAH) is the forth-proceeding Word, which 
beholds the Property of what kind of Ens it is, wherein the Word has formed (or 
comprehended) itfelf: The divine Sound beholds itfelf ig the human Exs and Word, 
contemplating how the Free-will proceeding from the human Eus has introduced the 
divine Voice or Breath into a Form of the Spirit. 

2. Now fays Mofes, And Methufalah begat Lamech : The Spirit now puts itfelf forth 
by Methufalab, even out of the Ens into another T wig, and called it Lamech, viz. a 
Contemplation and Beholding of the great Affliction and Wound, that the human Ens 
was corrupted ; for like as Lamech in Cain’s Line exprefies the Wound of Corruption 
{and Mifery that was broke in upon Mankind,] and fpoke of a feventy-and-feven-fold 
Racha upon the Free-will which corrupted the Life: So here the divine Spirit faid, the 
human Ens is Lamech, that is, the Wound is too great, it prevails, although the ftrong 
and mighty Breath of God in Merbufalab proceeded forth out of the prophetical Voice, 
yet the Ens on Propagation formed itfelf in the corrupted Nature in Lamech, that is, in 
two Wills, as Mofes fays, the firit Lamech in Cain's Line took swo Wives, viz. Adab and 
Zillab; fo here likewife it would zot be otberwife. 

3. Now Mofes fays, Y And Lamech begat Noah: With this Name the Spirit goes w Verfe 28. 
forth out of the Wound of Lamech into the End of Time, and brings the End into the 
Beginning ; for NOAH fignifies in the Language of Nature End and Beginning. Now 
the Spirit finds in the Znd the holy Word, which had efpoufed and incorporated itfelf 
in the Covenant, and fays, * This fame /ball comfort us in our Labour and Toil upon the Earth * Verle 29. 
which the Lord bas curfed. 

4. For the Gomfort of Man muft come out of the Beginning and End; for in the Be- 
ginning is and was the Word of God, which is the Beginning of all Things; and in the 
End is alfo the Word of God, which is the Comfort of all Things, that the Creature 
feall be delivered from the Vanity, to which the Spirit looked, and faid, This fame (where 
he meant the Word which would manifett itfelf in the Humanity) foal! comfort us in cur 
Labour upon the Earth which the Lord bath curfed: For Noah could not comfort Men, for 
he preached to them the Rebuke, Punifbment, and Perdition; but he that was in the 
Beginning and End, he comforted Mankind in their Labour and Toil upon the Earth, 
which they had in the Curfe and Anger of God. . 

5. In this Name Noab the Spirit in Lamech looks forward into the End, and back- 
wards into the Beginning, and conceives itfelf in the Beginning and End into a Form, 
and calls the fame Noah, that is, an Ark of the Wonders which were in the Beginning 
and End, and in the whole Time; and difplays or puts forth this fame Spirit of the whole 
Form through Noab into three Branches, which went forth out of the Free of Wonders, 

w sae the prophetical Ens of Enoch in human Property: And thereof Mofes 
on. I o ADI 
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fays, And Noah begat Sem, Ham, and Japhet; thefe were the three Twigs of the 
fecond Monarchy, under which moft excellent Myfteries are given us to be underltood, 

6. SEM fignifies an out-breathing divine Lubet (or Defre] out of the Line of the 
Covenant, our of the Life of Man, and a Comprehenfion of the Lubet, viz. a Type 
of that which fecretly paffed forth afterwards under the Lubert : It points at the Humanity 
of Chrift in the Fleth, the Type of which was Sem, viz. a Reprefentation (or exprefs 
Form] in the fame Lubet, in which Lubet alfo the Covenant was made with Abrabam, 
concerning the Seed of the Woman, wherein the Blefing fhould appear. 

9, The other Branch or Twig the Spirit called HAM, which fignifies a ftrong Breath- 
ing out of the Center of Nature, and a grofs Amafiment or Compaction into a Fief, 
which denotes the earthly, natural, fiefhly Man, which holds Sem Captive in ittlf, 
Y Nott, (underftand by Sem,] the inward Man, which fhall y arife from Death out of the Earth: 
Concerning Underftand the Man proceeded from the Limus of the good Part of the Earth, which 
the Refurree- was in Sem, z formed according to the divine Lubet. 
aT DA 8. We do not hereby underftand the totally fpiritual Man, which is only as a Spirit, 
into the di- but that [Man] which is from the Limus of the good Part of the Earth, which lies 
vine Lubet. Captive in Ham, that is, in the grofs beftial Flefh, and is as dead, without the divine 
Lubet, which the fpiritual Chriftus, viz. the totally fpiritual Man, fhalt put on at the 
End of the Days in Noah, [that is, out of the Beginning and End:] This inward 
hidden Man, his grofs earthly Brother Ham, viz. the grofs earthly Fleh (which is ns- 
thing worth, John 6.) devours, and {wallows up. 

g. And from the Lubet of Sem fprings forth the third Branch out of the Center of 
Nature, where the divine Lubet beholds itfelf through Nature ; and this the Spirit called 
JAPHET, which is in the Language of Nature an Appendix of Sem, a Birth out of 
Cain’s Line of Wonders, where the divine Lubet brings itfelf through Nature into a 
Form of the Wonders of the divine Wifdom: With Sem it introduces itfelf into a Con- 
templation of the jpiritual Wonders, in the Holinefs of God, and in Japhet into a 
natural Wonder, viz, into the Septenary of the eternal and temporal Nature, underftand, 

*Orb,or into a Form of the feven-fold a Wheel, or Lifes Form; in which P vital Sphere the 

ee ,. Spirit of God appears as a glorious Joy or Glimpfe of the Wonders. 

Wheel. | 10. Sem is a Type of the Light-world, and Japhet is a Type of the Fire-world, 
where the Light fhines through: Japhet is a Type [or Image] of the Father; and Sem 
a Type of the Son: But Ham is an Image and Type of the outward World. 

11. For the Type and Figure of the three Principles ftood in the shree Brethren, and 
clearly pointed out the fecond Monarchy, even to the End of the World; and it withat 
fhews what kind of Men would thenceforward poffefs the World, viz. a fpiritual 
World, and a natural World of Wonders, and a beftial World of Folly: Thefe are 
the three Sorts of Men, viz. out of the Stock and Family of Sem came I/rae/; and out 
of Faphet's Stock, the Gentiles, who governed themfelves in the Light of Nature; but 
Sem's (Generation were difciplined) in the Covenant and Word of God; but Ham [both 
in Sem and Japhet] ruled himfelf in the beftial brasiS Property, againft whom the Cur 
of God was pronounced through the Spirit in his Father Noab: For Chrift faid, that 
Fle and Blood fhal? not inberit the Kingdom of Ged. 

*Gemvi.x, 12. And Mofes {peaks now further thus: ¢ But when Men began to multiply upon the 
ke. Earth, and Daughters were born to them, the Sons of Ged faw the Daughters of Men, that 
~ tbey were fair, and took to them Wives as they pleafed: Then faid the Lord, Men will not 
“Twit yet fuffer my Spirit any more to reprove them, for they are Flefh, yet I will make their 4 Days 
piena an hundred and twenty Years, Here Mojes has again the Vail before his Eyes; for he 
Repne. fays, that the Children of God looked upcn the Beauty of tke Daughters of Men, and teok to 
them Wives according as they pleafed, and would not fuffer the Spirit of God to reprove 

and admonifh then. 
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13. The Meaning of it is this; the Children of God, in whom the Spirit of God 
manifefted itfelf, looked in the Luf of the Fleth after flethly omen, although they 
were of the Generation and Lineage of Ham, without God’s Spirit; yet if they were 
but fair and beautiful for their Luft of the Fieth, they introduced the Seed of the holy 
Ens into fuch defial Veifels, and afterwards brought forth fuch © Tyrants, and flefhly- « Giants. 
minded Men, who would not fuffer the Spirit of God to rebuke them, for they were only l 
Flefh without divine Spirit and Will. 

14. They fhould not have mixed themfelves with the beftial Daughters, but fhould 
have looked after thofe in whom the Spirit of God was, even thole who feared and loved 
Ged: But they looked only at the Luh of their Eyes and Flefb, and corrupted the holy 
Ens in the Covenant, in which God had f efpoufed and betrothed himfelf: Againtt § Incorpo- 
thefe the Spirit here complains, that they would not be inffruéfed and reformed, but ated. 
follow the Luft of the Fleth. 

15. We fee this very emphatically fet forth to us in Sem, Ham, and Japhet, that it is 
fo, that the Spirit would not that the Children of God fhould mix themfelves with the 
very carnal or beftial People; for after the Deluge the Spirit divides the three Brethren 
into three Families, and would that each Family fhould remain feperate by itfelf. 

16. For this Reafon came the Deluge upon the Earth, and deftroyed thefe mixed ` 
People, and afterwards made a Seperation among them according to the Nature of the 
three Principles, that each Property might pofitis its Choir and Line, in the Nature of 
the Wonders: But yet it would not do; fo that, at /a/, the Spirit divides them with the 
Confufion of the Languages at Babel, that fo they might come into a feveral Divifion; for 
the Properties of the Tree did there divide and fpread forth themfelves into feventy-and- 
fiven; viz. into the Wonder of the Nature of the formed Word. 

17. Now fays Mofes, & And the Lord faw that the Wickednefs of Man was great upon t Verfe 5, 6. 
the Earth, and that all their Thoughts and Imaginations in ther Hearts were only evil con- 
tinually , then it repented God that be bad made Man on the Earth, and it grieved bim at his 
very Heart, and ke faid, I will deftroy Man which I bave created from off the Face of the 
Earth, both Man and Beaft and creeping Thing, and all the Fowls of the Air; for it repents 
me that I bave made them. Thefe are marvellous and wonderful Sayings: That the Spi- 
rit fays it repented God that he. had made Man, and the Creatures: Who would under- 
ftand this without divine Knowledge, that any thing fhould grieve the unchangeable God? 

- Reafon would be ready to fay,. Hath he not known beforehand what would be? How 
‘can his Will, which is himfelf, grieve and repent ? 

, 18, Here we muft go into the Center. In God there is zo Grieving or Repentance: 
Nothing can grieve or trouble him: But there is a grieving in his exprefed formed Word, 
for it repents the formed Werdin the Devils, that the Eus of Light is turned into an 
Ens of Darknefs ; it grieves the Devil, chat he did not continue an Angel; alfo, it re- 
pents the wicked Man eternally that he ftood not in the divine Ens in the formed Word, 
and has turned the Power of the Word into Malice and Iniquity , alfo, there is a griev- 
ing in the formed Word in Nature over all kinds of Creatures, that the Property of the 
Wrath in the Curfe of the Anger rules and domineers in the formed exprefied Word: 
It grieves the Love-Ens of the Word, that the Devil and Wrath domineer in it, and 
corrupt and defiroy many. 

19. Now when God fays, Jt repents bim: It is to be underftood according to the 
Creation of the formed Word, not according to the eternal-/peating Word, which is un- 
changeable, but according to the goed Property in the Creation, that it muft be laden 
with Evil againft its Will: For the Spirit fays in Mofes, And it grieved him in bis Heart: 
Yes; it did truly grieve or trouble him in his HEART: The good Ens of the Earth 
which went alfo along with it into a copie a, which is from the fpiritual World’s 
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Property from the boy Word, the fame was in the Sin [or Fall of Man] captivated in 
Death, and fhur up in the Curfe in the Earth; now the formed Word grieved at it, and 
troubled or affeted the eternal fpeaking Word, viz. God’s Heart. 

20. For our Scal cries to God’s Heart, viz. to the eternal {peaking Word, and moves 
troubles, or affects the fame, that it fhould move itflf in us according to its Love. 
‘Now the human Word works in the divine, and ftirs the divine, fo that the divine 
[Word] enters into cur Sorrow for Sin, and belps us to repent of our Sins: For the Spi- 
ae Mofes faid, whea Lamech bad begot Noak, This fame foall comfort as in cur 

abour. 

21. This was now the Spirit of the Beginning and End of all Things; it repented, 
through Nature, of the Iniquity of Man, and grieved at the Captivity of the Variety of the 
Creatures, and wrought Repentance into the boly eternal {peaking Word ; the Spirit in the 
formed Word of the whole Creation of this World faid, I grieves me, that I have 
brought me into fuch an evil Property in the Creatures; and it wrought Repentance into 
the living eternal {peaking Word, from whence the out-breathed formed Word was 
flown forth and proceeded. 

22. For that this is fo, let us take an Example in our Repentance ; we caxnot work any 
Repentance, unlefs our inward human Soul repents that it has made, formed, or 
brought forth the Beaft of Vanity in itfelf: But if it wilt repent, then its formed Word 
muft enter, or make its earnet Approach into the Heart of God, and prefs the fame 
with an inceffant Importunicy, and move in it; and now when this comes to pafs, then 
prefently the Deluge comes spon the evil Man of the vain Will, which muft forthwith 
be drowned in its Sorrsw in the Word of Death: Here then God repents in Man, that 
the evil Beaft full of finful Defire is born, and in this fame divine Sorrow it mutt be 
drowned in God’s Love, and die to the wrathful evil Life and Will. 

23. Now underftand Gzd’s Sorrow or Repentance in the creaturely Subftance of the 
Creature’s Right: The Spirit in the whole Creation, even in every Life which moves 
in the Fire and Air, faid, M grieveth me, that I have figured this Image of Vanity on 
me; and this Sorrow of the formed Spirit in the exprefled Word grieved, that is, moved 
the eternal fpeaking Word in it; then faid the eternal Word, J cvidl yet give them an 
hundred and twenty Years Refpite, (for fo long the Time in the Dominion or Govern- 
ment of Seth's Spirit continued) and then the Terba in all Fleth thall perih or be thrown 
down: For this Sorrow was nothing elie, but that the Word in the Covenant grieved at 
the Mifery and Vanity of Man, and would comfort Mankind by the Covenant through 
Noab, which Comfort firft opened itfelf in Abrabam, viz. in Enos’s Manifettation. 

24. For the Comfort went forth in the Love of the Covenant, and opened itfelf with 
its Branch at its right Limit or Juncture of Time; for God has confined all Things into 
a certain Limit, when every thing thall come to pafs; and from the Comfort of the 
moving Word in the Covenant proceeded forth the Judgement, that the old Adamical 
Man, with all his Defires, Concupifcences, and Lufs, fhould in the Covenant (when 
the fame fhould open itfelf in the Flefh) be drowned and mortified in the fame sew Hu- 
manity of Chrif; and out of the Comfort of the Covenant, a new human Spirit and 
Will thould arife, which fhould live in Righteoufnefs and Purity; of which the Deluge 


was a Type. 
26. For the Grief or Repentance came out of the Covenant upon the formed Word 


in the Life; and therefore, feeing the fame Word repented of the Vanity, thereupon the 


Vanity of the Creature muft be drowned; for the Aill in the Covenant went forth from 
the Vanity, and grieved the Life of God, and moved the Matrix of Nature in the Wa- 
ter’s Birth, and drowned the fiery Wrath in the Fires Nature. 
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26. But the Spirit in Neab does efpecially complain here againft Man, for their fo- 
domitical defied Concupifcence and filthy Lufts of the Fleth, viz. againit Unchaftity, and 
unclean efesvions Wantonnefs, and alfo the high Oppreffors and Tyrants, who put forth 
and advanced themfelves in their own Lufi, and would ruie and domineer, and no longer 
{uffer the Spirit of God to rule in them, and reprove them, that they had intruded 
themfelves, to compe] and tyrannize over one another, without Command: AN this was 
an Abomination before God, and it grieved the Spirit in the formed Word, that it had 
brought forth uch evil Beajts, and would no longer endure them. 
¿di gg. Even this fame prophetical Spirit, whofe Root opened and difplayed itfelf in 
Enoch, which alfo by Enoch propagated and put forth its Line with its Branches ; which 
alo by Noah grieved at the Wickednefs and Iniquity of Mankind, and drowned them - 
with the Deluge; even this is 4¢, which now alfo grieves at the great Sins and Vanity of 
Men; for his Mouth is at prefent opened; he has been tranfiated in the Spirit of Chrift: 
Now this Word which became Man repents at the Vanity and Wickednefs of Men, 
that its Children of the new Covenant will not » give willing Obedience to the Spirit of * Suffer the 
Chrift, therefore this prophetical Mouth does now difclofe and put forth itfelf, for it Spirit of 
is the Time of its Manifeftation, and proclaims the great Deluge of God’s Anger, and ae 
the Flaming Sword of Elias, who alfo was tranflated into the Myftery ; for he muft draw ' 
forth his Sword in the Turba. 
28. Let this be told thee, Babel; he complains mightily againft thy beftial Unchafti- 
ty and Tyranny; againft thy own ufurped Power, Force, and Violence, wherewith 
thou art proud and wanton, and haft thereby fet up thyfelf in God’s Government; he 
will drown thee with thy Tyranny, and beftial Wantonnefs in the Fire of Anger: See- 
ing thou wilt not repent thee of thy Vanity, therefore he repents through thee with 
the Turba, and will drown thy Turba, that fo his Repenting may be made manifeft in 
his Children, and alfo his Refrefhing, Comfort, and Confolation, might be manifefted 
out of his Repentance. 
29. For without God's repenting there is no true Sorrow or Repentance for the Va- 
nity, for the natural Spirit defires not to repent; yea, if it could be more wrathful, mali- 
cious, evil, and vain, it would pleafe, love, and delight itfelf therein ; for it is Nature's 
Spirits Strengib and Might: But the Word of God, which in the Creation impreffed 
and gave itfelf into the human Eas for a fovereign, powerful, [and holy] Life, the 
fame [incorporated ingrafted Word of Life,] if it be ftirred and moved, repents and 
grieves that it has fuch an evil Beaft in Nature on it; it fays, It repenteth me, that I have 
created the evil Beaft in Nature. . 
30. But thie Sorrow is not a Sorrow to Annibilation, as if he would have no more to 
do with the Creature, but it is a Sorrow which faddens and moves God’s Heart, viz. 
the holy divine Word, and fets the natural Spirit a Time to repent, that fo it might 
enter into divine Sorrow ; but if it does aot, then he will drown the natural Spirit in its 
evil Will and Ways, as came to pafs in the Deluge. 
gt. God faid, + The Earth is corrupt, and full of Perverfenefs , and the End of all Flefb ‘Verte 11. 
is come before me, I will deftroy them: Here is again a great Myftery, in that God faid, 
Tke Earth was corrupt before bim; that all Flefh bad corrupted its way; and that the Earth 
was filed with k Perverfene/s through them, and, lo! be would deftrey them. The Earth was * Violence. 
before with Cais accuried according to the Vanity’s Property; but now he fays alfo in 
this Place, ll Flefh bas corrupted its way; the End of all Flefh is come before me: This is 
not fo mean and flight a Thing, as one would look on it to be; for the Spirit com- 
ser againtt all Figb, that all Things were become vain in his Sight, and full of Per- 
verlenels, i 
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32. Now fays Reafen, A Beatt does not fin, it does according to its Nature’s Property, 
how can any Perverfenefs be attributed to it? So far does Realon go, and further jc 
knows sot; alfo it underftands nothing of the divine Myftery ; it underftands nothing 
of the formed Word that has formed itlelf through the Nature of Time: It fays only, 
God bas created and made, and confiders not that all Things are created in the Word, 
that the Word has introduced, and compacted itfelf into an Exs : Alfo it will know no- 
thing of the eternal fpiritual Nature of divine Manifeftation ; it underftands nothing of 
the Ground, or Original of the outward vilible World with its Creatures, When it fays, 
God has made all Things out of Nothing, then it means that he has fo {poken it forth, 
and yet it is wholly lind and fenfelefs in it; it looks only upon the outward Colour, 
and bases not from whence it takes its Original: Thus it is osiy learned in the external 
Colour; and prates of the painted Work of the Outfide and Shell, and concerning the 
Ens, whence the Colour arifes, it is dumb and fenfelels. 

- 33. The Spirit complains againft all Fie upon the Face of the Earth, even ! what- 


Liveth in the foever has Breath and Senfe: The outward Nature had corrupted itfelf in every kind of 
Air aud Fire. J ife, and brought the formed exprefled Word into an Ens of Vanity; this was the 


™ Died from 
the Vanity, 


Perverfenefs and violent Self-will of the natural Life, the Spiritof Nature, which takes 
its Original in the Fire, had exalted ittelf in its fiery Property, and introduced itfelf into 
a wrathful Life, and driven itfelf even to the utmoft End of Mecknefs. 

34. For the Devi? was an infinuating predominant Prince in the Wrath’s Property, 
which had incited and ftirred up the Center of the outward Nature in the Fire’s Matrix, 
and had not only corrupted the natural Life of Man, but alfo the Creatures; for he 
moved and acted Man in God’s Anger, who ufed the Creatures for their Service and 
Food, fo that the Curfe and the Vanity were alfo manifeft in every Life, and Man in 
his Converfation ftood in the Curfe and Vanity, and fo came in the Vanity in the Curfe, 
even into the Aby/s, viz. into the Exd of this World; therefore faid the Spirit, she End 
of all Flefb in its Perverfnefs and Violence is come before me: Every Life had through the 
Vanity of Man brought itfelf to thé End of the outward Nature; and the Throat of 
Wrath was open in Nature, and would devour and fwallow up all Things in the Wrath. 
© 35. For the Kingdom of God's Anger, viz. the dark World, had got the upper 
Hand in its Property, and brought the good Part of Nature even to the End, there- 
fore the formed expreffed Word did move, or repent through every Life of this Vanity, 
that it fhould bear the Abomination on it, and faid, that it would deftroy the Womb 
or Pregnatrefs of Vanity proceeding from the Fire’s Mother with Water, and break its 
Power and Force. 


: 36. For before the Flood the Fire’s Root was more ftrong and potent than the Wa- 


ter’s Root, and that from the Original of the fiery Motion; that is, the Fiat ftood in 
the fiery Property, and compacted the Earth and Stones, fo that there was then a great 
Wrath poured forth in Nature, and that by reafon of the Cafting out, or Ejection of the 
Hierarch Lucifer into the Darkness. 

37. And here, by the Flood or Deluge, theForce and Viclence was taken from the wrath- 
ful Fire-root, in the Center of Nature; for the repenting or the grieving of the formed 
Word, was nothing elfe but a Type of Chrifi, where the eternal living divine Word in 
the human Property repented and grieved in the formed creatural Word at our Sins and 
Vanity, and ™ mortified the fame Vanity in his Death in the Creature, and drowned the 
formed creaturely Word in the human Property, with the divine Water of Love and 
Mecknefs in the holy heavenly Blood. 

38. So alfo, in this Place, the formed Word grieved at the Vanity of the Creatures, 
in that they were laden therewith, and brought the Life of all the Creatures inta Death ; 
and in its Sorrow it moved the Meeknefs of the Water-fource in Nature, fo shat ail the 
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Fountains of the Deep opened themfe'ves, as Mofes fays, and devoured the Fire-fource in 
the Water: This fignifies to Man the Baptifm of Chrift, where the Fire-fource of the 
Soul in God’s Anger was in the Word of Chrift’s Covenant baptized with the regene- 
rated Water of the Spirit; underftand the /piritual iWater,which fhall quench the Fire of 
God’s Anger ; as it was above mentioned concerning the feven Times, that cach Time 
of the feven Degrees of Nature has brought itfelf to its End; and in the End there was 
a Sorrow for the Abomination; and in the Repentance and Sorrow the Turba was 
broken and deftroyed. 

39. Now behold here right: By Noah with the Flood the fecond Time, viz. Seth's 
Time, was atthe End; and with Adam in the Fall, when he lufted to eat of the Vanity, 
the fr Time was at the End, 

40. In Adam the Word repented, and gave itfelf with a Covenant into the Life, to 
help, comfort, and reftore the Life; and by Noah the Word repented, and moved all 
the Fountains of the Deep in Nature, and drowned the Wrath, and opened the Co- 
venant of Grace. 

41. And when the Time of Enos was at the End, in the Days of the Children of 
Nimrod, the Word grieved at the Vanity of Man, that they would not know God, and 
drowned the Underfiending of the one only Tongue, and divided it, and gave * by its *Or out of. 
Repentance the certain Underftanding in the Covenant with Abrabam. 

42. And when the Time of Cainan was at the End, that the Children of Abrabam's 
Covenant were compelled in the Vanity of Servitude, the Word grieved at the Vanity, 
and deftroyed Pharaoh, and afterwards all the Men of the Children of J/rael in the 
Wildernefs, except Jo/bua and Caleb, and gave them, out of its Sorrow and Repent- 
ance, the Law of his Covenant, a true Type of Chrif, who fhould drown the Abomi- 
nation in his Blood. 

43. Thus alfo, when Mabalaleel’s Time was come to the End, the Word grieved in 
the deepeft Repentance, and brought the Life of God in Chrif Jefus into the formed 
creatural Word in the human Ens, and drowned the Turba inthe human Ens with God’s 
Love and Mercy, and gave them the Spirit of Comfort and the Go/pel. 

44. Thus even now alfo, where the Time or Jared is at the End, which has been 
covered with Babel, even now at this prefent, the Word repents and grieves at our great 

o Vanity, and will deftroy the Abomination with the devouring Jaws of Wrath, with 

| Sword, Hunger, Fire, and Death, and gives out of its Sorrow, Grief, and Repentance, 

q aLil out of Exncch’s Mouth in God's Sweetne/s. i 

` 45. And when Enoch’s Line thall be at the End, that the Vanity again grows in the 
Turba, then comes the greateft Grief and Sorrow of all upon the Nature of the Wonders, 
that it is at the End, and there is no more any Remedy for it; even then comes the af? 

_ Motion © with the Turba in the firft Principle of the eternal Nature, and f{wallows up, Or of. 
_ the outward Nature in the Fire: Even then the formed Word fhall be wholly freed 
‘ py Vanity, and gives P by its af REPENTANCE the holy fpiritual World,» ran or 
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Of the Covenant between God and Noth. PartI, 
The Thirty-fecond Chapter. ‘ l CRN 
Of the Covenant between God and Noah. | 


SGenvirg. 1. NECHEILHOD faid to Noah, a I will eftablifo a Covenant with thee, and thou fhalt 


m X KA go into the Ark with thy Sons, and thy Son's Wives with thee. A great, 
“it A pregnant, and remarkable Example we have here in Noab and his 

bd ic wet Children; The Covenant was made with Noah, for his Spirit wasa 
x X % Difcovery or Beaming-forth of the formed Word in him, in the Be- 
d*a Binning and End of Time; and the Beginning and End was the 
eternal Word, which had efpoufed itfelf in the Covenant, in which 


Covenant the Soul of Noah, viz. the formed Word of the eternal Nature, found Grace, 


and obtained the Confirmation of the Covenant of Grace. 

2. As his Name properly and peculiarly fignifies, in che Language of Nature, a be- 
holding of the Beginning and End, In this fame Beginning and End, viz. in the eter- 
nal fpcaking Word of the Father, which would manifeft and open itfelf again in the 
human Life, Grace was opened and prefented to Noab, fo that God eftablifhed and con- 


firmed the Covenant with him. 


_ $. And here we have a very excellent, and an emphatical Example, which is exceed- 
ingly worth the mentioning, in the three Sons of Neab, which in their Properties were 
{prung forth from the Stock of Adam in a threefold Line; for we fee that three Nations 
[feveral Sorts of People] did arife from them, and that God included them all sire 
with their Wives in the Covenant of Grace, and commanded them alfo to go into. the 
Ark, into the fecond Monarchy, and did aot exclude the fiethly Ham. 

4. This is firft highly to be confidered, that a Gate of Grace ftands open to all Men, 
and that God has not fet any Eleétion or Predeftination in Nature, but the Election or 
Choice arifes out of the Free-will, when it turns itfelf from the Good into the Evil. 

5. Secondly, it is a Type of the three Principles; viz. Sem is a Type of the fpiritual 
Light-world in the Covenant; and Japhet of the Fire-world, which fhould be a So- 
journer of the Light-world, and a Mirror of the great Joy in the Light-world ; and 
Hays is a Figure of the Limus of the Earth, to which the Curle and the Anger of God 
does hang; all thefe three God took into the Covenant with Noah, and brought them 
into the “rk. 

6. For every Man has thefe three Worlds upon him, and ia him; and the Covenant in 
the Word was therefore given, that the whole Man fhould be redeemed. 

9. For Japhet Genifies the Fire-foul ; and Sem the Image of God out of the Light- 
world, viz. the Spirit out of the holy Word; and Ham betokens the Limus of tke 
Earth with the outward Dominion or Region of the Air, and of the magical ethereal 
Conftellations, together with the Body, which fhall be freed by the Covenant from the 
at ane rife again out of the Earth, The three Brothers were a Type of thefe three 

rinciples, 

_ 8. Not that one did wholly rife out of one Principle alone: No! Sem and Japhet had 
likewife Ham's Property in them, as it plainly manifefts itfelf afterwards in the Jews 
who became fo wicked and vile a People: Only we fpeak here of the fuperior Domi- 
nion, or predominant Property of which Principle, the Creature has had in the outward 
Life in its Figure. 

i i g. Ham 
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. Ham had the outward earthly elemental Kingdom in the Figure, which ftood in 
the Carfe, therefore his Image [or Perfon] was alfo curfed of his Father, in the Spirit; 
for the earthly Image foall not inkerit the Kingdom of Ged; but he alfo had a Soul from 
Adam, which ftood in the Covenant ; but the Free-will does very feldom work any good 
Thing in fuch a Lodging, and very eafily attains the Cure upon the Soul, as we fee that 
the Curfe afterwards came upon this Generation, that Jjrael muft dettroy them by their 
Entrance into the Land of Promife; though they did not wholly deftroy them all, yet the 
Curfe was come upon them. 

10. There is a very great Myftery in the Ark of Noab, which the Lord commanded 
him to build after that Manner, and fhewed him how high, how long, and how broad 
it fhould be, and directed alfo that it fhould have shree teveral Stories; allo concerning 
the Creatures which he commanded him to bring thereinto; which is fuch a Myftery, 
that the wicked malicious Man is not worthy to know it; and we alfo fhall not mention 
it in the Ground [or Depth of its Meaning, ] for it has its Time wherein it fall be open- 
ed, viz. in the Lily-time, when Babel has its End: But yet to fet down fomething for a 
Furtherance and Direction to our Fellow-branches, to whom in its due Time it fhall 
break forth and grow out of our Ens of this Lily, which alfo fhall be a Rofe in the Lily- 
time; we will fet it down in an hidden Explication. : 

11. The Myftery of the holy Trinity, alfo the three Principles; alfo the three Sons of 
Noab; alfo the three Men that appeared to Abrabam in the Plain of Mamre; alfo the Vi- 
fon of the Great Temple in Ezekiel; and the whole Revelation of Jobn; they belong to 
this Figure; alfo the Temple of Jerufalem. 

_ 12. Set before thee the Figure of the Ark with its three Stories, with its Height, 

_ Length, and Breadth, and place it in the three Principles; ana in the three Principles 

open the Myfteries of the ' Hierarchy of Chrift in the three Diflinélions of Heavens,‘ Or Hierar- 
= which yet are only One, but in three Properties; as Fire, Light, and Air, are three, and chies, 
i yet but one. Place in thefe Diftinétions, [or feveral Differences,] the three Sons of Noab, ` 
_ and go out of their Properties into their Monarchy in the World, which continues to the 

_ End of Days; alfo fet before thee the formed Word according to all the three Principles; 

_ and fo you will find the Ground of all: Efpecially fet before thee Mofes, Elias, and Chrif, 

_ in their Appearance and ‘Transfiguration upon the Mount: The Ark of Noah is the firit 

Type of all thefe Figures, and the liierarchy of Chrif is the fulfilling of them at the End 

if Days: Enough to ours. 

13. And the Lord faid, Come thou and thy whole Houfe into the Ark, for thee have I ften Gen. vii. 1. 
righteous before me at this* Time. The Scripture fays elfewhere, Before thee none living is Or Genera 
righteous, if thot wilt mark Iniquity: But here God fays, I have feen thee righteous before Von 
me at this Time: The Creature was not the righteous One, without Evil, but HE, who 
at this Time did in Neab open and manifeft himfelf out of the Covenant, who grieved 
at the Evil of this Time, and introduced his Sorrow into God’s Leve and Alero, and fo 
brought the Righteoufnefs of the Mercy into the Sorrow, and manifeited the grieving, 
mournful Spirit in the Ens of the Covenant in the Creature: Thus Noah was righteous 
before God at this Time, when the Covenant moved itfelf in him. 

14. This Time is (or fignifies} the Motion of the Covenant, which made Noes righteous, 
for this was the Time. When Nosab received Life in the Womb, the Spirit looked with 
his firft Glimpfe of Life out of the divine Ens of the formed Word into the Beginning, 
whence the Life was come, and into the End which was the Kingdom of Chrif; in this 
Apel, [or divine Glimpf,] the Life of Noab receives the Righteoufnels in the Mark of 
the Covenant at this Time, for that was the Time in him wherein he was found righ- 
teous, 


VoL. II. ` Z 
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* Or feven 15. God brought Eight Perfons into the 4rk, and of the clean Bealts * Seven and Seven, 

Pair. the Male and its Female. The Seven Perfons point at the Seven Properties of the natural 
Life, that God will have Children out of all the Properties into his esernal Ark: The 
Eighth Perfon was Noab, and in Noab was the righteous One, that was the Covenant, 
out of which the Kingdom of Chrif fhould come, therein ftood the Ark of Noah: Bur 
the Ark has three Stories, which are the three Principles in one only divine Manifefta- 
tion, for each Property of the Three has its own peculiar Heaven, and certain Choir in 
itfelf. 

16. The feven Pair of clean Beafts are even the very fame Myftery, for the Center has 
Jeven Properties, and yet they are but One in the divine Power; but, according to the 
eternal Nature, there are feven of them as to the divine Manifeftation; which fignifies to 

` us, that the Creatures were brought forth into Life out of this Seven-fold Ens, where each 

Degree ias again Seven in it, to its Manifeftation, whence the Infinity, vz. the Form of 

God’s Wifdom, does appear and fhine forth, and that in the formed Wifdom, whofe 

Image and Figure fhall not vanifh or perifh, though their Life, and the Creature, which 

’ The Form hath a temporal Beginning, pafes away, but the * Form fhall remain in the divine Wif- 

fhall remain dom, viz. in the Ens of the formed Word in the Figure, to the Praife of God's wondreus 

inthe Figure. Deeds; indeed not to a Reftauration of their Creature, but for a vifible Mirror or Look- 
ing-glafs in the formed Wifdom of God. 

37. But of the unclean Beafts God commanded Noab to take only one Pair of each Kind | 
with him into the Ark: Underftand it thus, the unclean Beafts have, on one Part, their | 
Original out of the Limus of the Earth according to the Grofinefs, viz. according to the ; 
dark World’s Property: Though their Spirit takes its Rife out of Nature, yet we are to | 
confider the Difference in Nature in refpeét of that which came forth, in the Veréur: | 
Fiat, out of the Source of the dark World’s Property, into a Compaction, whence fuch an | 
Ens adheres unto many an unclean Creature; and it fignifies unto us in the right Under- | 
ftanding that the dark World, viz. the unclean World, fhall appear before the Wifdom of | 
God only in one manifeft Form, viz. in the Darknefs; but the Properties thall be ma | 
nifeft only in the Creatures themfelves, each in its own peculiar Self and Nature. 

18. For the formed Wifdom as to the Darknefs is the Heaven of them all, which is 
only manifeft according to the Darknefs, wherein the Property lies bidden, according to | 
which God calls himfelf an angry zealous God: Out of this dark Heaven, every Creature | 
receives its Power and Virtue according to its Property; according as its Hunger is, foi | 

- fucketh with its Defire from thence: And it fignifies unto us, that the unclean Beast, 
each kind of them in their Form, fhaill appear only in one Form in the Wifdom of the | 
Darknefs, viz. in the Figure, as they were created in the Beginning, and not in feven Pro- 
aa according to the Center of Nature, in all (Properties according to Light and 
rknefs) as the re? fhall; for they are in the Figure of the firft Principle, which in the 
pure Heaven fhall be manifeft only in one Property, viz. according to the burning [Proper- 

w Moveable ty,} wherein the Light is * moved, and the Wifdom formed. - 
and capable 39. But here I will warn the Reader to underftand our Senfe and Meaning right, and 
eA orma- not to put me Calves, Cows, and Beafts, in their Spirit and Body, into Heaven: I {peak 
i only af the eternal formed Wifdom, whence Evil and Good has been brought to Manifel- 

tation. 

20. Moreover, God faid to Noah, For yet feven Days, and I will caufe it to rain upin 
the Earth forty Days, and forty Nights; and every living Subfance which I bave made wil! 
I defiroy from off the Face of the Larth: Why did God fay, after feven Days the Flood 
frall come? Why not prefently, either fooner or later? Why does he fet Seven Days? 
In this the Seven Properties of Nature are contained myftically, in which the Verdun 
Fiat had introduced itflf into an Ens, ciz. into the formed Word; that is, into the 
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Creation of the World; in which Creation the formed Word repented at the Vanity of 
all Creatures, and moved itfelf through the Generatrix of Nature in the formed Word 
to defroy the Turka. (aos 

21. Now the firit Motion and Information of the Word in the Creation with the Six 
Days Works, and the Day of Reft, being feven Days, was brought into a Form of Time; 
it yet ftood fo in its Form: Now then, when the Word (which faid it would drown 


and | 
every Life with Water) did open, difclofe, and manifeft itfelf, through the Seven Proper- 
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$ ties of Nature to the Water's Birth, it came to pafs in the Form wherein the Word had. 


iwen im itfelf with the Creation, viz. in the fame Seven-fold Operation, which fhould 
open itfelf in its own peculiar Order, and not enkindle or elevate any one Property above 
the other: But if all Seven would open and manifeft themfelves according to the Vater’s 
Birth, then the enly Fountain or Head-fpring of all the Deeps in the Center of Nature 
fhould break open; and feeing they came in Seven Days into their outward formed, 
working Dominion, the fpeaking Word did alfo proceed in the Opening thereof in Seven 


Days to the Limit, for its Manifeftation of that which it defired; namely, to drown the - 


Tarba. 
22. And let none look upon this as a Fiction, or laugh at it; for whofoever does fo, 


| does not yet underftand our Spirit or Meaning at all, nor has any Knowledge at all of 
the formed Word, but has only an external Underftanding of Nature, like a brute Beaft, 
ora Bird that flies in the Air, and knows not what the Effence is. 

23. Now fays Reafon, Why did it rain juf forty Days and forty Nights? Could not 
God have drowned the World in one Hour ? 
` Anfwer. In the Space of forty Days the Turba was born in the human Property, viz, 
Adam, before his Eve, ftood in the Image of God ferty Days and Nights, which yet in 

the Image of God were only as one Day; there he wrought forty Days in his Defire, viz. in 
the Fiat, and brought forth the Turba in himfelf, in his Luft after the Groffnefs of the 
© Esth: The good Part of the Limus of the Earth which was drawn, in the Verbum Fiat, 

‘into a Mafs, hungered after the evil grofs Part, which was of the dark World’s Property. 

* a4, And even in forty Days the Grofinefs arofe in his Imagination in the good Ens, viz. 

a felf-tul Will to the Perception or Intromiffion of the grofs Earthlinefs, in which Evil 


and Good were made manifeft: And when this fame Will’s Spirit was rifen in the Defire,- 


it entered into its own felf-ful Dominion, and in its fiery and earthly Might ftrongly fup- 
prefed the holy, fpiritual Bas in the Word of Power; then Adam fell afleep, viz. into an 
Impotency and Difability of the angelical {piritual World, and the Woman was taken out 
of him; and Zgth were in this Turda * formed to the outward natural Life. 

25. This Turba is that wherein God did alfo fet the Curfe, which with Noah was firit 
at the End, when God faid, The End of all Flefh is come up before me: And out of this 
Forty-days produced Turba the Fountains of the Deep arofe in the Water-fource and drowned 
the Turba in the File of thefe Sexes. 

26. For from the Sin of Adam came the Deluge over the World, and this Forty-days 
produced Turba was the Sin in the Flefh, otherwife, if the Water-fountain had not opened 
ittlf, the Fire-fountain had proceeded forth out of the Turba in the Wrath of God. 
Therefore God faid, it repented bim that he hed made the Creatures, and his Sorrow went 
into the Turba, and crowned it. 

27. And let the Reader be put in Mind, that fo often as he finds the Number Forty in 
the holy Scripture, that it altogether in the Beginning points at the Forty-days produced 
Turla: The forty Days of Mofes upon Mount Sinai; alfo the forty Years in the Wilder- 
nefs; alfo the forty Heurs of Chrift in the Grave; alfo the forty Days after his Refurrec- 
ticn before his Afcenfion; do all belong to this; and all the Numbers Forty in the fe- 
cret, and myftical prophetical Sayings of the Prophets; for out of this 7 urba the Pro- 
phet is rifen with his Prophecy. | Z 2 


£ Text, 
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2$. But in that I fay, that if the Water-fountain had not been opened, the Fire-foun. 
tain would have broke forth, it is alfo true: For the Children in the Turba would have 
alfo burnt Noah in the Ark with Fire, if the moft High had not hindred and prevented 
them with the Water; for the Fire’s Turba was moved in them: This was the World's 
End, or the End of all Flefh; for at the End all fhall be purified and purged in the Fire’; 
Turka; for it will enkindle itfelf. 

2g. There is a very great Myftery in that which the Spirit fays in Mofes, Noah was 
Jve Hundred Years cld when be begat Sem, Ham, and Japhet, which otherwife is againi 
the ordinary Courfe of Nature, to beget Children jn fuch a natural Age; alfo there is a 
very great Myftery in that God faid, that be would give the World an bundred and twenty 
Years Refpite, and yet the Deluge came in the fix bundredth Year of Noab, viz. in the 


hundredth Year after the Warning or Notice thereof, and it fignities the Abbreviation of | 


Time in its natural Courfe, and alfo the Exd of the World, how that there fhall be an 
Abbreviation or /hortening of Time in the Circle of the Conclufion of all Beings, of 

y Qacre this which we will mention fomething in a7 Ireatife by itfelf, if the fame be permitted us, 

Treatife by 30, When Noab entered into the Ark, Mofes fays, * The Lord fout bim in: The ini. 

itfelf. ANa ; à rae À 1 oe 

® Ch. vil. 16, Date Signification of the Spirit here is, he fhut up the fecond Time or Age of the 

World, which was at the End; feeing the Fire would fain have moved itlelf, therefore 
the Lord thut it up with Water, and herewith alfo [he opened] the Gate of his Entrance 
to go forth in the Third Time, and begin the Second Monarchy in the outward World: 

_ For the frf Time was in Paradife ; the fecond under Seth's Manifeftation; in the third 
Enos’s Manifeftation fhould be opened and fet forth. 

"Ch. vii. 24. 31. And Mofes fays further; + And the Waters food upon the Earth one bumdred and fifty 

Ch. viii.t,2. Days, then God remembred Noab, and every living Thing, and all the Cattle that was witk 
him in the Ark, and God caufed a Wind to pafs over the Earth, and the Waters affuazed, 
and the Fountains of the Deep and the Windows alfo of Heaven were flopped. Mofes fays, 
God remembred Noah: Now Keafon thinks, Had he then forgot him? Whereas he is 
prefent to all Things, and is bimfelf through all, and in all Things: The Spirit in Mofes 
does here hang a Veil before the Myftery, that the natural Man does not underftand it. 

32. God’s Remembrance here is the Beginning of the third Time, even the Beginning 
of the Second Monarchy in the four Elements with the Creatures: For in the Covenant 
made with Neab the fecond Monarchy was comprehended, which. went forth out of the 
Center of the Generatrix through the Divine Wifdom in Nature. 

*Verle3, 4. 33. And Mofes {peaks further; ® When the Waters were abated, the Ark fet itfelf down 
upon the Mount Ararat. This Name [ARARAT] plainly hints to us in the Language 
of Nature a Mountain, or a compacting and an amafling an Effence out of the Center 
of Nature, even out of the Wrathfulnefs, feeing the Auger of God had then repofed 
itfelf there; the Ark ftood upon the allayed Anger, but the laft Syllable in this Word 
Ara-RAT fignifies that the Wrath of the eternal Nature, proceeding from the Center, 
has betook or formed itfelf into an afive Dominion, and would thenceforward ride 
through Nature as a Warrier, and mightily exercife its Power and Violence in the hu- 
man Property ; whereby they would undertake Wars, and advance themtelves in Price, 
Pomp, and Power, and éutcher and flay one another, eagerly contending about this 

l Mountain of the Wrath’s Might, or fevere human Authority. 

34. This Mountain Ararat denotes the Houfes of the great ones, or domineering 
Potentates upon the Earth, viz. the great Caftles, Forts, and Bulwark, the mighty 
Mountains of the Power, Violence, and Strength of the Rich, and alfo the bizh Nesiitly 
fprung up from the Myftery of the Great World; upon which Kingdom the Ark of 
Neab has fet down itfelf, but the Covenant with Noab, T mean the Kingdom of Cory, 
has fet itfelf ta be an eternal Lord over this Mountain of the warlike Might, and Deru 
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Arms {prung up from the Anger of God; which Dominion and reigning Power of 
Chrift fhall aboii/b and take away the Kingdom of this Mountain, and quite fupprefs it: 
And it denotes to us truly, fundamentally, and exactly, that sais Power and Authority 
would take upon it, in its own Power, the Ark of Noab, viz. the Divine Covenant, and 
carry it, yea, put if on as a Garment, and proudly perch up itfelf therein, as if it had 
the Kingdom of Chrift in its own Power. 

35. And it alfo fhews and denotes to us, how that this Mountain of the wrathful 
Anger of God in the human Property would dcautify, trim, and adorn icelf with the 
Ark of Neab, and would proclaim it to be the Lely Ark of Chrift ; and yet it would be 
only founded upon the wrathful Anger, and be only an Antichrifiian Kingdom; which 
indeed would carry the Ark, viz. the Name of divine Holinefs, in the Mouth, but its 
Heart would be only this Mountain. A Veffel, and confuled Heap of God’s H rath ; 
and yet it would make devout Shews of Holinefs, and glory in having the Ark upon it- 
flf, but the Aim and Intent of the Heart would be fet upon the Strong Holds, the Pre- 
ferment, Power, and Riches of the World. 

36. It denotes further, that the Potent and Mighty of the World would build the 
Ark, viz. the Service and Worfhip of God, upon their Heart and Reafon, with great 
Stone Houfes and Churches, and that thefe Houfes thus built up of Stone fhould be 
thir God, whom they would ferve inthe Ark; and they would wage War for the Houfes 
of Stone of their own contriving and framing, and for their Devices and Opinions therein 
maintained, and contend about the Figure of the true Ark, and not confider, that the 
Ark ftands upon their Mountain, that God has fet it above them, and that they ought to 
walk under God's Dominion in Humility, and fuffer the Ark to ftand upon them, and 
nt ufurp to themfelves the Power of the Holy Ghoft, or take it away, and bind him 
to their feigned Power and bypocritical Forms, and command bim to be filent, as they do, 
in that they cry with full Mouth, Lo! Here is an Affembly of Divines: Here is the true 
Church of Chrift: This you muf believe and do: This is the Law and Ordinance of the 
Church. No, the Ark ftands adeve them; they are under, as Mount Ararat was under- 
neath the Ark: Chrift is the Ark, and not the contrived Heaps of Stone, or any torm 
of Man’s devifed Worthip or Opinion. All Affemblies, Congregations, or Synods, are under 
the Ark Chrift, and not above ; for the Ark of Noah placed itfelf above the Mountain, 
to fignify that the Mountain muft dear the Ark: We muft bear the Ark of Chrift upon 


us, and have the Temple of this Ark within us. 

37. It denotes further, how the Figure of this Ark, viz. the € /piritual Kingdom up- © Ecclefiafi- 
on the Earth, would place itfelf upon the Mountain of Power, Dominion and Lordli- as on 
nefs, and would rule wita the Mountain in the Ark, and take upon itfelf to meddle‘ ood. 
with the worldly Dominions and Authcrity, and bring the Mountain, viz. the Power of 
the feeular Arm, above the Ark: Whereas the Ark ought to ftand upon the Mountain, 
and Noab with the Covenant to remain ia the Ark, till the Lord bid him come forth, 
that is, till Chrif delivers the Ark to bis Father. 

38. And Mofes fays further, ¢ At the Eni of f rty Days, when the Ark bad fet itfelf4 Nerte 6, 3. 
down, Noah fent f.rth a Raven, to fee whether the Water was abated, but tke Raven few 
to and fro, till the Waters were dried up from off the Face of the Earth: The Raven de- 
notes the ear:bly Man, and fhews how that he would firit put forth himtclf upon the 
Mountain Ararat, that is, advance himfelf in his Selfhood and earthly Luft, and build 
up his Kingdom in the fecond Monarchy. 

39. And though he came forth out of the Ark, yet he would Ay to and fro in the 
Kingdom of his Selfheod, and met retura into the Ark, from whence he departed in 
ddam, and would only be a covetous Muck-worm, and a grecdy Devourer of fefhly 
temporal Péeafure in his own Will, and remain as the Raven, and not return to the Ark, 
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defiring to enter into it, but mind only to poffefs the Kingdom of this World in Glery 
and State: Allo ic denotes that the Generation of this Raven would have the chief Place, 
Preheminence, and Government in the fecond Monarchy (like the Devil in the Wrath cf 
God) as Hiitories witne!s that it fo came to pafs. , 

‘Vere 8,9. 40. © Afterwards be fent forth a Dove from bins, to see if the Waters were abated upen 
the Earth, Lut when the Dove found no Ref for she Sole of ber Foot, fhe returned again to 
bim to the Ark, cad be put forth bis Hand and took ber to bim into the Ark. This fets 
forth and denotes the Figure of God’s Children, who foon after come allo under the Go- 
vernment of the Raven's Property, and are brought into the Government of this World, 
for they are alfo with Adam gone forth out of the Ark to behold and prove this evil cor- 
rupt World, and &ve therein; but when their Spirit can find zo Ref? in the earthly Do- 
minion, then they come again before the Ark of Noah, which is fet open in Chrif, and 
Neab receives them again in Chrift, into the firt Ark, whence Adam departed. 

41. Moreover, the Raves denotes the harp Law of Mafes, in the fiery Might under 
God’s Anger, which binds and flays Man, and brings him wot into the Ark: But the 
Dove denotes the Go/pel of Chrift, which brings us again into the Ark, and faves the 
Life: For the Mount (Ararat) does, as an exact Type and Figure, point out to us the 
Kingdom of Mofes , and the Ark, wherein the Life was kept and preterved, fignifies the 
Humanity of Chrif. 

fVer10,11, 42. f And be flayed yet other feven Days, and again be fent forth a Dove out of the Ark, 

52. and it came to him about Eveniug, and lo! foe had plucked off an Olive-leaf, and brought it 
in ber Mouth: And be flayed yet other feven Bays, and let a Dove fiy forth out of the Ark, 
which returned not to bim any more. The Spirit in Mofes fthews by thefe three Doves and 
the Raven, which Noah fent forth out of the Ark, a great Myttery, which though he 
does not clearly unfold, yet certainly is contained therein: The Raven does alfo denote 
the Law of Mofes in Nature, which will remain in its Selfhood, and will not return in 
true Refignation and Self-denial under the Obedience of God, but will enter in to God 
by its own Strength, Power, and Ways. 

43. The frf Dove fignifies the prephetical Spirit, which rofe under Mofes, viz. under 
the cutward Law, and Offerings, and pointed through the Offering into the Ark of Noab, 
and Chrif; this prophetical Spirit went all along through the Office of Mofes : It indeed 

ew under M:s, but it tended again into the Ark with its Prophecy, as the firk Dove 
which Noab tent forth flew indeed into the World, but came again into the Ark of 
Chrif, 

44. The fecond Deve with the Olive Branch, which alfo came again to Noab into the 

Ark, denotes the Word in the Covenant of Neah, which came forth out of the holy Ark 

of God into this World, vz. into our Humanity, and plucked off an Olive-leaf in the 

World, and brought it to Noah, that is, it plucked off a Branch from our Humanity, 

and took it into the holy Word, viz. the Mouth of God, as the Dove the Olive-leaf, 

and brought the B:anch to holy Noah, that is, to God the Father, but as it was an 

Olive-leaf, it denotes the Union of the holy Spirit, that the fame fhould anoint the Hu- 

manity, and bring it again with this Dove into the holy Ark. 

45. The third Deve which Neab let fly, which came not again to the Ark, denotes 
the Kingdom of Antichrifi upon the Earth, which indeed is fown forth with its Docfrixe 
out of the Ark, but its Spirit remains only upon the Earth, feeding upon the fat Grafs, 
[upon the Riches, Honour and Beauty of this World,] and fo it ftays only in Self hood, 
{and returns not to the Ark 5] itindced makes devout Shews of Holinefs to God, and gives 
good Words, but the Man with its Senfes and Reafon will nt forfake the World, and 
return again to the Ark. They build themfelves fately Palaces without the Ark for the 
Pleafure of the Fisch, and are very zealous and devout in Hypocrify without the Ark ; 
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they will be accounted Children by an external Imputation of Grace, and Adoption, but 
they will not enter into the Ark ; but they fay Chrif is in the Ark, he hath purchafed 
and paid all, we need only to comfort ourfelves therewith, he will bring us in well 
nough. 

j i The other Party fays, they have Chrift in their Works of Hypocrify, they take 
the Ark along with them when they fly out in their fiefhly Pleature : 14 thee remain 
without the Ark in this World, and return not tothe Ark. This the tbird Deve de- 
notes: For the Antichriftian Kingdom walks demurely in the Shape of a Dove, and as a 
Sheep, but it is only a Figure and dark Shadow of Chrift’s Kingdom, which confilts in 
the Spirit in Power, and is really in the Ark. 
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The Thirty-third Chapter. 


Of the Beginning of the Second Monarchy, and of the Covenant 
of God with Noah and all Creatures. 


ERRAND Mofes fays, * Then Ged fpcke with Noah, and commanded him to go*Gen.viii. 15, 
BA Sek AS forth with every living Thing, each with its Kind: But Noab builded an Al- ®* 
me A Ya tar to the Lord, and took of every clean Beaft, and of every clean Fow!, and 
ion offered Burnt-Offerings upon the Altar , aud the Lord fmelled a fweet Saveur, 
be SE y and faid in bis Heart, I will not henceforth curfethe Earth any more fer Man's 
Sake ; for the Imagination of Man’s Heart is evil even frem his Youth, and 
Twill not any more fmite every living Thing as I have done, while the Earth remains: Seed- 
time and Harveft, Cold and Heat, Summer and Winter, Day and Night fall not ceafe. Mae- 
fes fays that God /melled a {weet Savour, and faid in bis Heart, he would not again curfe 
the Earth, or fmite every living Creature any more, for Man’s Sake. This is a Figure 
or myftical Type as is before mentioned in the Offering of Abel, 
2. For his Heart is the Word i the Covenant, which took the Prayer, and Will-Spi- 
rit of Noab through the holy Fire in the Offering, and brought it in the Word to Szk- 
Jance, and withal finelled, in the Divine Power, the Humanity of Chrift, who was to re- 
fen himfelf iathe Covenant into the Word of Power; that is, it defired to have the 
Humanity in his Power and Virtue as a pleafant Savour; and from this Smell, [or fweee 
Savour of holy Reft in the Paradifical Property,] the Spirit of God declared, that he 
would not again deftroy Man and the Creatures any more; fo long as the Earth fhould 
endure, thefe Creatures fhould alfo continue. 
3. For Noah offered all Manner of clean Beafts, and Fowl; and the Spirit fays, that 
he [melled a fweet Savour of Refi: Now [he does not mean] that he took Pleafure in the 
Smell or Savour of the Offering, for all Beafts are in his Power, and are continually be- 
fore him; but he fpoke it in reference to the hidden Offering in the Covenant, which » That is, the 
the inward World in the Creatures did finc/l, which hereafter would deliver them by its own inward cen- 
peculiar * Offering from the Abomination of Vanity, and fet their Figure into the holy aa 
Wifdom, viz. into the fpiritual World. purge the 
4. When Noah offered, then the Lord (that is, God manifefted ‘in the Offering by Floor, and 
the unmanifett holy Name JEHOVAH through J ESUS) did fmell the holy difappeared es 
Humanity in Adam ;. that is, he did tafte in the Lubet or good Pleafure of his Wifdom tratfparent 
how the fame fhould be again manifeft in the holy Name Jefus And then he bleffed Goid, 
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!Gsn.ix.s--7- Noab and his Children, and faid, ' Be fruitful, and multiply, and repierifb the Earth; and 
the Fear and Dread of you be upon every Beaft of the Earth, and upon every Fowl of the 
Air; even upon all that creep upou the Earth, and upon all the Fies of the Seay into your 
Hands they are all delivered: Every living Thing fhail be Meat for you, even as the green 
Herb I kave given you all Things; but the Flefh with the Life thereof, that is, with the 
Blood thereof, you foall not eat, for Iwill require the Blood of your Lives, of every Beaft wit 
I require the fame; and at the Hand of every Man will I require the Life of Man, feeing 
that he is bis Brother, and whafoever fheddeth Man’s Blood, by Man jhali bis Blood be foed; 
for God created Men in bis own Image: And you, be you fruitful, and multiply, and be in- 
duftricus upon the Earth, that you may increafe abundantly. 

5. When God bleffed Noah, through the Offering proceeding from the Covenant, 
and bade them be fruitful, he gave them again the whole [¥orid, with all its Hofts, in 
Poffefion ; all whatfoever lives and moves, thould be fubfervient to them, and be their 
own; and he gave it them all in common, he made there no Difference between Noab 

* Mafter. and his Children, no * Lord nor Servant, but he made them ail a/ske, none noble or ig- 
noble; but as many Branches and Twigs grow out of one Tree, and yet all together 
are but es? only Tree; fo alfo he eftablifhed the human Tree upon the Earth, and gave 
them all Beafts, Fifhes and Fowls in common, with no Diftin@tion, Reftriétion, or Prohi- 
bition, except only, that they foculd not eat their Life in the Blood, left they thould be- 

! Or with the come monftrous in their Life ' with the beftial Life. 

eating of the 6, God commanded them to rale over all the Beafts, and Creatures, but in this Place 

Life of the h : . . . 

Beats, . he gave them no peculiar Dominion, or ruling Power over one another: For all Do- 
minion, lordly Rule, and Authority, whereby one Man rules over another, does arife 
out of Ararat; that is, from or through the Order of Nature, according to its Properties, 
according to the Conftellations, and outward Dominion of the Princes under the Conftel- 
lations or Ajirun. 

_ 9. The true Image of God has no other Dominion in its Members, than the Body 
has in iss Members, or the Tree in its Branches; but the beftial Image from the Stars 
and four Elements makes itfelf a Dominion and Government, according to its Mother, 
whence it takes its Rife, and wherein it lives. 

8. Alfo all Laws and external Ordinances, which God has appointed’ Man, do all be- 
long to the Order of Nature, viz. to the expreffcd formed Word; the fame God has 
given Man for a Propriety, that he fhould rule therein with the inward fpiritual Man of 
Underflanding, according to the Wifdom of God, and make himfelf [Laws and] Orders 
according to the Spirit of Wifdem. l 

9. Over which Orders and Ordinances of Men, which they make to themfelves, HE 
[viz. the Lord) has fet himfelf as Judge, and thereupon has appointed the laf Judge- 
ment, to feparate wrong from right, and whatfoever proceeds not from Truth, Righteouf 
nefs, and Love, and tends not tothe fame, againft that the Judgment of God is fet; for 
it is generated or hatched through the falfe Spirits of Darknefs in Turba Magna, and in- 
troduced into the human Property as a falfe Luft and Subtlety, and is a Stranger, or Baj- 
bard Wifdom, which-foall not inkerit tke Kingdom of Ged. 

10. All Royal and Princely Highnefs and Excellency, together with all Governments 
and Dominions, arife from the Order of Nature; in the Image of God there is no Com- 
pulfion, [no Force, Violence, or Oppreffion,] but a mere free, willing, defirous Love- 
Service, as onc Member in the Body, or as one Branch of the Tree, freely and readily 
ferves the other, and they rejoice in each other. 

11. But feeing that Man has introduced himfelf into the cuiccard formed Word Evil 
and Good, viz. into the Kingdom of Nature, the Kingdom of Nature has deprived Lim 


of the holy Dominion, and has placed itfelf with its Power over the human oe 
I therefore 
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therefore if he will have the fame again, he muft be Jorz anew of God, and then he 
may rule with the new regenerated Life in the Spirit of God over the Kingdom of 
Nature. 

12. Indeed there are Orders of Princely Angels or Hierarchies, in the /piritual World; 
bur all without Compulfion, in one harmonious delightful Love-Service and Will; as 
one Member in the Body readily ferves another. 

13. Al whatfoever Man in the Kingdom of Nature draws under his Power, and abufes 
it to Superfiutties and Excefles, and thereby withdraws from his Fellow-Members, where- 
by they are put to Want, Poverty, and Diftrefs, and their freely given Right and Due is 
wholly witbbeld from them, the fame is imprinted [or comprehended] in Turba Magna, as 
an Abomination of Nature, and put into the Fudgment of God to the Day of Seperation. 

14. Nature requires only Order, and gives Diflinction of Places and Offices’; but the 
Turia brings its Abomination from the Aa World’s Defire thereinto; viz, Pride, Co- 
vetoufnels, Envy, Anger, and Falfhood. ; j 5 

15. Thefe five Vices or Iniquities are the Whore’s Brats in the Kingdom of Nature, 
and fhall not inherit the Kingdom of God: God holds the Kingdom of Nature for bis 
Order, and has given the fame into the Power of Man, that he, as God’s Inftrument in 
this World, fhould fever the Evil from the Good, and chufe himfelf a Judge, to pafs 
righteous Judgment upon the Iniquity and Malice of the falie Defire and Lu? [of Man;} 
for he fays, A’bofeever feds Man's klood, by Man foall bis Blood be foed, viz. by the Order 
and Inftitution of Nature; not that any fhould revenge himfelf upon others by his 
own felfifh Power, or Force of Arms, but through the Order of Nature, through Ged’s 
Law and Appointment; the fame is the true Avenger; for God faid, J will avenge 
sour Life’s Blood, and will avenge it upon every Beaft; here he means, by the Order of 
his Law, and its Officers who officiate in the right and due Execution of the fame. 

16. Not that a Prince or Lord has Power to fhed Blood without the Law of God; if 
he does fo, then the Law of God condemns him alfo to Death. Here, there is no pe- 
culiar felf-ful Power given over Man’s Blood, let him be King or Prince, for they are 
only Officers over the Order of the Divine Law, and they ought not to go further than 
the Command of God gives Leave: Indeed, they have the Law of Nature committed to 
their Charge, as Servants of the fame, but they muft deal therein only according to 
Righteoufneis and Truth, and zot do any thing through felfifh, [covetous, proud, and 
envious] Defire, for God has created Man in his own Image: Now the King:iom of 
Nature in its Offices has no Power over this divine Image to kill the fame, but the Of- 
fice or Commiffion in God's Order ™ paffes only upon the outward Image of Nature. > Or has 

17. If theréfore an Officer of Nature [any Magi/trate] take away the Life of a righteous Fowergver: 
Man, Him Nature appoints to the Judgment of God to the Day of Seperation, wherein 
God will judge all the unrighteous das of Man: What will then become of the Tyrants 
who turn the Truth into Lies, and fhamefully abufe and condemn the Children of God 
on Account of their divine Knowledge and Profeflion, and ftir up War and Contention to 
defolate and deftroy Country and People? All thefe belong to Turba Magna, to the Judge- . 
ment of God; for they manage the Sword of the Turba in felf-ful Luft and Pleafure, 
unlefs the Spirit of God commands them, and then they muft do it for their Office and 
Charge, [and execute the juft Judgment of God upon thofe who have filled up the 
Meafure of their Iniquity,] as Jjrael was commanded to do among the Heathen, - 

18. Whofoever fheds Blood of his cw» Pleafure to advance his Authority, without 
urgent abfolute Necefity or God's Command, he is moved, acted, and driven, by, the 
wrathful Fire of God's Anger, and falls at laft to be a Captive in the fame Kingdom. 

„19. Every Warrior (or Soldier] is a Rod of God’s Anger, wherewith he does through 
ue ira and Indignation rebuke, and devour the Iniquity and Malice of Man: And 
oL. IIE. Aa 
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it docs not belong at all to the Or.er [or Ordinance] of Nature, but to the wrathful 
Defire, to Tuba Magna, to the Order of the eager fierce-devouring Wrath, whereby | 


God’s Anger overturns and lays wafte Countries and Kingdoms. 
20. Underftand, It is the Order of the dark World's P 


as the Wrath will have it, till the fame is well fatiated in the Blood of Man. 


21. For this is even the Revenge of God’s Anger, of which he fays, That be soulj | 


take Vengeance for [or require] the Blecd of Man: Therefore he often takes one Man, 
and by dim in Anger flays another that has deferved Death. 


22. When the great and potent Rulers fhed innocent Blood, then comes the Anger of | 
God with its Officers, and fheds their People’s Blood, and brings the Sword of the Tura | 


upon them, whence War arifes ; but this is zot from the divine Orders of the good Na- 

_ ture in which God governs with his Wifdom. 
23. The Wifdom of God defires no War: But the Anger of God, according to the 
dark World’s Nature, does eagerly defire it, and effects the fame in the Vanity and Ini. 


guity of Man. 
24. If we lived as the Children of God one among another, we need not Have any 


warring and fighting; but in that we wage War, we thereby ceftify and declare, thar | 


we are only Children of this Wcrld, and fight for a ftrange Inheritance, which yet we 
muft relinguifh, and thereby we ferve the God of Anger as obedient Servants; for no 
Warrior or Soldier thall inherit the Kingdom of God, wile ke is fuch a one; but [he tha 
is) a Child new-born of the Spirit of God, which ferfakes this World. 

a Ver.8..-15. 25. "And God faid further to Noab, and to his Sons with him, faying, Lo I, bebold I efa. 
blifo my Covenant with you, and with your Sced after ycu, and with every living Creature 
shat is with you, of the Fowl, of the Cattle, and of every Beaft of the Earth that is wits 
you, even of all that came forth cut of the Ark; that henceforth all Fle fhal! not any mor 
be cut off by the Waters of a Fleed, neither foall there any more come a Flood to deftroy th 
Earth: And God faid, This is the Token of the Covenant which I make between me and yu, 

and every living Creature that is with you from henceforth for ever: I fet my Bow intk 


come to pafs, when I bring a Cloud over the Earth, the Bow fhall be feen in the Clouds end 
I will remember my Covenant which is between me and you. This Covenant with Man isa 
Type of the Three Principles of the Divine Being, viz. of the Being of all Beings. 


26. For the Rainbow is the Sign and Token of this Covenant, that God does here | | 


mind, and very intimately look upon, that Man was created out of Three Principles 
_anto an Jimage, and that he fhould live in all Three; and he beheld now the Inability and 
great Peril of Mankind, and fet the Sign of this Coverrant before him as-a Repretenta- 
_ don, that his Wrath fhould sot any more be ftirred fo to deftroy every Life. 
*TheColoars 27. ° For the Rainbow has the Colour of all the three Principles, viz. The Colour of 
of the three the fir} Principle is red and darkifh-brown, which denotes the dark and Fire-world, 
a at ua that is, the firft Principle, the Kingdom of God’s Anger. The Colour of the fecond Prin- 
e Rambow. —. X : ants : h sd re 
ciple is white and yellow; this is the majeftatical Colour, fignifying, as a Type of the 
holy World, God’s Love. The Colour of the third Principle is green and blue; blue from 
‘the Chaos, and green from the Water or Salt-petre; where, in the Flagrat or Crack of 
the Fire, the Sulphur and Mercury feperate themfelves, and produce diftin@, various aad 
* Or World. feveral Colours, which denote to us the inward fpiritual ” Worlds, which are hidden in 
the four Elements. 
28. This Bow is a Figure of the laf Judgement, fhewing how the inward fpiritusl 
oe will again manifeft itfelf, and fwallow up into itfelf this outward World of four 
ements. 


Property, which by God’s Per. | 
miffion advances its mighty Force in the Time of Man’s Wickednefs, and then it goe; | 


Clouds, and it fhall be for a Token of a Covenant between me and the Earth, And it fal | 
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29. And this is even the Sig» or Token of the Covenant of Grace, which Sign in the 
Covenant denotes the Judge of the World, wiz. Chrif, who at the End of Days will 
appear in all the three Principles, viz. according to the Fire-fign as a fevere Judge over 
the Turba, and all whatfoever fhall be found therein; he will manifeft the fiery Judge- 
ment, and enkindle the Tura, fo that the firft Principle fhall appear in its fiery Pro- 

rty : For all Things of this World’s Being muf be tried or puritied in the Fire of the 
frit Principle, viz. in the Center of the Eternal Nature ; and even then the Turba of all 
Beings fhall be {wallowed up in the Fire. 

30. And according to the Light’s Sign he thall appear as a pleafant Vifage to all the 
Saints, even in the Midh of the Fire, and defend His in his Love and Meekne‘s from 
the Flames of the Fire. 

31. And according to the Kingdom of the outward Nature of this World, he fhall 
appear in his ajfumed Humanity; and the whole outward Myftery of the four Elements 
according to Sulphur, Mercury, and Salt, according to all the Properties of the Wonders . 
of the expreffed and formed Word, even all fhall be made manifeft before him according 
to Light and Darkne(s, (viz. according to their Good and Evil.) 

32. Of this the Rainbow is a Type and Figure, for it is a Reflex [Anti-type] or con- 
tra Glance of the Sun, fhewing what Kind of Property [or Virtue] there is in the Deep; 
the Sun cafts its fhining Luftre into the four Elements towards the Chaos, and then the 
Chaos, from whence the four Elements proceed, manifefts itfelf according to the Prin- 
ciples, with its Colours: And it denotes and points out the hidden or myttical Ground 
of the four Elements, viz. the bidden World, and alfo the Hiddennefs of the Humanity ; 
for in this Hiddennefs [or fecret Myftery] of the Creation, God did fet forth his Cove- 
nant, that he would not deftroy its Image any more with Water ; that the Fountains of 
the Deep fhould not be any more opened in the Caos, as came to pafs in the Flood, and 
in the Creation of the World. 

33. The Rainbow is an opening of the Chaos in Nature; and it may very well, if the 
Sun be in a good Afpect in the Elements, produce and bring forth a wonderful Birth, 
both in the Vegetables and Animals; alfo there may thereby be a creaturely /iving Being 
produced in the Deep, according to the Property of the Sun’s powerful Jnflvence 5 accord- 
ing as it finds in the Llements a Property from the 4?rum or Conftellations, either to Evil 
or Good; as oftentimes to Worms, Flies, Grafhoppers, and the like; and alfo to a good 
Life, according as Saturn and Mercury are enkindled in their Defire. 

34 For when the Chaos opens itfelf, then the harth-aftringent faturnine Property at- 
tracts, as an Hunger or Defire, to itfelf, and takes the Property of the Chaos (wherein 
the bidden PoWers are contained) into its Defire, and coagulates the fame, and forthwith 
Mercury becomes living in Sulphur, for the Sun enkindles the fiery Mars in its Property, 
whereupon Mercury is {tirred up, or becomes aétive; this Saturn frames [amafies] into 
a Body, viz. into an Ens; now the Salt-petre cannot agree or unite itlelf with Mars, and 
therefore there is a Severation or Motion; and feeing that they cannot 9 get rid of Sa-4Or ehaze. 
tern, viz, the Fiat of the outward World, it becomes a flying Life [or Creature] ac- 
cording to the Property of that fame Conftellation. : 

35. Saturn [hath fuch a Power or Property in it, as that it] may, if the Sun be ina 
gocd Afpet?, cake in the diftilling Dew out of the Rainbow into ittelf; underftand into 
the Saturnine Property, which afterwards falls upon the Water, which fome Fifa eat 
down, and coagulate in them, whence precious Pearls may arife. 

36. For the paradifical Property opens itfelf all along in the Chaos, if it be not hindered 
by evil malignant Afpeis; which Matter ' Vifeling will fearce believe: He can {peak oft The faie 
the Ground of Nature exactly, and has it at his Finger’s End, and yet is bind in the Philofopher, 
Myftery, and underftands not either the inward or outward [Pare of Nature :] For feeb% Sopaitter. 
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*Yrxt,Calves. I have not written any thing; for I need not fuch * Animals to the underftanding of my 
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Writings, but good clear quick-fighted illuminated Eyes; to all others they are dumb 
and ablurd, let them be as wife and learned as they will. 

37. The Chaos is the Root of Nature, and yields of itfelf nothing elfe but a good 
Property ; bur if the Conftellation be evil, the evil malignant Defire takes the good Pro. 

ty into itfelf, and changes it into Evil; as a good Man among evil Company changes 
Fis Good alfo into an Evil. 

38. And the Rainbow is efpecially reprefented [or freely given] to Man, for a Token 
of the divine Grace; fo that he might behold and view himielf, as in an open and per. 
fpicuous Glafs, what he is; for the Sign of Good and Evil is manifeft as a Type of the 


Center of Nature, out of which Evil and Good take their Rife, over which the Sex of 3 


Man was fet by God to be Judge. 
39. For the Type or Form of the Ark of Noab is alfo in the Raizbow; if we were 


not blind, it would plainly appear fo to us: Alfo the Trinity of the Deity is therein pour. 
trayed ; for the red Colour denotes the Fatoer, the yellow and white the Son, and the 
blue the Spirit. 

40. And God has fet forth himfelf in a Figure according to his Manifeftation in the 
Sign of the Covenant, that we fhould fly to his Grace, and receive his Covenant, and 
be always mindful of his Revelation to come; where he will again manifeft the {piritual 
World, as he has fet it forth to us by Way of Similitude in the Rainbow, to the End 
that we fhould fee what is in feret, and how his Covenant is eternally eftablifhed with 
ws in fecret, and ftands ever before him. 
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The Thirty-fourth Chapter. 


How Noah curfed his Son Ham, and of the myftical Prophecy con- 
cerning his Three Sons and their Pofterity. 


1. RSE ND Noab began to be an Hufbandman, and planted a Vineyard, and be 
5 CPAD 8A drank of the Wine and was drunken, and uncovered in bis Tent. And 
MČ a © O Ham, Canaan's Father, faw the Nakednefs of bis Father, and told it bis 
ye Choant two Brethren without, and Sem and Japhet tock a Garment, and laid it 

ORSR upon their Skoulders, and went backwards, and covered the Nakednefs of 

x their Father, and their Faces were ba kwards, fo that they faw not ther 
Father's Nakednefs: New when Neab awaked from bis Wine, and knew 

what bis ycunger Son bad done unto kim; be faid, Curfed be Canaan, a Servant of Servants 
be foall be among bis Brethren. And be faid, Bleffed be the Lord God of Sem; and let Ca- 
naan be bis Servant; and God enlarge Japhet, and let bim dwell in the Tents of Sem; and 
let Canaan be bis Servant. This is an exact real Type of the human Property according 
to the Three Principles or Worlds; for the Spirit in Noah {peaks from the Center; and 
the Three Sons of Noah did now ftand before the Spirit in a Figure, typifying what 

Kind of People fhould arife from them. 

2. By this Figure the Spirit of Noah prophelied or declared, from the very Stock or 

Root of the formed Word of the human Property, what the /econd Monarchy fhould be: 


Noah was drunk, and laid naked with his Shame, at which his Son Ham mocked, and 
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alfo declared it to his Brethren, that they alfo fhould do the like: Here the Spirit inti- 
mates, and paints put, whence the Curfe arole upon Ham, viz. from the Shame of his 
Father. 

g. For this was even the Abomination before God’s Holinefs; out of which Root 
Hom and his Generation, wiz. the Man of Vanity does arife; for in the Image of God 
the Shame is aa Abomination. 

4. Therefore God commanded Abrabam to be circumcifed on this Member, to fhew that 
this Member was zot given to Adam in the Begioning, and that it fhould be again cut off 
from the Image of God, and xot inherit the Kingdom of God; upon which Caufe and 
Realon alfo tbe Soul’s Spirit is alhamed to uncover it. 

s, But feeing that Zam did not ftand in the Image of God when his Eve was made 
out of bim, it was hung upon him to propagate in a beftial Nature and Kind; thereup- 
oa alfo this beftial Tree, viz. the fiefbly Spirit of Vanity, came to be propagated all 
along from this Property, and adheres to Man; the Figure of this was Ham, and there- 
fore he mocked his own Property in his Father. 

6. The Spirit of this Property mocked its Eas which it had from the Center of Na- 
ture: Ie beheld itfelf in his Father’s Shame from whence it had its Rife, as in a Looking- 
Glafs of its Self-hood: And thus this Spirit [of flefhly Ham] forthwith broke forth as a 
Life of Vanity, and manifetted what itfelf was, viz. a Scorn [Dildain] of Heaven. 

7. Which the Spirit of God’s Image in the formed Word of the good Ens in Noab 
did well know, and did awaken in bim the Fire-Center of the Soul in the Wrath, and - 
curled this Spirit of Vanity that it fhould not co-inberit in the Kingdom of Heavens 
The Scoff-Spirit thall not poffefs the Kingdom of God, but be cut off from the Image of 
God, thar is, from the cutward Image of the formed Creature. 

8. For the fame Property from whence the Shame arifes is good in itfelf; but in 
Adam's Imagination after the beltial Property it became monftrous, bettial, and ftrange 
in the Image of God ; and therefore this range Form and Shape fhall not remain for ever. 

g. From this ftrange falfe Shape the Scorner or Scoff-Spirit did arife; the Devil infi- 
nuated into the Figure of Ham's {trange Spirit, and mocked at the heavenly Generatrix, 
that it was now even become a Monfler in the Image of God; and therefore the Spirit 
of Noah curfed the falfe Scoff->pirit [in Ham and all his Generation. ] 

10. Not that we are to under{tand that Ham was accurfed in his Soul and Soul’s Spi- 
rit, but according to the Figure [He and all his were accurfed] in the Property of the 
reviling mocking Spirit, which broke forth and manifefted itfelf out of the Monfter ; 
but He (that is, the earthly Image of the Limus of the Earth) fhould be hidden with its 
own Self-will th the Image of God, and be only as a Servant, or Inftrument of the di- 
vine Image proceeding from the holy Zus; the earthly Spirit fhould noz rule, but the 
heavenly, viz. the Soul, with its Spirit; the Monfter, that is, this vile reviling Spirit, 
muft not be manifeft: But feeing the Free-will did awaken and ftir up the monflrous 
Spirit, which was only a Scorner of the Myftery and Hiddennefs in the Covenant, Noah 
curfed * him, and faid, He focu!ld be a Servant of bis Brethren. 

11. For he faid, Bleffed be the Ged of Sen, and let Canaan be bis Servant: God enlarge 
Japhet, and let bim dwell in the Tents of Sem: The God of Sem was he who had efpoufed 
or incorporated himfelf with the Covenant in the Seed of the Woman, the Figure and 
Type of this (in the Spirit) was Sem; and Japhet was the Figure of the poor Soul capti- 
vated in the Monfter ; God fhould Jet this Japhetical (or Soul’s) Property dwell in the 
Tents of Sem, and enlarge it in Sew’s Figure. 

_12, But Haw’s Figure according to the monftrous Spirit fhould not have any Domi- 
nion or Keign in the Life of the new Birth, but be only as a Servant, or as an Initru- 
ment without Self-will, or any peculiar Life of Self, moft ferve and adininifter to the 
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Ufe of the fpiritual Kingdom; in like Manner as the Night is hidden in the Day, and 
yet it is really there, but fo as if ic was not; and it is the Handmaid to the Day’s Ope- 
sation and Power. 

13. Thus in like Manner the Spirit did exprefs how the three Properties of the Hu- 
manity, viz. the Woman's Seed, and the creaturely Soul's Seed, and the earthly Seed 
in Hans Figure, fhould ftand in their Place, Order, and Rule, in the Regeneration in 
the fpiritual Kingdom, and thereby it declared and pointed at the Kingdoms of the 
World, intimating that this fame Figure would all along put forth itfelf in the Kingdom 
and Dominion of the » Humanity upon the Earth, and thus keep its Figure externally fo long 
as Mankind fhould live in the Dominion of the four Elements; as it has thus fallen out. 

14. For Sen's Figure pafied in the Covenant upon Abrabam and J/rae!, among whom 
the Word of the Covenant was manifefted and fpoken forth. And Fatéet’s Figure went 
along in Nature, viz, through the Wi/dom of Nature in the Kingdom of Nature; whence 
the Gentiles arofe, who looked upon the Light of Nature; and Sem’s Lineage looked 
upon the Light in the Covenant; thus Japhet, that is, the poor captive Soul, which is of 
the Eternal Nature, dwelt in Sem’s Tent, viz. under the Covenant: For the Light of 
Nature dwells in the Light of Grace, and is a Tenant or Inhabitane of the Light of 
Grace, viz. of God’s Light; it is even as a Form or framed Subftance of the un- 
formed uncomprchended Light of God. 

15. And Ham's Line pafied upon the animal beftial Man which proceeded from the 
Limus of the Earth, in which was the Curfe ; whence the fodomitical and almoft wholly 
bruti People arofe, who efteemed neither the Light of Nature, nor the Light of Grace 
in the Covenant. i 

16. This fignifies and points out the outward Partof the Soul from the Spirit of this 
World; which in the Regeneration in the fpiritual World thall be a formed and very 


Sixed Will, which may not, or defires not to rule in the Manner and Condition of a 


felfith peculiar Spirit, but fhall be as a Servant and Minifter of the creaturely Soul and 
God’s Spirit in the holy Light's Image ; it thall not be manifeft in any /e/f-ful arrogating 
Underftanding of Selt-hood, but remain hidden, as the Night is hidden in the Day, 
and yet it is really there. 

17. For the animal Soul fhall not inherit the Kingdom of Light, although it fhall and 
will że therein; yet it hath no Dominion or predominant Virtue of its Se/fi/bnefs as an 
Inftrument is a dead fenfelefs Thing in reference to the Mafter, and yet it is the Maf- 


— ter’s Tool wherewith he makes what he pleafes; the fame in like Manner we are to un- 
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derftand concerning the Animal Soul in the Regeneration. 

18, But in the Time of the four Elements it will have the upper Hand and Sway, 
for it has brought itfelf into a proper Self-hood, and imaginative Life of felfith Pro- 
priety, and therefore God has accurfed it, and condemned it to Death; fo that it mutt 
die to Self-beod. 

19. For when Adam did awaken the earthly Properties out of the Limus of the Earth 
in his Defire, fo that they went forth out of their juft Accord and mutual Harmony, 
each of them into its own Self-will and Luff, to behold and look upon itfelf as a pe- 
culiar Self-Life, the beftial Soul was hereby brought to its predominant Power and Force: 
And this fame is Ham’s Property, which God has ordained to be Servant under the An- 
gelical Kingdom, and curfed its jeering, fcorning Power, in that it mocked at the hea- 
venly Matrix, and fet forth its own Figure and Form. | 

20, The Spirit fays in Mofes, * That Sem and Japhet took a Garment upon their Shoul- 
ders, and went backwards to their Father and covered bim, fo that their Faces were turned 
backwards, and they faw not bis Shame. O thou wonderful God! How very myftically 
and fecretly doft thou carry thy Works? Who would know and underftand thy Ways, 
if thy Spirit did not lead us, and open the Underfianding ? a 
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a1. Both thefe Brothers took a Garment upon their Shoulders, and covered thiir Father: 
Why did not one do it alone? or why did Nosab drink himfelf drunk and lay fo naked 
with his Shame? This, Reafon looks upon as if there was nothing more in it, dut only 


an Hiftory of fuch an AG: But feeing that Ham was thereby curfed, and made to bea 
Servant of his Brethren, and not only he, but alfo all bis Pofterity defcended from him, 


we fee thereby very clearly what the Spirit does hereby fignify, viz. that it is a Type, 
Character, and Figure of that which fhould afterward come to pafs. 

23, The Earthly Spirit, which the Devil had made monftrous, was a Scorner and 
Jeerer of the heavenly Birth: It indeed faw the Shame which it muft bear upon it as a 
Montter, but He went away as a Bea/t, and mocked the new Regeneration of the hea- 
venly Matrix: But Japhet, viz. the poor Soul, and Sem, that is, the difappeared Hea- 
ven’s Image, which was moved, ftirred, or quickened again in the Covenant, they took 
a Garment upon their Shoulders: This Garment was the new Humanity, which fhould 
open itfelf out of the Covenant, out of the Angelical World. 

23. And they went backwards, and covered their Father's Shame. This intimates and 
denotes that the Free-will of Self muft and fhall wholly turn itfelf away from the beftial 
Montter of Self-fulnefs and Ownhood, wherein the Shame ftands open, and enter again 
into the refigned Filiation or Childfhip, and go no more forwards, but retire again back- 
wards, and muft take the Garment of the new Humanity, viz. Chrift’s Innocence, Me- 
rit, and Satisfa€tion upon it, and therewith cover the Shame which our Father ddam has 
aun the Monfer pafied upon us by Inheritance: This was the Type which was here 
fet forth. 

a4. And that Sem did not carry the Garment alone and cover the Father, figures out 
tous, that the Soul, wz. Faplet, that is, the inward Kingdom of the inward Eternal 
Nature, muft belp ; for the Soul is of the Father’s Property; and this Japhet typifies: And 
the Soul’s Spirit, viz. the fair Image of God in the Light, which vanifhed or difappeared 
in Adam, and ftood 7 typically in the Covenant, of which Sem was the Figure, points” Or in the 
out to us the Son’s Property, who fhould open the Covenant: Thus alfo we are to un- Image: 
derftand, that the Father in his Will, who freely gave us the Son, took on one Part the 
Garment of our Sin’s Covering, and this was typified by Japhet; and the Son on the 
ether Part, who covered our Shame with the Father’s Will, and this Sem was a Figure of. 

25. For if Chrif fhall lay the Covering Garment upon our Shame, then the Sou! muft 
help, that is, it muft give up and refign its Will wholly thereinto, and go backwards 
with its Will towards the Bofom of the Father, and not any longer parley with itfelf 
| in its own Will and Knowledge, dew it goes or will go; but fo it muft take the Garment 
intrue Repentance upon its Shoulders, and leave the other Part upon the Shoulders of 
Sem, viz. to the true Image of * Chrift, which is the precious noble Scplia. z Or God. 

26. Both thefe take the heavenly Garment, and go backwards to the Father; and 
though they cannot fee how they go, yet they go in Faith trufting in God’s Mercy, and 
turn away their Eyes from the Shame, Vanity, and falfe Will; for going backwards 
and covering the Shame in this Place fignifes nothing elfe but to convert the Self-hood 
naturally going forwards in its own Will and Way, and go back again into the ONE, 
out of which the Free-will departed, and came into the Monfter or Shame. 

27. Noab’s Drunkennefs fignifies, that when Adam entered with his Luft and Defire 
into this World’s Property, he became drunk in the beftial Property; and therein he 
uncovered his Shame, that is, he difclofed and made bare therein the beftial Lauf: Now 
when this was done, he ftood before God in great Shame, and then the beftial Spirit in 
this Monfter of falfe Luft and poifonful Concupifcence broke forth, and reviled the pre- 
cious heavenly Image, and made itfelf Majer. 

28.. And thus Chrift muft in our Soul, and in our difappeared and again revived noble 
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Sophia, cover the Shame of our Father Adam and his Children; for he would for tka | 
Reafon not be born of the Seed of Man, but out of the heavenly difappeared Ens, and | 
brought his living Eas of the holy World thereinto, that fo he might cover our mon. | 
ftrous * Shame of the Soul’s Property, which Adam’s Luft had uncovered, with the hea. | 
venly Ens. 

i. The corrupt Nature which had opened itflf now in Paradife went along with ay | 
Men; and though the Image of God was again regenerate in the Spirit of the Saints, as | 
in a figurative Form, till the fulfilling of Chrift in the Fle, yet the monftrous Image 
was propagated a./ along in all in the earthly Property. 

30. But fecing the firft earthly World of the human Property was drowned in the | 
Flood, and there the firft Monarchies ceafed, the fame Figure did forthwith reprefent it- | 
felf again in Noah and his three Sons: So that now the Spirit does here fignify, from | 
the very Stock and Root of the human Property, how it fhould afterwards be; viz. the | 
Tree of Man would in its Properties introduce itfelf into Boughs and Branches, thatis, | 
fpread forth itfelf into diftin& Nations and Governments, and that they would not all | 

now the only God according to the Light of his Grace; and how God would repre. | 
fent to them the Light of Grace in the Generation of Sem. 

gt. For Noab fays, Bleffed be the God of Sein, and let Japhet dwell in Sem’s Tents: By the 
God of Sem he means the holy Word in the Covenant, intimating how the fame would |. 
‘manifett itfelf; and then the Faphites or Gentiles, which lived in the Light of Nature, | 
fhould come to the Light of Grace manifefted from the Generation of Sem, and enter | 


into Sems Tents and dwell therein: This did point at the Gentiles who before knew | 


only of the Light of Nature, but when the Word did manifeft itfelf in the Perfon of į 
Chrift with the gracious Light of the Go/pel, they came into the Light of Grace. Í 
_ 32. And even here Ham, viz. the fethly Luft-fpirit, muft be, in his own Property and | 
Self-hood, a Servant among the Children of Light, for the Children of God compel | 
him to Servitude, and keep bim under, and take away his reviling {corning Will; for the |: 
Spirit of Ham, which Noab curfed, does intimate how this Ham’s Spirit would be grea | 
upon the Earth, and go on only in its own proud, monftrous, and beftial Knowledge, | 


‘and fcoff at the Children of the Light, account them Fools, becaufe their Hope is upon 


‘Something elfe which they do not outwardly fee. i 
_ 33. Thus the Spirit in Noah points out to us ‘three Sorts of Men: Firft it fignifies | 
‘the Children of Faith, who nakedly and merely look upon the hidden Light of God's 
Grace, and have the fame fhining in their Hearts. ‘ 

34. The other would look upon the Light of Nature ind Reafon, and would endea- | 
‘vour to fathom and fearch out che hidden Light by the Strength of Reafon, and it thews | 
that they would therefore contend, di/pute, wrangle and Jang and bring forth many | 
‘wonderful range Monfters and Conceits out of the Light of Nature, and fee them up | 
for Gods, or God’s Light; as it has fo come to pafs among the Chriftians and ‘Gentiles. 
__ 35 The third Sort would be of Hams Nature and Generation, and know neither 
the Light of Nature or Grace, but walk as the Beaft, and be only titular verbal Praters | 


‘and literal Children, and moreover Mockers, Scoffers, and fleering Apes, who would alfo i 


be called the Children of God: But their Knowledge would be only of the external Stone p 
Church, a mere Cuftom, and verbal Round of a Service of God, where the Mouth | 
‘would ufe indeed the Name of God, but the Heart would only bring forth a-beftial Spirit 
to earthly Pride, Luft, and Pleafure. 

36. Thus the Spirit of Sen, Ham, and Faphet, would dwell together in one Congre- | 
gation: Sem’s Generation in Faith hidden among the Japhites, as a poor, difefteemed, | 
contemned, abject People: But the Tribe of Japhet would fet forth themfelves with 


great plaufible Words, with great and high Oftentation of God’s Service; but yh 
I wou 
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would be but as an Hypecrify and feeming Holinefs proceeding from the Light of Na- 
ture: But Ham's Lineage would be full of Gluttony and Drunkennefs, Scofling and Re- 
«iing, and they would mock at both, viz. the Children of the Ccin like feeming Holi- 
nefs, and alfo at the Children of the true Light, and would live as the wild brute Beatt ; 
and yet in their fwinith Life they would be Children of Grace by an cutward Apprepria- 
tion or Adoption. Loo ; 

37- This Ham has now the Dominion in Chriftendom ; he has flattered with Japhet, 
fo that he has fet him up by the Light of Nature an external {pecious divine I ‘orfhip, asa 
titular God: This titular God has covered Ham in his beftial fodomitical Spirit with a 
very fair and glorious Covering under the purple Mantle of Chrift, and laid under his 
Head great Sacks full of the Light of Grace; and thefe the beftial Mouth-fpirit of 
Ham muft take along with it; and when it muft indeed die, then it has whole Sacks full 
of the Light of Grace. 

38. But the Light of Grace remains only in the Sacks; and Zams Spirit remains in 
itelf an evil Beat, and cannot truly open the Sacks, and take out the Light of Grace; 
this /Zam’s Spirit is accurfed, and fhall not inherit God’s Kingdom, unlefs it be really 
born again out of the Light of Grace, or elfe the Sacks and Coverings avail him not at all, 

39. For a Bea? goes into the Sanctuary and remains a Beaft when he comes thence. 
Thy feeming Holinefs and Devotion, thy comforting, flattering, and foothing thyéelf, 
avail nothing, unlefs thou fhalt return again into thy firt Mother, from whence Man 
originally proceeded, and decome as a little new-born Child, and let Ham and Japhet go 
with all their rts and Pratings. 

40. For Japhet obtains it not in his /pecious gliftering Kingdom, unlefs he enters into 
Sen's Tent, viz. into the Light of Grace ; fo that the fame may be born in him: Out- 
ward adopted Children avail not in God’s Account, but innate Children born anew of 
the heavenly Ens in Chrift’s Spirit: And whofoever has not the fame is © already Judged, 
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Myfterium Magnum. 


Part II. Begins with the Propagation of the Human Tree 
through Moah’s Children ; and the Building of the Tower of 
Babel and Confufion of the Speeches, and their Divifion into 
feveral Wations. This is the other Tree, wherein the Powers of 
the Propertics unfold and form themfelves into the Languages ; 
even out of Oze into many Languages, Tongues, and Speeches. 
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The Thirty-fifth Chapter. 


How the * Human Tree has fpread forth itfelf in its Properties by + Or Tree of 
the Children of Noah; and how they were divided and fevered ree 
at the Tower of Babel in their Properties, by the Confufion of 
the Tongues into diflin& Nations. l 


n ER k VERY Tree grows firft (after it fhoots out of its pregnant > Seed) Gen. x. 
x 


ag 
K a S7 into a Stock, afterwards into Branches and Boughs, and brings: forth Grain, Keri 
E ye further out of its Ens the Bloffom and Fruit; thus alfo we are to un- nel. 
derftand of the Human Tree, according to its Virtue and Mani- 
ores 4s feftation of its hidden Wonders of the divine Wifdom, which laid hid 

EP aA 9 $32 in the human Ens, and put itfelf forth in Time out of each Degree 

of the Properties. 

2, Adam was the firit Ens to the Grain, [or pregnant fruitful Seed of Mankind ;} and 
this fame Ens which produced the human Life was in the divine Wifdom in the Word 
of the divine Power of the divine Underftanding ; the Spirit of God brought this boly 
Ens out of the divine Wifdom and Ludet into the Verbum Fiat, viz. into the Defire of 
the forming Word, viz. into Nature; and therein the Spirit of God figured the Exs of 
Divine Wiidom, through the fpeaking Word, into a formal Life, and the Nature of 
the three Principles into a Body; into which Body (underftand the Ens of Nature) the 
Spirit of God breathed this fame figured fhaped creaturely Life of Divine Underftanding. 

3. And bence Man had his Rife, and became a living Soul, both out of the heavenly 
fpiritual Ens, and out of the temporal Ens of the Earth and four Elements; both out of 
the Conftellation or Afrum of the divine Magick, and natural Magick ; a complete per- 
fect Likenefs of God, a delightful Tree of the Life of divine Wifdom and Contemplation 
ingrafted into the Paradife of God, viz. into Heaven, and into the Time of this World, 
ftanding in both; fit to generate again or propagate, and form is Like out @f himfelf; 
. Bb2 
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the Names of God in the formed Word of Nature, as an Inftrument of God, whereby 


How the Human Tree kas Spread Part Il. 


as out of one Tree many Twigs, Boughs, Branches, and Fruits grow; where every 
Fruit has a Grain, Kernel or Pippin in it, fit to produce a new Stock and Tree; the 
like we are alfo to underftand concerning the Tree of Mankind. 

4- The inwa:d fpiritual Ens grew in its Power in Adam’s Life, till the outward earthly 
natural one overcame him by the infectious Perfuaficn of the Devil; and then the natural 
Ens put itfelf forcibly forth in the Powers of the Wonders of Nasure, and brought forth 
its Branches and Boughs out of the Effence of Nature. 

£. And though the boly Ens of the heavenly World’s Effence and Being difappeared 
in Adam by his Infection and poifonous Imagination, yet the Word of divine Power 
gave itfelf agcin thereinto by Cevenant, fo that this Ens of the heavenly World was pro- 
pagated all along in this Tree, till the Time of its nsw {pringing forth in the Ens of 
Mary, where the Covenant was accomplifhed, [ftood at its Aim and Limit.] 

6. Adam's fpiritual holy Stem grew till his Fall, and there it ftood ftill; and then the 
Word freely gave itfelf by the Covenant thereinto as into a di/appeared Ens to regenerate 
it again in its true Entity; and the outward natural Stem edtained the Power and the felf- 
growing Life in the Fal!, where then the Elements, each of them in its Property, be- 
came fenfible and full of their own felf-ful Power and Operation, and grew fo to the 
Flood, efpecially before the Flood, in its Boughs and Branches, and fhews itfelf as a full 
grown Trec according to all the Properties in Eos and Goed, 

7. But the Powers had not as yet unfolded and explicated themfelves therein, for all 
Men had only ene Language ; the Languages were made manifett out of the Properties 
after the Flood. 

8. They indeed underftood the Language of Nature, viz. the formed Word in its Dif- 
ference, but this Difference or diftinét Variety was not as yet formed and framed into 
Tongues, till che Stock of the Human Tree did, after the Flood, bring its Power into 
the Branches; whereupon the Tree of Mankind began to bloom and bloffom forth out 
of the Properties of the Powers of the formed natural Word, viz. out of the Blefing 
wherewith God bleffed Noah, and his Children, viz. the Branches of the Tree, and bad 
them be fruitful, and fill and replenifb the Earth, and gave them the Covenant of Grace, 

9. For in Cain this Tree was curfed, but in Noab it was again blefied, that the Pro- 
perties of the formed natural Word fhould put forth themfelves with the Tongues through 
the Property of Nature, as a Wonder of many Words or Gods in the only living Word. 

10. The Image of God in the formed Word fhould bring forth the Formation of the 
only Word, out of the firt Exs, into many Formations, or Forms of Tongues and 
Speeches, according to the Nature and Manner of the princely Dominions of the high 
Spirits ; which alfo are in their diftinct Degrees and Differences in the formed Word, and 
in the Deep of this World rule in the Properties of Nature above the four Elements, yea 
alio above the Operation of the Stars in the Soul of the great World; which alfo bear 
he, in a formal Manner, rules in his Dominion and Love-delight or Harmony. l 

11. That the ¢ Ancient Fathers (ued fo long before the Flood, was, becaufe that the 
Powers of the formed Word of the divine Property were yet undivided, and unmani- 
feted, and unexplicated in them; as a young Tree, which is full of Power, Virtue and 
Sap, does excellently manifeft and difplay itfelf in its Branches, and fpreading Growth; 
but when it begins to d/oem, then the good Power goes into the Bloffoms and Fruits. 

12. The like alfo we are to underftand concerning the frf Age of Mankind. When 
the Powers were couched in one Property in the Stock, then Men did undesftand the 
Language of Nature, for all Languages did lie therein; but when this Tree of the one 
only Tongue did divide itfelf in its Properties and Powers among the Children of Nim- 
rod, then the Language of Nature (whence ddam gave Names to all Things, naming each 
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from its Property) ceafed, and the Stem of Nature became faint, feeble, and weak, by 
Reafon of the divided Properties in the Word of the powerful Underftanding. 

13. Thus they did ot any longer live fo long ; for the true Power of the human Life, 
whence the Underftanding flows, is ‘come out of the Word of God; but feeing that the ¢ Or proceed- 
Underftanding did divide itfelf into many Tongues and Properties, Nature grew weaker ed. 
and weaker; and the high Underftanding of the Properties of the Spirits o the Letters 
fell, for the internal brought itfelf into an external; in like Manner as a Man relates and 
fpeaks of a Thing which he has by Hear-fay, and yet has no right Underftanding of it, 
alb is not able to fee it. . l 

14. Of Juch a Gift (as the underftanding of the Language of Nature) Mankind was 
deprived ot at Babel, when they fo highly exalted Nature, and would by she outward Na- 
ture build them a Tower, whofe Top fhould reach even to Heaven ;wyhich- has a very 
fabtile, hidden and innate Underftanding : And it lies very extellently ahd emphatically $ 
ia the Names of Noab’s Children and Children’s Children; which the Spirit in Mofes has 
fet down in the Line of their forth-{preading Generatiods ,; wherein the Properties of 
the Divifion of the only Underftanding and Language may be underftood: For they in- 
tirely intimate, how the Properties of the Underftanding give forth and unfold them- 
felves one out of another, apd how each mutually brings itfelf into a fevera? particular 
Speech, as into a pecuhar felf-ful Word. 

15. For she Names of the Children of Noah and their Children (from whom the fe- 
cond MongéeBy had its Rife upon the Earth) are feventy-two, which the Spirit in Mofes 
points out; and herein lies the great Myftery of the Tower of Babel, viz. the Divifion 
of the Tongues. | 

16. For © feventy-feven is the whole Number of the divine Manifeftation through the € 77, 
formed Word ; f feventy-two are Babel, viz. the Tongues of the Wonders; the other 72, 
fre are holy, and lie bidden under. the feventy-two, and they take their Original out of 5. 

A A ag By Ces. © - Inq 
JOTH, and the 7 OTH ftands in the ©, viz. in the one, which is the Eye of E- 0) 
ternity without Ground and Number. i 

17. Through the five holy Speeches, proceeding from VOTH, the Spirit in the 
formed Word of Nature fpeaks holy divine Words in the Children of the Saints, and 
through the feventy-two Tongues he fpeaks through the Nature of the Wonders both 
from the Evil and Good, according as the Word forms and amaffes itfelf in an Ens. 

18. The five Speeches belong to the Spirit of God, who fpeaks by his Children when, 
and how he pleafes, but the /eventy-two belong to Man’s Self and particular Ownhood, 
whence Man’g felf-ful Underftanding {peaks Lies and Truth ; therefore the feventy-two 
Languages, viz. Babel, mutt pafs through the Judgment of God, and the Pure fhall be 
feparated from the Impure, and tried in the Fire. 

19. For him, who is taken under, and capable of this Knowledge, we will give a 
feri Direlion and Manuduétion, to trace out our Senfe and Meaning (which yet we in 
tlis Place will keep to ourfelves) and thereby intimate to him, how he may fearch out 
all Mifleries and Secrets which lie couched under thefe Names, which the holy Spirit in 
Mofes has marked out. 

20. The Spirit in Mofes fets down feven Names in Yaphet’s Line, viz. the feven Sons 
which he begat; which are thefe, Gomer, Mazeg, Madai, Javan, T ubal, Mefckech, and 
Tiras: Now Japhet is the firft, and betokens the firit Principle, and therein the King- 
dom of Nature ; intimating how even out of Nature the feven free Arts, or liberal Sciences, 
fhould be found under a natural Philofephy , and thefe were found out in this Japber's 
Line in a natural Manner by the heathenifh Philofophy , for this was the Twig which 
fhould dwell in Sea's Tent, as Noab foretold.. 


190 - 


How the Human Tree bas fpread ‘Part Il. 


‘an. For the feven Sons of Japhet fignify ard point- out the fever Properties of Nature; 
and under cheir feven Names hes the great Myftery of the Japhetical Lines in the 
Kingdom of Nature, intimacing to us what Kind of People and Kingdoms fhould arife 
from them, even unto the Endor the World: Concerning the Manifeftation and Writing 
of which, our Speech is ftopt and taken trom us; but it thall be freely and fully mani- 
feted to our School-fellows in its Time, and be wholly made known and revealed. 

‘22, After this the Spirit mentions only swo Sons of Japhet which begat Children, viz. 
-Gomer and Javan; he pafles over the other Children of Japhet in Silence, and mentions 
not at all what Children they begat, and this is not without Caufe: The Spirit points ar 
the fwa Sorts of Men among the Gentiles in the Kingdom of Nature, viz. under Gomer 
he fets three Names, Afkenaz, Ripbath, and Tegarmab , thefe were the Sons of Gomer , 
who thus manifeft themtelves in the Language of Nature, viz. they form [conceive or 
camafs] the Eas of Nature, viz. the formed Word, into an Ens, and bring it into a Con- 
templation, -that is, into an acute {peculating Reafon, and make a Figure out of it, viz, 
.a Dominion (or Form of a Government of Self-will) according to the Kingdom of Na- 
ture, for temporal Glory and Renown. 

23. And under the other Son Javan he fetteth four Names, viz. Elifa, Thar/fis, Kit- 
tim, and Dodanim, and he fays, that of thele fourteen Names all the Jes and Languages 
of the Gentiles were filled, and that they had their Rife and Original from hence: 
Thefe four Names intimate out of the Properties of Nature thus much, viz. By the firt 
[Name ELISA] a good half angelical Will: By the fecond (THARSHISH] an Intro- 


-duciion of the good Will into the Wrath of Nature, from whence an evil warlike Seii- 


nefs arifes : By the third (viz. KITTIM)] a falfe Underftanding, whereby the angelical 
Good-will is brought into the Self-hood of Keafon even to be a Fool, and fets forth it- 
felf with a ftrange outfide Luftre; and it fignifies the heathenith. /dolatry whereinto they 


-brought themfelves through Reafon,. without God’s Light, and thereby did fee up hea- 


8.14 Names, 


‘thenith Idols, and made themfelves great Kingdoms; fo that the Spirit of Nature has 

brought them, under its Power and Might, into its own Form: And under the Name 

DODANIM the Spirit intimates the Kingdom of Nature in Self-hood with its felf-ful 

oe Service, viz. an external vifitle God, which may be fhewn by the pointing of the 
inger. 

ar And under thefe fourteen Names in Faphet’s Line the Human Kingdom of Nature 
‘is wholly pourtrayed and typified , and we are in an efpecial Manner to obferve, that the 
angelical Will is therein concluded, betokening the wile and deep underftanding Heathen 
An the Light of Nature, in whom the inward holy Kingdom did behold itfelf, who not- 
withftanding they laid fout ap in the true divine Underitanding, and faw by an external 
Light [or Reflection} into the Refitution of all Beings, frail, when the Covering is taken 
away, live in Sems Tent, viz. in the formed Word of Nature, yet in their Property. 
` 25. Out of this fourteenth Number of the fourteen * Names of Japhet, came the pro- 
phetical and apocaliptical Numbers, from which the Spirit prophefied how the Wonders 
of Nature fhould open themfelves one after another, and what fhould happen in each 
Degree of their Manifeftation ; which we will here pafs over in Silence, and mention it 
in its due Place. 

26. Under Ham the Spirit brings the greateft Intimation of the Kingdom of Nature, 
for he fully fets forth the external Form of Reafon,; for he fays, Ham begat Cub, Miz 
raim, Puth, and Canaan, CUSH gives in the Ens of the pregnant generating Nature, 
a Signification of a Form of fudden conceived /wift afcending Luft in Self-hood, like to 
a running, or far and wide domineering and reigning Might; and it is the Root of the 
princely Government, according to the third Principle; but Japhet is the fame Ground 
[or Work] according to the firit Principle. 
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a7. MIZRAIM fignifies a forth-driving Power, which does forthwith comprehend 
ifelf again in the Luft, in which the Center -of Nature goes forth all along in a frroag 
breaking through of Luft and Defire, and breaks open the Form of the Luft; inu- 
mating to us the Original of the divided Tongues, and how the Power of the only 
formed Word of the Underftanding fhould be divided. fet 

28. The Name PUTH fhews forth, even from the Ens of Nature, a high City or 
Place whereby the Will [of thefe Men] would advance itfelf on high in contriving and 
framing how to build them an bigh Tower. CANAAN fignifies a Land of Lowlineis 
and Humility; fhewing, that God would be found in the Lowly and Humble; and it 
cipecially fignifies, that this high-flown afpiring Will fhall be everthrown and calt down. 

29. Although the Reader may not be able to underftand us in tbis Tongue, yer I fer 
this down only, to the End that he may Jearn to confider and meditate on the great Myf- 
tery, which the Spirit of God has fignified under thefe Names, from whence fuch a 
Purpofe of a few Men did arife; tharic is even’ wholly a mere Wonder whence the 
Tongues and Speeches take their-Rile and Original: For the Spirit fets down afterwards, 
that Chus begat Nimrod, whe began to be a mighty Lord upon the Earth, and was a mighty 
Hunter before the Lord, Who would now underitand what Kind of mighty Lord and 


Hunter he was before Gal, without the Underftanding of the Language of Nature ? 


which fecing it is not in‘every Man’s Gift to underftand, we will only intimate the Senfe 
and Meaning, even what the Spirit does thereby underftand in the /Vord of the Effence. 
o. Nimrod became © mighty Lord, and was an Hunter before the Lord: Now if I be able 


to fee the Spirit in itg,Effence, in the Formation of the Word, then I fee what a Lord 


and Hunter Nimrod vias, for the Spirit does herein fignify and point at the Properties of 


Nature, fhewing how she fame have opened themfelves in Man’s Nature, and brought 
themfelves into an-exi,rnal Form to a contrived framed Government among Men, the 
Spirit fignifies by the Name how the human Free-will has formed itfelf in the Nature of 


the Underftanding, and imagined fuch a Model and Platform into its Mind, out of which . 


Imagination and Fancy the outward Work arofe. 
31. For the Name NIMROD gives a very clear Signification, in open Underitand- 
ing, that he came from Chus ; for he is in himfelf a taking, apprehending, or an Arro- 


ation of Power and Might of Nature; intimating, how Nature does form and frame: 


itfelf into a Government in the Mind, and has put itfelf forth with Power, and has 
bunted, fwppreffed, and opprefied the inferior Properties ; therefore the Spirit fays, an 
Hunter before the Lord; for the Nature 1s before the Lord, therefore the Spirit fpcaks 


here of an Hunter before the Lord: For obferve, as an Haunter does hunt, drive, take,. 


and tame wiki Beafts, fo the Spirit intimates, that out of this felf-advanced human Na- 
‘ture, fuch evil Beafts would arife, who would live only to the outward Nature. 

32. Now out of the Wrath of Nature arofe over thefe foolith beftial Men the Hunter, 
viz. the outward Dominion; which fhould hunt, catch, kill, and keep them in Awe, 
fo that the Hunter might tame them and hold them under a Government, otherwife 
there would be only a general raving, raging, biting, tearing, devouring and eating up 
each ather among the beftial Men: Seeing they would not fuffer the Spirit of God to rule 
and guide them, they mutt fuffer the Office of Nature to rule them ; tor otherwife what 
Need has the Lord of an Hunter? fothat the Spirit in Mofes fays, that he was a mighty 
Hunter before the Lord, that which hunts before the Lord of. all Beings, docs-wot hunt 
Hares or other Beafis. 


33. Mofes has a Veil before his clear fhining Eyes: The Spirit does hereby hint et . 


the Government of Nature; fhewing how the human Government has formed and con- 
trived itfelf in the Soul of the outward. World, and how it fhould afterwards be among 
them, and what Hunters would arife over them 5 and comparegthe human Dominion to 


an Hunter, who hunts for Beafts to catch and flay them. And thus it would be alo. 
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among them, that thefe Hunters would hunt after Men, to take them and bring them 
‘under Slavery and Servitude, and chafe and courfe them too and fro by their Bleed. 
bounds, bite, tear, flay, and devour them by War and murderous Acts, and tame and 
bring under all with Force, Fury, and Violence, and excellently well manage the Go- 
vernment of the Hunter in their own felf-afumed Power. 

' 34. For Man was fallen under the Pofleffion of God’s Wrath in Nature; the fame 
forced forth itfelf now with its Defire, and formed itfelf into a Government according 
to the outward Conftellasions and the four Elements ; as they build up and break down, 
fo did this Hunter do with his Beafts in his Sport, 

35. Here the World may take an exact Looking-glafs to behold itfelf in; itis the true 
original Ground of the worldly Dominion and * Rule, and though the fame Ground of 
‘Government has an internal {piritual Original, yet it is in the outward Form only before 
‘God as a beftial Hunt/man’s Office among the Beaft-Men, who muft be bound and tamed, 

36. For the inward {piritual Government ftands in great Humility in an angelical Form, 
whereunto God alfo created Man, if he had but remained in Paradife, then he fhould 
have had no Need of the Hunter. But feeing he would be a Beaft, God ordained him 
alfo an Hunter, who might keep under the wild unruly beftial Men: And the Hunter 
and Bealt are both alike before God, in this World’s beftial Property ; but feeing it may 
not be any otherwife, God holds it for his natural Order ; for he has given every Thing 
its Government, [Station and Order. ] l 

37. But it is to be lamented, that this Hunter does hunt, flay, and devour the same 
human Beafts, which do not belong to his Game : But what fhall we fay, or wherewith 


‘fhall the Children of God excufe themfelves, or quit themfelves of this Hunter before 


God, feeing every Man bears externally the Hunter’s Hind on him, over which the Hunter 
of Nature bas Power ? The inward {piritual Man muft leave his cutward Beaft unto the 
Hunter; for his outward Beaft is alfo evil. 

38. The Spirit of Mofes fets under Ham's Lineage twenty-nine' Names, which came from 
Ham, which intimate the twenty-nine Properties proceeding from the third Principle, viz. 
from the Spirit of the outward World ; hinting how the formed Word fhould be manifefted 
through the outward Nature, both in Tongues and Properties, whence the Governments 
and Orders of Countries and Nations have had their Rife: Though each Property has 
again its external Birth, like as one Branch or Sprout of a Tree produces and brings 
forth other Twigs, yet the Spirit in Mofes points at the chief Head Root, and the Pro- 
perties under thefe Names ; fhewing what Kind of People fhould arife from thence, and 
what their Alterations and their final Conclufions fhould be: All this lies bidden under 
their Names. 

39. Thus Ham hath twenty-nine Names of his Children, and he is the thirtieth; 
twenty-nine is the fet Numbers of his Children and Children’s Children, under which the 
Number of the End lies in Hams Government and Dominion. Thirty is his whole Num- 
ber, whereof the Prophet fpeaks, that this Hem would fell the righteous One for thirty 
Pieces of Silver, and give the fame for a Potter’s Field: As a Pot is accounted of in re- 
ference to its Maker, fo is the ficfhly Man Ham in Regard to God; he takes his shirtieth 
Number, which he ought to bring into God’s Kingdom, and gives it for an earthly Vefe! 
which refembles a Field, and in that fells the righteous one, who lies hid under the 
thirtieth Number in the Word of Power. Thus the righteous one under the thirtieth 
Number does, by the Death or Mortification of Hams Fleth, fever himfelf from the 


- twenty-nine Numbers of thofe Properties, which have gotten the upper Hand in Ham; 


for in the thirtieth Year, the righteous one, viz. Chrift, did feperate himfelf to his Office, 
and in the thirtieth Number lies this fame Myftery: This is underftood by our Fellow- 
Scholars, and only dinted at in this Place. 4o. Sem 
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40. Sem has in his Line of Propagation * twenty-/ix Names; and he is the ' twenty-fe- * 26 Names. 
genth. And the Spirit in Mofes {peaks very hiddenly, faying, = that be was the Father of ' 27th Name. 
all Children of Eber, and Eber begat two Sons; the Name of ore was Peleg, for at bis Days oe ae 
she I7 orld was divided, and the other was named Joktan: All whatfoever the Spirit in Mo- > 
Jes Speaks of the outward Acts of the Patriarchs, he has under them a fingle inward Eye 
upon the Line of Chrift; for he fays that Sem was the Father of all the Ciridren of Eber, 
though Zber be firft in the third Degree after Sem, yet the Spirit looks fo punétually up- 
oa the Word in the Covenant, wherefoever it opens itfelf in a Line. 

41. For EBER Sanities in the forming of the Word as much as a Sound, or Mani- 
feftation of the Word out of the Center; and it is faid further, that Ever begat Peleg, 
and called him fo by reafon of the Divifion [of the Earth.] The Spirit does not caly look 
upon the outward Divifion of Lands and Countries, but much rather upon the Line in 
which ftood the " Limit of the Covenant, for in Eder the Limit of the Covenant did open a Or Mark. 
itelf in the Word, as in the Sound or Manifeftation, and went all along in the Seed up- 
on Peleg, and the Line of Adam and Chrift did there fever itfelf in the two Brethren; 
as afterwards it did among the Children of Abrabam and Ifaac; with [aac and /mael; 
and with Yacob and Efan: Thus likewife it was here with Peleg and Joktan , externally 
the World was divided; and internally the Kingdom of Chrift and the Kingdom of the 
World ; not that we are to underftand, that Joktan did not remain in the Covenant, 
only the Spirit does here look upon the Motion of the Seed, in which Line the Limit, or 
Mark of the Covenant, was to be moved, wherein the Word would again move itielf in 
the difappeared Humanity of the heavenly Ens, and manifeft itfelf in the Humanity. 

42. The Name of Sem's Children and Grandchildren are mere Intimations and Signi- 
fications of the Properties out of the wonderful Line of the prophetical Spirit of Exochy 
where thefe fame Properties were brought forth out of the Stock into Beughs, but here 
into Branches. 

43. The Spirit in Mofes ° fets * fourteen Names under Joktaw’s Line, which are theo cep, x, 
wonderful Number of this Bough in the Tree’s Property, being the Kingdom of 6 — 30: 
Chrift according to the Property of Nature: * And of Peleg he {peaks no more but of One ? 14 Names, 
Son, which he calls Regu, whom he begat when he was thirty Years old; intimating | Ya '* 
and pointing at the Line of Chrift wherein the main Limit and Eye-mark of the Cove- 
nant ftood : The Spirit denotes only Oxe, for by one the Covenant fhould be opened; — 
for the Spirit looked with the one upon the Kingdom of Grace; and with his Brother's 
fourteen Names, it hinted at the buman Kingdom. 

44. And in that he fays, that be begat Regu when be was thirty’ Years old, the Spirit’ 30 Years. 
therein looks“forward upon Chrift, who fhould arife and come forth out of this Stock ; 
and manifeft himfelf the thirtieth Year of his Age in his Office; as likewife all the Ages 
under the Line of Chrift, which Mofes has fet down, have a very certain Intimation and 
Prophecy, and point at the Times of the Motion in the Covenant ; as [may be feen] 
through the Prophets and other Saints, in whom the Covenant has moved itfelf, 

45. The Spirit of Mofes fets five* Names of the Children of Sem, which came forth* 5 Names, 
of his Loins; and though he did beget more (for Mofes fays that t be begat Sons ands Cw. xis 14. 
Daughters) yet the Spirit minds only the Properties of the formed Word in the Covenant 
of the human Property: Thefe five Names figure out and fet forth as in a Type the five 
Head Speeches * of the {piritual Tongue through the formed Word, proceeding from the» Five Head 
high Name of God; out of which Tongues, the prophetical and apoftolical ¥ Spirit Speeches. 
fpeaks, w Or {poke 
~ 46. And though we could fet down a Form of the fame, yet we fhould be but as 
fenfelefs and dumb to the Reader who underftands not the Language of Nature, and 
ae have but giveg an Hint of it to our School-fcllows; For the Spirit aes 
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allo, under the Names, point at the Kingdoms and Dominions, and they are God’s, who 
with his Name does order, govern, guide and lead every Kingdom, according to the 
Property of his Name: As the Property of each Kingdom is, fuch is the Tongue, Lan- 
guage, Phrafe, and Manners of the fame; as it is written, Such as the Nation is, fucha 
God it alfo bas. 

47. Not that there is more than one God; only we underftand therein the Divine Ma. 
nifeftation, how God gives himfelf forth, in his Manifeftation in th: formed Word, to 
all Nations, according to every Nation’s and People’s Property ; fo that every Nation 
and People does ufe, or bear forth the fame only Word according to its Property; the 
external Form and Divifion of which, is Babel; for * all People bad cnly one Tongue and 
Language, and dwelt together. 

48. The only Tongue was the Language of Nature, out of which they all fpoke; for 
they had it in one Form, and underftuod in the Language and Speech the Senfe, viz. the 
Ens, even how the (Vill formed the Ens, for fo alfo was the Spirit in the Ens; of which 
we will give a fhort Intimation and Manuduétion to the underftanding and illuminated 
Mind to confider of, to prove, exercife, and make Trial of it in bimfelf, not thata 
Man can exprefs it, and bring it into a certain Form ; no, that cannot be, for it is the 
Spirit of the /Vifdom of God, his Manifeftation. 

ag. The Spirits of the Letters in the Alphabet are the Form of the only Spirit in the 
Language of Nature: ” The five Vowels bear forth the boly Tongue of the five holy Lan- 
guages out of the Name Jebovah, from whence the holy Spirit fpeaks; for the five 
Vowels are the holy Name of God according to his Holinefs: For the Name Febova has 
nothing in it but only the five Vowels, A, E, 1, O, V: The other Letters fignify and 
exprefs the Nature, even what the Name of God in the formed Word is in Nature, both 
in Love and Anger, in Darknefs and Light: But the five Vowels fiznify only and alone 
what he is in the Light of Holine/s, for Nature is tinctured with the fve Vowels, fo that 
it becomes * full of Joy and Delight. 

50. Buc that the ancient wife Men, fkilful in this Tongue, did interpofe an H in the 
Name JKOVA, and called it JEHOVA, the fame was done with great Underftanding, 
for the H makes the holy Name, with the fve Vowels, even manifeft in the outward 
Nature; it fhews how the holy Name of God does breathe forth and manitett itfelf even 
in the Creature: The five Vowels are the bidden Name of God, who dwells alone in him- 
felf; but the H fignifies the divine Lubes, or Wifdom, fhewing how the divine Leit 
breathes forth itfelf out of itfelf. 

51. The inward Underftanding in the five Vowels is this. 


I, is the Name of JHESUS. 

E. is the Name ° iite. ; 

O. is the formed WISDOM, or Lubet of the I > viz. of JESUS, and is the Center, 
or the EART of God. 

V. is the SPIRIT, viz. the? SUS in JESUS, which proceeds forth out of the 


Lubet. 


A. is © the eginaing and deraa, TAS. the Will of the whole Comprehenfion, and it is the 
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52. And thefe five fold up themfelves up with the Comprehenfion or Formation into 


Three, viz. into fuch a Word; A » that is, A. O. V. Father, Son, Holy Ghoft : The 
Triangle denotes the Trinity of the Preperties of the Perfons, and the V on the Triangie 
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denotes the Spirit in the H, viz. in the Breathing, where the univerfal God does manifeft 
hinitelf jpiritaally with his own proceeding forth or Precefion out of himtelf. mn 
2. The other Letters without the five Vowels do all proceed from the Name ¢ FE- 4 ri-paypza- 
CRAGRAMMATON, viz. out of the Center of the l'ternal Nature, out of the Principle, nam 
and denote and fpeak forth the * Differences of the formed Wildom, viz. of the Variezics. 
jorned Word in the Three Principles, wherein the whole Creation lies; they are the 
sae of the Creation, viz. the Property of the Powers, and the true revealed God in the 
Word of Nature: Underftand this futher thus. 
34. When the Lubet of Man, viz. the Free-will of Man, does conceive or form it- 
{els into a Defire, then it conceives the whole Alphabet ; for the Delire is the Fiat, and 
the Lubet to the Defire is the Contemplation of the Kree-will, viz. the forited Word of 
\Widom, wherein the Free-will does behold itfelf, and contemplates whereinco it will in- - 
troduce the Lubet of the Wifdom, either into Evil or Good; and when the Free-will has 
thus beheld itfelf, it conceives with the Luber, in the Letters, viz. in the Sente of Na- 
ture, and cempofes the Senfes of the Letters together, and forms the Lubet into a Word; 
the fame ftands in an internal Form, viz. in a conceived Thought. 

53. And even then the Free-will takes the H, viz. the Spirit of the Forth-breathing, 
and brings the formed Thought before the Council of the five Senfes, who behold the 
formed Word, and prove the fame, whether it be fit or not; if it does but pleate them, 
then the H, viz. the breathing Spirit, takes the Word, and brings it upon the Tongues 
into the Mouth; there is the chicf Framer, viz. the fiat, which is the divine Inttru- 
ment, and figures the Senfes of the Properties out of the Letters, as the Free-will has fet 
and compofed them into a Subfance to the founding or pronouncing, Manifeflation or 
Exprefiion. 

56. Now mark and obferve us here very exactly, how every Word is formed or brought 
in the Mouth to" Subfance, viz. to the Exprefion; how the chief Worker and Contriver, £ Note, when’ 
viz. the Fiat, which is in the Senjes, does fhape and figure it, and bow the Tongue co- a -Word is 
operates or frames itfelf therewith when it takes it, and by what Way it brings it forth, pinn ie 
whether through the Teeth, or above, or with open Mouth; alfo bow the Tongue Lioaghe Ai 
frames itfelf in the Conjunétion of the Word, which Sen/e it again draws back, and will Subitance. 
not wholly caft forth, as there is manya Senfe which is not balf put forth, but many fully, 
and many again are drawn half backwards towards the. //ears. And now as the Word 
was formed, fo is alfo the Thing in its Form and Property, which is named by the Word 
(provided the Free-will gives it alfo a right Name, and does not impofe a firange Name 
on it out of Malice or Ignorance) fo it is externally noted, and internally in the Compaction 
of the Senfes*it has fuch a Virtue, or ill malignant Property. 

57. Now whofoever has the Underitanding of the Senjes, viz. of the Spirits of the Let- 
ters, fo that he underftands how the Senfes are fet or compounded in the Ludet, he un- 
derftands it in the framing of the Word, when the fame is formed or brought forth to 
Subftance, and is able to underftand the fexfual- [natural or effential] Language of the 
whole Creation, and underftand whence Adam gave Names unto all Things, and from whence 
the Spirit of God has prophefied in the Ancient. . . 

58. This is now the Ground of the Head Languages: When all People fpoke in one 
Language, then they underflood one another; but when they would not ufe the ¢ natural Test, fen- 
genuine Tongue, then the true and right Underflanding was put out in them, for they faal. 
brought the Spirits of the genuine Tongue of Senfe into an external grofs Form, and 
framed the fubtile Spirit of the Underftanding into a grejs Form, and learned to fprak 
outof the Form only; as at this Day all Nations fpeak only from this fame Form of their 
contrived fenfual Tongue. 
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"9. Now no People do any more underftand the Language of Senfe; and yet the 
Birds in the Air and the Beaits in the Fields underftand it according to tbeir Property, 

60. Therefore Man may well think and conlider what he is deprived of ; and what he 
fhall again obtain in the New-birth; although [perhaps] sot bere upon the Earth, yet in 
the fpiritual World; for in the Language of Senfe all Spirits {peak one with another, 
they ufe no other Language, for it is the Language of Nature. 

61. Our learned Ones term themfelves Doctors and Matters, and yet mone of them un. 
derftands his Mfcther Tongue , they underftand no more of the Spirit, than the Country. 
man does of his Teol to the Tillage of his Ground; they ule only the dare contrived 
Form of the grofs compounded Words, and underftand not what the Word is in its 
Senje; hence arife the Contention and Strife wherewith Men contend and jangle about 
God and his Will; Men will teach what God is, and yet underftand not the /ea/t of God, 

62. The five boly Speeches in the Language of Senfe are God's Word; they are his 
Operation through the Senfe-tongue, viz. through the Properties; as it cannot be denied, 
that Ged gives Power, Virtue, and Life to all Creatures and Vegetables, for his boly Name 
is through all; and dam had this boly Name as a proper Poffeffion, working, ruling, 
and feniibly efficacious ix his Senes, and even this Jewel he loft, which is now again re- 
Rtored and enkindled in the boly Name JESUS. 

63. Therefore none can with Right be called a Divine, or Learned in the holy Scrip. 
ture, much lefs a Dodfor of the fame, unlefs that he underftands the fenfual Tongue, 
and knows how the holy Spirit has fpoken by the fenfual Tongue in the boly Penmen of 
the Scripture; if he underitands not the divine Senfe in the holy Scripture, let him not 
undertake to be a Majler over it, to cenfure or interpret it; he is not at all learned there 
in; he is only a Changer of Letters, a Chopper of Logick in the Scriptures, and under 
Stands nst one Letter in its Senfe. 

64. Thus underftand us herein concerning the Children of Nosh; viz. Japhet, Sem, 
and Ham, and their Children and Grandchildren, they had lof the fenfual Language, 
and had made themfelves a formed contrived one, and fo fpoke in a formed Language 
which they themfelves wxderflood mot in the true Senfe: Therefore God was hidden to 
them ; for they underftood no more the Voice of the holy Spirit in their Language, viz. 
che mental Tongue of the five Vowels. 

65. And they looked about, or imagined, where God fiould be, and fuppofed that he 
mitt needs be fomething with Form, and dwelling apart from them; and feeing they 
could not underftand any thing of God upon the Earth, either what, or where he was 
(and yet had heard fo much of God fpoken by their Forefathers) thereupon they thought 
that he muft needs dwell on bigh above the Stars: And they thought themfelves nor able 
to reach thither, therefore they undertook to build them a Tower, whofe Tep foould reach to 
Heaven, that fo they might afcend up to him; alfo they would thereby make themlelves 
a great Name, that it might be faid, they had built a Tower even to Heaven. 

66. Such a Knowledge the formed Underftanding had of God; as ftill to this Day 
fuch Deors are to be found, who know and underftand ra more of God’s Habitation and 
Being than shefe Builders of the Tower, and build in their Art altogether (except the 
true genuine underftanding ones) upon this high Tower, and can never afcend up to 
God, and therefore they contend about the Building: Every one fays how it might be 
built czer and better, and yet they could never agree; for they have all built them- 
felves even to Death thereon, till the Lord fends a /Vatchman, and fthews them that itis 
in vain, that they fhal wot find him on /iigh; but that he is even among them under the 
Letter, and they have sot known him. 

67. At this we exceedingly rejoice, that the Time is bern, that e are led from the Tower 
of Babel, and are able to fee the holy God in the fenfual Language. Mallelujab, The 
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Tower is broken, and fallen down, at which eur Fathers bave built themfelves to Death, 

and yet have not built it up; the Foundation thereof fhall not be any more laid while the 

Earth fands, fays the Spirit of Wonders. 

68. The hidden Myftery of the Tower, and the divided Languages, is this: Man- 
kind had framed the fenfual Language of the boly Sprit into a dumb Form, and ufed 
the formed Word of the human Underftanding only in a Form, as ina contrived Veffel 
or Vebiculum ; they {poke only with the extward contrived Veffel, and underftood not the 
Waerd in its own proper Language of Senfe; they underftood not that God was in the 
{peaking Word of the Underitanding ; as at ¢bts Day the like comes to pafs, and is fo. 

69. But feeing God had in the Beginning of the Creation incorporated himfelf with 
his Word into Man’s Image, viz. into the Properties of the Senfes, and would not be 
without Sen/é, or in one only conceived Form; and likewife, feeing that all Things 
ftand in Growth, Seeding and Harveft, even now was the Time of the human Tree’s 
blooming, where the Spirit of the Senfes put forth itfelf in its Properties with Bloffoms, 
and manifefted the Properties through the Bloffoms, and out of the Bloffoms brought 
forth the Fruit: And like as every Blofflom opens and puts forth itfelf at the outmof? Part, 
or higheft of the Stalk, or Branches of the Tree or Stock, fo the Spirit [of Nature] drove 
the Children of Men to the extreme? Height, that they alfo would build them an high 
Tower like to an high Tree or tall Stalk , for it would manifeft its Bloflom, and Iruits 
alfo, in the bigbef of the Stalk ; and upon the Tower which they would build up to Hea- 
ven the fenfual Spirit opened itfelf with the Bloffom. l 

y0, For Man’s Will was, that they would afcend up to God; and the God of [Nature 
or) Senfe, put forth himielf in the fame Defire and Will, for they fought him only in a 
circum{cribed [local, outward] Manner; and evem fo he applied himfelf to them in a 
conceived Form of Senle out of the contrived formed Tongues and Languages, wherein 
ntwithftanding they were dumb, and knew him not. 

1. They were entered with the Senfe, viz. with the * mental Spirit, into Nature, and ® Or the Spi- 
Nature had captivat:d them in the Underftanding ; therefore God alfo manifefted himfelf T. e shel 
to them with the fenf.al Spirit in the contrived Form of the ' feventy-two Properties, i za Proper- 
through the three Principles, viz. through a threefold fenfual Alphabet, according to the ties. 
three Worlds P opercy ; viz. through * three Times four-and-twenry Letters: And they * 24 
brought the f-nfual Spirit of the Letters in their contrived Form through the Tongue 3 
ou of each Lester, through the three Principles, vz. into three Properties of Tongues ——— 
and Languages, according to the Property of the Trinity of the Deity. 

72. And hence arife | feverty-two Languages out of one only fenfual Tongue, wherein! 72 Lan- 
all Speeches and Languages are contained, and each Tongue and Language fell upon its guages- 
People, according as eve y Family of the Stock of the human Tree had a Property out 
of the formed Word, even fuch a Language befell them out of their Senfz, viz. out of 
the fame Property of the formed Word. 

73. For, the Senfe of Man’s Speech, that he is able to fpeak, doth come to him ori- 
ginally out of the divine Word, which introduced itfelf with the Verbum Fiat into a Cre- 
ation; now this Word brought forth itfelf through the compacted Properties, according 
to their Compaffion, Nature, Kind, Form, and Property: For fo diftinct and various allo 
are the Senfes in the Quality even in the Place of this World, far otherwite in one Coun- 
try than in another, and fo God did hkewife form the Languages according to the Pro- 
perty of every Land and Country, 

74. For feeing that People were to be di/perfed into every Country and Climate, he 
Opened to each People a Language, according as it fnould be in a Land, which did ap- 
ply itfelf to the fame Quality of Senfe, and accord therewith ; fo that the Quality of the 
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Country did not introduce the Turda into it, if they with the Word of their Voice agreed 
to the Sound of the formed Spirit in the Soul of the Great World in that Place. 
75. For as the Manifeftation of the formed Word was in the Spirit of the World in 
every Place, fo the Spirit of God formed, through the Nature of the Properties, the Laz. 
sonia sc and Speech in every Country ; firit the leventy-two Head Languages out of Nature, 
of Lingi pin and afterwards the > collateral Affinities, proceeding from the Senles of every Head Lan. 
guage; as we plainly fee, that a Man does fcarce find, in any Place of the World, amore 
-all'the Head Languages, one and the fame Senfe in any Head Language, within the 
*ts3ors8 = Compafs of “fifteen or cighteen Miles: They alter and change almott every fifteen or 
NET a eighteen Miles, all according as the Properties of that Pole or Elevation are: Look: 
the Elevation What Kind of Property the Luer has in its predominant Confellation, even fuch a Pro. 
of the Pole, perty the veigar Pesple have in their Languge and Speech. 
Climate, or ` 
Zenith aad 
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Of the Antichriftian Badylonical Whore of all Nations, Tongues, 
and Speeches ; foewing what is contained under the Languages and 
Tower of Babel. 


An open Gate of the Myftery of the Great Babylon. 


1. TIHO URTEOUS Reader, I defire to warn thee in Love, that thou 
Ho! wouldft not underftand our Seafe and Meaning acccording to partial 
© c @Ə Affections, to detraét, revile, or efpecially to contemn or defpife any 
iS) GS as from us; much Jefs, to fet upon them in their Office, Punéicn, 
and Dignities, out of Paffion; but we fhall {peak in general: Let 
FAD KS 
. SORE CVETY one prove himfelf ; he thall indeed find the great Myftery of the 
© Number of _ Babylonical Tower in himfelf; and alfo the ° Number of the falle Bea}. 
the Beat, Let him but read our Meaning with Patience, and take dim/elf along, as to his evil in- 
nate hereditary Property, under the fame, as really the earthly mortal Man, in all Men, 
belongs to this Text. 
2. We will here write what the Time has brought forth and manifefted, and if it was 
not manifett by Man, yet the Beaffs fhould be driven to manifeft the fame; for the Time 
P Orfulfilled. is °? Zorn, and nothing can hinder: The mof High accomplifhes bis Work. : 

3. Mofes fays, 9 Nimrod, Ham's [Grand] Son, began his Kingdom at Babel, and was the 
firt Lord upon the Earth after the Flood, and was the firit Erector of the Tower and Cry 
Babylon, yet we are not to underftand that only Zams Children would build the Tower, 
but alfo Fapbet’s and Sem’s, for they were yet aX together as one People, and would éuiid 
them a Tower whofe Top foould reach even unto Heaven, that they might thereby make them- 
t Gee. xi. g. felves a great Name‘. 

4. This Tower, on which the Tongues were divided, and where the great City Bale! 
ftood, is a Figure of the fallen earthly Man who is entered into Self-hood, and has made 
the formed Word of God ia him to an Jdol; for the Nature of the Tower was this, w2 
that it fhould there ftand as a great /Vouder, which Men had made in their own contriving 
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Fancy, whereupon they would afcend up toGod ; and fignifies that Man has /of the right 
Underftanding of God, and his Habitation and Effence. 
g. Man had compacted [or framed] his Underftanding through the Defire of Se/f-E- 
kvation and Exaltation into the fenfual Tongue, and contrived or conceived the fame in- 
toa felfith Propriety, in which Conception or Comprehenfion, the Spirit of the mental 
Tongue of the five Vowels was departed from him. 
6. Not that we are to conceive, that this Spirit was departed from its Creature, only 
the Free-will of Man had, in the formed Word of the * Confonants (wherein the Spirit of : Or fpeech- 
the five Vowels, viz. the unformed Spirit of God, did manifeft itfelf) brought itfeir forth lef dumb 
‘as a peculiar God) out of the Refignation to the unformed Spirit into a Self-fulnefs, and Letters. 
jelf-willed Conceit and Fancy: The Type of which was the Tower, where the Men of 
fab:1 would come and climb up to God in their own conceived Will and Thoughts ; they 
themfelves were gone forth from the Spirit of God, and would, through their own Power 
and Ability, take the Kingdom of God to themfelves, in Se/f-boed ; they would enter with 
their cwn Will, Self-born in Evil and Good, into the Property of God’s Holinefs: This 
denotes and declares the divided Tongues, where every Property had brought itfelf forth 
out of the univerfal fenfual Tongue into a Selfithnefs, and a peculiar feifiy Underftand- 
ing, fo that they did of any longer underftand one another; where the Underftand- 
n compacted and brought into a Propriety, out of, and according to the three 
Apbabets, 
7. This compacted formed Tongue the Holy Ghoft did open on the Day of Pentecaft, in 
St. Peter’s Sermon, where Peter from the opened fenfual Tongue fpoke in one Language 
el Languages; and this was allo Adans Language, from whence be gave Names to all 
Creatures. 
8. Thus underftand us right what Babel and the Tower of Babel typify and point out. 
The City Babel is the Ham-hke Man, who builds this City upon the Earth; the Tower 
is his felf-chofen God, and Divine Worfbip : AN Reafon taught from the School of this 
| World are the Majffer-builders of this Tower ; all thofe who have fet up themfelves to be 
_ Teachers, and are chofen to it by Man without God’s Spirit, are the Mafter Workmen at this 
| Tower, and the Jdol of the World, none excepted , they carve and frame all together only 
| Sone and Wood for this Tower. 
|g. For the Name NIMROD fhews us very clearly alfo, in its own Senfe of the form- 
. el Word, that it is a felf-contrived, formed, amafied, and compacted Luff, which did ` 
sdvance itfelf on high as a felfith God, the Type of which was the Tower : God fuffered 
| tem in their copfounded Underftanding to fet forth the Figure of their Property, as a 
Type of what Man would be in the Prefence of God. 
10. Now fays Reafon, Why did God /uffer it to come to pafs ? Anfwer: Thus it muft 
be, that the Wonders of the Wifdom in the unformed Word of the five Vowels might 
| introduce themfelves, through the formed Word of the three Principles, into a Form 
orexternal Contemplation, as a counter Platform, Draught, Portrait, or Formation ; for 
 Gedark World of God’s Anger was become manifeft in Man, iron whence the grofs 
earthly Property was generated, which alfo had wholly captivated Man; and the fame did 
tre likewife reprefent its Image as a felith God. 
_ in, Now the Tower was a Type of the dark World, where Man would behold God 
in the dark Self-hood, and denotes the earthly Man, who ftands in God’s Sight as this 
Tower, and is an Image and Kefemblance of ' divine Contemplation according to Evil eOr God's 
ad Good, as a painted Life; for the true human Life was the formed Life which be- Contemple 
Came, in its own Defire to Self-hood, fuch an Image before God as this Tower. ton. 
12, ll Men, even from Adem, who have taught of God without the divine Vihon of 
the Spirit of God in them, have spoken and taught from tois Tower of the confounced - 
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Tongues; and bence has the Strife rifen about God, and his Will, and Effences, fo thy 
Man has contended and jang!ed about God in Self-hood: One has faid, they muft bring 
Bricks to the Building of the Tower; another Stone; a third Lime; a fourth Wood, 
Water, or other neceflary Materials, and their chief Mafter-builders have been manifold, 
every one according to the Property of his ows Tongue: Every one has defired to build — 
the Tower upon his cwn Foundaticn and proper Ground; one has had in the Property of | 
his Country and Climate, Stene for the building thereof; another Lime, the third Chak | 
or Clay; the fourth ocd; and every one has thought good to build the Tower alone fy | 
bimfelf out of the Material of his ewa Property for a great Wonder, that all the World 
might look and behold that which he has buit. 

13. And when People of other Countries have feen what that has built, then they have | 
contemned it, and faid that the Property of tbeir Country's Material has been better for | 
the ere€ting the Tower, and have begun to rejeéi it, and to build the Tower for them. | 
felves, and praifed that alfo; which hkewife has again been defpifed of others, who have | 
accounted their Country’s Material better; and this they have done fo long, till they have ; 
fallen quite out in Pride and Contention, and have left off from the Tower, and have | 
fallen upon one another, and perfecuted, fiain and murdered one another about the | 
Knowledge of the Tower of Babel; and that Party which has then got the Vidfory, that | 
has again built the Tower out of his own Property, till otber People have alfo rifen up | 
and accounted their own Matter and Stuff for the beft. | 

14. For the Sp:eches of the Underftanding were confounded and divided ;, and there | 
fore the People neither knew nor uncerftood one another’s Property; and each People or : 
Nation has fuppoied, and looked upon the other to be frange in the Power of the Un- 
derftanding in the formed Word; trom whence the Contempt of Religion, viz. of the | 
Knowledge and Confeffion of the Word, has rifen; for the fenfual [sntelligible] Tong: | 
was compacted according to the Multiplicity of the Properties. 

15. And thus the Wrath of the eternal Nature (and alfo the Prince who dwells there- 
in, viz. the Devil in his Legions) fatiates, and recreates itfelf in the Strife and Contention + 
ef Man in the compacted Word of the Tongues. And thus the Anticbrif, who is th: 
Tower of Babel, viz. the Self-will of the Ham-like Man, domineers in the Temple of God, 
and there has /et bim/elf up in the Place of the Holy Spirit. . 

16. For, the Temple of God is the formed Word of the human Languages and Tongues 
in Man’s Underftanding ; as it is written, "° The Word is nigh thee, namely, in thy Muto |` 
and Heart, and the Seat and Habitation of the oppofite adverfe Devil is the monftrous ; 
Property out of the dark World. 3 

17. In this formed Word of divine Underftanding the Antichrif, viz. the Will of Sdf 
out of the Properties of Nature, has fet up and eltablihed himielf, and pranks and | 
fets forth himfelf, with his Property of Nature, as if he was God, and yet he is the con |` 
demned accurfed Son chofen to Death, which cannot inberit the Kingdom of Ged; forh 
was not made a Creature out of Gea’s Will, but out of the Will of Self; as the Devi, 
who was an Angel, yet became a Devil from the Will of the dark World which advances 
itlelf in him. 

18. The like alfo we are to underftand concerning the Antichriftian Babylonicsl 
Beaft of Reafon’s Self-will, which terms ittelf divine, and is only a Monfer of te 
true Man which died in 4dam to the holy Image of God’s fpiritual World, and thal 
and muf be born again in the Werd, which did again manifeft itfelf in the human Pro- 
perty, in Chrift, or elfe it cannot fee the bely Word, viz the unformed divine Word o 
Power. : 

19. This fame holy Word muft again enter into the compacted fenfual Tongue, ard 
bruife the fame, fp that the whole and perfect Underftanding of al Tongues may be 
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again manifeft in one, as Chrift faid of the Corner-Stone, that it fhould be * a Rock of Of- * Ren. ix. 33. 
fence; upon whomfoever it Joould fall, bim it fhould bruife. t Per. ii. 8. 

20. Thus underftand us now what the Antichrift, or the Babylonical Whore, with Mat. xxi. 44+ 
the Dragon Beaft, is, as may be feen in the Revelation: Every Man which is sof born 
acain ot God bes the Mark of the Beaft, and the fae Where in kim, 

“21. The Beaft is the animal [natural] earthly Zdam-like Man, who is from the Zimus 
of the Earth, according to the Earth’s Grofinefs and malignant Malice, which rifes out 
of the dark World, and ftands in the Curje of God. This Beaft arofe in Adam and Eve, 
when they imagined after Evil and Good, and came into its Self-fulnefs, feperate from 
the divine Power and Will, and is defcre God only as a Beaft: This Beaft the Devil has 
infeed with his Defire, and made it wholly monttrous, and infinuated his Defire there- 
into, fo that it only lufts after Vanity, as a Cow does after Grafs. 

22. But the bere of the Beaft is the poor Soul captivated in Vanity; which Soul 
had its Rife in the formed Word of the-three Principles, which was God’s Image; but 
now, by the Luft of the Beaft, it has begot to itfelf an awn Self-will, which is departed 
from God into Self-hood, as a felf-willed, fclf-born Creature, which does what it pleafes, 
and not what God’s Spirit willeth: This Se/f-will, revolted and apoftatized from God, is 
the Wbore of the Beat, which whores with itfelf in the Pride of Self-hood. 

23. But now the poor captive Soul lies in this grofs Beaft, and is captivated in its own 
felf-born Will, viz. in the Where, and longs after God, from whom it proceeded and 
was infpired into the created Image, and looks about on all Sides where its true native 
Home of Reft fhould be, and it finds that it is clothed and covered with this Whore ; 
and then it brings its Defre into this Whore’s Will, and feeks the Place of God for Reft, 
and then the Whore’s Will takes the poor captivated Soul’s Defire into itfelf, and thereby 
exalts and fets up itlelf; it perfuades itfelf that it, in the Soul’s Defire, is the fair Child 
of God which fhall poffefs Heaven, and gives out, that it is holy, and fets forth itfelf as 
a God, which Men muft honour and adore. 

24. And feeing this Baftard, viz. the falfe Will of Self-hood, cannot fee or behold the 
Place of God, either what or where God is, then the falfe Will goes on in the Way of 
its Property, and betakes itfelf to, and appropriates to itfelf, the manifelted Word of the 
Letter, viz. the formed Word of God’s Children, who fpoke from the ving Word, and 
fets its contrived Form of its own conceived Exs into the literal Word, and clothes itfelf 
externally with the literal Word, ftands forth with Boldnefs and felf-acquired Confidence, 
and fays, Here is the Place of God, bere is Heaven, bere is God manifet: But it is only a 
aBaftard, and is predeftinated to Condemnation; for God has not created it, but it was Nore, Predef- 
born and brought forth out of the Lu? of the Soul, when it turned its Face from God "nation. 
into the Center, and would tafte and prove Evil and Good. 

25. This Harlot’s Brat fits upon the beftial monftrous Man, and rides upon him as 
upon its Horfe, and is half Devil and balf Brute Beaft, which thall and muft die, or elfe 
the Soul will zoz be redeemed fo as to fee the Face of God again. 

26. This Whore has taken its Power and Underftanding out of Nature, viz. out of the 
Compaction of Evil and Good, that is, out of the dark and outward World, and has 
fwallowed up the precious Jimage of God in itfelf, which after God was created out of the 
heavenly Ens. ` 

27. Here is the Swineberd, as Chrift faid, who had confumed bis Father's Inberitance with 
the Swine; he means the poor Soul, which has devoured, fpent, and confumed its hea- 
venly Goods in the heavenly Ens with this Whore of the evil felf-devilifh Will, fo that it 
ftands in God’s Sight as a tattered patched Swineberd, and keeps the Fruit of the evil 
Whore, viz. of the Devil’s fatted Swine upon the Earth, which are the wicked ones in 
their Fruits. 
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28. Thus we underftand what the Antichriftian Babylonical Whore in Man is, which 
has arifen out of the divided Properties, viz. out of Adam, in whom the Properties de- 
parted out of their mutual and equal Accord, each into its own Defire and Luft to 
Selfithnefs, whereby Adam became earthly and mortal; out of whom afterwards the Tree 
of the Multiplicity of Tongues and Speeches arofe, out of one only Tongue. 

29. Now know this, that the Multitudes or Variety of Faiths are generated out of 
the divided Tongues ; fo that almoft every Nation has brought itfelf into feveral various 
and peculiar Opinions of God’s Being and Effence; and therein confifts the Confufor, 
viz. the Myftery of the great Babylon, concerning which the Spirit of God prophefied 
and declared out of the prophetical Root (both out of the Line of Chrift, how Chrift 
fhould come to refore and remedy the poor captive Soul, and regenerate its right true 
Life, and alfo out of the Turba Magna) how this Bez together with the Whore fhould 
be caft from the Face of God into the fiery Furnace. 

*Clericaland 30. With this Whore of Self all the falfe /piritual * ones or Priefthood have clothed 

Ecclefiatical. themfelves, who fet up themfelves to be Teachers of the Myftery of God’s Kingdom 
without God’s Spirit: They have externally covered themfelves with the prophetical and 
apoftolical ord, and pleaded the Teftimony of the Bible; but they have introduced their 
own Senfe out of the Whore’s Ens thereinto, and have hung, in their Heart, to the Ba- 
bylonical flefhly Whore, and have not underftood the prophetical and apoftolical Tongue 
in its Senfe. 

31. They have fpoke from the Senfe of their ows beftial Sclf-hood, through the pro- 
phetical and apoftolical Word, and have brought and ufed Chrif's Words to their own | 
felfth Babylonical Efarlotry, and committed Whoredom, and have likewife adorned and ! 
trimmed up their Baftard under Chrift’s purple Mantle with Silver, Gold, and precious | 
Stones, and alfo with worldly Dignitics, Honour, Favour, and Riches. 

2. After thefe, Men have run, and have even adored and efteemed them as. Godi, 
falling deeply in love with their Baftard, though their /Zearts have never agreed, or ftood 
upon the only true Ground, but have been at Variance with each other: And this is that 

Y Daniel xi. of which the Prophet Daniel {peaks, faying, Y They fhall benour a God whom their Fathers 
knew not, with Gold, Silver, and precious Stones; and to thofe that help them to ftrengthen 
pOodof their [ftrange God,] * Maozim, they will divide the Land for their Inheritance. This 
i whole Chapter belongs hereunto. 
33. Now when we confider right what this Babylonical Tower is at prefent in Chrif’s 
. Kingdom upon the Farth, and what it was under Mofès, and among the Gentiles, then 
we find very clearly that among all three it is of one Property ; and fo alfo among the 
Turks and prefent Jews: Every Nation builds it out of its own Materials, for in the right 
univerfal fenfual Tongue (if it be manifelt in one) we are all together but exe only Peepe 
and Nation even from Adam. l 

34. But the very Caufe that we are divided and brought into Opixiens, is, by Reafon of 
our Afefter-builders and Founders, viz. of the high Schools, Prie/ts, Popes, Bifoops, Doélers; 
alfothe RadLies and Mafters of all Nations , who are fetasWorkmen to the Building of the 
Tower: All thefe have judged from their econ Language, and natural Underftanding, 
viz, from their ecnceived and formed fenfual Tongue, from the oxtward Letter , and have 
inceed neither known God, or the Light of Nature; but have been blind and dumb as 
tooth ; both the Jews and Genties, and alfo the fel&made Teachers of the Chriflians. 

35. Whofoever have run, void of God’s Spirit without divine Underftanding, either 
among Jews and Geatiles, Chrifians and Turks, they have built only their own Tower, in 
their own Efitt.ce ; and the fame is even a Tewer of the great Wonders of God, of divine 
Contemplation both according to Light and Darknefs, Life and Death, Joy and Sorrow. 

36, Not that we are to underhand that this Tower is not at all profitable before God; 
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it is even the great Myflery of God’s Manifeftation according to Love, and Anger; a 
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God has created out of the great Myftery all Manner, Kinds, and Sorts of Beafts, 
Birds, Worms, Trees and Herbs, evil and good; and that all to the Manifeltation of 
the great Wonders: Thus likewife the human Tree has brought forth fuch Wonders out 
of its fenfual Tongue, out of the Multiplicity of the Properties, and introduced them 
into a Subitance, for its Growth and Glory, viz. to th: great Harve? of Ged, where each 
Property of Love and Anger, Light and Darknefs, fhall reap in its own Fruit, and every 
Thing fhall poffets its Heaven in itfelf in its own formed and conceived Ens, out of 
the only Word of God which has given forth itfelf to every Life (even unto every Life 
and Being according to its own proper Quality and Virtue, according to and out of its 
Principle) as an xatverfal Word, to the gloricus Manifeftation of Eternity. 

37. Now when we further confider of this Beaf with the Ikore, what itis in itfelf, with- 
in and without, then we find that it is the formed compacted Word of the Spirits of the 
Letters; for Men are a/l of one only Property as to their Life; all are begotten out of 
one Fleth and Soul, and have all but one only Kind of Life ; as a Tree in many Boughs 
and Branches, where the Boughs and Twigs do not perfectly and wholly /eem alike or 
the fame in Form, but all have one only Sap and Virtue; fo likewife is the Creature of 
Mankind among Jews, Chriitians, Turks, and Heathens. 

38. And the only Difference is this, the Spirits of the Letters in the formed Word do 


fever us in the Underftanding; otherwife we live all alike in the four Elements, and eat 


of the Fruits of one Mother, and remain in her when we die to this outward Life. 

39. The compacted fenfual Tongue, which is divided in the Spirits of the Letters, 
canfeunds us, and makes us to err; fo that we fuppofe we are ftrange to one another, and 
yet we are all but one only Tree, which the Devil hath pei/ened with his Defire in Adam, 
fo that the equal Temperature or Accord was brought into Diftemper or Difcord, where- 
upon the Spirits of the Letters were [varioufly] made manifeft, fo that we fpeak from 
many Speeches; that is, we have introduced the powerful Word of God into the Multi- 
plicity of the divided Properties, and have made, in each Tongue’s Property, a Self- 
hood, or a felfith Defire to Arrogation, Self-Apprehenfion, and Affumption. 

40. Hence arife the Contrarieties, Differences, and * Opinicns, in that we have intro- 
duced the unformed Word into the Form of our own f{clf-made Image; now we con- 
tend and ftrive about thefe Images and Conceits ; and every one fuppofes his own to be 
beft: And when we bring all thefe Images and Refemblances again into one Language 
end Speech, and mortify them, then the only quickening Word of Ged, which gives Power 


` and Life to all Things, is again manifeft, and Strife ceafes, and God is all in all. 


41. Therefore we fay, we have found it in the Grace of the Ove, that all Men’s Ima- 
ginations, Opinions, and Knowledge of God, his Being and Will, «without the divine 
Light, [or > Illumination of the Spirit,] are this fame Whore’s Beaf, which is flown forth 
and rifen from the compacted Spirits of the Letters, whereby Men contend about the 
Spirits of the Letters. 

42. We have lott the five Vowels in the Alphabet, which introduce all the Spirits of 
the Letters into one pure Harmony; and the five Vowcls are as it were fenfelefs or dumb 
in reference to the other Letters, and yet they are the Life of the reft, for there cannot 
any Word be formed but there muft be a Vowel. 

43. Now there is no better Way or Remedy to bring us into Uxion, that fo we may 
become ONE again with one another, one People, eze Tree, one Man in Soul and Body, 
than to deftroy and kill all the Images or Forms of Letters in us, and fuffer not one of 
them at all to have its. own Self-iife; not defiring to know or will any more of God, only 
and alone what God wills to know in us and through us; and alfo that we immerfe, or 
refign the Souls Hunger and Defire, merely, only, and nakedly, without any other 
knowing or willing, into the five Vowels , i therein the great holy Name of JEOVA 
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or JESUS (viz. the living Word) is manifeft, which gives Life to all Things; and not 
according to the Property of Nature Defire and Will the different Variety of many 
Things, but give up ourfelves into the one only Love-Sun: Therein he is manifeft. 

44. As the outward Sun gives Life and Power to the whole World, fo likewile this 
only Name, in its Power, gives Life and Underftanding to all the Letters: Underttand 
us right what we mean by the /Vboredom of the Letter. 

45. The Letters, viz. the Properties of the fenfual Tongue, have introduced them. 
felves into an external Form, or felf-ful Will and Underftanding, and brought them- 
felves with the Vowels into a Ccmpastion, {Self-comprehenfion or particular Forma. 
tion,) and when this was done, then JESUS, viz. the holy Name J EOV, died [or 
difappeared] in the fenfual Tongue in the Letters with the five Vowels of the one only 


holy mental Tongue; that is, the /piritual Man, which was refigned in [and to] Gog 
g > tor 3 


died to the divine Underftanding and Will. 
46. Now there is a felf-willed Bea of Selfifhnefs and Ownhood brought forth out of 


the Spirit of the other Letters, which does only kill, and bring forth dead Fruit; for 
St, Paul fays, © The Letter killetb, Lut the Spirit makes alive: Underftand this thus, 

47. The divided fenfual Tongue kil’s us, fets us at Odds and Variance, leads us into 
Babel, but the Spirit of the Vowels, viz. the holy Name of God, does again revive and 
quicken us in him. Therefore the holy Word of the five Vowels did again (when the Spi- 
rits of the Letters were divided and brought into the Self-hood of the Wonders of God) 
efpoufe and incorporate itfelf forthwith in Paradife with the precious Covenant, into the 
Letter, viz. into the natural Man, to manifeft itfelf again with a Motion in the compact- 
ed Tongue, and to introduce the boly Senfe again into the fenfual Tongue. 

48. Thus underftand us right: The literal Form in the fenfual Tongue is now the 
evil Beaft, which will domineer in its own Power; now into this evil Beatt the Spirit of 
the five Vowels, viz. the Name JEHOVAH (which with the H has breathed the YE-US 
thereinto) has given in itfelf, and kiled the evil Beaft, viz. the Self-will, and has again 
tinGtured the Spirits of the Letter, viz. the right natural Man, with the Tincture ot the 
holy Name of the Vowels or JEHSUS, and with the Love has fain the Death or Deaths 
in the Letters, and deftroyed their Self-will; fo that the Spirits of the Letters cannot 
any more introduce themfelves into a felf-ful Compaction of the fenfual Tongue; for 
they are dead in their own Will, and the Spirit JEHOVAH in JESUS is become their 
Lite; ‘fo shat they live no longer to their Self-bood, viz. to the Nature of the Wrath, but 
in that they live, they live to Ged. ` 

49. Thus now the Beaft of the Whore is in us outwardly, viz. in the mortal Man; and 
inwardly is Chrift in the ‘ immortal Man, who is paffed through the Death of the Letters, and 
has turned the Death into Life. 

40. Now it behoves Man, and his main Happinefs depends upon it, that he alb 
fhould die to the Images of the Letters in him, and difclaim or depart from all Reafer’s 
Scholarfhip, or Knowledge of Nature, and all Babylonical Mafter-builders, however they 
are called, and enter into the one only Life JEHSUS, and not at all difpute about the 
Wey where it is, but only ‘ think that it is # bim; that he muft forfeke all whatever he 
has, either Art, Wit, or Skill, €e. and become one barely and nakedly in himfelf, bring 
himfelf into the ONE, viz. into God’s Will, and be freely willing with whatever it will 
work or do with him: He mutt give up him(lf as being without Will, and leave himfelf 
wholly in God's Merey, and bring all his Learning into this one only Thing; that he ta 
his Teachings and Learning will not do or fpeak any thing but what God wills through 
him; and thus all Images, (Opinions and Conceits,} die in him, and the Soul’s Life fais 
into the only ving Werd, which has manifcited itfelf again in the Humanity. 

51. For this is the great Beaf of the Babylonical Whore in us, that we bring ourfelves 
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jnto the Images and Forms of the Letters, and make “Opinions to ourfelves: That Opi- 
nion is a Beait. 
2. Alfo we muft not defire to know and will, ourfelves, but die continually with our 
own Self-will, and in all Things give God the Honour, and give him again that which he 
ives us, Viz. whatever Underftanding, Wifdom, and Skil we have ; and acknowledge 
that it is #of our own, but that the divine Sun fhines out of and through us, and works 
in us as it pleafes. 

3. Thus likewife we muft diffufe and give out again our Power and Virtue, which 
the divine Sun works in us, univerfally to all, without any Gain, Advantage or Hire 
from any: Whofoever fhali help to maintain and nourith our Life, to him we muft be 
thankful, and not flatter any for his Authority’s Sake, or receive his falfe Glance, Shew, 
or Luitre, into this Sua-light, but all mujt be in gencral or common, as the Sun-fhine gives 
idelf univerfally, and gives no flrong, great, or potent Thing, any more but its Purity 
and Brightnefs ; it tinctures the Earth and its Children with one only Pewer and Virtue, 
and gives Lite and Strength to all Things. 

54. Herein now we fall know whether one be a Teacher fent of God, or whether he 
has his Rife and Original only out of the Spirit of the Lesser : If he be born univerfally 
out of the Love, then he has the Light of divin? Knowledge, viz. the fenfual divine Un- 
derftanding, a Tongue tinctured from the divine Ens of the five Vowels, and fpeaks from 
the Spirit of God, rebukes and teaches powerfully without repe? of any Man’s Perfon, 
and has no Image [or mental /do!] in him; for he teaches from the Spirit of God, even 
what the fame [Spirit] teaches in him. 

55. But if he be a Majler-duilder of the Tower of Babel, born of the Spirit of the 
Letters, viz. of the Ditharmony, [or Diver/ities,] then he is a Hypocrite and Flatterer, 
a glofling Fawner, that will fay aay thing to pleafe thofe that are gainful and advantageous 
tohim ; a Soother of thofe that help to honour his Afaozim, and adorn his Letter-God. 
inthe divided Tongues; a Scorner, evil Speaker, and bold Cenfurer of thofe that do not 
tonour him in his Form and Se? of Religion ; a Self-applauder, ambitious, proud, and, 
vader a gliftering Shew of Religion and feeming Holinefs, a covetous, malicious, envious. 
one; putting forth himfelf with Oftentation, that fo he may be known and honoured: 
He will be applauded, and fet by, of Man, attributes to himfelf Underftanding and 
Widom, and boats of Wifdom, and a reétified Judgment and Underftanding, and yet 
has none of them; but he is only a Builder on the Tower of Babel, viz. of an external 
Figure and Form, a painted Chriftian ; he will undertake to teach others, and yet he him- 
felt was never taught of God, he teaches only from the Form of the compacted Spirits 
of the Letter, avhich have compacied themfelves in Evil and Good; he takes thefe into 
his oon Power and Ability, and compacts, and fets the Words together into an Opinion. 

56. And that Opinion is the Tower of Babel, and they which run after him, and af- 
fociate, gather, and bind themfelves with him in the Opinion, are the City Babel, viz. 
the Children of Nimrod, who will clinb, and afcend up to Heaven upon this Tower, and are 
continually climbing up their whole Life, yet come not to Heaven in the Opinion; but 


when the Time of the outward literal Couftellation is out, then this built Tower falls down, , 


ciz. the outward Man, together with his Opinion, and all fhatters and breaks to Pieces, 
even to the only Soul, which then ftands naked and bare before God. ` 

57. Here is now vo Remedy, unlefs it has the one only Spirit of the founding Letter, 
viz. the informed Word of Ged in it, fo that itis able in its Defire to attract and draw the 
fame to itielf, and clothe itfelf therewith, that the fame does cleave and break in Pieces 
all the formed contrived compa€ted Tongues and Jmages of the Letters, and introduce 
them into one only Tongue and Will, which is Ged all ia all: All Things muft enter 
again into the ONE, viz. into the univerfal; in the Multiplicity there is nothing but. 
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Strife and Difquietude ; but in the Onenefs there is an eternal Ref, and no Enmity 
or contrary Will. aa 

58. Now when we truly confider again what the Tower and City Babel is in its formed 
Image upon the Earth, and what and where it is, then we find it clearly pourtrayed be. 
fore our Eyes, that it is the great Houfes of the Churches, Clotfters, Fortreffes, and alfo 
the flrong Walls and Towers of the Cities upan the Earth, wherein Men bide themfelves 
from Force and Power, and in the Opinions play the //)pocrites before God in the Church. 
es, Cloifters, and Strong Holds, and cry to him that he fhould receive and accept or 
them in their contrived, formed, and received Opinion of the Fetter. 

59. What is all this? An Idolatry and Hypecrify; an Antichrift with Shew and glifter. 
ing Glory. What do Men bring into this glofiing hypocritical Badylon ? Nothing bur 
Images, mental Idols, and felf-contrived Opinions, forged out of the Form of the Ler- 
ter. What do Men carry home with them from this hypocritical /pecious Houfe ? Only 
the Images of the Letters; into thefe Images and Conceits the poor captive Soul does 
wrap itfelf, which notwithftanding is full of Fear, Dou!ting, and Trembling, by Reafon 
of the conceived and received Image or Opinion ; and it is continually in Fear left ano. 
ther People might break in upon its received, formed Images, and deftroy and over- 
throw thete its received Images; and therefore Men have made Fortrefes, Bulwarks, and 
Towers and flrong Walls about their Cities, and Churches, that fo they might defend them: | 
felves, left the Tower upon which they would afcend up into Heaven fhould be de- 
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ftroyed. 

te: Now fays Reafon, Thefe are indeed Houfes of Meeting, where Men teach and in- 
firué the Simple and Ignorant, where Men fing and pray, &c. Lo! Externally, in and 
among the literal Men, they are only the Tower and City Babel; but internally, among | 
the Children of God, in whom the Temple of God is, where the Images and mental Idols 
are deftroyed, there is Chrif; that is, in thofe who have pulled down and broken all | 
Images and Opinions in them, and are entered through the Converfion from Images‘and  - 
Conceits only into the mere naked Grace, Mercy, and free Compaffion of God, and efteem 
themfelves as wholly unworthy empty Nothings, and become as it were dead in them- | 
felves, willing, or defiring nothing elfe, but only the mere Purity of God in his Love | 
will, and account themfelves too unworthy of attributing or taking any Thing to them- | 
felves, and freely fall in deepeft Humility into God’s tender Mercy, as if they were nf, | 
and wholly caft their Defires and Wills into God’s Compaffion, fo that what he wills and | 
does in them, that they alfo will, zorbing elfe; in thefe, 1 fay, it isa Houfeof Teaching, | 
and an Houfe of Hearing, a Temple of God; where the Spirit of God teaches, hears, © 
fings and praifes in the Soul, for they are dead to all Self-hood, and felfith Willing and 
Weening, and melodize with Unity and Onenefs of Spirit in the Praife of God, in the 
Knowledge of the Holy Ghoft: Thefe are the Church of Chrif. 

61. But the reft have only the Tower at Babel in the Opinion, in their Conceirs and 
Images; thefe Jdols they carry with them into the Houtes of Stone, and glory in them, | 
avorfoip them, and carry them again home with them, and fight for them, as if they had | 
the living God in them, and seage great Wars for thefe Images, laying Country and People i 
wafte and defolate ; and yet they are more foolifh than the Birds in the Air, which all 
praife and honour God in ene Tongue and Underftanding; for they are all without any 
Images: W hacoever the great God does with them, therewith they are content. 

62. ‘The human Tree is only one Tree, if they continued in the one only God who 
hath created them, and did not make to themfelves Images, who would fet them at Odds 
t43sxvii.2, and Variance about God : They indeed € exift and live in the one only God, and yer they 

ecntend and jangle about God. 
63. Why do they contend? For the Idols of their Heart, for the Stone Houfes of 
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the Charches, and for the Pride of the Images, [and forged Opinions;] every one will 
honour his Image, and fet it up aloft as an high Tower, that fo he might have great Re- 
{ped in the City Babel: And therefore they build themfelves Strong Holds, and make 
‘great Bulwarks and Walls to defend and keep the Image, and flatter themfelves in Hy- 
rify, and underftand and mean, by the contrived and painted Image, the God Maozim, 
siz, the fat-belly God, and Pleafure of the Beaft, viz. of this Whores Image: They fet 
the Image upon the Tower for the Shew of their Holinefs, and therewith thev are very 
devout in glittering Appearances before God, as with a peculiar felf-born God; but the 
immure the Beaft within their Stone Houles, that it may be fecure, and there fat itfelf. 

64. What is now this Beaft with the Whore ? It is Half-Devil, which has its Kingdom 
upon the Earth: And it is this Half-Beaft, this evil Beaft has devoured Man, viz. the 
Image of Ged. 

65. And for tkis Caufe God became Man, that he might deftroy, flay,.and nullify the 
Works of the Devil ; and we muft put on this divine Humanity, and deftroy the Devil’s 
Kingdom ix us, and mortify all Images, otherwife we cannot fee God, the living Word 
mutt mortify the literal Image. 

66. The living Word is therefore become Man, that the literal Image might die, and 
the firt Man, which was formed out of the living Word in God’s Image, might be re- 
generated anew in Chrilt’s Spirit, viz. in the living Word; and if now he is born, then 
al the Image-Teachers are more prejudicie/, than beneficial to him; for they introduce 
their Images only into the Temple of Chrift, and defroy the Image of God. 

67. And let this here be declared concerning the Children of Nimrod, and the Tower 
ef Babel, as the Spirit has fo given us to know ; and we admonifh the Reader in Love, 
to prove and examine himfelf; he fhall find zvbere he is: ‘This is not written to reproach 
any; but thus the Spirit fpeaks with open Mouth, and fhews, what all Things are, from 
whence they cone, and into what End they fhall go. i 

68, But the Reafon why fo much is written of the Beaft and the Whore of Bab: is, 
tecaufe it is at its Aad, and fhall foon be broken in Pieces; therefore it muft be revealed, 
that Men may fee and know it: For Babel falls not, unlets all whatfoever has made the 
Images likewife falls; all Images, (Opinions and Seffs of Religion,] together with the Beaft 
and Where, muft fall; otherwile there is no Cure or Remedy. 

6;. Men have for a long Time been patching and pieceing of it, and have verily 
thought to have made a Virgin of the Where; but her Whoredom has thereby been only 
adorned, trimmed up, and made the greater: If this Whore muft fall, then all Segs, 
which are only the Images of the Whore, muft fall down and come to nought, together 
with the Beah spon whom fhe rideth: Every Man muft break down and deftroy the 
ages and Idols ix Aimfelf, and where they will not do it, there the Zeal of the Lord 

ees tf. 

70. How very finely does the hore at prefent raife up its Head, and feeing it hears 
that the Spirit intimates [great and glorious Things) of Sion, viz. of the adorned holy 
Bride of Chrift, then it thinks that it is the fair Child, which God will bring into a 
gilden Temple, wherein there fha'l be a brave golden Time, and mere Joy, Pleafure, and 
Delight; and it looketh about, to fee from whence this fair Temple of God fhould come, 
into which it fhould enter, and deceme a Virgin, it hearkens continually from whence 
thefe Loly Pecple foould come, who, as it fuppoles, fhould make a golden World. 

Ji. But it thinks not to leave off from its covetous voluptuous Whoredom, and be 
converted: No! it grows worfe and worfe, and more unchafte and abominable, full cf 
Biafphemies ; fo that there is Searce any Good at all init; and it ftands before God as an 
arraigned condemned W hore. i 

72. Hearken, thou adorned and crowned Babylon, full of Evil and Wickedness in the 
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Sight of God and his Angels; we have heard a Watchman fay, Away! The City together 
with the Tower of the Whore and the Beaft is fallen, and judged of the moft High: Thou 
fhalt not fee the City of God for ever *, unleis thy Children put off and caft away the 
defiled Garment full of Shame, and fall down wholly naked and bare, without any Image, 
at the Feet of the moft High, and turn unto him: Such as thefe may indeed fee it; bur 
as for others, who hope for golden Mountains, and feek for temporal Honour, Mene, 
and Pleafure of the Fleth, not any of them. AMEN. . 

_ 93. Reafon will here, in the above-mentioned Text, where it is mentioned that a 
true Chriftian mult die to all Images, Opinions, and Self Knowledge, and be wholly az. 
nibilated in him{clf, begin to fpeculate, cavil, and fay, that we forbid Man the natural 
Knowledge, and external rational Wiidom, whereby Men govern the Life, and all Things 
of this World; and if this were fo, all Underflanding would be abolithed. 

74. To him we declare, that nothing is hereby taken away or abolijbed in Man, nei- 
ther Underftanding, Skill, or Art, for all thefe rife out of the divine Wifdom; we do 
not nullify the exprefled Word of the formed Wifdom, but only the Bea which wiil 
rule in divine Contemplation, viz. the Beaft-like Will of Self, and felfth Ownhood and 
Propriety, which is departed from God, which honours itfelf as a falfe, felf-ful Ged, and 
cannot believe or trufi in God. This is even the Autichrifg which has ' fet bimfelf up in 
God’s Place: And we withal teach, that Man mutt wholly die to the Antichriftian Image, 
that he may be born again in Chrift, with a new Life and Will; which new Will has 


` Might and Ability, in the formed Word of Nature, to fee and behold with divine Eyes 


all the Wonders of God both in Nature and Creature, in the formed Wifdom. 

75. For if the Antichrift dics in the Soul, then Chrif rifes from Death ; for be refs in 
the five Vowels in bis Grave, viz. in the mental Tongue, which died in Adam, and lies 
captive in Antichrift: When this rifes from Death in the mental Tongue, and is mace 
alive, then he opens all the Treafures of the heavenly Wifdom in the fenfual Tongue, fo 
that Man does far more clearly underftand the Spirits of the Letters, viz. the formed 
Word of Nature in all the three Principles, than he did dcfore in the Antichriftian 
‘Whore’s Child. 

76. For the new Birth is indeed effe€ted and brought to pafs in the mental Tongue, 
viz. in the difappeared Image of the heavenly Humanity ; but it tinges and cafts away 
the falfe antichriftian Image of the natural Humanity, viz. of the Spirits of the dumb, 
fenfelefs Letters, and makes them all fenfelefs and dead in their Self-hood, and gives 
them their own Life, fo that they behold themfelves in the sew Humanity, and make all 
that they afume, and their Formations, in the new Humanity. 

77. Thefe new Formations are efieéted and wrought in the divine Will, in Refignation, 
and they are the heavenly Images and Formations, which are formed and fhaped in 
the Holy Gheft to the Honour of God. 

78. For if the holy Name of God be not in its Power in the forming of the Words, 
viz. in the Spirits of the Letters, which are the formed Word, and helps not to form the 
Word in the fenfual Tongue, then the falle Antichrif {peaks only from what his own 
Self has affumed of the literal Form. 

79. For the Spirit of God forms and imprints into the Word of the Mouth (when the 
fenfual Tongue takes it) Righiecu/ne/s, Truth, Faith, Love, and Patience; viz. divine 
Power and Virtue; but the Antichriftian Child forms together with it, in the Conception 
of the Word out of the Serpent’s Ens, Lies, Falfbocd, Tales, Unfaithfulnefs, Pride, Ce- 
veloufne/s, bitter flinging Envy, Auger, Backbitings, Revilings, and all whatever is againt 
God, and makes the formed Word of the Letter to a Beajt, and wicked Baftard, which 
is rejected from the Face of God, upon which the Judgment paffes. 


80. The like is alio to be underftood concerning the externa! Wifdom and Art: If the 
divine 
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divine Wifdom works therein, then the Underftanding and Art is very good, and grounded 
inthe divine Wifdom ; but if it be otherwife, it ftands in mere antichriftian falie Image 
[and Fancy,] to the Judgment of God. 

81. Therefore let a Man prove and try bimfelf, what falls in, and fuggefts itfelf, into 
the fenfual Tongue in the Formation of bis Words: If it be Truth, Righteoufnefs, Faith 
in Hope, Love in Patience, an earneft full unfeigned Defire to fpeak and do the Truth, 
and that for God’s Sake, in Hope of eternal Life, then it is wek with him, let him con- 
tinue ftedfaft in fuch Exercife, and work more and more effectually and powerfully there- 
in; and his precious Pearl-Tree ftands in its Growth and Increafe. 

$2. But if the contrary be found in him, that when he will fpeak, then Lying, a proud 
Look, great Words for Pomp and Oftentation, alfo envious Bitternefs, talfe fpeaking 
againit his Neighbour, Falfhood, Anger, a revenging Defire, falfe and evil Interpretings, 
and wrong harfh Cenfurings, fall in and imprint themtelves into the Formings and Fancy 
of bis Words; then he may certainly and really know, that he has the antichrittian Ba- 
bylonical bore together with the falfe wicked Dragon-Beaft fitting in bis Heart, which 
introduces and infinuates, andimprints fuch Will and Defire in his Words, for the form- 
ing and building up of the belib Images; for thefe falfe Infinuations and Suggeftions 
are all brought to Subftance in the Formation of the fenfual Tongue. 
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83. Therefore know, O Man! and prove thyfelf, that thou art the Image of God, ac- Note. 


cording to the divine Word and Underftanding : If thou fpeakef, wille, and dof 
righteoufly, then thou art that fame Image of God, wherein God dwells, fpeaks, wills, 
and works; but if etherwife, and the contrary is found in thee, then thou art the apof- 
tate rebellious Lucifer in his Generation and Train, and doeft, willeft, and defireft even 
that which he wills and does. 

$4. And though thou defireft not Hell-fire, Lucifer alfo did not defire it, but there is 
m cther Reward for the falfe Image; feeing it forms itfelf out of the Abyfs, it muft ve- 
nly enter into rts Father’s Country. 

8s. For the Speech and Underftanding of Man do not befall him from the Stars and 
Elements; for then other Creatures could alfo fpeak and underftand: Man has the fame, 
originally, from the incorporated formed Word of God; it is the Name of God, which 
be muft not abufe, upon Pain of eternal Punifoment: This incorporated Word Man has out 
of all the three Principles in himfelf, and has a free own peculiar Will to form a Sub- 
ftance, out of which Principle he will, and thereupon alfo follows the Seperation, and 
reaping in of every thing into its Receptacle, [or appointed Place. } 
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The Thirty-feventh Chapter. 


Of Abraham and his Seed, and of the Line of the Covenant in its 
Propagation; and alfo of the Heathen Gods. 


1, OAH F we look upon the Hiftory of the A&s of the ancient holy Patriarchs 
ds SOD Th with right Eyes of Underftanding, then we fee therein mere Won- 
+ anh PA ders, for the Lines or Races of the Children of God are like to a 

ya Q f5 4 Tree, which grows into Boughs and Branches, till it bears Fruit: 

ECS V Thus alfo the Line of Chrift grew in the Stem of the promifed Word 
he et ss Be a in the Covenant, from Branch to Branch, even into the Height of 

~A the Twigs, to its right Age, till the Power of the Tree, that is, 
the Word in the Covenant, put forth itfelf with the glorious fovereiga fair Blofiom. 
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2. Out of which Bloffom the holy Image of God is again grown in Fle and Bleci, 
viz. in a boly Body: We fee its Boughs and Branches fo fair and excellent, that the Souj 
does moft exceedingly rejoice at this Contemplation, and truly defires to bud and grow 
forth along with thefe Boughs and Branches, to the great Praife of God in our angelica] 
Tree of the Hierarchies of Chrift, * in the holy Paradife. 

3. God made a Covenant with Adam after his Fall, when he died to the heavenly Er; 
in him, that he would quicken him again, and regenerate him anew; and this Covenant 
was the Root in the difappeared Ens, which grew in this Line of Adam from Seth and his 


'Jn the Stock Children and Pofterity even to Noah, in one! Stem of the Tree; and with Neab Gog 
or Body of senewed the Covenant. 


the Iree. 


4. For the undivided fenfual Tongue, wherein the Spirits of the Letters ruled in ox 
Harmony, continued till the Flood, fo that all Men {poke in one Tongue , in which Tongue 
the divine Spirit of the five Vowels, viz. the divine Underftanding, moved. 

5. Bur feeing they had introduced the Image and Beaft of Vanity into the fenfual 
Tongue, and fell wantonly in Love with the Babylonical Whore of Self-hood, therefo;e 
God complained againft them, that they would not fuffer his Spirit any more to rule 
them, and faid, that it repented him that be bad made Man. 

6. Foras the Sorrow to Deftruction manifefted and opened itfelf, fo alfo the Sorrow 
of Repentance to the new Regeneration out of the Covenant: Thus the Sorrow of the 
formed Word in the only fenfual Tongue defreyed every Life and Being which lived in 
the Air, that is, in the manifefted Spirit of God, viz. in the third Principle; and the 
Word of the fenfual Tongue did, after the Flood, put itfelf forth in a Compadtion of the 
Spirits of the Letters. 

9. For God faid to Noat, The Men are Fle, and morecver vaid and wicked even fren 
their Youth; thus the Holy Spirit would not any more manifeft himfelf in the evil con- 
trived fenfual Tongue, but left them to follow their own Fancy : Seeing’they refufed to 
follow him, he fuffered the Power and Force of Nature to manifeft its onders out of 
Evil and Good, viz. in Images of the dark and outward World, where their Images were 
trimmed up and fet forth in the Glory and Light of the cutward Nature, wherein Ev] 
and Good are mixed together, to the Contemplation of the Wonders of God, according 
to Love and Anger; from which Ground the Heathen’s Underjtanding, with their Jais 


did arife and fpring forth. 
: 8. For the Underftanding of the Spirits of the Jetters brought itfelf into the Form- 


tions of many Speeches; and in thofe Formings of Self the mages were brought forth 


in the Underitanding, wherein the outward Nature beheld itfelf; and alfo the Devil did 


‘from God’s Wrath introduce his Imagination and Defire into Men, thereby to lead them 


from the true Underftanding into Images; fo that they did not know the true Ged. 

9. For all the Oracles of the heathen Gods take their Original out of the outward 
and inward Nature of the dark World, as a Figure or Underftanding of the Soul of the 
outward and inward dark World; like a peculiar felf-ful God; underftand, a Nature- 
God: For as the fenfual Tongue was become fuch a Nature-God, and Underftanding, 
which played the Hypocrite with itfelf, and formed the Images in itfelf, fo God fifferes 
it to be, that Nature did likewife reprefent itfelf to them as a God in the Oracles, and 


Spoke through the Images. 


10. For the Heathens werfhipped the Stars and four Elements, feeing they knew that 
they governed the extward Life of all Things; their underftanding of the compacted 
fenfual Tongue, wiz. the comprehended Word of the Underftanding, did alfo enter into 
the formed compacted and amatfed Werd of Nature in them; and one Underitanding 
moved the other, viz. the human Underftanding, in their Defire, moved the Under- 


- flanding in the Soul of the outward World, viz. of the exprefed and formed Word out 
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of the inward dark and Fire-world, and out of the aftral and elemental World; in which 
Soul the Meaning of the Sphere of Time is in the Underitanding. 

11. Through which Underftanding of the Soul of the outward World the prephetical 
Spirit has fignified, from the Spirit of God, how the formed and expreffed Word of Na- 
ture and Time thould afterwards bring itfelf into Forms, of pulling down and fetting up, 
among the Nations, wz. into the building and rearing up of Kingdoms, and of their 
Deftruction and Ruin; in which Soul of the outward World, all Things ftand in Time, 
Limit, Meafure, and Weight, like to a Clock, or Horologium, of which the Scripture 

aks much, 

12. From bis Soul, viz. from the Horologium of the Underftanding of Nature, the 
Heathens were anfwered by their Images and Idols, viz. through the Senfe of the Zirum, 
which their Faith (that they powerfully brought thereinto) did move and ftir up. 

13. And it was not wholly by the Devil, as the Calves-Eyes judge, who know nothing 
of the Myftery, and fay, only Devil, Devil, and know not what God, or Devil is: They 
are themfelves Idois and Men-Devils, and ferve their Image-God Maozim [and Mammon, ] 
in Self-hood, and are as much counterfeit Images and Idols as the Heathens were. 

14. And they have at prefent made the Turba in them a falfe God, which will even 
bring the Deluge of Fire upon their Necks; of which they have no Underftanding or 
Faith, and fay continually there is no Danger, whereas they have brought the Horo- 
logium of Nature to its fet Limit to Deftruction : For the with-holden Spirit of the Won- 
ders is at the End and Limit of its Imprifonment, and manifefts itfelf out of the great 
Horologium of the inward and outward Nature, with the mental Tongue, through the 
fexfual compacted Tongue, and this is a Wonder which none can hinder. 

15. Now as we are to underftand and confider thus of the fenfual compacted Tongue 
of the formed Underftanding of the Gentiles, who were of Ham's and Japbet’s Genera- 
tion, the like alfo we are to underftand of the mental (yet compacted) Tongue in the 
Covenant, which in the Manifeftation of it from Sem’s Children and Generation fell up- 
on Abrabam, where, after the Flood, the firft fpiritual boly Oracle opened itfelf out of 
the mental Tongue of the five Vowels, out of the boly Name of God, viz. out of the 
sh Fire of the Love of God; through which Fire the divine Voice was made ma- 
mieit, : 
16. And we fee very excellently, and fully, how the Spirit in Mofes does intimate and 
declare it in the Genealogy, even in the Names, how all the = sen Forms of Fire, viz. the ™Read the 
ten Properties of the holy Tongue "to the Fire-Life (underftand to the fiery Tongue) frit Queftion 
are fet forth in the Names of the Children of Noah, even to Abrabam, Quettons Ge 
17. For in Abraham, the Spirit of the fiery Tongue, viz. of the boly Underflanding the Soul. 
of the mental Tongue, opened itfelf out of the Covenant, and fet forth alfo its Figure” Of, or pros 
out of its compacted, formed, mental Tongue, viz. the Circwmcifion and the Offerings, aa Se 
[or Sacrifices, which Figures did all point at Chrif, who fhould open and unloofe the “4° 
Band of the mental Tongue to the divine Underftanding, and again enkindle the Light 
of Grace in Love, even in the formed Word in the Letters of the fenfual Tongue, and 
deftroy the Beaft of the formed Tongue; in which the Devil fported, and fet himfelf 
therein as God. i 

18. This Gueft the holy faming Tongue, viz. the Spirit of Chrift, drove forth}: in the 
Opening and Manifeftation of the Covenant, and took Poffeffion of the Throne of Prince 
Luifer in the human Property in God’s Children. 

19. Mofes fets down ten Names from Noah to Abrabam in the Line of the Covenant, 
viz. Sem, Arpbaxad, Salab, Eber, Peleg, Regu, Serug, Nakor, Terab, Abram: And he 
fets down very wonderfully, that Terab begat three Sons, viz. Nabor, Haran and Abram, 
this is even a Type of the three Principles, ene how allthree fhould be opened in 
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this holy flaming Line of the Covenant, through the holy Fire, and be fevered from 
Vanity; and how the whole Man fhould be born anew, and formed to the Image of God, 
through the holy Fire in the Covenant, as indeed the Names of the three Brothers repre. 
fent and hold forth fo much in the Tongue of Senfe: If a Man does but introduce the 
true mental Underftanding thereinto, then he fees it in the Form of the compofed Spirits 
of the Letters; which although we could well give an Hint of, yet the unilluminated 
Reader would not underftand it; but to our School-fellows we need not decipher it, 
they bave it already in the Underftanding. 
© Ten Forms 20. By the ° fen Forms of Fire 1 underitand firft the formed Word in the feves Forms 
of Fire. of Nature, and the eighth, ninth, and tenth Forms are the inward World, which is un. 
formed ; viz. the eighth Number is the Fire of the eternal Nature of the divine Mani. 
feltation, alfo the Strength and Omnipotence, which at the End of Days fhal! purge the 
Floor: The ninth Number is the heavenly Tinélure of the Fire and Light: And the ten 
Number is the Love-Fire, viz. the Triangle of the Holy Trinity in the Majefty ; figni- 
? The forty fied enough to thofe that are our, School-fellows : Ic is explained at Jarge in the? forty 
Queflions. Queftions of the Soul, in the philofophic Difcourfe at the Beginning and Entrance of the 
fame [Queftions. ] 
21. Out of thefe ten Properties of the Names in the Line of the Covenant the Orack, 
wiz, the divine Voice, was made manifelt in Abrabam: And therefore the Spirit of the 
Lord commanded him to go from bis ewn Country, and from bis Kindred ; for the Voice 
of the divine Manifettation with the Mefiab or Chrift fhould not ¢ome forth out of his 
Kindred, viz. out of his own Blood, but out of Ged: But yet i» bim laid the Veffel, viz 
the Ens, in which the divine Voice would manifeft itfelf; and therefore, becaufe another 
4 Jobn iii. Seed fhould be introduced into his own Seed, viz. an heavenly Exs 9, he commanded him 
to go out from his Kindred and Father’s Houle. 
22. For the Pofiibility and Ability to the divine Manifeftation did not ftand in Man’s 
Ens, but in God’s; but Man’s Eas muft come thereunto, that fo Agam’s heavenly 
difappeared Ens might be quickened in Chrift’s living Ens, and in Chrift arife from 
Death ; therefore God faid to Abrabam, Get thee into a Land that I will foew the. 
Here the Spirit fignifies, that he thould not fee God in his Father’s Country, that is, in 
the earthly Man, but in the Land which the Lord would fhew him in his Seed, which 
was another Sced out of the divine Ess; in this ftrange Seed he would blefs his own 
Seed, that is, tincture it with the divine Tincture ot the ninth Number in the facred 
Ternary, even with the Tincture of the holy fpiritual World, 
t Gm. xii. n 23. For thus faid the Lord to Abrabam, ' Get thee out of thy Country, and from thy Kin- 
a 3 dred, and from thy Father’s Houfe, into a Land that I will foew thee, and Í will make ¢f 
thee a great Nation, and Iwill Llefs thee, and make thy Name great: Thou fhalt be a Bie 
fing. I will blefs them that blefs thee, and curfe them that curfe thee. The great Nam 
which he would make him in his Seed was not to be underftood only as to the Kingdor 
of this World, for Abrakam was only a Stranger upon the Earth, and muft wander up and 


down from one Place to another, and poffefied no Principality or Kingdom, as the great 


Names of the Gentiles out of the fenfual compacted Tongues ; for he was to be a Stran- 
ger and Pilgrim upon the Earth in the premifed Seed and Biefing, for Chrift faid alfo, He 
Kingdom was not of this l¥orld. 

24. But the great Name which fhould be a Bleffing, wherein God would blefs all Na- 
tions, was the Hierareby of Chrift, in the Covenant, which would open itfelf in Abraham's 
Seed: This was an eternal great Name of a royal Hierarchy of an entbroned Prince in di- 
vine Power and Omnipotence, which fhould rule over the Curfe ; for God faid, be weu: 
surfe them that curfed bim, viz. the apoftate revolted Devils and all wicked Men, who 
would curle this holy Seed and Bleiling ; upon their Head this Seed fhould tread. 
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25. And here, under dbrabgm’s great Name and Bleffing, the Perfon of Chrift is wholly 
to be underftood; for he faid, Jn shee all Nations fhall be bleffed, and thou foalt be a Blef- 
| fing. Now all the Families of the Earth could not be bleffed in the outward mortal Man 
+ of grsbam; for Abrabam died, and his Children and Grandchildren were a long Time 
Strangers, Servants, and Bondmen in ftrange Countries, as in Egypt, for three hundred 
Years and upwards, and had no Scepter till under Mo/s; who alfo was no King, but a 
Prince of God, {which princely Dominion] continued to King Sau’, where they would 
indeed have a King again{ft God’s Command and Will, whom notwithftanding God did 
afterward reject, and iet up David to be King (out of the prophetical Spirit in the com- 
| pacted mental Tongue) under Chrift’s Perfon, who fhould bring forth and manifeft the 
4 great Name, and eternal Bleffing. 
=; ` 26. But here now we are rightly to underftand what the Perfon of Chrift hould be 
| under this Name and Bleffing; not wholly a Stranger, [or another Perfon,] which 
fhould not be out of Abrabam’s and Adam's Seed; as fome “err concerning it, and {et s See Collec- 
Carit only in the promifed Seed, viz. in Abraban’s promifed Seed, wherewith the poor tion of Let- 
captive Soul would be little benefited; hereby alfo the ' Refurrefion of the Dead out Yir ee 
| of thefe our prefent Bodies would be wholly nullified. fe E 
| a. For if Chrift was wholly another, then alfo another {or wholly a ftrange Perfon] ' The Refur- 
| mutt be born in us out of Chrift’s Seed and Flefh, which would not be me, or myfelf, tection of our 
| but wholly another Man ; as fome err, that we are fo born of Chrift as the Dew is out of Gt"? BD 
: tke Morning, which indeed is true, but my Ihood [or Perfonality] which was created in 
Adam out of the divine Ens, viz. out of the good Part of the Ens of the Earth, which 
| came forth alfo out of the heavenly World’s Being, as to the good Zins, into a Coagulation, 
=| mutt alfo be therewith joined; as the like is alfo to be underftood in Abraban. 
od 28. For God faid, Jn thee all Nations foall be blefed : He faid not alone in me, but he 
fid, I will blefs shee, and make of tbee a great Nation, and make sby Name great; and 
toa Shalt be a Blefling, thou thyfelf fhalt be it, that is, Chrif thould become Abraham, 
and ALrabam Chrif. 
29. For the Seed which difappeared in Adam and died to the mental Life, into which 
God engrafted or incorporated the Limit or Aim of his Covenant with the quickening 
Word, the fame is that into which God would introduce his Blefing, viz. the living, di- 
vine, heavenly Ens, and would blefs Abrabam and Adam and their Children in this re- 
quickened Ens, or difappeared Seed, and make them truly alive: The Huing Ens of the 
Word in the Covenant, and the Adamical difappeared Ens in Abrabam, fhould become 
one Perfon and Body ; far the fame are one Kind of Ens. 
30. But thtpeifonful malignant fenfual Delire, which the Devil had made monftrous, 
had fhuc up this holy Exs in Adam in Death, and covered it with the grofs, earthly Pro- 
perty, like co a fair Piece of Gold which was changed into Lead, fo that one would fay 
the Gold is dead and gone: And it would be truly fo indeed, if the Artif did not again 
redeem it. 
31. Thus likewife the heavenly Artift would not rejeft Adam's difappeared Gold, and 
make quite another new Thing, but he took his own Tinélure and of his own Gold, oug 
of which he had made Adam’s Gold, and tinétured Adam's Gold with his ow Gold, even 
with his Tinéture, that is, with the Word (viz. with the Power) of God, and with the 
Effence of the Word, viz. with the heavenly Corporality. 
32. So that Chrif became a God-Man, and Adam and Abrabam in Chrift a Man-God; 
God and Man one Perfon undivided, according to and out of all the three Principles of 
Eternity and Time, according to and out of Body and Soul; with every Property of Man, 
` and every divine Property 5 except the Serpents Property which Adam \ufted after, took 
in and imprinted on himielf, the fame he did nef aflume : But the Ens, underftand the 
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buman Ens, whereinto the Devil had fown his Seed, that he muft affume, and therein 
bruife the Head of the Devil, and of the infown Serpent's Ens, and deftroy the Vrifon of 
Death, which held the heavenly Exs hut up, and fpring forth afrefh; as the dry Rod of 
Aaron, which budded and bore green Almonds, was a lively Reprefentation of this: And 
this is the true Underftanding of the Seed of Abrabam and bis Blefing, as he meaneth. 
33. Abrabam in the Spirit of Chrilt fhould be a ‘Bleffing ; for Abrabam’s Ens and 
Chrift’s Ens have bleffed all Nations: Underftand the Line of the Covenant, in which the 
promifed Word {tood in the Aim or Limit of the Covenant, viz, the Spirit of the five 
Vowels, the great Name ZEOVA, which God, by the Motion of the Covenant in Abra- 
bam's Seed, made to [be] JEHOVA, or JEHOVAH, as an infpired or inbreathed God, 
© Or Tongue who fhou!d blefs the whole Alphabet of the * Senfes of all Tongues ; underftand, the form- 


elite! es ompa Word, viz. all Nations, Tongues and Speeches ; a Bleffing of the Jews and 


l ; . 
eet oe 34. For he faid, All Nations thall be bleffed in thee, no Nation or People excepted, 


but a//, even Ail, not only the Line of the Covenant, ‘but Adam in his Children: The 

Line of the Covenant fhould blefs the Line of Japhet and Ham, for Japhet fhould dwell 

in Sems Tent, that is, in Chrift, viz. Japhet fhould be received into Sem’s Line. 

: 35. But the grofs earthly Ham (underftand the grofs Fleth) is accurfed in Ham and Cain, 

. Y Jobn yi and {hall ® not inherit God’s Kingdom: Not Ham in Soul and Body is curfed, but the 

` Serpent's Man, whole Figure, according to the outward, Cain and Ham muft reprefent, 
fo that all Properties might be manifeft in an external Figure. 

36. Therefore we admonith the Jews, that they learn to know their Mefiab, for the 
Time of their Vifitation is at Hand, wherein they hall be redeemed from the Captivity 
of their Mifery, and be made free again. 

- 37. Alfo we admonith thofe that are ours, that they grant Mary to be the Daughter of 
Abrabam, and Adam, and Chr:f’s Mother as to the Soul, and Adam's created Image, and 
not according to the Deity, or according to the Ens in the Word of Life which came 
from Heaven ; for that was not ber Propriety, indeed it ftood in ber, but [it was] in the 
Word of the Promife in the Eye-mark of the Covenant, which was accomplifhed or at 
the Limit [i ber.] 

38. But the is ot the Mother which has brought forth or borne God, as the Fews and 
Turks fay that we teach; but Ged has brought forth and blefled the fame in ber Seed ; the 
in her Seed received the Power of the Holy Ghoft in the Word, and brought forth the 
Creature, which was God and Man. : . 

39. And it is not the Property of the Deity, which has neither Beginning nor End, 
alfo does not poffefs either Time or Place, but it is through all, and in all, from Eternity 
to Eternity; it has only manifefed itfelf in the Humanity, as the Fire does thoroughly | 
heat an Iron, and changes it wholly into Fire; and yet the Iron remains Iron ftill; fo | 
alfo the Man, or the Humanity which Mary brought forth out of her Effence and out of 
God’s Effence in one only Effence, is to be underftood. i 

yo. She brought forth the Humanity, and Ged the Father has from Eternity brought | 
forth the Word which did manifef itfelf in the Humanity, and filled the Humanity, as | 
the Fire does thoroughly heat an Iron, and the Sun illuftrates or fhines through the Wa- | 
ter or Glafs. : 

41. She indeed has brought forth the heavenly Bady, but not from the Power of her | 
Ens or Seed, but from the Power and Ability of that Ens, which did manifelt itfelf in | 
ber Seed; as the Effence or Being of Eternity manifefted itfelf through Time, and yet | 

the Time was not able or capable of receiving the Effence of Eternity into its own Might, | 
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but the Effence of Eternity afumed or took on it the Effence of Time: As the inward 
Heaven and World has brought forth and affumed the outward Heaven and World, fo 
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fikewife the Eternity affumed the Effence that it breathed into Adam, which died or dif-. 
appeared in the Seed of Mary , underftand in her own human Seed. 

42. And this is the great Name of Abrabam in Chrift, and the Blefing of Abrabam, 
wherewith God blefled Abrabam and his Children, and not a ftrange Perfon, as fome er- 
roneoully conceive, who underftand not the three Principles. 

. The Perfon was ftrange, but it is become an Indweller in us; the Heaven took 
on it the World, and made the World in it to Heaven, and yet each remained dwelling 
in itfelf,. viz. the formed Word of. the Body, a Creature, in itfelr; and the unformed 
Word in itfelf; God over all, and.in all, and through ali: ‘Thus alfo we are to underftand 
and confider of the heavenly living Effence, which gave itielf into Adam’s and dbrabam's 
Enss, as filling All in the Perfon formatively, and without the Perfon at once through all, 
and with the Word of Power as an Habitation or Manfion of the Power alfo through all 
or every where, but not to be comprehended of any Thing; as the Sun's Power and In- 
Buence, and the Air, penetrate through all Things, and give Life to every Being; the 
like is to be here underftood. 

44. We mutt by no Means abolith the Creature in Chrift’s Perfon, for that which he 
affumed both from the Soul and Body of Man, the fame is Creature ; but that which he 
introduced out of the Deity into the Humanity, that is neither Nature nor Creature, yet 
in our Humanity. formatively, but immenfe, uncircum{cribed, not particular ; like as 
the Air and Sun-fhine is whole or entire, fo likewife it is here; and we are in Jike Man- 
ner to underftand it, as if the Sun-fhine did introduce itfelf in fomething into a Form, 
and yet was wholly one Thing with the Shine or Light without the Form: Thus like- 
ki A heavenly. divine Æns, which he introduced into our Humanity, is to be un- 

erftood. 

45. God did'often appear to Abrabam, and fpoke. with him as one Man fpeaks with ano- 
ther: Therefore Reafon fays, How was it done? Did God aflume the Form of a Body ? 
God appeared to Abrabam in the Ens and Effence, wherewith he would manifeft himfelf . 
in his Seed,. viz. in Chrift’s Perfon, and fpoke from the Word of the Covenant in the 
Limit, in Abrabam’s Seed, even to the mental Tongue of Abrabam, which moved itelf in 
the Covenant ;. and.this the fen/ual Spirit in Abrabam underftood. 

46. For otherwife Abraham was not able to fee God ; but in the formed Ens of the 
heavenly Effence Abrabam: was able to fee in the Spirit of the Covenant, viz. in the fame 
Spirit which would manifeft the reprefented Type and Ljlence in the human [ffence. 

47. For it is written, that ” God appeared to Abrabam in the Form of three Men, and! Gen. xviiie- 
ild bim of a Son which foould proceed forth out of bis Lotus, «chom Sarab frculd bear to bin, 
upon whom she Covenant paffed: Now. what did the Appearance of thefe sree Men 
typify ? Nothing elfe but the Trinity of the Deity, and the Manifeftation of the divine 
formed Word through the three Principles: Therefore the divine Image was reprefented 
| in three Mem, for itis a threefold Ens, but one only Effence, viz. three Worlds, and yet 
| in one another as one, but differenced in three Principles, viz. with the dark wrathful - 
i 
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ee and with the holy Light-and-Love-Fire World, and with the outward vifible 
orld. 

48. Out of thefe three Worlds Man was created,. even into an Image of the divine 
Manifeftation: Therefore God fhewed himfelf to Abrabam in the fame Ens and Effence,. 
as in. the Form of the angelical Mefage, and yet {poke of himfelf. 

49. For the reprefented Ens, through which God ipoke, was angelical and human; it- 
would become human, for Chrift as to the Perfon of the Creature fhould be a Prince or: 
an angelical Hierarchy; fo likewife God appeared to dirakam in this Ens, Effence, and: 
Property, with his own indwelling Voice. ; 

50. Very excecding wonderful is the Hiftory concerning Abraham; for the Kingdom: 
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Of brif is therein wholly reprefented, and not only the Kingdom upon the Earth ia 
the Time of the four Elements, which alfo is pourtrayed and fet forth under it, but yet 
only as a Pilgrimage, which fhould not be the right Kingdom; for Abrabam muft cont. 
nually wander up and down, and alfo his Pofterity, and yet God promifed him the Cozy. 
try wherein he was a Pilgrim for his Propriety, that he and his Children fhould eternal 
pofiefs the fame. . ; 
®Gen.xiii.ug4, 51. For fo God faid to Abraham, = Lift up thine Eyes, and look from the Place where they 
i5. art, Northward, Soutbward, Eaftward and Wefward, for all she Land which thou feh, 
to thee will I give it, and to thy Seed for ever: But now they obtained Poffeffion of this 
Land along Time after, and were firit brought in by ofoua ; and Abrabam and his Grand. 
children lived net to obtain it, and they were very often driven out from thence; and 
yet God faid he would give it érabam and his Children for an eternal Poffeffion. 
_ §2. But we fee at pretent that they have it not in Poffeffion, for the Turks have now 
Poffeffion of it; and dérabam’s Seed, viz. the Jews, have at prefent neither Land nor 
Principality, but are almoft in all Places oniy as Captives: But now the Purpofe of God 
muft ftand, his Word muft be true: Abrabam in his Seed fhall eternally poffels it, for 
eternal is not only temporal. 

53. Therefore alfo God {poke of the Place, and fhews the fame to Abrabam, that he 
might fee it with his Eyes: And even here dies the great Myftery; for Paradife was in 
the World, and Adam loft Paradive ; but in Abrabam’s Seed, viz. in Chrift, Paradife was 
again reftored, not according to the mortal Man, but according to the heavenly, 

54. Now we fee at prefenc that Chrifiendom has not thefe Lands or Countries in Pof. 
feffion ; and fo likewite the Jews have them not: And now feeing that Abrabam fhal 
eternally poffefs them in his Seed, viz. in the holy Seed, we are thereupon to confider 
rightly of the Place of the boly Paradife, as the prophetical Spirit in Ezekiel, and Daniel, 
* Rev. xxi, and in others of them, fignifies and declares, bus efpecially in St. Jobn in the Revelation’, 

concerning the holy Ferufalem which comes down from Ged out of Heaven, as a Bride pre 
pared, and adorned for ber Bridegroom; and in all thus much is fignified, that Chrift in 
` Alrabam's Seed fhall take in his Kingdom. 

55. For with the Diffolution of the four Elements, when the four Elements fhall be 
in equal Weight [or brought into the true Temperature) and the Earth chryftallized like 

> Rew. iv. 6. a glajfy Sea è, as may be feen in the Revelation, shen that which was promifed to Araban | 
concerning the eternal Poffeffion thall be performed: For Chrift faid, My Kingdom is not | 
of tbis World: But now the Kingdom of this World was fhewn and promited to Abraham; 
therefore we muft thereby underftand the heavenly Kingdom, and even that very Plat, 
which was fhewn to Abraham, when Paradife fhall be again made manifeit, and Abralaa 
in Chrift fhall appear to the eternal Poffeffion. . 

56. For although at prefint the Turk has it according to the four Elements in Poftet- 
fion, yet Abrakam in Chrift has it with his Seed in Poflellion according to Paradile, viz. 
in the Paradifical World: Arabam is rifen in Chrift, ane poffeffes his promifed Land in 
his Principle: He is in Paradife, and the Turk in the outward World. 

57. Paradife is in the World; yet not in the third Principle, but in the fecond: The 
one does not confound the other: When Aérabam’s Children in Chrift part from the 
earthly Body, then they take Pef-ficn of this promifed Land according to the fpiritual 
Man, and poflefs the fame eternally. ; . 

58. And this is that which Ged fo often faid to Abrabam, That be would give bim the 
Land fer an eternal Poffefien , for when he promifed it him, then he commanded him to 
go away from that Place, to fienify, that he did not mean the external Kingdom, but the 
eternal, and fet him forth a Figure in the Stars of Heaven, faying, That even fo bis Seed 


Joould be multiplied and increajed; and as the Stars have a pure clear Body in oon 
1 parifon 
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parifon of the earthly Bodies, fo likewife the Seed of Abrabam fhould be an heavenly 


eternal one. aie, 
, But that 4lrabam’s Children, viz. the Jews, are at prefent caft out from thence, 


+ and difperfed into the whole World, the Reafon of it is their Blindnefs and Obftinacy, till 
tke Time of the Gentiles be accomplifoed: They have not known the Lord of Glory, bue 


have rejected him ; but when they fhall know themfelves, they hall be planted again into 


the Reet. 
60. Not that they are caft out of the Root, but they muft be diind, that their Light 
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might fhine to the Gentiles, till the Gentiles alfo become blind in this Light of Abraham Nate. 


(as indeed they are at prefent really blind) and then the Light of Abrabam thall again rife 
out of its own Root and Stem, and fhine to all Nations: Vhen Japhet foall dwell in Sen's 
Tent, and Ifrael fhall be brought together to the open Grace-Fountain of all Nations; 
concerning which all People are as yet blind. 

61. But the Time is near, and the Morning Star has appeared, if any are ‘able to fee: 


But the Babylonical bore has blindfolded all, fo that all Nations walk in the Night: 


Her abominable Whoredom is come before the moft High, who will blot out her Shame, . 


which has defiled the Heaven, This thou fhalt foon find by Experience, in thy Drunken- 


nefs, fays the Spirit of Wonders from its own Root. 


UNDE CANDEA DCN CEND CENE DECAAN DCEO ENCES CEA 


The Thirty-eighth Chapter. 


A clear Manifeftation of the Beginning of the Heathen’s War: 
How Abraham delivered Lot his Brother's Son: And of the 
Royal Prief? Melchifedech of Salem, to whom Abraham gave 
Tithes. F 


PARo d ERE we fee very clearly what the Imaginations, Purpofes, Intentions, Gen. xiv. 


and Undertakings of Men have been, even from their Youth upward; 

y HPA how they have brought themfelves ont of the Image of God into half 

s ENS beftial and half devilith Properties, viz. into Pride, Covetoufnefs, and 

Taah felf-ful Domination ; in like Manner as the Devil defired the fame, and 
“therefore was caft out from his Kingdom. 

2. For here the Gentiles, and the Children of Ham at Sodom and Gomorrah, and inthe 
whole Region thereabouts, did now begin to exercife their domineering Power, among 
whom Abraham was only a Stranger, and dwelt in the Plain of Mamre as in a Wilder- 
nefs, where he kept Cattle: But the Gentiles did tear and rend for the Kingdom of this 
World, and for the external Might and Power, ftriving how one People might rule over 
another, whofe Will and Dominion have continued even to this Day, and have received 
their Beginning from the Zeathens, and the Children of Ham, viz. from Babel, from 
the divided Tongues. 7 

3. When the Powers of the formed Word, viz. the Properties of Nature, divided 
themfelves, and each introduced itfelf into a Selfithnefs, then Strife and Enmity arofe 
among them, for the Center of the Nature of = dark World has obtained his Domi- 

f F 
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nion in the fallen Property of Man: For Men were as dead to the Kingdom of God, viz, 
in the Love and Humility, and lived at prefent to the outward Stars and the four Elements, 

4. Alfo the Devil had built his Strong Hold in the Serpent’s Ens in Man; therefore 
they fought only after that which made them great and potent in the World: And yet we 
may fee, how the Devil did only fool and ape them in the Wrath of God, fo that they 
flew one another, and efteemed semporal Pleafure higher than their Life; which is the 
greateft Folly under the Sun, that Man fhould bring his Life into the Danger of Death, 
for the Sake of poor filly Pride, whereas yet he knows mot whether he fhall hold and 
poffefs that, for which he murders, kills and flays. 
© 5. And we fee how fern the Devil in his Envy and Pride ruled in them, for thou~h 
they had the whole Earth before them to poffefs, and many Countries and Iflands were 
uninhabited, yet they undertake War, that fo they might but domineer over one ans- 
ther, and rob and plunder one another, thus the Devil, as Man’s Enemy, brought them 
into his Pride, that they might ferve him. 

6. It is notin vain that Chrift calls him a Prince of this World; he is a Prince accord. 
ing to the Property of the Wrath of the dark World; in and according to the fame Pro- 
perty he rules Aan in Body and Soul, in Will and Mind, 

J. For all War and Contention arife out of the Nature and Property of the dark 
World, viz. from the four Elements of the Anger of God, which produce, in the Crea- 
ture Pride, Covetouinels, Envy, and Anger; ¢befe are the four Elements of the dark 
World, wherein the Devils and all evil Creatures live; and from thefe four Elements 
arifes War. 

8. For although Ged commanded the People of Ifrael to drive out the Heathen, 
and wage War, yet the Command was wholly trom the angry zealous God, viz. from the 
Fire’s Property; for the Heathen had ftirred up the Wrath and Indignation which would 
devour them: But God, fo far as he is called God, defires no War, yea he cannot defire 
any Thing that is evil or deftruétive, for he is according to the fecond Principle only 
good, and communicating, and gives himfelf to all Things. 

9. But according to the dark World’s Nature he is on angry zealous Ged, and a ecn- 
fining Fire, if his Wrath be awakened; according to this Property he defires to con- 
fume all that moves and enkindles itfelf therein: And from zbis Property, God com- 
manded J/rael to fight, and fmite the Heathen; for his Anger was fet on Fire in them, 
and they were as Wood caft into the Fire, which the Fire defires to confume. 

10. Therefore the Wrath of God commanded one Nation to flay another, that it might 
even out of his Wrath be taken away; otherwife the Fire of bis Anger would have en- 
kindled itfelf, as happened to the five Kingdoms of Sodom and Gemerrab: Thus the 
Wrath of God fatiated irfelf in the Life of the Wicked, which it devoured into itfelf, 
in that they flew one another. 

11. As it yet now fo comes to pafs, that oftentimes Men cry to God to give them 
Succofs and Vidlory azainit their Enemies, that they might murder them; but God gives 
them zot Vidtory therein, bur the Sword of his Anger, which they awaken with their 
Prayer’s fierce Delires and Will: Were they érue Men, and Children of God, they wouid 
weed no War, for the holy Spirit does not wage War, but he only loves and gives; but 
according to the Property of the Anger he confumeth all Ungodiinefs and wicked Do- 
ings, and is thereby more blown and ftirred up in Indignation. T , 

42. For the sere a Man adds Wood to the Fire, and fürs it, the more it elevates and 
enflames itfelf till it devours whatfoever it can reach; the like alio is to be underitocd 
concerning the Zeal of God: This enkindled Anger-Zeal of God was fet on Fire in Adam, 
and it devoured his Image of the holy World, and paffed from Adsm upon all Rien. 

13. For they which were in the Line of the Covenant had the exzizdied Zeal, according 
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tothe firit Principle, viz. according to the Soul and Body, alfo in them; the one not “ren 
etter than the other; the Serpent’s Ens lay as well in Abrabam, and his Children, ac- 

cording to the enkindled Soul, and according to the grofs beftial Property of the Mortal, 

gs in the Gentils ; except the Line of Chrift in them, which was not the fintul Man’s 

Self-hood, bur it ftoed in God’s Power; as the Heaven ftands in the World, and yet the 

one is not the other; and as the Heaven ftands in Hell, and Hell in Heaven, and yet the 

one does neither confound or comprehend the other; or as the Night is in the Day, and 

the Day in the Night, or as the Light of Nature dwells and fhines in the Darknets. 

14. Thus we are to underftand, how the Children of the Saints have waged War 
acainft the Crew of wicked Men, and drove them out, viz. in the Angers Property, 
which managed its Sword by them, to deftroy the Heathen and the Generation of Ham, 
for’ Arabam went out with bis whole Hcuje and People, ogainft the Heathen who bad carried ‘Gen. xiv.14, 
away Lot bis Brother's Son captive, and be fmote the Heathen, and delivered bis Brother. *S» 16, 
This was done in the Zeal of God, which thus delivered his Children through the Might 
of his Anger; for what conduces to the Wicked for Defruéiion, the fame conduces to 
the holy Men for Life and Deliverance. 

1g. But that thofe who will be called Chriftians (who ought in and with Chrift to be 
dead to the Anger and Wrath of God in Chrift’s Death) wage War, they do it not as 
Ctriftians, but as Heathens: No Chriftian wars; for if he be a Chriftian, then he is dead 
in and with Chrift’s Death to the four Elements of God’s Anger in Sclf, and born a new 
Man in Chrift’s Spirit of Love, who lives in Righteoufnefs, in Love, and Patience, and 
lives not to himfelf, but to God in Chrift. k 

16. For a true Chriflian /eads bis Converfation and Will in Heaven, in the Life and 
Spirit of Chrift; as St. Paul fays, Our Converfation is in Heaven: But when the Chriftians 
wage War, they do it from the Acathenifb Property, and not from Chrift’s Property ; for 
aChriftign is not of this World; his Kingdom is in Heaven ; and he is dead in Chrift 
to the World, according to the new fpiritual Man in him: The Heathen-Man, viz. the 
ba'f-devilifb Man (who has his Kingdom in this World, who never has Room enough 
upon the Earth, but lives in the four Elements of God’s Anger, viz. in Pride, Cove- 
toufnefs, Envy, and Wrath) the fame defires in the Chriftians to war, fight, and flay. 

17. Saint Paul fays, ¢ Give your Members to be Weapons of Rightecu/ne/s: For why do $ Rem. vi. 13. 
Men fight ?. For the Kingdom of this World: And yet as Chrift faid, © His Kingdom was Jameiive T, 
net of this World; fo alfo his Children’s Kingdom in him is not of this World: Now then © Jea xviii. 
if we give up our Body and Soul for Weapons of God’s Anger, and {eek only thereby 5°: 
Seif (Interetts, Liberties, and Privileges of Mammon,] and flay one another for the King- 
dom of this World; I think we are herein Chriftians indeed in the A%@utd, but the Heart 
and Soul is an Heathen, and not born out of Chrift’s Spirit. | 

18. When Abraham had fmote the Heathen, be defired nothing of the Goods which be 
took, but refered to the King of Scdom what the Heathen had taken from Lim, and was only 
zealous in the Lord; he did not fight for Country and Kingdom, but to deliver his Bro- | 
ther Lot: This was a true Zeal, which the Lord drove in him he cid not fland up 
and fight for Country, or City, and though he obtained it, he defred it not, but went 

“again to his own Place. ; 

19. And here the Spirit in Mofes {peaks very wonderfully, and fays, that when Abra- 
ham returned from the Slanghter, the King of Sodom met him, and Melchifedech King of Sa- 
lem brought forth Bread and Wine, who was a Pricft of the moft High Ged, Pfeffer of Hea- 
ven and Earth, and bleed Abrabam, and Abrabam gave him Tithes: And though we find 
almoft nothing elfewhere in the holy Scripture of this Prieftbood, yet the fame was really 
in the Figure of Chrift; for the Spirit fays in another Place of Chrift, that be was an 
High-Prieft of the Order of Melcbifedech. : 
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nion in the fallen Property of Man: For Men were as dead to the Kingdom of God, viz, 
in the Love and Humility, and lived at prefent to the outward Stars and the four Elements, 

4. Alfo the Devil had built his Strong Hold in the Serpens’s Ens in Man; therefore 

they fought only after that which made them great and potent in the World: And yet we 
may fee, how the Devil did only fool and ape them in the Wrath of God, fo that they 
flew one another, and efteemed femporal Pleafure higher than their Life; which is the 
greateft Folly under the Sun, that Man fhould bring his Life into the Danger of Death, 
for the Sake of poor filly Pride; whereas yet he knows mot whether he fhall hold and 
poffefs that, for which he murders, kills and flays. 
5. And we fee how foon the Devil in his Envy and Pride ruled in them; for thoush 
they had the whole Earth before them to poffefs, and many Countries and Ifands were 
uninhabited, yet they undertake War, that fo they might but domineer over one ano- 
ther, and rob and plunder one another; thus the Devil, as Man’s Enemy, brought them 
into his Pride, that they might ferve him. 

6. It is notin vain that Chrift calls him a Prince of this Werld, he is a Prince accord. 
ing to the Property of the Wrath of the dark World; in and according to the fame Pro- 
perty he rules Aan in Body and Soul, in Will and Mind. 

7. For all War and Contention arife out of the Nature and Property of the dark 
World, viz. from the four Elements of the Anger of God, which produce, in the Crea- 
ture Pride, Covetoufnels, Envy, and Anger; ¢hefe are the four Elements of the dark 
World, wherein the Devils and all evil Creatures live; and from shefe four Elements 
arifes War. 

8. For although God commanded the People of Ifrael to drive out the Heathen, 
and wage War, yet the Command was wholly from the angry zealous God, viz. from the 
Fire’s Property; for tte Heathen had ftirred up the Wratn and Indignation which would 
devour them: But God, fo far as he is called God, defires xo Iar, yea he cannot defire 
any ‘Thing that is evil or deftrudtive, for he is according to the fecond Principle only 
good, and communicating, and gives himfelf to all Things. 

g. But according to the dark World’s Nature he is au angry zealous Ged, and a ecn- 
fuming Fire, if his Wrath be awakened; according to this Property he defires to con- 
fume all that moves and enkindles itfelf therein: And from sis Property, God com- 
manded J/rael to fight, and fmite the Heathen; for his Anger was fet on Fire in them, 
and they were as Wood caft into the Fire, which the Fire defizes to confume. 

10. Therefore the Wrath of God commanded one Nation to flay another, that it might 
even out of his Wrath be taken away; otherwife the Fire of bis Anger would have en- 
kindled ittelf, as happened to the five Kingdoms of Sedom and Gemorrah: Thus the 
Wrath of God fatiated itfelf in the Life of the Wicked, which it devoured into itfelf, 
in that they flew one another. 

11, As it yet now fo comes to pafs, that oftentimes Men cry to God to give them 
Succefs and ViGery againtt their Enemies, that they might murcer them; but God gives 
them set Victory therein, but the Sword of his Anger, which they awaken with ‘their 
Prayer’s fierce Detires and Will: Were they rue Men, and Children of God, they would 
weed no War, for tie holy Spirit does not wage War, but he only loves and gives; but 
according to the Property of the Anger he confumeth all Ungodiineis and wicked Do- 
ings, and is thereby more blown and itirred up in Indignation. “A 

a2. For the mere a Man adds Wood to the Fire, and ftirs it, the more it elevates and 
enfames itfelf till it devours whatfoever it can reach; the like ako is co be underflosd 
concerning the Zeal of God: This enkindled Anger-Zeal of God was fet on Fire in Adan, 
and it devoured his Image of-tae holy World, and pafled from Alm upon all Men. 

13. For they which were in the Line of the Covenant had the exsizd.ed Zeal, accordiag 
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to the firit Principle, viz. according to the Soul and Body, alfo in them; the one not 7 
petter than the other; the Serpent’s Ens lay as well in Abrakam, and his Children, ac- 
cording to the enkindled Soul, and according to the grofs beftial Property of the Mortal, 

as in the Geatiles , except the Line of Chrift in them, which was not the finful Man’s 
Self-hood, but it {toad in God’s Power; as the Heaven ftands in the World, and yet the 

one is not the other; and as the J/eaven fiands in Hell, and Hell in Heaven, and yet the 

one does neither confound or comprehend the other; or as the Night is in the Day, and 

the Day in the Night; or as the Light of Nature dwells and fhines in the Darknets. 

14. Thus we are to underftand, how the Children of the Saints have waged War 
againft the Crew of wicked Men, and drove them out, viz. in the Anger’s Property, 
which managed its Sword by them, to deftroy the Heathen and the Generation of Ham, 
for’ Abrabam went out with bis whole Heufe and People, egainft the Heathen who bad carried ‘Gen. xiv. 14, 
away Lot bis Brother's Son captive, and be fmote the Heathen, and delivered bis Brother, *S» 19 
This was done in the Zeal of God, which thus delivered his Children through the Might 
of his Anger; for what conduces to the Wicked for Defruciion, the fame conduces to 
the holy Men for Life and Deliverance. i 

15. But that thofe who will be called Chriftians (who ought in and with Chrift to be 
dead to the Anger and Wrath of God in Chrift's Death) wage War, they do it vot as 
Clrifians, but as Heathens: No Chriftian wars; for if he be a Chriftian, then he is dead 
in and with Chrift’s Death to the four Elements of God’s Anger in Self, and born a new 
Man in Chrift’s Spirit of Love, who lives in Righteoufnefs, in Love, and Patience, and 
lives not to himfelf, but to God in Chrift. s 

16. For a true Chriflian dads bis Converfation and Will in Heaven, in the Life and 
Spirit of Chrift; as St. Paul fays, Our Converfation is in Heaven : But when the Chriftians 
wage War, they do it from the keatkenifb Property, and not from Chrift’s Property ; for 
aChriftian is not of this World; his Kingdom is in Heaven ; and he is dead in Chrift 
to the World, according to the new fpiritual Man in him: The Heathen-Man, viz. the 
balf-devilifob Man (who has his Kingdom ‘in this World, who never has Room enough 
upon the Earth, but lives in the four Elements of God’s Anger, viz. in Pride, Cove- 
toulnefs, Envy, and Wrath) the fame defires in the Chriftians to war, fight, and flay. 

17. Saint Paul fays, ¢ Give your Members to be Weapons of Righteoufnefs: For why do 4 Rem. vi. 13. 
Men fight ? For the Kingdom of this World: And yet as Chrift taid, € His Kingdom was Jemes iv. 1. 
not of this World ; fo alfo his Children’s Kingdom in him is not of this World : Now then ae xviii, 
if we give up our Body and Soul for Weapons of God’s Anger, and feek : nly thereby 3% _ 
cdf [Interefts, Liberties, and Privileges of Mammon,] and flay one another for the King- 
dom of this Y¥orld; I think we are herein Chriftians indeed in the Mounth, but the Heart 
and Soul is an Heathen, and not born out of Chrift’s Spirit. : 

18. When Abrabam had {mote the Heathen, he defired nothing of the Goods which he 
took, but reficred to the King of Sodom what the Heathen had taken from kim, and was only 
zealous in the Lord; he did not fight for Country and Kingdom, but to deliver his Bro- . 
ther Let: This was a true Zeal, which the Lord drove in him, he did not ftand up 
and fight for Country, or City, and though he obtained it, he defired it not, but went 
again to his own Place. i 

19. And here the Spirit in Mofes fpeaks very wonderfully, and fays, that when Abra- 
ham returned from the Slaughter, the King of Sodom met him, and Melchifedech King of Sa- 
lem brought forth Bread and Wine, who was a Pricft of the moft High Ged, Poffeffor cf Hea- 
ven and Earth, and blefed Abrabam, and Abrabam gave bim Tithes: And though we find 
almoft nothing elfewhere in the holy Scripture of this Priefhood, yet the fame was really 
in the Figure of Chrift; for the Spirit fays in another Place of Chrift, that be was an 


High-Prieft of the Order of Melcbifedech. , 
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20. Thus the Spirit of God does very fecretly and myftically reprefent the Figure of 
„Chrift by Melcbifedech, and calls him a King of Salem, and a Prieft of the moft High Gog 
viz. a Prieft of Salvation, and the boly Un@ion, as it intimates in the fenfual Tonove, 
that is, Chrift has bleffed Abraham, and brought him forth Bread and Wine, viz, bi 
Fiehh and Blood, and is the High-Prieft before God, that makes Atonement for Abrabam 
and his Children. 

21. For abrabam had managed the Swerd of God’s Anger againft the Heathen; now 
came Mel bifedech, and bletled Atrabam again, left the Sword of the Turta fhould lay 
hold on him; and he gave him forth Bread and Wine, that is, the heavenly Ens, which 
he would introduce into Alraham’s Seed, and change it into Flefh and Blood; and here 


-he appeafed the Father’s Anger in the Covenant, as in the Type. 


22. For this Prieft with <drabam is really to be underftood in a fpiritual Manner ; fo; 
though Abrabam might have externally a Prieft after the fame Manner with him, under 
the Figure of Chrift, yet Mofes fays, be was a Prigf of God; and faid to Abrabam, Blefid 
art thou, Abrabam, of the mof High, who poffefes Heaven and Earth, who has fhut up 
thine Enemies into thy Hands: Here is none other to be underftood but Chrif, who 
_very often appeared to Abrabam in the Figure, and bleffed him always, for the Spiritia 


* Mofes calls him alfo a King of Salem, which is nothing elfe, but a King of Salvation. 


23. And Abrabam gave bim Tithes: Indeed he might have fuch a prieftly Order with 
him, to whom he gave Tithes: But this King and Prieft was he of whom he preached, 
to whom Abraham gave Tithes, viz. the tenth Property of the human Properties of the 
fiery Tongue of the Soul; and the Prieft gave his Bread and Wine, and his Blefing there- 
into; viz. the Love-Fire, the Tincture of the Light, together with the heavenly Sx- 


ftantiality, that fo Abrabam might receive the Light’s Tindture into the Soul’s fiery Tinc- 


ture, and become again a compleat Jmage of God, which was feperated in Adam with the 


- Woman: Therefore Chrift, viz. the /Yoman’s Tincture, gave him again the Light’s En, 
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. that fo the Male and Female Property might become one Image or Perfon: This the Spi- 
rit does here fignify in Mofes, under the Royal Prif of Salem. 

24. For Efdras, when he dictated the lof Bible, in the Knowledge of the Spirit of 

God, to his Scribes, faw this very well; and therefore the Holy Spirit does fo fet it 


Bi- down; And we fee very exactly, how E/dras wrote the Hiftories of Abraham in the Fi- 


"fon of the Spirit ; for the whole Hiftory of Abrabam is delineated under Chrift’s Perfon, 


2 Efdras xiv.and is an Image or Type of Chrift. 


25. Abrabam faw in the Spirit this Prieft of Salem ; and when Abrabam offered Sacrifice, . 


then this Pricft was in the Offering, and offered to God; for he was to make Recon- 
ciliation for the World with an Offering; therefore he was a Prieft of God. ' 

26. He brought Adraban’s Will-Offering, viz. his Prayer and Defire in Faith, into 
the holy Ers of God, and in the fame Ens, viz. in the divine Effentiality, heavenly 
Bread and Wine was brought to Abrabam’s Soul, that it might eat at God’s Table, ull 
this Prieft became Abrabam, that is, did manifeft himfelf in /brabam with the heavenly 
Corporeity, wiz. with the Soul’s Food in the right Bread and Wine. . 


Sn repr rE Nt i epee eng at 


“guerre RONNIE te: oo afemRREt ts meee 


Chap. 39 How God appeared to Abraham, &c. 221 
The Thirty-ninth Chapter. 


How God appeared to Abraham in a Vifion, and cftablifhed the Co- 
venant with hin in his Seed ; and how Abraham's Faiih laid hold 
of the Covenant, which God accounted to him for Rightcoufnefs ; 
and how God conmanded bin to offer Sacrifice, and what is there- 
by to be under fiood. Ha 


1. ay SS OSES fays, © After thefe Things it came to pafs, that the Word of thet Gen. xve © 
Er waco & Lord came to Abrabam in a Vifion; and faid, Fear not Abram, Iam thy 1—3. 
? 4 ik > 4 Shield, and exceeding great Reward, but Abram faid, Lord God, what 

KPM E X vilt thou give me, feeing I go childlefs, and the Steward of my Houfe is 

è, ue this Eliezer of Damafeus. And Abrabam faid further, To me thou haf 

KE a Pee given no Seed; and lo! this Son of my Servant will be mine Heir: And 

l bebold tbe Lord faid unto bim, He fball not be thine Heir, but be that 
fiall come forth out of thine own Bowels foall be thine Heir; and be commanded him to ge 
irth, and faid, Look towards the Heaven, and number the Stars : Canft thou number them ? 

And be faid to him, fo foall thy Seed be. Abrabam believed God, and that was counted to bim 

for Righteoufnefs. 

2. In this Portion of Scripture lies the, Root of the Chriftian Faith; for God faid to 
forabam, that he was his Shield and Reward, that he would give him the Seed out of 
bis Loins: God would be Abrabam’s Reward, and give him a Son of his own, whole 
Seed fhould be as the Stars in Heaven, which are innumerable; and his Steward’s Son 
thould not be Heir, viz. the animal human Seed full of the Serpent’s Ens fhall not in- 
herit, but God’s Reward, God’s Ens. He would give in his Reward into his Seed, viz. 
into the Power of his Loins, which fhould be a Seed like to the Stars of Heaven; he 
looked upon the Seed in the Covenant, viz. upon the eternal Kingdom, which fhould be 
as the Stars in Heaven, fo pure, bright, clear, and innumerable: And this Abraham 
believed, and it was accounted to bim for Righteoufne/s. 

3. Believing here is this, viz. he received and laid hold of the Word ; he took it into 
his Defire, viz, into the human Ens ; the Aim in the Covenant in the formed compounded 
Word, viz. in Abrabam’s Nature and Property, received the peaking Word of God, viz. 
the Promife; and both thefe were formed into oze; and in this ene Abrabam’s Faith was 
rizbt, for God counted the Word, which Abrabam received into his Faith’s Defire, to 
him for Righteoufnefs, for Propriety, and Fufification. 

4. For this received Word which was thus taken in, juflified the creaturely Word, 
viz. the exprefled, created Word ; underftand that Word which had formed itfelf in the 
tuman Property, and brought itfelf into a Creature, and put itfelf forth out of the three 
Principles into an Jmage , in which Image the Self-will had, through Defire and Luft, 
eevated itfelf with the dark World’s Property, viz. in the Fire of God’s Anger, and in- 
troduced itfelf into an earthly Groffue/s ; into which grofs Image the Devil allo had intro. 
duced, by the Serpent, his Ans, Will, and Defire. 

5. Now the living eternal-fpeaking holy Word came forth, out of the Light’s and di- 
vine Love's Property, to help this Ens, this compacted Word, and created Image, and 
became its Reward; this fame Abrabam's natural Word and Power received into itfelfs 
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and this fame Word of God taken in, and fixed in the Defire, jupified Abrakam's cor- 
rupted Word ; it was his Righteoufuefs: The fame deftroyed the Anger, and ruined the 
Devil’s Defire and Will; underftand in Man’s Ens, viz. in the formed Word this was 
effected. 

6. For there is no Faith without God’s Word and Power ; therefore Alrabam did now 
take God’s Power and Promife into his Ens in him, and formed or conceived the fame 
into a Subftance of his Spirit; this was the Faith of Justification, that God’s Word, and 
the human Will and Defire, came into one {piritual Subjance: Thus God accounted the re. 
ceived or infpoken apprehended Word to Abrabam for Righteoufnels, viz. for Pro- 

riety : And this is the Ground and Root of Faith, that he took in or imprinted God's 
B rorife into his Defire, as his very own, and let not the fame pafs from him in Doubt: 
As Jacob did, who took the Word of Promife into him, and faid, Z will not let thee go 
till thou dof blefs me, and wreftled the whole Night with the Ward of Power, uH be ch. 
tained Vilory , fo that the promifed Word gave in itfelf to him, for Propriety, viz, toa 
Blefing, or a great Reward, as here in Abrabam. a 

7. Thus underftand us very accurately : The incorporated Word of the Covenant in 
Paradife, which God promifed to dam concerning the Bruifer of the Serpent’s Head, | 
did here at prefent wreftle through Jacob's formed Word of the human Property, with | 
the new promifed Word, viz. with the living Word, which did at prefent move itki | 
in him, and would that the corrupt human Ens might be bleffed with God’s Love, 
that the Wound might be dealed; and it did long and pant after the fulfilling of the 
Covenant, that God would be pleafed forthwith to introduce the holy Ens of his hea; 
venly Effentiality into Man’s Effence, that Chrift might be born out of God’s and Man's ! 
Effence. Therefore let Chriftendom know, that Faith is not only an Hiftory or Know- | 
ledge, (but a real Subfance.) O, i , | 

8. Faith is nothing elfe but the uniting of one’s Will to God, and the receiving of 
God’s Word and Power into the Will, that fo both thefe, viz. God's Will and Man’s 
Will, become both one Subftance and Effence , that the human Will be even God's 
Will; and then Chrif in bis Sufferings, Death, and Refurretiion, is accounted to his own 

s Viz. Chrift. Humanity for Righteoufnefs; fo that Man becomes * Chrifius, or the Anointed; un 
derftand according to the /piritual Man: And thus we put on Chrif in Abrabam's Faith, - 
and are Twigs, Shoots, and Branches in his Vine, and the Temple of Ged: We that teaches 
and believes otherwife, is yet in the compacted, uncontrite, or uncloven Tongue of 
Unbelief, in the Whoredom of Babylon. 

g. This is the true real Ground of our Chriftian Faith, that as Abraham put on Chrift 
in the Faith, fo we alfo at prefent receive, and in our heavenly Part of the Humanity put 
on Chrift in his Humanity, according to the heavenly World’s Effence, in the fame 
Fleth and Blood which Me/cbifedech reprefented and brought to Abrabam in the heavenly 
Bread and Wine, viz. in the Type thereof; yea wholly receive it into our Exs of the 
heavenly World’s Effence, which died in Adam, and became alive therein, and arife from | 
Death in Chrift, and dwell very eflentially with our fpiricual Man in him: And shea be 
is our own Righteoufnefs, we in him, and be in us, only one Chrif, one Ged, one Faith, onè | 
Tree in the Paradife of God, in the Stem, which is God, and in the Power and Virtue | 
thereof which is Chrift, and in the Branches of the Tree which are we Chriftians, whey 
one Tree, not two: We underftand not herein ‘the grofs beftial Man full of the Serpents 
à John vi. Ens, * which foall not inberit the Kingdcm of God, but the true Man, which God created 
3 Cer. XV. 50 in his Image. 

40, Let Matter Sophifter o- Wifeling of Babel look us right in the Face, and fee what 
Spirit’s Child we are: We underftand wet the Beaf, but the Man Chrift, which died im 
Adam, which was again regenerated out of Abraban’s Seed, and deprived Death of its 
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Afete, and defroyed Hell in Man, and flew the Death in us, and rofe again from. Death, 
and lives for ever: The fame we mean by a right Chriftian, and not Calves, and Oxen, 
Dogs, Adders, Serpents, Toads, and the like, who would with their Beafts of Vanity 
be extwardly adopted and regenerate Children of God ; no fuch Beaft comes into Heaven, 
only and none clic but a Céri#, viz. a Child of Chrift, which is born of Chrift’s Fleth 
and Blood: | Without are Dogs. 

13. Therefore let it be told thee, O Babel, thou ride upon the Dragon of thy own con- 
trived, half devilith, and half beftial Tongue in thy own Words and Will, and haft not 
Abrebar’s Faith, tz. in the received and formed Word, which became Man: But thou 
ixvlef with the Dogs, and yet wouldcft with thy fnarling, jeering, contentious Dogs- 
Will, in a trange Child, be Abraham's Heir. 

12, But God faid to Abrabam, Thy Servants Child [poll zot be thy Heir, but be thet is 
begotten out of thy Loins: He that is born of the Faith of Righteoutnefs, he fhall be 
God’s Heir, and not the Son of the Bond-woman, viz. the frange introduced grols bef- 
tial Serpent's Ens. 
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13. And God faid to Abrabam, * I am the Lord thet hath brought thee cue of UR of the* Gen. xv. 
Chaldees to give thee this Land to inherit it. But Alrabam faid, Lord Ged, whereby fhall 17-18: 


know that I foall poffefs the fame? And be faid unto kim, Take me an Heifer of three Years 
eid, and a She-Goat of three Years old, and a Ram of three Years old, and a Turtle-Dove, 
ard a ycung Pigeon: sind be tock all thefe, and divided them in the midfi, and laid each Piece 
entagainft another, but the Birds be divided net. And when the Fowls came down upon the 
Care-fes, Abrabam drove them away, and when the Sun was dows, a deep Sleep fell upon 
rakam, and lo! an Horror of great Darknefs fell upon him: And ke faid to Abrabam, 
Know this of a Certainty, that thy Seed foall be a Stranger in a Land that is not theirs, and 
they rall be compelled to ferve, and be affiifted four hundred Years, Lut I will judge the Na- 
tin whem they muf ferve, and afterwards I will bring them out with great Subfiance;: And 
thst fhalt go to thy Fathers in Peace, and be buried in a good old Age, but in the fourth Ge- 
uration they fhail come hither again, for the Iniquity of the Amorites is not yet full. Now 
when the Sun was gone down, and it was dark, bebold a fmoaking Furnace, and a Fire-flame 
pufed betten the Pieces. Here the right Figure of Chrilt’s Offering for the Humanity 
is reprefented ; and alto his Suffering and Death, his Perfecution; and alfo his Victory is 
delineated herein; and likewife the Man of Sin and Vanity, intimating how he muft fic 
up bis Meafure ; and whereunto each is appointed. 

14. God gave Abrabam the Sign how it fhould go with his Seed, in that Abrabam faid, 
Lord God! whereby pall I kitew that I fhall poffefs the fame? Then God fet the Figure of 
the Seed befor him (for he had comprehended it in his Faith, which was made his 
Righteoufnefs) and fhewed it him in a Figure, for the Offering fignifies the Offering of 
Chrift,; the three Sorts of Bealts, viz. the Heifer, She-Goat, and Kam, each three Years 
old, denote the Part of the outward Humanity of the Time, viz. out of the Limus of 
the Earth, a BF E l 

15. But that they muft be three Years old, denotes the whole outward threefold Man, 
of the Sulphur, Mercury, and Sait, viz. the three Properties of the three Principles, which 
he in the Farth in oze Efence or Subftance. 

16. And that Abrabam divided thefe three Beafts, and laid one right overagainft the 
other, fignifies the twefold Limus of the Earth, viz. the grofs Property out of the dark 
World’s Property, and then fecondly, the Limus out of the beavenly World’s Pro- 
pan which lies in one Compaétion in the Earth, whence Man was created as to the’ 
ody,’ ie l 

17. But that Alrakam divided them, fignifies that the Groffnefs, which Adams Defire 
introduced, moft by Death be feverated trom the Purencfs of the Humanity, and one 
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muft lie right oppo/ite to the other, and be divided from one another, each into its Pro. 
perty, as Light and Darknefs are divided, and yet are near one another. 

18. The Turtle-Dove denotes the poor Soul captivated in this beftial Property ; and the 
young Pigeon fignifies the inward difappeared Humanity of the poor Soul, which fhall be- 
come young again in the Offering, viz. a new Birth. , 

19. But that the two Doves were not divided, but offered whol, fignifies that nothing 
fhall be taken from the Soul, and from the inward Man of the heavenly Limus, they 
fhall remain whole and entire in their Subftance, and be offered whole to the angry Fire 
of God in Chrift, and be brought quite through the Fire of Anger, through Death, wz, 
raaua the great Darknefs and Horror of Death and Hell, as this was the Figure 
thereof. 
` 20. When Abrabam had fet forth his Offering, he fell into a deep Sleep, and Horror 
and great Darknefs did encompafs him: The Skep fignifies the Death of Chrift, and the 
Horror the Wrath of God, viz. the Abyfs of Hell, and the Darknefs the dark World; 
into this the Werd, which had given in itfelf into <irabam’s Faith, to be a Seed of the 
Children of God, fhould enter with the Offering in the whole Humanity, both with Soul 
and Body, and refign itfelf up wholly to the Anger of the Father to be devoured. 

21. And the exkindling of the Fire, which pafled between the Pieces, was now the holy 
Fire of God, which came forth out of the holy Burning, viz..out of the Love- flaming 
Word, which gave in itfelf to Abrabam’s Faith, in the Humanity of Chrift in Soul and 
Body, when he ftood in the Father’s Anger, in the Death and Darknefs in Hell, and 
caft the Humanity in Soul and Body to the dager, and changed the Anger into Love- 
„Fire ; for the Wrath of the Father according to the eternal Nature of the dark World, 
which was enkindled in the Humanity, muft in the Humanity receive fuch an holy Ens, 
wherein the Anger might in its Fire be changed into a Light or Love-Fire. _ 

22. This holy Ens in the Word of Faith muft enter into the great Horror of God's 
Anger; for the Soul ftood therein effentially in its Property; it is out of the Father's 
Fire-Property (out of his Strength and Omniporence) viz. out of the firit Principle; and 
here the fecond Principle, viz. the Love-Fire, came to kelp it: Therefore it muft enter 
again into its own Root, from whence it came to be a Creature, and be tinétured in the 
Power of the Love-Fire, in the divine Light, and be changed into an excellent, pure d- 
vine Gold; of which this Cflering was a Type. 

23. And that the Fow/s fell upon the Carcaffes, which Abrabam drove away, fignifies 
the hungry Fffence of the wrathful Property of the Anger of God in Man, which ben- 
gered after the Humanity, and would devour the fame into itfelf, but the Word in Abra 
bam's Faith drove away the Devourer from thence ; it fhould not be devoured, but be 
offered, that fo one Effence might enter into another, and overpower the other. 

24. The Offering of Chrift (viz. the Humanity of Chrift) did indeed give itfelf wholiy 
as an Offering or Sacrifice into the Father’s Anger, into his Fire’s Effence ; but the Love- 
Spirit of God Lindered the wrathful Effence of the Fire, fo that the Fire could not devour 
the Humanity of Chrift; it took only the Self-will of the Humanity, and brought it 
again into the firft univerjal entire Will, out of which Man’s Will was given him, which 
had corrupted him, and brought him to Self-hood: Here it was again introduced into 
the Father’s Will, viz. into the firit Root; for fo alfo Chrift faid, when he in this Con- 

! Lukexxii.ga. dition or Trial on the Mount of Olives did fweat blood, ' Father, thy Will, not my 
‘Will be done. 
+ 25. The divided Word of Man’s Property, which had turned itfelf away from the 
univerfal Perfeétion, viz. from the ONE into a Self-hood, muft enter again into the ~ 
ALL, and be tried, purged, and purified through the Fire of God, and live and move 
in the one, viz. in the Father’s only Will. 6 TI 
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26. The Figure of the Servitude in Egypt fignifies, that Chrift in his Members fhould 
be only a Pilgrim and Stranger in this World, and that the outward Man, which is of 
this World’s Effence, fhould be fubject to the Dominion and Power of this World’s Ef- 
fence, and be plagued, and always accounted only as a Carpenter’s Axe, whereby Men 
build the Houfe. . - 

27. For a Chriftian Man is even as God’s Hatchet, wherewith God builds his Houfe 
for an Habitation, both as to the boly Children, and alfo as to the Wicked; they muft 
pith build; inwardly from God’s Spirit they build God’s Temple, and outwardly with 
their Hands they muft be in Servitude; for the outward Kingdom wherein they dwell 
is not theirs, but the L/eathen'’s, which have their Jicaven therein, and work therein in 
God’s Anger. 

28. And it was very fully and myftically told to Abraham, that_ he fhould be fubject 
to Servitude in his Children, till the Iniquity of the Amorites was full; fo that herein we 
fee very clearly how God’s Children muft ferve the Amorites, viz. the Gentiles, ull they 
db obtain their Inheritance in the Wrath of God, and wholly accomplith tbeir Works 
alo in the Anger of God, for a Building of the dark World: For God faid, They 
ficuld ferve the Egyptians, and have only Plagues for their Reward, till soe had accom- 
plifhed and filled up their Meafure: Thus the Wicked mult wholly finifh their Works; 
and the Children of God mutt be embroiled alfo in Servitude with them. Notes 

29. Therefore, dear Children of God! though you oftentimes muft ferve wicked Lords 
and People, and be accounted as Bond-Slaves, as it yet at prefent fo falls out, yet think 
that you alfo ferve God ‘herein: For as you in your Hearts and Mouths build God’s 
_ Kingdom to your Poffeffion, fo you mug likewife with your Hands help your Mafters to 
< build their hellith Seat; for you are God’s Inftruments, fit enough for all Kind of Struc- 
ture; you muft zot do it from your Choice and Good-liking, but from the Command of 
Ged you muft do it. 

30. For in that the Potent compel the Poor, and force them into Servitude and Slavery, 
that he does from his God, viz. from the Kingdom of Nature, from the Stars, and from 
&if-bood, wherein he builds up the Houfe of his Wonders to the Kingdom of Nature 5 
this is his Office whereto his God ufes him ; and it is alfo a great Wonder before the Eter- 

i nity: But it arifes from the divided Tongue, where the Properties entered into Self- 
hood, each in itfelf; over which the Strongeft domineer ; to all thefe, wz. to the King- 
| dom of Nature, the earthly Man, I mean the outward Man, muft be /udjec?, otherwile 
| he reffts the Kingdom of Nature, viz. the formed Word. Notes 
3. Now it does not belong to the Children of God to refit or oppofe, žut to do all 
| fir God's Sake, whereto only God will ufe them ; they muft think thar they, in this World 
and in the Eternity, are God’s Servants, will ferve him in his Order, [or Orcinance.] 

32. We do not hereby judge or condemn the worldly Magiffracy and Order , but we 
thew the Ground of all Myfleries: Dominion or Rule rifes out of the Kingdom of Na- 
ture, and may indeed enter into God’s Kingdom, if it manages its Authority and Power 
asa Servant of God in the Kingdom of Nature, and not as a felf-willed God, who will 
do what he pleafes : If Rulers acknowledge and behave themfelves as God’s Stewards in 
his Kingdom of Nature, and tranfgrefs not the Order of Nature, and do not advance 
thenfelves higher than the Office of Nature fets them, and fo make themfelves Petty-Goas, 
to command and impofe what their Will and Lif lead them to, then well and gosd, but 
if it be otherwife, they fhall find it, as God faid to Adrabam, This People, whom they muh 
ferve, Iwill judge. 
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~The Fortieth Chapter. 


Of the Hiftory and wonderful Typification of God's Spirit, con- 
cerning Hagar, Sarah’s Maid, and her Son Umael, and his Re. 


jetlion from the Heirfbip and Inheritance of Ifaac. 


1. Oer HOSOEVER will read the A&s of Abrabam, Ifaac, and Jacob, and 
X X XA rightly underftand what the Spirit of God does fignify and mean by 

y. A the fame, he muft not look upon them cny as an Hiflory, as if no. 

5NR Wa thing elfe was couched therein, than an outward Acquifition or Re. 
x o; ee lation of an Act or Thing done: The whole Kingdom of Chrift, t 
Licks gether with the Kingdom of Nature, is therein fet forth exactly ; ne: 

only the Work of Man’s Redemption, but alfo what Men, how or whi 

in Man, fhall poffefs and inherit God’s Kingdom; not as the Jews boatt, that the; 


„alone are God’s People: No! It is far otherwife ; God looks not upon one Sort or Ge. 


neration of Mankind, but upon the Stem or Root of the Tree. 
2. In the two Brethren, viz. in J/aae and I/mael, both Kingdoms are typified; viz.in Imas 


the Kingdom of Nature, and in Jfaac the Kingdom of Grace ; and thus alfo in Ejau and | 
Jacob; for at prefent two Lines went forth out of Abrabam, viz. Fapbet’s and Sens: I- | 


mael was the firft, as Japket among Noabd’s Children; and fo likewife Cain among Adan's 
Children; thefe point at the Kingdom of Nature, which has its Original out of the Fa 
ther’s Property, and muft always be the frf, if a Creature fhall be brought forth, [orto 
the producing of a Creature. ] 

3. Afterwards comes the Kingdom of Grace, which takes in the Nature; as firt 
there muft be a Fire, before there is a Light; the Fire begets the Light; and the Lig: 
makes the Fire manifelt in itfelf; it takes the Fire, viz. the Nature into itfelf, and dwells 
in the Fire. 

4. The like alfo we are tounderftand concerning the two Properties of the Humanity, 
viz. in the fwo Principles, according to Fire and Light, viz. according to the Father's 
and Son’s Property, according to the ager, and according to the Love, both which ara 


in one Effence. 
5. But feeing \fan’s Will had fubjected itfelf to the Kingdom of Nature, the King- 
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dom of Nature cid now alfo reprefent its Property in Man’s Image, to the higheft God, | 
efpecially in this wonderful Man Abrabam, in whom the Spirit and Word of God moved | 
itfelf; now the Figures of the eternal Principles, viz. of both Wills, were reprefented ; 


out of one Man to the Word of God, which had brought forth and formed all Effences |` 


viz. the revolted difobedient (Will) in J/mael, and the holy Obedience, which fprung | 


forth from the received Word of Faith, in Ifaac. 


‘6. Two Types were here fet forth; in aael the poor, fick, diftempered, evil, cor | 
rupted liam, fallen from the Will of God; and in Jfeae the Image of Chrift was repre- | 
fented,. which was come to help the poor corrupt Adam, and to introduce his apoftate 
WIU into Death and Mortification, and purify the fame again in the Fire of God, anc |. 
regenerate it anew in the Love-Fire, and in the firft only eternal Will of God, where | 
‘fee Father andthe Sor are one only Will and Effence, in the wrathful Anger-Fire and 
. Ja the Love-light Fire. 


7. For with the Motion of the divine Property, when God moved the Nature, and 
created the Creatures, the two Properties, viz. of the Love and the Anger in Nature, 
1 
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| fevered themfelves ; fo that the Myftery of God, viz. the invifible fpiritual World, might 
be manifeft, and come into a Wrettling [Love-ftriving] Sport, in the Strife and Counter- 

Will. 

g. For if there was but one only Will, then all Effences would do but one Thing; 
> putin the Counter-JWill each exalts itfelf in itfelf to its Victory and Exaltation; and all 
| > Life and Vegetation ftand in this Conteft, and thereby the divine Wifdom is made ma- 
` pifeft, and comes into Form to Contemplation, and to the Kingdom of Joy, for in the 
Congueft is Joy: But one only Will is not manifeft to itfelf, for there is neither Evil nor 
4 Good in it, neither Joy nor Sorrow; and if there were, yet the one, viz. the only Will, 
| muft firft in itfelf bring itfelf into a Contrary, that it might maniteft idelf, 


a. The like alfo is here to be underftood concerning Ifaac and Ifmac; for Chrif mutt l 


be born of Abraham's Seed; and the corrupt Man muft alio be born out of this Abraham's 
Seed, whom Chrift fhould help and faye. , 
} 10. For Chrift, viz. God’s holy Word and Will, took to him, on his holy, heavenly 
-© Ens Man’s revolted Ens and Will, and brought the fame in him into the Mortification 
of Self-hood, even into the Root whence Man’s revolted apoftate Will did arife in the 
Beginning of his Creation, viz. into the Wrath of the eternal Nature, into the Father’s 

_ Property as to that Nature, and regenerated the revolted human Will in the fame Fire 

: through the Love-Fire, and united or atoned God’s Love and Anger, viz. the divided 

` Nature, in the human Will; which Nature, in the Creation of the World, had intro- 

_ duced itfelf into a Contrary, to the Manifeftation of the onders. 

41. Now underftand us here right, according to the very acute Depth: Chrift muft 

| be the King and Hierarch, viz. the buman Prince in the eternal Kingdom ; and the King- 

: dom was his own Peculiar; now his Sudjeéts, viz. his Servants, mutt be other Perfons 
than he, all which muft introduce their Will into him, as into one Stock: He muft be 
the Tree, which fhould give to his Branches, viz. to the reft of Mankind, Sap, Power, 
and Will, that fo they might bring him forth Fruit; but feeing the Branches on his 
Tree, which was himfelf, were become evil, he gave himfelf into their evil Effence, and 

at forth his Power and Virtue in them, that fo they might become good again, and 
fourifh in him. 

12. And that this might be effected, the Tree and the Branches of the Tree muft be 
ciftinguithed or feverized, that fo the Wonders of the formed Wifdom of Nature in this 
Tree might zot ceafe and come to nought; for which [Wonder’s] Sake, God had moved 
himfelf to the Creation, and fevered the Will of Nature, viz. his formed Word, into a 

Cemtrary. : : 

13. [faae was conceived in the Ens of Chrift, viz. in the apprehended or formed Word 
| of Faith, of Abrahams Ens in the Faith, and ftood in the Figure of Chrift; he was zot 
wholly and only out of the heavenly Ens, but out of both together; out of Abraham's 
_ Adamical Ens, and out of the conceived or apprehended Word of Faith: And Jjmael 
was out of Adams Ens, of Abrabam’s own Nature, according to the corrupt Property ; he 
was wholly out of the Effence of Abrabam’s Soul and Spirit, but not out of the appre- 
bended Word of Faith, which pafied upon J/aac. 

14. Now J/mael was, as his Father Abrabam was before the conceived Word of F aith, and 
fhould alfo take or receive that fame Word of Faith in the Defire out of d/aac’s heavenly 
divine innate or inbred Word, and bring it to a Subftance of Faithin him; for God anointed 
the Humanity of Chrift, and the Humanity of Chrift ariointed his Boughs and Branches, 
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Unien, wherewith God anointed Abrabam’s Seed in his Faith's Defire. 


+ 


and in Joram God and Adam ftood as it were oppofite: God received Adam again in 
Gg2 


siz. thofe who alfo bring their Defire into him; and fo they alfo come even to the fame 


t.e Thus the Figure of Chrift was reprefented in J/aac, and Adams Figure in Ifmael, 
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Abram into his Covenant, Word, and Will; and out of this fame Covenant, Word, ang 
Will, which Abrabam received of God, in which Abram was jultified, Chrif was born 
who received Jinael, and ail the poor corrupt Children of Adam (who do but introduce 
their Defire into him) into his Word and heavenly Ens, and delivered them to his Fi. 
ther, viz. to the Bofom of Abrakam, into which his Father had imbofomed or immerfeg 
s eternal holy Word of divine Love, wherein ftands the Compajion over us the Childre, 
o r Eve. 

16. Thus underftand us now right in this, concerning Abrahams Bond-woman, and 


® Geexxi.to. concerning the Free: What does that mean which was faid to Abrabam ? = The Sen of 
Gal. iv. 30. she Bond-woman foall not inberit with the Free: It was not only fpoken concerning ths 


* Gen, xvi. 
7 -10 


outward Inheritance only, but concerning the eternal Inheritance of the Adoption. os Fi. 
liation of God. 

17. The rebellious Self-will of Nature was in Jjmael, which he inherited from his Mo. 
ther Hagar, and from érabam’s natural Adamical Will, which was a Mocker of the 
new Birth. . 

18. For the Devil had introduced his Will into the human Will inclined to Self-hood 
in the Serpent’s Ens, which Will did only mock and fcorn the new Birth; juft as the 
Devil is only a Scorner and Conteminer, when he is told, how thar the Anger, viz. the 
Wrath of the eternal Nature, of which he is a Prince and Poffeflor, fhall be changed :s 
Man again into Love, the fame {eems ridiculous.to him: This falfe Spirit was a Reviler 
and Mocker in J/mae/, or whom God faid, Caf out the Son of the Bond-woman, viz. this 
Scoffer; for the Scoffer’s Spirit and Will fhall not inherit with the Free,, viz. with the 
only Will of God. ; 

19. But now we are not to underftand this concerning the whole Perfon of J/nael, 3 


if God had rejeéied him out of his Purpofe from the divine Adoption: No, no: The | 
contrary plainly demonftrates itfelf; for when Hagar waxed proud, feeing fhe had con . 
ceived, and. not her Miftrefs, and lightly fet by-Sarab her Miftrefs, and Sarab reproving 


her fharply for it, fhe fied from her; then the Angel of the Lord met her, and faid uno 


her, " Hagar, Sarab’s Maid, whither wilt thou go? Return again to thy Miftrefs, and kun > 
bly fubmit thyfelf to ker : Twill fo multiply thy Seed, that it fhail not be numbered for Multitude. : 
*Vertr 14. 20, And the Angel of the Lerd faid further to her, ° Bebcld! thou art with Child, esi ; 


` Shou fhalt bear a Son, and bis Name foail be called Ijmael, becaufe the Lord: bath beard tiy | 


Affliction.. He foall be a wild Man; bis Hand will be againft every Man, and every Mav's . 


Hand againft him, and be faall dwell in the Prefence of all kis Brethren. And foe called the 
Name of the Lord who fpake with ber, Thou God feeft me, for fhe faid, Here I bave fis 
bim, whe bath looked after me; therefore foe called the Well where this was done, The Wet 
of the Living, who bath locked upon me. 

21. Underftand this Figure thus: Hagar fled in the Will of Self, viz. in Difobedience, 


that is, in the Will of Nature, in which the Devil according to the Wrath’s Property ` 


defires to be a Prince; this Will would not humble itfelf under the Covenant, and obey 


the free one, viz. God's only Free-will: Hagar fled away in the Figure ; for the Will of l 


Self-hood muft fly away, and wholly die, and not inherit the Covenant and the Adoption ; 


but the Angel of the Lord met Hagar, and faid, Wither wilt thou go, Hagar, Sarab’s 


Maid? Return again to thy Mifire/s, and bumble thyfelf under ber Hand: Bebold! thou ert ! 


with Child, and fhalt bear a Son, whofe Name thou fhalt call Ijinael, becauje the Lord batb 
beard tiy Afflifiion, The Meaning of it is this: 
22. ‘Thou poor miferable Man, captivated by the Kingdom of Nature, Nature has 


+ indeed brought thee forth in its Coztrariety, in its Wonders, and the Devil has poifoned 


thee; fo that thou muft be a wild Man upon the Earth, to the Oppofition of God’s Chil- 
aren, fo that they mult be fried and exercifed by thee, and be brought into Tridulatica, 
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tat fo they alfo might powerfully put forth, out of the holy Es, the Sap of their Root 
of Salvation, and in the Preffure move, a¢t, and penetrate with the ardent Defire through 
the Love Exs, which is wholly meek, foft, and itll, fo that in this Contrariety and Con- 
telt Fruit might alfo grow upon the divine One: Thy wild Will muft, indeed, be caf 
cut and mortified ; but return again to the Free, viz. to the only Will of God, and hum- 
ble thyfelf before the free onz; for I have looked upon thy Mifery and AffiGtion, and 
have not caft thee from my Prefence, but only the wild Property, viz. the Will of the 
natural Self-hood. 

23. But I muft have it thus alfo in the Time of this World; for it fhall dwell in the 
Preience of all its Brethren, and exercife them in the Fear of Ged with its Oppofition ; 
but return thou only in Repentance unto the Free: 1 will fo multiply thee, that thy Seed 
fall not be numbered. 

24. Why muft even this to the Afecker be thus done? Becaufe in him laid the King- 
dom of the Wenders of God's Manifeftation out of Nature, viz. out of the Fire-world, 
out of God’s Strength and Omnipotence ; which he will again introduce in Chrift into 
the Love, viz. into the only free one: But Hagar, viz. the Will of the Fire-Soul’s Na- 
ture, muft be converted, and enter into Repentance, humble itfelf before the Free, viz. 
the only merciful Love-will, «iz. before the Covenant and Seed in Jjaac, and cat away. 
the rebellious Will from itfelf. 

25. And therefore the Lord fent his Angel to meet her, and manifefted himfelf to 
her with his Voice, and the called the Name of the Lord, Thou God fech me: Here I have 
feen him who hath looked after me; thatis, the contrary or rebellious Will ran away. 
from the free, viz. from God ; but God looked again upon the poor, miferable, and cap- 
tive Soul, and called it again ; and then faid the Sou/, Certainly, here I have feen him, 
who has looked after me, after that my Will of Self, viz. of Nature, was run forth from 
him; which is thus. 

26. When the Mocker, viz. Self-will, is gone forth in its Nature, and has brought 
ifelf into an Oppcjition againft its? Brethren (who fometimes will not work in their hea- * Uncerfand 
venly allotted Ans) and fet itfelf againft them with Contempt and Scorn, and performed the hen sof 
its Office of Nature, given to it for the Exercife of the Children of God ; then God looks alfo all ay 
alio upon the Mocker, as his Inftrument to the exercifing of the Soul, and wills net that Menin whom 
the Soul foould perih; he looks on it again, inftruéts it, and calls it, and draws it alfo in theLight pre- 
Man’s Confeience to himfelf: This now is the Meaning: He bath looked after me, even **"** 
when I had almoft accomplithed the Work of Nature in the Will of Self. 

27. Hagar being thus {een of God, when fhe became difobedient to her Miftrefs, and 
ran away fron? her, and without doubt in an oppofite Will againft her Miftrefs, the fame 
did much trouble, move and affeét the Woman: Thereby her Miftrefs, viz. Sarab, was 
alfo exercifed, fo that fhe was earncftly moved in herfelf, and called, and prayed to God, 
that de would take away her Reproach, in that fhe was barren, and blefs her, and make 
her fruitful; fo that the alfo did purify the Houfe or Veflel wherein fhe fhould receive 
the holy Seed of Abrabam in his blefied Seed, and not introduce any human Wantonnefs 
of Nature into irabam’s bleffed Seed, but defired fhe might have a right divine Dechre in 
her, wherein fhe might take the Seed of Abrabam, 

28. And for that Purpofe God made her barren, even to her old Age, Zef the beftial 
Luft fhould be predominant in her, and mix itfelf in Abrahams. bleed Seed; for the 
thould give all her human Power (viz. the Woman's Seed in the Covenant, which moved 
ivfelf in her as to the Kingdom of Nature) into the Seed of Arabam; not out of the 
Waatonnefs of beftial Luft, but out of the Defire of the Nature of the formed Word 
and therefore the beftial Luft introduced by Adam (in which Luft the Devil had made 
his murdering Den) muft be firt even as quite mortified in her, that fo the inward 
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Nature might yet ftand only in the Defire, viz. the formed Word's Ens as to the 
Creature. 
29. For the promifed Word in the Covenant with Abrabam fhould give itfelf our of 
Abrabam’s Seed into Sarab’s Seed, viz. into the Woman’s Matrix in the Tinéture of Je. 
nus, and take to it the Female Ess out of the Love-Tincture, which had parted itfely 
from Adam into a Woman; indeed not according to the manifeft Life of the holy heavenly 
Ens fhut up in her, which difappeared in Adam and Eve, which was firff made mani. 
feft in Chrif, but according to the Kingdom of the formed Word of Nature, in which 
the heavenly Ens laid fhut up, till the Motion of the Covenant in the Eas of Mary, where 
the Limit or Eye-mark ftood at the End of the Covenant. 
go. ‘Thus Hagar and her Son J/mael (who as to the Will of Self, viz. as to the Devil's 
introduced Delire, and his extward Conftellation, was a Mocker of his Brethren, and 
did exercife them) muft be an Inftrument of Nature, whereby God manifefted his 
Wonders. 
31. But God will not for ever caft away the Nature from him, but thus ufes it in 
Time in a Contrariety, to the Opening of his Wonders of Wi/dom out of Love and An- 
ger, as a Generatrix of his Wonders [in Good and Evil.] The like alfo we are to un- 
derftand concerning the evil innate Property in Man, which cannot judge the Soul. 
32. But the Free-will which it has, if it therewith continues in the Iniquity in Self- 
hood, that condemns it ; for it will not enter again into the one, viz, into the quiet Re}: 
voles Its Condemnation is in itfelf, and not without it, it makes its Hell in itfelf; that is, it 
awakens, out of the Center of the eternal fpiricual Nature, Ged’s // rath in itlelf, viz. the 
Property of the dark Fire-World; in which it is act the Child of God’s Love, but of his 
° Anger, of which Subftance and Effence itlelf is. 
33. For if the Soul dies to Self-will, then it is dead to Hell, viz. to the Kingdom of 
«No Self-A- the wrathful Nature: Now it cannot do this in its own Self- 42i/ity 4, unlefs God looks 
bility. upon it again, as here it happened to Hagar, when fhe faid, Thou God feet me; and 
therefore fhe called this Place or Fountain, The Fountain of the Living and Seeing: For 
the Fountain of Life did even there manifeft itfelf in her, and brought her again to 
Converficn. 

34. For fhe fhould not be caft out with her Son from the Purpefe or Elefion of God: 
But God did only fet forth the Figure of both Kingdoms in their Seed; viz. in I/mae’s 
'Gex.xvii.20. and J/eac’s: For thus faid God afterwards to Abrabam, © And as for Ifmael I bave beard 

thee: Bebold, I bave bleffed him, and will make bim fru.tful, and multiply bim exceedingly: 
Twelve Princes foall be beget, and I will make him a great Nation. 
35. Now what God has blefied, that no Biop with his Reafon fhall unballow, or 
t God. make execrable : * He hath fet t him up to be a Ruler in the Kingdom of Nature, that 
‘Homa he might manifeft the Wonders of Nature, and not predefinated him to Condemnation, as 
Babel judges: In whofe Hand a Shepherd’s Crook would be more becoming and fitting, 
than to expound the Myfteries of the Scripture with earthly Eves, and make Conclufions 
therein; which indeed ferve the Devil, and make Men lewd and prophane. 

36. For though J/mael was afterward caft out with his Mother Hagar, fo that he at- 
tained not to the Inheritance of Abrahams Goods, the fame has far another Figure than 
Realon fees in it: God fet Jjmae/ to be a Prince in the Kingdom of Nature, and Ifaac to 
be a Prince in the Kingdom of Grace; J/mael mult poffefs itrange [or another Sort of } 
Goods, becaufe he was not fprung forth out of the Line of the Covenant; and Jaat 
was of the Line of the Covenant; and therefore God gave Jjaac Abrabam’s Goods, viz. 
the blefied Inheritance, becaufe he was born of the Bleffing, and out of him the Lerd of 
the Goods fhould come: Therefore he in the mean while thould be a Poffeffor of the 
fame Dominion, till the Lord fhould come; and Jiaed muft be a Servant and Minifter 
of the fame Lord who was to come after. 


voles 
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7. For the Children of Nature are Servants in the Kingdom of Grace, not Lords in Self- 
will; they muft not with the own Self-will enter upon the Inheritance of the Kingdom of 
Chrift: For * i lies not in any Man's cwn willing, weeninz, running, or gcing to will and" Rem.ix. 16. 
take che fame in their own Self-will’s Ability ; ġut it lies in God's Mercy; it is a King- 
dom of Grace, not a Kingdom hereditary trom one Generation of Men only ; but God 
ve it of Grace to Abram in his Seed. . 
8. The Mocker Jjmae/ muft be caft from the bleffed Inheritance, for he was not born 
of the Line of Inheritance, viz. out of God’s fpecial Gift, as Jaze was, who reprefented 
the Perfon of Chrift; for Chrift alone fhould be the Heir of God’s Blefiing, who had 
the fame out of the Right of Nature; eX the reft, one with another, muf be as his Sv- 


journers; for Japhet mult dwell in Sem’s Tent, not as a Lord and Mafter of the Tent, 


but as a Servant. 

39. For the Perfon of Ifaac alfo, according to his innate Adamical Nature, was no 
otherwife therein, than as a Servant; but that he was chofen to be Heir, the fame was 
from God, who beftowed it on him as a Vicar or Deputy of his Lord, who fhould fpring 
forth out of him; whofe Property, given of God, he did carry in himfelf as in the Place 
or Manfion of the Covenant; underitand, he bore Chrift in himfelf in the Covenant of 
God, and to him alone the Goods did belong out of the Right of Nature, for he was 
God’s Child by divine Nature, and an Heir of all whatfoever God had created. 

40. But to all otbers the heavenly Goods did not belong out of a natural Right, for 
they had /o# the Right of Nature in Adam, and attained thereto only by the /ree-Gift 
and gracious Donation of the Giver, even by the Mercy of God; therefore J/mael was 
caft out from the Inheritance of Abrabam's peculiar Goods; for the Figure of Chrilt’s 
kingdom to come was here reprefented. 

41. And we may yet fee this clearly, fufficiently, and fully fet forth, in that Arabanı 
hid with an Egyptian firange Maid, and begot a Son of her out of bis Seed, viz. out of 
the Effence of his Body and Soul, and yet afterwards rejected this Son from his Inhe- 
ntance ; fo that we plainly fee here the Figure of the right Children’s Inheritance, that 
none can come to the dsption [or true Childhhip of God,] unlcfs he be born out of shis 


] Covenant, out of Chrift’s Flefh and Spirit. 


42. The old Adamical Man as to its own Self-will out of the Serpent's Ens is * wholly « Nere, 
rejected, and caft away; he is nothing profitable [or wholly unfit] for the Kingdom of Predcftinate 
God; he is only an Jnfirument, whereby God proves and exercifes his Children, as a Be- ? edges 
fm wherewith the Houfe is fwept. iii 

43. The Soul muft for/ake its own Will to all Eternity, and muft have a new Body 
born or generated in it out of the heavenly Ens; which heavenly Ens difappeared in 
Adan as to God, and was introduced again thereinto out of Corifl’s Spirit. 

44. The grofs introduced beftial Property, is alfo ’ alike rejected from the Kingdom y Alike re- 
of God in ai Men who are born of Adam’s finful Seed, as well in Jface and Abrabam, as jetted or re- 
in I/mael; but the Ens in.the Covenant fhall live for ever; and at the Laft Day it fhall probated, ‘ 
again put on the true Man created in Adam out of the Limus of the Earth, which is of 
the Kingdom of this World’s Efence ; yet not the Grofinefs of the Earth, but the * Ensa Nate, 
of the formed Word, which has given forth itfelf into a Creation. The Refur- 

45. The inward Ens of Chrift (which the Soul puts on it for an heavenly Body out of A ofthe 
Chrift’s Spirit, and out of his Flefh and Blood) is fpiritual: It is a fpiritual Body, which y 
dies not at the Death of the outward Man, yeait is not buried; neither does it arife again; 
but it is dead and buried, and nifen again in Chrif, for all, and 7 all, and lives eter- 
nally, for he is paffed from Death to Life. 

46. And therefore J/mael came not to the Inheritance of his Father’s Goods, for he 
had not Jet put on Chrift in the Fleth and Spirit; but Jac had put him on in the Co- 
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venant, viz. in the incorporated Word, and had Chrift now in the Covenant from God's 
Gift, as a xatural Right in himfelf; not from his own Power and Ability, but from the 
< Power of the Giver, even from the Power of the Covenant. 

47. But now Inace? muft put on the Covenant from Chrift, and not from the inherited 
Adoption or Childthip, as Chrift who had it from God in a Childlike for filial] Right; 
And now Jacl muft do téis for the obtaining of it, viz. he muft behold himfelf in the 
‘Fountain of the Seeing and Living, as his Mother Hagar did, and return again with the lot 
Son to his Father, and fall down before Abraham's Feet, that iS, his Heir J/aae in Chrift, 
and pray that he would receive him into his Houfe, (which is Chriß’s Humanity, viz. the 
Spiritual World) as a Servan:, and Day-labourer; for he has had zo more any Right to 
his Inheritance; he hath been begotten and born only as a Step-Brother (or Son-in-Law) 
of a ftrange Mother, viz. of the Kingdom of Nature. 

48. And for their Sake Chrift came, that he might have Mercy on them ; for he him- 

* Meu. ixaz, fef alfo faid, when he was in the Fleth, + Ie came not to feck the Rightecus, but the poor 


13. Sinner, his Brother in J/mael and Adam, not his Line in Jjaac, for the Whol bas no Neud 
of the Plyjician, but the fick wounded poor Sinner. : 
» Nore, 49. And we will not herein conclude fo blindly concerning > Predefination, and Elec. 


Pedclins: tion of Grace, as Babel does, which teaches that God has ordained a certain Number and 
f Company to Damnaticn, and the reft to Salvation. 

50. If this were fo, then Nature muft needs be limited, confined and determined, when 
it fhould beget and bring forth a Child of God, and nothing would be in the free Con- 
dition or Liberty, yea God muft then confine and fhut up his unchangeable [one, infinite] 
Will into a Beginning and Limit, and nothing at all could be free in the human Pro- 
perty; but whatfoever any one did, that muft unavoidably fo come to pafs; let him rob, 
fteal, murder, or blafpheme God, and live as he pleafed, it muft be fo; if this were true, 
then the te Commandments, and all Doctrines, Teachings, and Laws, were to no Pur- 
pole, and none necd repent, unlefs God compelled him to it. 

€ Exod.xx.7- 51. I fay, whofoever teaches fo, he ufes and ¢ takes the Name of God in vain, and hor- 
ribly prophanes the Name of God, which is free from Eternity, and offers itfelf to all 
“Mast. xi.28. poor Sinners, and ¢ bids them all come unto hin. 
* Set forth. 52. The Covenant was indeed * eflablifhed in I/aac, viz. the divine Might and Do. 
minion; but it was given to no Man in the Line of the Covenant, but only to the Afas 
Chrift, fo that none came out of a peculiar Right to God, but all in the Grace of the 
One: And God declared his Mercy and Compaffion in Chrif to All, and without him 
there was no Door of Grace to the Jews, viz. Abrabam’s Seed, and alfo to the Geutil:s; 
_, all are only Children received out of Grace, and new-born in him; and none, either cf 
the Jews or Gentiles, without the Life of Chrift [are received to Mercy ;] all Men who 
have preffed [or earneftly come] in to God, vz. to his Grace, all thofe he has received in 
the Grace which he offers in Chrift. 

53. Therefore Chrift alfo prayed for his Enemies, which knew him not, but crucifed 
him, shat God would forgive them in him, and receive them to Favour ; in which Acces 
all Nations who knew sot Chrift in the Flefh have an open Gate, and are taken into 
God’s Mercy. 

* Without. 54. For, ¢ befides Chrift no Man comes to the Childlike Inheritance; to him alone 

f Jota xvii. the Goods belong, viz. the Hierarchy of Men, as he himfelf alfo faid, f Father, the Men 

3, 6, were thine, but thou haf given them me, and I give to them the Life eternal, and therefore 
dt belongs to him, becaufe he is God’s Son, born of his Effence from Eternity. 

55. Adam was alfo God’s natural Son, which he created out of his Effence ; but he 
loft the Childthip and the Inheritance, and was caft out, and with him all his Children, 
as J/mael was caft out from the Childlike or filial Inheritance, pig 

56. For 


see 
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6. For in Abrabam the Inheritance of the true Sonfhip was again manifefted, but 
J/mael was not born of the Inheritance of the Sonthip, but of the resected Seed; but now 
God offered again, out of free Grace, his holy Inheritance in Abraham, that he would 
generate the rejected Seed in this new Mother, which gave in itfelf into Abrabam's Seed 
again in himfelt to a childlike Seed. 

7. Not that the rebellious Adamical Will, which has run away in the Self-hood in 
Timael, fhould be received into this Mother; no, the fame is wholly caf out with Ifmael 
in all refpects from the filial Inheritance; he cannot be born anew, unlefs he die to his 
Self, and own Willing, and come in a converted Will to God in Chrift as the loft Son, 
who neither wills nor defires any thing from a natural proper Right, but only that the 
Lord of the Goods would have Mercy on him, and receive him again to be a Day-La- 
bourer: This converted Will God does z take into his gracious freely-given Inheritance, e Tear, en- 
viz. into the Goods of Alrabam in Chrift, and makes # to be Heir in Ijaac’s Goods, viz. gft. 
in Ifaac’s freely-given Inheritance in Chrift. 

58. Ifmael was caft out from Abrabam's, viz. from God’s Goods, that he might come 
to his Son, to whom he gave the whole Jnberitance, and entreat him for the filial Inhe- 
ritance, for the natural Adamical Man had lof it; and that which was loft was again 
freely givento the Covenant of Abraham, viz. to the efed Seed, that is, to the Man 
Chrif; and he now-does freely give it to them who come unto him. 

59. All Men who come to God the Father, and pray to him for the eternal * Adoption, » Or Sonhhip. 
to all them he gives the Adoption in his Son Chrift, to whom he has freely granted 
the whole Inheritance, viz. the Hierarchy of Mankind, the Poffeffion of the Throne of 
the angelical World, even in tke Place of this World ; and he has given to him all the 
Power of Rule and Dominion, as he faid ' AH Power in Heaven and Earth is given to me} Matt. xxviii. 
of my Lather. 18. 

60. For God the Father rules the Place of this World in his Son Chrift; and all Men 
who sie come to God, they come to bim in Chrif, who is the Lord, viz. the Mouth of 
his Father. 

61. Chrift is the Staff wherewith he [guides and] feeds his Sheep: In Chrift’s Voice all 
poor Sinners who turn to God are born to a new Will and Life; and in the filial Birth in 
Chrift’s Voice they die wholly to the own Will of Self-hood in Chrifi’s Death. 

62. For Chrift is dead to the human Self-hood in the Father’s Anger, and buried with 
the Will of Self in the eternal Death, and is rifen again in his Father’s Will, and lives 
and rules to all Eternity in his Father’s Will. 

63. God the Father introduced his Voice and Word, viz. his Manifeftation into the 
Seed of Abrabavt, viz. into Man’s Will of Self, and he brought that Will of the human 
Self-hood with his own introduced Voice into the Death, and into Hell, which Death and 
Hell were manifelt in the Self-hood of Man’s own Will; and in the Power of his mani- 
felted Voice, be defiroyed the Death and Hell in the Voice and Word of Man’s Self-hood , 
fo that Man fhould not any more will to himfelf, but what he now wills, he muft will it 
in the manifefted Voice of God. 

64. So long as J/mael * willed in the Voice of his fcorning contemning Self, he could x Or would 
not be Heir of thefe introduced freely-given Goods: But when he has turned to God, take Inhe- 
and forfaken the Will of Self, then God alfo fends the Angel to him, even while he is in ance 
his Mother’s Womb, and fays, ' Return again to the Free, and humble thyfelf under beri Gen. xvi. 9. 
Hand, and thou fkalt live. d 

65. For I/mael was run away from God in the Womb ; which fignifies the fugitive Na- 
ture of Man, which has run away in Self-hood; and in the Mother’s Womb, God 
fent him an Angel to recall him; noting that all wicked Men are called inwardly by the Nore. 
Voice of God, while they are yet in the F7 cmb, and alfo during the Time of their whole 

Vou. HI Hh 
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Life, in their own Effence and Being: Only the natural Will of Self-hood fips its Hear. 
ing, fo that the Voice of God is not manifeft therein. 

66. Thatis, like as the Sus fhines all the Day Jong, and gives itfelf to every Effence 
which will but receive its Power, fo likewile the Voiceof God founds through a'l Men, 
to recall [and reclaim] them, the whole Time of their Life: As foon as the Seed is fowa 
in the Womb, the Voice of God is founding [or working] therein to a good Fruit; buton 
the contrary, alfo, the Voice of God’s Anger founds in the Effence ot Man’s Self-hood , 
there is a continual Combat betwixt them, as with Heat and Cold; that which gets Vic. 
tory, of that is the Fruit, this Strife continues as long as Man lives in this World. 

67. Therefore we declare with good Ground, that Men ought not to make Con. 
clufions concerning the Children of God's Saints; as if God had fo out of his Purp 
begotten one to Condemnation, and hardened him that he could rot come to the Adoptica, 
and chofen in himfelf another, that he cculd not be loft; it isa mere groundlefs Fidiicz; 
{There is no Ground or Foundation at all for it, either in the Book of Nature, or in the 
boly Scripture; it proceeds from the Abyfs and dostomle/s imoky Pit of Darknets and 


Hypocrily.] i AE 
"Or the 68. By the ™ Tribes of the Saints (in whom the divine Covenant has opened itfelf, viz, 
Stems. by the Patriarchs, as Adam, Neab, Abrabam, Ifaac, and Jacob) there ate always two Fi- 


gures to be reprefented, viz. Chrif and Adam, a good and an evil Man. 

69. Cain, Ham, Ifmacl, and Ejau, were Types of the corrupt Man; and Abel, Sem, 
Hii and Jacob, were Types of Chrif, who opened himfelf in this Line, and fet him- 
elf before the corrupt Children of ddim as a Light, and Preacher to convert then. 

o Jebn iii 17. 70. For ° Ged Las not fent bis Son to condemn the World, viz, the poor, corrupt Man, 
but he has fent him into the World among the godle!s Crew of evil Men, to teach ars | 
call them and thofe who have a willing Defre to bear he will fave, even thole that have 
but a Spark of the divine Ens, which is capable of hearing in them: The quickening 
and renewing Voice of Chriit does cry and call in that lir:le Spark which is in all thek, 
that is, it blows up that little Spark that it may become a divine Fire. i 

71. And that we may open wide the Eyes of the blind felf-named Chriftendom, ant | 
alfo of the Yews in their Boating, that they may not fo brag and rely upon their Know- 
ledge, as if they only were the Chilcren of God, becauie they know the Name of God, 
and flatter themfelves with the knowing it, and condemn other People who are deprived 
of knowing as they know, and have introduced another Knowledge, as they, alas! do 
moft blindly, infomuch that one Nation or People does exercife [or evil intreat] another, 
know, that Cain, Ham, Ifmacl, and Lfau, are the Types of the Turks and Heathen, whom 
God bleffed in J/mael, and gave them to poffefs the princely Dominions in his Kingdom 
of this World, and caft them out in their own contrived Knowledge from the Knowledge 

* Or Sonhhip. of the ° Adoption of Chrift; as he caft out Jfmael;, but he recalls them in the emb, by 
the Angel of the great Counfel, to the Free, viz. to God’s Goods, that they fhould re- 
turn to him. 

72. For they lie fhut up under the Veil of Chrif, as Chrift did under the Levitical 
Priefthood under Mofes, and as the Children of Ifrael under the Law were not juttified 
through the Law, but through him who was bidden under the Law ; and thus they are 
now bidden under the true Knowledge, and lie as it were fhut up in the Mother’s Womb. 

74. But the Ange’ of the great Countel calis them by their Mother Hagar, viz. by 
the Kingdom of Nature, that fhe (the Mother and her Child) fhould return home to $a- 
rab, viz. to the Free; that is, to the one-only God, who hath born his Son of the Free: 
Thus they come, as it were, under the Veil in the Mother’s Womb to the Free, viz. to 
the only one God, who has born them of the free [Woman] the true Lord, to whole 
Goods they, being Strangers, are received in Grace as Sojourners. 

54. For as J/macl did not go to Jjaac for the Inheritance, which did of Right belong 
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to [jaat (becaufe the Lord was in him, who freely beftowed it upon him, and fet him as a 
Steward) but would have it of the Father; fo the Turks have turned themfelves from [/aac, 
ziz. from the Son to the Father, and will have the Inheritance of God from the Father. 
75. Now the Father is manifefted to us in the Son; and when they now do call upon 
che Father, he hears them only in his Son, viz. in his Voice manifeft in the buman Pro- 
perty, and they yet ferve the Son in the Faber. 
6. For we Men have no other God at all without Chrift the Son; for the Father has 
manifeited himfelf towards us with his Voice in the Son, and hears us only through his 
Voice manifefted in the Son. l 
37. Now when the Turks worfhip the Father, he hears them in the Son, and receives 
them to Adoption in the Son, in whom God has only manifefted him&lf in the human 
Property, and in #o other Property befides. 
73. Now fays Reafon, How can they attain to the Adoption of Chrift, when they will 
not have the Son to be the Son of God, aad fay, that Ged has no Son? Hear, O Man! 
Chriit faid, ? WLofoever fpeaketh a Word againft the Son of Man, to him it hall be forgiven, » Mattxii.e. 
but ke that blafphemes the Holy Ghoft, to him it fhall never be forgiven: Vhat is as much 
as if he thould fay, i 
79. Whofoever reproaches the Humanity of Chrift in Ignorance, [confidering it} as 
his own Flefh, to him it may be forgiven ; for he knows not what the Humanity of Chrift 
is; but he that blafphemes the Holy Ghoft, viz. the only Ged, who has manifefted him- 
felf in the Humanity, wherein Father, Son, and Holy Ghoft, are one only God, he has 
no Forgivenefs ; that is, he that reeds the only God, he has quite broken himfelf off 
from him, into an own Propriety of Self. 
80. Now the Turks do not blafpheme the Holy Spirit who manifefted himfelf in the 
Humanity, but they reproach the Humanity, and fay, a Creature cannot be God. 
81. But that God has wrought and done 1 Wonders in Chrif, that they confefs, and sorMiracles 
blafpheme not the Holy Spirit which has wrought in Chrift, viz. in the Humanity : 
Blindnefs is happened to them, fo that they walk under a Veil. 
82. Now fays Reafon, God has taken away the Cazdleftick from them, and rejected 
them: Hear, O Man! What was the Caufe that God (as he threatened by St. Paul) did 
take away the Candleftick from them, and fhut them up under the Veil? Thinkeft thou, 
that it was done without his Foreknowledge, without his Will? No, it was done with 
bis Will. 
83. He permitted the Kingdom of Nature to give them a Doétrine of Reafon : See- 
ing Chriftendom became blind in their Realon in reipect of Chrijt's Perfon, and wrangled 
and jangled about Chrift’s Humanity, and put all Manner of Scorn, Reproach, and Dif- 
grace upon his Perfon, as it fell out among the Arians when they denied his Deity, and 
the Bi/bsps in their Covetoufnels applied his Merits in his Humanity for the Belly-/ake, 
to their Belly-Orders, and practifed all Manner of Lewdnefs and Prophanenefs, (even with 
Swearing, Curfing, Juggling and Sorcery) by his Suffering and holy Wounds, fo that 
there the holy Name of Ged, which had manifefted irfelf in the Humanity, was abufed; 
upon this God did himfelf from them in their Underftanding, fo that frit they became 
blind with the Arians, in refpect of the Deity of Chrif. ; 
84. But afterwards, when they would be only blind Beafts, he hid himfelf alfo from 
them in refpect of the Humanity by the * Turkio Religion, fo that they were wholly de- + The Doe- 
prived of the Candleftick of the World, and it went with them, as the Prophet faid to trine of Ma- 
Ifrael under their King, Ab! * I mufi give thee Fudzes as in former Times. Aa or the 
85. Thus the King of Light in the Humanity was withdrawn from them, and the Ju- + lairi. 26. 
dicature of Nature was given them again for a Guide and Governor , fo that they returned 
again into the Mother’s Womb, wz. into a Rost, out of which Man was created, 
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that is, to the only God; fo that the Name and Knowledge of the holy Humanity of 
Chrift is yet put out with them. 

86. And that they might not ufe the fame fo vainly, and ineffetually for /wearing, 
and falfe Defence [or Covering, } they muft again enter into Hagar, as into the Mother’s 
Womb, and have now verily been a long Time a People run away in their Mother Ha- 
gar from Abrabam’s Houle, viz. from the Humanity of Chrift. 

87. But know, and declare this as a Word of the moft High, known in the Sound of 
his Trumpet, which he has prepared to awaken all Nations, and to vift the Face of the 
whole Earth, That the Auge! of the great Countel, viz. the holy Voice of Chrij?, is not 
departed from them eternally to forget them, © £o little as a Mother can forget her Child, 
that fhe foould not bave Pity upon the Son of ber Womb, although he were difobedient 
to her. 

88. For as the Angel came to J/mael (being yet in the Womb) when his Mother fied 
from Sarah, and enriched him with a Blefling and worldly Dominions, and bade the Mo- 
ther with the Child return to Sarab; thus hikewife when the Eafern Countries entered 
again into the Mother’s Womb with their Knowledge of Religion, God gave to them, in 
the Kingdom of Nature, Power and Authority over the princely Dominions of the 
World, to poffefs and rule them under the Light of Nature, Zill its Time, and then they 
fhall come in again with great Joy, and with great Humility to Abrabam, viz. to Chrif. 

89. And this will not be in the Form of the Babylonical, formal, literal Chriffendsm, 
in their invented and contrived Orders; who are only * Letter Chriftians (to that a Teli- 
mony [or fome outward Footfteps] of Chrift and his Kingdom have ftill continued upon 
the Earth) but they fhall be born in Spirit, and in Power ; for they are the loj? Son, who 
is wandered away from the Father, and is become the Swineherd. 

go. But when the Angel fall bid them return, they come in the Humility of the lot 
Son returning to the Father ; and then there will be great Foy celebrated by Chrift and 
his Angels, That the Dead is made alive, and the Loft is again found, and the true golden 
Fubilee-Y ear of the Marriage of the Lamb rifes up among them. E 

-gt. And though the Elder Brother (who has continued in the Letter) grumbles at it, 
in refpect of the different Form which he has made to himéelf, for the molt Part for his 
Belly and Honcur, yet they are not moved at it; they are merry with the Father. 

g2. Now then, if we truly compare * counterfeit Chriftendoin and the Turks together, 
and look upon them right, then we fee that they (fince the Turks departed from them) 
ae been but one People (before God in Righteoufnefs and Holinefs) with different 

ames. 

03. And they are the two Sons ; * to one whereof the Father faid, Go and do this, and 
ke foid, yea, but did it not, and to the ether aljo do this, and be faid no, but did it, which 
does fo highly advance or fet forth the Turks in the Kingdom of Nature, which the blind 
Chriftian World does not underftand. 

y4. Not that we juftify the Turks, and fay, that they fhould remain in their Blind- 
nefs: No: But to the ” counterfeit [verbal] Chriftians we declare, that they are aike 
(with them) before God, in that they are as blind as to Chrift’s Kingdom as the Turks, 
as it plainly ews itfeif, in that Cériftendcm is full of Strife and Contention about 
Chrift’s Deity, and Humanity, and abominably prophanes the boly Name in his Huma- 
nity, and ufe it only for a Ferm and Cuftom to twear [and covenant by 5] alfo to Idolatry 
fand Hypocrify ;] and are gone from the Sword of the Holy Spirit to a blood-thirfty co- 
feunding Sword, wherein is nothing but contending and contemning one another; and 
the whole titular Ckrifendom is turned into mere Secés and Orders, where one Sect de- 
fpifes and brands another for Unrighteous: And thus they have made of Chrifendon a 
‘mere murthering Den, full of Blafphemics about Chrill’s Perion, and have bound the 
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Spirit of Chrift, in which a'Chriftian fhould /ive in deepeft Humility, to the Forms and 

Orders of Difputation, and have fet foolifh Reafon to be a* Matter of the Underftanding * Or to judge 

above Chrift’s Kingdom. ii „the f 
g5. But ought we to fpeak fo of Chriflendom and the Turks as if they were alike ? the Holy Spi- 

Thus we fay, The Turk is openly an Jbmaelite, and a Mocker of Chrift’s Humanity, rit is in the 

and holds him no¢ tor the Son of Man and God too; for he underftands not the heavenly Scripture. 

Ens in the Perfor. 

y6. But the Sects of Chriftendom do indeed cover themfelves with Chrift’s Afante, 
but do attack him in his Humanity and Deity, and revile him in his whole Perfon, tear, 
and rend one another [with Words and Swords] about his Perfon , the one will have it 
this Way, another that Way, every one will be Malter over bis Words and Spirit, and 
deride Chrift in his Members, and are as much revolting, rebellious, and fugitive 7⁄2- 
maclites as the Turks, and live in their felfth Will, and ferve the Kingdom of Nature 
in their Self-hood, and worldly Interefts, and Pleafures. 

97. A Chrittian fhould be dead with Chrift to Self, and be rifen again in Chrift, and 
be born anew of Chrift, and put on Chrif; that fo he might be a Chriftian in Chrift, in 
the Spirit and heavenly Fleth of Chrift, according to the internal fpiritual Man. 

98. But inftead hereof Men have put on Babel and the Antichriff, and boaft them- 
felves of their Ordinances. And in the Stone Houfes of the Churches, Cathedrals, and 
Cloifters of Chriffendom, though indeed they counterfeit fomewhat of Chrift, feeing that 
they tbere read the // ritings which the Apoftles left behind them, yet afterward in their 
Preaching, for the moft Part, they foift in the Kingdom and Government of Nature, 
with Brawling and Difputing ; and {pend the Time with difputing, confuting, and con- 
tending about Ses, and their different mental Idols and Opinions, infomuch that one 
Party is brought wholly to condemn another, and the Ears and Hearts of the Hearers 
are fo infected with Gall and Bitternefs, that one Seét wilfully oppofes another, and cries 
it down for devilifo; whence nothing but Wars and difdainful Provocations arife, to the 
deiolating of Countries and Cities. 

) 99. Thus they are alike before God, and Jie as it were fhut up in Hagar, in the dead 
 Realon; except the true Children of God, which verily are here and there to be /eund 
| among all Nations and Sects, but wholly fimple and de/pifed, ao covered under Chrift's 
| Crofs to the Reafon-wife World. 

| 100. For as the four Elements receive the powerful Influence of the Sua, and we fee 
| in the Subftance the Body, but not the Sun, though it works therein; fo lkewie 
| the Spirit of Chrift is did in the Children of God: But as an Herb {pringing from the 
| Earth does, by the Virtue of the Sun, put forth a fair Bloffom and Fruit, fo alto do God’s 
| Children out of their difregarded Form. 
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Of the Seal of the Covenant of Circumcifion, and of Baptifm. 


i EE EHEN God-had made a Covenant with Abram, and bleffed him, and Gea. xvii, 
ssf made him a Father of many Nations, which fhould be bleffed through 
AS wFA him, viz. by Abrams Blefiing in the Covenant, then he gave him the 
x Seal of the Covenant, viz. the Sign and the Figure upon what Ers the 
(iia Bleffing paffed, and thewed him in this Figure what in Man fhould in- 
herit and poffefs the eternal Bleffing ; that is to fay, nof the grofs earthiv 
beftial Man, which is conceived and born in the Luf of the Fib, out of the beftial Luit 
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of Man and Woman, which did involve or infinuate itfelf into Ædam, according to the 
brutifh and beftial Property of the divided Life’s Effence ; upon this the Covenant and 
Bleffing do not pafs, but upon the Ens of the Word formed out of the heavenly World’s 


“Property, out of the Limus of the karth; not upon the introduced Serpent’s Ens out of 


the daik World’s Ens and Property, but upon the Soul, and is right Body, which was 
created to it in Adam. 

2. And we here fee by the Circumcision, the Type, that the defial Copulation of Man 
and Woman is an Abomination before the Holinefs of God, which yet is borne withal, 
by divine Patience and Permiffien, fecing now it cannot be otherwife with Man, he having 
loft the magical Birth of Paradife, for here God fet forth the Figure in the Circumeificn, 
that every Male muft be circumcifed on this Member of the Propagation of the matculine 


‘Seed, in that Man fows his own Will out of the Property of Nature in his Seed; there. 


fore God fet forth the Figure with the Circumcifien, both of the earthly Seed, and alfo of 
the Member and Will; for the Spirit in the Covenant muft cut off through Chritt's 
Death this Figure in the inward fpiricual Man, together with this beftial Will and Defire. 

3. For the beftial, grofs, earthly Seed of the Man or Woman fhall not put on the Co. 
venant and Bleffing, as Chrift alfo faid, but he * who is not born of the Will of Man, mr 
of the Fief, but of God; the bettial Birth with its Members mult be cut off through th: 
temporal Death, and die in the fpiritual Birth through Chritt’s Death, and be buried ia 
the eternal Death, viz. in the Nothing. 

4. But fecing the Covenant of God had incorporated itfelf in Abralam’s Seed toa 
Propagation, God did here fet before him, by the Circumcifon, the Perfon of Chrift, in 


whofe Death this Beaft and Monfter fhould die, and out of his Death a new angelical : 


Form fhould come forth; for the Circumcifion was not the Atonement, but the appre- 
hended [or conceived] Ens of Faith was the Atonement, out of which Ess of Faith 
Chrift fhould be born; but the Circumcifion was the Sign, that the Ens of Faith in the 


. Word of God fhould cut off the earthly Seed. 


5. For the living Word of God looked into the Covenant ; and in theCovenant the human 
Seed of the heavenly Part laid difappeared ; and in the difappeared Ens ftood the Aim ot 
Limit of the new Regeneration in Chrift’s Motion, where the Word of the divine Tindture 
and Power would again move itfelf in the true Humanity created in Adam: And it dd 
alfo move itfelf in the Spirit of the Children of Faith, fo that they were received and 
accepted of God in the Spirit (upon the Promife of the Motion or Manifeftation of the 
dhut-up Ens) as dear innate Children. 

6. Not that they had put on Chrift in the Flefh before his Manifeftation, but indeed 


the fame Ens in their Faith; and this fame received Ens of Faith was the Circumeifen, ` 
which circumcifed the Heart and Mind, and rent in twain the finful Veil, and pointed > 
at the cutting off of the earthly introduced Serpent’s Ens in Adam, viz. of the earthly | | 
Seed, and the earthly Members to the beftial Propagation ; it fhewed, that Chrift (when 


the incorporated Ens of Faith fhould manifeft itfelf in the Humanity) fhould and would 
eut off this Beaft, and deftroy the Life of Death and Hell therein. 

7. We muft not look upon the Circumcifion only and darely as a Sign or Figure, for 
it is the Seal of the Covenant, which ftood as a Seal imprinted on the Ens of Faith, for 
the Spirit of the promifed Word to the new Birth was in the Seal, as among Chriftians it 
is in the Seal of Baptifm. ' 

8. And therefore God faid, That Soul that fhall contemn this Covenant fhall be rooted 
out from among his People; and he commanded the Natives and Strangers to be ar- 
cumcifed, though they were not of the Seed of Abrabam, to fignify, that the Covenant 

affed upon all People, who would but receive the Ens of Faith, even there the Circum- 
cifion fhould be done. 
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o. For that was not the right Circumcifion which was done oxtwardly on the Flefh, 

bur it was the Sign only of the Circumcifion; the true Circumcifion was effected in the 
Ens of Faith, in the Covenant, in the Power of the Word and Holy Spirit, where the 
Word, in the Spirit of Chrift, cuts off the Serpents Ens trom the right human Ens of 
the heavenly Part; vz. it cuts off the Ens of the dark World, introduced and infinuated 
through Adam's evil Defire, and the Devil’s poifonful Defire flying in. 

10. The Baptifm of the Chriftians and the Circumcifion of the Jews hold wholly one 
and the fame Right, among the Jews the Circumcifion was effected or performed in the 
Word of Power, the Holy Spirit baptized them with the holy Fires Baptifin, undere 

fand, it baptized their true Man corrupt [and withered] in Adam , the fame was tinc- 
tured with this Baprifm, viz. in the Ens of Faith; for the Ens of Faith was the Bapti/m 
of the Jews, where the Holy Spirit did inwardly baptize them to Chrift’s Humanity. 

11. But now feeing this fame Word of Faith (viz. the Ens of Faith) has put on the 
Humanity, and quickened it in itfelf to Life, this fame Spirit does now baptize with Wa- Nite. 
ter, pointing at the Humanity of Chrift; for the Water of eternal Life, viz. the hea- 
yenly World’s Subftance, was difappeared in Adam, and made alive again in Chrifl’s hea- 
venly Ens (being alfo the Water of the heavenly Powirs) introduced into our (in him af- 
fumed) Humanity; therefore the Humanity of Chrift was the /irff-born from the Dead. 

12. And with this fame heavenly Water, which God’s Word and Power introduced 
| into the Humanity of Chrift from Heaven, underftand from the holy fpiritual World, 
| eiz. from the fecond Principle, the Lloly Spirit of Chrift does baptize the Chriftians in 
their Baptifm of Water; which externally is alfo but a Sign of the internal Seal, in which 
| Gal the Holy Ghoft baptizes. 
| 13. And therefore Chrift has appointed the Seal of the Circumcifion into a Baptifin of 
Water, feeing the Fire-Baptiim in the Covenant is become manifelt in the Water of 
| Life in the Humanity; fo that this Fire-Baptifm, viz. the Aaming Love-word, is made 
| Heh; therefore Chrift faid, b We muf now be born anew through the Water and Spirit,” John iie 
| ckerwife we fhaill not fee Ged. 

14. For in the Water wherein the flaming Love-word in the Ens of the Covenant has 
manifefted itfelf in our heavenly difappeared Water, which is become incarnate, all the 
Children of Chrift muft te new-born, and take this Water in their Faith’s Defire, in which. 

Water the eternal flaming Love-word of God has incorporated itfelf; this fame Water 

biptizes the inward Man which difappeared in Adam to the new Regeneration; and the 

arthly, beftial, halt-ferpentine and devilifh Man to Mort:fication and Death* ; it circum- © Note, how 
tiles the poor captive Soul, and puts the Covenant and Humanity of Chrift upon it in as rue bap- 
the inward fpirit&al Man, now difappeared or withered as to the Kingdom of Heaven. Death.” 

15. Underftand it right, you Jews and Chrifians, you have but one only Baptifm, the 
| Jew is baptized inwardly on the Soul in the Æns of the Covenant, and circumcifed on the 
| Cfappeared Ens of the right heavenly Humanity ; viz. the Serpent’s Ens is cut off from 
i te heavenly Ens in the Power of the Word’s Humanity, and the flaming Love-fpirit in 
4 Ue Ens of the Word tin@ures the true Humanity, and baptizes it with the conceived 
_ | Esof Faith which is taken in; the Faith in the Spirit of God baptizes it with its bea- 
| Seely Water. 

} 16. And the Chriftian is baptized with the fame very Word and Water in the Faith 5: 

tis wholly exe and the fame; only this is the [external] Difference, that God has ap- 

< Pointed and eftublifhed the Covenant of Circumcifion in the Baptifm of Water, feeing 
ts Fire-Bapufm has manifefted itfelf in Chrift’s Humanity in the Water of Life. 

17. And that you may yet fee that they are bo:h one; Chrif was circumcifed as a 
jew, and was baptized as a Chriftian, thereby to declare, that he, in his Love revealed 
nthe Humanity, had'manifefted the Fire-baptitm in the Water, viz. in great Mecknefs, 
and Long-fufferance, and changed them into one. 
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< 18. The Ens of Faith was not yet incarnate among the Jews, therefore God pave 
them the Sign of the inward Circumcifion by the cutting off the outward Fore-fkin, that 
fo they might have a Sign, that the Holy Spirit in the Ens of Faith in the Cove. 
nant would cut off their /inful Birth; whereby they were the Children of Grace in the 
Ens of Faith. MAS 

19. But this fame Ens of Faith was frf made Flefh among the Chriftians in Chrift’s 
Humanity, and is alfo now incarnate in the Children of Faith in their true Man: The 
Chriftians now, in their Faith’s Defire, put on Chrift, (viz. this Ens of Faith, which 
the Jews did alfo put on in the Flefh) in the beavently Fleth, viz. in the heavenly living 
Water in the divine Manifeftation. | 

20. This Water is the Heaven, wherein the only holy Element is the Motion and Ef. 
fence; it is Chrift’s, viz. God’s holy Corporeity, viz. the formed Wifdom of the forth. | 
breathed or formed Word of the divine Powers, God’s living, eternal {peaking Word, | 
which is a Spirit, and the divine Underjianding ; which again attracts to itfelf its own | 
forth-breathed Effence, viz. the Forming of its Wifdom. 

21. The Father's Will draws the Soul, which is a Fire-Breath, out of its Fire-Spirit, 
to itfelf; and the Son’s Will draws the noble Image created of the Wifdom, viz. out of the 
heavenly Effence, to itfelf; and the Hoy Spirit draws the whole moving human Under. 
ftanding to itfelf ; fo that it is a God-Man, and a Man-God, God made manifett in an 
Image; and this is the Image of God: And thus alfo the Circumeifion and the Baptis 
are to be underftood, which in both is the Ground, and chief Corner-Stone to the new 
Birth, among the Jews and Chriftians. 

Note, Why 22. Now in that the Males were to be circumcifed and not the Females*,and yet all are 
Males only to be baptized among the Chrittians, is thus to be underitood, as follows. Mark it right, 
Weeki you Jews and Chriftians, and ak other Nations, we tell and declare it to you all, for you 
and Females are hereby galled; the Time is come about that the Antichrif mult die. 

both bap- 23. Adam was the Image of God, he was Man and Woman, and yet neither of them, 
tised, before his Eve, but a mafculine Virgin in peculiar Love, full of Chaftity and Purity: 
The Tinctures, viz. the Power of the Fire and Light according to the Property of the | 
Father and Son, were both in each other as one, in an incefiant Conjunétion of Doefie, ; 
wherein ftood the peculiar fiery Love-Defire. | 

24. But feeing the Devil alfailed the Property of the Fire’s Tin&ture, and brought his | 
falfe Delire thereinto, fo that the Fire’s Tincture ‘was divided in the Properties of the | 
eternal Nature, each Property on the Center gave itfelf forth into its Self-hood, whenc: 
the felib revolted Willand the falfe Lyf did arife; which Luft defired to prove the dark 
World’s Effence, viz. the earthly Effence out of the dark World’s Defire, and totattein | 
itfelf how the fame would reid, if Evil and Good (each manifeit in itlelf) were together, 
viz. in the Ditemperature without the divine Oze: Hereupon the falfe fiery Defire hut | 
up the Property of the Light’s Tincture with the introduced Vanity of the Devil’s Defi, 
and with the earthly Hunger after the Vanity (proceeding from the dark World’s F ffence) : 
in the Earth, andin the Elements; fo that the Leavenly Female, or right Virgin-like Lite, 
was extind in the Ens of the Light. f 

25. For the Holy Spirit departed from the introduced Vanity, and fo the bely Matris, | 
viz. the heavenly Generatrix, difappeared, and the Mother of the outward Nature, «iz. 
the outward natural oman, underftand the Property of the Woman, got the upper Do- 
ae in the Birth, fo that dam muft now be divided and figured into a Man and 

oman. 

26. But feeing the fery Property of the Tinéture (which now has the Dominion in 
the Man, and is called Man by Realon of the Father’s Property) was the Caufe of the 


poifonful Infection, fo that the Tincture of Venus, viz. of the Woman or the Light, was 
5 mortified; 
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mortified; and feeing he introduced in himfelf the Abomination of Lå into the Wo- 
man’s Property, whereby afterwards the Woman, viz. his Eve, did fo eagerly luft after 
Evil and Good, and began the earthly Eating, thereupon we are here to confider, that 
this fame Fire’s Soul, viz. the Man’s Tincture, mult be baptized again with the divine 
Love-Fire, that fo it might not introduce the Ens of the Devil and Serpent, infinuated 
into the esaycaline Seed, fo poifonful, into the Woman's Matrix; it mutt be tinctured, 
and baptized again with the divine Love-Tinéture, viz. with the holy Love-£2s, which 
came to pals in the Ens of Faith, in the promifed incorporated Word of the Power of God. 
27. But the Woman, viz, Adams Virginity, was now transformed, or formed out of 
| Adam's Nature and Effence into a Woman or Female-Man, and in her the holy Vir- 
| ginity difappeared as to God, viz. the Tinéture of the Love and Light did fill remain, 
| but as it were dead or difappeared ; for the outward Mother, viz. the elementary Mother, 
| tved now in its Stead in her, and was the Generatrix of Nature, which mutt receive 
| ddan’s, viz. the Man’s Seed, into itfelf. : 
4 28. Into this difappeared heavenly Tin@ure of the Light, viz. into the true holy 
Virginity, the eternal holy Word of the Power of God, which had created dam into an 


4 
| Image of God, did promife and incorporate itfelf, with a Covenant, to bruife the Head 
| of the Devil, and the Serpent’s Ens. 
| 29. Thus underftand us here very accurately : Like as the Father generates the Son; 
i and as out of Adam, who denotes the Father’s Property, the Woman, viz. his Love- 
| Tin@ure, was taken; and as before, whilft the Woman was in the Man, the Fire’s Tinc- 
4 ture penetrated into the Light’s Tinéture, and loved itfelf therein; and as Man and Wo- 
| man are one Body, fo likewile the Fire-Baptifm of the Circumcifion went forth out of the 
| Man's Fire-Tin@ture into his Female Tincture in the Woman; God baptized the Fire's 
| Tin@ure in the Man; and out of the Man’s Seed comes both the Male and Female. Sex. 
| 30. Thus the Man’s Covenant and Baptifm entered into the Woman, wz. into the 
| Emale Property, for the Woman’s Tinctare had in it (already) the holy Zs in the Co- 
| venant, that God’s Word in the Covenant would become Man, in her fhut-up [barren] 
| En, and quicken again therein the difappeared Virginity. 
| 31. Therefore the Woman muft not put on the Seal of Baptifm in her owa peculiar alt 
i or Defire, but have it from the Man, feeing fhe was taken from the Man, that fo fhe 
| might become a rigbt Woman in the Man’s Bay sifm, that the Image of God in her 
| might obtain the Fire’s Baptifm and Tindture from the Man. , 
| 32. For St. Paul underitood this very well when he faid, e The Woman feall be Javed by * Tim iiig. 
| karing of Children, if foe continues in the Covenant, and in the Love. For the Woman 
| kas her Soul from the Man’s Soul; and when fhe is given to the Man, then fhe is one 
| Body with him, and brings forth Children to the Man, fhe is his Woman, his Inftru- 
ment; an balf Man, and the Man an half Woman. 
| 33. And that the Man’s Property might again obtain the perfect Love, viz. the Fe- 
i male Ens, and the Woman the Mafculine Ens, the Holy Spirit baptized “e Man’s, viz. 
_ 4 the Fire’s Tinéture, with the heavenly holy Virgin-like Tin€ture, andt) lan baptized 
| the Woman’s Effence in his Seed with the fiery and alfo divine Tincture ; therefore God 
| commanded the Males only to be circumeifed. 

34. For in the Jews Fire-Baptifm the Spirit baptized, only without Water, but among 
the Chriftians the Spirit baptized through Water: The Jewilh Women could put on the 
| Spirit indeed in the Man’s Fire-Tin@ture, but now feeing this fame ' Fire-Word is be- Burning, ar- 
come Flefh, they ought now of Right alfo to put on Chrift in the F/e/h, and be baptized , dent. 
for their heavenly difappeared Virginity muft alfo put on Chrift’s introduced heavenly 
ceils that fo they might be true manlike Virgins in the Spirit and Elfence of 
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$5. Now Reafon afks further; Why muft the Male-Children be circumcifed juft on 
the Eigh:h Day ?* Why muft it not be either fooner or later? Did it not lie in Man's 
Choice and Power to delay the fame if it was weak ? Herein is contained the Myftery 
and Wonder. Dear Brethren, ceafe from the Contention of the Letter, and learn to un. 
derftand the bidden Myfteries; we fhall deal with you in a child-like Manner; do but 
look us in the Face, from whence we come, and whence it is that we know and under. 
ftand all this. 

36. God commanded the Boys to be circumcifed upon the Eighth Day. And for what Rea- 
fon? Six Days are the Man in Nature, the /eventh is the Day ot Reft in him, viz. the 
heavenly difappeared Ens, wherein the fix Spirits of Nature work; as God made the 
Creation in fix Days, viz. out of the fix Properties of Nature, and brought them to Ref 
into the feventh, viz. into the Emanation or Flowing-forth of the heavenly Ens, which 
God has co-imprinted into the Compaction of the Creation, which is the Ke? and right 
Life of the fix Properties. l 

- 37. Thus Man has got feven Days for his own; the feventh is his Day of Reft; un- 
derftand the feventh Property is the heavenly Nature, which ded in him, whereby he 
came into. Difquietnefs ; therefore the Eighth Day came out of mere Grace to kelp him, 
and gave itfelf again into his feven working Days, viz. into the feven Properties of his 
own Effence: And THIS DAY is Chrift, in the Circumcifien, and in the Baptijin. 

38. For God in this Procefs holds the Order, with the Regeneration of Man, in the 
Manner and Nature as he created him out of jeven Days; underttand in fix Days his 
natural Life was brought out of the fix Properties of the inward and outward Nature into 
an Image, and the feventd Property was the Paradife, viz. the * Saturday, in which the 
fix Spirits of Nature in their Operation were reconciled and afoned; for it was the ipiri- 
tual World. 

: 39. And hence arofe that Command to the Jews, that they fhould fan&tify the Sai. 
bath, and reft even externally on the Saturday, to fignify the inward, holy, eternal Sab- 
bath, in which the Spirit of God works in Man and every Creature, in each according 
to its Property ; for every created Being reed ia Lim. 

“40. And therefore he commanded the Male Children to be circumcifed on the Eighib 
Day, viz. in himlelf; for he himtelf is this iighth Day which circumcifes; for before 
Chrift’s Humanity the Procefs went in the Form of Nature; but feeing now Cérijt has 
Jilfilled the Nature of Man, and given himfelf into the feven Days of Man’s Property, 
Children may now be baptized every Day. f 

41. We fee here a very excellent Figure by the Beginning [or firft Inftitution] of the 
Circumcifion, and Covenant of the Fire-Baptitar, againit the Makers of Conclufions in Rea- 
fon upon the Letter, who will needs have it, that Jome. Children are damned from the 
Womb, and even for this Reafon, becaufe they are taken and born out of the corrupt 
Ens of Nature: For J/bmael, who was by Nature a Mocker, and captivated in the poi- 
fonful and corrupt ddami.al Ens, even He mutt be the frj Man which dbrabam circium- 
afes,; who was “prized in the Covenant. 

42. You Reaion-wile! I pray fet this Looking-Glafs before your Eyes, and think 
what you do with your Conclufions concerning Predeftination ; we thew it you in Humi- 
lity; if vou will not fee, it fhaill be fhewn you with Fire, which is certainly known: 
For Chrift came for macl’s Sake, and for thofe that are like him, to help and fave them, 
if they would themielves; but in Jaac thall the Seed be called, wiz. the Ezgbth Dav, 
which is come to help the other fx Days, and introduce them again into the feveth, viz. 
into the Day of Ref. ' 

43. Dear Brethren, be inflructed right: The God of Love wills net the Death of peor 
corrupt Man, but has poured forth his bet Treafure (which he had in himfelf, and is 
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*himfelf) in Grace over all Men; like as the Sun fhines to the Good and Evil; but the 
Wicked corrupts and fpoils the! Trea/ure in himtelf, and will not receive it, but takes | His precious 
in the Ens of the Serpent full of Vanity, and is baptized with the Fire of God's dager in ‘BS 
the Will of Self. ë : 

4. But if he went with his own Will into the Death of Chrift, and defired from the 
Bottom of his Heart to die to his Self-hood and own Will in God's Mercy, and cait his 
whole Truft and Confidence in God, and thought that he had nothing of his ocwa in this 
earthly Cottage, but that he was only a Servant, and Steward of God and his Neigh- 
bour, in all that he has and poffeffes, and forfook the Propriety [and felith Intercfh] 
thereof ie his Mind, he fhould on be baptized with the Holy Spirit, and put on Chrift 
in bis Will. 

45. But thefe mifchievous earth'y temporal Goeds, temporal Honour, and Pleafure of 
the Fleth, captivate him in the Ens of the Serpent, fo that he is not capable of the Bap- 
ulm of the Holy Spirit. 

46. Alfo the felf-elected, unfitted, and unprofitable Teachers (trained up in the School 
of the difputing Reafon, and chofen by the Favour of Man) are wholly blind herein, and 
teach only out of the Hue or outward Veficl of the Regeneration; they will needs be 
cutwardly adopted Children, by an external Imputation of Grace, though they live only in 
the Will of Self; they will preach the Holy Spirit into the Beaft of Self-Will, which yet is 
no Way capable of the Holy Spirit: They underfiand nothing fundamentally either of 
the Baptifm, or the Lord's Supper; the new Birth is ftrange to them ; they deny the divine 
efential In-dwelling in God’s Children, viz. the Temple of God, and fo ftand before the 
jews, when they fhould declare unto them What Chrif is IN US, and what Bapti/m 
and the Lord's Supper are, juft as pictured Chriftians, or as Jdols. 

47. For the Jews know that God has fpoke with tbeir Fathers, and given them the 
Circumcifion, and the Covenant; there they flick: But could the Chriftians funda- 
mentally demonftrate to them what the Covenant and Circumcifion are effentially and 
ae together with their * Offerings, they would forfake the Sign, and enter into the Sacrifices, 

48. But that it has fo fallen out, that both the Fews, and alfo the Chriftians, have 
walked in Blindne/s, even till this eff Time, and fo alfo the Turks, who by Reafon of 
the Blindnefs, Contention, and Ungodlinefs of the Chriftians, have turned themfelves to 
Reafon and Nature, God has therefore permitted it, because the Chriftians and Jews both 
in the old and new Teftament received and appropriated to themfelves the Covenant, and 
the Seal of the Covenant, in the outward Shell only, viz. in the Veffel, [or literal Notion 
and Apprehenfioh,] and lived only to the outward earthly mortal Man; they always 
regarded, and provided for the earthly Kingdom and Life, more than for the eternal. 

49. They would underftand in the Hu, viz. in the outward Letter, what God has 
fpoke ; and they chofe to themfelves Rezfon-wife People, which were gifted in the out- 
ward, formal, logical, and notional Underftanding of the Lerter, who had not the Spirit 
and Power of God’s Word and Life in the new Birth in them, but only the Spirit of 
Sef, Pride, and the earthly Belly-God, contriving thereby how they might be zich, in 
Chrift’s Poverty, upon the Earth: The/e Men have blinded them, fo that, both among 
the Jews and Chriftians, Men have regarded and loved only the earthly £75. ; 

50. Therefore God has permitted, that the Wonders of Nature in the Power of his 
Anzer fhould be opened and brought forth ia them, and that they fhould thus ftick in 
Biindnefs, yet in Controverfy and Contefts, fo that the Name and Memory of his Covenant 
might net quite be extinguifhed ; and one Nation has by Reafon thereof exercifed and 
evil-intreated another, in the Contention and Contrariety, whereby often a fair green 
Twig has Sprung from the right Underftanding, which has been ftrange to them, by 
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Reafon of their received Opinions, and they have contemned and perfecuted it; for the 


- earthly Man in Self is noc worthy of the holy Covenant and Seal. 


51. And feeing God knew very well that they would rua of themfelves without being 
fent of him, and would abufe the holy Zs in the Covenant, thereupon the Veilof Mo 
fes has hefet the Jews, and the Tower of Babel with the Antichrilt, (viz. the outward 
Chritt inftead of the holy Ens in the Covenant, that is, God’s Prefence) the Chrifiens, 
fo that they have been evermore fecking, in this Antichrift, what God is, in his Cove. 
nant, Will, and Effence. ee 

' 52. Thus they have been exercifed in Contention, and Perfecution, in that they have 
perfecuted one another; yet fo, as that God’s Children have {prung forth in the Crof, 
and Chrif has been inwardly manifeft to them, but outwardly Babel has yet ftood both 


‘among the Jews, Chriftians, and Turks; the Antichrift is only the fame among all, for 


FOOT TT Sere OTe Se Vee N ge ees E ee Te See ee el pe eae 


he is the Tityler ox Letter-God, wherein the Self-Wil] feeks and worfhips God in the | 


Hufk, 


53. Hear therefore, ye Chriftians, Jews, Turks, and Heathen, even gl! Nations of 


the Earth, what now (yet once more for a F arewell in this World’s Exiitence) is freely | 
tendered to you, in the Viftation of the merciful God in the Voice of his Trumpet, by | 
his Love-Will and Spirit, the Sound of the Trumpet concerns you all; let it enter into : 


f pour Ears, and do but open your Ears and Hearts a little from self, and then you fhail : 


ar the Sound in yoy: It founds through all, even to the Ends of the Earth, but no ; 


Self-Will hears it. 


64. The only divine Way, wherein Man may fee God in his Word, Being and Will, | 
is this, that Man become wholly exe in himfelf, and in his ew Will forfake all, whath- - 
ever he himfelf is or has, let it be Authority, Might, Power, Honour, Beauty, Riches, | 
Money, Goods, Father, Mother, Brother, Sifter, Wife, and Child, Body, and Life, | 
and become wholly a Nothing to himiclf: He muft freely reign up all, and be poory 
than a Bird in the Air, which yet has a Nef; the true Man muft have none; for he - 
muft travel away from this World, that fo he be no more se bimfelf in this World: He . 
muft be a Nothing to the World’s Self and Interets; for the Subftance of this Work » 
which he poffeffes for a Propriety is the Tower of Babel, and the Antichrift, wherein Men . 
will be their sws Ged and with this felf-made God they will afcend upon the Tower to ; 


Heaven, and place themfelves |! for God. Underftand it thus: 


65. It is wot meant that one fhould run from Houfe and Home, from Wife, Children, : 
and Kindred, and fly out of the World, or to to fosfake his Goods as not to regard them; - 


but the own Self-Will which pofieffes all this for a Propriety, that he muft kill and ar 
nihilate. 

56. And he muft ¢bink, that all that of which he is a Matter is not at all his own, ket 
him thrive or go behind-hand, gain or lofe, be rich or poor, wife or fimple, high or 
low, let him have fomething or nothing; let him efteem all shee Things alike, a fait 


ae pnt eso 


Garment as a coarfe patched one, the Profperity of this World as the Adverfity, Life as 
Death, his Authority as a Servant’s Place, a kingly Crown as an old Hat; and let him , 


forfake it all in his Mind, and not account it for his own. 


67. But he muf think and wholly refign up his Will thereinto, that he is dat a Sere. 


vant of all whatfoever he has; and is only a Steward in that Calling, Profeffion, Office, 


and Order, wherein he is; that it is Ged’s and his Bretéres’s in common, that he only | 
ferves God and his Brethren therein; and let him look that whatfoever is conferred and , 
put upon him, be fo received of him, and managed by him, as that it may conduce to | 


World, as a Figure of the & ciical World, that fo he might ferve him therein. 


- 68. And he muf gos at 2... Gnuate his Mind into Sclf-ood, as to think (let him be i 


` the general drother/y Order and Profeflion, and that God may make fuch Orders in this s 
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either King, Counfellar, or Judge of the People) that he is therefore ġetrer before God, 
or before Man ; he muft continually look upon his naked Bofom, and think, that one 
naked Man does always refemble and is Ake another; and alfa that his Gown of State, 
and Office over which he has Charge, belong to the brotherly Society. 

. And all whatfoever is beftowed and conferred upon him either for Honour, Power, 
Wealth, and Goods, he muft return and give it back again to God his Creator, and fay 
unfeignedly in his Mind, Lord! it is tbis’, I am unworthy to have Command over it: 
But feeing thou haft placed me therein, I wholly and fully refign up my Will to thee: 
Govern, and work thou by me, as thou pleateft, that it may be done in thy Will, and 
conduce to the Proft and Seruice of my Brethren, whom I ferve in my Calling, as thy 
Command: Do thou, O Lord, all through me, and fay only in me, how, and to whae 
ought to direct the Works of my Hands, to wam I fhould give and beitaw Money, 
Goods, Power, and Honour: And thus continually he fhould think, how he ia his Place 
may pleafe and pleafure (xot himfelf bur) his Brethren. 

60. But if he be a Servant, then let him chink that he ferves God in his Will, and Men 
inGod’s, and the general brocherly Function ; and in that little which God has given him 
in this Cottage for Food and Raiment, he is as rich as a King; for if he looks upon him- 
klf naked, he fees the Truch. 

61. And when Man brings it fo far, that all is ene to him [that he is able to cfteemall 
Things alike, and be content with any Condition, as St. Paul teaches} then he is as the 

oor Chrif, = whe had not whereon to lay bis Head; and he rightly follows Chrift, who = Marb. viii. 
laid, ” He that forfaketh not Houfe, Court, Monies, Goods, Brethren, Sifters, Wife, Child, 20. . 
ord denieth not bimfelf, be is not worthy of me. Phe ee 

62. And for the Sake of this Self and Unworthinefs, God bas turned away his holy *” 
Countenance from the Nations, fo that they have known him only through a dark Word 
and Shadow. 

63. But he that enters into this total Refignation, he comes, in Chrift, to divine Con- 
templation, fo that he fees God in him, and fpeaks with God, and God with him, and 
anderflands what God’s Word, Being, and Will are; this Man is fit to teach, and none 
de; he teaches God's Word from him; for God is made known and manifeft to him 
in his Covenant, of which he is a Servant and Adiniffer; for he wills nothing but what 
God wills through him. 

64. He teaches when God commands him, let it be either to Friends or Foes, ig their 
Seafon, or out of their Seafon ; he thinks that God mult do in him as he pleafes, and 
though he muft therefore fuffer Scorn, yet it is all one to him: If he be honoured and 
refpected of Men, he bumbles himfelf before God and his Brethren, and gives God and 
his Brethren the Honour, and takes it not at all to himfelf ; but if they curfe him and 
{mite him on the Face, he thinks thus; I now ftand in Chrift’s State of Perfecution, jt 

fall turn to the deft for me and my Brethren, i ; 
| 65. Lo! loving Brethren, this is a Chriftian, and fuch a Kingdom he now offers to 
| you, by the wonderful Sound of his Spirits Trumpet, and there muf and pall be fuch 
t Kingdom foon manifeit and come into Being, for a Witnefs to all the Nations of the 
Earth, of which al] the Prophets have prophetied. 

66. Qn the contrary, he offers to all wicked, unwilling, flubborn Men, his Anger, 
Wrath, and Hardening, to devour them, and to make an End with Badel: This fay nos 
I, but the Spirit of the Wonders of all Nations. j 

67. Therefore trufs up thyfelf in Armour, and lay luftily about thee, thou Anti- 
chriftian Babylon, and devour much Blood, for thou thylelf art even ks that deftroys, and 
o ruins thyfelf: For thee, there is no Remedy, [thou wilt take no Counfel, thy owm 
-aitrlike Fury in Hypocrify hardens thee,] alfq there is na Repesitauce in thy Wills 


a 
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but for the Children of God under thee, we have written this, as we have known and 
feen ite « ; l oa E AS 

- 68. Now fays Babel, Whence fhall this People come that fhall know the Lord, and live 
in God? Hear, O Babel! Among thy Brethren in the Time of thy Affliction and Triby. 
lation, they are brought forth in their Difrefpeét and Mifery; and thou calleft them Foci, 
and knoweft them not; let no Man wait for another coming; the Time is already come 


. about; the Voice of the Caller and Hearer is already prefent; the Covering is put away 


® Or Sword. 


from éhis Voice; thou art not at this Time called under a Veil, but with open Mouth, 


very clearly. eee ate 
69. This Voice of the Crier opens God’s clear Countenance in his Children; and in 


the Ungodly the angry Countenance, feeing they defire fully to purfe up all, in Cove. 


_ toufnefs into Self, viz. into the Antichriftian Bag, and to bring the Whore of Self even 


to the very Top of the Babylonical Tower. 
Jo. The Sign of this Image, and its Deftruction, is the Covetoufnefs and Envy ; its 


Sign ftood before in Silver and Gold; that was the Banner and Standard of Antichritt: 
But now the Banner has changed itfelf into Copper, feeing Mars is the Soul, viz. the 
Man or Hufband in Copper, fo that this ° Mars is given to Bade! for a Banner and En- 
fign, which foall rule till Babel has an End, and no wicked Man fhall know this; and 
though he carries the Sign in his Hands, yet he calls it only his loving Companion, 

91. But upon the Kingdom that is, and is not, and yet is, fhall the glorious Orna- 


~ ment of Gold be put, for the Prince of the Powers of the Earth has given it to them. 


Gea. xiii. 


Amen, 

SOROS OR SOLO ASOLO LIOR SOR SOB LORIN L ON 
| E The Forty-fecond Chapter. i 

Of the Three Men which appeared to Abraham in the Plain of Mamre, 


$ 


who went towards Sodom, and fet the Cities of the Children of 


Ham on Fire from the Lord. l 
The Meaning of this Figure. 


x, ECAA T firt, when Abrabam was called only Abram, God appeared to him 
X XA in the Vifion as one; and when he had fealed the Covenant with the 


‘ axe x æ% Circumcifion, he called him Abrabam, viz. a Company or. Multitude 


+ . at 


XÆ of Nations, a forth-breathed manifett People of God, in whom God 

x x% & had forth-breathed or manifefted himfelf; and he appeared to him alfo 
BH Hh afterwards in the Maniteftation of the holy Trinity, viz. in Three Min, 
ae which were only One, wherein the Manifeftation of the holy Trinity 
in the Deity was fet forth, and reprefented in Man’s Image, how the whole Trinity of 


. the Deity would now manifeft itfelf in this Covenant in the Humanity, that the Trinity 


of the Deity fhould be feen in the Fle. i ; 
2. And hereby is declared the great Humility in the Deity, viz. in Chrift, how Chrif 
would vit Mankind, and take Care of Man, and alfo condefcend to be entertained by 


Man; as he came, in thefe three Men, to Abrabam, and fuffered his Feet to be wathed, 


Chap. 42. Of the Three Men which apteared to Abraham. 247 


and did eat and drink ; which denotes, that Men muft cherith or lovingly entertain the 
r Chrift, who is peor in this World, in bis Members and Children, who alfo would 
be poor, contemned, and defpifed People; and what Men do unte thers, that they have 
done to thele three Men, viz. to Chrift the holy Deity in the Humanity. 
3. The Words of this Figure runs: ? And tke Lord appzared unto bim in the Plain of » Ver, y-16, 
Mamre, as be fat in the Door of bis Tent in the Heat of tke Day, and he lifted up bis Eyes, 
ind looted, and lo! three Men flocd by bim: And when be faw tkem, be ran to meet them 
from the Tent-Door, and bowed bimfelf towards the Ground, and faid, My Lord, if I kave: 
found Grace in thy Sight, pafs not away, I pray thet, from thy Servant, let a littl Water be: 
| fiched, I pray, to wafh your Feet, and refl yourjelves under the Tree, and T will fetch a Merfel 
| f Bread, that you may refrejo your Hearts; after that ysu fhall go on, for therefore are ye 
| come to your Servant. They faid, Do as thou bajt faid; and Abrabam baflened into the Tent 
4 pnto Sarab, asd faid, Make ready quickly three Mecfures of fine Meal, knead it, and make 
| Cakes upon the Hearth: And Abrabam ran unto tke Herd, and fetched a Calf tender and good, 
| gad gave it to a young Man, and he bafted to drefs it; and be took Butter and Milk, and of 
| the Calf which be bad drefed, and fet it before them, and be flood by them under the Tree, 
4 end they did cat, 
| 4. And they faid unto bin, Where is Sarab thy Wife? And be faid; Bebold, in the Tent. 
| And be faid, Iwill certainly return unto thee again, ° as I live; and lo! Sarab thy Wife fhal!s Or in that 
| kea Son: And Sarab beard it as fhe food bebind at the Tent-Door. Now Abraham and Manner. In 
| sarab were both old, and well firicken in Age, and it ceafed to be with Sarah after the Man-°™ ie 
«d er of Women, and therefore foe laughed within berfelf, and faid, Now I am old, foall I bavejnn to the 
-| Phajure, my Lord being old alfo? and the Lord faid unto abrabam, Why did Sarah laugh, Timeof Life. 
| and fay, Skall I afuredly bear a Child which am old? Is any Thing too hard for the Lord ? 
| At the appointed Time 1 will come unto thee again, as I live, and Sarab fhall bave a. Son: 
¿4 Then Sarab denied it, faying, I laughed not :. For foe was afraid: And be faid, Nay, but 
‘| tu didft laugh. a y 
¿f 5, O thou great and wonderful God, how plainly and fimply doft thou reprefent and 
-d pourtray the Kingdom of thy Son in the Humanity ? How lively and fully are the greateft 
| Myfteries delineated herein? And indeed they are fo plainly reprefented, in fuch entire 
| Singlenefs and Simplicity, as Chrif, who notwithftanding was King of d/rael, uid ride into 
| Jerufalem upon an Afs. Here the proud World may have a very true Looking-Glafs, and 
fe if they be the Children of this Simplicity. 
6. The great Love and Humility of God in Chrift’s Perfon are fully reprefented in- 
this Figure, how God came in the deepeit Humility and Simplicity into the Humanity, 
when the Humahity was enflamed with higheft Heat of the wrathful Indignation of 
God’s Anger, as the Figure here denotes. 
| 9. The three Men came before Abraham's Tent in the very Heat of all the Day: This fig- 
nies, that God did frf incorporate himfelf with his Love-Covenant, and alfo with the 
Fulnefs of Time refpecting the Covenant, when the buman Day, underftand the fix Pro- 
| perties of the Days, were moft of all inflamed and fet on Fire in the Wrath of Nature, . 
cq in Man, that is, in the Fall. And afterwards in the Fulnefs of Time, when the Huma- 
| nity of thefe fix Days was in the very exceeding burning Heat of Vanity, and the beftial 
| Property, he manifefted himfelf with his tender Humanity out of the Euxs of the holy- 
Covenant, and came in three’ Perfons of the Deity before the earthly Man’s Effence, or 
earthly Cottage, viz. the Soul’s Tent, and appeared to Araban, that is, to Adam in his 
Children, viz. to the buman Effence. 
8. And here is fully fet forth the Type and Image of Chrit : When Abrabam fees thefe 
Men, be goes to meet them, and bows bimfelf towards the Earth, and rans from the Door of 
T Tent unto them, and prays them to rf under the Tree, until ke foould do that for which. 
ibe cane, f 
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9. We mutt look upon this Figure thus: When the aivine Voice had reprefented it. 
{elf in the Ens wherein it would become Man, in three Perfons to Abrabam, then Abre. 
harm's apprehended Ens of Faith fet itfeif forth alfo to this Image, viz. to the Triune Hy. 
manity in the Figure, for the Ens in the Covenant in dérabam's Faith was furrounded 
with the great Zeat of God’s Anger, when the human Day was grown hotteft in the hu- 
man Fiffence.. 

10. But when he Jooked up, and faw the Type of the Triune Deity ftanding before him, 
this Faich’s Ens in deepeit Humility in Chrift’s Perfon (being that which was to become 
Chrift) did bow itfelf before the Trinity of the Deity, which was come unto him, which 
would in the Fulnefs of Time give forth and maniteft itfelf with the Voice (which now 
fpoke in thefe three Men with him) in this Ens of Faith (being the Humanity of Chrif 
before his Father) and faid, Lord, if I bave found Grace in thy Sight, pafs not away fron 
this Ens of Faith, viz. thy Servant. ; 

11. For Abrabam was now in the Spirit, and fpoke from his Faith’s Ens in Chrift’s 
TJumanity, and before him ftood the Type and Image of Chrift’s Deity; and he faid in 


the great Humility of the Humanity of Chrift, Let a little Water be fetched, and wafh your | 


a a a TE Te 


dmi 


EENET 


Feet : This is the great Humility of Chrift, who wa/bed bis Difciples, viz. his Children’s: 
Feet, as thefe three Men here were wafhed ; fignifying, and pointing our, chat Chrit | 
fhould wath with his Blosd the Feet of God’s Children, who fhould be born of thefe three ; 


Men, viz. of the Trinity of the Deity, whereby they might come to God. 
12. And be bad the three Men reff under the Tree: This now fignifies the Tree of Life, 


Bread to refre and comfort their Hearts, and afterward they foould go: T hat is, when 
Chrift has wathed his Children’s Feet with his Blood, whereby they are able to go to 
God, viz. the holy Trinity, then he gives them a Morfel of Bread, that fo they may 
recreate and ftrengthen their Zeartsy that is, he gives them the Bread of Life, vrz. his 
heavenly Fle for Food, fo that they wax ftrong, and are able, in the divine Power, to 
go from Abraham's earthly Tent, through this World in God’s Anger, to meet the Lord, 
and bow themfelves before him, as this Figure fignifies. 

13. And he fays further: For ye are therefore come to your Servant : Underftand it thus, 
The holy Trinity was here at this Time reprefented in an Image of our Humanity, and 
Abrabam ftood in the Type of the Humanity of Chrif, even as Chrift and his Children 
are in reference to each other; the holy Trinity leads the Children of Chrift in the &- 
vine Drawing tothe Humanity of Chrift; and now thefe three Men ftood there in our 
Stead before Chrift, viz. before the Figure; for the Father draws them to Chrift, and 
through Chrift to the Father; they are wafoed and atoned in Chrift; therefore now fad 
Chrift to the three Men, which God reprefented to him in his Perfon, Therefore are ye 


come to your Servdnt. 
‘14. For Chrift muft be our, viz. thefe three Men’s Servants and God brings his three 


` Men, viz. us, who approach to him, ix bim/elf, viz. into the Will of the holy Trinity, 


to his Servant the Man-Chri/t, that fo he may wath and feed them, and then they are 
able with Boldnefs and Confidence to come to the holy Triune Deity. 

15. And the Men faid to Abrabam, Do as thou baf faid: That is, Chrift offers himéelf 
to his Father, viz. to the Trine God, for a Servant; underfiand, the Word, which the 
Triune God did infpire into Adam, concerning the Bruifer of the Serpent’s Head, offers 
itfelf for a Servant to the Triune God, viz. to the Children who fhould poflefs the King- 
dom of Heaven ; now the Triune God fays, Do with thefe thine and my Children as thou bap 
feid, that is, with thefe Children which are now fer before idee; for they fhall be Angels, 
and thou fhalt thereunto help them, for I am therefore come in them unto thee 5 now do 


as-thou haft faid. i 
4 16, Here 


-under which God’s Children fhould fit down; and then be would bring them a Morfa of ; 


rast. 
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| 6. Here God fully gave the Man Chrift to accomplifh the Confummatum with them, 
4 as he had faid; and the whole, entire, excellent, and holy Figure of the New-Birth, is 
| therein emphatically and lively fet forth; and it fhews, how the holy Trinity delights 
elf with Figures concerning the Word incorporated and infpoken into Zdam, and now 
4 opened in Abrabam’s Ens of Faith, and fets it forth with Types, and plays in Figures 
| with this Chrif, who was to come; where God reprefents the Perfon of Chrift in Abra- 
iam, and the Children of the New-Birth, whom Chrift fhould beget anew, in the Perfon 
of the three Men, viz. in the Triune Deity, which brings them through Chrift into 
elf, and places them in the Angelical Choir; as thefe three Men did appear in the Form 
of three Angels, and alfo in the Perfon of the holy Trinity, fignifying, that the holy Tri- 
sity would dwell in thefe angelical Men, and that they fhould be the Image, viz. the: 
Manifeftation of God. ie 
17. Abrabam commanded to take three Meafures of fine Meal, and to knead il, and bake 
Cokes, that the Men might eat: What does this mean ? Thefe three Men had no Need of 
any fuch Eating ; it is the Figure of Man’s Regeneration: The three Meafures denote 
the three Principles, viz. the three Worlds ia Man: The fine Meal points out the bea- 
cemy Humanity, viz. the divine heavenly Subftanuality, that the Property of this hea- 
senly and divine  Subftantiality fhould alfo be kneaded and mixed with ours, difap-+ Or Efence.. 
aed in Adam; and a divine Cake, viz. fweet Bread for Food of God’s Children, thould ' 
be baked thereof ; underftand in the fery Heat. l 
18. When Chrift ftood in the Fire of his Father's Anger, viz. in Hell, then thefe fweet 
Cakes were baked for God’s Children, which they fhould eat; and the three Meafures 
se now the three Worlds (viz. the whole Man without the Serpent’s and Beaft’s Property) 
which shall be mixed with the divine Ens into a Lump, and Cakes baked thereof; this 
snow Chrif’s Flefo, which he has joined or mixed with our Humanity, and gives us 
row the {weet Cakes. thereof to eat, viz. the heavenly Flefh; here the holy Spirit played 
werewith in the Figure. - a 
19. And Abraham ran to the Herd, and made ready alfa a Calf tender and good, that is, 
te gave it to bis young Man to drefs it, O thou wonderful God! How much does Sim- 
picity pleafe thee? How plainly and Gmply doft thou reprefent the great Myfteries to 
us? Í thank thee, that thou fheweft me, unworthy Man, fuch Things, wherein the 
stole World is blind. O God, open thou their Eyes, I pray, that they may fee, and 
urn to thee, and enter into Humility. Genta 
20. The tender Calf, which was made ready. for this Meal, is the Limus of the Earth, 
siz, the outward Man, whichis before God as a Beaft,; underftand, it is a° Wonderes Marvellous 
Becft, like as the whol outward World before the divine Underltanding is only as a or wonderful. 
Beat, wherein God forms himfelf with the holy fpiritual Æns into an external Body, to 
the Manifeftation of his Deeds of Wonder, both of Love and Anger; which Figure of 
the outward World, viz. the divine Beaft, thall* aot be wholly turned into nothing, butt Nore, What 
tie Vanity only Shall be feperated from the Good into the Kingdom of Darknefs, T at 
_ 24. In like Manner, God will. noc wholly caft away the divine Beaft on Man, which ae ahaa 
indeed dies here, but only the introduced Serpent's Ens, and the Vanity of the dark 
World’s Effence: The divine Wonder-Bealt, which is the Servant of the divine fpiritual 
Image, and fhall be fo in Eternity, the fame fhall arife at the Laft Day, and be proved 
through the Fire of God; where it fhall be made very pure, as a Cryftal, in which the 
Aga, viz. God’s right Image, fhall dweil,-in which angelical Image God is primely 
manifelt, and thence fhines through the Beaft, as the Swi through a Cryftal: This now 
is the Signification of this tender and good Calf, which was dreffed for this Meal, andi 
fhews that the outward Man, according to his right Image created in Adam out of the. 
Linus of the Easth,, fhall be brought upon God’s Table. 
Vou. ILL. i Kk 
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22. But that Abrabam fays, He gave it to tlie young Man to drefs, that is, the Servant 
it denotes that this heavenly Beaft-Man is the Initrument of the Angelical Man, who k 
prepared to be a Servant of this Angel’s Image. 

23. And Abraham tock Butter, and \ilk aljo, and fet it all before thefe three Men, ant 
came before them under the Tree, and they did eat. When Chrift has fed his People with 
his Body and Blood (and even while he feeds them) he comes in his Power in his Chil. 
dren before the holy Trixity, and waits in his Children upon thefe three Men, and gives 
them from this prepared Food, wherewith he feeds his Children, Praife and fpiritus 


` Food. 


8 OrParables, 


the Power of Chrift’s Body ; for Man’s Will gives itfelf wholly, peculiarly, and fully, to 
thefe three Men, for a Food of Praife, with an holy Voice and Prayer of Téank/ziving , 
and this Voice of Praife eats the Power of God into itfelf, in fuch Manner as a Man wil. 
lingly eats the Tune, J/armony, or pleafant Air of delightful Mufick into his Hearing, 
and is’ therein merry and pleafant; fo God does awaken, or manifeft himlelf in his 
Power in his Word of Hearing, or divine Senje, with Man’s pure humble Voice or Me- 
lody of Praife. 

25. For thereunto God has created Angels and Men, viz. to his own Joy: And know, 
that we {peak from the true Ground, and not from Conjecture or * Similitudes, but from: 
the open Seal of God, as we really fee; do but underftand it right. 

26. And now when God had delighted, and fed himfelf with Abrabam in the heavenly 
Ens, which he would, by the Opening of the living Word in the Seed of the Woman, be- 
ing alfo the heavenly Ens, manifeft, and introduce into the Ens of the Covenant, and 
had fported in the Ens of Abrabam's Faith, viz. in the Power of the Praife of Abrabam, 


. viz. in his Humility, then God afked after Serab, whom he well knew, but Sarab knew 


* Ger. So fig- 


him not, that the Lord fhou!d be in fuch a Form: Then he faid to Abraham, Whereis 
thy Wife Sarab? That is, fhe was not yet in this Play till fhe had received Abrabam's En: 
of Faith, and then this Play would awaken itfelf in her; therefore the laughed at this; 
for the knew not the Myfteries; they did at prefent only manifeft themfelves in 4ra- 
ham's Spirit, where the Ens of Faith laid: And he faid, She is in the Tent; which is thus, 


27. Sheis in the buman Tent covered with the earthly Tent, that the does not feewho + 
now is with me: And the Lord faid, J wil! come again to thee, * As I live, and lo! Sarb 


a AN OF shy Wife foall bave a Son; that is, Iwill come again to thee with the Motion of thy Seed; 


and when Sarab fhall conceive, then I will open and unloofe her in her fhut-up Seed and 


come into thy Seed, that is, move: For, to come fignifies to move: When God comes, | 


then he moves Man, and comes or gees in and with Man. 


28. But that he fays, 4s I live; this is fpoken after an effential Manner ; for God told | 


him how he would come; not before him as at this Time he did; but As, that is, as 
‘the lightful Influence and Power of the Sun gives itfelf into a Fruit, which when it comes, 
does not ftep near to the Fruit, but As; that is, it penetrates effentially with the As 
into it; for As is as mach as thus, I will fee into it [or open my Love-afpedt in the Es 
of its Life.] As I live; hereby we are not to underitand, as if he had faid, If I yet live; 
but he would live in the 45; he would come in the As, viz. effentially, and not figu 
ratively and typically, as at this Time he did. 


29. For when God cometh, then he comes no otherwife, than As, that is, like the 
Sun-fhine into the Fruit: This is underftood, in the Language of Nature, effertichy, 
with emphatical Excellency; for if God fpeaks of his own Coming, then he {peaks only | 


eßentially, in Nature and Manner of the uncempaéied Tongue of Senfe. 
30. And Sarah laughed at this: She thought the fhould bring forth a Son from Abra- 
bam's Luft only, from the human Cohabitation in the Concupitcence of the Jeb ; there- 


24. Thefe three Men, viz. the holy Trinity, eat thefe holy Spiritual Meats, out of | 
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Chap. 42. Of the Three Men which appeared to Abraham. 


fore the faid, Shall I, now I and my Lord are both old, take Pleafure ? The beftial World’s 
Spirit laughed at its Youth, in that it was now weak, and fhould now again become 
‘outhful, and thought with itfelf, this were a Sport if thou couldeft: As if one fhould 
tell an old Man, Thou fhalt become young again, and receive fuch a Defire and Luft as 


‘when thou waft young; at this Nature would laugh; and think, Yes, indeed, would that 


were true ; as if Doubt and Hope were coupled together. Thus it was alfo with Sarab, 
fot the World’s Spirit underftands not the Myfteries of God; it is before God only as a 
Bealt ; and feeing the World-Spirit did ow bzar that it fhould fo come to pafs, then it 
thought, thou fhalt be the Work-mafter ; oh that thou couldeft, chou wouldj very fain ; 
and it laughed at itfelf that it fhould become young again. 

1. The natural Man underftands even as much of God as a Beaft; when it fees the 
Hay, then it thinks, now there is fomewhat for me to cat; but if it fees nothing, then 
it hopes for it out of Cuftom: But Sarah had now hoped till fhe was ninety Years old, 
and thought it to be very wonderful, that God would do fomewhat to her above the ordi- 
nary and ufual Courfe of Nature, and imagined it to herielf after the Manner of hu- 
man Pleafure. 

32. But the Lord faid, Why did Sarah laugh at it ? And fhe was afraid, and faid, I 
laughed not. But the Lord faid, It is not fo, thiu didft laugh. Should any Thing be too im- 
pifible for the Lord to do? Here is the Type of Eve: When fhe had turned her vain 
Curiofity into Self-Luft, to eat of the forbidden Tree, and God afterwards afked her, 
Why foe bad done fo, the denied alfo her own Luft, and laid it upon the Serpent. 

33. And feeing that now God had here alluded with Abraham concerning the New- 
Birth, he alfo does the like with Sarah concerning the Luft of Eve, which this Woman's 
Seed fhouid flay as a Lye; for Sarah did here therefore tell a Lye, that fhe did not laugh, 
in that Eve alfo Ied; God did here reprefent before him the Lye of Eve, and that he 
would confound it with the eternal Truth, and reclaim her; as he did to Sarah, and con- 
vinced her fo of her Lye, that the muft be afhamed of it. 

34. And here we are to underftand, that God hath reprefented (or delineated) the 
whole Procefs, how he would regenerate anew the true Man which he created, and how 
the fame fhould come to pafs; and how he would burn the Serpent's Ens in the eternal 
Fire; and how he would put the Lye of the poor Soul to open Shame and Death on the 
Crofs; for we fee this here very excellently in the Type. l 

35. After God had fet forth the Procefs of the New-Birth, thefe three Men went to- 
wards Sodom, and would burn Ham, viz. the evil Ham-like flefhly Property, with Fire 
from the Lord, as it alfo came to pafs; fo that we fee it very emphatically, how the 
Judgment of God begins at the Houfe of Ifrael; how Chrift is fet to be a Judge of the 
Devil’s Ens and Will, who fhall burn the Devil’s Effence with Fire , as the following 
Figure fignifies. 
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252 T The Ruin of Sodom and Part I, 
The Forty-third Chapter. a 


Of the Ruin and Deftruttion of Sodom and Gomorrah; bow the 
Jame was predifted by God to Abraham. 


Ges. xviii y, XALX ZAN D the Lord fpoke to Abrabam, when he had bleffed Abrabam, and 
i IDAD PA had faid, that he would command his Children to walk in the Ways 
& Aas) FA of the Lord, and that he would alfo blefs them, as is before men. 
wh Q tioned, Bebold! there is a Cry of Sodom and Gomorrah, which is greai; 
GDID LV and their Sin is exceeding grievous: Therefore I will go down and jee, 
SEU yf whether they bave done altogether according to the Cry which is come urt 
me; and if not fo, Iwill know. And the Men turned their Faces fror 
thence, and went towards Sodom. God faid, How can I bide from Abrabam that Thing whic; 
J do, feeing that be foall become a great and mighty Nation? And thereupon he fhewed him 
what he would do. 
2. The unilluminated Reafon looks upon this Figure very wonderfully, that God 
faid, he would come down and fee if the Cry was true, that be might know whether i 
sComprehen- was fo or no: Reafon fuppofes with itfelf, Is he then ” circumf{criptive? Or dwells he 
fible or mea- aloft only and above? Doth he not know all Things before? Does not the Scripture 


farable. Alfo fay of him, Am not I be who filleth all Things? Alfo the Heaven is my Throne, and the 


a Concluded Earth my Footfool ? Would he then firft come down like a * circum(criptive Being, which 
ina Place, fe- was feperate from Time and Place ? 
va a m. 3. Much more is Reafon incapable of fearching out the Cry which came up before him; 
aya y am and hereupon the creaturely Reafon thinks, that God dwells only on High above the 
Stars, in an Heaven alone, and looks down here beneath, as the Luftre of the Sun looks 
and fhines from its Body upon the Earth; fo far Reafon reaches, and further it knows 
not what God is, or where he dwells: It knows mot that he is every Effence, and dwells 
through every Effence or Being, and poffeffes xo Locality, alfo needs no Place or Space 
* Subftance, for his Habitation; and yet that he (fo far as he is called God) is a * Ejfence, but is asa 
Thing, or Be- Nothing in regard to the Effence; and yet he is even through all Things, and gives 
ing. in himlelf, in an energetical working Manner, to every Effence, as the powerful 
Influence of the Sun to the Fruit; but he works with the Creature, and its Life, not 
from without into it, but from within out of it, to his own Manifeftation ; that the Na- 
*Reafon. gure and Creature is his Manifeftation; if © it did but underftand fhis right, it would 
here make no farther Qu:ftion. l 
4. Now underftand the Sum of all briefly thus: God dwells in himfelf, both accord- 
ing to the Love, and according to the Anger; each Property fees only into itfelf, and 
is not manifeft in the other with its own Property; as you have a Similitude of this in the 
Day and Night, viz. in the Light and Darknels ; the Light dwells in the Darknefs, ara 
fees it not, allo the Darknefs fees not the Light: Andas the Light dwells in its great Meek- 
nefs in the Fire, and yet receives not the Source and Pain of the Fire to itfelf, but re- 
mains only good, without any feeling Life of the Fire, and yet it arifes through the 
e Material Confuming of the Fire, viz. through the Dying of the * Effence ; in like Manner alfo un- 
Subftance. derftand the Being of God, i 
5. God’s Leve- Eye does not fee effentially into the wicked rebellious apoftate Soul, nei- 
ther alfo into the Devil, but his -dager-Eye fees thereinto ; that is, God, according to the 
Property of the Anger or Fire of Wrath, fees in the Devil, and in the falfe Soul. 
4 
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6. Therefore God faid, There was a Cry come up before bim; there he underftood, be- 
fore his manifefied Word, viz. before the Voice in the divine revealed Zus of thele three 
Men: Ic was come before the Ers, and before the Hearing which had now in the pro- 
mifed Ens reprefented itfelf, in three Perfons, to Man, concerning the Humanity of Chrift. 
7. For the Judgment over all the Devils and wicked Men was given féts Word, or 
Hearing ; for it was the ¢ moveable Hearing whereby God the Father heard in the Hu- ¢ Effedtive.’ 
manity, and whereby he would feperate the Evil from the Good. 
g. Now this Hearing, viz. the Hearing which would manilett itfelr in Chrift’s Perfon 
in the Humanity, beard the Voice of the Sodomites, viz. of the Children of Haim in it- 
(elf, that is, according to the Property of the Anger, and brought the Hearing betore 
the infinite Hearing into the firft Principle, viz. into the Original of Nature and Creature: 
For the Sedomites, viz. the Children of the Fleth, do all live in the tearing of thisWorld, 
| giz. in the exprefled formed Word, in the Figure of the Deity, where Evil and Good are 
‘  manifeft together in one Effence. 
g. Now underftand us here very pundtually and acutely: The Angelical World is 
caled" above, and the formed outward is ¢ called delow 5 in like Manner as we fay, when e Oris faidte 
a Fire is kindled, then the Light is above, and the Subftance [or Matter] below ; when be. 
we fpeak of God’s [being] above, then we mean and underftand within, tor the [being] 
within, £ without the Subjtance, is the [being] above; for, without the Subftance [or r Extra Sub- 
Matter] there is all above, no below ; that which is under the Subftance is alio above. — flantiam. 
10. Now the Cry of the Sodcmites was come before the £ Above, viz. before and into tOr High- 
the firft Principle, where the £ Above does conceive or comprehend itfelf out of the No- nefs. 
thing in the firlt eternal Beginning, viz. to a Nature, and Formation of the Powers, or 
Word; and God’s formed Word or Voice out of the Father’s and Son’s Property, out of 
Love and Anger, which had betrothed itfelf by Promife to be a Chrift to Man, and 
formed itfelf into a divine Ens, beard the Cry in the Property of the Anger, wherewith 
he is a Judge of the wicked Ens or Ungodlinefs. 
11. Therefore faid the Father, Z will come down, that I may fee whether it be fo or nox 
that is, he came down, that is, * out of the Above with that formed Hearing of thefe three ua fiom os 
Men, in the Ens which God had formed to be Judge of the World, which was to be- High. 
come the Chrif. 
12. For this Ens was to be creatural in the Perfon ; therefore it was formative, in an 
angelical Manner, in the conceived Word of the Promife; and therewith it came from 
above, that is, out of the Above, «iz. out of God, out of the unchangeable God, and 
beard firft in Abrabam into the Ens of the Covenant, into the Aim or Limit of his Co- 
venant with bis Love; and with the Anger, viz. with the Hearing of the Fire, he heard 
into the Iniquity and Vanity of Man, and faw with the Anger what they did; that is, 
his Wrath faw effentially into the Vanity of Man, in Manner as an incentive Fire fhould 
arife in any Piece of Wood or Fuel, and would devour the Wood; fo likewife God looked 
with his Anger-Eye in the formed Ens (through the fame judicial Word in Chris Las, 
wherein he will judge the World) into the wicked Infection and Will of the Children of 
Ham at Sodom and Gomorra. l 
13. For when God had fet before him, in Abrabam, the New-Birth of his holy Chil- 
dren out of his Love-Ens, he alfo fet before him the Judgment in his Anger Ens, how he 
would, through this Chrift, prove the Wicked in the Fire. 
14. And the Judgment upon Sedam is a Figure ofthe Laft Judgment: As the three 
Men which came before Abrabam were a Figure of our new angelical Humanity, where 
God dwells in Man, fo was alfo his Anger in the Wicked ; and we fee here, that God 
will judge the Devils, and all wicked Men, by the Children of the Saints, as he now re- 
prefented the Figure of the judicial Office in an Humaniy of three, and deftroyed Sodom 
and Gomorrah from the World. 
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15. Alfo God faid to Abraham, How can I bide from Abrabam the Thing which I do? it 
was hidden to the earthly Abrabam, but from the heavenly, out or God’s Ens, God would 
not hide it; and here he fet forth the Figure of his Love and his Anger, viz. the Hu- 
manity of Chrift in the great Humility and Love; and his Truth and Righteoufnefs in 
the two Angels, 

i Chap. xviii. 36. For thus fays the Text in Mojes;' And Abrabam flood yet before the Lord, viz. be- 
33—25. fore thefe three Men, which he here calls only one, and came near to him, and faid; 
Wilt thou alfo deftroy the Righteous with the Wicked? Perbaps there are fifty Righteous within 
the City. Wilt thou alfo deftroy them, and not foare the Place for the fifty Righteous that 
are therein ? That be far from thee to do fo, to flay the Righteous with the Wicked ; and that 
. the Righteous foculd be as the Wicked, thas be far from tkee , that thou, who art the Judge 

of the whole Earth, thouldtt fo judge. 

17. This is now the very excellent and pregnant Figure, how Abrabam (in the Ens of 
Faith in Chrift’s Perfon and Spirit) comes betore God, viz. before the Triune God, be- 
fore the fevere Righteoufnefs of God, and will reconcile and atone the Father, and prayeth 
for his Children, which dwell among the Company of the Wicked, that his Father would 

~ be pleafed to fpare that Place (where yet righteous People dwell) from Rebuke, and 
draws his Mercy into his Righteoufnefs, and fays, Thou wilt not fo judge, who art the 
Judge of the whole World. 

18. This Figure is nothing elfe but God in his Righteoufnefs, and God in Chrift with 
his Mercy: Here the two Types ftand both together: What fhould it elfe mean, that a 
Man would with-hold God from doing what he pleafes ? 

19. The Man Chrift does with-hold God’s Kighteou{nefs and fevere Judgment from 
falling on the Crew of wicked Men, elie they had been devoured at the frf Difobedience 
in Paradife ; this is he who comes before God, and into God, viz. into God’s Anger, 
for he is of God, and therefore he can come before God. 

20. That is, the formed Werd, viz. the Creature, ftands before the Judgment, and fis 
in Judgment, and fuffers not the Anger to judge, fo long as there are righteous People; 
as is here to be feen: Jf there bad been but ten righteous Perfons, Ged bad fpared them, 
indeed there were but three Perfons only which were righteous before God, viz. Lot with 
his two Daughters: His Wife was alfo not fit [or capable of this Mercy, ] therefore, though 
fhe went out of Scdom, yet the remained fill, and was turned to a Pillar of Salt, as fhall 
afterwards be cleared and explained. 

21. Abraham, that is, the Spirit of Chrift, entreats fo far with God, that God would 
Spare all thefe Places for tle Sake of ten Perfons, but they were all revolted and gone 
aftray, except his Brother’s Son, who was a Stranger among this People, whom God 
Jrft brought out before. he enkindled the Wrath. 

"Now, Eftras 22, The Spirit here fpeaks very covertly and hiddenly in Mofes, and Efdras*, who 
ENNA wrote again thefe Afis in the Spirit of God, after they were Zo among the Children of 
Ads, az, Ge. JTA and we here ice very fully and pregnandy, how exactly and punctually the Spirit 
mfr, &. here aims at the Figure in Abrabam, and points out what is thereby to be underftood. 

23. For at the Appearance to Abrabam, he Speaks of three Men; and here he {peaks of 
two Angels, which went towards Sodom, and deitroyed the Cities, to fignify, that the 
Perfon of Chrift is the therd, which went aot along ; for here only two went, viz. God's 
Truth, and God's Righteoufnefs, viz. the Judgment anc the Truth; the Judgment re- 


1 Upon, mained ! in Sodom, and the Truth brought Zez out. 
"Gen xix. t, 24. And when ° both thefe [Angels] at Even (when their Time was out, and their Day 
Ee. pafled) came to Sodom, Let fat at the Gate; and when be faw them, be aroje up to mect 


them, and he bowed bimjelf with his Face towards the Ground, and be faid, Behold now, my 
Lords, turn in, I pray, into your Servent’s leufe, and tarry all Night, and wafo your Feet, 
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and ye foall rife up carly, and go on your Ways. And they faid Nay, but we will abide in tbe 


Sivect all Night. And be carnejily entreated them , and they turned in unto him, and entired 
into bis Llouje s and be made them a Feaft, and baked them unl:avened Cakes, and they did cat. 

as. If we fhould declare and explain this in its right Underttanding, then we would 
exprefs it after this Manner: The Cry of the Scdowttes was the Curfe, which Neak laid 
upon Ham when he curfed him, by Reafon of his uncbafle wanton beflial Eyes and De- 
fire; this fame curfed, beftial Spirit had propagated and bred up iticlf in the malicious, 
prophane, wholly earthly, and ferpentine Property, in the Fieh and Soul of this Gene- 
raion of Ham, fo that it had eftablithed itfelf in a kingly Dominion, under which they 
lived more like Beafis than true Men. 

36. This Cry of the curfed Serpent’s Ens, grown up to its full Height in the Anger, 
was made manifeft, and founded aloud in its Mother, viz. in the Anger of God in the 
dark World’s Property, and had awakened the Judgment upen and in idelf; and now 
God fent his Judgment upon the S.rpent’s Ens: This was now the Time of Exos’s hidden 
and at prefent opened Seal, as it is before mentioned concerning the feven " Lines, [ors See Chap. 
general Junétures of Time,] where his Myftery was at the End, and was now revealed xxx. Ver. 36. 
as a sound of his Preaching in the Word of Power, both in Love and Anger. 

27. In Abrabam it was in Love; for here the formed Word, which began to be taught 
in the Days of Enos, did now manifeft itfelf in the formed, pregnant, and grown Ens 
(or Being] in Abrabam, with the promited and holy Seed of Faith: And in the Children 
of Iniquity, who were of the Generation of curfed Ham, the Property of the Anger did 
here manifett itfelf out of Enos’s Preaching, wherein he threatened God's Judgment and 


Rebuke; this fame was now grown up in the Children of Iniquity, and brought to bd 
Subflance. . 

28, And now feeing the Seal of this Enos did open itfelf, his Myftery was at the End, 
and was forthwith to be manifeft according to Love and Anger, thereupon each Property 
fet forth its Subftance to the divine Contemplation, viz. whatfoever the Word in the Love 
Ens had wrought under the Sound or Voice of Enos, and alfo what the Sound of the De- 
nunciation of the Anger of God had wrought: Here now the Effences of both Properties 
opened themfelves, and fet themfelves into the Judgment, to the final Sentence of the 
Righteoufnefs of God: Now in this final Arbitration or Determination of the divine 71/- 
tice, viz. in Abraham, there ftood Chrift in the Judgment of Enos his Preaching of Ke- 
pentance; and in Enos his Threatenings of Plagues and Punifhment, the earneft and fe- 
vere Judgment of God, viz. Prince Lucifer did there fland (in the Judgment in the 
Children of the Curfe in Ham) to execute the fame in the Wrath of God, as a Servant of 
the Houfe of, Darknefs. 

29. For God faid to the People of Ifrael upon Mount Sinai, ° I will vifit and punifhe Exal.xx. g. 
the Iniquities of the Parents upon the Children, even unto the third and fourth Generation, 
which is here to be feen in Ham, Noab’s Son; here came firft the Curfe of Noab into 
Judgment. 

30. And here two Angels were fent (that is, in the Power and Might of the Judgment) 
in Chrift’s Stead, feeing Chrift was mo? yet in the Fleth, and in Office; for Chrift’s Office 
continued in Abrabam before the Lord, and prayed for the rebellious Men of Sodom and 
Gemorrab. : 

31. But when they were tried in the Judgment, (viz. in the Office of the Love of 
Chrift before the Lord,) whether there were any Mea of Sodom who were capable of the 
Office of Chrift in the Love, and yet one were found, then the Office of Chrif in Abra- 
bam remained behind, and went not to Scdom, but the Office of divine Righteoufnefs 
and Truth went in the Form of two Angels to Sedem, and looked very intimately into 
their Eflence and Being, and proved the fame in itfelf, as it is to be feen, that as foon as 
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thefe two Angels came into the City, the Property of the People did open and manifeft 
itfelf, and they would bave thefe Men brought forth among them. 

32. For thefe two Angels had ftirred up or moved their Properties, and fet them in 

open View before the Lord, to fee what was in them; and then they found, that they 
were only beftial, unchafte, lewd Murderers, which brought them into Judgment; and 
now they muft be judged according to their Effence. 
* 33. But that the Spirit in Mofes lignifies, That Lot fat at the Gate, and knew thefe An. 
gels, and entreated them carneftly to turn in unto bim, that fo be might wafb thar Feet, and 
bake them Cakes, and that they did eat, and yet at firft denied to turnin unto bim; the fame 
is a very hidden Myftery ; for it is the Spirit of Truth and Righteoufnels, which Le 
knew very well, for it was moved in the Effence, and entered firft with the Trial into 
Lot; and when he humbled and bowed himfelf before the Lord, he was proved, and 
Sound upright in himfelf. 

34. But the Truth did frf refufe to go into his Houfe with ‘the Righteoufnels, viz, 
with the Judgment, and would remain in the Street; for it was becaufe of Lot’s Wife, who, 
when fhe was proved, and the Judgment paffed through her, was caft as to her temporal 

? Prima Ma- Life ; for fhe continued in the Judgment, as a? firft Matter, viz. a Sulphur-Mercurins, 


teria. that is, an timprefled Matter of the Judgment, as a Tranfmutation into the firit Effence 


8 Thel . 
ioan out of which the Body was created. 


35. Yet it was not fo foon as to be before the Execution of the Judgment, but whca 
Lot went with ber out of Scdom, and the Judgment began, fhe drew the Judgment back 
again on her; as is to be feen in the Judgment, which then laid hold on her, for it had 
taken her in the Probation. 

36. Yet the Command was given her mot to Isok back, and fo fhe might have over. 
come, if fhe had immediately entered into Repentance, and broke the evil earthly Will, 
and fallen down, with Lot, at the Lord’s Feet: And lis was the Caufe, that the two 
Angels refufed to turn in to Lot, 
` 37. And by Lot's Wife the earthly Matrix is fignified, which fhall not go along through 
the Judgment, though it muft help to work and bring forth Fruit, as an Inftrument; 
yet it is not in its outward Form chofen to the Kingdom of Heaven; for it was adjoined 
to Eve in the Sleep in dam’s Fall, and fhall remain in the Judgment, and be changed 
again into its firft Matter out of which it was created; it is not condemned into the Abyis, 
‘In Myferiobut it hall pafs into the Myflery, viz. into Sulphur and Mercurius, which ' in the Grand 
Magno. Myftery is a falt Spirit, viz. a Caufe of all Corperality , as it fhall be mentioned hereafter 

concerning Lot's Daughters, who for this very Caufe were to. be gotten with Child of 
their Father, 
38. Thus underftand the Figure further internally; Lot baked Cakes of unleavened 
Dough, and made them a Feaft, and they did eat. Now the Angels do not ufe any fuch 
Food; but they were only formed Angels in an angelical Shape; for Abrabam and Lat 
alfo called them Lord: It was God’s Judgment and Truth. 
39- This Feaft was eaten in Manner as the Offerings of Abrabam and Mofes, as is be- 
*Amadies, fore mentioned ; for the Will’s Delire * forms itfelf therein into a Subftance: God eas 
conceivess only the Word of the Will; but the Food is confumed in the outward Spirit, in which 
it is wrought. 
40. For the Faith’s Defire of Lot was the divitie Food of thefe Men; but with the 
Feat, which Let gave them out of his good Love-Will, Lot's Will was formed into a 
Subitance, that fo he might be preferved in this Judgment outwardly as to the earthly 
Life, and inwardly as to the Will of Faith. 
41. For thefe Angels did eat of Lors Food, as if they had eat of his Body and Spirit, 


which was therein apprehended, in like Manner as it is to be underflood in the 
Of 
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Offerings, as is before fufficiently explained concerning the t Offerings of Cain and Abel : ‘OrSacrifices. 
For the unteavencd Cakes were (or fignified) the Informing for Impreffion] as may be feen 
every where in Mofes; and they denote the Body of Chrit, whereinto the Imagination 
of God entered as into a Type, and yet was only conceived or apprehended in the Faith. 

42. Further, the Spirit in Mofes fays*, And before the Men laid down, the Men of the” Ver. 4 $+ 
City Sodom came, ard encompaffed the Houfe round about, young and old, even ail the Peeple 
Gon every Quarter, And they called for Lat, and faid unto bim, Where are the Men that 
cane in unto you the lat Night? Bring them out, that we may know then. 
43. This is now the Figure, as it is before mentioned: The Judgment (after it had 
‘pound itfelf with Lot in the Feaft) did now penetrate and prefs in the Probation of their 
fence and Being into AU, that they came furioufly on Heaps, running as mad enraged 
| People, driven, forced, and compelled to the Judgment. ” 
‘ 44. For the Zeal of the Lord, which longed atter them, drew them to itfelf; ic hun- 
pered earneftly to devour their Vanity, therefore they run all together, young and old, 
and would know the Mouth which hungered after them ; for they in their Blindnets knew 
at what they did; thus the Anger drew them to itfelf, 

5. * And Lot went out unto them at the Door, and fhut the Door after him, and faid, I* Ver. 6- 9 

pray You, Brethren, do not fo wickedly, I have two Daughters which bave never known Man, 
lt mz, I pray you, bring them out unto you, and do with them what feems gocd in your Eves, 
bat unto thee Men do notbing, for therefore came they under the Shadow cf my Roof. And 
they faid, Come hither, thou art the only Stranger among us, and thou wilt rule, well, we 
ull deal worfe with thee than with them. 

46. Here the Ground of their Sin is finely decyphered, and laid out in its Colours, 
wherein their Cry was come before God; as namely, Uncleannefs, Lafcivioufnefs, Ty- 
ranny, felf-willed Perverfenefs ; and the greateft of all was, the Contempt of God; for 
Lot had told them of the Punifhment which God would bring upon them; and then they 
fid, Thou art the only Stranger among us, and wilt go about to rule and judge us, we will 
yet plague thee werfe than thofe, to fignify, that God had before fent them Warning by 
the Meffengers of his Mouth, and that they had only plagued and contemned them, 
therefore they faid alfo to Loft, Wilt thou govern us with thy Threatenings, and con- 
temn and nullify our Works? We will ferve thee worfe than them. 

47. For when they underftood, that Men of God were come in to Lot, who threatened 
them with Ruin and Deftruétion, they made an Uproar againft them, and would kill, 
them; as the mad blind World has always done, when God has fent them Meffenzers, 
who have rebuked and reproved them; then the Babylonical Whore has cried out, Run, 
run, there isa new Here/y, which would teach us other Doéirine, and reprove our Way 
which we go in. 

48. Thus it was here: The felf-ful, rebellious Devil’s Will, in his Serpent’s Æns, 
would be uncontroulable, unreprovable ; and feeing thefe Men were come, they cried 
out’ Mordio, and faid, there were falfe Prophets and Teachers come, to rebuke andy Muréer. 
contemn them, as the Babylonical Whore has always done; for fhe will not hear what 
the Lord {peaks through his Children, but that only muft be accounted facred, which 
foe {peaks kom the Serpent’s Ens. 

49. This Whore has covered herfelf with the /iteral Word, and gives forth herfelf for 
Holy, and boafts much in a ftrange Attire, but her //eart is only Sodom and Gemorrah, 
when fhe fees thefe two Angels come from Abrabanr, that is, from Chrift, to her in 
Sodom and Gomorrah, and lay open her Shame, then fhe maxes the whole City of an Up- 
roar, with a Cry of Marder , fo that all People, young and old, come running toge- 
ther, and think that there is fome ftrange wonderful Beaft arrived. 

50. And when-they can perceive no new oe Thing in God's M-fengers, and hear 
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that they only teach and reprove, then they think, O! our Minifler and our Paftor calls 
bim a new Upftart, an Heretick, and falfe Prophet ; there is a Fool, and a frantick Fel. 
low! fure enough he is worje than out of his Wits; and they begin to wonder at him 
[like Birds] at an Owl, and aifault him and his Houle, his Wife, and his Children, with 
Scorn, Reproach, and Contempt, as the Sodomites did Let, every one thinks he dors 
well; if he can but make a Jett of, and revile thefe Mefiengers. 

51. And although he knows no other Ground or Keafon in the World, but only thi 

7 Or fome no- the * EHigb-Prieft (who has put on the Whore of Babylon) fets him at nought, yet he is 

ted Miniter. very raging mad, and fuffers a falfe Wind (viz. the Spirit of the Babylonith Whore) to 
drive him ; and raves in Mifunderftanding, as here the Sedemites did, who (both young 
and old, {mall and great) force upon Los, and the two Men which were come in to him, 
that they might know them; that they might plague them, fcorn, revile, and reproach 
them, for thus the Anger of God does drive itfelf into a Fire for its own enkindling : 
And thus mad alfo muft the People be, when the Punioment thall come, that they mut 
all make up the Meafure of thar Tniquities. 

52. And we will not hide from thee, thou unclean, lafcivious, rebellious, felf-willed, 
lewd, idolatrous, murderous Babylon, full of all Vices, Sins, and Abominations, tha 
now allo thefe two Angels, viz. God’s Truth and Judgment, are come into thee, and de- 
clare unto thee, now at the End of Enoch’s Seal, which was hidden, but at prefent is 
opened in its Sound and Voice, thy Deftruction and Overthrow ; for the Time of thy 
Judgment is at hand; and behold thyfelf right, and obferve it very narrowly; thou hat 
at prefent caft Scorn, Reproach, and Contempt upon Lot, and the zwo Angels, as the 
Sodemites did; and cherttine thy Punifhment hangs over thee: And obterve it, when 
the two Angels fhall carry forth Lot under the opened Seal from thee, then the Day or 
thy Deftrudction is at hand, which now thou wilt by no Meansèelieve, but muft be forced 
to find it fo by fad and woful Experience, fays the Spirit of Wonders. 

53. We may fee very fully what was the Sodomites Vice and great Sin; the Cry whereof 
was come up before God; for Lot would bring out his two Daughters, which were yet 
Virgins, unto them, that fo they might but ceafe from the raging Uproar againtt thek 
angelical Meffengers, for he knew well enough that they were wholly drowned in Unclean- 
nefs, if fo be they might fatisfy their Defire. 

- &4. The inward Figure in the Spirit, giving us to underftand what Mofes does hereby 
typify, is this: The Judgment begins at the Houfe of God, as here in Lot ; the Chil- 
dren of God muft be firt brought into Judgment, and proved; if there be Children or 
God in any Piace which may with-hold the Anger, fo that the Punifhment may be kept 
back, then the Spirit takes the Children of God, and proves them in the fame Vice and 
Sin of that City or Country, [to fee] if they be capable of the fame L.ewdnels. , 

&5. Lot mult fet his two Daughters with Entreaties into Judgment; he would give 

them to the unclean lafcivious People to be tried ; for that which he faid was fo directed 

pt by the Spirit, which had the two Daughters of Lot in the Judgment, and had brought the 
Proba or Trial into their Efjence, and hereby fignified and laid open the Sin and Shame 
of the City, viz. that they were only unclean Har/ot’s Beafls. 

£6. But when thefe two Virgins were not capable of this Vice, the Spirit, viz. the two 
Angels, defended them; underftand, God’s Truth protected them from the Judgment of 
this People, and alfo from the Sin of Uncleannefs; for Lot did not fpeak fo of fet Pur- 
pefe, as if he would fuffer his Daughters to be defloured and defiled; but the Spirit did 
fet forth its Figure. . 

57. And know for certain, that this frf Book of Mofes was written wholly from the 
Prophecy of the Spirit, intimating what each AG, or Sentence of the Hittory, holds 
forth in the Figure; and whoever will read, and rightly underftands thefe Acts [of the 
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Patriarchs,) he muft modellize or reprefent in his Mind the old and new Man, and fet 
Cbrif and Avam one againit the other, and then he may underitand all; and without this, 
he underftands nothing hereof but a Cérld-like Hiflory, which yet is fo rich and full of 
Mifteries, that no Man from the Cradle to the longeit Age is able to exprefs them, al- 
though he had obtained the Knowledge and Underftanuing thereto in his Chi/dboed : 
And we in our Gifts do allo give but tome Glances and Hixts thereof, though we have 
obtained the Apprehenfion and Meaning of them from the Gift of God; yet we cannot 
exprefs all, and che World would not be able to è receive it. & To upder- 
58. And Mofes fays, © The Men of the City prefed fore upon the Man Lot, and when they fand or ap- 
grew near together to break the Door, the Men put forth their Hand and pulled Lot into the piehead it 
Houfe to them, and fout too the Door: And the Men which were before the Door of the Houfe e Uivteg to» 
were fmitten with Blindne/s, both fmall and great, fo that they wearied themjelves, and could yi. i 
not find the Docr. 
E 59. This Figure was acted thus externally ; fo that they were thus blind with vifible 
4 Eyes, and could not fee the Door, and did no Hurt neither to Zot, nor the two Men 
with him, nor his Houfe neither; but in the Spirit the Figure ftands thus. 
60, When God fends thefe two Angels, viz. his Truth and Judgment, into a Man’s 
Spirit, viz. into the Houfe of his Heart, as here it came to pafs in Lot (in whom alfo the 
Spirit, viz. God’s Truth and Judgment, was maniteft, and therefore he rebuked Sodom, 
for which Caufe they encompatied him about, to flay and murder him) then the Judge- 
ment paffes firit upon this Man, who is reprefented to the Sodomites as if he was a Fesh, 
whom they muft vex, plague, and perplex; and they alfo do without Intermiffion revive 
and rail at him, and condemn him for falfe. 
61. But he muft reprove, rebuke, and teach them; and he hath no external Protec- 
tion of Man, they all caft the Dirt of their Mouths upon him, and they that fhould hin- 
der it do but daugh at it; let him look where he will, he has no Deliverer; then the 
common People fuppofe that God rebukes and punifhes him on this wife. 
62. But thefe two Angels are with him in his Heart, and ftand in his Perfon, as in 
their Veffel and Inftrument, even amid? the Enemies; but the common People eagerly 
labour and beftir themfelves to deftroy him and his Houfe. 
63. And when it comes to the Trial in earneft, then thefe ‘wo Angels Yay: forth their 
Hand upon the wicked malicious Men’s Heart, and ftrike them with Blindne/s, that they 
are confounded, and know not how they fhould get © by this Lot, and the two Angels ; ¢ Or ar. 
one cafts forth this, another that; one fays he is bonef, another reviles him, and fays all ` 
Evil of him; and this fo long, till they cannot find the Door, wherein they would break 
into him, and do him Mifchief ; for thefe two Angels fhut him up in themfelves, that 
they cannot fee the Door of Revenge; as it may be feen here in Lot, how God delivers 
the Meffengers of his Mouth, and hides them from the Enemies; and this ¢ Pez has fo ¢ Underftand 
found it by good Experience. the Author. 
64. © And thefe Men faid unto Lot, Haft thou here any befides ? Son-in-Law, and Sous and* Ver. 12,13. 
Daughters, and whatfoever belongs to thee in theCity, bring them out of this Place. lor we 
will deftroy this Piace, becaufe ibe Cry thereof is waxen great before the Lord, who hath fent 
us to deftroy it. And Lot went, and {poke to his Sons-in-Law which married bis Daughters ; 
and faid, Arife, get ye out of this Place, for the Lord will defroy this City. But be feemed 
unto them as one that mockéd. 
65. This is now an excellent Mirror, how God alfo gave Warning to thefe Men, and 
would have {pared them for Lot’s Sake, if they would have followed him ; but the Wrath 
had captivated them, and wholly hardened them, that they did but laugh and jeer at 
him, and as it were faid to him, What is happened tq thé Fool? He thinks the Sky 


will fall. 
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66. The inward Figure ftands thus: God’s Truth in the Love drew thefe Men, Lers 
Sons-in-Law, and would deliver them; but the Wrath was fronger in them, and had ca 
tivated them in the Probation of their Heart, they continued in the Judgment, as Lers 
Wife, whom notwithftanding Les brought forth with him before the City, yet the Wrath 
drew ber back again into Judgment; fo that the (feeing fhe was for Lot’s Sake freed 
from the Fire-Sword) muit go into a Tran{mutation, till the laf Judgment, which is a 
terrible Example. 
67. In this Figure this prefene World may behold itfelf, and take Warning ; for as 
certain and as true thatthe Preaching of Lot was true, and the Punifhment followed 
f Or Judge- thereupon, fo certainly alfo the“ Punithment of the /xth Seal’s Time (which Seal is even 
ment. now at hand, and has already opened itfelf) hall /uddenly follow. 
~ 68$. But that the Warning hereof came fo long ago, this declares that the Time of 
the fixth Seal, in its Manifettation, is the moft wonderful of all the fix Seals, till the f. 
£ Or Seal- — venth* Number, which is yet more wonderful; for it is the End of this World, and the 
Laf Judgment. : 
OR wylia 69. Let this be declared to thee, Babel, * į FHL under the Voice of the open Seal 
by he thew, Of this fixth Time, though thou contemneft and deride? it, it hits thee, and has already 
to Babel the {truck thee with the obdurate Obftinacy of Wrath, which has thoroughly fifted thee in 
ake ore the Appearance of the Meffage of thele two Angels, and fhall now be hinted only to 
ore fome few, who fhall go out, and be delivered with Lors Daughters. 
on theMyfte- 70. The hardened, furprized, and apprehended Crew is already judged ; for the dole. 
ry of Iniqui- ful fifting Sword has taken hold of them; they run now, ina raving, raging Manner, 
He ane sas mad People, in Pride, Covetoufnefs and Envy, and contemn what the Angel’s Trum- 
i t founds. 
4 gt. The Cry which the Angels Trumpet founds is this: Go out from Babel: Go ou 
from Babel: Go out from Babel: She ftands apprehended and captivated in the flaming 
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Flow Lot departed out of Sodom ; and of the terrible Overthrow of 
this whole Region in Ham's Generation; of the Circumftances 


thereof, and how it was effected. 


Gen. six. ag) te S x CES HEN the Wrath of the Judgment was now fet on Fire, and she Day 
Ee aaa appeared, that the Sun fhone bright, and every Man thought, All is 
$ 4 w <£ in Peace and Quiet, there is no Danger, she Angels commanded Let 13 
K PWE X make bafle, and faid, Arife, take thy I ife, and thy two Daughters wbich 
Sry os are bere, left thou alfo perifh in thelnicuity of this City. dnd while Lit 
3 aX Ks, lingered, the Men took kim, and bis life, and bis two Daughters iy iit 
Hand, the Lord being merciful to bim, and they brought bim forth, ais 

fet bim without the City. 
2. The internal Figure ftands thus: The Spirit in Mofes fets forth the Figure fo clearly, 
that a Man may eafily apprehend it; for he iays, When the Morning came, and the Sun 
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was rilen, they took bim by the Hand, and brought bim and bis Wife, and bis two Daughters, 
orth out of the City. And now as the Figure was externally in the rifen Light of the 
Day and the Sun, fo it was alfo internally in God’s Truth and Judgment. 

. Inthe Truth the Figure was internally thus: In Los and his two Daughters, the 
Light of the Underftanding concerning the Mefiab was rifen in God’s Truth; which 
Lers Daughters knew very well, that it [viz. the Light of the Sun of Righteoufnefs] in 
God’s Truth had moved itfelf in their Father Let; trom which Cauje afterwards when 
they were gone out from Sodom, and the Night approached, they made tbeir Father drink 
tweet Wine to the full, and laid with him, that they might receive Seed, viz. the boly Seed, 
fom him; for the Spirit, both in Lot and his Daughters, did alfo fignify thus much, 
in their rifen Light, and fhewed it to them. 

And now as the Sun was externally ri/en, and it feemed to be a very lovely, pleafant 
Day, fo alfo internally in God’s Truth, the Sai of the Covenant, viz. the boly Sun-day, 
was rilen according to the Predation in their Effence, for they were now paffed through 
the Judgment: And likewife on the contrary, the Sum of the dark World’s Property, 
viz. the working of God’s Anger, was rifen now in the Children of Sedom, and forced: 
mightily into God’s Righteouinets ; therefore the Angels bid Let make hafte; for the 
Sun of Anger was already rifen, and had apprehended the Children of Iniquity. 

g. Like as the bely Sun in God’s Truth (which had apprehended Let and his Daugh- 
ters in the Effence of Faith) took Let and his Daughters by the Hand, and brought 
them forth from them, fo likewife the Wratb had already taken the Children of Seden 
by the Hand of their Effence, and brought them into the Judgment of Execution. And 
we will fignify and apply, (O Babel!) this Figure tothe Time of thy Seal: Mark and 
ebdferve it, ye Daughters, Children of Lot; it concerns you. 

6. When God will punih a Land, he firh fends them Meffengers, and exhorts them 
to Repentance, and declares to them his Grace; foon after he fends them the Angel of 
Righteoufnefs, who fries and fifts them, whether they are capable of the Grace that is 
tendered to them, and fets Judgment before them, with Threats of their Ruin, denouncing 
great War and Plagues upon them, to blot and root them out if they will not return and 
repent; and he fhews them alfo by his Mefengers the Light, and Way of Rightcoufnels, 
and fuffers them to run on in the Light that is tendered to them, tll they be weary and 
glutted with ic, and hold it only for a cuftomary Thing, and an Hiftory, and again be- 
come a Sodom. 

7. And then he fends them doth Angels together, viz. the Angel of Righteoufnefs, 
and the Angel of Truth; and he firft threatens them feverely, and exhorts them, and 
kts the Judgntent before them; but when they ' grow wholly a Sodom, he leaves ofiare. 
trom the cutward Figure, and lets them fill up their Meafure, and then it feems as if 
the Sun was rifen upon their Sedem, and now it fhould be good and pro/perous , but even 
then fays the Angel of Truth in his Children, Hzjlen and go out; the Punifhment and 
Ruin is at hand. 

8. * Thus we declare to thee, Babel, that God has already long fince fent thee Mef* Note well 
fengers, and with the Declaration of the Go/pel has tendered thee his Grace; and there- this and the 
with alfo he has mightily threatened to punifh thee with Rain, but thou baft made only ve 
ee difputing Babel of the Light of the Golpel, and art now the well-fatted 
coho. A 
y. And know for certain, that the Lord for a Farewéll has now fent thee rwo Angels ; 
one has the Truth in him, and bids Let with his Daughters to go out from Sedoms andi Thy Caine 
the other has the fevere Judgment, and has now at laft fifted thee, and turned thy in-lixe Crying 
ward Signature outwards, and fet it before the Lord; and thy ' murdercus Cry is come for Ruin upe 
up before the Prefence of the moft High, and it is exceeding great; he has {fent bh 
Angels to deftroy thee, and to overturn the Cities. 
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. 10. Thy Signature, wherewith thou art now outwardly marked, is the great Cow. 
boufnefs and Envy, together with thy Ammunition-Money ; and the great wrathtul Severity 
of thy Opprefiion of the Poor and Miferable, in that thy Covetouinefs has served itfelf p 
™ The Scarci- high, that it defires to devour all into itfelf, whence thy great ™ Exbancement of Men's 


ty and Dear: Neceffaries is riten. i 
moie and 14. But thou fayeft, Now it is a good and a profperous Time ; the Sun is rifa upon 
all Opprefi- me, and fhines on my Parfe, fo that I can fil it as I pleafe; it is a good and a fine Time 
ons, rife from for me; it fhall now be a good and golden Time fure enough; I fhall certainly enjoy jr, 
ee and rife in high Power and Authority, and be refpected. 

of Man, who: 12e But hear now, what at prefent the Sound of the Trumpet declares: Ic fays, Gs 
feeks tomain- out from Sodom, the Sun is rilen in Love and Anger, this we will not hide from you: 
tain it by the The Angel of Truth has now already taken Lors Daughters, with the Father, and hn 
Sword. Wife, by the Hand, and bids them go; it is Time; this thou fhalt foon tee by wofil 
Experience. 

13. For the Angel of Anger has alfo taken thee into Judgment, and therefore they 
art fo wrathful, covetous, murderous, and wicked; do but behold thylelf whether we 

ak Truth, thou geste? thylelf much to {pend in thy Signature, and thou haft indeed a 
Storehoufe full of Provifion in the hyfs: He that can fee, let him fee: In whom there 
is but the leaft Intimation of the Trumpet’s Sound, let him go out of Sodom: There i, 
ho longer any tarrying. 

14. And Mofes lays further’, And when be bad brought Lot forth, be faid, Efcape fer 
thy Life, look not bebind thee, and fay not alfo in this whole Plain, feape unto the Mountas, 
heft thou be confumed. But Lot faid unto bim , Ob not fo, my Lord: Bebold now, fecing tiy 
Servant bas found Grace in thy Sight, be pleafed to magnify thy Mercy which thou baf foexn 
anto me, in that thou baf faved my Life: 1 cannot efcape to the Mountain, left Jome Evil tai: 
me, and I die. Bebold there is a City very near, unto which I may fiee, it is a little on: 
O let me efcape thither (is it not a little one?) and my Soul foall live. sind be faid unto kim, 
See, I bave accepted thee concerning this Thing, that I foould not overturn the City for whi 
thou bafi fpoken. Hafe thee, efcape thither; for I can do nothing till thou be come thither, 
therefore the Name of the City was called Zoar: And the Sun was rifen upou the Earth wim 


Lot came into Zoar. 
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The inward Figure ftands thus: 


15. The Spirit of Truth had moved the Spirit in the Covenant in Lot, and taken him 
by his /piritual Hand, and brought him forth out of the Judgment, underftand the 
Soul of Lot, in which the Word of Promife in the Covenant had opened itfelf according 
to the fpiritual Property, into which alfo the now-fent Voice of Truth and Judgment did 
force, and defended Lot from and in the Judgment. 

16. For with the Judgment, the firft Principle, viz. the Soul’s Centre, was fifted and 
proved through all the Properties of the eternal Nature ; into this, the Lord’s Hand, tz 
the Angel of the Lord, did put itfelf, with the Grace of Chrift’s Covenant in Abrabam, 
and drew Let out of the Judgment, and from the Children of Sodom: Therefore the 
Angel faid, Deliver thyfeif, and look not bebind thee into Judgment, viz. into the enkin- 
died Wrath, left the fame fhould take thee; as it happened to Lots Wife, who tarnis 
her Defire back again, to fee and behold what the Wrath of the Lord fhould be. 

17. As Adam and Lucifer alfo did the like, who would effentialty bebold and prove 
God’s, viz. the eternal Nature’s Wrath; which yet is a confuming Fire, and forthwith 

roves Spirit and Body, and if it reaches any thing of which it is capable, it devours x 


into itfelf. 
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18. Now the Soul of Lot trembled and ftood in Fear before the Angel of the Judge- 
ment, viz. before God’s Righteouinefs, and entreated his Truth, that he would be 
leafed to magnify his Merey in the Covenant towards him, left the Turba fhould take 
hold of him; and it is a very excellent Example, how God takes his Children in the 
gime of Punifhment and Judgment, into his Love, defends them, and brings them 
forth from great Deftruction ; as he did here to Lot, and alfo unto the upright Children 
in the final Deftruction of Jerufalem. 

19. Alfo the Angel of Vengeance faid, I can do nothing until thou be come thither. Oh! 
thou wonderful God, who can hinder thee ? But this is even thus to be underftood : 
The Spirit of his Love in the Covenant had fet or eftablifhed idtelf with the Truth in 
Lat, and kept off the Anger, chat it could not burn ull Lot came out. i 

20. And we fee that often the Children of God are able to with-bold great Plagues Nor. 
and Punifhments of God, [from coming down ona People ;] there is even fuch a Might 
in them, that God’s Anger is able to do nothing ; and it is as it were impotent where they 
are prefent ; allo they are a Might and Power againft Hell and the Devil; for fuch a 
Thing is true real Faith, that it can with-hold and overpower God in his Anger. 

21. Therefore the Lord faid to Lot, I cannct do any Thing, until thou be gone out, and 
he {pared alfo the little City called Pela, or Zoar, (viz. a Diverfion or turning away of 
the Anger) for Lors Sake ; for when he came thither, the Turba mult be extinguuhed, as 
the Name, in the uncompacted Tongue of Senfe, does exprels it. 

22.° dnd then the Lord rained upon Scdom, and upon Gomerrah, Brimftone and Fire from? Ver. 24. 25, 
| tke Lord cut of Heaven, and overthrew the Cities, and all the Plain, and ail the Inbabitants 26- 
, ; of tbe Cities, and all whatfoever grew upon the Ground. But bis Wife looked back, and fhe 

_ tuame a Piller of Salt, 

23. This is now the Figure of the Kingdom of Chrif, who had opened himfelf to 
i Aoratam in the Love, how he would fit in Judgment over the World, and how the Might 

; and Dominion is given to him of God, that be fhould defroy the Devil’s Kingdom upon 
the Earth, and give all wicked Men to the Anger of God to be devoured, for when he 
had manifefted himfel¥ to Abrabam, and confirmed the Covenant of Righteoufnels, he 
then lent thefe two Angels, viz. God’s Truth and Judgment, to Sodom, to blot out and 
deftroy the Children of Ham, viz. the malicious, vile, rebellious, Half-Devil Men, that 
fo the Devil’s Kingdom might be /efened, and not grow fo great upon the Earth, and 
hinder his Kingdom. 


The inward Figure ftands thus: 


r: ` 

24. It rained Brimflene and Fire from the Lord from Heaven, fays Mofes : This was mot 
the inward hellifh Fire, which at the End of Days fhall purge the Floor, otherwife the 
iour Elements would have been changed; it was only a Figure of the future: The Ori- 
ginal of the Brimftone and Fire was generated in Turba Magna, in the third Principle ; it 
was only a Sword of Vengeance: ‘ihe inward Fire contumes Earth, and Stones, and all 
Elements : But this was only a Fire, as is generated in the ? Tempeft in Turba Magna in r Thunder- 
the § Egeftum, which the Conftellation cafts forth from ittelf, which is a Materia there- clap. 
unin; though it be no palpable Matter or Sub{tance, yet it is a /piritual Subftance, in a Eae 
which Mercurius does enkindle itfelf in the Sal-Nitre, viz. in the Fire-Crack. where 
then alfo the Flagrat, or Fire-Crack, fixes iifeif into d Subftance or Effence, which is 
. Bumitone 

25. For the three [firk Properties,] viz. Sulphur, Mercurius, and the Salt-Sharpnefs, 
are in the Original (as they are yeta Spirit) only one Thing; but when Mercurius, viz. 
the Sound of the formed Word, moves itfelt in the Principle, viz. in its firft Original, by 
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an Oppofition or contrary A/ped?, then he is terrified in himfelf, that is, the Motion ftir; 
the Original of the Heat and Cold, viz. the Original of the firf Principle, according to 


tOr darting 
Flat. 

* ‘Lhe prime 
Teimary of 
Namie. 


the cold and hot Fire, which is the Beginning of the Contrariety and Horror, tiom 
whence the Fire-flahh or Sal-nitral Flagratarifes ; where alfo the shree firft, viz. the Hear, 
the Cold, and the Sound, do imprefs and introduce themfelves each into a peculiar Sub. 
ftance in the Flagrat, viz. the ieat into Brimftone, and the Ce/d into a faluth Property, 
and Mercurius into a watery Property ; and yet they were not wholly feperated, anid euch 
of them of another or fundry Subftance by itfelf, but fixed together according to cre 
Property. 

26. The like alfo we are here to underftand concerning the Brimftene-Fire: TheWrati 
of the firft Principle, «rz. God’s Anger, according to the eternal Nature, did behold the 
outward Nature in the tbird Principle with an' Alpeét, which is called Turda Mena, be- 
ing a Turba in the Soul of the outward World in the Spirit of Nature, whence the ou- 
ward Nature does enflame and enkindle itlelf; and the * three fit [Properties] fix then 
felves into a Subflance, viz. into Brimftone, Salt, and into a mercurial, poiontul Water; 
in which the Flagrat or Flath of the Fire did enkindle and imprefs itfelf, and fo being ca 
kindled did rain upon Scdom and Gomorrah, and upon the Plain of the Country, and ce 


ftroyed all; this is that which is faid, The Lord rained Brimftone and Fire from the Lis: 


out of leaven. 
27. Not that this Matier of the Brimftone and Fire came from the inward Heaven, 


but the // ratb came forth from the inward into the outward [ Principle, ] fo that the out- 


ward, in the Might of the inward, did imprefs and enkindle ittelf out of the Properties of 


the inward; and this is a real Type of the inward dark World: If the fame Nature moves 


*Or that Pro- 
perty was 
mol predo- 
minant in 
her. 


“That is, a- 
wakened and 
flirred up, 
and not a- 
toned. 


ittelf, then it is even fo in {piritual Property, which God calls his Wrath and Anger, 
and a confuming Lire; for if this inward {piritual dark World did move itfelf, the out- 
ward World with the four Elements would fortwith be {wallowed up in this fame Spiru- 
Fire; which fhall come to pafs at the End of Days. 

28, And here we have a Figure of this in Lots Wife, who was turned into a Pillar ¢ 
Salt: For the three firt [Properties] had moved themfelves: For the, after fhe ha! 
looked back into the Turba, was apprehended or taken in the Salt’s Spirit in its Impret- 
fion; which denotes, that fhe was‘ moft of that very Property, viz. covetous in the De- 
fire, in which fhe alfo was taken and apprehended in the fifting Probation of the Angel. 

29. And though.the Angel had defended her trom the Fire-Wrath, yet fhe was fates 
in the Wrath of Nature of her own peculiar Property; for the Turba Magna laid hold 
of the Body, viz. the Subftance of the third Principle, and changedat into its own pë- 
culiar Property, viz. into the Avight of the firit, which was chiefly predominant in her 
Body, according to which Property the was apprehended in the Turba. f 

30. And we ought not to account this a ftrange Thing; for we have very much hereot 
in the Scripture: let us look upon Uzza, who was apprehended and finitten by the dri 
of the Covenant, when he only tucked the fame, when the Wrath of God was moved 
but in the * Sound. Let us iee alio how it feized on the Pailitines, when they had the 
Ark of the Covenant with them; alfo how it devoured Chcrab, Dathan, and Abiram, by 
Mofes in the Wildernefs: All thefe have but one Original; but each is peculiarly mani- 
felt in its ewn [Matter and Manner,] according as the Turba is enkindled among Ut 


_ three firft [Properties.] 


3t. Bue if Lot's Wife had apprehended, and laid hold of the Word of Truth and 
Mercy in the Aveffage of the Angel, it had well protected her; but the did not believe wast 
the Angel faid, and very likely fhe loved her temporal Goods, all which the muft forlane, 
and looked back again, and earneitly longed after the temporal, and the Turéa ot Time 
did alfo apprehend her; fo that the, according to the Subftance of the Body muf reman 


in 


Chap. 44. Of Lot’s going out of Sodom. 265 


ia the fir? Matter (out of which God had extracted the Limus of the Earth, and formed. 
it into a tpiritual, living Image) till the Lord fhall again tran/mute the fame Subftance. 
into a fpiritual Effence. : 

32. And it was done for this End, that Man fhould yet fee what he is according to 
the ousteard Body, if God withdraws his Spirit from it; and that he requires the Ground 
of the Heart, and not only a Mouth-Hypocrify and Flatteries of a seeming koly devout 
Lip-Labour, that a Man fhould only comfort himfelf with the Grace tendered, [feeding 
kimfelf with an outward Apprehenfion or Application thereof, } and receive the fame only 
1s a Free-Gift of Grace from without, and yet remain an evil Beaft in the Spirit and 
Will. 

33. As the prefent Babylonical Chriftendom does, which alfo with Lots Wife reccives. 
the Grace only externally, [or by a ftrange imaginary [mputation,] and comforts itfelf 
with the Grace, but remains in the Heart, in Self hood and the Luft of the Fleth, un- 
cnverted, and has turned its Eyes only towards Sodan; but with the Mouth it is gone 
out of Sodom, and the Body is yet at Sedom, and looks with Lot's Wife only upon Cove- 
toufnefs, and temporal Pleafure, and will not go with the Heart out of Sodom. 

34. Therefore the Angel of the Wonders fays, Thou art fifted, and * apprehended in x Captivated 
the Turba ; thou art guilty, and capable of the Brimftone-Fire: Thy verbal Hypocrify, in 
that thou fayeft, that thou art gone out of Babel and Sodom, does not at all avail thee; thou 
| art wholly captivated with Le’s Wife in the three firit, feeing thou hungereft only after 
| the three firit, and ufeft the Spirit of Chrift only for an external Covering, and wilt not 
| hear in thee what now the Lord fpeaks, but heareft only what the Antichrift {peaks in 
i | his Pride, Covetoufnefs, Envy, and Anger, how thou mayeft pleafe thy earthly mortal 
: i Idol Maozim, and Mammon, viz. Self-Love, Self-Will, Self-Senfe. 

| 35. Thou feekeft and honoureft only the external Idol-God, viz. Silver and Gold, Cop- 
per, and the Fulnefs of the Belly to thy luxurious, fumptuous, and ftately fodomitical 
Pleafure ; and this Idol is alfo fifted for thy Sake, and is made nigh and far off to thee, 
ind thou underftandeft not what it means: Thou fayeft, There is no Danger, and it En) 
may well be helped and amended; we may contrive it well enough to a good Ufe; but 
thou knoweft not what is thereby figned and fignified. 


The moft inward Figure of Lot's Wife, being turned to a Pillar 
of Salt, is this: 


36. When thefe two Angels came from Abrabam, viz. from the Spirit of Chrift, unto 
Sodom to Lot, Sind he bowed hin.felf before the Lord to the Earth, and entreated thefe 
Angels to turn in to him, they entered according to the divine Property effentially in to 
him, in like Manner as they came in to Abrabam with the Ens of Faith, even fo it was 
here; for it was but one Covenant; but in Abraham the Seed to Chrift’s Perfon was 
named, and xot in Let; as Mofes declares very fufficiently. , 

37. Lors Faith took the Eas from the Angel, who brought the fame to him from 
Abrabam’s Faith’s Ens; for of one (viz. of him who did move and manifeft himfelf in 
Arabam) they muft all be fan€tified ; now Lot by the Adminiftration of the Angel lun- 
dertand formed Angels fent out of the divine Property, out of Chrift’s Ens and Word) 
was fanctified as a’ proximate Line, or Branch on the Ens of Abraham. 7 Or Line of 

38. And feeing Lots Daughters were capable of this Sanctification, and not the Mo- Affinity. 
ther, the Mother muft go again into the firft Matter; and Lot muft copulate with his 
two Daughters in the bleffed Seed; for they were capable of it, and none elfe in the 
World; for two potent Generations were to arife from thence, viz. the Moabites and 
the Animonites,.a great People; as the Spirit in Mofes does alfo Speak very covertly and 

Vor. II. Mm . 
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hiddenly concerning Lez’s Daughters, that the one faid unto the other, Lo! there is nor 
a Man on the Earth to come in unto us after the Manner of Men; come, let us give our Fa. 
ther fweet Wine to drink, and then we will lye with bim; that fo he may not know it, and 
we may preferve Seed of our Father: For the Mother was not capable of this holy Seed, 

t Or fifting feeing the was captivated and taken in the * Probation in the Turda. 

Trial. = 39. Now Realon would objeét, and fay, Why did not the Daughters of Lot marry with 
Abrahams Generation? Why would they lye with their Father, contrary to the Right and 
Law of Nature, and ail Nations? Antwer: This might not be, for the Seed of Chrift 
was Called in Abrakam, but now there laid swo other Lines in the Seed of Chrift, as near 
Affinities, which fhould be born of Abrabam's Faith, viz. of Chrift: As Abraham's Faith 
was born out of JEHOVA, out of the Name Jefus, fo thefe two Lines of Affinity were 
in the Tree of Wonders, which fhould {pring forth from God’s Truth and Righteoufnes, 
and be brought into the Love of Fefus: This Manifeftation the Angels brought to and 
into Let, which Opening and Maniteftation did {pring forth in Lzs’s Seed. 

40. But feeing his two Daughters did alfo ftand in tbis Judgment, and were apprehended 
in the fame Spirit which opened itlelf in Lot, and received alio the fame Properties as 
their Father, it muft be fo, and it was fo permitted of God, that thefe two Sons, stinm:s 
and Moab, muft be born of two Sifters of one Seed; for they were to be zwo Nations, 
proceeding from two Lines of Nature, yet from oze Root. 
© 41. But in that the Spirit in Mofes does fo cover it, and fays, The two Daughters caud 
their Father to drink fweet Hine, that be did not know what be did, and fo were gotten 
with Child of their Father in the Father’s Drunkennefs (which yet fcems to be wonder- 
fully trange without God’s Work) the fame is thus to be underftood; not that it did no: 
fo come to pafs; it did fo come to pafs, as the Text in Mofes declares; but this wasa 
Work of the Spirit of God, aad hereby alfo he covers the external Stare. 

42. For the cutward Work is only a Shame in God’s Sight, and alio in the Sight of all 
People, but the inward Work in its Figure muft be fo; and it is the true Figure, tha 
the Man Chritt, viz. Goa’s Son, fhould be born through a Shame, which alfo was a Shame 
before God; but fo he teck cur Shame and Reproach upon himfelf, and hung it as a 
Curfe upon the Tree of the Crofs, and offered it up to the Righteoutnefs of God; fo 
likewife both thefe Lines muft be covered with a Shame, that they both might be fanct- 
fied only and alone under Cérifi's Shame on the Crofs; and they thould net dare to fay, 

* Rom. xi. 32. that they were pure before God and Nature ; for the Scripture fays, * He bas fout thn ; 
up all under Sin, that be might bave Mercy upon all. i 

43. And that this was truly and certainly a Work of God, appears in this, that ea | 
the fame Day the Mother was turned to a Pillar of Salt, and Sodom deftroyed, doubtless | 
with all their Houmhold Furniture and Goods, yet that fame Night they fet about this 
Work ; whereas they continued all Night in a Cave of the Mountain by Zoar, [fo that 
we may well think] xo natural fizZly Initigation did provoke them thereunto. 

44. But it mujt be, that the Father fhould be drunk, that the buman Underflanding 
might not do it, but that it might be God's Work ; alfo that the Soul of Lot might not 
enter into the Zuréa in the Tinéture of the Seed with the Shame of the Daughters; it 
muit be done therefore as it were in Man’s Drunkennefs, and Afifuxderfianding, left 
the Nations fhould make a Right or Cufem of it, for the Daughters of Lot were alio 
as it were drunk in the Spirit, fo that the Spirit might do what he would, and they 
only were Inflruments. oo. 

45. And that they underftood that the Father was fenéified, and that they willingly 
would conceive of the oly Seed, appears, in that they faid, There was not a Man upon 
Earth who could come in unto them after the Manner of Mankind, and therefore thy would 
he with their Father, that they might preferve Seed: There were indeed many upon the 
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Earth, but sone was capable of sbi Seed, but thefe his Daughters; this the Spirit in 
them gave them to underftand. : on 
46. Therefore we ought narrowly to obferve what it means, when the Spirit in Mofes 
draws a Feil before his Face, that it does not appear wholly pure before God, and yet, 

on Account that it was unavoidable, it muft be fo. 

47. And we ought not alfo to judge, in the Deeds of God, according to Reafon ; for 
Realon looks only upon the outward, and underitands nothing of the inward; it knows 
nothing of the Root of this Tree, and of its Boughs and Branches, from whence each 
Branch or People muft take its unavoidable Rife and Original, 


RAED REPAID CEA DEPANDAN OCEN DCNS CENDAN OCENE DECIAS 


The Forty-fifth Chapter. 


How God led Abraham very wonderfully, and bow he always flood 
by him in Temptation, and defended bim; what we are to under- 


fiand thereby. 
LK BRAHAM muft be only as a Pilgrim upon the Earth, and travel from Gen. xx. 
keda 
Ae y FA 


one Place to another, and dwell in Tents; and he was every-where 

tried and tempted; his Wife Sarab was twice taken from him, but 

My a wonderfully protected, and preferved of God, as once by Pharaob in 

er yai Zest, and then by Abimelech King of Gerar , but both Times he was 
protected by God. 

2. And now that Abraham, viz. the Stock, and Beginning of the conceived Ens of 
Faith, in which Chrift was underftood, muft thus wander from one Place to another, 
and could have no abiding Place upon the Earth, and moreover muft ftand in Fear and 
Temptation, the fame is the true Type of Chriftendom upon the Earth; how the fame 
fhould not be bound to any certain Place, nor to any People that God did chufe thereto 
in a peculiar Manner; but that Chrift was given, with his Go/pel of the Kingdom of 
God, to all Nations. 

3. And it fhews how he would wander with his Knowledge from one People to ano- 
ther, and have no where any conjfant abiding Place with a People, but be among the 
Nations with his Children upon the Earth only as a Sojourner or Stranger; and how they 
would continually try to deftroy è Chriftendom among the Nations, and caft Reproach up- * The true 
on it, as they would finfully reproach Sarab, Abrabam’s Wife. Chute 

4. And it fhews how the Chriftians fhould be continually tempted and exercifed of the 
Nations, and plagued with Contention and War ; alfo how Chrift would go with his 
Gofpel from one People to another, when they fhould be weary and glutted with the 
fame, and hold it only for a Cuftom, and a common ordinary Thing ; and fo they would 
grow whelly blind in it, and make only a fine devout Lip-Labour thereof, and fuppofe 
to find out Chrift by their acute Difputations and Arguments. 

5. And then he would depart with the Underftanding and Spirit from them, and come 
to another People, which alfo would be only feby, and account and look upon Chrift 
externally as a mere Man, as Pharaob and this King Abimelech looked upon Abrabam and 
his Wife, and defired to have carnal Knowledge of Sarab, by Reafon of her Beauty ; 
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which fignified and denoted, that they would put on Chrift in the Flefh in an outward 
beftial Manner, but mot in Power and Spirit. 

16, As it is here to be feen in Abimelech, and alfo in Pharaob, that when they defired 
to know. Sarab carnally, that the Lord came in among them with Punifhments and 
Plagues, and fhewed them his angry Countenance, fhut them up, and difmayed them, 
as if he bound them with the Chains of his Might, and made their Women barren, 
and terrified them with Vifions and Prefages; thus he did to this Abimelech, and threatened 
him with Death in the Dream, and made known to him, that Abrabam was a Man of 
God, and how he was bleffed of God. 

7. Through which Means God brought the Nations to the Faith, when he came tos 
flethly unbelieving People, then he fhewed himfelf in Power and Wonders; which the 
carnal Nations feing, did convert themfelves, and turn to God. 

8. Thus Abraham muft be a Type of Chrift’s Kingdom upon the Earth, and go up 
and down from one People to another; whereupon the People which he left did yet boat 
themfelves of Abrabam, and called themfelves after his Name, but were only hiftorical 
Children, brought forth of frange Women, without dbrabam's Faith and Spirit. 

9. Thus alfo it has fallen out in Chrifendim , when they have been weary of the Spirit 
of Chrift, and made only a prating Bufinefs thereof, the Spirit of Chrift has then de- 
pand, and bidden itielf from them; and then thefe People have indeed ftood yet in the 

iftory, and Loafted themfelves to be Chriftians, but have been indeed only the Children 
of the Bond-woman, viz. of Hager, and the Sons of Mockery, who with di/pxting and 
wrangling about Chrift’s Name and Will, have mocked, fcorned, reviled, contemned, 
pee occ and branded each other for Hereticks; and mere J/bmaeli.es have rifen of 
them, 

10. And it is as plain as the Day, that now Men go from the fcorning and reproaching 
each other, to the Sword of Murder, and wiil wholly flay and root out Chrift, [in hs 
Members, } and fet the Babylonical Tower in Chrift’s Stead, whereby a Man fhall be able 
in Self-will and Power to climb into Heaven; fo that a Man need net enter in through 


‘the mortifying of the old evi! Man, but may be able to come in after a fine hypocri- 


tical Way, with the Self-hood of the evi/ Man, or indeed as outwardly adopted Children, 
covered with Chrift’s purple Mantle; where yet the Will of Self is uxmortified, and can- 
not truly come to God. 

11. Now as thefe People were afterwards judged when Abrabam departed from them, 
they being only Mockers of the Children of Abrabam, as may be feen in Pharaoh, and 
the Heathens alfo, efpecially in the Land of Cazxaan; fo likewife it has happened to the 
Chriftians, that thefe Nations which continued only under the Name of Chrift, and yet 


` were only heathenith in the H art, were always judged and banifhed by fuch heathenih 


People; as may be feen by A/a, Egypt, and Greece, and many other Nations befides, how 


` God has pulled off the Mantle of Chrift from them, as verbal Hypocrites and Mockers 


\ 
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of Chrift, and given them a darkened Heart and Underftanding of the Kingdom of 
Chrift, and caft away their Caxdl-flick, that they could no longer fay, We are Chrikians, 
and belong unto Chrift; but they have become Turks, and barbarous People, begotten 
of the wild Tree of Nature. 

12. Thus Chrift muft here in this World wander only as a Light from one People to 
another, © for a Teftimony to all People: And to theé, O Germany, it is now fhewn, [and 
alfo to thofe Nations of whom chou art born with the Name of Chrift,] in that thou hait 
‘for a long Time walked under the Manile of Chrift with an heathenifh Heart, and boafted 


"of the Adoption, but lived only in the Iniquity of the Fleth, that thy Judgment is nigh 


at Hand. 
13. For the Angel of the Judgment calls aloud to the Re/idue of Abrabam's Children 
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in Chrift, Go out of Sodom: Abrabam in Chrift is gone away from you; you have no 
more of Chrift than an empty Breath, anc 3 difputing verbal Lip-Labour; a Mockery, 
whereby one Brother does contemn, fcorn, and mock another for Chrift’s Knowledge Sake, 
and only kills Chrift in his Members. The City Jerufalem and Babylon wherein thou 
haft gloried fhall go to Ruin. Amen. . 

14. Lo! a Star fhines from the Eaf and North, which fhall blind thee, and break 
down thy walled Towers and Strong-Holds in Jerufalem and Babylon, for thou art called 
no longer Jerufalem, but Babel; and the Children which fit in the Shadow of the Night, 
and which lye imprifoned in Babel, fhall be delivered, and come forth, and enter into 
the City of God, which he has fet open to all Nations and Tongues of the Earth, that 
his Glory may be known: A Light for all Nations. l 

15. The Figure of * Abrabam, Sarab, and Abimelech, is an emphatical Type of Chrif- 
tendem, how they fhould be weak in their own Power, and be delivered by God only; as 
Abrabam was of a faint and timorous Spirit, when he was to go among thefe Nations, 
and prayed his Sarah, that fhe would fay of him, that he was her Brother, that fo they 
might zot flay him for her Sake; to fignify, that a Chriftian in his own Strength is not 
able to do any Thing, or to take to bim/e/f therein the Spirit of Chrift, who gives Cou- 
rage; but he muft go only naked among his Enemies, and not at all rely on himfelf and 
his Knowledge, but merely and only upon God’s Grace. 

10. For he himfelf cannot fland, only Chrif in him muft be his fole Courage, and 
ftedfaft Perfeverance: As Abrabam here, in his own Abilities, was full of Doubt before 
Pharach and Abimelech, and continually fearful of his Life, and muft fee only when, and 
how Ged would fhield him, and his Sarah: And this Hiftory is excellently, elegantly, 
and exactly written by ¢ A/dras in the Vifion of the Spirit of Chrift, concerning Chrift’s 
Kingdom, as if the Spirit had on Purpofe figured this Hiffory concerning Chrift’s King- 
dom, for it aims direétly at it. . 

17. But the outward Man underftands nothing of the Kingdom of Chrift; as we may 
fe in Sarab, when fhe bad conceived and brought forth J/aac, fhe faid, the Lord has 
made me to Jaugh ; the People will laugh at this, that the very aged Sarah fhould give a 
Child fuck ; the did not yet underftand the Type of Chrift; but the Spirit of Chrift ix 
ber underftood it, and not the natural Man in Se/f-bood ; but the Will which was refigned 
and given up to God, the fame only did apprehend the Covenant, and the Spirit of Chrift. 

18, But Reafon, viz. the felf-ful Will, did not perceive any Thing of it, it was only 
Matter of Mirth and Laughter to it; for it looked only upon itielf, what it was: As 
Abrabam’s Will of own Self-hood looked only on it/e/f, and was afraid and difmayed , 
and yet in him there was the great Might over all Powers and Principalities; but it did 
ist belong to the human Self-hood. 

19. For Chrifi in his Children does not belong to the human Self-hood, viz. to the 
Self-will; neither does he appropriate or give in himfelf to it, but to the bumèle refigned 
Will; to that he does incline and appropriate himfelf, and fontetimes he does alfo defend 
the own Will theredy. 

20. For the own Self-Will is of the Nature of this World, born of Flefh and Blood , 


but the refigned Will dies ʻo the World, and is brought forth to Life i# God: Thus alfo 


we are to underftand in 4b- bam, and in all Chriftians, a twofold Will, viz. one of this 
World, which always ftanc's in Fear ; and then according to the fecond Principle, viz. 


269 


sen 


4 Gen. xx. 


© Note,Ef{dras. 


Notes. 


the Kingdom of Heaven, ‘tac poor captive Scx/’s Will, which dives and immerfes itfett: 


into God’s Mercy in Hope. 
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The Forty-fixth Chapter. 


Of Mfaac’s Birth, and the cafting out of Ifhmael with bis Mother 
Hagar. What thereby is fignified. 


POR 


i. Dees HE Spirit in Mofes fets the Figure of Man’s Regeneration in irs 

X i Procefs fo exactly and orderly together in the Hiftory of Abrabam, 

m ET that a Man may even /cy bold of it, much more fee it; how he does 

w fet the natural Man in Self and Chrif fo punctually by each other, and 

x x æ points even with the Finger at the Figure: For when God had de. 

i} ftroyed Sodom and Gomorrah, and that Plain, over-againft which Jorg. 

ham dwelt, and brought forth Lot, then Abrabam journeyed from 

thence towards the South; fhewing, that when the Kingdom of Chrift fhould be € ds. 
fpoiled in any Place, that then Chrift would depart thence. 

2. And he lived under the King Abimelech, and fojourned as a Stranger at Gerar: In 
thefe two Names, viz. Abimelech and Gerar, the Figure ftands plain in the Generation 
or Formation of the Word without any Interpretation or Explanation ; therefore the Spirit 
in Mofes wrote down this Hiftory, and from thence he looks as through an exact Per- 
peftive: For ABIMELECH denotes the Man of ingenious and difcreet Reafon, viz. 
the true Man, but without Chrift, only in the Creature, as he is created: GERAR 
denotes the ftrong auftere Life of Nature, wherein the Underftanding muft dwell, which 
Nature is corrupted, and from that Corruption cafts or darts Temptations and Oppofitions 
continually into the Life’s Underftanding, or Reafon-light; fo that the Life ftands in 
a conftant Contrariety, and is inceffantly fifted, winnowed, and proved ; which is the 
Crofs* of the Children of God, that they fee, that while they live in themfelves in Self. 
Reafon, they can do nothing elfe but go afray, flip, and err, as may be feen here in 
Abrabam. When God led him away foa the Borders of the Sedomites, he went to- 
wards the South to King .zbimelech. 


The inward Figure of this flands thus: 


3. When God had manifefted himfelf to Abrabam, and fet forth the Figure of Chrit 
and his Kingdom, and alfo the Power of Judgment upon the whole Farth, then God kid 
himfelf again from dbrabam: And then Abrabam went towards the South Country, thut 
is, into his Reafon, viz. into Man’s own Underftanding, and dwelt at Gerar, that is, in 
the corrupt Nature; which manifefts itlelf plainly in his Carriage towards Abimelech, where 
he in the Fear of Nature, in the Temptation, denied his Wife, and faid, that fhe was 
not his Wife, that fo he might but preferve himfelf by the Subtlety of Reafon. And 
we fee here alfo how that that very Thing, by which he thought in Reafonto keep him- 
telf from Michi f, muft reprove and teach him ; as we fee how Abimelech reproved him, 
in that he had denied his Wife, with whom he had a/wof finned if the Lord had not 
warned him; and the Explanation is this: 
` 4. IF we fee a Man whom the Spirit of God d-ives, and by whom he oftentimes fpeaks, 
we muft net fo conclude and think, that he is fomething more than other Men; as Aira- 
bam was no more than others in his own Rea/on ; the Self-Reafon in them is as wavering, 
dubious, and imperfeat, as in ether Men, fo that what they know, and teach of God, 1s 
not their own Propriety; as we fee heré in Abrabam, how he out of Fear did not fpare his 
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sarab (but denied her out of a timorous Conjecture; though Adimelech had taken her 
away from him to be his Concubine) that fe he might but live, and it might be well with 
him for ber Sake. aie tas ie 

s. Thus God proves his Children, that they might fee, that they in their own Ability 
are no mere than all other finful Men; and that Men fhould not fo fet by them, and hold 
them for a God: Thus often God permits them to go altray and err, and yet then he 
rebukes them alfo by tho/e whom they ought to teach ; as we fee here in Abimelech, how 
he muft reprove Abrabam and make him afhamed, that he would not {pare his Wife for 
a {mall Fear’s Sake, but would deny her. 

6. And though it does fall out, that fometimes we fee fuch a Man whom God drives 
toerr, yet we ought not therefore preiently wholly to rejet? him, and fet him at nought, 
and think that he is wholly without God, as the World does; but we fhould think, that 
God does thus fet his Children under the Crofs, to prove them, that they fhould learn to 
know themfelves; and then the Sun rifeth again upon them; as here it did upon Æra- 
ham, when God had fuffered him to go unto Gerar, that is, into his natural, rational 
Life, wherein he committed a great Offence before Abimelech, A twofold Sun did after- 
wards arife and fhine on him, tiz. one was, that Abimelech did acknowledge him, and 
kerned to fear the Lord, and gave the Land for a Pofleffion to Abraham, he gave him 
lo Gifts for Rebuke ; as the Reproof of the Saints is, that Men fhould fear at God’s 
Reproof: Thus the Sun of King lbimelech’s Favour arole upon him. And then the other 
Sun which fhined vpon him was, that Sarab conceived, and a Branch fprang forth to him 
cut of the Lire of the Covenant, from the divine Sun's Power, and J/aac was born to him. 

. And that we may underftand the very Truth, we fee how always the Cro/s ftands 

by the Children of God ; and Adam and Chrift are continually fet by each other; as here 
Abimelech and Abrabam; and Ijbmael and Ifaac, and alfo the Man of right Reafon, and 
the corrupt Nature againft Reafon, which inceffantly fifts and tries Reaton; as we may 
ke it is here in Hagar and Sarab, which alfo were fet one againft another, that one did 
exercife the other ; as Hagar in the Property of corrupt Nature, viz. in Adam's Life, and 
Sarah in Chrift’s Perfon, {o that Hagar did exercife and prove the natural Sarah, that fhe 
preffed forth out of the Reafon into Ged. 

8. And we here in Sarab and her Maid Hagar, with her Son I/mael, and with J/aac 
Serab’s Son, learn how Sarah cafi cut the Bondwoman with ker Son, which feemed grievous 
to Abrabam, and yet was right in the Sight of God; fuch an excellent Mirror, as we find . 
not the like again in the Bible; fhewing how Chri? and the natural Man dwell by one 
another, and how the natural Man, with Thmael and his Mother, muft be wholly caft 
out from the Right of Inheritance, and Self-will; that the natural own Will is zo Heir 
of God. j 

9. And when the refigned Will has wholly caft'him out, then the poor Nature ofi The felf-af- 
Man fits in its rejeéted Will in Fear, and trembling, and utterly defpairs of Life ; as here fuming Will 
Hagar, with her Son I/fmael, when fhe was caft out from Arabam, the wandered in the ey. 
Wildernefs of Beer-fheba, that is, in the Brokennefs of her Heart, and looked upon her- to te MaE 
felf as one wholly forfaken, and as one quite fpent and faint, defpaired of her own and in Man. 
her Son’s Life; for he had lett the Inberitance, and the Favour of her Miftrefs alfo, and 
all her Goods, and there was neither Water nor Bread to preferve Life, and they were 
as given up to Death; for fhe went and fat a Stone’s Catt from the Child, becaufe fhe 
would not fee him die; ahd when fhe had even wholly given up herfelf to die, then the 
Angel came again to her, and called her, and comforted ber, and fhewed her alfo a Foun- 
tain, and told her that fhe fhould not be fo afraid of Death; her Son muft yet become a 
great Nation. . 
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The inward Figure of this is thus: 


. to. When aac, that is, Chrift, is born in the Convert, then the fpiritual new-born 
Will reje&ts its ewn evil Nature; it contemns it, and condemns it to Death, catts it oy: 
allo from itfelf, with its Son the Mocker, viz. the falfe Interpreter, [and Perverter of the 
Truth,] as if it would even burft the fame in the Mind; fo very an hateful Enemy the 
new-born fpiritual “Vill becomes to the natural Will in its evil Qualities; viz. to Ifomad 
the Son of the natural Will, who is only aMocker, Scoffer, pharifaical Cenfurer, Lyar, 
Backbiter, and Unrighteous. 

11. And when the new-born Will has thus caft out the evil Nature with his ticked 
Children from itfelf, then the poor forfaken Nature ftands in great Diftrefs, Trembling, 
and Defertion; for the internal bely Soul does forfake it; and then it even gives up itkif 
wholly to Death, and wanders in itfelf in the Waildernefs, and looks upon itfelf as a 
foolifh and fimple one, who is every one’s By-Word, and Laughing-ftock. 

12. And when the Nature does willingly give itfelf thereto, that it alo will now die 
wholly to itfelf, and defpairs wholly of itfelf, as a poor forfaken Woman that is deprived 
of all the worldly Glory, Riches, Beauty, and the Plea/ure of the outward Life allo, be. 
ing wholly caft out from its former Defire, and almoft quite forlorn, fo that the own 
Defire begins to faint and fink within itfelf; then comes the Angel of God to the Nature, 
and comforts it, and bids it not to defpair, and gives it alfo Water to drink; that is, 
fome faithful upright Man, [or fome inward Ray and Beam of Fight from the new Birth 
of Chrift in the Heart,} which comforts it in its forfaken Condition, and helps to nourih 
and cherith it, and tells it, that it fhall not die, but become a great Nation, but not ia 
its innate and inbred Heritage, viz. in the evil Self-Will, but in Beer fbeba, that is, in 


“the crue Contrition in the Wildernefs, viz. in the Valley of Tears in the Defertion ; that 
y 


is, the poor Nature muft work in this forfaken Condition, and in its prefent Banifhment 
and Exile [from the fenfible and full Enjoyment of Paradife] bring forth much Fruit; 
which Fruit the Angel brings again into Abrabam’s Tent to be a Sojourner of Chrift. 
13. That is (we muft underitand) when Chrift is born in Man, he rejects the Vanity 
of Nature, with the Will which works and defires Vanity, and makes the natural Wil 
to be Servant, whereas before it was Lord and Mafter; but Nature ftands in the Wi 
dernefs, in the Vanity of Death, encompaffed with Sia ; and now it muft work and bring 
forth Fruit, and yet it looks upon itfelf as wholly impotent, and as one wholly caft ovt 
from the inward {piritual Will of Chrift; and in itfelf it feems as one foolifh, and con- 
temned of the World, and every Way beaten off from its own Will; and then it begins 


„even to fink and faint in itfelf, and to leave off from its own Will; and all Things are 


of fmall Efteem with it: That which before did rejoice it, that now is againft it; and 
it ftands always as if it fhould die; it hopes and doubts; that is, ic hopes Amendment, 
that it might yet once be delivered from the fcornful Contempt, and be fet again into 
the Honsur of its Self-hood ; but it dries up alfo its Well of Water; and God’s Anger 
appears in its Sight; that is, all its Friends depart from it, with whom before, in its 
temporal Goods and Profperity, it had Pleafure, Refpeét, and Honour; fo that it looks 
upon itfelf as continually dying. . 

14. And when this comes to pafs, then it is right in the Way to Beer-foeba, and wan- 
ders in the Wildernefs; for it knows not what it fhall do; it is every one’s Scorn; 
whatfoever it looks upon, rebukes it for a Fool, in that its Power is taken from it, that 
it muft now forego the Beauty, Riches, and Honour of the World, and all whatioever 
might advance and prefer it in Temporals; and it would fain have them, but yet it is 
drawn from them by the inward Man in Chrift’s Spirit, and reproved in thefe Temporals 
for unrightecus and abominable. 15. And 
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1s. And then indeed it enters right into Beer-beba, viz. into the Contrition of the 
Heart, and fets Reafon by the empty Water-Pot of Hagar, and goes a Stone’s Caft from 
its Son Jbmael, viz. from the own Defire of Nature, and ftands and compels alfo the 
Thoughts of Nature, and will not give any Thing any longer to its own Children, viz. 
to the Senfes and Cogitations of the Mind ; but it cafts them away (as Children that now 
muft die) a Stone’s Caft, that is, a while from itfelf, thas it might not fee the Death of its 
Children ; fo wholly does Hagar, viz. the Nature with its Son, give up itfelf to the Mind 
for the Mortification of the Self-hood of the own Will; it fits alfo and mourns in icfelf 
in Beer-/oeba, viz. in the broken and contrite Heart, and wholly defpairs of its Reafon; it 
would fain die, that it might be but freed from the miferable forlorn Condition. 

16. And then when it is thus prepared, that it quite defpairs of itfelf, and gives up 
ifelf wholly into the Death of Self-hood, then comes the Angel of God to Hagar, that 
is, to the poor forfaken and dying Nature, and fays, bat aileth thee, Hagar ? God bath 
beard the Voice of the Lad, where be lies, arife, take up the Lad, and bold bim in thy Hand, 

yr I will make bim a great Nation: And then God opens the Eyes of Hagar, viz. of Nature, 

i ‘and foe fees a Well of Water, and then fills ber Bottle with Water, and gives the Lad Drink, 
- who grows in the Defart, and is a good Archer, and dwells even in the Wildernefs of 
Paran, and muft take an Egyptian Wife. 


The inward exceeding precious and worthy Figure of this flands thus : 


| 17. When Man has put on Chrift in Faith, and is entered into right true Repentance, 
| and has in his Mind forfook the whole World, even all its Honour, Goods, and Things 
- temporal, then the poor Nature of Man does thus ftand in the Mortification of Self, as 
| jsabove-mentioned concerning Hagar and her Son; for it defires alfo to die, even to 
the Senfes and Cogitations of the Mind, and to enter wholly into Re/ignation. 

18. And when it ftands thus in the Thoughts of Death, having given up its Will and 
| Cogitations into Mortification, then the inward Voice of God’s Word manifefts itfelf in 
| the Mind and * Senfes; and even there the divine Word hears the Voice of the Child’s® Thoughts, 
Crying, viz. the troubled difconfolate Mind in its Thoughts ; for it founds therein in the Meditations. 
divine Voice, and fays in the divine Voice to Nature, viz. to Hagar, What aileth thee, 
| thou troubled and perplexed Nature ? Fear not, God has heard the Voice of the Lad; viz. 
| of thy Sboughts, which thou haft offered upin the Defire to God: Arife, that is, lift up 
— thyfelf to God in this Refignation, and ftand up in the Voice which has gracioufly heard 
thee, and looked upon thee; and take thy Cogrtations, viz. thy Son, by the Hand of 
Faith, and guide and govern the Powers of the Mind; they fhall not die, but live, and 
go; for I will make them a great Nation, that is, to a great divine Underftanding and Ca- 
pacity in divine Myfteries ; and God opens to Nature the Fountain of living Water, fo 
that it receives, into the Bortle of its Effence in itfelf, of God’s Well-fpring, and there- 
with it gives the Lad, viz. the Sen/es [or Powers of the Mind] Drink. 

19. And then God is with this Lad of the Thoughts , and he grows great in the Wil- 
dernefs, that is, inthe corrupt Nature; the right, difcreet, and intellectual Child grows 
great in the Spirit of the Lord, and becomes an Archer, that is, an Archer of the Lord, 
and his Brethren, who fhoots the Birds of Prey, and the wild Beajfs; underitand, he 
thoots down, out of his Spirit, the evil Beafts and Birds in his Brethren, with the boly 
Spirit; he teaches them, and reproves them with divine Arrows. 

20. But he muft dwell in the Wildernefs of Paran; viz. in the corrupt Flefo, and in 
the Wildernefs among ungodly People; and there he muft be an Archer of God; and 
his Mother, viz. Nature, gives him an Egyptian Woman, that is, Nature lays a fiefhly 
oe by the noble Mind born in Chrift’s Spirit, with which the noble new-born Mind 
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mutt fic in Wedlock, and be plagued with this idolatrous Aefhly Woman: Underftand 
it thus: ih 
21. This Egyptian Woman is his Flefh and Blood with Reafon, wherein the Idol Mas. 
-zim, viz. the Babylonical Whore, fits, where the Devil has his Pulpit, which, to the pre- 
cious Mind, is the Crofs of Chrif, where the Woman’s Seed, viz. the Spirit of Chia, 
muft inceffantly bruife the Serpent’s Head, viz. the Devil’s introduced Defire, in tis 
Whore of Babylon. 
22. This Whore is now the Exercife and Probation of the fpiritual Cogitations or Senfes 
in the Chriftian Mind; but this Whore does not hurt the Children of Chrift; indeed p 
has a falfe Luft, and is a very wedded Harlot, which fhall nor fee the Kingdom of Gug, 
but it muft yet ferve for Good to the Children of God ; for by it the Crofs of Chrift ;, 
laid upon the precious Mind, fo that the Mind muft continue in /Zumility, and not fa, 
I am righteous, Iam holy: No! no!. The Holinefs is mot this Child’s own; but-it js 
God's Mercy, who has heard the Crying of the Lad, viz. of the poor forfaken Mind: 
Thus the noble holy Mind, viz. the new Man, born in Chriit’s Spirit, mutt be wedi 
' Nore, How with this Egyptian, evil, malicious, idolatrous, whori/h, ungodly Woman, which is: re. 
aA ther able to do, will, or think any Good, and mutt bear with it the foul Shame and ke- 
think a good Proach fo long, till the unclean, idolatrous Whore dies; and then this Lad is led of the 
Thought. Angel into Jjaac’s Text, viz. into Chrift’s Flefh and Blood. 
23. And this is the very real Figure of the Spiritin Mefes, for which Reafon he has h 
punctually and emphaticaily deciphered this Figure; for the Spirit if Moes aims fo di- 
‘reétly and fully at the mortifying of Man’s Self-hood, and plainly declares, that te 
Self-will muft be caf out trom God; and where Chrift is born, there the fame is brought 
to pals; as here, when J/aac, the Type of Chrift, was born of the free Woman, th:n 
the Son of the Bond-weman muft be caf out; for in Ifaac the Seed which thould inherit 
the Kingdom of God was to be called; it fhould not proceed out of the felf-ful Natureot ; 
the Flefh, and Will of Man; but out of God’s Will, out of the mortified Will of our Nv 
ture, which dies to its Self-hood, and defpairs of itfelf, a Chriftian muft be born; thx 
is, Ybmazl, viz. the poor Sinner (when he becomes an Enemy to Sin, repents of it, anc 
wills it no more) ball be born in God's Mercy: Indeed Nature mutt and fhall be there, 
reven with its evil earthly Fle, but Chrif is brought forth from thence, as a fair Biot- 
-fom out of the wild Earth, as a pleafant Fruit out of the Kernel. 
24. A very excellent Figure the Spirit in Mofes does prefent to us in Abraam acd 
Sarah, when Sarab would catt out the Son of the Bond-woman from the Inheritance, {0 
that the Son of the Bond-woman fhould not be Heir with the Free, the fame feemed 
unjuft to Abraham, feeing he was of his Seed, and his own Sun: But God fid to 
him, Let it not be grievcus in thy Sight, becaufe of the Lad, and becaufe of ibe Bend- 
woman, in all that saral hath faid unto tkee, kearken to ker Voice; for in Ijaac feail tiy 
Seed be called. 


274 


a a a e O on 


The inward precious Figure of this is thus: 


25. When a Man is born again in Chrift’s Spirit, as it was here with Aérabam, then 
he thinks fometimes, that he is cwolly new, and knows not himielf yet right, and that he 
has yet the whorith Łgyprian Bond-woman with her fcoffing Son of Vanity in his Arms, 

and now, when it happens that ofientimes the Mocker, viz. Jue! the Son of the Bond- 
woman, breaks forth cut of him, yea, even wholly without his Will and Purpole, that 
Sarab, that is, honeft Minds, to whom God makes it known, reprove him; nay, and he 
is oftentimes reproved of the Evil, fo that it is plainly declared to him, that this Mocker 
fhould be caft out: This Abrabam, viz. the Alan, will by no Means brook ; he will be 
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uncontrouled ; and yet he does not know, that he in ¢his Time of his earthly Life ftands 
jn che Judgment of God, that his Words and Works muft be daily proved, and judged; 
he will often go in a Way of Juftification, and maintain his own Caufe, and will be praifed, 
and in the mean Time forgets the Egyptian Bond- woman in his Arms, and her fcofing 
Son, who fometimes peep torth in his Words with evil Interpretanons, wrong Meanings, 
and evil surmifes, and cover themfelves finely under a gloffing Mantle of gliftering Hy- 

rify; this now the free Woman calts out, that is, the Spirit of Chrift caits it out by 
other People’s Mouths ; and yet this /eems to be unrighteous to the Man, feeing the Word 
is born of his Body, and rifen out of his very Mind. 

26. But the Lord fpeaks in the Spirit of the Humility of Chri; Let it not feem 
grievous in thy Sight, that People find Fault with thy Words, and reject thy Labour: 
Hearken to Sarah, viz, to the divine Voice 5 and do thou thyfe!f caft out from thee what- 
foever thou haft at any Time fpoke or meant evilly, wrongfully, or partially, for in 
Izat, that is, in thy deepelt Humility, thy Seed fhall be called, where, in thy Words 
aad Works, the Spirit of God works in Love, and not in thy natural Self, and peculiar 
Ownbocd of Reafon, wherein the Son of the Bond-woman {peaks and works. 

27. And the Children of God ought well to confider this Figure, and think, that 
whatloever is fpoken and done from Favour, Affection, and Partiality, be it either to- 
wards honeft or difhoneft Men, the fame proceeds from the Son of the Bond-woman, 
which muft go into Fud:ment to be tried, and muft be judged of Men, viz. of the Evil 
and Good; it muft be caft forth among a Company of evil and good Tongues, where 
every one pafles his Sentence and Judgment thereupon: God judges upon the Earth 
externally by Men, both by the Evil and Good. 

28. This now muft feem fo very grievous and heinous to Abrabam, viz. to Man, when 
his Words and Works are judged and proved, to think, that his divine Seed muft be 
brought forth only in the Love and Humility, and that whatfoever he fpeaks, judges, 
or does from Parliality or Favour, does belong again unto Judgment, where it muft 
be proved and purged; as Hagar with her Son J&mael was; and then,when it is judged, 
that is, caft out by the People, then comes the Angel of God, and fpeaks to this natural 
Man, that he fhould zot defpair in this Judgment, but take it in good Part, and be 
content that his Words and Works are judged. 

29. Therefore we fay, as the Lord has given us to know it, that whofoever will read 
and underfiand right the Hiftory of the Old Teftament, he muft fet before him two 
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Types, viz. externally Adam, viz. the earthly Man, and internally Chrif, and change Nores 


both thefe into one; and fo he may underftand all whatfoever Mofes and the Prophets 
have {poke in.the Spirit. 

o. He mutt not be fo blind, as to look upon it as the Fews and Babel do, who make 
only of this Hiftory Conclufions of Reafon in Refpe& of the lection of God, as if God 
had thus only chofe to himfelf a feveral and peculiar Nation or Sort of People to be his 
Children: The Eleélion of God paffes upon the Figure only, fhewing what People fhould 
bear the Figure of the inward Kingdom of Chrift in the extward, in which People God 
would fet forth and manifeft the Kingdom of Chrift externally : The Jews have had only 
a Mirror and Type hereof externally, and fo likewife the Chrifians, who looked upon 
Chrift in the Flefh as a mere pure Man. 

31. Thefe Figures have.remained very fpeechlefs to the World, even to this laft Time, 
and that from the Purpofe of God ; fecing Man is fuch.a Piece of mere Vanity and Fie, 
and is fo foon weary of the Pearls, and afterwards comes to trample them under Foot, 
therefore God has dealt with Man in Types and Parables; as Chrift alfo did when he 
came upon the Earth: Le fpoke all thefe Myfleries in Parables, on Account of Man’s 
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32. But now at prefent there is great Caufe (as all che Prophets have prophefied there. 
of) that the fame fhould be made manifeft ; and the Caufe is this, that in this Jaf Trym. 
pets Seund, the™ Myftery of the Kingdom of God fhall be finifbed , and the Bride of Chri¢ 
viz. the wife Virgins, fhall be prepared, who thall meet the Lord in his Appearance; and 
it denotes the Day of Chrift’s Coming, when he will appear with the holy City of the Nep 
Jerufalem, and bring home his Bride: Therefore the Myftery of the Kingdom of God 
muft firft be unfolded and explained out of its Types, and become wholly manifeft, 

33. And this will be the Fall of the fiethly finful Man, in that the Man of Sin mut 
be made manifeft, as St. Paul plainly prophefieth thereof, * that the Child of Perditicn 
Jhall be revealed to all Nations, Speeches, Tongues, and the Beaft with the Whore fo: 
go into the bottomle/s Pit, that is, when the Kingdom of Chrift becomes wholly manifett, 
then the Beaft, and the Whore of Flefh, viz. the falfe Bond-woman, with her {cofine 
Son, ftands in great Shame, and are judged of every one, as an Whore in the Cage, that 
every one {corns and {coffs at. 

34. As indeed hitherto Men have reviled Chrift, in the outward Image of Sin. 

ticity, in his Children and Members, in which Reafon has feen and known no more, 


e e cet RE 


than Hagar and-J/bmael in their miferable Banifhment; under which, notwithftanding, : 


the Voice of the Angel has been, which they have fcorned and mocked in the foolith, 
plain Simplicity under the Veil, and have fet up the Mocker J/bmael in Chrift’s Stead, 


which has been only an Axtichrift : Now this Mocker and Antichrift fhall be revealed une ` r 


der this Trumpet’s Sound, and be caft out of the Children of God into the Abyfs: This 
Babel fhall fee in a fhort Time, declares the Spirit of the Wonders of God. 
. We fee an excellent Figure of this in Abimelech, that when God will manifett him- 


{elf to a People, how he terrifies them in the Midit of their Sins, and appears to then ` 


in Anger; as he did to Abimelech in the Vifion, and to Mofes in the Buth of Fire, andto 


Jrael upon the Mount Sinai alfo in the Fire; and alfo to Elias in the Fire and Wind,  ~ 
where always the Rebuke of God’s Wrath is pre-fignified, how God does bruife th ` 
Hearts of Men, that they may fear and tremble before him; as here Abimelech, when the 
Lord appeared to him by Night in a Vifion, and threatened him by Reafon of Sara, i- 


was aftonifhed, and told the fame in the Ears of his People; and the People were fore 
afraid, and Abimelech called Abrabam, and made a Covenant with him. 


36. This is an excellent Figure, and fully intimates how God terrifies the Enemin, 


and comforts poo; dejected Nature, when it faints for Fear, and turns its Fear into Jø; 


` and how the miferable and afflicted, if he be bone, is at laft drawn out of Mifery and 


Affiiétion ; and how, at laft, his Enemies, whom before he thought to be his Enemies, © 


muft ferve him and advance him; fo wonderfully does God lead his Children, if they do 
but endure Temptation, and continue under the Crofs of Chrift in Humility, and not 
look upon Se/f-Revenge, but put on Patience in Hope, and perfevere ftedfaft in the Faith; 
at laft, all a Man’s Adverfaries muft fee and acknowledge that Ged is with the Man, and 
that the World has dealt wrongfully and unrighteoufly with him. 

37. Alfo this is an excellent emphatical Figure, how Abrabam (when God would punifh 


| Abimelech) prayed to God for Abimelech, and made Reconciliation, that God bleffed 4i- 


melech, and this whole Hiftory ftands in the Figure of Chrif, and holds forth how Adam 
and Chrift are together; how Chrift is come into the felf-affumed kingly Ownhood or 
Selfnefs of Man, and terrifies Siz and Death; and how the poor, corrupt Nature turns 
itfelf, in the Horror and Acknowledgment of Sin, to God ; as here Abimelech turned to 
Abrabam; and how it then gives the Kingdom of Nature for a Poffefion to Chrift: And 
the inward Figure in the Spirit of Mfes (who was the Type and Figure of Chrift, who 
yet points, out of the Father’s Property, to the Son in the Fleth, viz. in the Humanity) 
can be underftood no otherwife than even thus: It is the true Ground. 
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The Forty-feventh Chapter. 


Of the Covenant of Abimelech and Abraham, /hewing what the 
fame is in the fpiritual Figure; and what the Spirit in Mofes, 
under his Veil, does bere point at. 


A very precious and excellent Gate to the Children of God in Beer-/heba. 


L DDeEMMBHOURTEOUS and friendly Reader, know, that if a Man fhould 

a CD WA write many hundred Books of the Hiftory of Abrabam, yet he could 

CD Ze) not fufficiently exprefs the abundant Richnefs which lies bid under 

a) c G9 this Figure: But we will afford a little Service to the Children of 

God in their Weaknefs, and fomewhat unveil this Figure; it is not 

x ea K3 to be underftood by the natural Man : But the Lord doth thus lead us 

in Grace [to the Underftanding of it ;) therefore I fhall here give him 

the Hand thereto; obferve it well. There is couched under it a peerlefs, matchlefs 

Pearl, wi here ftand open, and yet allo continue hidden, which cannot be pur- 
chaled with the Goods of the whole World, it is hidden to Rea/on. 


The outward Figure in the Text of Mofes ftands thus : 


2. And it came to pafs at that Time, that Abimelech, and Pichol the chief Captain of bis Gen. xxi. 

Iie, [poke unto Abrabam, faying, God is with thee in all that thou dost: Now therefore 22— 34. 
jutar unto me bere by God, that thou wilt not deal ° unfaithfully with me, nor with my Chil-° Unkindly. 
drin, nor Grandchildren, but according to the Kindnefs which I have done unto thee, thou 
falt alfo do unto me, and to the Land wherein thou art a Stranger. And Abraham faid, I 
will fwear, And Abrabam reproved Abimelech, becaufe of a Well of Water which Abimelech’s 
Servants bad violently taken away. And Abimelech anfwered, I know not who bath done 
_ this Thing; neither didft thou tell me; neither yet beard I of it but to-day. And Abrabam 
| tok Sheep and Oxen, and gave them unto Abimelech, and both of thems made a Covenant. And 
dirakam fet feven Ewe-Lambs of the Flock by themfelves. And Abimelech faid unio Abra- 
kam, What mean thefe feven Ewe-Lambs which thou baft fet by themfelves? And be anfwered, 
Seven Lambs thou fhalt take of my Hand, that they may be a Witnefs unto me that I bave 
digged tkis Well: Whereupon be sailed that Place Beer-/reba, becaufe they there fwore both of 
them, and thus they made a Covenant at Beer-/oeba. Then Abimelech rofe up, and Pichol the 
chief Captain of bis Hofi , and they returned into the Land of the Philipines. And Abrabam 
planted Trees in Beer-focba, and preached there of the Name of the Lord the eternal God, and 
ke was for a long Time a Strangzr in the Land of the Pbiliftines. This Figure feems out- 
wardly, as if Abimelech was afraid of Abrabam, feeing God had given him to underftand 
ina Vifion that Atrabam was a Prince of God, thereupon he defired a Covenant and Oath 
from Abrabam, left he fhould root out him and his Pofterity. 

3. But the Spirit of Chrift under the Veil of Mofes has deciphered before him far another 
Figure, wherewith he alludes, and prophefies ; for under all the Acts of Abrabam, which 
the Spirit of Mo/es has wrote, we are to underftand a twofold Figure, viz. externally, an 
Hiftory relating fomething done; and under that fame Hiftory the Spirit of Chrift in 
the Covenant does fo aptly and exactly fet its Figure, as if he played therewith, 
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4. For the Place here mentioned, is even the fame whither Hagar fled with JGma:!. 
it is even the fame Beer-/beba, and the fame Fountain of Water fignitied, which the Angel 
fhewed Hagar; which Abrabam, that is, Chrift, digged; where afterwards ? Chbrifendy 
preached of the Name of the Lord the eternal God in Chrift, by this Well of Water in 
Beer -Joeba. : os yo 

5. And the Covenant betwixt Abimelech and Abrabam is the Covenant of Chrift with 
the Humanity, where Abrabam, that is, Chrift, fwore, that he would not deftroy the Hy. 
manity ; as he alfo faid, when he came into the Fle, that ° be was not come into th; 
World to condemn the World, but to fave the World that is, to blefs and keep Covenant, 


The inward holy Figure ftands thus: 


. 6. Abimelech and Pichol, who {poke with Abrabam concerning the Covenant, the Spirit 
does here reprefent in the Type of God the Father, and then alfo of Nature: King dii. 
melech points at the Father in the Soul’s Property, and Pichol, his Field-Captain, point; 
at Nature, viz. God’s Officer; both thefe approach to the Type of Chrift, viz. to Arz. 
bam, For Mankind was given to this Cbri#: He fhould be a Prince of God in, an 
over the Humanity. . a 

9. Now Nature had brought itfelf out of the Father's Property into falfe Luff, under. 
ftand in the human Nature, for it defired to manifeft Sarah, viz. the free Woman, un. 


.derftand the heavenly Virgin-like Matrix, in the earthly beftial Property; which cam: 


to pafs in Adam, when he brought his female Property into a beftial Luft; now the Spiri: 
here in Mofes hints at this Figure, and repreients, under King Abimelech, Adam in the Fz 


ther’s Property and Nature. 
8. As Adam lofted to manifeft himfelf with his female Property, viz. with the Atle 


of the boly Birth in the earthly beftial Mother, or to prove, try and tafte in the Tinctsre | 


a gece ee 


of Venus the Root or the Ground of the third Principle ; fo here King Abimelech in tie > 


fame Nature (underftand the mafculine out of the Father’s Property) did luft after the Mo- 


ther of the Covenant which was now moved in Sarab, to know the fame; which the ; 
holy God would ot have; and therefore he came to Abimelech, and terrified this Nature 


of Luf, and threatened Punifhment and Deftruétion to it. 


9. Now underftand in King Abimelech the Soul out of the Father’s Property, and by | 


Pichol underftand the outward Nature, viz. the third Principle; which is the Field-Czc- 
tain or Servant of the King, viz. of the Soul; and by Abrabam underitand Chrif in the 
Humanity, or in the Ens of the Faith of the Covenant, as the Spirit fignifies and fets 
forth pregnantly by Way of Allufion in this Figure. 

10. God the Father brings the poor Soul, viz. the King of the human Property, to 
Chrift, after that it had given ittelf to Luft with its Servant, viz. the Body of Nature; 
and now the Soul fpeaks to Abrakam in the Figure of Chrif, Why didit thou not tell me 
that God was in Sarab, viz. in this Jnage ? Why didft thou not fay to me, that the was 


_ thy Wife? underftand Cérif’s Wife, which is called the Woman’s Seed in this Morter; 
for I had almoft heinoufly offended towards ber. : 


t1. Underftand, the Soul of dam knew not Chrift in its heavenly Matrix in the Tinc- 
ture of Venus; it thought, that it was the fair, pléaiant Child; therefore it went with ths 
holy Tindture into felt-ful Lu/f ; but now when God fhewed the Soul this holy Tin¢ture 
in the Covenant, then the Soul faid, I did not know it, viz. that this female Property, 
as it was in me, was God’s Wife, who brings forth by it; and it fpoke by the Field- 
Captain, viz. by the outward Nature, to Abrabam in Chrift, Take now thy Wife, viz. the 


heavenly Matrix in me; for, lo! God is with thee in all that thou doft; that is, I will 


reftore again to thee whatloever I have taken into my Self-Pofefion, viz. the Matrix of 
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the divineWorld’s Property, which is clofed up in me, and now awakened in thee; take 
in itis thy Wife. And when Abrabam, underftand Chrift, took the fame, ' Then all she Gen. xx. 17. 
W.men and Maids of Abimelech, and bis Servants, underftand the Daughters of Eve, were 
paled in the heavenly Matrix through Chrift’s Wife, viz. through Sarab in the Cove- 
nant, that shey again might bring forth God’s Children. 
12. Now the Soul, in the Father’s Property, fpoke to Abraham in Chrift, feeing ‘ all st Matt.xxviii. 
Pexer over the Humanity was given unto bim. Swear unto me by Ged, that theu wilt not 18. 
few any’ Unkindnefs to me, nor my Children, nor my Nephews , but according to the Kindnefs ‘Or Unfaith- 
that I bave done unto thee, do theu alfo unto mz, and to the Land wherein theu art a Stranger: fulness. 
That is, as if God the Father in the Soul fhould {peak with Chriit his Son, to whom he 
had given the whole * Humanity for a peculiar Poffeffion, and fay thus, Seeing I have given * That is, all 
thee the Power in the human t'roperty, which is mine, to be thy ox», fwear now unto Mankind. 
me by God, that is, deeply bind thytelf therewith into an ofential Oath, or one eternal 
Covenant, that thou wilt not fhew any Unkindnefs to my Nature in the human Property ; 
nor to the Children, vz. to the Branches which fpring forth anew out of their Property ; 
nor to their Nephews, or Grandchildren; that is, to thofe Children who {pring our 
from the wild Property, where oftentimes a wicked Hufland or a wicked Wife are joined 
together, the one being ungodly, and the other honeit; but according to the Kindnels 
which I have done unto thee, even unto thy Jmage; (in that I have reftored unto thee 
again this heavenly Mazrix, which in Adam was captivated in my Wrath, and difappeared 
from thy Image, in my Anger;) thou fhalt do likewife to me, and to the Land, that is, 
to the outeward Man, wherein God’s Children bear the heavenly Image; that is, to the 
Land wherein thou /ojourncf. 
13. For Chrift is a Stranger in our earthly Humanity; and our earthly Humanity does 
often make our Children or Grandchildren Strangers to Ged: There the Father of Na- 
ture in the Soul’s Property faid to Chrift, he was a Stranger in cur Land; as Chrift alfo 
fid, that Lis Kingdom was net of this World, that is, of the earthly Man; bur Chrift 
fhould fhew Kindnefs in this frange Land, underhand the frange Humanity, and not 
eject the Children which fhould be born therein ; as the Father had done to his Image 
of the heavenly Humanity, which difappeared in ddam : This Chrift fhould fwear to 
God, as he alfo {wears in the Prophet Ezekiel, * As true as I live, T will not (or have no * Ezed.xxxiii. 
Delight in) sbe Death of the Wicked or Sinner, but rather that be foould turn and live: Vor us. 
álrabam in Chrift, viz. in the Figure, faid, I will fwear, that is, I will do it. 
14. Aad Abraham reproved Abimelech becaufe of the Well of Water which the Servants of 
Abimelech bad taken away by Force , that is, Chrift reproved the Soul, that the Soul’s Ser- 
vants, viz. the Effence of Nature, had taken away the Well-fpring of the Effence from 
the heavenly Corpiraiity, viz. Chrift’s Body in ddam, whereupon the heavenly Image died 
or difappeared ; for Chrift’s holy Fountain of Water fprung up in the Soul’s fiery Effence; 
but the Soul’s EGence had taken this Fountain of dizine Sweetnefs into its own felf-ful 
Power, and changed the fame in itlelf to ansther Property. 
15. And Abimelech anfaercd, that is, the Soul, I wot not who has cone this; that is, 
I did not know that the Devi! bad deceived me, that the faie Luft was rifen in the very 
Efex of my Nature : And who has done this Hurt ? Alfo thou cidft not tell ic me, that 
is, thou didit not declare to me, that ihy Image was in me, that ihis holy divine Foun- ; 
tain was thine, which my Servants, viz. my Effences, have’ taken to Self-hcod; more-? Bovey to 
over, I beard not of it but to-day ; that is, thou haft not revealed to me that this Foun- 2 {12% Fro- 
tain is thy Seat, but to-day only, that is, to-day, where thou doft again manifeft thyfelf 
in me in {dari with a Covenant of Grace, where now I heard thy Voice in me. 
16. And Abrabam took Sheep, and Oxea, and gave then: to Abimelech , and they both made 
a Covenant with each other; that is, then Chrift took his Sheep, that is, Children, and 


priety. 


* Or by bim- 
felf. 
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his Oxen are the Gentiles: The Sheep are the Children in whom the Covenant was ma. 
nifefted, viz. the Jews, and he gave them to the Father, and made between Chrift’s Spi- 
rit and Humanity, and between the Jews and Gentiles, an eternal Covenant, that it 
fhould be exe Humanity and zot two. 

19. And Abrabam fet feven Lambs apart by themfelves. Thefe feven Lambs are the feren 
Properties of the natural Humanity of Chrift, which he did manifeft in our Humanity, 
and in that the Spirit fays, by shem/elves, fignifies, that Chrift in his Humanity of the 
feven Properties is a diflin? Perfon; fo that we Men (viz. Jews and Gentiles, who come 
to his Grace) ought of to fay, We are Chrift; but we are his Houfe in which he dwells, 
the Power of the holy Fountain of Water is bis; we are only Branches on his Tree: He 
is i the feven Lambs of the divine Property * apart in us; they belong not to Man's 
Self. 

18. Only in the-right Refgnation Chrift and Man is wholly one, when Man’s Will wills 
nothing any more without Chrift, but gives up itfelf wholly in Chrift, then it is dead n 
Self, and Chrift only dives in it; alfo it fignifies that his creaturely Perfon with the feven 
ieee of the Humanity fhall dwell among us as a difind? Perfon, as eternal High 

rief. i 

19. And Abimelech faid, What mean thefe feven Lambs which thou baft fet by themfelws? 
That is, God the Father made an Allufion, through the Effence of the Soul in this Fi. | 
gure, with Chriit’s Figure in Abrabam, and faid, What mean thy feven Properties of cx 
divine Nature by tkemfelves? Why, feeing thou fhouldft regenerate Mankind and dwell i 
in them, wilt thou alfo fet forth thy feven Properties of our divine Nature in a difina, | 
human Perfon? And Chrift anfwered in the Figure of Abraham, Thou fhalt take feve 
Lambs from my Hand, tbat they may be an eternal Teftimony unto me, that I have digged ttis 
Well, that is to fay, Chrift fpeaks to his Father in Man’s Perfon, Thou fhalt take the . 
Figure, or the Image of my feven Properties of the human Creature, for an everlafing > 
Tehimony, that I in my Sufferings and Death have again digged the Well-fpring of eternd 
Life in the human Property, that Man’s new-digged Fountain of Life is mine. 

20. And the Spirit in Adcfes fpeaks wholly under a Veil; therefore, or from hence, - 
the Place was called Beer-/beba: This is the very precious Place, where God the Father 
and his Son in the Humanity fwore both of them together; the Place was called Ber- 
fotba, viz. a Bruifing of Death by the Will of him that lives and fees in the difappeared 
Eumanity, where, in Chrift’s Humanity (which he affumed from us Men) Death was | 
bruifed, and broken in Pieces, and the Well-fpring of Love flowed forth again, out of 
the living God in our bruifed Humanity of the heavenly Part, into the Soul’s creaturely 
Fountain : Now the Spirit of Mofes fpeaks here very pregnantly, thatthe Place was called 
Beer-foeba, where the Teftimony of this Oath (viz. a Fountain of Grace) was eftablifhed. 

21. And the Place of God at Reer-/heba is fhewn to us poor Men, where God the Fa- 
ther has made an everlafing Covenant with us in Chrift Jefus, viz. in the penitent, con- 
trite Soul; when the poor Soul in this precious Covenant and Oath wholly gives up itfelf 
with a ércken and contrite Heart to Repentance; then the Oath of God in the Covenant 
of Jefus Chrift ftands open to it in Beer-/beda, viz. in the Soul’s Contrition; where God 
in Chrift Jefus has fworn that he will #22 deftroy the poor Soul, and its Children, and 
Grandchildren; nor do any Hurt to this Land of the Soul, viz. to the Body of the 
Humanity. . 

22. Thus now we ought ftedfaftly to truft our dear Lamanuel Jefus Chrift, who has 
fworn a precious Oath to his Father, in our Soul’s Property, that he will not turn away 
his Mercy and Love from us; we fhould but come to him in Beer-/beba, and receive the 
Oath as ourown, that is, with contrite, penitent Hearts. 
23. And Mofes fays further, When this was done, then Abinelech arofe, and aes es 
I ie 
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Field-Captain, and they returned into the Land of the Philiflines: That is to fay, when God 
the Father had given over the Humanity to his Son Jefus Chrift, with this Covenant 
and Oath, then he went with his Regiment or Hoft, viz. with Pichol, that is, with the 
gutward Nature, again into the Land of the Philifines, that is, into the Dominion or 
Regimen of the outward and inward Nature, which is of the Philiftine Property, that is, 
inclined to Good and Evil: ‘This denotes that the poor Soul, though it has taken on it 
the Covenant and Oath of God, and {worn with Chrift to God, yer it muft in shis Life- 
time dwell in the earthly Body, viz. under the heathenifh Philiftine Effence of the Fleth; 
which is a conftant A2verfary to this King Abimelech, viz. to the poor Soul, and only for- 
fakes the Covenant and Oath, and brings itfelf, in its Philiftine, fel&th, luftful Concupi/- 
| une and Defires, into Self-hood, as into its own Land. l 
| 24. And hereby it is fignified to the poor Chrifians, that they muft lodge and lye 
< with theNew-Birth in this Philiftine Land or Houfe of Flefb, as mere Strangers, and can- 
` not be wholly freed in the Time of this Life; for Pichol the Field-Captain of the Soul, 
viz. Nature, muft have its Rule and Work in this Time, in Evil and Good, and be an 
hard Crofs, and continual Temptation to the precious Image of Chrift, viz. to the New- 
Birth; by which Crofs the noble and dear Tree of Pearl is moved, firred, and caufedto 
fpring and grow: As a Tree which comes out of the Earth muft grow in Heat and Cold, 
< in Wind, Rain, and Snow, fo alfo muft the precious little Tree of Jefus ‘Chrift, which is 
| aStranger with Abrabam in Beer-/oeba, viz. in the earthly Cottage. 
| 2g. And the Spirit in Mofes {peaks further, faving, Abrabam planted Trees at Beer- 
| feba, and there preached the Name of tke Lord, the ever-living God, and was a Stranger in 
| the Land of the Philiftines a long Time: This is as much as if he had faid, The Spirit of 
| Chrift in Abraham, when the Soul has received the Covenant and Oath, that it is contrite 
_ intrue Repentance, does plant Trees in Beer-/beba, that is, it brings forth heavenly Branches 
in this penitent Heart in the ftrange Land, the earthly Man, and preaches from thefe 
new Branches, of the Name of the eternal.God, and dwells a long Time, viz. the'Time 
of the whole earthly Life, in this Philiftine Cottage. 

26. And this is areal Figure of the poor penitent Sinner, who in Chrift’s Spirit be- 
comes a new Creature according to the inward Man; fhewing how he mutt enter into 


| i Repentance, and plant out of Chrits'Spirit the little Tree of Chrift in his contrite and 


| truly broken Mind, and dwell alfo with this little Pearl-Tree of Chrift among a Com- 
| pany of wicked Men in a ftrange Land, viz. in the evil corrupt Flefh and Blood, and 
there teach of the Name of God, and inftruét the Heathenith, and Philiftine Children, 
| that ¢hey in his Preaching may come to him in Beer-/beba, that is, into true and unfeigned 
_ Repentance. ~ ; 

27. Thus very exactly does the Spirit in Mofes play here with the Type of Chrift, 
under an external Hiftory in a fimple child-like Form, and it fhews us how we muft 
continually {tand in Temptation, Trials, Danger, and Oppofition; and how God does 
thus wonderfully deliver his Children, that even thofe of whom they are afraid, who alfo 
wilh them no Good, muft at laft make a Covenant of Peace with them in their Con- 
fcience ; and alfo how the poor Soul, by Reafon of great Fears and Horror, bas xo Refl 
in itfelf, unlefs it comes through earneft Repentance in Chrift to God, and makes a Co- 
venant with Chrift in God, fo that the poor, dejected Confcience and Nature be com- 
forted : Without this there is mere Diftrefs, Anguifh, Horror, Unfettlement ; as it hap- 
pened to Abimelech when he was enkindled in falfe Luft towards Sarah; then God terri- 
fied his Confcience, that he went to dbrabam, and humbled himfelf before him, and with 
great Recompence and Gifts made a Covenant with him: Thus alfo it goes with the Chil- 
dren of Chrift, when they endure Temptation, and continue ftedfaft in the Faith; then at 
shoe aoe muft be afhamed, and return back ; as itis to be feen here in this Figure, 
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continue fiedfaft in the Faith upon him, yet it has far another Meaning and Interpret: . 
tion; for God knows well beforehand what Man will do; alfo Man cannot without hs 
- Grace ftand in the Temptation, as may be feen here in Abrabam, when he denied bis 
_ Wife before King Abimelech, as he came into Gerar. 


Note. 


¢ Text, Image. 


of God. 


Gen. xxii. l, 
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. Son whom thou loveft, and offer him for a Burnt-Offering upon the Mountain which 
fhall tell thee of; thatis, the Jews, viz. Adams Children, thould offer Chrift for a Burnt- | 


- trument of a divine Tune in a divine Harmony, and the whole human Tree might t 
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+ The Forty-eighth Chapter. 


MEERE 


bis Suffering and Death. | 


1. MF TER the Spirit in Mofes had deciphered the Figure of the Cove. 
QD A nant of God, eftablifhed in Chrift Jefus with his Children, thewing 

a ge & N how we poor Children of Eve fhould and muft depart out of th; 

va Q & ©) earthly Will of Self, and be born in Chrift with a new Will and Liz., 

l EASE] g he here now fets forth the Figure, how the fame fhould and muf t: 
a a} brought to pafs; how Chrift muft again offer up our Soul and Hy. 

manity to his Father, even as he alfo was to be caft as an Offering into 

the Fire of God’s Anger, and wholly die in the Wrath of God to the human Sous 
Selfnefs and own Will, and yet {pring forth powerfully with the divine only Will of God, 
through Death, and the Anger of God, and break in Pieces and make a Scorn of Dez; 
which held the Humanity captive, and fo bring the buman Soul again to God his Farke 
into the only eternal divine Will, and * deliver up again the Kingdom to bim, which he ha: 
given him in the Humanity; fo that afterwards, and to all Eternity > God might be ai: 
all, and the Creature might not live any more to its own Will, but found only as an lIr- 


ERRE vp spain eE i 


sem kua man aig 


only one in all its Boughs and Branches. , , 

2. The Spirit in Mofes fets forth this Figure very clearly, even to the End of all i: 
Writings, and plays, under the outward Figure, with the inward, which fhall remain ic: 
ever, I will therefore fet down this Figure of Abrabam’s Temptation, in refpect of bs 
Son J/aac, alfo in the fpiritual Figure, and fhew what is thereby to be underftcod; f: 
though the Learned have explained it, that God tempted Abrabam, to fee if he wouid | 


a o ns iras aamin eon an 


sa 


3. Abrabam is here reprefented in dans Stead, and his Son J/aac is reprefented in - 
Chrift’s Humanity, and the Voice which came to Abrabam is God the Father's; thefe three 
ftand here in the Figure of the Procefs of the Work of Man’s Redemption, fhewing how 
Abrabam, that is ddam, fhould offer up his < Perfon in J/aac, that is in Chrif, toth: ; 
Voice of God in the Fire of God, that fo the Humanity might be proved in the Fre 

4. Now the Voice of God fpoke to Alrabam, and faid, Abraham! And be anfiwerés, 
Here Tam: That is, God called to Adam in Abraham, viz. to all Men, and faid, Take tt 
own Son Ifaac whem thou loveft, and go into the Land of Moriah, and offer him there fer a | 
Burnt-Offering upon a Mountain which I will tell thee of. Here the Spirit looks with fea | 
upon Chrift, for in T/aae laid the Covenant, and the Ens of Abrabam’s Faith, om ¢ 
which Chrift poulid come. Now faid the Voice of God to Adam in Abrabam, Take thy | 


Offering ; that is, the divine Ens fhould give in itfelf into Adam’s Ens, which the Chil- 
dren of Adam fhould offer up one with another in the Fire of God. And it denotes, th: 
every Man, when he has received the Ens of Faith, muft offer up himfelf wholly te Goc 
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and die to his own’Will in the Fire of God, and in the divine Ens of Faith be born anew 
through the Offering in the Fire of God. 
g. For faid the Spirit in Mofes, Thy Son whom thou loveft, viz. thy own Will, which 
has brought itfelf into Se/f-love, this Self-will muft be offered up to God, that it may 
Jeave the own felfith Will in the Fire of God, and wholly give over its own Propriety, 
and no more will and live to itfelf, but to God ; and it rightly points out, how Chrift in 
our human Will, which had broken off or turned itfelt in Adam from God, fhould again 
abelly offer, and give up himfelf in Adam’s Perfon to God his Father; and how the 
Wrath of God fhould devour the Will, viz. the Will wherein 4dam had introduced him- 
elf into Self-hood. : - l 
6. In which Devoration of the Fire of Anger, the Love Ens, in the Word of Faith, 
of divine Power, viz. the true Man created in Adam, mutt be formed, and alfo preferved 
inthis devouring Fire, as Gold or Silver in the Crucible; where the Copper, and all 
that is impure, ¢ purges from it, and only the Gold or Silver fubfdes in the Fire; fo ¢Evaporates. 
tkewife the human alfumed own Self-Propriety, together with the allumed Ens of the 
Serpent and Beaft, and all whatfoever fubfifts not in the divine Fire, muft be con/umed in 
the Offering. And that we might have again, in Chrift’s Perfon, a wholly pure Entrance, 
, and open Fountain of Grace, Chrift mutt offer up our human Will of Self to his Fa- 
| ther, and refign it up to him wholly, and that upon the Mount Moriah, that is, in his 
| Death, where he, for* all, and in all, fhould die to the human Selt-hood; ‘ even asez Cor.v. 15. 
when the Stock of a Tree dies, then alfo all its Branches in it die; and as the Tree re- £ Nue, How 
| news its youthful Growth, it alfo introduces its new Power and Strength into its Branches, oe 
' which indeed is not poffible to the outward Nature, but in God it is very poffible ; as to all Men. 
may be feen in the dry Rod of Aaron, which was dead to its Sap and Life, and yet in 
one Night fprang forth afrefh, and bore fair Almonds. 
7. Now faid God, Upon the Mountain which J fhall foew thee; that is, it muft not be 
done according to Adam’s Will; alfo it muft not be done in us according to our Will, 
as if we fhould prefcribe to ourfelves where and how we would offer up ourfelves in 
| Chrift to the Father, as Babel does: No; but upon the Mountain; that is, on the 
Place, in the Property, and in the Death, as the Lord appoints, orders, and fends it 
| tous: We muft be only obedient with Abraham, and give up ourfelves willingly there- 
| unto when be will have us offer to himfelf; not whip, beat, and plague ourfelves, but 
only fink with our Will into him, and wait till the Lord fhews us the Place where, and 
how he will have us offer to him: We muft give up to him our whole Heart and Will, 
with Body and Soul, and commit it to him what he will further do with us; where he 
| inthe’ Type of Jefus Chrift will offer us according to the Body: And when the Lord £ Image, or 
' alls us to the Offering with his Cro/s, or will offer us up to the ¢emporal Death, then Likenefs. 
| we fhould fay with Abrabam, Lo! here am I, Lord! Do what thou pleafeft. 
8. And Abraham rofe up early in the Morning, and * faddled bisAfs, and tock with bim two Gon. xxii. 4. 
young Men, and Ifaac bis Son, and clove Wood for the Burnt-Offering, and rofe up, and wengs * Text, girt 
«nta the Place of which Ged bad told bim. 


This Figure ftands thus: 


When the Voice of God calls us, then we fhould with Abrabam go prefently ; for 
tarly in the Morning fignifiés here, when the Voice breaks forth as the Dawning of the 
Day ; when God ix us calls us; when Man has a Thcught come into him, faying, Thou 
fhouldft return, amend, and truly repent; sen it is Time: He muft forthwith girt his 
Afs, viz. the deftial Man, with Power, although he cries, Stay yet a while, it is Time 
enough To-morrow; yet it fhould be done prefently in the firft Looking of the Will to 

: Ooz . ; 


at 


y 


284. 


Gen. xxii, 40 


Cen, xxii. 5. 
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God; for this is the Hind which is bunted early in the Morning, as the prophetical Spirit 


prophefies: For Ghrift muft gire this Afs carly with the Voice of God, and go to the 
Offering. 


__, g And the two young Men which Abrabam took along with him, denote the Soy} 


from the fir? Principle, and the Soul of shis World, viz. the outward Spirit of the our. 
ward Life; thefe muft go with J/zac, that is, with Chrift in the old Arabam, that is, 
Adam, to the Offering of God ; and Abrabam, that is, the Man dam, in his Children, 
muft bimfelf cleave the Wood, upon which the Offering muft be burnt; that is, when 
he confeffes Chrift, then he cleaves the Hearts of the Wicked, who run with him to the 
Death, and the Offering of God: For Adem in his Humanity clove God's Love and 
Anger; and now alfo Abrabam muft cleave the Wood for the Offering ; for Chrift thould 
allo cleave Death and Life afunder, and offer up himfelf upon the cloven Wood of 
Death and. Life to God’s Anger. i 

10; And on the third Day Abrakam lifted up bis Eyes, and faw the Place afar off. Here 
the Spirit points at the Sleep of Adam, wherein he flept to the angelical World; and on 
the third Day after his falling afleep, when now the Woman was made out of him, and 
the Fall effected, he faw Chrift, viz. the Place of God, in the Covenant afar off; alo 
herein is included the Refurrection of Chri on the third Day, where he faw his Place 
(where he would and fhould offer and give up Man to God his Father) viz. the laf? Judge- 
ment, and the final Offering afar of ; alfo it fignifies that Abrabam in the Spirit faw the 
Offering of Chrift afar off, viz. above 2000 Years then to come: And that the Spirit 
fays, Abrabam lifted up bis Eyes en the third Day, and faw the Place; it is nothing elk, 
buc that Chrift did again lift up on the third Day eour human Eyes out of the Graz, 
from the Dead, to God; and alfo that it was yet afar off in the Days of Abrabam : Thus 
the Spirit alludes with the outward Figure to that which was and is to come. 

1r. And Abrabam faid unto the txo young Men which be took with bim, Abide you lire 
with the Aft, and I and the Lad will go yonder and worfoip, and come again to you. 


The Figure of it internally ftands thus: 


< The'two young Men muft tarry there with the Afs, and not go, at this Time, to the 
Offering, only Araban and Jjaac-muft perform that; that is, we poor Children of Eve 
muft abide with the firft and third Principle of our Life, this our Time with the Afs, 
tiz. With the oxtward Body here in this World; bue Chrift in J/aae, and Abrabam in 
Adam, mult go forth tothe Offering; that is, Chrift ftood in Abrabam sy viz. Adans 
Perfon, and alfo it his heavenly Humanity, who fhould only go, and offer up the Of- 
fering of his Body to the Anger-Fire of his Father, and worfhip for us God his Father; 
therefore he faid he would go yonder; that is, when he fhould offer up his Life, he 
would go yonder, that is, to God, and wor/bip God for us. . 

12. This points at his d/cenfion according to the Humanity wher he had finifhed the 


"Yonder, or Sacrifice, he went ' shither, and worlhipped in our afflumed Humanity God his Father, 
to that Place. chat is, our afflumed Soul, in divine Power and Property, does pray and intercede for out 


Weaknefizs and Ignorances, to and before God. Therefore fays Abrabam, We wiil go 
yonder and worfhip ; chat is, we, God and Man; and when we have worfhipped, we 
will come again to you; that is, we poor Children of Eve muft in the mean while tarry 
with the Afs, ull the Time of its Offering and Prayer be out; and then he comes again 
ttus, when we have finifhed the Courfe of the cutward Afinine Life. f 

~ 13. Alfo it intimates very pregnantly, that he (when the Time of the Offering im 
Prayer is out) will certainly come again to us, from the Place whither he is gone, and 
dwell vi/id!y with the creaturely Humanity among us; as the two Angels faid to the Mca 
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of Ifrael, * Ye foall fee this Fefus come again in like Manner as be is aftended ; which Time * Note, That 
is now near; and his Voice to prepare the Bride has already founded: And therefore Jefus comes 
hold not this for an uncertain Fiction ; the Morning Star and Meffenger of the An- 782 däi 


nunciation has appeared. 
14. And Abrabam took the Wood of the Burnt-Offering, and laid it npon Ifaac bis Son, Gen. xxii. 6. 
and be took the Fire in bis Hand, ond the Knife, and they went both of them together. 


The inward Figure ftands thus : 


Adam had divided and rent afunder God’s Love and Anger in himfelf, and brought 
himfelf with the creaturely Life into the Anger, which had amaffed the earthly Vanity 
to itfelf; now the Spirit of Mofes does here point at this Figure, how Chrift fhould take 
gar introduced Sin upon himfelf, and carry it to the Burnt-Offering. 

15. And Abrabam took the Knife and Fire: Abraham denotes Adam, who took the Fire 
of God’s Anger into himfelf, and the Knife fignifies Death, that Chrift thould be killed, 
and offered up in Abrabam’s, that is, in Adam's, Aager-Fire to the Father ; and it clearly 
denotes, that Abrabam, that ts Adam, fhould do it to Chrift; for Chrift fhould be of- 
fered up of Man: Seeing the Man Adam had taken on himfelf the Fuel (viz. the Sin) fof 
the Offering, therefore alfo Man, viz. the Jews, muft offer it up to the Anger ot God, 
that fo Man might be atoned by Man: Underftand by the Humanity of Chrift. 

16. And Ifaac fpoke unto Abrabam bis Father, and faid, My Father! and Abrabam an- Gen, xxii.7, 8 
foed, Here am Í, my Son. And be faid, Lo! bere is the Fire, and the Wood, but where j 
is the Lamb for the Burnt-Offering ? And Abrabam faid, My Son, God will provide bimjelf 
6 Lamb for the Burnt-Offering , and fo they went both of them together. 


fieis SR EL I BRABOIS ARIE ABI ARATE 


The precious Figure is thus: 


The Spirit here plays in Chrift’s Perfon, who was come in great Humility into Adam's 
Humanity, and prefents himfelf to his Father in Adam's Eftence, with his heavenly Hu- 
manity, and faid, Behold, my Father! here I have taken on me the Sin and Death in: 
the Humanity; here is now the Fire of thy Anger; viz. the divided Life’s Forms of 
Man’s Property, Self-hood, and own Will; in shis now I have the Fuel, wherein thy 
Fire of Anger burns; here now I have the Wood, viz. the Sins of all Men, and alfo 
tly Fire to the Offering; where is now the! Lamb, viz. the patient Lamb, which fhall ! Sheep. 
be offered up in this Fire? And Abraham anfwered from his jlroxg Faith’s Ens, God 
will provide himfelf a Lamb for the Burnt-Offering ; and they went both of them to- 

ether. 

F 17. Here Chrift does in J/aac’s Figure prefent himfelf in our affumed Humanity to 
his Father, and fays, Where is now the Lamb for the true Peace-Offering ? But the Faith 
of Abrabam had apprehended the patient Lamb, which laid. in faac, viz. the heavenly 
Humanity, which God would open in the Exs of Faith in our difappeared and alfo hea- 
venly Humanity, and faid, God would provide himfelf a Lamb for the right Burnt-Of- 
fering: And hereby he fecretly points at the heavenly Humanity, which God would sz- 
treduce into Chrift’s Humanity, viz. into our Humanity, which fhould be the patient 
Lamb that God would provide for himfelf; which Abrabam had already apprehended in 
Faith, and hints at, z 

18. And that the Spirit of Mofes fays, They went both of them together, underftand, to 
the Offering; it denotes our Adamical Humanity, and Chrift’s heavenly fupernatural Hu- 
manity ‘of divine Effentiality, that 404b thefe fhould go together to the Offering of God 5. 
as Chrift offered on the Crofs his heavenly Humanity in our Humanity to- the Father, 
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and with the heavenly reconciled ours captivated in the Anger of God, and preferved it 
in the Fire of God’s Anger, as the Gold is preferved of the Tincture in the Fire, 
Gen. xxii. 9, 19. And when they came to the Place of which Ged had told kim, Abrabam built there an 
$9. Altar, and laid the Wood in order upon it, and bound Ifaac bis Son, and laid bim on the l. 
` tar upon the Wood. And Abrabam firetched forth bis Hand, and took the Knife to flay bis 
Son. This is now the right Harneftne/s, viz. the Figure, how God would bind his Son 
by Adam's Children, viz. by Abrabam'’s Children, the Jews; that is, he would bind our 
Sin, and lay it upon the Wood, that is, hang it on the Crofs, viz. on the Figure of the 
holy Trinity, which was become in Man a wooden earthly Cro/s ; whereas before the 
Life’s Crofs, viz. the Figure of the Deity, was fpiritual and boly in Adam, but in the 
earthly Luft it had made itfelf earthly, and as it were wooden: Thus alio the Death, zz, 
{fs in Man, muft be again offered up to God upon a weeden, 


the Dying of the holy Croí f pe 
earthly Cro/s, and be again changed out of the earthly Death into the holy fpiritual Figure. 


20. But Chrift fhould not be flain, but bung up on the Crofs, pierced through in his 
Hands and Feet, for the Anger of God was awakened in the Converfation and Works 
of our Hands and Feet; and therefore alfo J/aac in the Figure of Chrift mult not be 
flain, nor alfo burnt; for he was not the right one, but the Figure only in our Hu- 
manity, for he could not accomplith this Offering in its Powers. And it denotes, thu | 
we are indeed bound with Chrift, and Jaid upon the Wood, and alfo muft die for Chrift’s © 
Sake, but with our Death we cannot attain this Offering, as I/aac alfo could not effeĝ 
that; but the Ens of Faith in Abrabam and Ifaac, out of which Chrift rofe, the fame did 
effeé? it, and can yet now in thefe Days effect it ix the Chriftians, in Chrift, in his Hu- 
manity in us. 

21. And as J/aac was reprefented in Chrift’s Figure, as if he was to be the Sacrifice, 
fo every true Chriftian mutt with J/eac enter into Chrift’s Figure; he muft willingly re- 

fign himfelf into Chrift’s Death, and bind his Sia with the Will in the Spirit of Chril, 
and offer it upon the Altar of Chrift, and with a full and free Will die wholly to Sin, 
then comes the Voice of God, as it came to Abrabam, and to Hagar in the Wilderneis 
of Beer-foeba, and fays, Do not any Thing to Nature, viz. thy Son, now I know thou bee 
lieveft God. f 

22. Butit muft come fo far with the penitent Sinner, as here it did with Abrabamand | 
Ifaac, where Ifaac was laid ready bound upon the Wood, and dbrabam took the Knife to flay | 
him. There muft be a very real fincere Earneftnefs in this Matter; the finful Man muf 
bind the Six with all his Thoughts and Mind, and give himfelf wholly into the Procefs; 
that he will now die to Sin, and offer it up in Faith and Confidence to God in Chritt’s 
Death; he muft take the Knife with Abrabam into the Hand; that is, he muft wholly 
take and faften into his Mind to perform the Work of earnet Repentance in dying to Sin: 

Je muft come to the real and effectual Practice, and not only come before the Altar, and 
fay, I am a Sinner, God has offered Chrift for me, and yet keep the finful Will; buthe ; 
mutt bind Sin in Chrift’s Death, and lay himfelf wholly with all Power and Strengthon 
the Altar of Burnt-Olferings, upon the Wood. 3 

23. The evil eartéty Will muft be bound, and refigned up with Earneftnefs, and caft 
upon God’s Altar in Chrift’s Death, and be alio offered up in Chrift’s Dying ; we mult 
not only comfort the finful Man, and flatter it with Chrift’s Death, faying, God takes 
away Sin from us in Chrift’s Satisfaction and Merit ; we need only comfort ourfelves 
therewith, and apply it from without to ourfelves: Nc, no; but we alfo ourfelves muft 
die to Sin in Chnitt’s Death, and put on Chriit’s Offering in his Death , and as an obe- 
dient Jjaae we muft caft ourfelves on God’s Mercy, in the Spirit and Will of Chrift, and 
arife in Chriit, in and with him, that God may jafify us from the Altar of Sia-Offering 
with J/aac, in Chrift, which is the true Odering in the Figure of Jyaac. 


i ta i eee agen : 


ETERS, A RUBBER etal re te Sop EEN 
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24. It is mot as Babel teaches: There muft be an entire and fincere Earneftnefs, and 
not only a comforting, [and applying Promifes of Confolation,] but we muft with Abra- 
han chey God, and then we put on Chrift’s Suffering and Death; and Chrift’s Death 
avails only in us. And here it is truly faid, You are faved by Grace in Chrifl’s Merit: The 
Will of Self attains it not, but that which enters into Chrift’s Death and dies ; it muft 
come to the Death and Mortification of the own Self-Will: Fhe Soul’s Will muft 
be an utter deftroying Enemy to Sin in the Flefh, viz. to the Luft of the Fleth; there” Note, To 
muft be an oppofite Enmity between them, elfe Chrift’s Death is * not at all profitable poa el 
to any. rofitable. 
2 i And Mofes fays, Tbe Angel of the Lord called unto kim out of Heaven, and faid, Abra- Gen, xxii. Un. 
ham, dbrabam! That is, when Man refigns up his Will wholly, and willingly defires to 
obey the Voice of the Lord, having given himfelf into Chritt’s Suffering, Death, and 
Reproach, that he now will in the Crofs and Suffering hold ftill and ftedfaft to God un- 
der Chrift’s red ® Banner, then God calls Man with a ° double Voice, as here he did dbra-* Enfign. 
kam; where God faid to him, Abrabam, Abraham! that is, he calls to him in his own® Twofold. 
Voice in bis Werd, and alfo in the Voice of the buman Effence, that is, he opens to him 
the divine Hearing in himfelf, fo that he hears God from without in bis Word of his Ser- 
vants, and alfo from within in his own Life’s Word, viz. in the fenfual Voice, which was 
divided in Babel by the Children of Nimrod, and formed into the Spirits of Letters, 
where the mental Tongue was then compacted. Here it arifes again in the uncompatted 
fenfual Tongue, fo that Man bears what the Lord {peaks in bim, of which Babel knows 
nothing, nor can know, nor will know, but climbs up continually in the compacted 
Tongue, on the Tewer of Babel, into an Heaven of human Self-hood ; and it has put 
Chrift’s Garment outwardly upon itfelf, but it has not the twofold Voice: Therefore allo 
it does not hear when God calls Abrabam. l 
26. And Abrabam anfwered, Here Iam. And be faid, Lay not thy Hand upon the Lad, Gen. xxii. 12. 
nitber do thou any Thing unto him, for now I know that thou feareft God, fecing thou bafi 
nst {pared thy only Son for my Sake. That is thus: When Man has wholly reigned up 
himlelf, viz. his own Will or Son, and put it wholly to the Mortification in Chrift’s 
Death, then the Nature of Man falls into Sadzefs ; for it has loft its Right, [its own Law 
and Will;] then fays the Spirit of God by the Soul, Do nothing to thy Nature, now I 
know that it is given up and refigned tome; and the Soul has now? an /ffurance of? Plerophory. 
Confidence in God, and is fully de/d, even to leave the outward Life, for God’s Sake, 
and give over its Will to God in Obedience ; as here Abrabam had fully refigned up his 
Will to God; he would now do whatfoever God commanded him. 
27. And as Abrabam did not {pare his Son, and would have given him up to Death, 
fo alfoGod did not fpare his Son, and gave him to Death for us; and fo fhould we alfo not 
fpare even our own Will, but rather be willing to leave all whatfoever the own Will has 
taken Poffeffion of, and delights in, and willingly die to ail Temporals for God’s Sake, 
let it be Principality, Dominion, or Kingdom, ‘Temporal Honour, or Goods, or what- 
foever it may be that is our dearly beloved Son, all this a Chriftian muft give over, and 
refizn up in the Mind, and account and efteem himfelf only a Servant therein, yea, he 
mult efteem his outward Life not for bis own, but in his Mind depart from and forfake 
every Creature ; and then he lies bound upon the Wood of the Altar of Burnt-Offerings, 
and waits for the Voice of God from Heaven, which calls to him, and becomes the Veice’ 
and Meuth of his Life, and this is truly, with Zbrebam, to believe Ged, where God be- 
keves in Man: And then God fays, Now I know that thou feareft God, and putteft thy 
Truft in him alone, for the human Will finks into the moft pure Being of God. 
28. And Abrakam lifted up bis Eyes, and locked, and lo! a Ram was bung in a Thicket by Gen, xxii. 13; 
bis Horns: And be went, and took the Ram, and offered bim up for a Burnt-Offering in the 14, ; 
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Stead of bis Son. And Abrabam called the Name of the Place* The Lord feeth; as it is faid 
40 this Day, Upon the Mount where the Lord feetb. This is the golden Figure, which fhews, 
that the Killing, Death, and Dying, does #os reach the true Man, but only the Ram 
with his Horns, which fticks in the Flefh and Blood in the Thorns of Sin: And it chiefly 


hae Soul’s denotes that the true ‘human Soul in Chrift, and his Children, fhall #o¢ die ia this Burnt. 
ag. 


Offering of God ; but after it has refigned up the Will of Self, then God opens its Eyes, 
that it fees the Ram behind it, viz. it ipies the Willof the wild evil Fleth, and Learns tg 


© know it; which will ftick, with its pufhing Beaft’s Horns, in the thorny Thicket of the 


Note. 


Devil, in Flefh and Blood, viz. in the Defire of the Vanity of the World in felf-ful Lut; 
This the refigned Soul fees, and offers it up for a Burnt-Offering in the Stead of the 
arue Nature; for the right Nature is delivered in this Burnt-Offering from the Ram of the 
Fleth: The Horns are the Injections, Oppofitions, and Affaults of the Devil; and the 
Thicket of Torus is the Serpents Ens, which the Luft of Adam has introduced. 

29. Thus we muft underftand in this Figure, that the whole Man in Chrift’s Perfon 
Mhould not be given to the Anger of God, as if the zamical Man fhould be wholly con. 
fumed and devoured by it; no, but the wild Ram only, the Enmity, the oppofite Will, 
-the Property of Apoftacy and Rebellion, but the Life’s Effence fhould remain for ever: 
The fame Adam, which God created to Paradife, the fame fhall remain eternally ; bur 
the Divifion, or diffonant Difunion of the Life's Forms, in that they are rent afunder, 
and brought into the Property of Self-hood, whence Strife and Enmity are rifen in Man; 
A fay, sbis evil Ram, viz. this introduced Infe€tion, vain Defire, and adverfe Will, mut 
tbe offered up in Chrift in the Fire of God’s Anger: This was the Bea? for the Burnt. 
Offering: The Lamb of God in dam fhall not be confumed in the Fire, but it muf 
only feed its Blood; it muft immerfe and fink itfelf wholly with the human Nature into 
the One, viz. into the eternal Nothing, without all Nature; and then this Place is 
called Here she Lord feeth; that is, when the Ram is offered, then this Place is afterwards 


‘the Temple of God, where she Lord feeth. 


30. And the Spirit of Mofes {peaks very hiddenly hereof, and fays, Hence it is faid fill 


to this Day, Upon the Mount where the Lord feeth: The Mount is the Lifes Nature, . 


where the Lord has feen not only in Abrabam and Ifaac, but he fees in Chrift’s Spirit, 
yet at this Day, upon this Mount, in the Children of God: When the Ram is offered 
up, then the Spirit of God fees through Nature, as the Sun fhines through a Glafs, or 
asa Fire thoroughly heats an Iron. 

gt. Therefore a Man ought not to be fo foolith, as to torment his whole Life in his 
Repentance and Converfion, and to offer it up in the Fire of Death without God’s Com- 


mand; but he muft only facrifice the Sin, and Self-Love of Vanity; he muft offer up : 


only the Ram, and not do any Violence or Afi/chief to Nature; not ftrike, whip, and 
beat it; or creep into a Corner, and fuffer the Body to farve for Hunger: No, he mut 
not, out of his own Purpe/e, give the Image of God to Death; but the Ram he mutt; 
he merits not any Thing by plaguing and torturing himfelf; for God has beftowed his 
Heart to that End, to redeem us from Pain and Torment. 

„32. When the Soul with the right Nature has tamed itfelf from the Ram of the Fleh, 
then it muft facrifice the Ram to the Death of Chrif; but it muft remain ftedfaft in great 
Humility, in the Refignation in God, and not any further affli& and rack itfelf, either with 
Doubts, or with any other external inflicted Tortures. It muft alfo give Nature its 
neceffary Nourifhment, and not enfeeble and diemper itfelf; for it is the Temple and 
the Image of God: But it muft daily and continually mortify the Ram in the Fleth, viz. 
the felfth Lu? of the evil Flefh, and the Will to the Self-hood of this World; and 
‘though the Fiefh be difquieted, feeing it muft forfake what it fain would have, yet the 


‘true Nature and the Soul muft not give Heed to it. It muft not alfo sake Care for 
e 


Z 
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cake of the Flefh, where that fhould have its Maintenance, but commit it to God, and 

yon in bis Calling as a Day-Labourer in the Service of his Lord and Maiter, and let 

god take Care for the Ram, and give it what he pleafes. 

34. edad the Angel of the Lord cailed unto Abrabam out of Heaven the fecond Time, and faid, Gen. xxii. 
uicaf bave I fworn, faith the Lord, becaufe thou baf done this Tèing, and kaft not Jpared 45 ~19- 
sony Son, that I will bie/s and multiply thy Seed as the Stars of the Heaven, and as the 

iad teat is upon the Sea-foore, and thy Seed fhall piffefs the Gate of bis Enemies; and through 

, seed fall all the Nations of the Earth be bleffed, becanfe thou baft cheyed my Voice. And 
“djvabam returned to bis young Men, and they rofe up and went together to Beer-fleba, and 
elt there. This is now the Seal of Faith: When Man has wholly given himiclf up to 


: God, then God {wears to the Humanity by himfelf, that he will blefs Man, that his 
} Lite’s Effence fhall thenceforward {pread forth ittelf in his Power, and grow to a great 


‘ree of divine Effence in the Wifdom, whofe Fruit and Knowledge fhall be infinite and 
3 4 


-enumerable ; as he {wore to Abraham, that out of his Body, or Lite’s Effence, many Na- 


| nons fhould arife ; alfo how his Life’s Effence fhould poffefs the Gates of the Enemics, 
q uz of the Devil and Death; as here he gives a full and pregnant Hint concerning Chrift 
| and his Chriftendom, how they fhould deftroy the Devil’s Kingdom, and break down his 
| Gate in Man: This the Faith in God’s Children is able to do. 


34. For as foon asthe Judgment of the earthly Man has been held in the penitent 
Maa, fa that the Soul rejects the Will of the evil Flefh, viz. the Will of the animal Soul, 
sad brings it into Judgment to the Condemnation of Death, and refens itfelf up wholly 
: God, then God fwears in Chrift Jefus this Oath to the Soul, and fets it to be a Prince 
cer the Enemies, viz. over the proud and haughty Devils, even to judge them, and 


| ootains full Power over them, and drives them out. 


35. After thefe Things Mofes mentions how the Bleffing of Abraham {pread forth it- 


4 ff, and he makes a Relation of his Brother Nabor, how Adilcab bore to him eight Sons, 
_ | fom whom great Nations did arife, viz. the Afyrians ; who indeed did not {pring forth 
EE oat of the Exs of Faith, viz. in the Line of Chrift, as Abrabam, but out of the natural 
` | fam, upon whom alfo the Blefling of Abraham did * light ; for the Hiftory is fo exactly * Paffed of 
| cciphered, that a Man may fee that God has not only chofen the natural Line of Chrift, went 


= @eding from Abrabam and Ifaac, but alfo the Lines of Nature in the Adamical Tree, 
which he would alfo bring together, and manifeft himfelf to them; and they who would 


believe in God fhould be engrafted into the Line of Chrift; that is, they who fhould be 
| capable of the divine Ens in the Voice of the Lord, whofe Will fhould direct ivelt to 


God. ; 
36. As we may fee again in this Figure, how God has not rejected the Kingdom of 
Nature in Man, but that he in Chrift will deliver it out of the Anguifh and Enmity ; 
and that a Man fhould and muft continue in the Kingdom of Nature; as Abrabam, when 
he had finifhed his Offering, went with his Son and two young Men to Brer-foeba, and 
cwelt there; by which the Spirit in Mofes fignifies, that when Alrabam had performed 
this Calling in the Figure of Chrift before the Lord, he returned again to his natural 
Affairs, viz. to the Doing of this World's Bufinefs, he went to Beer-focba, that is,_ into 
he Toil and Labour, whereinto Adam has brought us, where a Child of God in the 
doven and broken Nature, viz. in Beer-fbeba, muft work in God, with feachinz and 
iraying, and alfo in Nature,’ with the Labour of the Hand to maintain the outward Man, 
end follow the Wonders of the outward World in the formed Word, and help to form, 
manifeft and bring them forth in Figure, to the Contemplation of the Wifdom of God. 
37. Alfo hereby is hinted very clcarly, that a Child of God, in this World’s Exiftence, 
does not ftand daily and &curly in the Operation of the [piritual Figure, that his Spirit 
can fee and know that [only] but allo in the natural, where the Spirit of God goes allo 
Vou. HI. Pp 
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along working in the Work of Nature, and manifefts itfelf in another Property in him, 
as it may be feen bere in Abrabam, and in all the Saints; that God did fometimes mani. 
feft himfelf to them in the Figure of Chrif, and fometimes again in the Cro/s and La. 
bour, in the Temptation and Contrariety of the Nature of the'corrupt Adam, io that they 
have lived in Weaknefs and Infirmitics, as all Adam’s Children [have done and do.] 

38. And we ought to look upon and confider this Figure concerning Abrabam, in al 

t Fran, Ezra, that the Spirit of Mofes and t E/dras has written down, as a Type of Chrift and Adam, 
viz. of the Kingdom of Chrift, and the Kingdom of Nature; that hereby God has re. 
refented the Figure of Chrift and his Chriftendom, how he would again redeem and de. 

iver them from the great Toil and Labour. 

39. Wherewith alio the Kingdom of Darknefs in the Pain and Torment is continually 
reprefented, and how the fame does pant and reach after Man, and how Man ftands here | 
in this Life as in a Field, and grows; on whom fometimes the Sun of divine Love does | 
caft a Glimpfe and fhine, and fometimes again God’s Wrath and Anger; and how May : 
muft be purged, tried, and purified: And the chiefeft and moft efpecial Point herein js ; 
this, that a Man muft give up and refign himfelf to God, in Faith and full Affurance, | 
and hold ftill to him, and let him work in him as he plea/es , and how alfo he muft learn 
to bend and bow his own Nature, and /ead it towards God, that in all Things it may : 
defire to be God’s Inftrument and Servant, and defire and will to work nothing but whi | 
belongs to the divine Manifeftation in the Wonders of Nature, for the Contemplation — 
of God’s Wifdom ; and on the contrary, it muft rejeg the own Will of the Devil, and ; 
all Defire to Self-hood. | 

40. And we fhould not look upon the written Hiftory of Mofes concerning the Pa | 
triarchs fo blindly, as the Jews and Babel do; as if they were only a mere Hiftory: No; | 
the fame is not only full of the Types of Chrift and Adam, viz. of the old and new » 

Nett. Man, but there are alfo fecret and my/erious Intimations, and Prophecies concerning the ; 
; bidden {piritual World, thewing what fhall be after this Time. i 

41. Reafon muft know, that the Spirit of God has not laboured in the Work only to | 
fet forth the Hifories of the Ancients, which for the moft Part feem but fimple and , 
childlike: No; they are fet forth for a Type and Information. | 

42. The Spirit of God has reprefented the greate? Wonders therein, which he would 
accomplifh in Man, and that in a plain, fimple, and childlike Manner, that fo the Pride 
of the Devil, and the Subtlety or Wifdom of Rea/on, might be confounded and made 
foolith thereby. 

43. For we muft know, that the greateft Power and Virtue, together with the Won- 
ders, lie in the Humility and Lowline/s,; and how God is fo near to all Things, and yet | 
nothing apprehends him, unlefs it ftands {till unto him, and gives up the ows Will, — 
and then he works through all; as the Sun does through the whale World, 4 


Epe 


- 


Chap. 49. Of the Death of Sarah, &e. 29% 


The Forty-ninth Chapter. 


Of the Death of Sarah, and the hereditary Sepulchre of Abraham : ' 
What is underftood, and fignified thereby. 


Oe ae HE Spirit in Mofes has fet before him the whole Figure of Man by Gen. xxiii, 
“<4 Abrabam, fhewing what his Condition fhould be in this World, and 
T € what bereafter fhould become of him, for after he had firft fpoke of 
y X the Beginning, viz. of the Stock of the human Tree, fhewing whence 
weer a it did fpring, he afterwards declares its Boughs and Branches, toge- 
aK ther with its Power and Virtue, and mentions how this Tree is cor- 
rupted in its Power and Effence; and that God has beftowed the 
higheft Tingture upon it, to tinĉture it again, and renew it; and how the Poifon in the 
Efence of the Tree is to be refifted. 
1 2. Here he does now very wonderfully fignify, how this Tree has ftood in the carrupt 
| Property in a ftrange Field, and rooted itfelf with the Root into a ftrange or alienate 
Ownhood, wherein the Root was not native; and how the Root of the human Tree muft 
| forfake the ftrange Field, together with the ftrange introduced Effence, and wholly give 
| relf freely out of its Life’s Will and Defire. 
3. Hereby alfo is fignified, how the Place whence the human Root did fpring is be- 
| tween the holy fpiritual World and this earthly corrupt World; and that Man’s Propriety, 
from whence he is fprung, ftands in a double” Cave, viz. in two Principles; and how he "Our ext has 
| muft be Juried in this twofold Pit, as a Kernel which is fown into the Ground, and it, The Cave 
| how alfo [this Cave of Machpelab] this twofold Pit, is Man's Propriety, of which Effence A Rr ien 
` | or Subftance he himfelf is effentially. berc da he 
4. The Figure of this we fee here in Abrabam, that when he converfed in this out- German Ver- 
| ward World, he poffeffed upon the Earth xo Land of his own, but went from one Place fion is ren- 
| toanother, and was every where a Stranger; but when his Sarab died, then he would i ia 
ae a Burying-place for a certain Poffeffion for his Wife, for himfelf alfo, and his Chil- twofold Pit. 
ren; and moreover he would zot have it for nothing, but duy it: All which is a very 
| wonderful Typification, and not only a bare Hiftory, as the Jews have held it to be, be- 
fore whofe Eyes the Veil of Mofes is hung, but we will here alfo fet forth the inward Fi- 
| gore with the outward, and fee what the Spirit in Mofes does here fignify. 
| 5. Mofes fays, Sarah died at Hebron in the* Head-City in the Land of Canaan: This may Gen. xxiii. 2. 
| very well thus be, but the Spirit has his Figure under it; for he looks upon the Center, * Our Text, 
where the Death of the Saints is, and where the true Man muft die, as namely in the 4//ach-arla. 
Head-City Hebron; that is, in the formed Word, where he has introduced the Ownhood, 
and felfith Luft, into the formed Word of his Life’s Property, and fet himfelf up into a 
klf-ful Dominion and Regimen, as into an Head-City, where the Self-will has framed, 
and contrived to itfelf a City, or Propriety, in the formed Word, and built it up for its own 
peculiar Land of Poffeffion; where he indeed fuppofes he is a God, or fomething of his 
ton, that he may do with and how he pleafes ; now this Self-will muft die in the ead- 
City, viz. in the formed Ens of the Word in its Center, viz. in the City of its Se/f-bood, 
6. And this City Hebron lies over-againft Mamre, viz. between the eternal and tempo- 
nl Nature ; where [the Cave of Machpelah] the twofold Pit is, viz. the Kingdom of 
God and of Nature; for in this twofold Pit ¢brabam would bury his Sarah, and have 
the Pit for his own. - i 
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! y, That is to fay, when the Children of the Saints in Hebron, viz. in the City of ky. 
man Self-Propriety, die to the felf-ful outward natural Life, or Self-hood, then the tr. 
refigned Life will no longer ftand in a ftrange Field, or ftrange Effence, but in its own 
from whence it is criginally rien: But feeing it has loft this fame Life’s Field in Adan, 
and rooted itfelf into a ftrange Field, vz. into the Serpent’s Field of Faljbood, the is 
cannot take to itfelf again, of due Right, the firft true Field; but it muft buy it: Thi 
is even the Figure, that Chrift has bought it for his Bicod of the heavenly I-ffentializy, 
for the holy Tin@ture ; underitand [he has thus purchafed it] of the eternal Nature 
wherein God’s Anger, viz. the Wrath of God in the Center of Nature, was manife?, 
and had devoured this Field in the human Property into itfelf as its own; for out of te 
Center of Nature the Word of the human Property was brought into a Formation; th; 
the Children of Self had taken into Poffeffion; therefore fays the Spirit, the Children o 
Heth had this Field for their own Pofieffion. 
8. This fignifies, that God’s Children muft wholly forfake the Nature-Right in th; 
` Field of the formed Life or Word; for they have loft the natural Right in it; buti 
Chrift they muft dy it again of the Father of Nature; they muft take Chrift for ther | 
Ranfom, and give the Father four hundred Shekels of Silver for the fame; and thefe ar | 
the four Centers in the fpiricual Body’s Property, which are born in the holy Tindus, | 
viz. in Chrift’s Property. | ! 
9. The firft Shekel is the true magical Fire, the fecond is the Light, or Love-Defre, | 
the third is the holy Scud of the mental Tongue; the fourth is the formed or concien 
Ens out of the other Properties, where the holy Life is formed, and ftands in an Efferce. 
This is the pure Silver without any Spot or Foulnefs, under which the Spirit of M:a 
points out, that érebam in Chritt has given to the Children of Heth, viz. to Epbren, 
underftand to the Father, or the Father’s Property, [for his Cave of Machpelab] for hi 
twofold Pit, vz. for the Center of the Father’s Nature according to Eiernity, and f: 
7 Or good the Center of the temporal Nature; in both which the divine ” Ludet has brought ite! 
Ne and out of the Property of both Centers into an Exs, and into the Creature of the Hv 
calure. : . aaoi : os 
manity ; which human Creature has broken itflf off from the «niverfal Being, and pu: | 
itfelf into a Selfifhnefs ; therefore it muft be again rooted into the univerfal , for which ; 
- End it muft be tinctured with the moft boly Ens, and engrafted ; which the Spirit dee į 
here compare to pure Silver, and fo fecretly intimates in the Figure. 
10. When Abraban converied upon the Earth, he defired to buy no Field for his own 
Poffeffion ; but now when he was to bury his Sarah, he would have the Sepulchre kyse i ` 
* Gen.xxiii.7. ditary, and peculiar; ‘and bowed bimfelf before the Children of the Land, and entreatt: | 
them for it; whereas they would freely have given him the Field, and bowed themicives | 
before him alfo; but the Spirit in Mofes has its Figure here: For he has reprefented Ma | 
to him in a very perfect Model, for which Caufe alfo he plays in the Procefs inthe Fe 
ure; fhewing that the Children which belong to Chrift mult dow them/felves before Gol. 
the Father, from whom all Beings originally come, defiring that he would feil to them | 
* The Cave of the * twofold Pit, «z. the Kingdom of Nature, and the Kingdom of Grace, in Chrit’s 
Pea i E Blood; for that, with the four Centers of Humility and the Love-Birth, the Father takes | 
ley. è for Payment. ; 
ut. And that the Children of I/th and Ephron would freely give it to Afraham, an | 
yet at laft, upon the Defire of Abraham, took Money for the fame, it intimates to us | 
that God the Father has indeed freely given us the Kingdom of Grace, for he gave 
it freely to Chrit his Son, in our Humanity; but Chrift would have it for a natural Cue | 
Right; therefore he cffers his Humility to his Father, thar he would be pleated to t 
his Payment for it, vz. his human Property, of him; as here Abrabam did in Chr: 
Figure; although he could have taken the Field, yet he weuld not; for the Cave i 
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Machpelab fhould not be taken, but dearly purchafed with the moft precious Subftance: 
God took the Farneft or Raniom of Chrift, for his > Cave of Machpelab, for Payment ; * Twofold 
therefore Abrabam muft ftand in Chrift’s Figure; for the Body muft be buried in the Pit. 

Cave of Machpelab (in this twofold Pit; viz. in the eternal and temporal Nature, viz. in 

the formed compacted Word, if it fhall rife again in the Motion in the Voice of this fame 

Word, and fubfitt in its Zmage which it firft had. . 

12. For Mofes fays, Hebron is fituate in the Land of Canaan, which God promifed to Gen, xxiii. 26 

‘ve to Abrabam, underhand by Canaan the holy ervfalline World or Earth, viz. the 
« Cuy of God, which foail hereafter be manifett; wherein Hebron lies, viz. the Head-City 
of the Land; whereby externally the outward World with its Figure is fet forth, and 
internally the holy eternal Land of Canaan. 

13. And we fee vety clearly what the Spirit of Mfes means in its Figure; for firft it 
reprefents by J/aae Chriit’s Figure with his Offering and Death; and prefently thereupon 
| Gttets forth alfo Man’s own Death, and where Man mutt die, namely, in his City Hebron, 
| the City of human Self, and whereinto he muft be buried and put, namely, into the 
|) qwofold Pit; viz. into the Kingdom of God and this World ; and it is therefore called a 
| gwotld Cave, becaufe there are two Manfions, viz. a twofold Life in two Principles, 
whence Man did originally arife: But if he be buried in the Will of his Self-hood in the 
Serpent’s Defire, then he does not reach this twofold Cave; and though he fhould be 
therein, yet he lives only in the apoftate Efience in the Self-hood of the Devil, viz. in 
the introduced Serpeni’s Ens in the dark World’s Property, which is manifeft and pre- 
dominant in the Serpents Exs. 

14. The chiefeft Part in this Figure is, that the Spirit of Mofes points at the twofold 
Life; how this World has a ¢wofold Life and Effence, which he intimates by the twofold 
Cave, wherein Abraham would have his Barying- Place, to fignify that his twofold Huma- 
nity, viz. one out of the di: ine Ens, out of the Eternity and heavenly {piritual Effentiality, 
and the other which is out of the Time, even out of tbis H orld’s Isflence and Subftance, 
fhould be buried and put into an eternal Sepulchre; where the Subftance of the twofold 
| Body fhall lie in its original Mother, and leave the own Will in this esernal Grave in 
| Death, that fo the Spirit of God might alone live, rule, and will, in the Spirit of the 
Creature, viz. in the Soul, and the Life of Man might be only his Jy/trument, where- 
with he might work, and will, how and what he pleates. 

15. For fo it mutt be, that the human Will might be brought again into the only Will 
of the Deity and Eternity ; for it was, in the Beginning, when God breathed the Soul 
into the Fleth, in the eternal € ving Werd, and God’s Spirit formed it into a Likenefse Jota i. 
of the Deity, yiz. into a creaturely Soul; which Soul had turned itlelf away from the 
only eternal Word of God into a Self-hood, that fo it might be manifeft in Evil and 
Good, and rule in the Diflimilitude or Diftemperature. 

16. This Diffimilitude or Diftemperature fhould be buried or put again into the Like- 
nefs or Temperature, viz. into the Effence out of which the Soul and Body did arile, 
that is, each Effence’s Property fhould return again into its Mother ; and the Mother is 
2iworold Cave, viz. the inward {piritual and divine Kingdom, and the outward vilidle, 
fenfible, palpable Kingdom of the external World, wherein dérabam would have his Bu- 
tying-Place. 

+ For the outward Kingdom remains for ever; for it is produced out of the eternal, 
asa Model, Reprefentation, or vifible Image of the ia ard fpiritual Kingcom ; but the 
Dominion in the Stars and four Elements do net remain for ever in iuch Se/f-heed or Pro- 
priety, but only oze Element, wherein the four are underflood, but in equal Accord and 
Harmony, in juft and equal Weight, Number, and Meafure, in one only Love-Will; 
where the afcending, domineering, ftirring Might of the divided Figure, the four Eles 
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ments, do no longer rule, but the foft, meek, and ftill Humility ina pleafant, lovely, 


#MuficalAir. delightful * ir, [or ftill harmonious Sound. ] 


*Myflerium 
Magnum. 


Cen, xxiv. 
2, 3 4 


id Geatfis. 


18. The compatied Property of the Word, in the Soul of the outward World, viz, in 
the Ownhood, or Selfnefs of the third Principle, ceafes; the outward Spirit of theWorld 
is changed into the inward, that the inward might rule and govern wholly through the 
outward; which, at prefent, the great Motion of the enkindled Might of the dark World 
does with-hold and carry in its Dominion ; in which [dark World’s Property, which is 
now fo predominant) the Devil is an afpiring, afaulting Prince; and all Things work and 
tend to the great Seperation, that fo the Properties of the three Principles might each 
become creaturely in themfelves ; to which End the Eternity has brought itfelf intoa 
Fiat, or Defire, to the Formation of the Effence, viz. of the* Grand Myjftery, that thus 
one might be manifeft in the other; the Evil in the Good, and the Good in the Evil; 
and each Thing might have its own Seat and Habitation. 
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The Fiftieth Chapter. 


Of Abrabanrs fending his Servant to take a Wife for bis Son Ifaac: 
What we are to underftand under this Figure. 


Family Government, and laid an Oath upon bim, that be foould not takes - 


L e BRAHAM firongly engages bis Servant, who was the chief Ruler in bis 
ok X 
* 


æ Wife unto bis Son of the Daughters of the Canaanites, among whem be 


AS dwelt, but go unto bis Kindred and to bis Father's Houfe, and take bin 


x x yw 2 Wife. Reafon looks upon this Figure in a mean and fimple Man- 


dpa ner, as if Abrabam hated and abominated this People among whon © , 


he dwelt, becaufe of their evi? Converfation; but the Spirit of God 
in Mofes, who has thus noted down this Figure, has his fecret and myfterious Meanings 
couched herein, and plays with the whole written Hiftory of the‘ firit Book of Mofes, 


as with a moft pleafant Interlude, and points continually, by the outward 42 of the ex- » | 
ternal Man, at the fpiritual Figure of the fpiritual eternal Man in the Kingdom of Chrit, 


2. The Servant mult fwear an Oath to Abrabam, that he would take a Wife tohis Son | 


out of his Family, Stock, and Kindred: Why did Atrabam lay an Oa’. upon him, | 
whereas the Servant muft obey his Mafter without taking an Oath, and Kese would mt 
have taken a Wife contrary to his Father’s Mind and Will? The Spirs of Mofes looks 
here into the internal Figure. Ifaac ftands here in the Figure of Chris; and ./brabam's 


Servant ftands in the Figure of Nature; and the Canaanites Rand in the Figure -f the in- 


troduced Serpent's Ens, out of which the rebellious, felfith Will of Man’s S_lf-hood is 4 


rilen, viz. in the Figure of the defial Man, which foall nct inherit the Kingdom of Ged: 
Thefe three the Spirit of Mofes does fet before him in the Type, and thereby points at 
the true Man which fhall fubfift eternally. l 


The inward Figure is thus : 


3. Abrabam requires his Servant, who was the chief in his whole Family. Abrabam 
here denotes God the Father, and the Servant, by whom he governs, denotes Nature: 
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Nature muft here in its Might and Strength fwear to God, that is, deeply engage and 
eflentially bind itfelf, that it will not take to J/aac, that is, to the Chriftians, viz. to 
God’s Chidren, a Wife, that is, a Matrix of the Canaanites, viz. of the Serpents Ens, 
or afluciate with it to the Propagation of the Serpent’s Ens; that it will not aflume the 
Poifon of the dark World’s Property to it, viz. the Canaanitifb Property, and introduce 
it into the Children of Chrift for their Wife, viz. into the TinQure of Venus, which is 
the true female Matrix in Men and Women, but that it will join the true Adamical Man, 
which God had created in his Image (viz. the true human Effence proceeding from the 
frit original Tree out of the firft Root, viz. from Abraham's Stock, who denotes Adain) 
tothe Ens of Chrift, viz. to the true J/aac in the Children of Chrift. 

. Underftand thus: dam has introduced into our Flefh and Soul the Ens of the Ser- 
pent and the Devil, which Nature has taken into Soul and Body, and has begotten and 

brought forth therein a felfith rebellious Will, which is dijcledient to God. 

s. But now feeing that God had again introduced the holy £xs of his holy Word into 
[foac, which Abraham apprehended in the Defire of Faith, and reprefented the fame here ~ 
in aac, with a new Twig fpringing forth out of the corrupt Tree of the human Pro- 
perty, and born out of Chrift’s Spirit; thereupon Nature, viz. God’s Officer, muft here 
deeply engage itfelf to God, and fwear, that it will no more take the Serpent's Ens for a 
Wife, viz. for its beloved Companion and Yoke-fellow , underftand that it will not take 
its Confort out of the poifonful, ferpentine Property of the introduced Iniquity of the 
adverfe oppofite Will; but God’s Officer, viz. Nature, muft take Effence and Subftance 
out of Adrabam’s true Climate, where Abrabam’s Home was, in Adam, viz. out of the 
right human Effence, and bring the fame to J/aac, viz. to Chrift’s Members in their 
heavenly fpiritual boly Ens of Faith, as a fpiritual Woman, with whom the true Man 
takes Delight in himfelf with the heavenly Matrix, in pure Defire of Love, and loves 
his own Nature in God’s Love, and not in the Canaawtifh, {elfifh Serpent’s Ens, in the 
apottate, rebellious, ungodly Will; that fo the New-Birth might be holy in itsVirginity, 
ato the inward Man, 

6. For Man in his Effence or Being ftands in a twofold Effence, viz. in the natural, 
| and fupernatural; in the divine Ens of the formed Word, and in the natural Ens of the 
| Center of Nature in the Fiat, viz. in the divine Defire ; in which Defire Nature, and 
| the bright-burning World, take their Original, which bright flaming Nature fhould noc 
| any more take the falfe Luft of the deftial Serpent’s Property into itfelf; of which the 
a 
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| Spirit here does prophefy in the inward Figure. 
| y. And Abrabam’s Servant faid, How, if the Woman will not follow me, fhall I bring thy Gin, xiv. 5. 
| Som again unto the Land from whence thou cameft? The Meaning hereof in the inward Un- 
| derftanding is this: Nature {peaks to God, and fays, How, if the right human Ens will 
| rot follow me, feeing it has a cleaving Affection to the Serpent’s Poifon, fhall I then 
| bring thy Son, viz. the holy heavenly Evs, again into the Land, viz. into the Place from 
| whence it came, along with me? That is, when God entrufts the Officer of Nature with 
| his holy Eus, to bring the fame into the human Property, and to take the human Ens 
| fora Wife of the heavenly Man, then fays Nature, viz. God’s Officer, How then, if the 
1 Woman (underftand the buman Ens) will not follow me and come with this Jaac, that 
| it, with the Ens of Chrift, into the true buman Land, viz, into the true Adamical Para- 
difical Tree, fhall I bring thy Son again, viz, thy holy Exs, into the Place of God? 

8. And Abrabam faid, Beware thou, that thou doft not bring my Son thither again: The Gen. xxiv. 
Lord Ged of Heaven which tsok me from my Father's Houfe, and from the Land of my Kin-6—9. 
cred; and that [poke unto me, and did fwear alfo unto me, faying, Unto thy Seed I will give 
tbis Land; be fhal! fend bis Angel before thee, and thou fhalt there take a Wife unto my Son. 
But if the Woman will na follow thee, then thou art clear from the Oath ; only bring not my 
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Son thither again. And then the S-rvant put bis Hand under the Th'gh of Abrabam bis 
Majer, and ‘wore unto bim concerning this Matter. 

9. The inward Meaning is thus: God tays to his Officer Nature, Take Care tha 
thou doft not go according to thy Keajen, and conceive another Will, and bring my b: 
Ens again thither from whence it is come, for it muf dwell in Man. The God of Hei. 
ven, who has taken the human Exs from the eternal Word, from his eternal native Coun. 
try, which is the Hout of the eternal Father, who has promifed Man the Land of Carnac 
according to the Paradifical Property, and moreover has fwore to him he fhall fend his 
Angel before thee, that fo thou mayeft take a Wife unto my Son there, even where the 
Angel, viz. the divine Will, fhall guide and direé& thee; that is, when God will betroi 
and bind himfclf with his Word and Power in his Children, with an eternal Marriage, 
then he fends his Angel before, viz. his Will, into the human £xs, that the fame does 
convert and turn itfelf to God. 

to. The Nature of the Mind muft not in its Will of Reafon take upon it to be Lord 
and Mafter, and doubt at what God will do, when the Office or Charge of a Servant is 
laid upon it; it muft not make itfelf its Looking-glafs, and doubt, when it fees thatthe | 
Soul lies captivated in the Ens of the Serpent; it muft not chink with itfelf, L Mall no: | 
here arrive with a profperous Succefs with my divine Meffaze, but it muft leave that ro 
God, and difcharge its Meffage according to God’s Command, and commit it to Go, 
how he will bring the Woman, viz. the buwan Spirit, and betroth and join it with tke 
Son Jjzac, that is, with Chrift in the divine Ens. | 

11. But if the Woman will so? follow thee, then thou art clear of the Oath; that issii | 
the buman Will, when I fend my Will before thee in Man, will not follow thee, then the | 
Meffenger, viz. God’s Officer, with the Heaven’s Ins which is fent, is clear ; only bring 
not my Son thither again, that is, bring not the heavenly Ens again into that kffene | 
out of which it is come, but Jand fill therewith, and hear whereunto God fhall dire < 
and incline thee: For the Rain from Heaven fhall not afcend up again empty withour | 
Fruit, fo likewife God's Word and Command fhall not return Home empty, but workaad ; | 
bring forth Fruit in its formed Wifdom. z 

12. If one Man will not, then the fame Word falls upon another which is capable of © 
it: Therefore Nature, viz. the Meffenger, Officer, Advocate, or Petitioner of the hea 
venly Melage, muf not bring the Word with the divine Ens back again into that Place, 
viz. into the inward divine Voice; for what God once fpeaks forth by his Word in Power, 
that fhall and muft fand in a divine Form, to the divine Contemplation: Nature mut 
go forward, as a Meflenger muft go on his Way, and declare that the Lord has gives 
dfaae all bis Goods, that is, he has given to Chrift all his Goods, and defires now a 
Wife, viz. Man, who thould give himielt in Marriage with J/aae in Chrift. 

13. And the Servant laid bis Hand under the Thigh of Abrabam bis Mafter, and [wore ti 
bim concerning this Mutter: That is, when God put his holy Word with the heavenly Ers 
or Effence, viz. with the formed Wifdom, into the natural Ens of Mary, as into God's 
Servant, and God and Man became one Perfon, then the human Nature {wore under the 
Thigh of the Father’s eternal Nature to God, that ic would ożey God, and henceforward 

go forth, and feek the human Wife, and marry ft to the divine Ens: All which is to be 
4 underftood in Chris Perfon, who in his affumed Humanity, as Abrabam’s, or God ks 
Father's Servant, in the natural Property, fhould go forth with his Word, and feck ths 
Woman, viz. his Brid: and Spoule, which the Angel of the Lord, viz. God’s Wi, 
fhould bring to him. 

14. And the Servant took ten Camels of the Camels of bis Mafter, and departed, and lat 
with bin all Sorts of bis Mafter’s Goods, and be arofe and went to Mejopotamia, the City 4 


Naber. Fere now the Spirit looks upon the Procets of God, and intimates how Ged 
4 gent 
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gent his Angel, or Meflenger Gabriel, with the Voice of Nature to the human Nature 

in Nabor, viz. to Adams Nature in the Ens of Mary; in which Voice the living holy 

Word was hidden with the heavenly living Ens, and gave alio the Father’s Nature Ten 

Camels; that is, the € Ten Forms of the three Principles to the natural and fupernatural £ Ten Forms, 
Fire-Life, viz. "Seven Forms of the Center of Nature, and' Three Forms of the three *Seven Forms, 
Piftinctions of the Principles ; all which are God's Camels, whereby he bears and carries ‘ThreeFormas. 
all Things. l 

15. And the Goods of the Lord are the formed Wifdom of the great Wonders and 
Powers: All thefe God’s Officer took along with him when he had the divine Word in 
hinvelf, and introduced the fame into the human natural Exs, even into the Ens of Mary, 
or awakened, opened, or manifefted the fame therein, according as a Man might ex- 
prefs the great Deeds and Works of God; whereas indeed the outward, compacted, 
ponte fenfual Tongue, cannot give Words fufficient enough to the deep mental Un- 
derfianding. 

16. For here the Spirit of Mofes takes the Angel’s Meffage along with J/aac’s Figure, 
and plays externally in the Figure with J/aac and Rebecca, as Chrift’s Figure; and in- 
wardly he plays with Mary, as Adams Effence, and with Chrift’s, as the Virgin-like di- 
vine Ens. 

17. And the Spirit of Mofes fays further, And the Servant made the Camels to kneel down Gen-xxiv. 11. 
without the City, by a Well of Water at Evening Time, even about the Time that Women ufe 
n go out to draw Water: This fignifies and notes internally, how the Myftery of the 
Nature of the three Principles, being the Bearers or Carriers of the formed Wifdom of 
God, has laid itfelf down by the divine Fountain without the City; the City denotes 
the bidden Myfteries of the divine holy Ens of the formed Wifdom ; about which the 
Nature + of the three Principles has laid itfelf ; for.Nature is external, and a Carrier of “Or the three 
the Myfteries of God: It lies by the Well-/pring of God, viz. by the Birth of the holy (nobler uf 
Trinity. i 
The outward Figure is thus explained : 


18. At Evening, that is, in the laft Days of the World, or towards the Evening Time 
is Man, when the eternal Night draws near, then God brings his ' Bearer, viz. the Will | Or Carrier. 
of the Father’s Nature, which lies down by the Fountain of the divine Property in Man, 
and will there give his Camels, vz. his Will, Drink; like as towards the Evening, that 
is, in the /aft Time, he laid his Will to the human Nature in the Ens of Mary, by the 
true Well-fpring of the Covenant, and there gave the buman Nature Drink. 

19. And ås the Servant of Abrabam, ftanding by the Well of Water in Mefopotamia, 
did purpofe and endeavour to fulfil his Matfter’s Will, and yet did not look upon him- 
felf [and caft about in his Reafon] how it thould be, but commended his Caufe to God, 
to do as he would pleafe, and only fet a Let before him, that he might fee what Way 
God would lead and dire& him; even fo alfo does the Spirit of Mofes here play in the 
Figure of Chrift; for Nature in the Ens or Seed of Mary was the Servant of God, which 
pitched down before the Ens of the Covenant, as an Inftrument of God, and gave God 
the Honour, and committed it to him, how he would bring it to the holy Virginity in 
the holy Ens of the Covenant in Mary; as here Abrahams Servant commended it to 
God, when he came before the Fountain, how he would lead him, and whither, or what 
he fhould do, that God might bring him to the true Virgin, whom God would give 
his Mafter’s Son. ; 

20. So likewife it was not effected by and from the Purpofe, Underftanding, or Power 
of Nature, that Nature was brought to the holy Zs in the Covenant, and married the 
divine Virgin in the Ens of the Word of Gods Nature underftood nothing of it, how it 
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fhould be brought to pafs, or what it fhould do to purebafe or accomplifh the fame, i 
knew not the holy Virginity in the Covenant; but when God’s Command did found or 
{peak to it, by the Angel Gabriel, then it gave God the Honour, and committed to him 
what he would do and work through it, that God might efpoufe it to the Virgin of Wit. 

dom; as here Abrabam’s Servants prayed to God, that he would bring the right Virgin, 
which God had chofen for him, to the Fountain of Water. 

21. For, by the Well of God, Nature thall know what Kind of Virgin thall come and 
give the Camels, or the Bearer Nature, Drink; as Rebecca came forth by God's Int. 
gation, and gave the Camels of Abraham's Servants Drink, fo likewile the divine Virginity, 
in the Ens of Mary, came and gave the Effence in the Seed of Mary, and took the hu. 
man Nature for a Spoufe and Confort. 

22. And the human Nature in the Covenant, in the Seed of Arabam, in his Ens of 
Faith (when he apprehended the Word of Promije in the Faith, which was his Righteouf. 

™ Or Ear- nefs) had the fair golden Forehead » Jewel in itielf, and the two Bracelets, which it hung 

rings, on the Word of God, which moved itlelf in the Angel’s Meflage in Mary, where then 
the Ens of Faith was efpoufed or married with the now-moving Voice; which Motion 
befet, and embraced Nature; as here Abrabam’s Servant, when he faw that God had 
brought to him the true Virgin, he drew forth the Free Gift of his Matter Abrabam, and 
hong it on the Virgin. 

23. Thus alfo Nature, in the Covenant, in the Seed of Mary, put the fair Jewel, which 
God promifed Adam in Paradife, and opened in Abrabam, which Abrabam apprehended in 
the Spirit and Faith, upon the Voice of God, viz. on the living, moving Word of God, | 
Ny founded in the Angels Meflage, in dbrabam’s Ens of Faith; and herewith alb | 
itfelf. 

24. For Abrabam had laid hold of the Word of the Covenant in Faith, fo that it was 
formed into an Ens, but not wholly into the Humanity; and this Ens was the fair Jewel, 
which Nature bore as a bidden Treafure in itfelf, till the Limit of the Covenant, even to- 
wards the. Evening of the World, and then God’s living Voice founded into Nature, in 
the Seed of the Woman; and fo Nature, viz. God’s Servant, gave forth the bidden Pearl, 
and hung it on the Forehead of the Virgin-like Love of Ye/us, which was moved in the 
Angel’s Meffage, and came now to the Fountain to draw forth the /out-up Virginity in 
Man from the divine Ens; and there it obtained its Bridegroom, viz. the Soul of Man, 
with the Father’s Jewel, and great Goods: With this, the Spirit of Mofes does here | 
play; and hold forth a fecret Intimation under the outward AĜ. | 

Gen.xxiv. 14. 25, Abrabam’s Servant made him a Lot, to know the Virgin by, which was this, She | 
that foculd come and give kim, and all bis Servants and Camels, Drink, the fhould be the 
right one: Thus alto God has planted this Let, and put it into the Nature of the Soul, 
and the right Humanity, that the Virgin, which fhould refrefh the Soul with the true 
Humanity out of God’s Love-lountain, the fame the Soul fhould defire for its eternal 

© Spoufe. i 

T As it came to pafs in Mary; when the Angel greeted ber, he refrefhed the Soul, and 
alfo her Seed of the Soul’s Nature proceeding from the Woman’s Tin@ure, whereby this 
Soul’s Effence brought its Defire towards the feet Spring-water of the Fountain of Jefus, 
and drank of this Warer of the Love of Jeius, whereby, and wherein, it was married to 
the {weet Love of Jefus, in JEHOVA; fo that in this Seed of Mary, in the Limit of 
the Covenant, a maniy Virgin of God was conceived, which is Chrift Jefus in our Huma- 
nity; and in the divine Ens, in the Power of the Word of God, a formed God, accord- 
ing to the Creature; but according to the divine Voice, Ged all in all, underftand a 
formed God, accorcing to the human Property, viz. a vifble Image of the Deity, and 
therein the whole invifiole, immenfe God in Trinity in Effence. 
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27. This whole Figure ftands in the Procefs of the New-Birth, and fhews how it 
Mould come to pafs; for “rabam in his Faith ftands in the Figure of Adem, viz. in God 
the Father’s Figure, who created him in his very Image and Likenefs; and J/aac his Son 
Rands in the Figure of the Humanity of Chrift, viz. in the Son’s F igure. 

28. God the Father has given all his Goods, underftand, of the formed Word, viz. 
all created and procreated Beings, in the Place of this World, to his So, who manifefted 
himfelf in the divine Image of the Humanity; even as dbrabam gave ail bis Gocds to Ifcac, 
who was the Type of Chrift. 

29. And as Abrabam would take a Wife to his Son J/aac of his Kindred, and fent out 
his chief Officer to take a Wife to his Son, and yet did not -efore-hand name the fame to 
him, and tell him who fhe fhould be, but bade him go only to bis Father's Houfe, and to 
bis Kindred, and fee what Woman God would bring to him for his Son J/aac to take; fo 
Lkewife God has fent his Officer (who ruleth chief in his whole Houfe, that is Domi- 
nion, which is the Voice of his revealed Word) into the World, to the right Adamical 
Man, and xot to the Canaanitifb Serpent’s Ens ; but to the difappeared Virgin-like Image 
of God, and to the living Soul, which is of God the Fathers Houfe, that is, his Pro- 
perty; and looks out for a Virgin, for a Wife to his Son Jefus Chrift, viz. he woes 
forthe heavenly Virginity in Man, which difappeared in Adam, for this Virgin God's 
Oficer of Nature docs woo, by his Servants, whom he fends forth, and bids them make 
Suit for this Virginity, for a Wife to his Son, and join it with him in Marriage. 

o. And as dbrabam did not name before-hand the Virgin to his Officer, but com- 
manded him to go to his Father’s Houfe, and there look up unto God, and fee where 
he fhould bid him make Suit, and take that Virgin which Ged fhould choofe, and bring 
tohim; fo likewife God has fent his Officer, viz. his boly Word by his Servants, into the 
World to the true Man, not to the Serpent-Bealts ; for thefe hear not God's Word, they 
have no Hearing in them thereto, like as the Canaanites in the Serpent’s Ens were even 
ne and half dead as to the divine Hearing, by Reafon of their Iniquity and 
Sef Will. l rat 

31. And he caufes his Servants, viz. Officers, to ft down by the Fountain of his holy 
Word, with Command, that they fhould, in their Office and Charge committed to them, 


al upon God, and pray, and teach his Word, 4i?! God draws the Virgin’s Heart, and 


| brings her to the Fountain of his Word, to draw Water out of the Well-fpring of God’s 


Word. 

32. And when this Virgin, underftand the inward divine Image, which was obfcured 
in Adam, draws Water in the Fountain of the divine Word, then the Officer, alrabam's 
Servant, viz..the Father's Will, {peaks in the Soul, faying, Give me to drink of thy fweet 
Water of tke eternal Virginity; and the precious Virgin fays to the Willof God, Drink, my 
Lird: 1 will alfo draw [Water] for thy Camels, underftand by the Camels the Effences of 
thehuman Nature proceeding trom the Father’s Property, and by the Virgin underftand 
the Nature and Property of the Light in the Love; viz. the Effence of the divine Ens of 
the angelical World, which difappeared in dam, and now comes again to draw Water 
for its Bridegroom the Soul. : 

33. And now, when the Officer (viz. God’s Will) with his Camels, viz. the Effences 
of Nature, is refrefbed with Drink by the Virgin, then the Will fent forth of the Father, 
in the Effence of Nature,. gives Thanks to the true Deity, that God has brought this 
Virgin unto him, that he fhould take this Virgin of the Love and Humanity of Jefus 
Chrift for a Wife. , 

34. And immediately the Will of God the Father takes the precious Jewels (which 
God did incorporate into Adam’s Soul, even into the Light of his Life, in Paradife, with 
the precious Name Jefus, yea, which Er were incorporated in the Center of the 
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* Epb. icq, Soul” before the Foundation of the World was laid, which have been wholly hidden to the 
Note. Soul; which Jewels are the boly Fire of the hidden Love-defire) and hangs the fame on 
° OrJewel forthe noble Virgin of the heavenly World’s Effence, as a golden ° Ear-ring of half a She. 
the Forehead. kel Weight. 
? Half a She- 35. This golden Jewel [or Ear-ring] of * balf a Shekel Weight is the new heavenly 
rok ..  Effentiality, which came down or proceeded from Heaven; as Chrift faid, 3 That be was 
"ul come from Heaven, there he means the Ens proceeding or coming from thence, which 
was the half-holy Humanity, viz. the holy Ens in the Word, which did unite itfelf to 
the difappeared heavenly Ens in the Humanity; fo that this golden Jewel of half a Shekel 
Weight belongs to the divine Sound or Word, which comes into the Humanity, and is 
hung upon the heavenly Virginity in Man. 

36. And now when the Marriage is celebrated, and the Virgin-like Ens betrothed to 

Ped this holy Ens, fo that the Virginity receives this Jewel offered unto it, then it is a‘ whe 
ie Shekel of Gold; balf of the Deity, and balf of the Humanity. 

37. And the two Bracelets, which Aérabam’s Servants, viz. the Will of the Father in 

*TenShekels. the Soul’s Nature, puts on the Virgin, which are of * Ten Shekels Weight of Gold, they 
are the ten Forms of the holy Fire, which are hung with the new-introduced Humanity 
of Kr Chrift’s divine Ens on the difappeared Virginity ; whereby it again receives its 
true Life. 

38. And when this Virgin has thus received this Jewel and Bracelets, chen it rejoices, 
and runs te ber Brother Laban; viz. to the third Principle of the outward Humanity, 

roceeding from the Limus of the Earth, that is, to the outward Seoul, and tells this to 

im; that is, when the Virgin’s Image does receive the Ens of Chrift, viz. this fair and 

precious Jewel of half a Shekel, together with the holy Fire of the Word, then it pe- 

netrates, with its Voice of the divine Effence, through the outward Man, viz. its Brother, 

and declares the divine Power; whereby the outward Man, underftand the third Princi- 

ple, is glad, and exceedingly rejoices with the Virgin of the inward Mam, and runs alfo to 

the Fountain of the Word of God, and prays God, that he would be pleafed to come in 

» fo bim with his Word; as here Laban prayeth Abrabam's Servant to come in to bim; which 

Abrabam's Servant, viz. God's Will, does willingly, and turns to the outward Man, as 
Abrabam’s Servant did. 

39. Thus.does the human Nature likewife, when it hears the Voice of Chrift founding 
in the inward Man, and fees the Ornament, which the holy Spirit has put on the Virgin's 
Image, then Laban, viz. the Brother of the inward Image, does earneftly intreat the 
Will of God to come in. 

40. And when the Will of God (here typified by 4rabam’s Servant) is come into Be- 
thuel and Laban, viz. into the third Principle of the Humanity; then the Officer of God, 
viz. the Word of Ged, which comes into Man, fays, J will not eat of thy Food (underftand 
of the outward Life's Effence) except I obtain my Errand, that thou givet my Mafter, 
viz. my Mafter’s Son (chat is, the Humanity of Jefus Chrift) thy Sifter, viz. the heavenly 
Virginity, to Wife ; and he relates the Miffion or Errand of God to the human Nature; 
that is, he opens to it the divine Underfianding, fo that even the natural Man learns to 
underitand the Will of God, in which before it was blind. 

41. And-then the poor Nature with the Soul gives up itfelf into God’s Will, and then 
thus fpeak Laban and Bethuel, This comes from the Lord, we foall not fpeak any Thing againt 
it; behold here is thy Place, do with me and with my inward [Ground] as thou pleafett: 
Here is Rebecca, viz. the formed Word of the heavenly Property, take it, and marry it to 
thy Mafter’s Son, viz. to the Humanity of Jefus Chrif, according to thy good Liking, 
as the Lord has fpoken. 

42. We fte here very exactly, how the Spirit of Mofes does fpeak in the Figure; for 
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he fets Laban, viz. Bethuel’s Son, before the Father, viz. the outward Soul before the in- 
ward Fire-Soul, the Air-Soul before the right Fire-Soul ; though they are not two, but 
ent, yet they are underftood in two Principles; for the Fire-Soul gives Anfwer through 
the Air-Soul; the Fire-Soul ufes the uncompaéled Tongue, but the Air-Soul ufes the com- 
patied formed Language. 

43- Therefore the Spirit of Mofes fets Laban, Rebecca’s Brother, firft, as if the Bufinefs was 
done by Laban; to fignify, that when God’s Officer, viz. the Will of God, in the Drawing 
of the Father, comes into Man, and feeks a Lodging, and the Virgin, then the outward 
Spirit of Man muft give its Promife; for it is turned away from God and the true Re- 
fignation ; now it muft again give its Will wholly and fully into God’s Will. 

44. And when it comes to pats, that the outward Soul with the inward Fire-Soul does 
wholly confext to this holy Match, and gives up itfelf to God, then.the Will of God, viz. 
the Officer, in the drawing of the Father, dows bimfelf again towards the true Deity, 
that is, he comes again to its Seat and Place, and brings forth out of brabam’s Trea- 
fure, that is, out of God the Father’s Treafury of his formed Wifdom, the jilver and golden. 
Jewels, and bangs thers on Rebecca, viz. the heavenly Virginity. 

45. For thefe Jewels do not belong to Laban or Bethuel (underftand to the outward or 
inward Fire-Soul) while it is bere in this earthly Life, but to the true Virgin Rebecca, pro- 
ceeding from the divine Ens of the formed holy Word, according to the angelical World’s 
Property, viz. according to the fecond Principle, viz. the inward fpiritual new Man, 
which is, with Redeeca,, married to the right J/zac, Chrift; and therefore the Spirit of 
Mofes fets down, how Abrabam's Servant gave Rebecca the golden Ear-ring and Bracelets, Genxxiv. 530 
with filver and golden Jewels and Raiment , but unto Laban, viz. unto Rebeeca’s Brother, 
cxd ber Mother alfo, be gave * Spices. ‘Our Text, 
46. O thou wonderful God ! how plainly doft thou fet forth the great Myfteries ? The precious 
flver and golden Jewels are the Treafure of the divine Wifdom in the Word of Life, Things. 
_ which Treafure the divine Word brings along with it to the right Virginity, which died 
| in ddam, and is again brought in Chrilt to its Beloved, and gives it wholly and peculiarly, 

for the Ornament of the Banquet; and the Raiment is the new Humanity, wherewith the 

| comes before her Bridegroom; and the Spices which were given to Lavan and the Mo- 
i ther, are the Power and Virtues of the holy Spirit, which are freely given to the Fire- 


Soul and the Air-Soul, by the Coming-in of the tender Humanity of Jefus Chrift. 
47. For the outward Soul is not in this Life-time ({eeing yet the earthly Body adheres 
| toit) cloached with the new Raiment ; neither is the filver and golden Jewel of the Hu- 
¿a manity of Jefus Chrift given in this Life-time wholly to the peculiar Poficfhon and Power 
-| ofthe Fire-Seul; but the Spices only; that is, the Virtue and pleafant d/pe@ of the holy, 
Spirit: For the Fire-Soul might become proud and haughty again, if it fhould have this 
Virgin in its own Power, as Lucifer and Adam did; therefore the Fire-Soul muft bere in 
this Lifetime remain in its Principle; and in the Air-Soul, viz. in the third Principle, 
where the earthly evil Man lives, it muft cake on it the Crofs ef Cirih. 
48. But Virgin Rebecca or Sephia, with her Bridegroom Chrif, remains in their own, 
wz. in the fecond Principle, in Heaven; for St. Paul fays, * Our Converfation is in Llea-» Philipp. iii, 
ten, underftand the Converfation of the Virgin [Sophie,}] where fhe with her beloved Chrift 20. 
ftands in //edlock; and Chrif and Virgin Sophia are one Perfon , underftand the true manly 
Virgin of God, which dam was before his Eve, when he was Man and Woman, and yet 
reither of them, but a Virgin of God. 
49. And now when thefe Nuptials are celebrated, then Abraham's Servant with ail bis Gen.xxiv. 54. 
Servants fits down with bis cbtained Bride, and witb Father and Brother, at the Table, and 
tat together the Marriage-Feaft; that is, when Man, underfland the inward Virgin-lhke 
fpiritual Man, is married to Chrift, then God eats of Man’s Will and Words; and again 
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Man eats of God’s Will and Words; there they fit at one Feaft, and then: it is truly 
3 Lee x. 16, fd, and applied, * Whofoever beareth you, beareth me, whofoever hears ths/2. Mea teach 
and fpeak of God, he hears God fpeak, for they fpeak in the Power of the holy Spirit's 
Spices, and eat together of the great Supper of Chritt. 
50. O what a very glorious and fumpiucus Feaft is there kept, where this Wedding. 
Day is celebrated in Man! Which no Canaanitifo Serpent-Man is worthy to know, or 
tålte of, yea, he does not experimentally takte of it to all Eternity, neither knows he what 
Meat or Food is there eaten; nor alfo what internal Joy is there, where Chrift and Vir- 
gin Sophia are Bride and Bridegroom ; and the inward and outward Soul fit dy the Bride, 
and eat with her of this Feaft ; which we leave to the Confideration of the Children of 
Chrift, who have been at this Wedding-Feaft , no Man elfe in this World underftands 
it: No one knows any Thing thereof, but the right Laban and Bethuel, 
51. But this Bridal does not laft continually, but when sibrabam's Servant bad obtained 
the Virgin, and celebrated this Feaft and Wedding-day with the Father, and Mother, 
Gen. xxiv.s4.and Laban, and Lad continued there all Night, be arefe up early in the Morning, and faid, 


Let me go unto my Mafter. 


The inward Figure ftands thus : 


52. When Chrif has married himfelf with Virgin Sophia, viz. with the inward Huma- 
nity, foon after the Voice of God founded in the Soul, and faid, will go away from the 
with the Virgin, and it is continually, as if he would force away, and depart from Man; 
then the poor Soul muft make continual Prayers and Supplications that he would be pleafed 
to tarry ftill longer with it, but the Voice oftentimes founds, Hinder me not, I muf go, 
or make my Journey, to my Mafter ; thou art vain, evil, and finful, I may not tarry with 
thee any longer. z 

3. And then the poor Soul calls Virgin Rebecca, viz. Chrift with his Bride ; and puts 
Y Matt.xxviii. him in Mind of his precious Word and Promife, in that’ He bath promifed to remain with 
to. us even to tbe End of the World, and to make bis Abode in us; and thus one Day after ano- 
ther it is delayed, and yet Chrift goes with his Bride into his native Country, wiz. into 
the fecond Principle; but the Marriage is celebrated in aii the three Principles. 
Gen. xxiv. g4. A very excellent Figure we have in this alfo, that when Rebecca went bome with 
61---67.  Abraban's Servant, and Ifaac met ber in the Field, and fhe afed bim what Man that wai, 
and Abrabam's Servant told ber, that it was bis Mafter Ifaac, kow fhe lighted off the Camel, 
and put a Veil before ber Eyes, and was afbamed , and kew Ifaac tsok her and carried ber into 
bis Mother's Tent. o 


The inward Figure is this : 


55. When the inward difappeared Humanity does again obtain the precious Jewel, 
and is quickened in the Spirit of Chrift, and difcovers its beloved Chrift in itfelf, then 
it falls down into the deepe/t Humility before the Holinefs of God, and is afhamed that 
it has laid fo long captive in the defial Man, and that it was a Queen, but has loft its 
Kingdom in dam; then it veils its own Face before God’s glorious Clarity, and hum- 
bles itfelf: But Chrift takes her into his Arms, and leads her into his Mother’s Tent, viz. 
into the beavenly World’s Effence, from whence he is come with his heavenly Effence, 
and there the becomes his Wife; and thus J/zac is truly comforted for his Mother, 772. 
for the difappeared Matrix in the Tinture of Venus which died in Adam, and which he 
again does now obtain in Virgin-like Chaftity for his Spoufe ; as here the Hiftory con 
cerning Jfaae founds. 
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6. And we ferioufly admonifh the Reader not to contemn, fcorn or deride our 
Explanation, it is the true Ground, fer when J/aac met his Bride, he came from the Well Gen. xxiv. 
Labai-roi, [from the Fountain of the Living and Seeing One,] as Mofes fays: If any de- 62- 
fires to underftand our Meaning and Knowledge, he muft then make towards ¢his Foun- 
tain, that fo he may be received with Rebecca; and then he will Ite from what Spirit this 
Pen has wrote, and in what » Number and Voice [it is rifen.]} * Seal, Vial, 

. If any one here fees nothing, he may well blame himfelf for being blind, and no oF Trumpet. 
Man elfe; the Jews, and Turks, and alfo Babel, may here open their Eyes wide, and 
look upon the Figures of the Old Teftament right; they will even find them fo. 
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The Fifty-firft Chapter. 


How Abraham took another Wife, of whom he begat fix Sons, to 
whom be gave Gifts; and to his Son Ifaac he gave all his Goods; 
but the other he fent away from his Son Vaac, while he lived; and 
alfo he died, and was buried by his Sons Ifhmael and Ifaac : What 
hereby is fignified unto us. 


1 PARR AOSES fays, Abrabam tock a Wife, and ber Name was Keturab, and fhe Gen.xxv.t, 2+ 
Mee NS bore unto bim Zimran, Fockfhan, Medan, Midian, Ifbback, Shuab, from 
? Z8 whom fprang forth fix Generations: Of Sarah Abrabam begat only one 
eX er Son, at which the whole Hiftory points; but of Keturah he begat 
AEE Mh Jix Sons, concerning whom no peculiar or efpecial Thing is mentioned, 
but only their Families or Generations. 


_ This is thus to be underftood in the inward Figure : 


Abrabam ahd his Sarab muft be firft old, before he begat Ifaac, to fignify, that Chrift 
fhould be manifefted in the Fleth in the Od ge of the World. 
_ 2. [aac was begotten and conceived of Abrabam’s Nature, and of the Ens of Faith 
‘nan old and almoit dead Matrix, as to the human Nature, that fo the divine Las might 
have the Predominance; but when Sarah died, Abrabam took unto him Keturah, and 
ion begat of her fix Sons: Keturah does in its Name exprefs the Center of Nature, when 
-we form the fenfual uncompacted Spirits of the Letters in this Word Keturah, then we 
q vaderftand, thaaK ETURAH is a formed Matrix of Nature; which fignifies to us, 
that Abrabam, after he had begot the Type of Chrift in the Ens of Faith, fhould now 
beget his own Likenefs as to Abrahams Nature out of the fix Preperties of the natural 
Spirit’s Life, and alfo fet forth and reprefent his own natural Likenels ; and therefore he 
= mult alfo have fuch a Veffel thereunto. pe 
_3- Sarab muft bring forth but oze Son, to fignify, that the Kingdom of Mankind is 
piven but to one, and that they all belong to this one, and fhould in him become the 
‘ane only one, as Branches on one Tree; which [Ose] fhould be Chrif in Al. 
4. But here Abrabam did now with Keturab beget fix Sons, according to the fx Pro- 
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perties of the formed Nature, of the Operation of the fix Days Works; and Tfaac, that 


“is Chrift, is the feventh, viz. the Day of Reft, or Sabbath, wherein the fix Sons thould 


enter into Reft; even as the fix Days of the Creation, underitand the Gx Properties of 
the Center of Nature (viz. the working Spirit-Life) do ref in the feventh ¢ thus the Spirit 


‘of God reprefents the Figure in Abraham. 


5. And we have here a very excellent Figure againft the Reafos-wife, who fay, thy 
whofoever is not born by Nature in the Ens of Faith (that is naturally as it were begotten 
of the Seed of the Woman which works only. by a particular Election of God as they feign: 
the fame is bardened, and cannot attain to the Adoption of God; he is mot drawn by God, 
that he fhould come to the New-Birth: This Figure quite ftrikes down their Fi&ion, and 
fhews the true Ground; and firit, it fers forth Ifaac, viz. Chrif, and declares plainly 
that to bim alone the Kingdom of God is hereditary and peculiar, and that no Man can 
-have it any more for or from the Right of Nature; and it fhews how we are altogether 
caf out from thence with Adam, and have doft the fame; as the Children of Keturab were 
all caft out from the Inheritance of Abrabam's Goods, and only J/aac inherited them. 

6. And it fets down hereby, how Adam's Children were alfo begotten of Abrabam, ani 


Gen xxv. 6. bow be pave them Gifts of bis Goods», denoting how free Gifts were given to dam's na. 
g g g 


tural Children, out of God the Father’s and Chrit’s Goods; as Abrabam’s Goods wer: 


given them of Grace as a free Gift. 
7. For Abrabam did not caft out his natural Children from him without Gifts ; fo like. 


€ Note, where wife God did not caft Adam out of Paradite without his ¢ free Gift; he firt gave him the 
thefreeGrace Bruifer of the Serpent in the Word of the Covenant; and afterwards he caft Adam fron 


of God was 
iven to 
ankind. 


the childlike Inheritance of the natural Right; and yet he received him again in the 
free Donation, as Abrabam alfo did not here reject his Children, and caft them out from 
the Childfhip, but from the natural Right of his Goods; yet they were dear unto him ia 


‘the Childfhip; therefore he freely gave them Gifts of his Goods: And thereby he figni- 


fies to us, that the Kingdom of Heaven does indeed belong only to Chrif, viz. to the 


truc Jfaac: But as he freely of Grace gave th: Covenant to Adam, and as Abrabam gave i | 
Gifts out of J/aac’s Right to the Sons of the Concubines, fo God the Father does fill, | 


to this Day, give Adam's and Abraham's natural Children the Covenant and Heritage of 
Chrift, as a free Gift of Grace. 

8. And as Abrabam's natural Children were not difnherited from the Covenant, but only 
from his Goods, fo likewife zo Man is difinherited from the Covenant of God eftablithed 
in Adam and Abrabam; every Man receives the free given Covenant in the emh, in whica 
his free-given Covenant he has Power to turn in to Chrift’s Goods. 

g. But he has not the Goods in the Right of Nature, to take the fame at or by his 


own Will, but as a free Gift; he fhall and mutt refign himielf up to the Covenant asa | i: 
Servant, wholly giving up his own natural Will in the Covenant, and forfake the Willo | 


the Right of Nature, and become wholly the Covenant’s own, fo that he does not any 
longer introduce his own natural Will into the Covenant and free Gift, but give up his 
Will to the Covenant. And then the free Gift ftands in the Place of the own Will; 
and the Nature of Adam lives in the free Gift, and alfo enjoys the Inheritance, but 1 
in the Self-Will, but in the crue Refignation, where the I cf the Covenant becomes 
Man’s Will. 

10. For the Will of the Covenant inherits the Sonfhip in the Right of Nature, but 
the Will of the natural Self is caft out from it, the fame muft die to the affuming own 
Propriety and when it is brought fo to pafs, it arifes in the Covenant in Chrift, and 
poficffes the free Gift in the Right of Grace: Chrift has manifefted himfelf in the Cove- 
nant in Adam's freely given Gift in the human Nature, and is become the Life and Will 
of the Covenant, and has fulf/led the fame. But 

a1, DU 


4 


Chap. 51. Of Abraham's other Wife by whom he had fix. Sons. 305 


i1. But now this free-civen Covenant, which God bellowed on Adam, lies in all Men, 
for as Sia pafed as a Birth-right froin one upon all, fo alfo the Covenant and the Free 
Gift of Grace pafs from one upon all: Every Man bas Chrift in him, but the own 
Will does not apprehend him, bur it crucifes him, and will not die to its Selfifhnets, 
that fo it might enter into Chris Death, and arife in the Covenant in the Will of 
Thrift. 
: 12. The own Will defires only to be an outwardly aflumed or adopted Son of Grace, 
and yet it is caft out from the Prefence of God: As Abrabam cait out his natural 
Children from his Goods, and difinherited them, and gave the Goods only to Haac, fo 
jxewile the Kingdom of God delsn;s only to the Will of the Covenant. 
13. Which indeed Jes in all Men, but no Man can receive or fee the Kingdom of God, 
uslels he becomes the Child of the Covenant, fo that he forjakes the natural Will pro- 
ceeded forth, and put on the Will of Chrift in the Covenant, fo that his Will in the Co- 
venant be Zorn anew in Chrift ; and then he is*a Branch on the Vine of Chait, and receives $ Joba xv. 5. 
Chrill’s Spirit, Will, and Life, and becomes as to the Covenant Chriffus, or one anoint- 
ed; and thus Chrif then dwells in Adam, and Adam in Chrift; and this is that which the 
Spirit of Mofes reprefents in this Figure. 
14. But that Abraham fent the Children of bis Adamical Nature away out of bis Houfe 
sith Gifts, and did not keep them with him as Sojourners, it denotes that the external 
Man will, while in this Life, Ave in the Will of Self upon the Earth, and that he 
cannot wholly put off the fame according to the earthly Man; but this fame earthly Self- 
will is caft out of the Holinefs of God, viz. from the Kingdom of Heaven. 
; 4g. And though the free Gift of the Covenant lics hidden in him, yet the outward 
| earthly Man is caft out from Paradife and the Covenant of God, and ball not inherit the 
©; Kingdom of Heaven*, but he only fhall inherit it who is born of the free Gift of the Co- e John iii. 3, 
: venant, not dam, but Chrift in his Members; not the Serpent's Ens, and the felfith re- $: 


bellious Jbmaclitifh fcoffing falfe Will, but the Will of the Covenant in [bmael’s Circum- eee x 
s, 1 Cor.xv. $0. 


4 
i 
| afin, where the Mocker is cut off from the Covenant, and Ifbmael then becomes J/aac 
| Brother. 

l! 16. The Own felf-made grofs earthly Adam, who by his own Luft has made himfelf 
| aBeaft, and received and taken in the Devil’s Defire and Will into the felf-affumed 
i Beatt, the fame cannot be or remain in the Image of Chrift; he is caft out from thence, 
| and walks in the World of Vanity, and his own Lu, fo that he is not capable of the free 
Gift in the Covenant. . 

17. But the right Ædamical Man, which God made out of the Matrix of the Earth, 
out of which,the Darth had its Original, in she fame is the Covenant, and the Free Gift; 
even as a Tinéture in the grofs Lead, which fwallows up in itfelf the Groffnets, 
viz. the grofs Saturn in its own Defire, and mortifies the Saturnine Will, and advances 
or fublimes its own (underftand the Tinure’s Will and Propriety) in the Lead, 
whereby the Lead is changed into Gold. . 

18. Thus likewife we are to underftand, that the grofs Saturnine Self-will, pro- 
ceeding from the dark World’s Property, in Man, cannot dwell in God’s Houfe: It 
is without in the corrupt World; God has caf it forth out of Paradile; as Abra- 
bam caft out his natural Adamical Children from Jfaac's Goods, fo alfo our earthly 
Man, as to its affumed,Groffuefs and Self-Propriety, is not at all fit for or profitable 
unto the Kingdom of Heaven; it is only the Ax wherewith the Carpenter builds in 
this Life-Time; in Heaven he hath no Need of this Ax, for he fhall not have Occa- 
fion to build him an Houfe for his Propriety, but Chrift, viz. the formed Word of 


God, is his Houfe. E 
19. For as Alrabam caft out of his Houle the Sons of bis Concubines with Gifts, fo 
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likewife the Adamical Man is caft out from God, whom Chrift, viz. the Father, 
Free Gift, receives again unto himfelf; for when Chrift was come into our Humanity, 
God fuffered bim to be bung upon the Crofs, and be put to Death, but received him agy, 
in his free Favour, and fet bim at the Right-Hand of the Power of God in Heaven, ani 
our Humanity alfo with and in him; but the human Self-will muft die on th 
Crofs. 

_ 20. Thus likewife the Spirit of Mofes does here fignify in the Figure, concerniny 
Abrabam and his natural Children, that the outward natural Man fhall not dwell i; 
the Ens of Chrift, for he is caft cut of Paradife in Adam, therefore allo he cannot b 
received according to his beftial felfifh Propriety to the PoffefMfion of I/aac’s Goods, thy 
is, to the Ens of Faith, viz. in Chrift,; and though Chrift, viz. the Free Gift of th 
Father, dwells in the inward true Man which God created in .fdam, yet the grof 
Beaft, viz. the Earthlinefs and Vanity, fhall and muft in every Refpedt be caft away from 
Chrift; yea, every Man, who defires to be a Chriftian, muft caft out the Earthly Mi, 


-which longs and breathes after Vanity and Self-/u/t. 


21. As Abrabam (in this Figure ) did not fpare his own Children, but caft then 
out, fo likewife a Chriftian muft zot fpare or forbear his Children, viz. his own Ly? 
and vain Defire, and all whatfoever hangs or depends thereon, but daily and hour: 
caft them by the Underftanding out of the true Temple of Chrift, viz. out of God: 
Free Gift, and crucify the old Adam; otherwife, if it be not thus effected, the cl 
felf-willed Adam crucifies Chrift in him, and fo Chrift indeed muft hang on the Cros, 


‘and be put to Death. 
a2. And this Figure alfo, concerning Abrabam's cafting out his natural Children, i 


fignifies that when Chrift, viz. the true J/aac, came into the Flefh, viz. into t: | 
- Humanity, Abrabam'’s natural Children, viz. the Jews, fhould, under the Kingdom œ — 


Chrift, be caft out from the natural Goods, viz. from all Domin'cn, from Country ard 
Kingdom, and their Rule and Dominion fhould ceaje, for the Dominion belongs ons 


‘to Chrift, viz. to Chriftendom, for Chrift brought an eternal Kingdom with him; t 


Goods were all his, as Abraham's Goods belonged to J/aac. 


23. And though it has not Dominion over all, as J/aac had Poffeffion and Rule o «| 
that only which his Father left him, for the natural Children of Abrabam born of Kethu: > 

_ became afterwards heathen, and ruled over the outward Goods as Children of the our + 
ward Nature, yet Abrabam’s Children, who were in the Covenant under Cirewmcificr, | 


muft, when Chrift did manifeft himfelf, be cafl out, to fignify, that the earthly Man al, 
viz. Self in the Serpent's Ens which is on the Children of the Covenant, muft be c:4 


away from God. 
24. Thus in Abrabam and his Son Ifaac the Figure of the Kingdom of Chrift wis 


reprefented: But when Chrift came into the Fleth, God put away the Figure, and tock | 

from the externa! Children of Ijaac the cutward Goods of the Land Canaan, tointimauc, è 
_ that now the Holy Land of Canaan is become manifeft, where J/aac’s Children fhalltaxe i- 

Poffeffion of the true promifed Inheritance in Chrift, and no longer have the Figure ons, i 
. but the Effence of the Figure, viz. the perfe? Suéfance, and now forfake the outward 
. Goods with the Figure, and put on Chrift in the Fiehh. 


25. But that the Jews, viz. Taac’s and Abrabam’s Children, viz. the Children in 


` Chrif’s Figure, did not all turn to Chrift, when he manifefted himfelf in the Fiet, 
_has this Meaning; God gave them the Law of Nature, where, in the Law, the Govern: 


ment of Nature was underftood externally, and internally Chrift, viz. the Covenant, 
and the promifed Free Gift of God in Paradife ; fo that the Law of Nature was to be 
Chrift’s Scjcurner, and the true Man alfo was to live under the Law of Nature in a night 
Rationality, and yet bring his own Nature into Chrift’s Houfe; and thus the E igure ci 


seppero 
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the Law mutt continue among fome of Abrabam's Children, viz. among fome of the Jews, 
wo fignify, that the Law is Chrift’s Sojourner. 
26, Underftand, that the Nature of Man hall remain ; for it is not fo rejected of 
God, as if quite another new Man fhould arife out of the old; but the new Man 
‘all arife out of Adam's Nature and Property, and out of God’s, in Chrift’s Nature and 
Property ; 10 that Man is become an Adam-Chrij?, and Chrift a Chri?-Adam,a Man-God, 
aad a God-Man ; and therefore the Figure continued fill among the Jews; and for this 
Caaf: they were not all converted to Chrift; that fo Nature might keep its Figure, and 
cue Right; for it fhall deliver up its Children under the Law, viz. the Figure of 
Cirit, to God the Father, in Chrift, but its Figure fhall be proved in the Fire of God, 
p that it fhall be known, who has been the true Child of the natural Law, in the Figure 
“Christ, who has been born in the Spirit in the Law out of the Figure of Chrift, and 
who as mar, 
27. Iris not he that has the Words and Title of the Law, that is, a Jew born in the 
Figure, and in the Law, but he who is born of the Promife in Abrabam's Faith, he 
nit lives in the Figure of Chrift, viz. in the Law in Prefefion, and Praftce, with 
Mouth and Heart, the fame the Law of God in Chrift’s Figure has comprehended, and 
wili bring him into the fulfilling of the Figure. l 

18, For it does not only depend on Man’s knowing that Chrift has given himfelf into 
the Law, and is become the fulfilling in the Law, as the siular Chrifian boafts; but it 
depends on God’s Order, on the Mercy of God: Whofoever has been a true Jew, and 
has put on Abrabam's Faith in the Law, he has put on the Ens of Chrift, which Abrabam 
conceived or apprehended, which Ens of Faith the Humanity of Chrift has fulfilled ; 
and it is bidden to him what it is, for he works in the Office of Nature in the Law of 
God, which Chrift has taken into himfelf and fulfilled; fo that he ferves God in the Of- 
iceof Nature, and the Office of Nature ferves Chritt, for itis become Chrift’s own Pro- 

riety. . 

‘ 2y. For f to bim all Power is given both in Heaven and on Earth, under which Power ' Mart.xxviii. 
the Office of Nature alfo is in the Law; for God, in the Spirit of Chrift, is even the 

felf-fame who gave the Law and the Office of Nature to do Rigbteoufuefs, together with 

| the Figure of the Kingdom of Chrift, with the Ens of Faith, to Arabam and Mfes; 

| and be is alfo the very fame who fulfilled the Faith and the Law. 

| 39, Thus the Jew works in his Faith in Chrift’s Office, viz. in the Law, wherewith 

| Chrift governs in Nature, and has put on Chrift in the Covenant, and in the Ens of 

| Faith in Chrift’s Figure, which Chrift has fulfilled. 

3t. For the Chrittian who confeffes Chrift in the Fleth, works in his Faith in the Flefhh 
of Chrift, and has the Law of Nature, viz. God’s Officer, to do uprightly in his Faith; 
for Chrift rules in the Law of God, which he has fulfilled, and made a Servant in his 
Children, and &il/s the Law of Sin through the fulfilling of his Love in his Blood and 
Death, both in them who live in the Dominion of bis Law, and alfo in them who live in 
the Dominion of bis Conqueft, as the Chriftians do. 

32. For the Faith which prefies or comes in to God in the Law, in the Figure, in the 
Covenant, the fame comes to God in the Ens of Abrabam's Faith, out of which Chrift 
was born; and he that comes in to God in the fulfilling of the fame, comes or preffes in 
to God in the Humanity of Chrift, viz. in the whole Procefs of his Suffering, Death, and 
Refurreétion. 7 

33. A Chriftian is Chrift in the inward Humanity, and a Jew is Chrift in the Figure, 
and in the Office of his Law, viz. according to Nature; but now Adam in his Nature, 
and Chrift in the divine Nature, are but one Perfon, one only Tree, * Hho now is beret Rom ssi. ja. 
that judges ? l i 
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34. Saint Paul fays,* There is no refpeé? of Perfons before God ; fer as many as bave fing 
without Law, fall alfo perih without Law, and they who bave finned in the Law, fhall h 
judged by the Law, for not the Hearers of the Law are juft before God, but the Doers of ti, 
Law fhall be juflified : For when the Gentiles which have not the Law, do ty Nature th 
Things contained in the Law, thefe having not the Law are a Law to themfelves, which 
few that the Work of the Law is written in their Hearts, their Conference alfo beariry 
Witnefs to them, and their Thoughts within themfelves eitker accujing, or excufing each otkir, 
That is. or fignifies, thus much: 

35- When the Gentiles apprehend Chrift, then they apprehend the Law of Nature to 
do uprightly, for Chrift is the Beginning and the Fulfilling of the Law: But the Jez; 


have the Law; now wholoever tranfgretics, and fins, either the Jew in the Law of | 


Nature, or the Gentile who acknowledges Chrift in the Law of the Fulfilling, each thal 
be punifhed or judged in bis Law; viz. the Jew in the Law of God the Father in 
Chrift, and the Chriftian in the Law of the Go/pe’, viz. in the Law of the Accom. 
plithment. 

36. For here is no refpect of Name, in that one fays, I ama Jew, the other I am 
a Chriftian, the Name makes no Difference in the Adoption of God, burt the Spirit in 
the ZZeart to do uprightly, to obey God ; they all cone in the Grace under the Obedi- 
ence of Chrift to God, both the Jew and Christian. 

37. For without Chrift there is neither Law nor Gofpel, Chrit is the Righteoufnef 
which avails before God in the Law; fo that Man without Chrift has no God; now l: 
him run either in the Law or Gofpel, if he runs in the Defre to cbey God, then he russ 
in the Law of the Accomplifhment; for Chrift is the only Obedience which avails be- 
tore God, both in the Jaw and Gofpel; all Men who give up themfelves in Obedien-s 
to God, they are received in Chris Obedience, viz. in the fulfilling of the Obedience, 
the Jew and the Chriftian, and fo likewife the Z/eathean who has neither the Law no: 
Gofpel. 

38. For if the Gentile defres toobey the only God, and yet knows him not accord. 
ing to the Kffence of his Manifeftation, but preffes in to the Obedience of God, thea 
he is a Law ta bimfelf, and declares indeed that God bas written bis Law in bim, which 
he has fulfilled in his Son, as Paul fays; for he who knows the Law and the Golp:l 
knows the fame only as a Gift of the Giver, who has given him ithe Knowledge; but te 
that does not know it, and yer defres the Power of the Law and Gofpel in him, God ia 
Chrift knows what he pleates. 

39. For Grace does not only Le in knowing, that one knows the Grace in Chrift, but 
it hes in the preffing into that Grace, and in the Mercy of God. One prefles in w 
Mercy in the Law, the otber in the Gofpel, and the ¢éird without the Law, and with- 
out the Knowledge of the Gofpel, he that has neither, but hangs on the Grace of God, 
the fame is freely given withcut his Knowledge of it. 

40. Even as the Branch on the Tree does not know whence the Stock introduces 
the Sap and Power into it, it only longs and gafps after the Power and Virtue of tie 
Root, and draws with its Defire the Sap into itlelf; fo likewife many an ignorant Man 
longs after his eternal Mother, out of whom he is arifen with Adam, and comes in his 
Ignorance again to the free Gift of Grace, which God freely beftowed on Adain in his 
Fall; for the Covenant and Grace pafled from dam upon all originally, or by way of 
Inheritance, even as Sin pafled from one upon all: Whofoever defires the Grace of the 
only God, he ebtains it in Chrif, who is the Grace itfelf. 

41. The Jews will not believe the outward Humanity of Chrift, and deny the fame; 
but the Chriftians believe it, and yet defile the fame with ungodly Converfation ; and the 
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one is as the other before God, except the Children of Faith among the Jews and 
Chriftians, whofe defiled Garment is wafhed in the Blood of Chrift. 

42. We do nat hereby confirm, or /peak for the Unbelief of the Jews and Gentiles, 
t 
that they fhall fee; but we hereby difclofe and lay open the wicked Antichrif among the 
Jews and Chriftians, in that every one boafts of his Name, and condemns another ; the 
‘Jew in the Law, and the Chriftian in the Go/pel, and the Heathen in his Superftition. 

43. Each of them will be God’s Child in his Knowledge, and yet the Ditobedience 
and Unbeliet are as great among one People as another; and they are in the Knowledge 
only as a Figure before God, and none is faved by his Knowledge only ; for that I be- 
lieve and hold for a Truth, that Chrift was born, died, and rofe again from Death 
for me, does not make me a Child of God; the Devil knows it alfo, but it does not avail 
him: I muft put on Chrift in the Defire of Faith, and enter into his Obedience, into his 
Incarnation, Suffering, and Death, and rife again in him, and put on the Obedience of 
Ciril, and then I ama Chriftian, and not before. 

44. The judging, cenfuring, and condemning others without God’s Command, is 
only the Antichrift among the Jews, and among the Chriftians: Without God’s Mercy, 
none comes to the Soath:p; we muft all enter through the free Mercy of God; the Jew, 
and Chriftian, the Knower, and he that knows not ; our Knowledge muft be filled and 
abound with the Love of Chrif effectually, fo that we love one an:ther, otherwife Know- 
ledge is not at all available: If I bring not my Knowledge with the Defire into the Love 
of God, wherewith he has loved us in Chrift, and love my Neighbour in the Love of God 
‘a Chrift, with that Love wherewith God generally loves us, and loved us when we were 
sis Enemies, then I bave not as yet the Love of God dwelling in me. 

45. Bat dow will he love his Brother, who contemas hia for the Sake of his Know- 
tedge? Did not God love us when we knew nothing of his Love? If a Man has not Zis 
Love of God in him, wherewith God loved us woen we knew bin not, why does he boatt 
then of God's Sonfhip? If he be the Child of God, then he bas the free Love of God, 
wherewith he loves all Things; if he has it not, he is not then as yet capabl: of the A- 
doption : Now then if any one contemns and condemns his Brother, wo has not gs 
yt Fis Knowledge, how can he boaft of the Love of God, wherewith Ged loved his Excinies 
ia Cori, wherewith Chrif prayed for bis Enemies ? 

46. O thou falfe cold Love of the titular Chriftendom, how does the eternal Truth 
frike thes in the Face of thy Con/cience, in that thou only dependeft on thy knowing, 
and con:endzft about the mere Knowledge, and halt x2 Love? Thou judycht thyfelf 
only in thy jadzing others : One Se t and Company judges and condemns another, and 
before God they are no other than the natural Children or Abrabam born of Kethura, one 
liying the Biamz upon another that the Father had caf} them out from the Inheritance, 
and yet they could not fee what was the Fault, namely, that is was by reafon of the evil 
corrupt Nature, which was not a true Heir. 

47. So likewife your judging and cenfuring others does not entitle you to the Goods 
of Chrift: Nay, the fame ts wholly caff out trom the Inheritance, both of the Jews and 
Ctriftians, and alfo of the Turks; all your Contention is nothing elfe but the Mocker If- 
masl, who mocks Chrift.in his Members; you do all abufe the Name of God with your 
judging, and condemn the manifold Gifts of the Spirit of God among you, and judge 
only in Self, and not according to the Love of Chrif. 

48. Your judging one another is only the Hurt and Icuad of the World, wherewith 
you make the Ignorant to err, and bring them to d/a/phene; you teach them the Art of 


cenfuring and condemning, and you yourfelves have zot the true Knowledge in the Spirit: 


of God; you do not teach yourfelves, and yet you will be teaching and judging others ; 
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and in this Way and Courfe you are all, one with another, the difinherited Children of 
Ketbura, you contend, bite, and devour one another about Abrabam's, viz. Chrift's 
Goods, and yet you bave them nst; if you had them, then you would have the Leve of 
Chrift, which is the true Goods. 

49. No Knowledge without the Love of Chrift is at all available to the Sonhhip, it is 
only Babel, and Fable, teaching, and yet an effecting and doing nothing, but only ho. 
nouring the Idol Maozim in itfelf: The Knowledge of the high Schools, and the Know. 
ledge of the Devil, without the Spirit of Chriit in Love, do both of them bring only 
Contention and Defolation. 

50. Jf the Devil had not known in Self, then had he been an Angel; and if Adex 
had not defired the Self-knowledge without Guod’s Love, he had continued in Paradife, 
if the high Schools did not know the fharp acute Difputing, they had continued in th- 
Simplicity of Chrift, and had not brought the whole World with their Contentions and 
Difputings into Opiicns, and Judgings of one another, fo that now there is nothing bur 
contemning and condemning in Chriftendom, and all Love and Truth are extinct; and 
Men have fet and put Sa/vation in Opirions, [in this or that Way. and Form,] and bound 
the Mafter to the Servant, fo that Antichritt demineers over Chritt, and yet pretends all 
for Chrift; but indeed he thereby only honours and minds his Lucifer, and Belly-Gud 
Maozim, as it is plainly to be feen. 

51. Now after that Abrabam bad fert away all the Children of the Concubines from laati 
Goods, with Gifts towards the Eaft, as Mofes fays, they came into the Eaft-Country , 
that is, into the Dominion and Government of Nature, where the Effence begins, asd 
* Near te. Abrabam died in a quiet Age when be was cld, and full of Years, and was buried by * bis Sa- 

rab in the Cave of Mackpelab, which is before Mamre. 
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52. Abrabam’s natural Children of the Concubines went towards the Eaf; here th: 
Spirit points at the Figure of the whole Man, when Chrift has manifefted himfelf in 
k Text, Be- Man, and poflefled his Goods, as here Jfaac, then Nature goes into the * Eaft, viz. into 
Bruning. the Fetber's Preperty, and works according to the Soul in the firit and third Principle ; 
and Chrift fits in the midit, viz. in the fecond Principle, and rules over that which Na- 
ture in the Father’s Property forms and fafhions in the divine Wildom. 
63. Therefore Afofes fays here, that they went towards the Kaft, and points fecretly 
1 Text, Morn- in his Figure at the Property of Man, fignifying how Nature poffefles the) Ea/t, viz. 
ing. the Beginning or Rife of the Dominion; even as Chrift allo fid, that Hle was a Vir: 
dreffer who did glean. In God's Kingdom Nature is Chrift’s Servant, but in the King- 
dom of Nature’s Self or Propriety, Chrift has given hinvelf with his Humility to bea 
Servant, and an Affiftant, and ferves the Father in his natural Manifeftation, and con- 
tinually picks up or gleans; what the Father formeth through Nature, that the Witdom 
brings into its Treafure. 
ms Cor. xiv. 54. Therefore fays Saint Paul, that = the Spirit of God is fubje to the Children of Gea, 
32. ii. 10, and goes along with them in the Searching, even into the Depths of the Deity: And when 
it comes thus far, then Man is in a quiet old Age, and then all Things ftand in Order 
*Eaft. in him; viz. Nature in the * Morning, in the Father’s Property, and Chrift in the ° Eve- 
Wet. ning, in the Humility; and then Man has enough of the outward, evil, finful Life, he 
Ki et longs continually to enter with his Effence into the Cave of ? Machpelah, viz. into the 
as the Dutch eternal Mother, as it is before? mentioned. 
Tranflation 55. And when he has brought his Life’s Forms into the divine Order, as here sbra- 


rome bee bam had fet all Things in Order, then he gives up himfelf wholly and fully in one Ef- 
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the eternal Generatrix, and with his own Will he refigns up himfelf into Mor- 


fence into ¢ ? 
d Death, and is wholly tiicd, and weary of the Life of Self, and fo refts in 


tification an 
his God. 
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The Fifty-fecond Chapter. 
Of the Hiftory of Ifaac, and alfo of the Birth of Efau and Jacob, 


and what has been afled concerning them; the Meaning thereof is 
hinted to us in this Chapter. 


L EMBODEM MOSES fays; After the Death of Abrabam, Ged bleffed his Son Ifaac, and Gen. xxv. 1, 
Mat GO wre be dwelt by the Well of the' Living and Seeing.” Reafon underftands ‘ Labaroi. 
QD u @2 this externally of a Place where J/aac dwelt; but the Spirit looks up- 

G5 (S35 on the Figure of the Life’s Form, fhewing how the human Nature 
D O K and Creature has dwelt by the Well-fpring of the divine Ens in the 
Core yy Covenant, which Abrabam laid hold of in Faith, viz. the Soul of 

Ifaac dwelt by the Well-/pring of the holy Trinity, in which the Soul 

received its Light, and Jaw and knew the Will of God, out of which Well-fpring the 

higheft Love of the Deity manifefted itfelf to the Soul; and out of which Fountain af- 

terwards, in the Fullne/s of Time, the holy Name Jefus out of Febova manifefted itielf, 

and efpoufed itfelf for a Bride to the Soul. 

2. The Soul of J/aac dwelt by this Fountain of the Living and Seeing, till the fame 

Fountain afterwards poured forth, and opened itfelf in the Humanity of Chrift in the 

Soul; and then afterwards the Soul dwelt in the Fountain, when it was exalied in Chrift’s 

Perfon to the right Hand of God; and then the Fountain of God fprang forth through 

the Soul, where then it received the divine Might as a Prince of God, or as an Image or 

exprefs Likenefs of God, or as a formed Word of the Voice of God, through which 

Voice God was made known and manifett. 

3. So likewife our Soul when it forfikes the earthly Will of its affumed Self, and ap- 

prehends the Ens of Chrift in the Covenant, and turns itfelf to God, then it dwells alfo 

by the Foumtain of the Living and Seeing, that is, by God's Eye, which he has again 

with Chrift manifet:ed and opened in the Humanity: Indeed our Soul does nef in this 

Time of the earthly Cottage dwell in the Well-fpring of God, as if it apprehended the 

Well-{pring én Seif, but like as the Sun fhines through the Glafs, and yet the Glafs is not 

turned to be Sun, but it dwells by the Luftre and Virtue of the Sun, and fuffers the Sun 

to work and fhine through it, fo is the Soul in this Time. 

4. And further yet, As the Sun gives its Tin€ture into the metalline Ens, and the me- 

talline Eas gives its Defire into the Sun’s Tincture, fo that out of them both the fair and 

precious Gold is generated, fo likewile it is to be underftood concerning the Soul and the 

Fountain of God ; the Deity ' inhabits the Soul, but the Soul comprehends not the fame «Or ¿weils 

as to its creaturely Power, but the Kye or Light of God, with the holy Love-Tin€ture through the 

from the Light’s Luftre, gives itfelf into the Defire of the Soul. Soul, 
5. For the Defire of the Soul is the Fiat, which takes the Power of the holy Love- t Nere, whas 

Tincture into iteli, and makes it efential, fo that the divine Tincture proceeding the Fiat is. 
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- proceeding from the Defire of the true Love-Spring, viz. from the Fountain of the 


` manifefts irfelf through the Iron, where then the Iron feems as if it were mere Fire, ara 


s Marth, xviii. 
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Living and Seeing, and the Soul’s believing Defire, become exe Effence. 

6. Underttand a fpiricual Efitnce ; and this fame fpiritual Eflence is the inward ney 
Man, viz. anew Houfe or Habitation of the Soul, in which it dwells according to the 
inward heavenly World : The Name of which Effence is Sephia, viz. the Bride of Cie) 
Chrift’s Humanity, in which the glorious Jacob's Star of the dear and precious Nape 
Jejus is a fining Light, whereby the Soul fes and knows God. 

7. The Soul is not changed into the Deity, viz. into Labai-roi, the Fountain of the 
Living and Seeing, for ic is the eternal and temporal Nature’s; but the Deity is not Ni. 
ture’s, but the Will to Nature, and manitelts itlelt 4bron:b the Soul’s Nature, as the bire 


yet it keeps its own Nature, and the Fire allo its own, end the one does only diwein 
the other, and one is the Manifeltation of the other. The Iron has no Power over tie 
Fire, only the Fire gives yielf to the Iron, and the [ron gives its Aus to the Fire, acc 
fo both are changed into ove, and yet remain two Lifences ; fo likewile itis to be uncer. 
ftood with the Soul and the Deity. 

8. And as the fiery Property is different from the grofs Iron, and has another Source, 
fo likewife the new /piritual Humanity in the Ens of Chrift in the divine Love-bire x 
quite another Effence than the earthly Body, though the Soul is underftood in the Fire, 
and in the Light’s Luftre the Body of Sophia, for the Power or Virtue of the Light x 
the Tincture or the Beginning to the new {piritual Body; which Power the Soul’s te. 
lieving Defire takes, and forms or brings into an Æffence, that is, it makes it effential, 
it becomes an E ffence or Spiritual Body trom the Debire, which fpiricual Effence is the 
Temple of God, of which the Scripture fpeaks. 

9. But our Babylon will underitand nothing hereof, but will be wholly blind therein, 
for the will not know how Chrift is born in the Faith in us, and how Faith comes to Ei; 
fence, but fhe will directly make the Half-Serpent Man to be an affumed and adopted 
Child of Grace, and fet in God’s Temple; but it avails not: Shall the Devil fic ar cv 
Right-Hand of God in the Fountain of the Living and Seeing ? He hath been once ca? 
away from thence, he fhall not any more potiefs the fame: A Beaft is noe Sophia, The 
Scripture pa o Yeu muft be converted, and be born again as Children, otherwife you fa: y i 
not fee God. po 

5 The Soul cannot fee God but only in its. new-born Image, only through and in i ; 
Virgin Sophia in Jacob's Star, viz. in the Name of Fefus it fees in Febova in the Wel- > 
fpring of the Life of God ; it is not itfelf this very Fountain, it gives only the Firet 
the Manifeftation of this Fountain: But the Fountain is underftood in the Light, viz. in 
the Meeknefs of the Light. 

t1. Now the Soul’s magick Fire-fource could not fo be enkindled that a fhining Lufte 
of a Light might arife in the Soul’s Fire, if the divine Love-Defire, viz. the Love-£n:, 
had not given itfelf into the Soul’s Fire; the Ens of Chrift, out of the divine Love, gives 
itfelf into the Soul’s Fire-Source, which the Soul’s Fire eats into its fiery Effence, ard 
thereupon the Life of the Wrathfulnefs dies, and the fair precious Light is thence gene- 
rated; for here Chrif arifes out of the confuming Fire of the Fathers Property, accord- 
ing to his Anger, from Death, out of the Fire of another Life: Here the magical Soul's 
Fire becomes the precious Sophia's Bridegroom, and here are Man and Wife, viz. bots 
Tinctures of the Fire and of the Light become one Perfon, viz. an Angel of God. 

12. Here Lucifer lofes his Throne, and the Serpent his viperous Seed, aad Chrif fis 
at the Right-Hand of Ged in Man; and Man then dwells truly by the Fountain of ue 
Living and Seeing: And this is that which the Spirit of Mofes fets forth by this Figure 


concerning J/aac’s Habitation, if we would but once become feeing, and forfake the ae 
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Huk, and know ourfelves right, not according to the earthly Beaft, but according to 
the inward, fpiritual, heavenly Man. l : 

43. As to the Part of the beftial Soul [of Man,] that attains not the precious Image 
;a this Life-time for Propriety; the mertal Soul either from the Stars or four Elements. 
‘pains it not, only the inzcard Soul, out of the eternal Word of God, out of the eternal 
Nature, out of the formed Word, out of God’s Effence according to God’s Love and 
Anger, viz. out of the Center of the eternal Nature, which has its Original out of the di- 
ti-e Defire through the eternal * Verbums Fiat, whereby the divine Lubet forms and fa- * Word. 
ihions the Wiidom into a Subitance, to the Contemplation of the Deity, This [Soul is 
that watch) is betrothed to Sepoia. l 

14- The outward Soul is now betrothed and efpoufed to the Stars and four Elements, 
i» farm and bring forth the Wonders of God’s formed Witdom in Figures, both in Words 
an! Works: This cutward Soul obtains fometimes only a Losk from. Sophia, for it has 
the Death and Mortality in itlelf, but it fhall after this Time be changed again into the 
int Image, which God created in Adam, and leave the Serpent's Lis to the Earth, which, 
sill ac the End of Days be tried in the Fire of God, where the Serpents intreduced De- 
Gre hall evaporate from it; and then the whole Image of God out of all the ‘Three Prin- ' 
ciples ftands in One Efence; and then’ God, fills all in all: This is here to be under-s Epli. 24 
< Hood by this Figure. 

13. Further, the Spirit of Mofes defcribes the Children of Ifmacl, and relates how be Grr. xxv. 16. 

rat twelve Sons, from whem twelve Princes arofe in their Generations ; and he fets down 138. 
nat, be fell in the Prefence of all bis Brethren; here he means, before J/aac’s Genera- 
ton, and yet he waxed great in worldly Dominion before them, and potent Nations 
afe from him; and Jzae with his Children and Pofterity were only as Pilgrims, and 
travelled up and down from one Place to another, till they were at lalt redecined from the 
Explian Bondage, and poficfed the promited Land. aon i 
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The inward Figure. 


16. Iinaelin his twelve Princes typifies the Kingdom of the corrupt Nature of Man’s 12 Princes. 
Property, which Kingdom is twofold, viz. Ax Numbers out of the inward Life’s Figure, 6 Inward. 
and fix Numbers out of the earthly cxtward Life’s Figure, viz. the outward, vifible, pal-.6 Outward, 
pable Man, and the inward, fpiricual, foulifh Man; both thefe have twelve Numbers in, 
the kigurey whence twelve Princes arofe, according to the inward and outward Nature’s 
Property: Thefe the Spirit of Mss puts in the Figure, and fays, that they fell in the, 
Prelence of all thei? Brethren, to fgrify, that the twelve Dominions of the inward and, 
ostward Nature of the Luman Property in its Corrupticn fell before the twelve Dominions | 
new-born of the Ens of Faith in their corrupt Self; for the Devil had fet his Dominion 
and Power into thefe Properties. l B 

17. But when the promifed Seed of Faith was conceived in raban, it fupprefed and 
beat down the Devil’s Power in the Dominion of Man’s Self; and then happened the 
fpiritual Fall in J/bmael’s Line, wherein the Devil as an haughty Prince had fet himfelf to, 
bear the chief Sway and Dominion; for Chrif kills the Price of the Serpent in Man, | 

18. Now fays Mofes, ILmael fell in the Prefence of all his Brethren, tms was nothing: 

elfe but a fpiritual Fall ofthe human Self before Ged, for as to this World they were. 
fimous renowned People, as their princely Dominions teftify : Whereas, on the contrary, 
Vaae’s Generation were only Strangers among the Nations; which fignifies, that Chri/i’s 
Kingdom’ and Dominion is not ia this World’s Nature, and yet the Kingdoms of this 
World thall fall before Chrift, and be in Subjeétion to Chrift. 

ve oo Spirit of Mofes defcribes Jfaac’s Children by Rebecca, and fays, 
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Ges. xxv. 21, that fhe was barren, and Ifaac intreated the Lord for bis Wife, andGod was intrected of bin. 
sa: and Rebecca conceived with two Sons, which firove together in the h oinb. Here now tre Fj. 
ure of the Kingdom of Nature, and alfo of the Kingdom of Chrift in the New Birth 
as clearly fet forth ; for Rebecca’s two Sons which the brought forth, viz. Efau and Jacch, 
point at two Lines, viz. Efau proceeds from dbrabam’s own Ad:mical corrupt Nature 
and Jacob arifes in the Ens of Faith, in which Abrabzm's Faith’s Ens had incorporated it. 
felf into his Adamical Nature, in which alfo the Covenant and the Line of Chrift food 
' who fhould bruife the Serpent’s Head in the Adamical Nature. i 
` 20. And here is defcribed and held forth how the two Kingdoms in the two Brothers, 
viz. the Devil's Kingdom in the corrupt Nature of Efau in Adam's own Nature of the 
introduced Serpents Ens, and alfo the Kingdom of Chrift in Faced in the Ens of Faith, 
did both ftrive together while they were Children even in the Womb, where then the 
Kingdom of Nature in Efau began to fall before the Kingdom of Chrift in Jacob; for 
here the Woman’s Seed already bruifed the Head of the Serpent’s Ens, its Might, in 
Efau, and the Serpent already {tung the Woman’s Seed, viz. the Ens of Faith in Jacy 
on the Heel, and therefore they firugzled together in the Womb. 
21. Alfo we have here a very emphatical, pregnant Figure in Rebecca, in that fhe was fu 
up, and could not be opened to conceive of J/aac’s Seed, until J/aae had intreated the 
*® Stop or Lord, that he would open the * Withholding in the Covenant in Rebecca; where then the 
fong an Lord was intreated in the Covenant concerning the Barrennefs of Rebecca, fo that he opened 
Arenney the Tingture in the Woman’s Seed to this impregnation or Conception. 


PEE 


The inward Figure ftands thus: 


22. The Seed of Faith was in Ifaac tnberited from his Father Abrabam, but Relea 
had not this Ens ; indeed fhe was in the Covenant, but the Ens of Faich was not in her 
in the Effence, but only in the Covenant, and therefore her Matrix was fhut up, and wis 
not capable of the Ens of Faith, fo long, till J/zac immerfed his believing Defire into 
the Lord, underftand into the Center of Nature in Rebecca, fo that the Spirit of the Lord 
moved itfelf in the Covenant in Rebecea, and moved alfo the Covenant together with her 
Adamical Nature, fo that the Barrennefs in her Matrix was difclofed, both in the fhut-up 
Ens in the Covenant, and then likewife the Adamical Matrix, whereupon fhe conceived 
Jwo Sons, of two Kingdoms Property. E 

23. And this is the Meaning of the Saying, The Lord was intreated: When Ifas — 
brought his Faith’s Defire, through the eternal and temporal Nature, into the Lerd, and 
therewith did earneftly prefs for his Wife Rebeeca, that the Lord would be pleafed to 
open her through his Prayer and Faith’s Defire, that fo fhe might be with Child by him; 
which Faith’s Defire, together with the Adamical Nature’s Defire, gave inthemfelves into | 
the Barrennefs of the Matrix in Rebecca, and opened her; whereupon the conceived 
both Nature’s Properties from a twofold Seed of SJ/aae. 

24. Not that we are to think or underftand that Jacoh was wholly conceived of the Ens 
of Faith, but as well of the damical finful Nature as Efan; only the Kingdom of Grace 
in the Covenant fet forth its Figure in the Ens of Faith in him; and in fau the King- 
dom of Nature, viz. the right corrupt Adamical Nature, fet forth its Figure, not asa Se- 
paration, fundry Partition, or Rejection, but to fignify that Chrift fhould be conceived 
and born with his holy divine Eas in the Adainical corrupt Nature, and deffroy Death, and 
the Strong-Hold of Sin, together with the felf-raifed Defire to Ownhood and Propriety 
in Self, and smecrtify the fame with the Love-Defire in the divine Ens, and ruin the De- 

-vil’s rampant Fort of Prey, which he has built up to himfelf therein, and change the 
Wrath of God according to the eternal Nature, in the Center of the dark fiery World’s 
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Property, into divine Love and Joy, and tinéture the Adamical Nature with the boly Tinc- 
wre of the Love-Fire. 

25. Therefore the corrupt Adamical Nature in its Type was reprefented in the Womb in 
E/aa, with the Type of Chrift in Jacob; and they both muft be formed of one Seed, to 
fignify, that Chrift fhould give in himfelf co our corrupt Nature, and redeem our cor- 
rupted right Adamical Nature from Corruption, and introduce it into his own holy Nature 
jn himéelt. 

26. Alfo God reprefented in Efau the Figure of his Wrath ; and the Devil’s Might, 
who had poffeffed the Kingdom of Nature in Man, fhews how be would fight, and ex- 
ercife great Enmity againit the lns of Faith, and the Kingdom of Grace, which fhould 
deprive bin of his Strength. . 

27. Realon fays, Wherefore fhould God permit the Devil to fight againft the King- 
dom of his Grace ? Hear and hearken, thou very d/ind and altogether ignorant Reafon : 
{earn the * A, B,C in the Center, how God’s Love and the Kingdom of Grace and * Infru@ion, 
Mercy would not, and could not be manifeft, without Strife and Enmity, and then thou 
hait here no further Queftion: Go furward into the Center of this Kook, and thou 
findeft the Ground. 

28. And when the Strife between the two Kingdoms began in thefe Children in the 
}'om5, fo that they ftrove or fpurned againft each other, Rebecca became.difcontented 
aad troubled at it, and faid, > Jf is foould be thus with me, why am I with Child? And’ Gen. xxvi 
jie went to enquire of the Lord: And the Lord faid to her, Two Nations are in thy Womb, =% 73 
and two Manner of People foall be feparated from tly Bowels , and ene People fall be fironger 
than the other, and the greater fall ferve the lefs. 

29. Thefe two Nations, which were conceived of one Seed in Rebecca, are on one Part 
the Man of the Adamical felfifh Nature in Self, viz. the Original of Man, and on the other 
Part the new fpiritual Man regenerated of the Kingdom of Grace in the Covenant, thefe 
came out of one Seed; one out of the Adamical Nature only, and he was the greater or 
tdr, viz. the firt Man which God created in his Image, which became corrupt, and 
died as to God; the other came indeed out of the fame Ademical Nature, but the King- 
dom of Grace in the Ens of Faith had given itfelf to it as a Conqueror, and this was as 
to the Adamical Nature the younger, but God was man‘feft in him; therefore the greater 
thould ferve, and be fubject to the efs, who was the Zaf according to the human Pro- 
perty, but the greatelt in God. 

30. And yet we do not fee that Efau was fubject to Fated, but it is the fpiritual Figure, 
fhewing how the Kingdom of Nature in Man fhould be éroken by the Children of God, 
and made fubjeét tothe Kingdom of Grace, viz. to the divine Humility, and wholly dive 
itfelf into the divine Humility, and be born anew of the Humility ; thus the Spirit of 
God fhewed this by the An/wer to Rebecca, faying, that it fhould be a frriving or fight- 
ing Kingdom, where indeed the firft corrupt Man, being the greater or elder in Nature, 
thould frive againft the lefs, viz. the Spirit of Chrift in his Lowlinefs and Humility, 
and perfecute him : But the ddamical Man muft at laft be obedient and fubject to the 
Humility of Chrift, if he will be Abraham's Child and Heir; but if not, then he muft 
be fo long caft out from Abrabam's and Chrift’s Goods, sill he humbles himfelf, and 
freely yields under Chrift’s Humility, and forfakes the Self-hood of the greater and elder 
Self and Enmity affumed ‘in Adam. : 

31. By Rebecca's Trouble, Difcontent, Impatience, and Regret, in that fhe runneth to 
enquire of the Lord why the Strife was in her, that the Children did fo firuggle together, 
is fgnified thus much to us; that when Chrift manifefts himfelf in the Adamical Nature, 
then begins and arifes the Strife of both thefe Kingdoms, viz. the Devil’s Kingdom in 
God’s Anger in the Serpent’s Ens, and alfo Chrift’s Kingdom: When Chrift bruifes the 

l Sf2 l i 


E O E ERTS TERE 


316 


€ Jebnxvii.6, the Son faid to the Father, © Father, the Men were thine, 
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Serperit’s Head, then arifes great Difquietne/s in the Mind, for the Serpent flings Chri, 
viz. the New Birth on the Heel, and then aries this kicking and fpurning, viz. a la 
mentable and woeful ‘Difirefs: And then fays Reafon in the Mind with Rebecca, If it 
fhould be thus with me, why. am I entered into the divine Impregnation, into Repentance? 
Am J not thereby come only into Ditquietnefs, and thereby become a Fool to the World, 
and to my Reafon.alfo? And then ariies the Combat, and Satan’s Bruifing, in the Mind, 
with Anguifh and Grief, and then the Mind knows not where to betake itfelf,, but rux 
into Penitence, and afks the Lord why it goes fo with it. ay Rear a 
32. And then the Lord thews him in his Language, that Chrif now is in him in Helt, 
and affaults the Devil’s {trong rampant Fort of Prey, whereupon there is fuch Contett 
and Difquietnets in him, and thews him how his Realon, and the Adamical Nature, viz, 
the greater Part of his Life, muft be broken, and dive itfelf wholly into Refignation, 
into the deepeft Humility, into the Procefs of Chrift under bis Crofs, and become a Stran- 
er to itfelf, yea its own Enemy, and go with the Realon, and the greater ddamical Will, 
into its Nothing. , K 
33.. And when this is done, then Efan, viz. the Adamical Nature, 1$ indeed born, 
and comes forth always firt; but Yacob, viz. the Spirit of Chrift, comes ioon after, 
and deprives E/au of the Kingdom and Power, and makes Nature a Servant; and then 


Efau, viz. Nature, muft ferve Jacob, viz. the Spirit of Chrift: Then it is even here, as 
and thou hafi given them mi, 


*7Foknx. 28.and* I give unto them eternal Life. 


l Gea. xxv. 
24—26. 


* Sau figni- 
fies Sow, or 
the earthly 
fwinih Pro- 
perty. 


34. Underftand, Nature is the Father’s Property, for it is the Strength and Migh, 
wiz. the Fire foirit: ‘Vhis Fire-fpirit was given to the Light or Love-fpirtt in Chrilt, %2. 
to the holy Name Ye/us, which introduced itfelf in dbraban's believing Defire into an 
Ens, out of which Chrift, and then the new Man out of Chritt, is born, to when the 
Kingdom of Nature in the Father’s Fire-property was given, and he wholly gave h: 
Love-Ens for Food to the Father’s Fire-fource, viz. to the fiery Soul in the Father's Na 
ture: And even there Chrift with Love took Pofitfion of the Father's Fire-ftrength, 
and changed it into the Glory of the ¢riumpbant Kingdom of Joy; and thus alio it is to 
be underitood in the new Birth of Man. mee, 

35. And Mofes fays further: And now when the Time came that Rebecca foould be delivert:, 
bebald there were Twins in ber Womb, and the firft which came out was red, and all ovir 
rough like an hairy Hide, and they called bis Name Efau,; and prefently after came his Bro- 
ther out, and bis Hand took bold on Efans Heel, and they called bim Jqcod. Here now 
ftands the Figure fo lively and fo clearly fet forth, that Reafos may even fee it: The 
which before was hinted at in the /piritual Figure, that ftands here in a lively perj sia? 
Figure; for Mofes fays, Efau came forth fir; who was xed, and'bad a rough Skin. Sas 

36. Red betokens the Father’s Nature in the Fire: Rough denotes the earthly dofiat 
Nature, which Adam with his Luft introduced into him from the Farthlinefs. His Name 
is called ES AU from the fenfual Language, from the Property of the Formation of his 
Nature’s Property ; the fame in its Formation in the Language of Nature ftands thus: 


i pE s ak ing : + > d i! Ae 
E is the original ex una, viz. [24 Ghose.) and is the true angelical Property created in 1 


dam: (°S AU) is the formed Beaft of Self-luft; which has enclofed and fhut up the E, 
and obfcured and Jain the fame in itfelf; that is, wher it was extinct in it as to the 
Light’s Fire, yet the SAU, viz. the outward beftial Man, who had changed the E, 
the [kiiu] Image into a Beaft, did yet remain in its Form: Therefore the Spirit called 
his Name ES AU, viz. a formed or amaffed Image of Luft, turned from its fine Pure- 
nefs into Grofinefs, wherein notwith{tanding the E did ftill remain, but wholly encom- 


paffed and fhut up with the SA U. , ad in the 
37. After this Efau comes Jacob, viz. the Type or Image of Chrift conceived in the 
ee A 
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Ens of Faith, and holds E/au by the Heel: This declares, that the Adamical Image 
which God created fhall and muft be fir? born, for the fame is it which fhall live for 
ever, bur not in its rough Beaft’s Hide; for in that Faced bolds Efau, viz. the firt Man 
pe tie Heel, it fignifies, that the fecond Adam, viz. Chrift, is born after the firt Adam, 
aad takes hold of him behind, and brings him back again from the Courfe of his own 
Saf Will into the Arit Mother, from whence Nature is rifen, viz. to another new Birth. 

38. But that Efeu goes forward with his Birth, and Jacob by holding him by the Heel 
cannot withhold him, denotes, that the earthly Man in his Self fs fhould go forward, and 
not go't0/ oly in this Life-time back again into the Mother of the new Birth, but he 
would walk up and down with the Jefia! Man through this Time ; forthe Beak fhall not 
be new born, but the Image of God, which was loft or perifhed in Adam. 

39. And it further denotes, how Chrift fhould take the true /Jamical created Man by 
his Heel, that is, by the Mind of his Converfation, and put him back again into the firit 
Mother, whence he did arife, and how the Spirit of Chrift fkould follow after the earthly 
Man in this Life-time; when the Devil fhould be the earthly Man’s chief Guide in the 
Anger of God, then Chrif Mould come after him, and take the inward Property of the 
soor fallen and captivated Man, viz. the poor corrupt Mind of the Soul into his Arms, 
and draw it back again out of the Devil’s Nets and Snares; as Chrift faid, That be was a 
linz-dreffer who gkased: For in this Life-time the ‘Adamical Nature's Image ftands before, 
zad the Image of Chrift behind ; therefore the natural Man suf dic, and Chrift muft 
anie and put himfelf forth eminently in him. ree 

30. And it fhews further, how the Spirit of Chrift in Efza’s Line thould take E/au 
ia this Life-time by his Heel, and hold and rebuke him, and by his Children labour to 
hinder and fupprefs his evil Converfation and wicked Walking; butthe ///auiti/> Genera- 
tion would contemn, -defpife, and only trample it under foot, and lay about them as an 
evil, malicious, fiery Bealt; as it even fo comes to pafs, when God fends his Prophets, 
that they muft reprove-and rebuke Men, then they even [purn them away from them as 
Dogs, and will by no Means endure them; but Jacoh, that is, the Spiritof God, holds 
them yet by the Heel, and makes them waked and bare fo long, till Jacob's Footltep or 
Impre‘fion is known. : , : l 

41. JACOB fignifics, inthe Formation of the Name in the high Tongue, a ftrong 
Lubet or Defire out of the mental Tongue, viz. ont of the Nase JEHOVA brought 
into a Compaction or Exs; where the I takes the A, and exalts itfelf in the A, and takes 
the fenfual Tongue into the mental, viz. into the COB, fo that the O is fet for the Cen- 
ir of the Word; where then the profound Name of God is conceived or brought into 
the O, and therein it is rightly underftood how the Father’s Nature, viz. the Spirit of 
Senfe in A, C, and B, does form itfelf into the land O; for I is the Center of the higheft 
Love, and O is the Center of the perceptive Word in the Deity, which is underttood 
io be] without or beyond all Nature. a Fate ods gayi a wat oe 

42. This the Spirit has underftood in Jac, therefore they call him JACOB, fo long 
ull this Name was moved through the lin the Ens of Faith, fo that the I opened the 
Cand B, and put forth the formed or conceived Ens in the O, feeing the I had formed 
elf with the Oin Nature, through Nature, as an holy Blofom ,; and then the Name 
was called JESUS: For the I brought itfelf again into the enclofed fhut-up [ises] Pro- 
erty in Adam's Nature, and then the A was put into E, for the Father gave his Nature 
inthe Humanity to the Son, viz, to the I, and the Son made again an [ite] of it through 
the I, for the I entered into the deepsft Humility and Lowiinefs; and then the Figure 
food thus, IE, out of which the fiery Love-fpirit went forth, and made itfelf predominant, 

and fet forth before it its Character with the S and V; for the S is the Character of the: 
holy Fire, and the V is the Character of the Efflux, iffuing forth or Emanation, out of the, 
ire, Sie, Te 


317 


318 The Hiftory of Ifaac, and the Birth of Efau and Jacob. Part Il, 


* 43. Thus the Name 7accb was in the Fulnefs of Time in the Ens of Mary changed 
: into the Name Jefus, which Underftanding has been dumb and dead both to the Fres 
and Cbriftians; feeing no Nation does any more underftand its ewn Language, but th 
contend only about the Compaction of the formed Nature of the outward Name and Up. 
derftanding: The mental Tongue none will ‘learn to underftand, how the fame hy 
{Modellized. formed, imprinted, and f ideafied itfelf in the Words and Names in the fenfual Tongue, 
and yet the «hele Underfianding lies therein without Opinions: If we were not foss 
blind and fhut up in Ignorance, futfering Self in Pride to rule and govern us, we fhould 
Soon attain to the ceepeft Underftanding, but the Antichrift bears the Supremacy ; there. 
fore Efau only rules in the Underftaading. 
Gea, xxv. 44. And Mofes lays vurther; rd when the Children were grown up, Efau was a cu. 
ig ae ning Hunter, and a Man of the bicld, and Jacch was at plain Man, and dwelt in Tents; 
g ° and Ifaac loved Efuu, and loved to cat of kis Venifon, but Rebecca loved Jacob. O thou 
wonderful God, how very fimply and plainly are the greateft Myfteries typified and de- 
ciphered! Who can be able to underfiand, without thy Spirit, from whence it was, tha 
the precious Man Jaat, in the Type of Chrift, loved the natural Man in ddain's corrupt 
Image, Efau, more than Jacob in the Type of Chrift in his Figure? If thou hadh not 
in thy Knowledge vouch/afed me to underitand the fame, I muft be here even ftark bling: 
But it is by thy Counfel, O Lord, that we know thee, and thy Time is born, that thou 
revealeft the Secrets. 


45. Mofes fays, that Efau was an Hunter, and a Man of the Field, and the Father liv: | 
to cat of bis Venifon, and loved bim above Facch. Here ftands an external Figure, ast: 


Jfaac loved Efau for his Activity, cunning Skill, or worldly Exercife, and loved him 
more than Jacob; fo wholly has the Lord the Heart of the Wife and of his Children ia 
his Hand, that his Children muft xot in their Will do what they pleafe, and oftentimes 
well underftand, but what God wills. 
-© 46, Alfo we herein fee how oftentimes God withdraws the Myfleries from the mot 
holy, that they muft be even Children in them; and though they bear the divine Ply 
in their Hands, and it is their Work and Fxercife, yet they muft have a childlike Heart 
in the Underftanding thereof, as it may be feen here in J/aac. 
47. He loved Efau more than Jacob: Why fo? ‘The Ens cf Chrif laid in him, which 
ruled him; for Chrift thould love bis Enemies, viz. the corrupt Efau, and his natura 
Children ; bim he loved more than his divine Nature, for he brought his divine Nature 
b Not his Sin into the Death of the corrupt Adam, and loved * Adams corrupted Nature more than his 
ia the Na- holy Ens, which he, for the Sake of Man’s corrupt Nature, gave into the Fire of God's 


: 
: 


ture, but bis Anger, that fo he might redeem it in his Love; of this, Jaac was here a Figure in the | 


a Image of Chrift, who loved his Hunter in his evil Nature more than Jacob; he did nt 
Sin, which love his Iniquity, but his Child-like Nature, to which he would do much good, as Chnit 
he by Death loved us in our Adamical Nature, and did us Good: He did not love us according to 
freed fromSin the Will of Sin in us, as Ifaac alfo did not therein Jove his Son Efau, but according to 


oie the Father's Nature and Property, according to the childlike filial Nature. 


The inward Figure ftands thus : 


48. When Jfaac intreated the Lord, that his Ribecca might conceive, his natural De- 

S Eamet fire with the ' Lubet of the divine Ens of Faith entered into Rebecca, whereby Rebecca 
tonging. was opened; and fo the natural Love of J/zze, which was environed with Faith, was pro- 
pagated in his Seed, and opened itfelf in Eau: J/aac’s Love did not open itfelf in Efax 

as to his corrupt Nature, I fay, not according to the Kingdom of the Nature of this 

World, but according to the Covenant, according to the fecond Principle, viz. according 

_to God's Kingdom, which the external Nature in him had not as get apprehended, as 
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the divine Ens in Abrabam opened and manifefted itfelf according to the fecond Princi- 
ple, and not in the mertal corrupt Adamical Nature of the outward World: The like alfo 
is here to be underftood in the Figure in E/aw. : . 

go. Not that Efau received the Ens of Chrift in the Covenant as Jacob, but h's Fa- 
ther’s Love-defire, in which the bidden Covenant ttood zamoveable:. Now there was thus 
a Conjunction with his Father’s natural Love, for every Property loves its own Likenefs, 
efpecially if the Likenefs is proceeded forth from the Effence or Thing loving, as E/as 
was conceived in Rebecca of his Father through his Love-defire. : 

so. Andit even denotes, that the divine Eas in God's Love in J/aac loved the mife- 
rable human Nature, to redeem it: Therefore God manifefted his Love in Abrabam’s 
Faith, and introduced the fame into an Ens ; fo that this fame Love, which God gave 


| toredeem Mankind, fhould love the human Nature in its fhut-up abandoned Condition; 
+ asin very Truth the true real Adamical Nature, ordained by God, was fhut up in E/ax; 
_ and on the contrary, the Kingdom of the /#’rath had the outward Dominion: Now, to 
_ redeem this, the Spirit in the Covenant, through J/aac’s Nature, loved his Son E/au, viz. 


the filial Nature, and not only becaufe he was a Hunter of the Creatures. 
gt. Yet here alfo, by this Hunter, we are even to underftand the fame as is fet down 
before concerning Nimrod, who was a mighty Hunter before the Lord : For this whole De- Ges. x. g: 
{ription of the firt Book of Mofes is God’s Spirit’s Figure, Type, or Reprefentation, 
where he * plays with the Kingdom of Nature, and then alfo with Cérif’s Kingdom ; and * Or fets 
he has fo pourtrayed, delineated, and typified the Aéts of the holy Patriarchs under his R 
Figure, that we may clearly fee in all the Hiftories the Glance or Allufion of God’s Spirit, ap. 
how he has delineated, and fet forth to the Life the Kingdom of Chrift, and the King- 


| dom of Nature, and alfo the Devil’s Kingdem in the Wrath of the eternal Nature; and 


neither the Jews or Chriftians hitherto have had a right Underftanding of the fame, Nere, 
which among the Patriarchs was rightly underftood in its true Meaning. 

52. But afterwards, when their Children and Pofterity gave no Heed to the fame, 
but difregarded the true Underftanding, and loved their evil Nature more than the Spirit 


in the Covenant, then the Underflanding was ' put out among them, Ull they at laft alfu ! Or quenche ~ 


uh the Book of the Law, with the boly Hifories, and * Efdras wrote for them again the ed. 
Figure and Hifory in the Spirit of God, and that very brief, fhort, and exactly, ac- " Ef/dras 
cording to the fpiritual Figure; in which they were more diind than'feeing; as to this rore the o 
Day their Eyes are blinded, and that dccaufe they abufed the Knowledge of the true God, Law and Hla 
and ferved the Nature of this World, and honoured their evil Will above God; therefore ftories again 
alfo God has withdrawn himfelf from them with his Myfteries, and has fuffered them to fer oat 
run up and down as Children ful! of Ignorance with the Figure, till the Gentiles Time in YTS 10% 
the Manifeftation of Grace (in which they alfo have only abufed the Time of Grace, and 
the open Seal in their evil Nature) does alfo come to its End and Limit, and then the 
Figure fhall be fully manifeit in the * Efene ° for aWitnefs to all Nations, and after that i 
the Judgment, l POE 
53. And the Spirit of Mofes fays further, » Yacob was a plain Man and dwelled in Tents, infelt. one 
esd Rebecca loved Jacob : Realon underftands this F igure of a woman-like, motherly, na- clothing it of 
tural Love; bur the Spirit hath not wrote this Figure on that Account; for Kedecca aS det 
Prefled earnettly that Jacob might receive the Bleffing of Abrabam and Ifaac; the loved Ya- nari i 
“b as to his Origizal, which though fhe might not fo well underftand externally and ra- 14» 


| tionally, yet she Spirit in the Covenant underftood it ia her, which moved her alfo to bear ’Gea.xxv.27. 


fuch a Love towards $260); for there was alfo a Conjunction between the Mother and Son, 

54. For Rebecca was fhut up and barren, but when J/zac brought his Prayer and cat- 
helt Defire to God for her, then the Exs in the Covenant gave itlelf into his Faith in his 
Delite, and ‘ proceeded in the opening of Rebecca into the Conceptions for herewith 
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alfo the barren or fhut-up Mother was opened, fo that her Fruit (viz. Jacob) and the 
came into one Degree of Nature, and received one and the feme Love from Izads De. 
fire; for the Ens of Faith was conceived in the Tinéture of Venus in Rebecca, and as it Ñ 

4 Lede i. 28. faid of Mary, Chrift’s Mother after the Humanity, that * fbe was bleffed among all Wemer, 
fo alfo Rebecca did herè receive the Bleffing from the divine Ens, indeed not in the hich 

Dégree as Mary, but yet according to the Property of the Covenant; and hence it wi 

thag the Love of the Covenant was manifeft in her, as the Ens of Faith was alfo in Jaci, 

wherein the Love of God burned, fo that he loved Jacob more than Efau: For the Love. 

defire in the Mother and Son was from ome Original, and therefore her Defire incline: 

itfelf more to Jacob than Efau; and alfo becaule the heavenly holy Matrix, which di 
appeared in Adam, was moved in her Image, difappeared or dead as to the heavenly Wodi 
Effence, which Matrix afterwards was wholly opened in Alary; now this Matrix did lon» 

to receive the Ens of Chrift which was maniteft in Jacob, which was firit to be eflefed jy 

Mary; and yet the Spirit in the Covenant did take its Love-fport and Delight herewith, 

55. But that the Spirit of Mofes fays, Jacob was a plain [koneft] Man, and remeiued ig | 

Tents; he underftands thereby, that the true Jacob in the Ens of Faith remained inthe | 

Tents of. the outward Nature; that the Exs of Faith remained in his Nature, which is 

only a Tent thereto ; that he did not give himfelf wholly to the Tent as dim did, bur 

7c he remained therein in his Principle, till God in the Fulnefs of Time brought him fours 
in Chrit’s Humanity through the Tents of Nature. 
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e The Fifty-third Chapter. 


How Efau contemned bis Birth-right, and fold it for a Mefs of Len- 
_ til-Pottage , what we are to underfland by this Figure. 


Ee 


xxv. s9) 1 WEG HEN the Spirit of Mofes had fet down the Birth of Efan and Facob, he 
Grea. xxv. 29. P 

tee be ear’ proceeds to relate. pretently how the natural Adamical Man would but 

: OW little or nothing regard this high Gift in the Covenant, and would only 

k D D D , 

"ye eae a0 af feck after the Belly-filling of the earthly Life, as Eau, who gave bis Birti» 

i at right. for Pottage of Lentil, that he might but ferve his. Belly. 


ye o . The Figure of Mofes flands thus : 


ges Bee oy ae ‘ 
Gein xxv, : 2» And Jacob fod Pottage: And Efau came from the Field, and be was faint. Aad Efit 
e934. Said to Jacob, Feed me, I pray thee, with that fare red Pottage, for I am faint , and bene 
ee his Name was called Edom :- But Jacob faid, Sell me this Day thy: Birth-right: And Efit 
anfwered, Eo! Lmuft-even die, and what Profit will this Birth-right be to me? And Jach 
vit faid, Swear to metbis Day and be fware to bim, and jo be fold bis Birth-right to Jaco“ 
Then. Jacob gave Efau Bread; and Pottage of Lentils, and be did eat.and drink, and rof 

up, ond went bis Way: Thus Efan defpifed bis Birth-right, 
This Figure externally- has. butia plain and child-like Appearance, but yet is a Figure- 
of the greate Myfteries ;. for-E/az denotes the firj Power‘of the natural created daam, 
and Jacob denotes the Power of the other dam, Chrifi : Thus does the Spirit here play 
with the Figure, en es ; ius T Wie dade 3. For 
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3. For Adam's Nature came from the Field, and was faist, and longed to eat of the 
Portage which Jacob had: Adam was a Limus of the Earth, and a Limus of Heaven, 
but feeing he died to the Limus of Heaven, the earthly Nature had wearied him in its 
Strife ; and in this Figure (of faint Adam) Efau ftood here. 

4. The red Lentil-pottage, which Jacob had, after which the faint Adam in Efau 
longed, was the Ens of Faith, viz. the Ens of Chrift; the Adamical Nature in Efau, in 
is Anguith and toilfome Labour, in its Corruption and Mifery, longed after this Pot- 
tage, which was in Jacob; yet the earthly Nature of Efau underftood it mot, but the 
Soul’s Nature, which alfo longed after Chrift’s Ens, which was ftrange [or hidden} to 
Realon. 

3. Efau’s foulith Nature faid in its Longing to Jacob, Let me, I pray thee, tafte 
of the red Pottage ; for 1 am weary and faint by reafon of the Driver or Fomenter 
ct the anxious Birth; ata from this Longing or Luft he was called EDOM, which 
fignifies in che Compaction of the Word, in the Formation of the Tongue of Senfe, as 
much as a dipping or immerfing of the captivated Angelical Property into the Pottage ; 
as it there the Soul’s Longing or Ludet, in which the Angel’s Character yet ftood, 
although captivated, dipped, or plunged itfelf with the Defire into the bch Ens, and l 
would take the holy Zs in the divine Pottage, viz. the heavenly Effentiality into the 
Luft of Self: Therefore the Figure calls him in the high Tongue Edom. 

6. For the Defire of Efau’s Soul faid to the divine Ens in Jacob, Give me thy Tafte 
into the Effence of my creaturely Selfhood; but Jacob, that is the Spirit of Chrift in 
the Ens of Faith, faid, Sell me thy Birth-right for the Pottage; that is, give me for it 
the Soul’s Life’s Form, viz. the Center of the Soul’s Nature, that fo thy © firit Birth, + Or Birth- 
siz. the Soul’s Center, may be my own, and then I will give thee the Ens of God. right. 

9. For Efau inherited the firit foulith Power from his Father, and had the Soul’s 
Center for a natural duc Right; after this came the Ens of Chrift, asa divine Free Gift 
with a foulith Center; for the holy Ens fhould receive the foulifh Center from the 
déamical Nature : Now here the Adamical Soulifh Nature wooed for the Zéns of Chrift, 
and the Spirit in Chrift’s Zs wooed for the Souli Nature; and the Spirit of Chrift 
in Jaccd would not give the Talte of the divine Ens to the Soul’s Nature in Efan, unlefs 
it did give him the fiery.Centerto the Beginning of the foulifh Creature for a Propriety; 
that is, unlefs it did wholly refign and give up itfelf in the natural Sclf, into God’s 
Wil, and forfake the Firtt-birth of the Creature, and Efteem of itfelf in its Seif as 
dead, and give over the Dominion and Will of Life to the Spirit of Chrift in this bea- 
vay Pottage. 

8.But feeing Efau’s Reafon did not underftand this, he faid to Jacch, Lo! I muft even 
če, what then is this frf Birth to me? So very lightly did Reafon pafs over it, and 
ixeo not what the poor Soul food in need of, but the Spirit of Mefes played here in 
the inward Figure, and does fecretly hint hereby at what this externally fignifed. 

9. And ‘Jacob faid, Swear unio me this Day, that is, the Life of Adam in Efau fhould 
freely give itfelf out of the fiery Might, and wholly give itfelf up to the divine Ens, 
and forlake the fiery Right of Sclfhood; and it fhould do it this Day, that, is, from 
henceforward for ever: And this is faid, to fwear in God, viz. wholly, deeply, and fully ` 
teat, immerfe, give up, and refign one’s felf into the divine Power, and not refit, 
upon Pain of God’s Rejection. eo Cl 

10. And he fwore to him ; and when he had {wore, lie was called Edom: For the fiery 
Soul’s Nature dived and immerfed itfelf into the Lubet of the divine Ens; whence this 
Lentil-pottage is faid to be reddith; for here in this Oath the fiery Effence entered into 
the Lubet of the divine Ens, and thus the Light’s Ens received the Fire’s Ens; and 
E Spirit of Mofes plays here in the Figure; alluding how the Soul’s Property in the 
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Fire’s Effence muft wholly refign up, and eternally immerfe itfelf, into the Incarnaticy 

of Chrift, in the divine Light’s and Love’s Ens in the Covenant, viz. into the divine 

Lubet; and how the Light’s Ens would receive and take Pity on the corrupted miferable 

fiery Soul’s Nature, and caufe it to repent and quit itfelf of its Luft; and alfo how the 
r Soul would give up its natural Right for this red Pottage. 

11. For this is even a Figure, fhewing how God the Father gives his Nature, giz, 
the Soul, to his Son Chrift, in the Love-#s, wholly for his own Propriety, where the 
fiery Right is made fubjeét to the Love in the Light, for thus it goes alfo in our ney 
Birth: The Soul longs after this Pottage ; but if it will cafte it, it muft give its Birth. 
right for it; and moreover it muft fwear to God this Day, that is, for ever, to forfake 
and quit its Nature’s Right: Which the outward Reafon looks upon as ridiculous and 
foolifo, I mean the Children of the earthly Luft, that when a Man gives Honour, Goods, | 
and vm the temporal Life, for this Pottage, they even call hit a Fool, as here they | 
do Efau. | 

12. There is in this Figure a twofold Underftanding; viz. inwardly it is the Figure | 
of Chrift and Adam, as it is above mentioned ; and outwardly it is the Figure of the 
earthly Man, fhewing how carelefly and Nightly he paffes over it, and fells and gives | 
away the heavenly Subftance to fill his carnal Belly, and to fatiate his luftful Will: The | 
poor Soul indeed Jongs in its Effence after this red Pottage, but the earthly Reaton | 
defires only a Lentil-pottage for the lufting Belly ; as the like alfo is here to be under. | 
ftood in Lfax. | 

13. The Soul of Efau longed after Facob’s heavenly Ens; but the earthly Efm, | 
according to the outward Soul, minded only the earthly Power; the Kingdom of Nature | 
was fo very ftrong and earthly in him, that he neither underftood or regarded the eter. 

Gen. xxv. 32, nal, but faid, bat Profit ball this Birth-right do unto me, feeing I muft even die? And | 
34 he fat down, and eat and drank the earthly Food for the heavenly. | 
14. And Mefes fays, that when be bad eat and drank, he rofe up and went away; tht > 
- is, he filled his Belly with the Pottage of Lentils, and fold Jacob his Nature-right, and; 
went with the earthly Man away from the divine Injoyment. 


- The inward Figure is thus: 


15. Alrabam received the divine Ens in his Faith’s Defire, and the fame was the Stock | 
and the Root of Ifrael; but he was not J/rae/, for the Kingdom of the corrupted Nature, | 
and the Kingdom of Grace, viz. the conceived Ens of Faith, were wot as yet One in p 
him; as when a Kernel is fown into the Earth, the Kernel has as yet no Root, upon 
which the Stalk, Branches, and Fruits fhould grow, but the Kernel’s Power draws the 
Effence of the Earth into itfelf; and of both thefe, viz. of the Kernel and of the 
Earth's Power, grows the Koot, and then the Stalk, and above again the manifold 
Fruit. 

16. The like alf is here to be underftood; the divine holy Ens is not Nature’s, but 
the Soul is Nature’s: Now if the divine Ens fhall be made manifeft, then it muft be 
net through a natural Effence or Means, wherein the invifible may come into a vifible 

‘fence. i i 

17. The divine Faith’s Ens, which Arabam received, was of the invifible fpiritual 
Property ; the fame defired to introduce itfelf through the human Nature into a vilible, 
Jubflantial, creaturely, and natural Effence for a working Life, wherein the holy Light's 
natural Ens, and the Soul’s fiery natural Ens, might work and bring forth Fruit in one 

"In one Sub- * Effence ; for the Adamical Nature was gone forth from the bohy Ens, which was difap- 


By o peared in it; and here now was the Ground or Foundation of the Union; and as it i 
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with the Kernel in the Ground, where the Power in the Kernel mixes itfelf with the Ens 
of the Earth, and afterwards leaves its Shell and Hutk, when the Earth's Exs and the 
Kernel’s Ens is changed into one Ens; fo likewile it is here to be underflood. 

13. Abrabam received the divine Faith's Ens, wherein flood bis Fufification, but his 
Life’s Nature had not as yet Jaid hold of it to its own Power and Strength, for the divine 
Effence doth not give itfelf into Nature’s own Power; indeed it gives itfelf into the 
Ejence of Nature; but the divine Defire does not incline and yield itfelf to Nature’s 
own Self-will, fo that Nature fhould have the Predominance; a Similitude whereof we 
have in the Corn which is fown into the Earth. 

19. The earthly Nature cannot, in its own Power, make another Corn; and though 
it draws the Corn’s Ens into itfelf, yet it brings forth only a Stalk, in which Stalk the 
Corn’s Ens grows up and brings itfelf into a Bloom, and again into ‘Corn; where-« Kernels, 
unto the earthly Nature, with its Eas,’ muf be only a Servant. Seeds, 

ao. And as the earthly Nature of the Earth does always fiz? fhew its Child vifibly 
in the Growth, and the Corn’s Eas does therein hide itfelf, the like allo is to be under- 
ftood here by dbrabam, the Adamical Nature in Abrabam frit manifeftted itfelf with its 
Fruit, and that was Zmarli; but the divine Ens laid ftill hidden in his Nature, and 
fprang forth with J/aac, and by Jfaac the earthly and alfo the heavenly Nature did again 
fpring forth together, though in one Seed. 

21. But as the earthly Ens in the Stalk, and the Corn’s Ens in the internal Ground, 

grow up in and with one another, and yet each fets forth its Fruit, viz. the Earth, the 
Stalk and the Corn’s Manfion, and the Corn or Kernel the Blooms and Fruits, and yet 
the one without the other could not come to Effence; the like alfo is here to be under- 
food. 
22. Abraham was the Field, into which God fowed his Corn; Ihpmael was the Root, 
viz. the firft Birth; Z/aac was the Fruit, which grew from the Seed of God, underftand 
out of the Ens of Grace; and J/bmael grew trom the Ens of Nature out of the Father’s 
Property ; for the Ens of Grace had given itfelf into the Ens of Nature: Now each fet 
forth its own Figure, with JÆmael the Kingdom of Nature, and with Ifaac the King- 
dom of Grace was reprefented: J/aac was the Twig which fprung up out of the Field of 
Faith, viz. in the Line of Chrift, and from him came Jacob; viz. the Branch fpread- 
ing forth and difplaying itfelf into a Tree with many Boughs and Branches. 

23. Not that we are to underftand that Jacob did only grow and {pring forth out of 
the Kingdom of Grace; for the Kingdom of Nature, in which Zmac! and Efau flood, 
was alfo his Ground as to the Creature; but the Evs of Faith had given itfelf thereinto, 
and tinétured Nature, and advanced its Power, viz. the Line of the Covenant of God 
in Nature. 

24. Asa Blofom upon the Stalk hath far a more pure fubtile Property than the Stalk 
and Root, and as out of the Bloffom firft the Fruit, and a new Seed proceeds, viz. out of 
the fubtile ; fo likewife in Jacob the Bloffon of the Kingdom of Ifrael firl came forth; 
and no more in the Divifion, as it is to be underftood with Jmael and J/aac, but both 
Kingdoms together, viz. the Kingdom of Nature, and the Kingdom of Grace, not 
any more each Kingdom by itfelf, or apart in the Figure, but in the Type of the new 
Regeneration, fhewing how God in his Love had given himfelf again into Man, viz. 
into the Kingdom of Nature, and how through his Power the wicked Ens of the Serpent, 
fown by the Devil into the Kingdom of Nature, fhould be broken and killed. 

25. Therefore God called Yacob Ifreel, viz. a flourithing forth-fpreading Tree of many 
Boughs and Branches; or, as itis underftood in the Formation of the Word in the high 
Tongue, a flourifhing, or frefh fpringing of Paradife, where the I gives itfelf into 
the Koot, to a new Center, and fprings forth powerfully through the Root, with which 
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the Word of the Covenant is underftood in the Name JESUS : For this I is the Charac. 
ter of the Unius, viz. of the eternal One in the divine Luber, which Adam loft, when 
he departed from the I, viz. from the only Will of God, and entered into Self, and into 
the various Multiplicity of the Properties in their Difharmony, Inequality, and Dit. 
cord, to try, prove, and tafte Good and Evil in the five Senfes. 

26. This I brought itfelf of Grace again into the divided rext and torn Properties of 
the Adamical human Tree, and fprang torth through and with the Adamical Tree; ard 
bene he had his Name J/rael, being as a great Number and Power of fuch Branches, 
all which fpring and grow forth in the new Tincture ; in which alfo the Ens of the cer. 
rupt Nature grew up all along ; even as the Sun’s and the Earth’s Power work and 
grow together in the Fruit of the Tree, and are alwaysin Conteft one with another, tiil 
the Fruit be ripe, and a new Kernel for another Fruit be produced and alfo ripe, and 
then the Tree leaves the Fruit, and fows the new Kernel for another young Tree. 

27. In this Nature and Manner alfo arofe the Strife and Combat with £/au and Yacc) 
in the Womb, to fignify, that the corrupt Nature with the Serpent’s Ens fhould be re. 
jected and caft off; as the Tree lets fall its ripe Fruit, and only defires the Kernel [to 
propagate its Like;] fo it was here, when the Ens of Chrift ftirred itfelf up in Jauh | 
then arofe the Strife and Enmity , for the Ens of Chrift fhould rule ; and the Wrathin | 


bd a on m . . ‘ 
Nau was the Effence of the Serpent’s Eas in Efau, and even there the Serpent fung Chrift onthe ; 


as E/au’s, on- 
ly the Figure ; h 
was fet in No: He was of the right ddamical Nature, from his Father Jfaac and Abrabam; ony i 
Efau; not God did here fet forth the Figure of the Kingdom of Nature, which was poifoned in 


28. Not that we are to underftand, that E/au was wholly out of the Serpent’s Ee, | 


that he was Man, and then alfo the Figure of the Kingdom of Grace; thewing, that the nawd 


fonall : : i i 
Kad wholly Man muft forfake his own evil Will, and therewith alfo wholly immerfe and give ip 


from all E- himfelf into the Kingdom of Grace ; and the Figure which was here reprefented in Ex, © 
ternity pre- was to fhew that the * evil Adamical Man did not at all avail in God’s Sight, that it ws 


deftinated to 


Damnation, 
as Babelial(e- that he muft wholly forfake his natural Right of Self, and wholly give in himfelf ins {| 


Jy teaches. God’s Will. 


not profitable for the Kingdom of God, but it was caft away and rejeffed from God, ani 
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The Fifty-fourth Chapter. 


How Ifaac, by reafon of the Famine, went down to Abimelech 
King of the Philiftincs us Gear, and how the Lord appeared 
there to bim, and commanded him to flay there, and renewe 


there the Covenant of his Father with him: Of the Meaning of 
this in its {piritual Figure. 


KAPERA H E twenty-fixth Chapter of Genfis farther relates the Hiftory Gen. xxvi. 
rx x K relating to J/faac ; how God did fo very wonderfully guide him, 
Wey and renewed the Covenant of his Father Abrabam with him, and 

AY preserved and bleffed him, and his Wife with him; for feeing 

Ou x the Kingdom of Grace in the Covenant of God was now manifeft 

C ype PON in him, the Blefing of God did now {pring forth effectually in his 

Purpofe through the Kingdom of Nature. | 

2, And, on the contrary, it fhews how the Devil was an utter enraged Enemy to this 
Biefling, and defired to /ift and fearch the Kingdom of Nature in Ifaac and his Wife 
Rebecca (in whom as yet the Serpent's Ens laid in the earthly Flefh) through the Luft 
of King, Abimelech. 

3. And this again is a Figure of Adam in Paradife and alfo of Chrift in the new 
Regeneration, fhewing how «dam went into King dimelech’s Land, that is, into a ftrange 
Kingdom, viz. into the four Elements, where he has denied his Wife, viz. the Matrix 
of the heavenly Generatrix in him, in that he introduced his Luft into the beftial 
Property. ; 

ii ae here faac tood in Fear of his Life before King Abimelech by reafon of his 
Wife, fo Adam in his ftrange Luft in the Kingdom of the four Elements and the Stars 
did alfo ftand in Fear before the ftrange King, viz. before the Kingdom of this 
World, and denied his heavenly Birth out of Fear of the Kingdom of this World, 
and gave his eternal Will to the King of this World, that it might the better 
fare with him in his ftrange Luft, as [aac thought to do with his Wife, who ftood 
herewith in the Figure of Adam. 

5. Which Figure the divine Imagination reprefented to itfelf in Jfaac, and fet down 
withal the Covenant of the New Birth, viz. his promifed Truth, how he would lead 
and guide the Children of his Grace in the Prefence of the ftrange King, viz. in the 
Kingdom of this World, and preferve them * from the Luft and Defire of this King, z Before, 
and would lay hold of this King with his Power, and change bis Luft and Defire, viz. the 
Luft of the Stars and four Elements, into another Will of the eflential Defire; fo that 
the fharp and fevere Might of the Afrum in F lefh and Blood fhould be changed into a 
Covenant of Peace, and do no Hurt to the Children of Grace in the Covenant; but it 
frould ferve them to bring forth the Bleffing and Fruits, that they might grow greatly; 
as here J/aac with King Abimelech ftood furrounded in the mere Bleffing of God ; and his 
Poffeftion of Goods and Cattle grew fo great, that King Abimelech thought he would be 
too potent and mighty for him, and therefore commanded him to go out of his Land. = 

6. Which is a Figure of the New Birth in the Kingdom of Nature ; that if the inward” 1° igi 
Jpiritual Man does in divine Power outgrow or overtop the Kingdom of Nature, then eee 
‘the Kingdom of the outward Nature in Flesh and Blood in the” Spirit of the World, rit. : 
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is fore afraid and affonifbed atit; for it fees and feels its Ruin and Decreafe, and would 
fain preferve its Self hood and Prepriety in the outward Life. l 

7. And then comes the fpiritual Man in the Covenant of the New Birth, and reprove 
King Abimelech, viz. the outward Life in the Spirit of the outward World for the Wells 
of Water, which the divine Thoughts, viz. the Servants of the new Man, had digged, 
in the Soul’s Ground, viz. inthe eternal Center, becaufe Abdimelech with his Servants, 
viz. the evil earthly Chuuylns, Imaginarinns, and Senfes, had filled them up with the 
vain Luft of the Fiefh: This fets forth and reprefents the Wells of Water which Abra. 
bam's Servants, viz. Abraham's Faith’s Defire, had digged in the Ens of Faith; abou 
which Wells Abimelech’s Servants, viz. the Defires of the I-lefh, have contended for, and 
continually filed them [up with Earth,} which J/zac’s Servants do again open in the Roo; 
of Jfrael, and at laft dig up a Well wherein they find of the Living Water; and there 
they did pitch their Tent, which Well fignified Céri? : For they called the Place Ber. 


Jreba, viz. an Opening, or a Contrition ; which fignifies Repentance, Breaking up, orCon. | 


trition of the carthly Will, in which Repentance the Water of Life, viz. Chrift, flows forth, 

8. This whole twenty-fixth Chapter of Genefis is a Figure of the poor fallen Man ia 
the corrupt Kingdom of Nature, fignifying how he twims therein, and how the poo 
Soul is toft to and fro therein, and feeks itfelf in outward Things, and labours to 
advance its Strength and Power, and yet finds no where any abiding Place therein, ber 
wanders from one Thing into another, and works now in this, and then in that, and 
foon in another, and feeks Ref, but finds none, wl it comes to Beer-fbeba, viz. into Hs- 
mility before God; and then the Well of living Water {prings forth to it, out of God's 
Covenant. 

g. Now though the Words in this Text of the twenty-fixth Chapter feem to trex 
only of external Things, yet it is nothing elfe but the Spirit in Mofes alluding or playing, 
under the external Hittory, with a /piritual Figure of the Kingdom of Nature, and c 
the Kingdom of Chrift; for he begins and {peaks of a great Famine which was come 
into the Land, on Account of which Diftrefs [/aae went down to Abimelech King of the 


Philiftines at Gerar. 


The inward fpiritual Figure is this : 


10. When God had created Adam, he came into the Famine, viz. into the Tempts 
tion, wherein the Soul ought not to eat of the outward Kingdom, but of the inward; 
but feeing it turned itfelf with its Will into the outward Kingdom, it lived in the 
Famine, viz. in the Zenger after the outward World’s Subftance; and therefore it 
turned itfelf to Abimelech King of the Philiftines at Gerar, that is, to the corrupt King- 
dom in God’s Anger, viz. to the heathenifh King, and was fubject to it. 

tr. And then the Lord appeared to it, as here he did to J/zac, and faid, Go not into 
Egypt; that is, Thou poor depraved Soul, go not into the beftial Luft, but remain in the 
Land which I foall tell thee of; and be thou a Stranger in this Land; that is, remain in 
my Covenant, and be with the Soul a Stranger in this Houfe of Flefh, wherein the Soul 
is not at Home: And lo I will be with thee, and blefs thee, for unto thee and unto thy Seed 
Iwill give all thefe Countries, and I will perform the Oath which I fware unto Abraham 
thy Father: That is, 

12. Remain but ftedfaft in my Will, and then I will give thee after this [Life-time] the 
Kingdom of Nature, according to its inward good Ground, for Pofleffion and Propriety, 
and } will perform and ratify my Oath (viz. Jefus Chrift whom I promiied thee in thy 
Fall, and whom I introduced into Alrabam’s Faith) to thee forever; and J will, in the 
Kingdom of Nature, wherein thou muft in this Time ftand, work, labour, toil, and be 
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in Need and Diftrefs, even multiply thy Seed as the Stars in Heaven, and give thy Seed all Gen, xxvi. 4. 
the wrought Powers and Works to an eternal Propriety; and throuzb thy Seed fhall all the 
Nations of tke Earth be bleffed: That is, l 
13. Through thy Ens of Faith, which in Chrift, viz. in the Aim and Limit of the Cove- 
nant, fhall be manifefted in the Kingdom of thy Nature, and creaturely Property, and be- 
come Man in thee, all Nations, viz. the whole damical Tree, thall be bleffed ; and for this 
Reafon, becaufe Abrabam obeyed my Voice, and kept my Charge,Commandments, Ways and Laws ; Gen. xxvi.g 
that is, Abrabam has received my working Word into his Soul’s Defire, and obeyed my 
Voice in its Operation; which divine Operation is the Command, Law, and Form; out 
of which Operation, alfo, God fhewed Abraham, by the Circumcifion, the Figure of the 
Kingdom ot Chrift, that the fame fhould cut off the Sin and Vanity; which Figure God 
called his Charge, Law in the Covenant, and his Statute. ; 
14.The Spirit of Mofes does now proceed further in the Relation of this Figure,and figni- 
fes under the outward Hiftory of King Abimelech, how that Abimelech's Servants and Ifaac’s Gen. xxvi. 
Servants contended about the Wells of Water, and that Abrabam and Ijaac’s Servants digged 18—21. 
the Wells of Water, which Wells were continually flopped up by the Envy and Enmity of the 
Pbiliflines : By which Figure the Spirit fecretly fignifies, how the Children of the Saints, 
giz. the Patriarchs Abrabam and Ifaac, have always digged in their Ens of Faith for the 
| Well-fpring of Life in the Covenant,and have alfo obtained the Knowledge of the Mefiab. 
| 4§. But thefe Wells were continually covered and obfcured by the Devil in God’s An- 
| cet, and by the earthly Reafen, till they apprehended and laid hold of the Promife of the 
| Meffiah in Faith; and then they faid we have digged a Well, and kave found of the Water Gen. xxvi. 
of Life: The fame Ifaac called Sheba, and therein hints at the Sabbath, Chrift, as he alfo 32» 33- 
immediately fays, that thereupon the Place was called Beer-fheba, viz. a Contrition and 
Breaking of the Anger and Envy of the Devil in Man’s Property; to fignify, thas the 
SABBATH, Chrift, viz. the fpiritual Well-fpring, is truly called BEER-SHEBA, viz. 
a Contrition of Death, where the Sabbath introduces itfelf into Death, and brings forth 
the Fountain of Life through Death. . 
16. At which Fountain the Children of God’s Covenant pitched their Tent, and 
waited upon the Promife, till the fame Fountain was opened in the Humanity, and 
fowed forth out of Chrift’s Blood and Death, of which the poor Soul drank, and thereb 
was brought into the eternal Sabbath, where it was redeemed and freed from the Strife 
| of the Philiflines, viz. from the Contention of the Anger of God and of the 
Devil, as the Hiftory in this Text does clearly fignify thus much in the High Tongue; 
which the Spirit of Mofes has thus reprefented in the Figure, and plays with the Defcrip- 
tion of this Figure. 
17. As indeed the whole O/d Teftament is a Figure of the New, and the New a Figure 
of the future eternal World, wherein the Figure fhall ftand in divine Power, and the 
Spirit of God fhall in Eternity play with his Deeds of Wonder ; to which End alfo he 
has created Man, and inipired the Power of his Voice, viz. the living Word, into him, 
that fo he might be an Image of the eternal Word, with which Jmage the eternal Spirit 
Mt play, and work Wonders, that fo there may bea Joy and Knowledge in the eternal 
'ifdom. 
18, Now when the Spirit of Mofes had pointed out the Figure of Adam and Chrift 
under an Hiftory, he proceeds, and further relates how it muft go with the Children of 
God in this Time, fhewing in what Defire the poor Soul in Flefh and Blood lies captive, 
and is continually vexed and tormented, as here J/aac and Rebecca, for the Text fays, 
When Efau was forty Years old, be took to Wife Judith the Daughter of Beeri the Hittite, Gan. xxvi. 
end Bafhemoth the Daughter of Elon the Hittite, which were a Grief of Mind to Ifaac aud 34s 35: 
lo Rebecca; and in this Place he {peaks no further of thefe Wives, or their Children, to 
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fignify, that it is a Figure, whereby he alludes at fomething elfe; which Reafon looks 
upon as very ftrange, and wonders that God fhould permit swe evil Women to be with 
holy Jfaac, through his Son Efau; with whom he and his fair bleffed Rebecca mutt live in 
Trouble, Vexation, and Oppofition: So very fecretly does the Spirit of Mofes fet forth 
its Figure, that Reafon muit even be blind in it. 


The fpiritual Figure is thus : 


* Forty Years 19. The * forty Years of the Age of Efau, or of Ifaac after he begat Efan, fignifies, 
of Efau. that Adam with his Eve, when he was Man and Woman, and yet neither of them, ftood 
x Adam for- in Paradife * forty Days in the Temptation or Proba, and had Joy with his fair Eve, viz, 
p4 Days in with his ” female Property in himtelf. 
Temptation: 20, But Abimelech, viz. the King of this World, had introduced his Luft into this fair 
eminine. eG baie eee : T, 
e Feminine. female * Rofe-Garden, viz. into the Tinđure of Venus, underftand into the boly Life of 
Love in Adam, and ftirred the Center of the Soul’s Nature; whereupon dam became 
lufting and longing to take to him in his Property yet two Wives, viz. the beftial Wire, 
according to the beaft-like Property out of the four Elements, and the aftral Wife from 
the Conftellation [or Aftrum ot this World ;] which wicked Woman did awaken in dam's 
female Property, which he took to Wife for his Luft; as Eau did the Wives of Sera 
and Mockery, with whom he caufed mere Grief of Mind and lamentable Perplexity to 
himfelf and his right female Property ; and we indeed do ftill fuffer and endure the fame, 
and muft confume our Time with sem in Mifery and Lamentation. 
“Ifrael forty 21. Further, This Figure denotes the + Forty Years of J/rae/ in the Wildernefs, when 
ca sm Bi they did eat Manna, and rejoiced with Rebecca under a ftrange King, where they lived in 
Kaeraet elie Kingdom of this World, and yet were led, preferved, and nourifhed in the divine 
Arm; and therefore they grew great before the World, as J/aac under King Abimelech, 
and when J/rae/, after Forty Years, pitched their Tent at Beer-fbcba, viz. in the promifed 
Land, they yet took thefe two Wives to them in their flefhly Luft, which cau‘ed mere 
Grief of Heart to them; for which two Wives fake they were forely punifhed of God, 
and were at laft, for their Sake, driven from Beer-Zeba. 
22. Thirdly, This Figure denotes the hard Combat of Chrift in the Wilderne{s in 
Adam's ftead, where Chrift in our Llumanity took th-f2 two Wives (which were manited 
in ddam through his ftrange Son or Will) to his heavenly Kffentiality, and fuffered skes 
> Chrift forty to hunger © forty Days, fo that they mutt refign and give in their Defire to the divine 
ae 1 = Efence, and learn to eat heavenly Manna, to lignity, that this earthly Luft [in us fom 
ildernels. the Stars and four Elements fhould be broken in Ciirift’s Death, and ceafe. 
e Chrift forty 23. Fourthly, It denotes the * Forty Hours of Chrift in the Grave, where thefe nec 
Hours in the ives of Unquietnefs, in the human Property, were changed again into one eternal Wiis 
Grave. viz. into the true Redecea, and right Adamical Eve, which was in Adam before his Lrt. 
‘Chrift forty 24. Fifthly, It points at the * Forty Days of Chrift after his Refurred?ian, when the 
Days after two Wives of dlan and [jan were again changed into a manly Virgin, when this Virzia, 
ie NERS viz. Chri in our Male and Female Property, did rightly fand out the Forty Days of Aien 
f in Paradife, when he was tried, and therefore he iet himfelf by divine Might into the 
royal Throne of ejected Lucifer, as a Judge, and with thefe two Wives in one Virrinity, 
© Vix. Luci- 88d one only Perion or Image, would rule over © him, as the Caufe of Man’s Milerv, 
fer. fecing he was the great Cauie that ddam, viz. the Image of God, did manifeit by his 
Son of the new Will yet swo Wives in his Virginity. 
No, Efdras, 25. This the Spirit in Mofes and © Efdres have myttically and fecretly hinted at uncer 
an outward Figure, fhewing how it fhould afterwards fall out: And though it is very 


likely that Rez/ca will not believe us, we care not for that, and ig matters not much, 
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feeing we have not difclofed this for its Sake, but for the Sake of the underflanding Chil- 
dren. However, we know very well in what Vifion we write; [we know from what 
Spirit’s Illumination and Knowledge we have fet down fome Glances of the great Myfte- 
ries fignified by this fhort divine Hiftory of Mo/es.] 
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The Fifty-fifth Chapter. 
Shewing what we are to underfland by Ifaac’s blefing Jacob un- 


knowingly, when he was old, and ready to die. 


The Gates of the Great Myfteries of the whole Bitle. 


I Pin Me) HEN Reati this Hiftory of the twenty-feventh Chapter of Ge- Gen. xxvii. 
FA es nefis, it hath a twotold Conjecture about the fame; one is, as though 
BMA w AYE Rebecca only loved Jacob more than Efau, and therefore brought him by 
` f Craft to obtain the Bleffing of his Father; and again it conceives, that 
k << "yy indeed it was from the Appointment and Providence of God, becaufe 

Efau was not worthy of the Bleffing, and therefore it will take upon it 
ehelly to condemn Efan; whereupon alfo it has fet the Predeftination ; and yet it under- 
ftands nothing at all of this wonderful Figure. 

; 2. Now if we would rightly underftand and interpret this Figure, then we muft fet 

| herein the Figure the Patriarch J/aac in God the Father’s Stead, who alone can blefs , who 
| dbo bleffed Jfaac in Abrabam's Seed, that Ifaac fhould again blefs his Seed in the Cove- 

d mants Line. 

1 3. And Efau was fet in the Place of the depraved Nature, viz. in the Kingdom of 

| the corrupt Nature, in Man’s Property, apprehended in the Anger of God. 

4. And Jacob we fet in the New-Birth, in the Humanity of Chrift, which God the 

| Father bleffed infead of the depraved Adam, when he brought forth a new Generation 

| cut of our Humanity in this Line. 

5. And we foe here how Adam has fooled away, and loft the Bleffing and divine Unétion , 
and how he was rejected in the earthly Image from God; and how he has loft his Right 
of the divine Unétion, as here E/au did the Primogeniture, and alfo the Bleffing. 


The inward fpiritual Figure ftands thus: 


4 6. Waae was old, and expefied to die, and called Efau bis firft-born Son, that he might Gen. xxvii. 
| fs bim with the Blefinz of Abrabam, and bade him go take fome Venifon, and drejs it for =+ 
| bm, that he might eat gladly thereof, that his Soul might be refrethed, and the Blefling 
| of the Lord might put forth itfelf in him, that be might blefs Efan; and Efau went and 
4 das his Father would have him, that fo he might be blefied; this, in the inward Un- 
cerftanding in the Figure, is thus. 2 
| 7. When Ifaac was ready to die, the Bleffing in God the Father’s Property moved it- 
4 E in him, and would blefs the yatural Seed of the Adamical Nature, viz. the Kingdom 
rou. LI, U u 
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of Nature in Ejau: For Ifaac longed after Venifon, viz. after the Kingdom of Nature 

in the beftial Property, viz. after the depraved Adamical Man, as to the firft Creation, 
8. For the Father's Bleffing would caft itfelf upon dem, in whofe Stead E/au ftood, 

but the heavenly Ens was extinc? in the firt Adam, and therefore the natural Man might 


- not be helped and remedied only with a Bleffing: But there muft be another ferious kar. 


Gea. xxvii. 
40. 


Gen. xxvii 4. 


€ Or Soul's. 


neftnefs, the Bleffing muft become a Subfance, viz. Man, in the Kingdom of Nature, 
of which [fubftantial Bl-ffing] the Kingdom of Nature was not capable in its own Power 
and Might, as here Efax in his Kingdom of Nature was not capable of the Father's 
Blefling. 

9. For the Kingdom of Man’s Nature was fo poifoned, that it muft be difolved; 
therefore the Bleffing of God the Father turned itfelf upon the Woman's Tincture, viz, 
upon the Adamical temale Tincture; underftand the Light’s Tincture: For the fiery 
Tin@ture in dam was awakened in the Wrath, viz. in the Kingdom of Darknefs, and 
was made an earthly Image; and herein the heavenly was fwallowed up and mortified: 
Now the Bleffing would come to help this heavenly diftppeared Image, that fo it might ; 
be quickened again in the Blefling ; and fo the Kingdom of Nature with which it was 
incorporated fhould be bleffed, tinctured, and regenerated. 

10. Seeing then two Lines went forth in Adrabam's and Ifaac’s Seed, viz. in Ima: 
and Efau the right depraved damical Image, and in Ifaac and Yacob the Line of the 
Covenant in the free-given Grace, the Blefling of God the Father, which was manifefted 
in Jfaac, turned itfelf upon Faced, viz. upon the Line of Chrift whom God has anointed, 
that he fhould egain ancint the firlt-born Efau, viz. the frt Adamical depraved Man: 
For the firt Adam had loft his firit Birth given him out of the divine Word in the Crea. 
tion, and could not any more be blefled out of bis Center. 

11. For the Soul’s Will was broken off from the eternal Word of divine Holinefs, and 
had given itfelf into the Center of the firt Principle, viz. into the Wrath of the eternal 
Nature, into the Severation of the {peaking Word, viz. into the Oppofition and conten- 
tious Contrariety; whence alfo J/aac bleffed Efan with the Word of Strife, when he faid 
to him in the Blefling, Thou foals live by thy Sword, and break thy Brother's Yoke from of 
thy Neck, fignifying, that now the depraved Nature in him was ‘become a Servant of 
God's Anger, and fhould now bear and manage the Combat which Adam had raifed up ia 
the Life’s Properties, and be a Servant of the fame. 

12. But that J/aze did n:4 underftand this Thing, and would have bleffed Efax with 
the Bleffing of the Covenant, and given him the Scepter in Zion, it fhews us, that Jase 
and all the holy Children of God, tbough they be born again of the New-Birth in the Line 
of the Covenant, do not apprehend and underttand the internal Ground of their Effence, 
wherein the Kingdom of God works and is in Power, fo as to be able to do any Thing 
thereby in Se/f-Will; but God turns this internal Ground of the Place of God, as he 
pleafes ; and the Soul mutt fee to what it does ; as here J/aae muft fee to what the Lord 
had bleffed by him. . 

13. For Jfaac faid to Efan, that be foould make bim ready favoury Meat fuch as be loved 
to eat, and then bis Scul would blefs bim : But now this Blefling ftood in the Line of the 
Covenant, in which Chrift fhould fpring forth, not in the Sonl’s Might, but in God’s 
Might: For the Souls of faac and all the Children of Adam were as yet with the 
Soul’s Root, on the Band of Gad’s Anger; which Anger this internal incorporated Line 
of Grace fhould deftroy in Chrift’s Death, and whoily incorporate and unite it in the 
Line of the Covenant. 

14. Therefore the Soul’s Will in aac fhould not propagate the Bleffing of this Co- 
venant’s Line, and give it to the Kingdom of the € Soul-like Nature, viz. to the frit- 
born Efau, and firit Adam; for the Soul was a Cau/e of the Deftruction ; the Fire’s Tinc- 
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ture received not the Might and Strength of the mew Vertue, for its Might fhould be 
broken, viz. its proud Lucifer, who likewife is the very fame: But the Light’s Tinc- 
ture, which difappeared in Adam, when the Fire’s Might introduced dark Earthlinefs into 
jt, which Tincture /prang forth again afreth in this Covenant’s Line in the Power of the 


in-fpoken and promiled incorporated Word of Grace, the fame had the Might and Power | 


of the Bleffing. 

15. The Seed of the Woman, viz. the Light’s Tin&ture and Vertue, fhould bruife 
the Head of the fiery Serpent, and change the Soul’s fiery Might into a meck Love-Fire ; 
the fiery Soul’s Will fhall and muft be wholly tranfmuted and turned into Mecknefs. 

16. As this difappeared Light’s Tinéture was brought from Adam into the Woman, 
siz. into Eve (which, when it was in Adam, was his fair Paradifical Rofe-garden of pecu- 
liar Love, wherein Ged was manifeft) and fecing now the Figure of the New-Birth was 
reprefented in J/aac’s Bleffing, therefore alfo his Wife, viz. the bleffed Rebecca, mutt 
come, as one who alfo ftood in the Line of the Covenant, and fet forth the right Figure 
of Chrift, viz. Jacob in the Place of the Bleffing ; to fignify, that Chrift fhould be ma- 
nifefted in this Covenant’s Line in the Seed of the Woman, viz. in the Light’s and Fire’s 
Tincture, and affumes the Soul’s Nature from the Power of the Light, that fo he might 
rale over the fiery Nature of the Soul, and change the fame into the Power of the Light. 

17. Now Rebecca, Ifaac’s Wife, was here in this Place a Figure of the Virgin Mary, 
who brought forth Chrift, viz. the Blefled of God, who fhould blefs E/au, and all the 
Adamical Children; and it was fo ordered by the Lord, that Rebecca fhould fo carry it, 
for the underftood that the Blefling, viz. the Scepter of Ifrael, did reft in Yacob. 

18. For feeing the Scepter of Zion laid in the Seed of the Woman, viz. in the Vir- 
finity, the fame Scepter was here alfo ftirred in the Seed of the Woman ; fo thata Wo- 
man muft bring forth the Covenant’s Line to the Place of God, the Father’s Blefing, 
which was in J/aac; and the Man’s Will, viz. the Soul’s natural Fire-Will, mut come 
iebind, and be a Servant of God’s Wonders, and fee what God has done with him. 

19. But that it appears to be as a Deceit or cunning Subtlety, in that Redecca did fo 
inftruct and put on Jacob to take away the Bleffing from Ejau, as if the loved Jacob far 
above Efau, therein Reafon has blind Eyes ; for through the Devil’s Cunning the Curfe 
came into the World, and through the divine Cunning in the Love the Deftruétion of 
Death and Hell came again into the Soul: The divine Cunning killed the Devil’s 
Cunning. 

20. Underttand it right; all Cunning arifes from the Lubet or Defire; the Devil's 
Cunning arofe from the falfe Lubet or Luft: So likewife God’s Lubct came again into 
the Woman’s Seed (into which heavenly Matrix the Devil had infinuated his Luit) and 
deflroyed the Devil’s Luft. 

21. It was of God that Jacob obtained the Bleffing, wholly contrary to the Mind and 
Will of Reafon ; for he ftood in the Figure of Chrift, and Efan ftood in the Figure of 
the depraved Adam. 

22, Therefore Efau was an hairy or rugged Man, fignifying the monftrous, beftial 
Property, which had awaked in the Fall through Luft. Now when Adan’s Luft had 
brought itfelf to Subftance, then the Fleth became grofs and befial: Thus the bef- 
tial Part {wallowed up the heavenly in itfelf, and Death was manifefted in the Flefh ; and 
we fee here in this Figure very clearly typified how it fhould be. 

23. Jfaac would blefs the beftial Man in Efau; this God would not; the divine Blef- 
fing belonged to Chrift: But the depraved Adam could not be capable of receiving the 
Blefling of God, unlefs Chrift fhould take this rugged beftial Skin [or Form] which 
deam had put on, as here Jacob could not be bleffed, unlefs he had on him the hairy 
Beaft-like Skin. 

Uuz 
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24. God the Father fet before him our Mifery, in his Covenant in Chrift, in our Hu- 
manity which he affumed ; for Chrit muft enter into our Humanity, and walk in our 

* Note, Fairy Form, and deftroy our Death of the beftial Property; as it is written, > He took on 

ome Lii. & bim cur Sicknefs, and laid on bimfelf our Grief. 

a Pai 24, 25- For as Iaac took hold of his Son Faced in his hairy Skin, and felt whether be was 
bis firft-bern Son to whom the Blefling belonged, fo God the Father reached into the E/- 
fence of his Son Chrift, and felt whether the Humanity of Chrift was the fir} Image cre- 

Rote, the ated in Adan; ‘whence the Agony fcized on him in the Mount of Olives, that be fatat 

ae the Lloody Seat, of which Jfaiab ipeaks plainly, He took on kim cur Grief. 

blood Sweat. 35, And as Jjzac found outwardly only I:fau’s Skin on Jacob, and inwardly beard Jaccb's 
Voice, and yet bleffcd him initead of Efau, as if he was Efan, fo likewite God the Fa- 
ther found our rugged human Property on Chrift, and yet inwardly he heard that the 
Voice of God founded in him, that the divine heavenly Ens was within under his af 
fumed Humanity; therefore alfo his Voice did in his Baptifm in Jordan reft upon him, 
when he bleffed our Humanity, in that he faid, This is my beloved Son, bear ye kim. 

27. So likewife Jace heard indeed the Voice of Yacch under the hairy Skin, and un- 
Cerftood that it was net Ejau; but the Spirit in his Blefling did yet forcibly pafs upon 
him ; for he proved in him the incorporated Ground of the Covenant, viz. the Line of 

Gen. xxvii the new Humanity ; for he faid, The Voice is Facob’s Voice, Lut the Hands are the Hanes 

22. of Efau, in which the Spirit intimates, that in Yacob, and all the Children of God in 
Fleth and Blood, there is even the firit depraved beftial Jdamical Man, with his dairy 
Skin, which God does not look upon; but only the divine Voice, which is one Spint 
with God, inkabits in the inward foulifh Man, 

28. And then we fee in this Figure, that our Beaft’s Skin in Flefh and Blood, where- 
with we fo pride ourfelves and make devont Shews before God, is only a Deceit: As 
Faccb in this Beaft’s Hide ftood as a Deceiver before his Father, and would blind his Fa- 
ther with the Beaft’s Skin, fo likewife the earthly Man cometh in his beftial Property be 
fore God, and defireth God’s Blefling: But he may not obtain it, unlefs he has Faccl’s, 
viz. Chrift’s Voice, in him under this Beaft’s Skin. : 

29. For as Facch was fmooth and pure under this Bealt’s Skin, fo muft we be fmooth, 

‘Of theHeart pure, and boly, in our inward Ground *, under this our Beaft’s Skin, if we will have the 

and Soul. Bleffiig of God to light and reft upon us; for we fee very well in this Figure, that the 
Bleffing would not reff upon Lfau, who had by Nature a rugged, hairy Beaft’s Skin in 
his Etfence, though he was the firft-born to whom the Blefling belonged by Right of In- 
heritance ; for the frf Man was become depraved in his Nature, and had loft the Inhe- 
ae of God, the Bleffing; and the filial Inheritance refts only upon the fecond new 

Gam. 

30. Further, this Figure denotes, that the new Man in Chrift fhould take away the 
Scepter and Might from the Devil, and alfo from the Afan of Sin, and in this Blefing 
rule over him in Power, as Jacob was made Lord over his Enemies: This Figure points 
waolly at Chrif. 

31. For as Jacob took a ftrange Form on him, and came in frange Attire before his 
Father, and cefired the Blefling of him, and alfo obtained it, fo Chrift, viz. the Eternal 
Word, took on him allo a frange Form, viz. our‘Humanity, and brought the fame be- 
fore his Father to blefs it. 

Gen. xxvii, ge. And as Ijaac bleffed his Son Jacob with the Dew ef Heaven, and the Fatnefs ef the 

28. Earth, «itb Corn and line, fo God the Father bleffed our Humanity in Chrift; for our 
Humanity was alto in its Original out of the Limus of the arth, and was nourifhed and 
brought up by the Dew of Heaven, even by Corn and Wine: This God blefléd to the 
New-Birth and R-furredticn of the Dead upon the Life to come. 


i 
i 
$ 


AASER E a a erae ei once me WA AN 


REE o 


Chap. §5- Of Maac’s bleffing Jacob. 333 


33. And as Ifanc fet Jacoh to be Lord over bis Brethren of the natural Property, fo God Gen. xxvii. 
has fet the New-Birth in the Bleffing of Chrift to be Lord over the Adamical Nature in 29- 

Fiefh and Blood ; fo that the new Man, born of God’s Bleffing, muft rule over all the 
Members of his natural Body, and they muft be fubje& to the new Man. , 

34. And as [faac fet the Curfe between them, That whefoever fhould curfe Jacob foou'd Gen. xxvii. 
he accurfed, and whofcever foou'd blefs him fhould alfo be bleffed ; fo God has fet the Curfe 29- 
upon the corrupt Aéamical Kingdom, that whofoever fhould not be found in the Blefing of 
Chrift, muft be eternally in the Curfe of God; but whotocver fhould bring his Mind and 
Will into this Facob’s, viz. Chrif’s Bleffing, he thould be for ever in the Bleffing. 

g. Further, We fee in this Fype how it goes with the Children of God; tor cohen Gen. xxvii. 
Iisaz bad bleffed Jacob, then came Efau with bis Venijon, and his Father Ifaac was alionithed, 3? - 33° 
and faid, Why? who art thou? dnd be was difmayed at it, that he had unknowingly 
blefied Jacob: Which typifies how that the A /am:cal Man underftands nothing at all of 
Goa’s Ways; and how God does oftentimes wonderfully dead him according to the in- 
ward Ground, and that though he be carried.on tn the Way of God, yet he looks much 
at the outward Reafon, and often fumbles at external rational ‘Things, at temporal Or- 
ders and Goods, and fuffers Fear to furprize him, and would fain have the Will of his 
Reafon be done; as here Jaac trembled exceedingly, when he faw that the Will of his 
Reafon was broken. 

36. And herein we acknowledge the Mifery and Ignorance of the Children of God, in 
that Reafon enters into his own Dominion, and will not wholly leave itfelf to God, and 
is aftonifhed when it goes otherwife than it has imagined to itfelf. 

37. And then we fee how God at laft breaks forth with his Light in the Underfandinz, 
and fhews Man his Way, that he is fatisfied, as he did here to J/zac, in that he faid, This Gen. xxvii. 
Jacob is bleff-d, and be feall alfo remain bleffed ; for now he underftood God’s Will. 33- 

38. Further, We fee in this Hiftory how Efau weeps lamentably before bis Father for Gen. xxvii. 
the Blefling, and fays to his Father, Blefs me alfo, my Father. Hofi thou but one Bleffing ? 34738. 
Hafi thou not referved one Blefing for me? But bis Father faid, I bave made bim thy Lard, 
and all bis Brethren I bave given to bim for Servants, with Corn and Wine I have enriched 
tin: What foall I do nsw unto thee, my Son? This typifies the Kingdom of Chrift, fhewing 
how God has made it Lord over the Kingdom of Nature, as Chrift faid, AX Power both Maub xxviii. 
in Heaven and on Earth is given to me of my Father. 18. 

39- Further, It denotes, that the corrupt Adamical Nature in Efan, and all Men, can- 
act receive the Blefling, unlefs they firft die to their own Self-Right and Will; as Efeu 
could not be bleffed of his Father with the holy Bleffing, for he was the Type of the 
corrupt Adam according to the Kingdom of Nature: So likewife the earthly Nature can- 
not be capable of the holy Spirit in its Effence ; of which Chrift fid, Jeb and Blocd Jobn xii. 24. 
fall not inherit the Kingdom of Ged, unl-fs it falls into the Earth, and exters again into its! Cer. xv. 
fr Womb as Grain that is fown, and refigns its Nature to the firt Mother. 36, 50. 

40. And then we fee here how Jac gives his Son Efau a temporal Bleffing, and inti- 
mates to him, that the natural Man is led by the Spirit of this World: For to Jacob he 
hid, God give thee of tke Dew of Heaven, aud of the Fatnefs of the Earth, and of Corn and Gen. xxvii. 
Wine Abundance: But to Efau he faid only, * Behold! theu wilt havea fat Dwelling upon ae 
the Earth, and of the Dew of Heaven from above; thou wilt live by thy Sword, and ferve Ers 39940" 
thy Brethren; and it will come to pafs, when thou fhalt bave the Dominion, that thou wilt 
break bis Yoke from off thy Neck. j 

41. And hereby he fignifies, in what Dominion the outward natural Man is led, driven, 
and nourifhed, and what his Defire and Endeavour fhould be; namely, he would be in 
his Mind only a Robber, Murderer, and an evil malicious Beaft, that fhould defire to 
bear down all under it with Power, Force, and Murder. 
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42. For Ifaac does not fay, Live thou by thy Sword; but shou wilt do it, viz. God's 
Wrath in the Kingdom of the corrupt Nature with the Devil’s Will will move thee there. 
unto, that thou wilt draw the Fatnels of the Earth to thyfelf, and wilt be ruled and driven 
by the Stars above, and wile in thy natural Power drive away from thee the Chil. 
dren of God, who rule in God’s Power: That is, when the holy Spirit in God's 
Children reproves them by Reafon of their Tyranny, they then kill and flay them, 
and tear the Sword of the Holy Ghof# from off their Neck, as here J/aac faid, Thou 
wilt do it. 

43. As indeed Efau foon did, and would have killed Jacob, fo that Jacob in God's 
Bleffing was fain to fly from bim; and here he pulled off the Yoke of the holy Spirit 
from his Neck: And this Prophecy of the Patriarch is a Figure, how thofe of the Nature 
of Efau and Tyrants, viz, the Aethly Brethren of the Chriftians, would dwell among 
the Chriftians, and be born as to their natural Brotherhood of the fame Parents, as Ejeu 
and Jacob; and yet they would perfecute them with Sword and Torments, and thruit 
them away, and yet ftand themfelves as if they were the only true Chriftians, and defire 
the Bleffing of God, as Efau ftood and wept bitterly for the Bleffing; and he did nog 
mind the Kingdom of God, but that he might be a Lord upon the Earth over his Bre- 
thren and other Men, and might have Riches, and Fulnefs of the Belly. 

44. This Efau in his Bleffing is a true Type of Antichrit, who draws near to God with 
the Lips, and gives himfelf to an external {eeming Service and Worthip of Chrift, and 
fets himfelf forth as if he did it to God, and ftands and makes mighty holy Shews in his 
Hypocrify and gliftering Verbalities, and fets forth himfelf with Zeal and Devotion, that 
fo he might be honoured of Man, and that his God Mammon and Maozim may be fat; 
and does even mourn and lament for Malice, when Men will mot do that for him which 
he will have, when he cannot get enough of the Belly-bleffing, according to the Will of 
his God Maozim ; and whofoever does but reprove or touch him, and {peaks to him of 
He Blefing of God, him he will flay, and cannot endure a true Servant of Chrift under 

im. 

Neue, 45. Reafon fuppofes, that feeing I/aae faid to Efau, Thou fhalt live by thy Sword, that 
God hath conmanded him fo to do, and here it props up [its murdering Malice,] but it 
is far otberwife; God wills not any War; but the Kingdom of Nature in God’s Anger 
wills it; and whofoever is born only of the Kingdom of Nature, he lives alfo to the fame. 

46. Therefore faid J/aac, Thou wilt do it: As if he had faid, Thou through thy An- 
ger wilt ferve the Anger of God, and wilt be a Lord in the Kingdom of Nature in this 
World; even as the rich and wealthy ones bring themfelves into Power and Autkoriiy, 
and do it through the Kingdom of Nature in the Wrath. 

Gea, xxvii 47. And we fee further, how that E/au did bear deadly Hate to bis Brother Jacob for the 

41. Sake of the Blefing, of which notwithftanding he was not capable as to the Kingdom of 
Nature; to fignity, that the true Children of Chrift fhould for the Sake of this Blefling 
be hated, perfecuted, and flain by the Children in the Kingdom of Nature, and that 

1 Note, When becaufe the Kingdom of Grace ' fhall rule over the Kingdom of Nature, and deftroy the 

Grace hall fame at the End of Days, and change it into its Might; and éderefore there is Strife be- 

ue tween both Kingdoms. 

48. For the Children of Chrift in the Time of this Life, as to the outward Man, live 
in the Kingdom of the depraved human Nature, viz. in the Kingdom of thofe of the 
Nature of Efau, and are, as to the Spirit, only Strangers and Pilgrims therein; as Chrift 

Febaxviii.36. faid, My Kingdom is not of this World: And therefore the Children of this World are 
Enemies to them, and perfecute them, as E/au did his Brother Jacob. 

49. For where the Kingdom of Chrift begins to flourifh, there prefently the Kingdom 
of the Devil begins to ftorm and rage; and for this Reafon, becaufe the Kingdom of 
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Chrift fhall and will take away and ruin his Might and princely Throne; ence is the 
Strife in this World between the Children of Jacob and Efau. 
50. For as foon as Yacob had obtained the Bieffing, E/au purposed in his Mind fo kill Gen, xxvii. 
yaccb, which is a Figure of Chrift, fhewing how that God's Anger would kill Aim, in 4t 
this Bleffing in our aflumed Humanity, as to the Kingdom of Nature, and that the Chil- 
dren of God alfo fhould be killed in God’s Anger as to the Kingdom of Nature, and 
fhed their Blood into this murdering Spirit, that thereby God’s Anger might be blotted 
our, and changed into Love. 


SEA SEER ASE PASO PASEO AG FOO OSE OM LE ASO OMS OO, 


The Fifty-fixth Chapter. 


How Ifaac and Rebecca fent away Jacob, on Account of Efau, into 
another Country; and how the Lord appeared to him in a Vifion 
upon the Ladder, which reached even unto Heaven; and how 
Efau carried him/elf afterwards towards his Parents. 


RAR HEN Jacob had received the Bleffing, then be muft depart from bis native Gen. xxviii: 

PA w Home, from Father and Mother, and fly from the Wrath of Efau: This is 

now a Figure of Chrif, frewing how that he, after that he had affumed 
krg af and anointed our Humanity, fhould flee with our Humanity out of its Fa- 
ther’s Adamical Houle again into the firft Paradifical Houle. 

2. And it further denotes, that the Children of Chrift (after they have received the 
Unfion and Bleffing, and the New-Birth begins to {pring forth in them in the Bleffing) 
fall and muft immediately flee with their Thoughts and Mind from their Father Adam's 
Houfe of the depraved Nature; and it fhews that the Devil and the World foon bate 
them, and they muft immediately give themfelves to the Pilgrim’s Path of Chrift, and live 
vader the World’s flavifh Yoke, in Mifery and Oppreffion, in Disfavour and Difrefpect ; 
for God brings them forth with their Thoughts and Mind out of their Father’s Houte, 
viz. out of the Defire in Flefh and Blood, fo that they nothing at all regard the Pleafure 
of the World}; and flee from it, as Jacoh from his Father’s Houfe. 

3. And then we fee how wonderfully God guides his Children, and defends them from 
their Enemies; that the Devil in God’s Anger cannot kill them, unlefs it be God’s Will ; 
ashe defended Faccb from the Fury of Efau, and led him away from him: And we have 
here an excellent Example in Jacob, in that he forfook his native Home, alfo his Father 
and Mother, for the Sake of this Bleffing, and loved Ged more than all temporal Goods, , 
and willingly left all to H/au, ihat fo he might but be the Bleffed of God. 

4. And we fee, that when he had left the Riches of the World in his Father’s Houfe, 
the Lord appeared to him with the eternal Goods, and fhewed him a Ladder, whereupon Gis 
he could afcend into God's eternal Kingdom; which Ladder was no other than Chrif, 12. 
whom he had put on in the Line of the Covenant; and here now the Type was repre- 
fnted to him, fhewing him what Perfon Chrift thould be. 

5. For this Ladder (as to his Apprehenfion) was upon the Earth, and the Top of it Gen. xxviii. 
reached into Heaven; and thereon the Angels of God did afcend and defcend which fignifies, '?- 


. xxviii, | 
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that God’s eternal Word with the Power of Heaven, viz. with the angelical Civine 
World’s Lferce, fhould defcend or immerfe itfelf into our Effence, departed from God 
and blind as to God, and affume our Humanity, and fo unite the Heaven with the 
World in Man, that the Humanity, through this Entrance of the Deity into the 
Humanity, might have a Ladder unto God. 

6. And it fhews that Mankind fhould come, through Cbrifi’s Humanity, into the 
Society of the Angels. And this is clearly fignified here, in that the Angels of God 
afcend and defcend on this Ladder; alfo that the Heaven in Man fhould be again 
opened through this Entrance of the divine Effence into the Humanity, and that the 
Children of God fhould have the Angels for Companions in this World; which God 
fhewed to Jacob, in that the Angels came up and down to him on this Ladder. 

7. Which fhall be a very great Comfort to the Children of God, who turn themfelves 
from their Father’s Houfe, viz. from this World’s Vanity, to this Facod’s Ladder; for 
they fhall certainly know, that God’s Angels come to them upon this Ladder, to which 
they have turned themfelves, and are willingly about them to ferve them. 

8. For this Ladder fignifics properly the Pilgrim’s Path of Chrift through’ this 
World into God’s Kingdom, in that the Kingdom of the corrupt Adamical Nature does 
always yet cleave to the Ch.ldren of God, and binders them in Flefh and Blood in the 
Spirit of this World; and therefore they muft, according to the inward Man in Chrift's 
Spirit, continually atcend up in much Crefes and Tribulation on this Ladder, and follow 
Chriit under Lis Crots and red Banner. 

g. On the contrary, the World lives in the Pleafure of their Father Adams Hout, 
in Scorn, Jeering, and Mocking, in Envy, Spite, and Malice; whatfoever they can do 
to crofs and vex thefe Faccd’s Children, that they rejoice and take Delight in, and 
laugh and ficer at them ; as we have an Example of it in Efax, how that he took, in 
Contempt, Difdain, and Spite to his Father and Mother, Jomaclitifh Wives, who were of 
the Line of Mockery or Reviling, which were mere Bitternefs of Spirit, and Grief of 
Heart both to Ifaac and Rebecca. l 

10. Where we clearly fee, that the Devil has dis Power in the Kingdom of this 
World in the corrupt human Property, and does continually refift God’s Children, and 


vexes and plagues them, and fights with them for his Kingdom, which he has /¢/, and. 


doth not willingly allow it them. 

. tt. And we fee very finely, how the Lord ftands above upon this Ladder of the Pil- 
grimage of Chrift, as with Jacob, and without ceafing calls the Children of Chrift, and 
comforteth them, that they fhould chearfully afcend upon it: He will not leave them, 
but come to them and blefs them, fo that their ™ Seed and Fruit pall grow, increafe, and 
be as the Duf upon the Earth, that is, that they in their Toil, Labour, and Anxiety, 
fhall {pring up and flourith in the inward divine Kingdom. 

12. For fo much as the Children of Chrift go out from this World, and forfake it 
in their Mind, fo n.uch they {pring up in the inward Kingdom of Chrift, where then 
Ged ftands above upon this Ladcer, and continually ix/pires or infpeaks his Blefhing 
and Power into them, fo that they grow as * Branches upon bis Vine, ° which be kato 
planted again in our Humanity, in this Yacod’s Blefing in Chrift. 

13. And we hereby clearly fee, that this «hole Type, from Abrabam to Jacob, con- 
tains mere Figures of the Kingdom and Perfon of Chrift and his Children; for here 
God renews the promifed Covenant of /rabam concerning the Seed of the Woman 
with ‘Jacob alfo, that è cut of bis Szed, as out of the Line of the Covenant, ke fhould 


come who fhould Z/s all Nations, for which reafon alfo Facch was led from his Father's 


Houle, God having fet before him outwardly the Kingdom of Chrif in the Figure tr 
I ; whore 


; 
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| whofe Sake he caufed his Wrath to ceafe from the Children of Unbelief, and did not 
4 deftroy them, but afforded them Time to repent, and fo appeated his Wrath in this 
| Type, which pointed at the fulfilling which was to come. 

i (1g. We have here alfo a firm Ground and Affurance, that Chrif has truly taken 
| upon him our Adamical Soul and Humanity in the Body of Mary, and has deftroyed 
| Death, Hell, and the Anger of God in our Humanity which he affumed, and has fet 


God and Man, viz. the heavenly drvine Eas and Subftance, and the human Ens 
ind Subftance, in the Power of the eternal Word. 

15. In which Word the holy Name Yejus, viz. the higheft Love of the Deity, has 
1 yofolded and manifefted itfelf in our Humanity which he has aflumed , which fele Leve 
= | of God, in the Name Jejus, has overcome the Wrath of the eternal Nature in our Souls 
> 4 fom the Father’s Property in the Anger, and has changed it into the Love of the 
© q dvine Joy, and has broke the ftill Death, which has fevered us from the Life of God, 
i and has manifefted the Divine Life of the higheft boh Tincture, in the eternal {peaking 
| Word of the divine Power, in Death, and has made Death to be Life, and fo our Soul, 
4 inthis divine Power, is together penetrated and prefed through Death and the Anger 
4 of God. * 
` 16. And it is nowife to be fo taken, as fome fay, that the Subftance wherein the 
“4 Word is become Man proceeded not from Adam; but (as fome erronecufly fay) the Vir- 
| gin Mary proceeded not from Mankind, fhe hath outwardly only taken upon her a 
| human Body from Anna, and is not of the Seed of Joachim, but is an eternal Virgin 
| cofen by God for this Purpofe before the World was. . 
| 17. This Text teaches us otherwife, where God fays, Tlrough thee, and thy Seed, 
| atthrough a ftrange divine Seed only, but through thee and thy Seed, with the 
4 Enrance of the divine Subftance, Chrift fhould break Death in Adam’s Soul and Body, 
_ dad defroy Hell in Adams Soul and Body, which was manifefted or revealed in 
4 Paradite. a ; 
| 18. For here laid our Sicknefs and Mifery, which Chrift took upon him as a Yoke: 
| Chrift facrificed his Father’s Wrath which was kindled in our Humanity, and awakened 
| bshigheft Love in our Humanity; and his holy Blood, his holy ‘Vinéture, entered 
| to our human Death, and tinétured our heavenly Subftantiality faded in dam, which 
| faded in Adam when he brought Earthlinefs and the falie Will thereinto, and rai/ed up 
wr faded heavenly Subftance with his heavenly living Subftance, fo that Life fprung up 
| urough Death ; and this was fignitied by the dry Rod of Aaron. 
| 19. Therefore that is not the true Meaning, as fome fay ; Chrift has affumed a Soul 
q fom the Word in the efernal Virgin Mary, fo that Chrift, as one come from God, and 
‘| Lis Soul in the Humanity of Chrift, have one and the fame Beginning. 

20. They were indeed united in the Incarnation, or the becoming Man, fo that they 
| weinfeparable ; but the true Æxs of the Soul, which the Word affumed in the Name 
| Jou, was of us Men from the Female Tin&ture, viz. from the true Adamical Soul, yet 
| fom the Property of the Light, which was fevered from Adam, and put into the /f cian, 
| that this Property of the Light might tranfmute or change the fiery mafculine Property 
4 gain into the Love and Divine Humility, and that the Mafculine and Feminine Pro- 
| Pny might be quite changed into one Image again, as ddam was before his Eve, 
; | “hen he was neither Man nor Woman, but a Mafculine Virgin. 
| 2. Therefore Chrift took his Soul frrma Woman, viz. from a Virgin, and yet was a 
| m fo that he rightly ftood in the Adamical Image, and brought the averted fevered 
ou. H Xx 
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Generations of the Earth be bleed; through thee Jacob, through thine own Seed, which !¢ 
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Properties of Life, in which our Will had broke itfelf off from God again into the 
‘Temperature and Unica, viz. into that ONE. 

22. For Adam turned his Will from the only Will of God, and Jefus CErif took oyr 
Soul again into the only Will of God, and turned the Will of our Soul in ourHumaniry 
which he affumed, into the only Will of God again. ‘ 

23. But that the Reader may be thoroughly and fundamentally informed, what oyr 
Soul is, and what the Word that became Manis, comparing one with the other, itp 
thus; cur Souls, before the Beginning of the human Soul’s Creature, was an Ens of the 
Word of God, * in the Word, and yet it was infpired or infpoken from the ipeaking 
Word of God, into the human Image in a natural and creaturely Life, and formed in 
an Image of the eternal fpeaking Word. This creaturely Life of the Soul turned itki 
in Adam away, from the divine Speaking, into an own Will and Speaking, and was in - 
this Refpect broken off from the moft unfearchable Subitance, and separated from 
God. f 

24. Into this feparated Word, viz. into the Soul, the only eternal divine fpeskine 
Word gave itfelf in again, and turned the Will of the Soul again into the eternal one, 
viz. into God’s eternal fpeaking ; Therefore the Sou/ is indeed from the eternal Word; 
but Chrifi, viz. the higheft Love of the Deity, did not take a new Soul out of t's 
eternal Speaking, but our Soul, viz. the Word which was once fpoken or formed 
in Adam, viz. our human Soul, into his Love-fpeaking in the Grace and Union of th: 
Deity. é 

Hs God fpoke again into our poor fallen Soul in Paradife, immediately after the 


Fall, the Covenant and Reet of his higheft Love and Grace through the Word, as a 


Center of Grace to Conception, and to the New Regeneration. E 

26. And in Abrabam he manifefted the Covenant, which Abrabam Jaid hold on with 
his Defire, and received it after a fpiritual Manner, as an Ens to the Tree; but it led 
without Subftance in Man, only as a fpiritual Form and Model, or Idea of the power- 
ful Word. A 

27. Which Word in its fpiritual Figure in the Virgin Mary was at the Limit, viz. it 
the End of the fpiritual Form, where the fame fpiritual Form of the Word of God ws 
comprehended in a fubftantial Ens, and therewith alfo in like Manner our kuman Sud 
ftance, as to the Soul, was comprifed in the Image of the Word, and as tothe the Sub- 
ftance of the Body, in a human Form; and was a Seif-fubfitting God-Man. 

28. This comprifed fpiritual Image, which was the Seed of Faith which Abraham lad 
hold on in the Faith, was taveied on Ifaac, and from J/aae on Jacob, and to Faced Gol 
faid, Through thee and thy Seed foall all the People of the Earth be bleffed; viz. through 
this Seed of Faith which Faced had received trom his Father Ifaac in this Line of the 
Covenant, which Line of Faith had incorporated it‘elf in the human Property according 
to the inward Ground of the fecond Principle, viz. in that Image of the heavenly 
World’s Subflance extinguifhed in Adam. 

29. In which incorporated Ground the Limit of God’s Covenant remained in a M- 
ritual Form till Afary, and was propagated from Man to Man as from Zdam and Et 
along to Mary; and there the Word of the divine Power was moved, and efieati’y 
affumed our human Fichh and Blood together with the Soul, and quickened the ext 
guifhed heavenly Exs in the Seed of Mary as to our Part, which Manifeftation pet 
trated and preffed alfo into Mary's heavenly Subftantiality, fo that fhe became divinz 4 
to that heavenly Virginity which difappeared in Eve; and in this living Virginity, 4% 

30. And this is the Blejing ef Mary above all oiber Women, that fhe is the firt from 
Adam in whom the heavenly Matrix became opened, in which the dry Red of Aat-- 


4 
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rightly éudded, viz. the Kingdom of God: Ske is the firft in whom the hidden Virtue 
was manifeited, for in her che Limit of the Covenant in the fpiritual Image or Type 
was at an lnd, and in her it was fulfilled" with our Humanity. "In, or by: 
31. Neverthelefs fhe is truly che Daughter of Adam, Abrabam, Ifaac, and Faced, 
both as to the Humanity, and as to the Covenant of the fpiritual Figure, and in her 
Conception, when the inward incorporated Image or Type of the infpired or infpoken 
Covenant of Grace, which was laid hold on in the Faith, affumed our human Property, 
then was the Kingdom of Chrift * sanifefted in the Flep. "t Tin. iii. 
32. Wherein afterwards the Faithful put cn Chrifi in the Flefh, in their Faith, yets6. 
only as to that heavenly Image extinguifhed in Adam; as Mary [did,] where Chritt 
embraces the poor Soul in his Arms, and encompafies them with the Power of God, 
and infules, and flows in with his Love into them, which Love preferves and defends 
them from the Anger of God, from Sin, Death, the Devil, and Hell. 
33- This is a brief Summary of the true Ground, what the Spirit of God has pre- 
fgured and typified by the Patriarchs, in that he has led them fo wonderfully, and has 
nus alluded with the Figure of Chrift, how it would come to pafs afterwards. 
34. For Jacob was now the Stock, out of which the great and wide Tree of J/rael 
fLould fpread abroad in the dividing of its Branches as a Genealogy , therefore muft he go 
sway from his Father’s Houfe, and take Wives of his Fathers Genealogy, viz. of 
direkam’s Brother’s Son, that the People J/rae/, viz. the Line of the Covenant, might 
come of one Stock. 
3z- Now when Jacob awaked from tke Dream of the divine Vifion, where the Lord Gen. xxviii. 
appeared to him and eftablifhed the Covenant, He faid, Surely the Lord is in this Place 16,17. 
ad Thnew it not, and was afraid, and faid, How boly is this Place! Here is no other than 
| the Houfe cf God! Here is the Gate of Heaven. This is a Figure, fhewing how it would 
| gowith God’s Children, when God is manifeft in them, that they continue to bein Fear 
ad Trembling, and fuppofe God is afar off, and has forfaken them. 
| 36. For where God withdraws himfelf in Man, there will always Sin and the Anger 
1 of God be firft manifefed in that Man, fo that he will acknowledge and tremble at his 
| Sa, and enter into Repentance ; then appears to him God’s friendly Countenance, and 
| comforts him: For, if the Soul goes forth from Sia, then God’s Grace enters into it, 
| andthen it fays, Surely the Lord was with mein my Anxiety, and 1 knew it not, now I 
| &e that the Lord is with the troubled Heart, which is troubled in a divine Zeal or Jea- 
| buly; There is the Place of Gad, and the Gate of Heaven. 
| 37. Further, Ic fignifies, how the higheft Love of God. inthis Covenant in Chrift, 
{| would be immerfed into our Humanity; and how the Humanity of Chrift would be 
| converfant in Trouble, in that he took upon him allour Trouble and Mifery,and how the 
| Humanity of Chrift would be aftonifhed before the Anger of God and Hell; t as it was' Lute xxii. 
inthe Mount of Olives, where in his Agony be fweat a bloody Sweat, and Chrift in his 39) 44- 
j ae | faid; " Fasher, if it be poffible, let this Cup pafs from me, where inftantly thee afar, xxvi. 
| Gates of God appeared and comforted the Humanity: As here to Jacob, when he 39. 
| muft in Trouble depart from his Father’s Houfe, in Fear and Trembling at his Brother 
| Eau, who laid in wait to murder him, all which is a Figure concerning Chrift, when 
| God’s Anger in our Humanity did lie in wait to murder him, that he would be in an 
1 Agony, Heavinefs, and Diftrefs, and how he would pray to his Father, and how his 
= | Father would comfort him; all which was done before he was crucified, efpecially in 
| the Mount of Olives, in which Place this Figure of Jacoh was fulfilled. , 
| 38. And as Jacob took the Stone, which be bad laid under bis Head, and fet it up for a Gin, xxviii, 
| Remembrance, and poured Oil thereupon ; fo has Chrift fet up his Anguith or Agony for:s. 
a Remembrance to us poor Men, and poured forth his Oil of Fey aud Vidfory upon itin 
X x2 
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* Agony, and our troubled terrified Hearts ; and of that fame* Stone has ereéted his Church for 2 


a troubled 
Heart, be- 
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z Or Family. 


continual Remembrance ; of all which this Type of Jacob was a Pre-figuration. 

39. Which Jacob fignifies in plain Words, where he fays, * If God will be with me, 
and defend me in the Way which I travel, and give me Bread to eat and Cloaths to put en, 
and bring me Home with Peace to my Father, then foall the Lord be my God, and this Stone 
which I bave fet up for a Pillar, ftali be God's Houfe, and of all which thou give unto me 
I will give the Tenth to thee , where he clearly, under this Figure, fignifies the Levitical 
and afterwards the Lvangelical Priefthood, as it would be hereafter. 


~The Fifty-feventh Chapter. 


Hew Jacob came to Laban, and kept his Sheep for him fourteen 
Years for his two Daughters; what the fpiritual Figure of 
Chris Bride contained under it fignifies; how God fets Jacob 
in Chrif’'s Figure, and fo fports with the Type of Chrif. 


1. > OEA HEN Jacob muft now in Sorrow go away from his Parents, and 6 j 
# GƏ WA avoid his Brother Efau, and commit himfelf to God in the Blefiing 
G of him, then God brought him to his beloved Bride, with whom he 


W (EH {pent fome Time in Joy with Patience, till he returned again with 
w Qo rg Brest Riches to his Father. l : 
realy) 2. This is firt a worldly Zifery and Example, under which the 

= fpiritual Figure of the Kingdom of Chrift is reprefented, for if the 
poor Sinner turns to God, then be attains, frf of all, the Blefing, viz. the Baptijm ot 
Chrif, whereby the Holy Spirit baptizes him in the inward Ground; and then it fets 
him in the Procefs of Chritt under the Banner of his Crofs, and dids him go forth from 
his Father’s Adamical Houfe of Sin, and make towards the Path of Chrift’s Pilgrimage. 

3. And there he muft lay the hard Stone of Reafen under his Head, and reft and 
fleep upon this Stone of Realon ; that is, Reafon mutt ftand fiX, and the Mind mui 
in itelt turn into the Grace of God in the moft inward Ground in deepett ZZumisity, and 
moft willingly enter upon the Pilgrimage of Chrift, as Jacob here did; and then mess 
him his moft amiable Bride, and beautiful Rachel, viz. the noble Virgin Sepbia of the 
divine Wedlock Enjoyment in the Love and Humanity of Chrift. 

4. Firft he comes to the ” Well, where the noble Sophia gives her Sheep drink, that 
is, the Soul is led to Chrift’s Fountain, out of which the Water of eternal Life fprings: > 
there he firft fees and demands of the Shepherds, where the noble Sophia feeds her Flock. 
The Shepherds fignify the Children of Chrift, viz. Teachers of the Word of Chrift, ia 
whom the Spirit of Chrift is, who alfo feed his Sheep, there the penitent Man afks 
for his eternal Kindred and Friends, viz. for the paradifical * Houfe, whereia his Grand- 
father Adam dwelt; then thofe Shepherds fhew him that Houfe, and alfo the beautiful 
Rachel which is born in this Houle, viz. the noble Sophia. 

5. Who (when the poor Soul difcovers thefe Things) looks amiably upon the Soul; 
whence the Soul is kindled in great Love, and rolleth away the great Stone from th: 


Gen wxix.to. el, and gives the Sheep of noble Sophia drink that is, the Soul rolls away all its 


Chap.`57. Jacob ferred Laban fourteen Years. 34I 


earthly Zufs, which were a Cover upon the Well-fpring of eternal Life, and gives 
Drink and Food to the poor needy Sheep of Chrift, the Sheep of this noble Sophia, and 
kiffes the noble Sephia with its burning Defire to the Love of Chritt. : 

6. And when the noble Virgin Sophia fees this, and that the poor Soul difcovers all 
its Perils that it has undertaken for her, then fhe runs to her Father, and tells him, 
that her beloved Suitor and Friend is abroad with the Sheep of Chrift, and belps to give 
them Drink ; that is, the Love of Chrilt prefles with the poor Soul's Defire into God 
the Father, and fays, This Soul is my Friend, my Bridegroom, then God the Father 
commands that he be brought into his Houfe; as here Rachel did to Yacob, and told 10 Gee. xxix.12. 
ber Father who Jacob was, and what his Purpofe was; and fo alfo Chrift thews 
his Father what the poor troubled perplexed Soul’s Purpofe is, when it comes 
to him. . 

7. And as Jacob was promifed this Pachel for a Spoufe, for which be confented to keep Gen.xxix.rg, 
the Sheep feven * Years, and loved ber dearly, and yet atterwards at the Wedding the other 29. 
Sifter with her tender Eyes was laid © by him, which he defired not; foit goes alfo with ee 
Chrift’s Children, when they turn to God, and apply ¢hemfelves to be Shepherds of avian ae: 
Chrift’s Sheep, to < take Care of them, then is the moft amiable and beautiful Sephia © Or provide 
promifed and prefented to them, on which they find Joy within them. ` for them. 

8. But when it comes to pafs, that the Soul ¢hinks it will embrace this Bride in its 
Arms, and have perfet Joy withher, then the other Sifter, viz. Leah, that is the Cro/s 
of Chrift, is laid by it, and the beautiful Sophia hides herfelf; and it muft firft take the 
Crofs of Chrift for a Spoufe, and keep the Sheep of Chrift * feven Years more for Rachel, ¢ Seven Years 
viz. for the noble Scpbia, before he obtains her for his Spoufe. : more, 

g. For the Humanity of Chrift does not prefently give itfelf to the fiery Soul for its 
own, but ftays indeed in the * betrothing in the inward Ground, in the Image of thee Or Promife 
heavenly World’s Subftance, which difappeared in Adam: But God the Father gives of Marrisge. 
the Soul inftead thereof the otber Sifter, viz. Tendernefs of Heart, that the Soul in this 
Time may not fport in the Garden of Rofes, but be in Trouble and Calamity, that 
it may be tried and bumble, and always keep the Sheep of Chrift, and notin this Mar- 
riage folace themfelves in Pleafures and Pride, as Lucifer did. 

10. And though it be fo, that this noble ‘ Rachel or Sophia be given in Marriage tO Gen xxix. 
the Soul, as is done to the flable Children of Chrift, fo that the Soul keeps this great 28, 31. 
Wedding of Joy with this Bride, which they only underftand who have been Guefts at 
this Wedding, yet afterwards the noble Sophia is as it were barren, the wedding Joy 
paffes away, and the Soul is as if the Love of this Bride was taken from it. 

11. In the’mean while * Leah under the Crofs of Chrift breaks forth, and dears Fruit; g Gen. xxix. 
that is as much as to fay, when the Soul * receiveth the Spirit of Chrift, then begins the 31, Sc. 
great Joy of this Marriage, concerning which Chrift fays, There is more Joy in Heaven * Ae CON 
for one Sinner that repenteth, than for ninety-nine Righteous which need not this Repentance. Doa h 

12. For that is the Wedding of the Lamb, that God and Man is married, and Chrift Rev. xin 7 
is born, and then he ftands in our poor and fimple ' Form in our moft inward Ground, i Condition 
and bides his great Sweetneis, which the Soul tated in the Marriage, and covers it or Difpou- 
with his Crofs; and then muft the poor Soul in the mean while take the tender Lead, ton; 
viz. Patience, and labour with her for Fruit in the Vineyard of Chrif. 

13. And it is very well, that the Soul faulters with this Leah, and then this Rachel Gen, xxx. 1. 
in the inward Ground of the Soul is a Stranger, and isas a Stranger towards it, as ' 
Rachel towards Jacob, when fle faid to him, Give me Children, or elfe I die, fo alfo the , 
noble Sophia fays indeed to the Soul, work [or bring forth] in my Love-Defire divine care rhe 

. . 4 a a k ue . . . u cannot 
Fruit, or elfe Iwill depart from thee ; whereas yet the Soul * casnot do it in its own go good by its 
Power, : ; own Power, 
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14. But this is done for this Reafon, that the Soul may the more earneftly apply itfeig 

to Prayer, and pray to Ged for the divine Working of the divine Fruit; as Farch prayed 
Gen. xxx. to God, fo that Rachel was fruitful, and did bear to bim Fofeph, the Prince of all the Land 
2a: 24. of Egypt, who preferved, fed, and nourifhed them in the Famine. 

#5. So alfo when the noble Sophia feems darren to the Soul, as if it could not bring 
forth the Power of God in the Sou}, the Soul mourns to God in Patience, [praying] 
that he would work in it and blefs it, whereupon the Soul often converts in very 
great Repentance, and calls itfelf upon God's Mercy, till this noble Sophia becomes ftir. 
ring, fruitful, and pregnant, and fo it certainly generates the true Jofeph, viz. a lowly, 
Eumble, chafte, temperate, and modeft Soul, which afterwards becomes a Prince over the 
Egyptian Houfe of Fleth and Blood, in which Houfe the heathenifh Pharach dwells, qiz, 
the beftial Spirit; over thar is this 7c/eph fet for a Ruler and Governor, and is a Rukr 
over Reafon, and governs it with 7s/:pd’s, viz. with Ged’s Spirit, 

16. This is thus, as to one Part, the fpiritual Figure of Jacob, wherewith the Spirit a- 
Judes to the future Kingdom of Chrift, where now at prefent in the decompliing it alludes 
thus alfo to the Children of Chrift, and does yet fo always lead them. — 

17. But we fee efpecially in this Figure the Way of God, how God’s Mind is far 
different from Man’s ; what Man loves, in that God Sides himfelf; for that pleafes him 
well, which in the Eye of the World is fimple and defpifed, which only depends on him, 
and fears him. 

18. Jacob loved the beautiful Rachel, and defired her; but the Line of the Covenant, 
in which Chri? fhould be born, would not p2fs through Rachel but Leah, alfo Race! 

"Principality. could not conceive, till Leab had brought forth the Root or Line of the kingly! Priefbeed, 
viz. Levi and Juda. 

19. For the Priefthood came from Levi, and out of Juda came the Scepter of the King- 
dom, and the Prince Chrift according to the Z/umanity; to fignify, that Chrift will be 

> Note, born and manifefted in thefe Men alone, and brings and works his ° Priefthood of the Hay 

pact or Spirit in them, who go forth from the Love of themfelves, and the Pleature of the Fleth, 

Holy Spirit. 20d are in the Eye of the World tender, bathful, fimple, and defpifed, who eiteem 
themfelves unworthy of /uch Honour, and do not account fuch divine Working to be 
their own, nor pride themlelves therewith, as the proud Pharilees did, and fil do. 

20. For this Leah only defires to bear Children for Jacob, that fhe might be acceptable 

*Orbeing to him, fecing otherwife, in refpet of her ° being blear-eyed, fhe was dilregarded: Thus 
Oe alfo the true Children of God defire only to walk in the divine Power with * teaching, 
Inûrutting. and a fimple Life in the Ways of God, that they may pleafe God and ferve him. 

at. And again, We fee here by Jacob's Seed, that the Line of Chrift would not ma- 

nifeft itfelf in his frf Seed with Leab, that Chrift might not be manifefted in buman Plea- 
Gen. xxix.32. fure or Lafcivioufnets of flethly Luft, for Leah firft bare Reuben, who defiled the Bed of 
Pr alias A bis Father, to fignify that this Root fprung from human Luft. 
xlix. 4. “* 22. But when Leah was difcouraged, becaufe fhe was defpifed, and would fain go out 
P Text, A of that Contempt, then the bore Simeon, who was of an? acute Wit, of whom Faced faid, 
fharp piere When he was to die, when he prophefied concerning all his Children from what Reet each 
cing Mind. of them was, The Brethren Simeon and Levt, their Swords are murdering Weapons, my Sah 
a xlix. 5+ come not into their Council, and let not my Honour be in their Churches or Aff:mblies, to fig- 

nify, that he was fprung from the Line of Zeal or Jealoufy, wherein Lea was jealous and 
Gea.xxix. 33. difcontented that the was thus difefteemed, as the then faid, The Lord bas beard that I was 

thus difefeemed, and bas given me this [Son] alfo, 

23. But when fhe cried to the Lord in her Zeal for Deliverance from her Difefteem, 

Gea.xxix. 34. then /be was pregnant and bore Levi, viz. the Root of the Levitical Priefthood, a Type ot 
the Kingdom of Chrift; for fhe cried so Ged, that her Hufband might be again joined to 


eee ost aR 
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ner in Love, as the {peaks after this Manner, Now will my Hu/band be joined to me again, 
to fignify, that God with the Levitical Priefthood, in a Type, would be joined again to 
Man, and would in a Type of the Kinghom of Paradife dwell among them again, as was 
gone in the Time of Mofes. 

24. But the Spirit of God faid by Jacob, when he was about to die, Les not my Ho- 
pcut come in their Churches or Affemblses, that is, they are of murtherous Cainical Minds, 
and ferve me only in a Figure, pointing at the future Kingdom of Chrift: But the Spirit 
of my Love and Grace is not with them in their Sacrifices and Worthip of God; which 
Love and Grace he calls his Honour, which he would manifeft through the Line of Judab 
in Chrift. - 

25. Which Honour was, that he fhould break Death in Pieces, and deftroy Hell, and 
take away the Throne of the Devil in Man, this the Holy Spirit calls his Honour; and 
that was nol in the Levitical Priefthood, nor among the titular Priefts in their Churches, 
But when Leah gave up her Will wholly into the Will of God, and faid, Now will I give Gen.xxix. 35. 
Thanks unto the Lord, who has delivered me from the Difgrace of the Devil, and of the 
World, then fhe bore Judab, viz. the Line of Chrift. 

26. So here now the Spirit fays, very fecretly and covertly under a Veil, And foe left 
of from Bearing; to fignify, that Chrift was the lat, who was the End and Fulfilling of 
the Levitical Law 4 under which the Spirit fignifies, that Men would not find Chrift in 
the Prieft’s Churches, Laws and Ordinances of Preaching: He would not dwell in their 
Churches with his Honour of Vidtory, nor fuffer himfelf and his Honour to be fied to 
the Houfes of Stone, where they exercite an hypocritical Shew, and have within them 
only murdering proud Hearts, and with the murdering Swerds of Levi difgrace and fay 
one another with Words. 

27. But in the Sculs of Men, when they give Thanks and praife the Lord fn great 
Humility, as Leab did when fhe bore Judab, the Line of Chrift, there will he dwell, 
and not be at all inthe Council of thofe Priefts and Levites, the titular Vriefts, who 
antrive only fpecious and gliftering Ways for their Honour and Voluptuoufnels, and 
forget the true Thank({giving in Humility, and honour and love themfelves only, and fo 
give that Honour to their feigned or fuppofed Office, which belongs to God alone, and 
to the Love of our Neighbour in great Humility. Á 

28. We fee clearly by this Figure, that God will not manifeft himfelf in the fehl 
Love of ourfelves ; for Jacob loved Rachel mere than Lech, and would have had Rachel Gen. xxix. 30. 
only in the Beginning; but his Seed muft continue fhut up with her, cll Rachel bumbled 
herfelf before God, and that Jacob prayed for her; to hew alfo, that God will not work 
in the Love of ourfelves, in that we love and honour one another according to fehly 
Loft, worldly Honour, and Riches, where Men flock together, affociate and love one 
another, according to their Greatnefs, State, Riches, Glory, Beauty, Bravery, and Plea- 
fare of this World. 

29. But the Spirit of God requires bumble, faithful, and fincere Love, where the Soul Nee. 
is refigned up into God, and feeks not its own Pleafure, or Self-love, but looks upon the 
Way of God, and joins itfelf to the humble Children, who love God, and conitantly 


give him Thanks; there God manifefts himfelf and works in them, that they bear Fruit 
to the Lord. 

30. Faced firlk ferved feven Years for Rachel, which himfelf had chofen in his own 
Loves yet fhe was not given to him for the firit feven Years Service, but Lead was, un- 
known to him, laid by him , Jacob defired Rachel as Wages tor his Service: Yet fecing 
the Cevenant of the Lord Jaid in the Line of Chrift in him, therefore he firit received the 
Spiritual Wages of the Grace of God. 

33. For Chrift is the Wages of God’s Children; as they moft ferve their Lord for 
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worldly Wages, fo God firft pays them with his Covenant of Grace, and then afterwards 
they receive allo temporal Wages; as Jacob muft firft receive the Gift of God, as Gog 
appoints it for him, though it went very ill, as to Reafon; afterwards, he alfo received 
the Wages according to his Will, for which he muft ferve yet feven Years more. 

. 32. Which feven Years, in the inward Ground in this Figure, fignify the feven Pro. 
perties of the natural Life, which mult be given up to the Service of God, into which 
God gives himfelf for Wages in a co-working Power, where the feven Forms of Life frf 
help the Lord to bear a /piritual Figure and Image or Type, and to manifeft the Line 
of Chrift; then afterwards that fame Spiritual Form difcovers alfo the natural Form, and 
bears a Prince in the natural Life, in whom God works, and through whom he rules the 
World, as is to be teen by Faccd. . 

33- He ferved feven Years for Rachel, but feeing he feared God, the divine Wages, 
viz. the Line of Chritt, was frit given him; afterwards God bleffed alfo the human Self- 
Love according to the Kingdom of Nature in him, fo that of Rachel, whom he had + 
taken in natural Self-Love, he begat a Prince and wife Man, even Jofepb, by whom the 
Spirit of God ruled, and made him a Lord and Governor. } 
- 34. And this Figure pretents to us, that firit Chrift fhould be born in us, and fo then ` 
Chrift in us bears alfo the natural Man with Underftanding and Widom, and appoints 
him to his Service in the Kingdom of Nature, and alfo in the Kingdom of Grace, as he 


did Jofeph. 
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The Fifty-cighth Chapter. 


How Jacob ferved his Father-in-law Twenty Years, and begat 
Twelve Sons and One Daughter ; and how Ged bleffed him, thai 

, begot great Riches; and how Laban often changed bis Wages, 
and yet could not hurt him; what is to be underftood thereby. 


Gen. xxx, L SRY LS E fee in this Hiftory efpecially how it goes with the Children of God 
anak in this World, how they muft live in mere Croffes and Adverfity, as 
° Cem. xxx. te w ? Jacob did with his Wives: For when * Rachel faw that foe was barren, 
X Jhe envied Leab'ber Sifter, to fignify, that Man’s own Love feeks not 
ORR the Honour of God, but itfelf, as now Rachel envied Leah, becaule 
p Kee ek fhe had a Name that God had blefled her, and faid to Yacob, Give me 

Children aljo; if not, I die. 

2. Where we fee how the Ways of God are quite bidden to Reafon, though Reajfon 
ftands in the Figure of the divine Wonders, as here Rackel; which here fignifies the 
own Adamical Nature, which defires of Jacob the Life's Power from the Bleffing of God; 
and if it gets not the fame, it muft die; which indeed the Spirit of Zeal, in her Defire, 

~ does very well fignify according to her inward Ground in the Covenant of God: But 
her Reafon underftood it not, but only defired Children, that fhe might be delivered 
from Difgrace; but her inward Ground ftood hidden, and panted through the human 
Nature to manifeft itfelf in the human Effence: Therefore the inward Ground in the 


Covenant of Grace fignifies, through its own Adamical Effence, that if the inward 
4 Ground 
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Ground fhould not be manifefted through the human Effence, it muft then die eternally + 
Therefore fays Reafon, Give me Children, or elfe I die; which feems outwardly to be an 
Oppofitios and Difcouragement : But the Spirit of God has here its Figure, under which 
it has its Signification. 
. And then we fee in both thefe Sifters, who yet were Daughters of God’s Covenant 
in the Promife, how the Poijon of the Serpent in the Wrath of God in Flefh and Blood 
fo vehemently fets again the Line of Chritt in the Covenant, and always defpifes the 
fame, and like a proud Lucifer elevates and puffs up the rational, human own Propriety 
of Self-will, and would have the Dominion. 
4. As here Rachel defpifes her Sifter, becaufe the was outwardly fairer and more beau- 
tiful than Lead, in that Lead in the Sight of the World was fimple and blear-eyed, and 
Rachel had the Spirit of the World in Reafon elegantly as an Ornament, and fo the Ada- 
mical Nature in Rachel ruled over the manifefted B/efing of the Covenant in Leah; to fig- 
nify, that the Line of Chrift in this World would be manifefted in a mean, fimple, and 
éepifed Form in Men of fuch-like Difpofitions, which Men would, by the Reafon, Pomp, ' 
and Beauty of the World, be efteemed Fools, and blear-eyed; who in fuch Scorn and ‘ Bjal. xxvie 
Difregard would go away and $ fow in Tears, but in their inward Ground in the Line of Feb wile 
Chrift would bear, and at the End reap in Joy: This ignifies, that * Chrif’s Kingdom is 36. 
not of this World; that in this World it muft be thrown into God’s Anger and Difdain, 
and into Death, and by this throwing-in fatiate the Anger of God with Love and Meek- 
nefs, and with Love fpring forth through the Anger and Death, and bring the proud 
Lucifer in the human Self-will and flefhly Luft to Scorn and to nought, as an unftable 
Life, which Life cannot overpower the divine Humility. Š 
5. Which Humility fprings under all Scorn, and alfo breaks through Death and the ' 
Anger of God, and makes Death to be Life, and takes from Hell the Viéfory, and 
changes the Sting of the falfe Serpent’s Effence with fweet Love ; as we fee here by Leah, 
who though fhe was envied by her.Sifter, as by Reafon, yet the Line of Chrift in the 
Covenant springs forth in her under all Scorn, and makes her fruitful, and Rachel bar- 
ren till fhe gave her Maid to her Hufband for a Wife; which fignifies the Adamical, viz. 
the fervile Line, which in the Kingdom of Chrift attains the Marriage of the Line of 
Chrift in the Manner of a Servast. 
6. For Adam has negligently forfeited the Line; the Right of Nature in the King- 
dom of God was loft in Zdam, and attains in the Manner of a Servant to the Marriage; 
as Facob’s Wives’ Maids did; whereby we then fee, that Rachel, viz. the right Self-Na- 
ture, could not work or bring forth Fruit, till the Line of Servitude wader the Yoke of 
the Adamical Nature of Self-Love did firt become fruitful; to fignify, that the human 
Nature muft give itfelf up to be a Servant under the Line of Chrift, if it will be married 
inthe Line of Chrift, and be ingrafted as an Heir of God. 
7. And then firft {prings forth the Kingdom of Nature in the Kingdom of God, and 
in the Bleffing becomes fruitful, as Rachel was firft fruitful when her Maid had brought 
forth; to fignify, that Rachel alfo muft be an Handmaid to the Covenant of God, and the 
Line of Chrift, and that the Line of Chrift in her alfo be her Lord, fo that fhe alfo at- 
tains the Marriage of Chrift’s Line in the Manner of an Handmaid, and that fhe had not 
the Line of Chrift in her in Self-Power by the Light of Nature, but as a Gift beftowed 
of Grace, that ftands in another Principle. 
8. And it is fignified under it, that the Line of Chrift was not propagated in human 
Self-Ability, but that itfelf does prefs into their Branches, and that the great or high 
Name, or * Stock, or Tribe of Men, is not refpected, but it prefles as foon upon the ‘Stock, Fae 
»eanefl and moft miferable in the World, which are but Servants and Handmaids, as ae or Ge- 
upon the moft $igb and noble. ee 
Vou. IH, Yy 
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9. As we have a powerful Example of this in Jacob, who muft be in a fervile Con. 
dition Twenty Tears as a Servant, till the twelve Stocks of the Tribes of I/rael were be. 
gotten by him, to fignify, That a Chriftian muft be born under the fervile Yoke of the 
corrupt, domineering, felf-willed Adanncal Nature; but if any fhould as a Chriftian be 

*Mother. born of the Line of Chrift, then muft the ' Parent be given up as a Servant to Ged, and 
be in the Kingdom of Nature only as a Servant of God, who in his Heart forfakes al 
temporal Things, and accounts nothing his own, and in his Condition and Employment 
efteems himfelf but as a Servant, who ferves his Lord therein. 

10. As ‘Jacob, who under this Service of his begat the Stocks or Tribes of J/rael, fio. 
nifies that they fhould be frange Guefs in this World, and ferve God their Lord in the 

* Promife or Kingdom of Nature therein, who himfelf would ” vote them their Wages, that they thould 
appoint. = swith great Riches go out of this World and enter into the Kingdom of Chrift, viz. into 
their firt Adamical Paradifical native Country ; as Jacob in his Service got his Step-Fa- 
ther’s Goods with great Bleffing. ‘ a oS 


The inward fpiritual Figure ftands thus: 


12. When Adam was fallen, he muft go forth out of Paradife, and yield up hinkt 
to be a Servant under the Spirit of the World in the Kingdom of this World, and be fub- 
je& to the Stars and the four Elements, and ferve them in their Dominion, and provide 
for and take Care of their Children, viz. the Creatures of this World, as we fee before 


our Eyes. 
Gen, xxviii. 13. But when he was to go out of Paradife, as Jacoh out of his Father’s Houfe, the 
d3 Lord meets him, and fhews him the Entrance in again into Paradife through the Seed of 


the Woman, and Deltroyer of the Serpent; as he -fhewed the fame alfo to Jacob, by ii 
Ladder which reached to Heaven. tet de tae ge A a eae 
"14. And when Adam was gone out of Paradife, then he muft fubmit himfelf to bes 
Servant under a ftrange Yoke, and ferve the Kingdom of Nature in its Wonders, and 
provide for or take Care of the Children of Nature; which Kingdom of Nature in the 
Fall became ftrange to him, in that ic now holds him by Conftraint, and vexes him with 
Heat and Cold, Sicknefs and Mifery, and holds him capéive in itfelf, and ufes him in 
* Grandfa- its Service, which before was his beft Friend and * Patron. , 
ther. 15. And as Jacob in this Figure mutt fly to his Friend his Mother’s Brother, and ferve 
him, whom he kept as a Servant, and yet alo in refpect of his Daughter as a Son-in- 
Y Grandfa- Jaw, fo alfo muk Adam ferve under the fervié Yoke of his ” Great Father, viz. the King- 
ther. dom of Nature, which Kingdom gave him its Daughter to Wife, of whom under this 
Yoke he begat the Children of God in the Blefing of God, and alfo places his Children 
as miniltring Servants in his Father's Houf, viz, in the Kingdom of this World. 
“46. And as Jacob obtained great Riches in the Blefling of God, and acquired the Goo: 
Gen. xxx. 37, of his Mafler with Subtilty, in that be fubtilly ufed the balf peeled freaked Sticks before ike 
Ee. Drinking-Troughs where the Sheep drank, upon which they conceived, and brought forth * ring- 
*Pied or firaked Sheep, parti-coleured, fo alto when dam was come under the fervile Yoke of the 
Spotted. Kingdom of Nature, wherein alfo the Envy and Subtilty of the Devil domineered accord- 
ing to the Kingdom of raib, God fhewed him, that he fhould with Subtilty acquire 
to himfelf the Kingdom of Nature, viz. the Working of Nature, with its Wenders, and 
rocure the Power of Nature for an eternal Propriety , that bis Werks, which he operates 
in the Kingdom of Nature, muft follow bim into his eternal native Country, and be 
his own. l 
17. Which Subtilty was that which God fhewed him, viz. the Deftroyer of the Ser- 
pent, which dem put on in the Covenant, which put on the Kingdom of Nature from 
us Men, and with divine Subtilty took away the Strength and Power of our Lord and 
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Matter, viz. of the Kingdom of God’s Wrath, which held us captive under its Yoke, 
and put on all human Power, and took away our Lord and Mafter’s own Power, viz. 
the Kingdom of Nature’s own Power, as Jacob took his Lord and Matfter’s Goods. 

18. And as the Spirit of God fhewed Jacob in the Vifion, that the He-Goats and Rams Gin. xxxi.10. 
that leaped upon the Goats and Sheep were ring-firaked, [peckied, and grified, fo was Adam allo 
fhewed, in the Spirit of the Covenant of Promife, how the Spirit of Grace in the Cove- 
nant came upon the ftreaked parti-coleured human Nature, and bleffed it, fo that it be- 
came pregnant of the Spirit of the Covenant. ; 

19. Which human ftreaked, or particoloured Nature, is no other than the kalf earthy 
corrupt, and again in the Covenant new-born heavenly Nature ; upon ehis came the Spirit 
of God as to the beavenly Part, and made it fruitful, to that under the earthly Yoke it 
drew the Power of Nature in the divine Power into the heavenly, and fo was his Maf- 
ter’s or Lord's, wiz. the Kingdom of Naturc’s Goods, taken away, and the heavenly 
Man in she Covenant got them to himfelf with the divine Wit and Subtilty, and returned 
therewith from his Lord and Matter, wiz. the Kingdom of the outward Nature, again E 
into his Father’s Houle, viz. into Paradife, as Jacob into his Father’s Houle. 


The Figure is fundamentally thus : 


20. In Adam the Kingdom of Nature laid in the Temperature, that is, all Properties 
were of equal Weight, but when the Will of the Soul went with Subtiley into the Sepa- 
ration, then the Properties were ftirred up, and the Temperature was broken, and then 
the Separation was his Lord and Matter, and held the Will captive as a Servant, who 
now muft ferve this Matter. 
21. But when God {poke or infpired again his Grace with the Covenant of Love there- 
into, then the inward infpoken or infpired Ground of Grace drew the Kingdom of Na- 
ture with its Wonders to it, and came away with the Riches and Self-Might, and broughe 
them again with the inward new Man into Paradife. 
22. For the Riches of the natural outward mortal Man, in that it brings forth the 
Wonders of God with its Exercife, does not belong to the Kingdom of Nature as its 
proper own, but to the inward {piritual new Man born of Chrift; he fhall draw thefe 
Wonders to him, and take them with him to be an eternal Vifion and Contemplation of 
the Wonders of .God. / 
23. When the Body of the outward Nature falls away, then fhall the Works follow the 
new Man as a Treafure, which he has got to himfelf by divine Wit and Subtilty, and 
put off the evil Adamical Nature’s Houle of Self-Rule and Dominion, as Jacob, who 
ftood in the Figure of the new fpiritual Man, with whom the Spirit of God alludes in 
the Prefiguration to the future Kingdom of Chrift, fhewing how Chrift would’obtain all 
the Goods of this World, and all the Riches of the Power and Might of Nature, in the 
formed a expreffed Word of God under his Servitude, wherein he yielded himfelf up to be * Or Outfpo. 
a Servant of God in the Kingdom of Nature, and fo make himfelf Lord and Mafler over ken l 
it, and bring it with him into his eternal Kingdom in our affumed Humanity ; and, laftly, 
manifeft it at the End of the Day of this World, and give it ws again in our Father’s 
fir Houfe. l 
24. Thus we fhould zot at all look upon this Figure in Yacob, as if God had bid Yacob 
to deceive his Father-in-Law with Subtilty, and bereave him of that which was his, as if 
God had Pleafure in the natural Subtilty of Man: No, the fpiritual Subtilry is only re- 
prefented in the Figure, fhewing how we shall obtain in the Kingdom of Chrift the un- Lute xvi. 
righteous Mammon, which we have not as by a natural Right, but obtain it by the divine 9—11. 
Wit; and then she Kingdom of Heaven fuffers Violence, and they that ufe Violence take it by Mat. xi. 12, 
i . < ¥ y2 . $ 
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Force, with fuch Wit of divine Science, Knowledge, or Skill, as Jacob did in the Fi. 

gure of Chrift’s Kingdom. 

25. And it is hewn to the Jews, who with this Figure help themfelves in their Sbri? 
"+3 and earthly Fraud and Treachery, that this Subtilty of Jacob prefigureth a /piritual Type 

and doth not at all cover their Wickednefs and Falfhood. i 
Brid. xx. 17. 26. For he that fays, Thou foale nst covet or luft after that which is thy Neigbbour’s, has 
* Stamm.-li- forbid all outward Subtilty, Fraud, and Deceit; but in the b Genealogies, the Spirit of 
pien. God has thus, with the Kingdom of Chrift, fignified and alluded in the Figure at the 

‘inward Ground of the New Man with an outward Figure. 

27. As it was with Jpmael, Abrabam’s firit Son, from whom the Goods alfo were takea 
away; to fignify, that they belonged not to Adam in the Corruption and Perdition, but 
to Chrift, as the fecond Adam, which he took with divine Wit and Subtrilty from the 
Kingdom of God's Wrath in Man, where he muft firft be fubje to the Wrath of Ged, 
‘and ferve in the affumed human Nature; yet fo he obtained the Goods, and took away 
all its Goods, and this is that which this Figure of Yacek fignifes. 

28. The Spirit prefents here a moft wonderful Figure in Jacob, fhewing how Laban 

t Ten Times. changed bis Wages £ ten Times, and yet could not hurt him; to fignify, how it is with the 
Gen. xxxi. 7. Children of God in this Service, that under the Yoke of Nature they fhall acquire the 

Goods of the Kingdom of Nature in the divine Wit in the inward new Man ; thence hap- 

pens fuch great Alteration to Man in his. Purpofes, fo that when he has refolved upon the 

Courfe he will take, the Devil comes with his Envy, and binders bim from his Purpofe 

by evil Men, that it goes not forward ; as Jacob, when he thought thus, The fpeckied: 

‘Sheep and Goats fhall be my Wages, then his Matter difappointed him of his Wages. 

29. So it is alfo with the Children of God in their Labour and Travail; when a Child 
of Cod thinks, now he fhall reap the Bleffing of God, now he wilt apply himfelf to the 
Children of God, with whom he may work and bring forth Fruit, and there he will 

2 Do good. eff * his good Purpofes, and comprehend this Work in his Faith’s: Defire, that it sy 
Rev. xiv. 13. follow bim, then will every-where all his Work and Purpofes be broken, fo that it goss 
not according to his Meaning and Will; he muft now only truft and rely upon God as 

Jacob did, and fo no Enemy can hurt him; and though it feems as if it would hurt him, 

and that his Work fhould be in vain, yet thus he works and bears Fruit incomprehen- 

‘fible to Reafon, and in the End that Man departs with much Goods out.of the Kingdom 

of this World, and returns again into his native Country, as Jacob did. > 
Rey. xiv. 13. 30. For the Scripture fays, The Works of the Children of God follow their Faith, they 

‘take them with them, they are the Wages of their Faith; the Faith takes Chrift ints 

itfelf, and Chrift takes the Works of Faith with him, and thus a true Chriftian returns 

home again into his native Country with much Goods, which he has introduced and laid 
up in Hope with his Faith’s Defire. 

- -g1, Which Hope God fills for him in Chrift with the heavenly Ens, which takes elf 
zi s- herewith his Works of Nature, and draws them to itfelf for an eternal Wages, which is 
© Or outfpo- Chrift, with the € exprefied Word, viz. the Kingdom of Nature, wherein lies the Won- 
ken. ders and f Being of Man, kept to God’s great Day of Separation, wherein 5 every ont 
eak and pall reap what be bas bere fown. 

s al. vi 7. 32. When we rightly view and confider this Hiftory, how God did begin the King- 

i dom of Ifrael with a fervile Shepherd, and exalted him oefore all the potent rich Men on 

Earth even to Eternity; and confider that the twelve Stocks or Tribes of Ifrael were be- 

gotten under a fervile Yoke as Servants, out of which Stock Chrift according to the Hu- 

«© manity was to be born; fo we fee, that all Highnefs of the World and all Art and Wit 

à Like unto of Nature are foolijb in the Sight of God, wherewith yet Men fo boaft, and efteem their 

nhonet Worldly Matters, Doings, or Pomp, and their high State as great Things, and yet in the 
hepherd. Sight of God they are not by far * fo acceptable as an honet Shepherd. 
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33. A Shepherd, in whom the Spirit of God works, is more highly efremed before 
God, than the wifeft and moft potent in Self-Wit without the divine Dominion ; and we 
fee very well, how God erects his Kingdom in fimple, /ew/y, and meas Men, who are 
pot efleemed by the World, but are accounted no better than Herdfmen in the 
Eye of the World; as Chrift alfo chofe fuch for his Apoftles, who were but poor, 
mean, contemptible People, by whom he manifefted the Kingdom of J/rael in divine 
Power. : . 

34. Where are the /earned and worldly wifeMen? Again, Where are the potent Lords, 
who contemn the Simple? Where is their Might, Strength, Art, and Wit? They muft 
all come in Duft and A thes, and fall down to the Simplicity of fuch Shepherds, and bow | 
their Hearts in Servitude under Chrift’s Yoke, if they will be Partakers of the ' Line of i Nor, The . 


thefe * Shepherds; yea, they muft be as Jacob’s Wives’ Maids, if they will come to this trectine, Li- - 
Marriage neage,or Suc- 
Po cefon. 


35. For the Line of Chrift in the Beginning was manifefted in Abel, a Shepherd; fox Or patos. . 
allo afterwards in Alrabam, Ifaac, and Jaccb, Mofes, and David; they were all but Shep- po 
berds when the Line of Chrift was manifefted: No Potentate, Noble, Rich, Learned, or 
High Worldly-wife, has attained it, but mean People of no Account, who have put their 
Truft in God.. 

36. Where are now the high Priefs, Schools, and Univerfities, who afcribe to them- 
felves, and affume the Authority and Power of thefe Myfteries, and often tread under- 
foot the Gifts of the Hely Ghof in fuch Shepherds, and laugh at them, and count them 
Fools? Are they not all cf them, Cain, [/bmael, and Ejau, of the left Line, from the 
Kingdom of this World’s Nature in the Hypocrify of Self-Reafon, which in the Sight of ` 
God is not fo acceptable as a Shepherd ? 

37- O you poor blind Men in Adam, caft your Eyes down from above, and lay your- 
felves low under the Simplicity of Chrift in the ' Line of thefe Shepherds, and look not 'Or true Suc» -~ 
| upon the Pomp of Art and Loftinefs, or you will be miferably deceived: If you will be cefon. 

capable of this Line, you muft not attain it from Loftinefs, which boatts itlelf in Hy- 

pocrify in this Office of a Paftor or Shepherd, butin Humility and mean Simplicity, where =) 
the Soul fubmits itfelf under Chrift’s Yoke; there will the poor Soul, blind as to God, 

get Root in this Marriage, and be capable of this Line. 

38. The ° twelve Children of Jacch are the Lines, which the Spirit of God from Adam = Twelve 
to Noab and his Children fignified, which fprang from the Line of the Covenant in Pa- Children. 
ndie, and preffed from Adam to Atel, and fo on to the Children of Noab, and there 
alo twelve Lines, or Stocks, or Tribes, were manifefted. Here the fame Tree opens it- 
flf again out of one Steck, which was Facod, and fignifies how thofe Lines fhould all be 
fantified in ofte Stock, which Stock is Chrift, who alfo chofe him * twelve Apoftles to * Twelve 
manifeft this Tree, which was grown out of the Line of the Covenant. Apoftles. 

39. And as Jacob begat thefe twelve Sons, o be begat alfo a Daughter, Dina by ® Name, oGen.xxx.21. 
who went out to fee the Daughters of the Land, and thereby loft her Honour and Virginity; p Gen, xxxite 
and he begat her of Leah, in whom the Line was manifeited out of the Stock or Tribe 1. 
of Juda, to fignify that the Line of Chrift at this Time as yet ftood bidden in the o- 
man’s Tinéture, and yet was manifeft through the Ma/fculine, viz. the fiery Tincture, till 
Mary the Mother of Chrift; as we fee in the Covenant of Abraham, Tjaac, and Jacob, 
that the Covenant prefed forward in sheir Seed; we fee it alfo. in the Circumcifion, which 
was given only to the Man or Male. : . 

40. And much more do we fee in the Law on Mount Sinai, which was alfo given in 
a Way of Fire, to fignify, that Men before Chrift were led in the Father's Property, 
which held us captive in the Wrath, ull his Love, viz. his Son through the Wrath, 
manifefted himfelf in the Weman’s Tinture, and changed the Man’s and Woman’s . 
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Tinéture into one again, therefore the Line of Chrift in the Father fprung forth ig 
the Woman’s Tincture through the Man’s. 

41. In the Man’s Tincture it was ftirring in the Covenant of Faith in Abrabam, and 
was manifeft out of the Man’s Tin@ture in the Weman : But in the * Fulinefs of Time 
it was manifeft in Mary in the Woman's Tincture, viz. in the higheft Love; in which 
Love Adam loved himfelf before his Eve [was,] for God was manifett therein. 

42. We fee here in Dina a Figure of Eve; for after Leab had borne fix Sons, the bore 
a Daughter, which fignifies the Female Tincture, which in her vain Curiofity ' {quandered 
away her Honour; as Eve would fee and know the Daughters of the World, viz. the 
beftial creaturely Luft, and in this Luft loft the paradifical Virginity. 

43. Thus the Spirit of God here in Dina fets a Figure of Eve near the Line of the 
Covenant, feeing he fhould come out of the Line of the Covenant, who fhould feek and 
fave the poor Children of Eve. 

44- For Leab bore fix Sons, which fignify the fix Properties of the Natural Life, 
and the feventh is the Subftance or Corporeity of the fix, in which fpiritual Subfance 
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off from God; and that fame feventh Property of Nature is now even the Woman, viz, 
the Meter, wherein the other fix are continually borne, which rightly fignifies the 42. 
mical Eve, when Eve was yet in an Image or Type. 

45. The Figure whereof the Spirit of God reprefents in Dina with Jacoh, fignifying, 
how that feventh Property of Nature in Adam is become a Whore, perfidious to God, and 
it fets this Figure near the Line of Chrift, [fignifying,] that Chritt fhould come, and 


change this Whore, viz. the feventh Property of the human Life, into the Virginity 


again. 

° 46. Therefore was Chrift born of a Virgin, that he might fanétify the Woman's 
Tin&ture again, and change it into the Man’s Tinéture, that the Man and the Woman 
might be one Image of God again, and no more Man and Woman, but Mafculine 
Virgins, as Chrift was. 

47. In Rachel we fee now the Self-Love of the Kingdom of Nature, where both 
Tinctures, the Mafculine and Feminine, according to the Kingdom of Nature in Self- 
Love, bind themfelves in Conjunction, as Jacob loved Rachel according to the Kingdom 
of Nature, according to the Tinéture of Sclf-Love ; and on the other Side fo did Ra- 
shel love Jacob; therefore muft thefe Tinctures of Natural Self-Love be fo long fhut up, 
and bring forth no Life, till she Lord remembered Rachel, and heard ber, as the Text in 
Mofes fays; that is, till the Lord ftirred up the Tinctures of the Kingdom of Nature with 
his Blefing ; then fhe bore a Prince in the Kingdom of Nature, viz. JOSEPH, in 
whom we fee, by his great Chaflity and Fear of God, that the Bleffing of God ftirred up 
the Tinctures of the Kingdom of Nature, which laid fhut up in the Sceds, and mani 
felted the Covenant of Grace therein. 

48. For Chrift thould deliver the Kingdom of Nature in Man from Wrath, therefore 
alfo the Spirit in this Figure prefents an Image or Type in Je/eph, which it fets down 
alfo in the Figure of Chrif's Humanity, how it would go in future Time with Chrift’s 
Homanity, which he took from us Men. 

49. In Leah Chrift was reprefented according to his heavenly bidden Humani:y, hew- 
ing, how the heavenly World’s Subftance would be hidden in our Humanity under the 
Yoke of God’s Anger, and how Chrift muft appear ina fervile and contemptible Form. 

50. In Rachel, with Fefeph, now the Figure is reprefented, which fhews, how he would 
‘overcome, and in our human Nature fhould be a Lord and Prince over all his Enemies, 
who have held us poor Men in Fieth and Blood captive; and how he would bring us 
forth out of the Mifery and Famine of Adam into a good Land, and not remember how 
we in this World have caft him into the Pit, as Yo/epb’s Brethren did him. 
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51. The Spirit of God prefents this Figure in the twelve Patriarchs as a Glafs, to fee 
by whom God was atoned in his Anger, pointing at the future Fulfilling; for the Text 
in Mofes {peaks very hiddenly in this Figure, and fays, Now when Rachel bad borne Gen. xxx. 255 
Joseph, Jacob faid to Laban, Let me depart, and travel to own Place, and into wy 26. 
Coumtrys give me my Wives and my Children, for which J have ya thee, that I may goe 


The inward fpiritual Figure is thus: 


52. When the Bleffing of Jacob, viz. Chrif in the Kingdom of the Human Nature, 

was manifeft, fo that Man ftood in Chrift's Image, then be d:fires to return from the 

Servitude of this Houfe wherein he muft ferve, and go again to his Father’s frft Houfe, 

and defires to take with him his Frits, viz. his Children, Brethren, and Sifters, and all 

the Children of this Birth; he has a great Longing after that, as Jacob had after his 

Father’s Houfe: But the Lord fays to him, Stay, and ferve here a while, and feed my 

Sheep, * appoint the Wages that I fhail give thee, that is, alk of me, fo will I give it*Ger.xxx.28- 

thee, as Chrift fays, * Wkatjoever ye afk the Father in my Name, be will give it you. " Jorunvi.dze 
63. Thus then this Jacob demeries himfelf in Humility, and keeps the Sheep of Chrif, 

in Hope of the eternal Wages, which follows after him: For in Yo/eph, that is in Chrift, 

the Wages will be frf given him, as Jofeph was the Wages of Jacob in the outward 

Kingdom,a nd preterved and nourifhed him and his Houfe in the Famine; which figni- 

fes Chrift, who will eternally nourifh us in himfelf, and bring us home with him into 

his Father’s Houfe, as Jofepb branght his Father and Children into his Lord's 

Country. 


The Fifty-ninth Chapter. 


How Jacob departed from Laban; what this Figure fignifies, and 
what is to be underflood thereby. 


1. Extot{eyem HN this Chapter, for the moft Part, is the outward Hiftory fet forth, Gir, xxxi 

Sx K HKA under which the Spirit has its fecret Figure wherewith it plays, for 
Re vom the Text fays, And the Words of the Children of Laban came before Genxxxi.r,2> 
Ne ' ee Jacob, faying, Jacob bath got all our Father's Goods to himfelf, and 
Ruz x y Of our Father's Gocds batb he procured tbis Riches ; and Jacob looked 
Geta QS 9d ya Laban’s Countenance, and faw that it was not towards bim as 

ormerly. 
_ 2. This is a Figure reprefented in the Spirit of Chrift, when the Spirit of Chrift 
in Man has go? the Kingdom of the human Nature to himfelf, then the Envy of the 
Serpent in the Wrath of Nature in Flefh and Blood awakes ; underftanding, and feel- 
ing, that the Power of Nature in Man is taken away from him, and oppofes the Spirit- 
of Chrift in the Power of Nature. - 

3. Then proceeds the oppofite Will in Man, fo that the poor Soul is every-where 
fiint and in an Agony, perceiving that it dwells among ftrange Goods, and that the 
Devi! is its Neighbcur, and has a continual Accefs to its own Nature, and oppofes the 
Soul, becaufe it has.in Chrift’s Spirit takeg away from him the Kingdom of Nature, viz. 
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- the Land and Country which he had for his Pofefion ; and therefore the mortal Nature 
in the Wrath of God fets its Defire and Endeavour againft the poor Soul, as a Stranzer 
unfriendly, when it fees, that it /ofes its voluptuous earthly Inheritance (which Right 

~ js intimated in the Children of Laban, where Realon looks to get temporal Honour and 
Pleafure) that all its natural Right is taken away, as Jacob by Subtilty took away 
Laban’s Goods. 

“Gen. xxxi. 3 4. Then thus fays God to the Soul, as heze he did to Jacob, Return again into tly 
Father's Country, to thy Kindred, I will be with thee: That is, the poor Soul fhould 
enter again into its firt Country of its Father, viz. into the eternal Word, out of which 
it proceeded ; and therein God bleffes it, and therein it can alfo call its Children and 
Members, and bring them along out of the fervile Houfe of God’s Anger in the King- 

- Gen. xxxi. 4-dom of Nature, as ‘/acch called bis Wives and bis Children, and brought them out cf tie 
Servitude of bis Father : Thus allo the enlightened Soul brings the Power of its Lite in 
the Kingdom of Nature, together with its Fellow-Members, out of the fervile Houfe of 


Fleth and Blood again into the firt Houfe, viz. into God’s Word. i i 
‘Gen.xxxi2t, g. And as Jacob fled from the fervile Houfe of his Step-father, and Laban purfud 
23. after and would burt kim, fo aoin like manner is done to the Childrenof Chrift; when 


they begin to flee out of the fervile Houfe of Satan, viz. out from Acthly Pleafure and 
Voluptuoufneft, and would again enter into the firit Land of their Father, viz. into 
Righteoutnefs and the Fear of Ged, then inftantly the flefhly Crew of the wicked World, 
with Rage and Folly, purfue after, and would flay them, and take away, with 
evil and falfe Tongues, .a// their Riches and Goods in God’s Righteoufnefs. 

6. But the Lord awes them, that they cannot do it, as it was done to Laban; though 
they ftand up and reprcve the Children of God as unrighteous, becaufe they turn away 
from their Idols and Abominations, and follow their Hypocrify no more, neither wil 

they bear their evil Yoke any more, and terve ébem in their Unrighteoufnefs, nor call 
. their Falfhood Good, as the prefent World plays the Hypocrite under this Yoke, and 
ferves their Wickednefs, only that their God A/cazim may live and be fat. 

7. The Spirit of God here alio prefents a Figure, fhewing how Chrift would for a 

` wbile put himfelf under this fervile Yoke in ine Kingdom of Nature, and would be- 
troth to him dam's Daughter, that is, our i icth and Blood, and acquire to himfel 
Adam's Pofleffions, Goods, and Riches, viz. ihe Kingdom or Dominion of the human 
Nature; that is, draw many Men to kim, and in the End go therewith out of this fer- 
vile Houfe of this World again into his Fathers eternal Houfe, in which Departure to 
his Father would the Devil and the wicked ‘World feorn him, and quite fay him, and 
would take away and rob him of his Goods, as alfo of his Children, which he has Lire 
begot; even asthe Devil by the Pharifees and wicked Jews did, who would take away 
and rob Chrift of all his faithful Children, as Laban purfued and hunted after Jac, 
and would take away his purchafed Goods trom him again. 

(Gen. xxxie7. 8. But as Ged would net fuffer Laban te Lurt Jacob, fo God would not Juffer the Devil 
and the wicked High Prieits to rob Chrift of his purchafed Goods; though they flew 
his outward Humanity, yet be refe again from the Dead, and brought his purchafed 
Goods into his Father’s Country. 

9. The Spirit of Mofes reprefents in this Chapter a wonderful Figure, which ovght 

Gea.xxxi.t9, well to be obferved, becaufe he intimates a fecret Myftery under it: For he fays, bes 
20. Jacob fled away from Laban, Rachel had fiolen away ber Father's Idol Gods , and further 
fays, Thus Jacob fiole away the Heart of Laban the Syrian, in tkat be told bim not that be 

+ Gen. xxx.33,fed: And we fee further, bow Laban, when be came to Jacob, was eager after bis last 

“34 Gods, and fearched all Jacob’s beufbold Stuff for kis Idol Gods , alfo we fee, in this Text, 


bow Rachel was Jhe that loved thefe Idol Gods, and fat upon them, and fo bid them, that ber 
Father could not get them again, f 10, In 
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10. In thefe Words there is reprefented to us an outward, and an inward Figure, 
fiewing how it would go with J/rae/ in future Time; for thefe Idol Gods were not Hea- 
thenifh Idols, according to the Conftellation or Star * Molech, as the Heathens had; but" 4a: vii. 43. 
as we read, they made Images, Monuments, Statues, or Pictures of their Friends that 
were dead, as a Pattern for Inftruction, which Images among the Heathen afterwards 
were turned to Idols; and thefe might well be fuch Images of his Kindred that were dead, 
which Laban was unwilling to lofe, becaufe they were Patterns of Inftruétion, and Me- 
morials to him of his Ancefors and deceafed Kindred whom he loved. 

tr. But the true Figure, under which the Spirit points at future Time, is'this: Firft, 
That J/rael would not continually cleave to God with their whole Heart, but would al- 
ways take thefe Idol Gods of fiz/ly Self-love along with them, and love themfelves and 
their Images, viz. Genealogies of human Greatnels, State, high Birth, and noble Pedi- 
grees of Gentility, more than God, even as it came to pafs. 

12. Efpecially this Departure of Jacob intimates the Departure of Ifrael out of Ægypt 
into the promifed Land, when they took with them alfo their fethly Idol Gods, and pre- 
fently after ferved their own Idol Gods, viz. human Greatnefs, and forfook their God, and 1 Samviii. 8. 
regarded their Mammon, and would have Kings among them according to the Cuftom of the Ver.19. 
Heathen, and forfook their right King, who had brought them out of /Zgypt. 

13. Secondly, It intimates how Chrif, in whofe Figure Jacob ftood, would take to 
him this Rachel in our Flefh and Blood, viz. thefe, in Adam, Idol Wills of the Soul turned 
away from God, which has acquired to itfelf Images and Idols, and pofleffed them as Ra- 
cbel, and would bring the averted Wills of the Soul, with their acquired Idols and Images, 
out of the Idol's Houfe or Temple; which Idols, viz. Idol Wills and Defires, muft after- 
wards be all broken to Pieces in the Death of Chrift. ‘ 

14. As prefently the Figure is reprefented to us, when God faid to Jacob, Arife andGen. xxxv. 
goto Bethel, and dwell there, and make there an Altar to God, who appeared to thee when !—3- 
thon fleddejt from thy Brother Efau: Then faid Jacob to bis Houfbold, and to all that were 
witb bim, Put away from you the flrange Gods that are amonz you, and cleanfe you, and 
change your Garments, and let us arife and go to Bethel, that I may there make an Altar to 
Ged, that beard me in the Time of my Trouble, and hath been with me in the Way which I 
bave gone. 

ie Which Hiftory of Jacob fignifies nothing elfe but this, viz. when Chrift would 
with this Rachel’s Idol Gods, viz. our Flesh and Bleed, depart from this fervile Houle, 
and go to his Father, then he would by his going forth, when he fhoald build the high 
Altar before God, which Altar is himfelf, Jay off thefe our Idols in human Self-will, vz. 
every Imagination of Self-Love, before the Altar of God in his Death, and cleanfe our 
Hearts, viz. our Soul’s Will, and change out Garments, viz. our Flefh and Blood; as 
this Text in the thirty-fifth Chapter clearly fignifies, and wholly intends it, that Chrift 
would offer us up upon that fame Altar of his New Teftament, to the God who appeared 
to us again, in our Trouble and Mifery after the Fall, in his Covenant of Grace. 

16. But that the Text of Mofes faith, Jacob fole away the Heart of Laban the Syrian, Gen, xxxi. 
in that be feeretly fled away with bis Daughters, it has the very fame inward fpiritual Fi- 20, 21. 
gure contained in it; for she Word became Man, and took Ladan’s, viz. the earthly Adam's 
Daughters, and brought them by divine Subtilty away out of Adam’s Houle into Goa’s 
Heufe, which in that Placé is called flealing, in that the Children of Adam are thus ftolen 
on the Kingdom of God’s Wrath, that is, brought away in the divine Wit and 

ubtulty, c 

17. Por the Anger of God had poffefled Men in the Right of Nature; but Chrift came 
and married with them, and fole them, together with the Idol Gods, away from the An- 
en and offered them up to God upon his Altar, which is himfelf, and laid off the Images 
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of Man's Sclf-Love, and cleanfed our Garments before God, that we might ferve him | 
at shis Altar. 

18. This is properly underftood concerning Rachel's Idol Gods; the Figure indeed 
fets down only the outward Hittory, but the Spirit of God has its Figure under it ; for 
the whole Hiftory of Abrabam, Ifaac and Jacob, ftands inwardly in the Figure of Chrift; 
for the Covenant between Laban and Jacob, and all that happened therein, is a Ligure of 
Chrift, for Laban here ftands in the Figure of the Kingdom of Nature, and Jacob in the 
Figure of Chrift. 

Gea, xxxi. 19. Laban upbraids Faccb, that be fled from bim, and did not fuffer bim frf to kij 

a7, 28. bis Children, and that be might condua them on their Way with Mirth and with Tabrets : 

Thus alfo does Nature with the Children of Chrift; when they /ecretly flee from it, and 

forfake the Idol’s Houfe or Temple, then the Children of Nature’s Kingdom upbraid 

thefe Children of Chriit, for fictie rorfworn People, for Hereticks, Novellifts, New Lights, 

Enthufialts, or whatever Sect can be named, and fay to them, When you will depart 

from your wicked Way and enter into another Life, whydo you not tell it to cur Hizb 

Pries, that they may lead you onward with their Ceremonies, viz. Confeffions, Sacra- 

ments, Interceffions ?. Why do you not obferve the Ufage of the Churches, where the 

Kingdom of Chrift is in Mirth, with Roaring, Organs, and Pipes? Why do you fea! 

away from us fecretly, and go another Way than our Ordinances and Decrees pretcride? 

And therefore they are Enemies to them, perfecute them, and hunt them with Cenfurings 

and Difgraces, as evil Children and forfworn, who had robbed them of their Idol Gods, 

` and will not honour their Hypocrifies for Gods; as Laban purfued after Jacob, and up- 

braids him, becaufe he had not firft kept that Pageantry and Solemnity, and told him 
beforehand that he would travel, and de gone. 

20. Thus Babel alfo would fain have it, that the Children of Chrift fhould only enter 
in to God through éLeir Pageantries and Solemnities, and Belly Ordinances ; and whcfo- 
ever will enter in to God, otherwife than through tbeir Ordinances, and flee from this 
fervile Houfe [of Bondage,] he is damned, and cannot come to Gad. 

21. But Jacob can well go to his Father without Laban'’s Pageantry and Solemnity ; 
and though he upbraids Yacc and calls his Way wrong, yet his Way was right in the 
Sight of God. For God had commanded him fo, and aban could not withhold him a: 
all; fo alfo Chrift’s Children, when the Spirit of Chrift in them commands them to fee 
out from Babel, cannot be withheld; alfo it does act burt them, though the World 
blame them never fo much for it, and fcorns, derides, difgraces, and upbraids them for 
Fools, Hereticks, and Enthufatts. 

22. Yet the Moft High reproves and charges Laban, that he fpeak not otherwife to 

*Courteoully Faced than * friendly ; that is, the ” Difdain of Bagel towards the Children of Chit muit 
and kindly. jy the End turn to their mere Joy and Kindnefs, and now Latan muft let them depart 
EA with their Goods and Riches : For God commands his Children to + flee from Bab: aad 
proach, Mit-t0 go into the firt Country of their Father, out of which they are departed with ehionn 


ufage. not through the Solemnity and Pageantry of Babel, but through the Conyerfion of the 
* Riv, avii. Mind and Will, viz. New Obedience. 
t 23. For God has as much Pleafure in the Solemnity and Pageantry of Babel, as 19 


Laban’s Tabret and Piping: He requires a penitent, converting Heart, which in higheft 
Simplicity and deepeft Humility, without any Solemnity or Pageantry, draws near 10 
him and departs from Babel; with fuch a one he gocs along, and blefes him. . , 
Gen. xxxii. 24. For when Facch was gone ferth, without Solemnity and Pageantry, then the Anges 
1, 2. of God met him, kom be called God's Hoff; which fignifies, that when the Children ot 
God go forth from human Inventions and Jinaginations, and account all earthly Things 4s 
nothing, and flip away from the Hypocrify of all their titular Brethren, then they get the 
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Angels of God for a Guard, who go along with them, and lead them on their Way in 

their going out from Babel, as here was done to Jacob. Or imagi- 
22. For as foon as Chrift is born in a Man, fo that the Mind goes forth out of the 4- nary Con- 

damital fervile Houfe of * Images, then the Angels of God are appointed his Guardians, its 
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The Sixtieth Chapter. 


How Efau went to meet Jacob with Four Hundred Men, Soldiers ; 
what this fignifies: And how Jacob fent a Present to his Brother 
Efau, and how a Man wreltled with him the whole Night : What 


-all this means. 


For the Reader highly to confider of. 


WEES HMOS ES fays, And Jacoh fent Meffengers before bim to his Brother Efau int Gen, xxxii, 
FA GOT % she Land of Seir in the Borders of Edom, ard commanded them, faying, Tell 3—8- 
> 3 M ; j niy Lord Efau thus, Thy Servant Jacch fays thus, Ihave been long abroad 
di é O Qe «itb Laban until this Tine, and I kave Oxen, and afes, Sheep, Men-Ser- 
SOGGY vants, and Women-Servants, and I have fent forth to thee, my Lord, to tell 
be MTS ae thee, that I may find Grace in thine Eyes : The Meffingers returned again to 
Jacch and faid, We came to thy Brether Efau, and ke alfo cometh to meet 
the with ® Four Hundred Men, then Jacch feared very much, and was in Diftrefs, and di- » 400 Men- 
vided the People that were with bim, and the Sheep and Oxen, and the Camels, into two 
Companies, and faid, If Ffau cometh upon one Company, and fmitetb it, the reft will efcape. 
2. This whole Chapter ftands eminently in the Figure of Chrift: For when the Word 
wis become Man, and would now go forth from this World, and with our Humanity 
poffefs his ezernal Manfion, then meets him this Hoft of Soldiers in the Kingdom of Na- 
ture, in the Anger of God. 
3. For the Kingdom of Nature, viz. the natural Adam, was the firft born Efau, which 
was angry with Jacob, that is, with Chrift, for the Blefing and heavenly Inheritance, viz, 
for the eternal Life, becavfe it mutt die and lofe its Right; in which Kingdom the An- 
ger of God had got the Dominion ; that fame Anger of God came to meet Chrift, when 
he was about to bring his acquired Goods into the eternal Country of his Father, viz. into 
the Love of God, as Efau did to Jacch in the Type or Image of the Figure, and Chrift 
was aftonithed at this Warrier, viz. the Anger of God, as may be feen on the Mount of 
Olives, as Jacob was attonithed at the Anger of Efau. 
4. And as Jacob divided the Herds into two Parts, becaufe of the Wrath of Efan, 
that if Efau thould {mite one Company, the other might efcape, fo alfo was the Humanity 
of Chri divided into twa Subftances, viz. into a heavenly, whereof he fpeaks, faying, 
He was come from Heaven, and was then in Heaven, and alfo into an earthly, from our John iii. 13. 
Flefh and Blood; that if the Anger of God did (mite the one Part, viz. our Humanity, 
with Death, yet the heavenly Part fhould efcape the Wrath, and penetrate through Death, 
and therein make our Humanity living ; for the Meflengers which Jacob fent to Efan are 
Zz2 
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nothing elfe but the Prayers of Chrift, which he fent through the Anger of God into 
his Love, viz. into the Mercy, that our Humanity might find Grace and Favour with 


g. For as Jacob fent to Efan, faying, He had been Jong abroad with Laban, even till 
this Time, and had with him Men-Servants and Women-Servants, and Camels, with 
other Cattle, that he might with all this find Grace and Favour with his Lord Eas; fo 
alfo Chrift fays to his Father is our Humanity, (viz. in Adam) which he has afumed, He 


iS fe e has been long abroad abfent from the Kingdom of God, and has © brought torth in the | 


rated, or be- 

gotten. Kingdom of this World, in God’s Works of Wonder, many Images out of the divineWit- 
dom through the Formation of Nature, that he might with hele Formations of Wonders 
find Grace and Favour with God, feeing thefe Wonders were brought forth through the 
Nature of his manifefted Wrath, that fo they might come to the eternal divine Vilion and 
Contemplation, f 

d Four Ele. 6. But the Anger went to mect him in the « fowr Elements, and would devour the Earth. 

ments. « Lines, and Evil of them ; for :/au’s Four Hundred Men fignify nothing elfe but the Wrath 


of Nature in the four Elements of the Body, and they went to meet the Humanity of 
Chrit; when Chrift was bringing the created Image of Adam in our Humanity into God, 
viz. into Paradife, then would the Wrath of God firt kill the Adamical Image, that it 
might no more live in the Kingdom of Anger, feeing it was to live in God. 
Gen. xxxii. 9. And as Jacob humbled iticif before God, and faid, O Ged of my Father Abrabam, 
9—1. and Ged of my Father Ijaac, the Lord who bafl faid unto me, Return again into thy Country, 
and to thy Kindred, and 1 will deal well with thee, I am unworthy of the leaf of all thy 
Mercy, and all thy Faithfulnefs and Truth, which thou haft afforded unto thy Servant; for | 
had no more but this Staff with which I went over this Jordan, and now I am become tco 
Bands: Deliver me from the Hand of my Brother, from the Hand of Efau, for I am afraid 
of bim, left be come and finite me, with the Mother and the Children, fo alfo Chrift hum- 
bles himfelf in our affumed Humanity before God; and though God in the Prophet Da- 
Pfal. cx. 3. Vid, in our afflumed Humanity, bath bid him fit down at bis Right-hand, until be bad made 
all bis Enemies bis Foct-flcol, yet he humbles himfelf; even as Jacob did before the Anger 
of Efau, fo alfo did Chrift before the zanger of his Father. 

& And as Jacok faid, When I went over this Yerdan, I had only this Staff, but now 
am become zwo Bands; fo alfo when Chrift, azz. the eternal Word of Divine Love, came 
to usin our Humanity, then 7 was only the Staff of divine Grace; but in our Humanity 
in the fervile Houfe of Adam he was enriched with two Bands, viz. a twofold Humanity, the 
heavenly extinguifhed in Adam, and the earthly fromthe Linus of the Earth; therefore he 
fays in this twofold Humanit y, as Jacob faid to God, O Ged of my Lather Abraham, and 
God of my Father Ifaac, O Lord, thou baf faid unto me, Return again into thy Country, and 
to thy firft Kindred: I am lefs than the laf of all thefe Mercies, which thou kaf befowed 
on thy Servant; to fignify, that it was only in divine Merey that thefe two Bands, tiz. 
the twofold Humanity, returned home again into its firt Country of Paradife to the an- 
gelical Kindred. 

g. And when Jacob had humbled himfelf before God and his Brother Efau, Ile fayed 
there all Night, and took of that which came to kis Hand, fer a Prefent to bis Brother Esau, 
swo hundred She-Goats, and twenty He-Goats, two hundred Ewes, and twenty Rams, thirly 
Milch Camels with their Foals, forty Cows, and ten Bulls, twenty She-Afes, with ten Foals, 
and delivered them into the Hand of bis Servants, every Herd by itfelf, and faid to them, Go 
on before me, and leave Room for cne Herd after another. And be commanded the foremsf, 
and faid, When my Brother Efau meeteth thee, and afxeth thee, To whom daft thou beleng ? 

Whither goef shou? And whofe thefe are that thou driveft? Then thou falt fay, They are 
a Servant Jacob's, wha fendeth them for a Prefent to bis Lord Efau, and followetb bekind 
after us. 


Gen. xxxii. 
13—18. 
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10. This Type is now the great Earnefine/s, whereby the Spirit of God in the Figure 

ints at the Future; for this Prefent of Jacob to his angry Brother Ejau points at the 
Place and Condition of Chrift; when he fhould appeafe the Anger of his Father, then 
he muft Grit fend thefe Beaffs in our implanted Humanity for an Atonement, which 
fnould be prefented to the Anger of God. 

is. Buc thefe Beafts, which Chrift fent to the Anger of God before his Paffion and 
| Death, were our implanted Beafts, viz. Pride, Covetouinefs, Envy, Wickednefs, Lying, 
whereby one Man flanders, diiparages, difgraces, fhamefuliy ceniures with Words, dif- 
courages, fupprefies, and exclaims againft as wicked and ungodly, and fummarily, all 
Abominations of the Devil and the wicked World. 

12. Thete evil Beafts are in Adam in Sin, all awakened and become living, thefe very 
Forms or Conditions of Life, wherein Adam generated his evil Beafts, wherein the Tem- 

racure of Nature was rent afunder, Chrift took all upon him iz our Humanity, as they >- 
| are well intimated in the Figure of Yacob by Five Hundred and Eighty, and fent them to 580. 
i the Anger of God for an Atonement, when he was redeeming the Humanity from thele 
| Balts. 
| 43. And thefe Beafts were, as to Chrift, his being defpifed, fcorned, fpit upon; what- 
+ fever the Jewith Prietts did to him were all our Beatts, which Chrilt, in his Body, gave 
yp to the Anger of God, as if himfelf was the Tranigreffor, and yet had generated none 

+ of thefe Beafts in his Will: But Adam had generated them, and Chrift took them on bim as 
o | gLamb, and prefented them to the Anger of God on his Body and Life, and did it as if 
timtelf was the Tran(greffor; fo that the Anger of God devoured them ox his Body and 
| Life, viz. his Inheritance, which he had in Man, asa natural Right, whereby the Anger 
| ofGod laid hold of its own; and his Wrath and Hunger after this Vanity, to devour thefe 
| Bealls, was appeafed, 
| 14. And the Spirit of Mofes {peaks further in the Spirit of Chrift, and fays thus, Tbe Gen. xxxii. 
| Prefent of Jacob went before bim, but be flayed that Night with the Company, and arofe in 21—34 


À 


| the Night, and took bis two Wives and Handmaids, and bis eleven Children, and went over koh BAN ed 
| ike Ford Jabbok , and be took them and fent them over the Water, and fent over that which servants. 


| ibad, and frayed alone, Eleven Chil- 


dren. 
The Figure of Chrift ftands thus : 


| 16. When Chrift had fent tbis Prefent before to the Anger of God, he ftayed with his 

| Company, viz. with his Difciples, and arofe in the Night of the great Darkne/s in our 

| Prifon of Mifery, and took his two Wives, viz. the twofold Spirit of Man, viz. the Soul 

| and the Spiritus Mundi, the Spirit of this World ; the outward Soul, and the inward eter- 

| ralSoul, together with the two Handmaids, viz, the twofold Humanity of the Body, and 

| the eleven Children, which are the eleven Apoftles, and pafied over the Ford Jabbok; that Eleven Apof- 
| is, he went over the Brook Kidron, in the Dark of the Night, over the Water, as here tles. 

4 Jab did, with all whatfoever he was, or had affumed from us Men. 

| 16. For the right twelfth Apeftle of Chrift was not yet chofen in Fudas’s Stead, as here Twelfth A- 


> f with Facsh the twelfth Son lay yet in the Mother’s Womb unborn: And as Jacob with pokes 


3 | his eleven Sons went over the Water in the great Night or Darknefs, fo Chrift went with 
| hiseleven Difciples, in this Night of Jacob, over the Brook Kidron into the Garden, 


` | ad wreftled with the Anger of God, fo that he fweat a bloody Sweat, till he over- 


' | came 


17. And as in this Night a Mas wreftled with Jacob till the Day-break, fo alfo the Gen. xxzii. 


| Spirit of God, viz. the Love of God in our affumed Humanity, wreftled with God’s 24: 
z Anger in our Humanity, till the Love of Grace broke through the Anger, and the Day- 
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a Pa. i. 19. Star of Divine Love arofe in the Soul, and overcame the Anger, as the Text in Atp%, | 
has here very fecretly, and yet very clearly fignified in this Figure, faying, a 
Gin, xxxi. 18. When Jacob in this Night was paffed over with bis eleven Children, and both bis Wiz 
22—28. and the Handmaids, and all bis Company, and afterwards was alone, there wrefileda May | 
with bim till the Break of Day appeared : And when be faw that be prevailed not againft bim | 
tOr Hollow. be touched the * Ham of bis Thigh; and the Ham of bis Thigh was difplaced with the Wreg. | 
ling with bim: And be faid, Let me go, for the Day breaketh , but be anfwered, I will nq: | 
let thee go except thou blefs me: And be faid, What is thy Name? And be anfwered Jach: 
And be faid, Thou fhalt no more be called Jacob, but Ifrael, for thon baf firtven with Gui 
and Man, and baft prevailed. 

19. This Text ftands wholly in the Figure of Chrift ; for this Man who wreftled wi, 
Jacob this whole Night is nothing elfe but God’s Righteoufne/s and ‘Truth, in which © 
Righteoufnefs in Adam, and in all Men, the fevere Judgment of God was awakened; © 
and it fignifies the fame Man who on Mount Sinai gave the Law to the People of Irar 
in Fire and Terror, where he appeared in his Righteoufnefs, in the Type of the Judgment, 
and commanded Man to keep the Lawof Righteoufnefs, under Pain of the eternal Curk; 
where he required the Poffibility and bility from Man, viz. from the Image of God 
that he had created in Adam. p 

f Proba, or 20. But Man having not ftood in the ‘ Trial, therefore God infpoke or infpired ino ` 

Temptation. him the Ground, viz. the Fountain of his moft inward hidden Love, in the Premije of 

the Serpent-Deftroyer, viz. the holy Name JESUS: This Name JESUS ftood row 

; as a Covenant of Grace in God’s fevere Righteoufnefs, hidden in the moft inward Grousd 

s Patriarchs. of the human Soul, and opened itfelf in the holy $ Fathers, Abrabam, Ijaac, and Jac, 
in their Faith’s Ens, 

21. But Jacob at prefent ftanding in the Figure with his Brother Efau, viz. Jach in 
the Type or Image of Chrif, and Efau in the Type or Image of God's Rightcoufne's it 
the Anger according to the Kingdom of Nature; fo at prefent in this Night, when ard 
was in great Anxiety, this Figure was manifefted to him, that he perceived how Gox's 
Love in the Covenant of Grace, in the incorporated Name of JESU S, wreftled with 
God the Father’s Righteoufnefs in the Anger of the Judgment, viz. in the great Nige 

*Coaréted. of the Darkne/s of God’s Anger, wherein the poor Soul laid captive, and was fo * hard 
tyed and bound, and put thereinto; and that the Anger in the Righteoufnefs will not give 

` over, unlefs it gives itfelf into the Love of Grace, that the Love may break through ie 

Anger, as the shining of Light does out of the Fire, or as the Morning breaks out of 

the dark Night, and changes the dark Night into Day. a 

22. For the Covenant of Grace in the Love and in the Soul ftood at prefent in ore 
Perfon, therefore at prefent the Soul of Jacoh muft, in Chrift’s Figure and Type, wreiie 
with God’s Righteoufnefs about the heavenly Enss, viz. about the fubftantial Widom, 
which the Name Jetus brought along with the poor Soul in its heavenly Subitanualitr, 
which faded in Adam, whereby Adam's faded Subftantiality fprung forth again in ths 
living Subftantiality, as a new Birth. l 

23. Therefore the Spirit of God fays to Faccb, Thou haft wreftled with God and Mean, 
viz. with God’s Love in the Covenant, and with the future heavenly Subftantiality, which 
Subftantiality became Man in the Seed of Mary, and haft prevailed: For Chrift, in 
whofe Figure Jacob ftood, fhould thus, in our affuined Humanity, wreftle with Gous 
Righteoutnefs, and conquer. i , 

24. And the Spirit in Mofes fays here, And when be faw that be prevailed not again 
bim (underftand, God’s Righteoufnefs in the Anger of the Judgment prevailed not againit 
the Grace) then be touched the Ham of bis Thizb, and the Ham of bis Thigh was dipace 
by the Wrefiling with bim. Hy. . ; 
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25. This fignifies the Deftru€tion and Di/placing of the Adamical Humanity, that when 
Chritt would ftand out this Victory, then would the human Self-Might and own Will be 
difplaced, and ércken, and killed; but as Yacob died not by this Wreftling, though the 
Ham of his Thigh was indeed difplaced, fo alfo our Humanity fhould not die eternally, 
put be only difplaced, that is, be changed. 

26. This fignifies efpecially, how the repentant Man muft enter upon this Combat of 
Jacoh, and fo wreftle with God and Man in the Spirit of Chrift in God’s Righteoufnefs, 
inthe Angers and when he overcomes, then will the Ham of his fiefoly Self-Will be 
broken, that he muft go up and down in this World as one half /ame, that cannot well 
walk in the Way of the World, but goes Aalting, as if his Limbs were half-broken, with 
`| which the Wantonnels and Vanity of this World is driven on; for the Spirit in the Vic- 
o} yot Chri touches his Thigh, that he is half lame in the Pride and Malice of this 
| World, and never regards it more, but goes up and down as a dejp'fed lame Man, whom 
| hole in the Pride of the World, in their full or frolick Jollity, little regard, but hold 
; tm for a lame halting Man, who cannot follow the Garb of the antick Tricks, conceited 
| Jets, and Lafcivioufnefs of this World: But he has wreftled with God and Man, and is 
| with this Victory touched and marked, 
| 27. This the Pride and Wantonnefs of this World underftands not, for it goes up and 
1 down fill in God’s fevere Righteoufnels, in the Kingdom of Nature, in the Might of 
o | ane Fire, in Self-Will, and thinks itfelf very well, till the Judgment pofiefies its Place, 
| wen mutt the poor Soul ftand in the eternal Judgment, and live in Pain and Torment. 
| 28. And as Jacob ftood in the Wreftling, and had his Thigh touched that he halted, 
| then the Man faid to him, Let me go, for the Day-break dawneth, but be anfwered, I will 

sit let thee go, except thou blefs me. . 
19. This is firft the Figure of Chrift, when he yielded himfelf up in the Righteouf- 
-= 4 ats of God in the Father’s Anger, fo that the Anger according to our Humanity flew 

| kim: Then faid the Righteoufnefs, Now let me go, for at prefent the eternal Morning 

breaks forth in me: But Chrift had taken hold of the Righteoufnefs, and faid, I will not 
| kethee go, except thou blefs the //umanity again, that the Judgment may ceafe ,; except 
tou bring the Morning of thy inward Power forth through the Humanity, that the 
ca may «¢afe, and that Man may wholly ftand in the divine Working again, in 
te Blefing. ie ee 

30. Secondly, Te is the fair Type or Image, fhewing how it goes with the repentant 
| Man, when he gives himfelf up through earneft Repentance into this Combat of Chrift, 
4 oChrilt’s Suffering and Death in his Victory, and in the Spirit of Chrift wreftles with 
| God’s fevere Ritshreoufnels, which continually affails him in his Con/cience. 
| 31. For God’s Righteoufnefs in the Confcience fays, Let me go; thou art dead in Sin, 
| ad haft no Part in the divine Grace; thou haft purpofely and wilfully finned, and fet 
| be Grace behind thy Back; now thou art mine, praying will not avail thee, I will 
| cot let thee in thy Confcience attain the Grace, thou wilt obtain so Comfort more from 
| God, the Morning will no more rife to thee in thy Confcience, for thou art a Child of 
| Death; Now leave offand let me alone, that I may fhut thee up below in the Dungeon 
| Chamber of Death. 
| 32. When this comes to pafs, then the poor Soul wholly immerfes itfelf into the Death 
| Í Chrif, and gives itfelf up to the fevere Righteoufnefs of God, into the Judgment, 
4 “rthe Judgement lays hold of it: But the Soul catches hold of the incorporated Grace 
| athe Death of Chrift, and dives therewith into the moft inward Ground of the Judge- 
| Sent of God, in which Ground, God’s Love is broken forth through the Righteoufneis, 
| ad through the Judgment, viz. through the eternal Night, and has made that fame 
Night in Man to be Day. 
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: 33. Into this Day, viz. into the dy/s, without all human Poffibility or Ability, i 
dives as a Child, that neither can nor will do any more, that is too unworthy of a} 
Grace, and muft indeed give itfelf up to the Judgment; but with this diving, the Soy] 
yields all its utmoft Will and Ability, and is in itfelf as it were void of Nature and 
Creature, and falls again into the Word, wherein it ftood in the eternal Speaking be 
- fore its creaturely Nature. A s ‘ 
|. 34 For God’s Righteoufnefs and Judgment have no deeper Ground, than merely 
-the creaturely Life; but when the Will of the Soul yields itielf up in going forth from 
the Creature, and finks into the Abyfs, then is it again as a new Child; for the Abri 
in the eternal fpeaking Word, out of which the higheft Love and Grace of God has 
manifefted itfelf, lays hold of it, and penetrates into it, as the Sun does into the Fy 
of an Herb, whence the Herb becomes half Solar, or of the Nature of the Sun: Thy; : 
in this Diving the Soul, in its Will, is balf divine, and then it wreftles with God’s fevere 
Righteoufneis in Flefh and Blood, and will overpower the Anger of God. ne i 
35. Then fays God’s Righteoufnefs in the Conicience, Let me alone; that is, leave | 
off, and flay me not, for thou feeit very well that the divine Morning arifes in me, | 
ceafe from firiving againft the Judgment of God; But in the right Combat the Soul fys 
to God’s Righteoufnets, I will sot leave thee, except thou blefs me; that is, except thoy 
givet me the promifed Grace, out of the Death of Chrift in his Conqueit, that I may 

ten on my Saviour Chrift, that he may be mine, and I his: And then thus fays God's 
ighteouinefs, as to Jacob, What is thy Name? And then the poor Soul names itil - 
according to its own creaturely Name: As Jacob did here, when he called himlelf Fac:3, 
But as the Lord faid to Jacob, Thou fhalt no more be called Jacob, but Mrael, that is, ¢ 
Tree of Life, thus alfo fays God to the Soul, Thou fhait no more have Se/f-names in 
-me, but thou fhalt be called a Chriflian in Chrift, viz. A Branch in the Tree of Ifran, 
Jobnxv. 5. A Sprout on the Vine Chrif : For thou hat fought with God and Man, and. haft pre- 
vailed: Thou haft overcome God’s Righteouinefs in the Wrath of the Anger, in thy 

Combat in the Spirit of Chrift, and art now an efential Chriftian, and no more a titmar 
and verbal or Mouth-Chriftian, from whom Grace is yet far of. i 

Gen, xxxii. 36. And Mofes fays further, And Jacob afked bim, and faid, Tell me, I pray thee, what 
29, 30. is thy Name? But be faid, Wherefore akif thou what is my Name? And be blejjedbn | 

there: And Jacob called the Place Penuel, for I bave feen God Face to Face, and my Site 
"Healed. ds ' preferved. P Er A aLi i 


The inward holy Figure ftands thus : 


37. When Faced with the Defire of Faith in his Wretling apprebended the Morning cr 
Jeka viii. 56. Day-break of God in the Spirit of Chrift, and faw Chrift afar off, without the creaturely 
Humanity, then he faid, What is thy Name? Bue Chrift faid, Wherefore afkelt thou 
what is my Name ? That is, I am no Stranger, but am even the J/rae/in thyfelf; I have 
no other Name, but thy Name and my Name fhall be one. 
38. For God, without Nature and-Creature, has no Name, but is called only the 
“Or Ground. eternal GOO D, viz. the eternal O N E, the Aés/s and ” Profundity of all Beings : There 
is no Place found for him, therefore can no Creature rightly name him, for all Nam 
ftand in the formed Word of Power: But God is himfelf the Root of all Power, with- 
out Beginning and Names: Therefore, faith he to Jacob, wherefore afke thou what i 
my Name? And be bleffed bim. 
39. As the Creatures and all Vegetables of the Earth cannot knew how the Sun’s Power 
is named, but they ftand ftill for the Sun, and the Sun gives them Power and Warmth, 


and lejes them, that they grow and bear Fruit, fo alfo here is to be underftood con- 
cerning 
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cerning Jacob and al] Men. When Jacob faw and felt the Morning or Day-break of 
God in his Soul, then the divine Sun in the Name JESUS blefied him through an 
ejential Working. 

40. And this muft thereby fignify, as it went with Jacob and all the Children of 
God, and yet ftill goes with.chem in this Sun-fhine, that when the Sua ef Grace with its 
working Power aries in the Soul, then the Soul rejoices, and would always fain behold 
the Countenance of God after a creaturely Manner; as allo Mofes defired it, and always 
thinks God is of fome Form; they look not yet rightly upon God, bur will know God 
in Imagery: Thus hard lies the creaturely Imagery upon us in the departed apeffate Self- 
will in the Mind, that we cannot at all underftand what God is, tz. that he h'mfcif 
is the Abyfs of all Nature and Creature, viz. the eternal ON E, that dwells in nothing 
but only in himtelf, and has no Form, nor any thing. 

41. And it were very well and good, that we were not fo led by the Mafters of the 
Letter in an imaginary Form, when they teach and fpeak of the only God, as has been 
done hitherto, where Men have led us on in vain Jmages ° of the effential Will, ¢s if * Or in. 
the only God did will this or that, whereas himfelf is the fole Will to the [Being of] 

Nature and Creature; and the whole Creation lies only and alone in the Formation of 
his exprefiled Word and Will, and the Severation of the only Will in the Exprefion, and 
is underftood in the Impreffion ° to Nature, ° OF. 

42. If the Pride of Lucifer might be torn out of the Hearts and Eyes of thefe 
Majlers, then Men would foon fee the Countenance of God: But the Babyloni Tower, 
upon which Men will climb, and in Opinions climb up to God into a fevered Heaven, 
where God fits cocped up, this withholds the true Knowledge and Underftanding, and 
makes us always afk, What isthe Name of God? Where is God? What is the Will of 
God? Alfo they fay, God wills Good and Evil, from which they make a Multitude of 
? Decrees in the divine Purpofe, as a Prince in his Land makes Laws; and they have as ? Or Deter- 
much Underftanding of God and his Will, as the Pot underftands of the Porter. eae a 

43. Itis to be lamented, that we are fo blindly led, and the Truth withheld in 7nd Concle- 
t Images; for if the divine Power in the inward Ground of the Soul was manifelt, and 4 tmapinary 
working with its Luftre, and that Men defred to go forth from their ungodly Ways, and Conceits. 
give up themfelves to God, then is the whole Triune God prefent in the Life and Will 
of the Soul; and the Heaven, wherein God dwells, is opened in the Soul, and there, 
ia the Soul, is the Place of God, where the Father begets his Son,and where the Holy 
Ghoft proceeds from the Father and the Son. | 

‘44. For God makes ufe of zo circumfcribed Place: He dwells even in the Aby/s of the 
wicked Soul,-but incomprehenfible to it as to his Love; but as to his Anger he is 
manifeft and comprehenfible in the wicked Soul, , 

45. For the eternal ' Speaking of the Word, incomprehenfible to Nature and Crea- + Or Expref- 
ture, becomes * imaged in the Will of the Soul; of which the Scripture fays, t With fion. 
the Holy theu art boly, and with the Perverfe thou art perverfe: AWo, fuch as the People oe 
is, fuch a God they have. ceptible, aa 

46. For in the Thrones of the holy Angels God is manifeft in is Love, and in the gets an Idea. 
Thrones of the Devils he is manifeft with Lis Wrath, viz. according to the Darknefs and ' @al. xviii. 
Torment; and yet there is but one only God, and net two ; according to the torment- 75 26. 
ing Nature he wills Torment, and according to the Love he wills Love; as a burning 
Fire defires hard Brinz:lone like itfelf, and the Light of the Fire defircs only an open 
Place where it may fhine: It takes away nothing, but gives itfelf for the Joy of Life, 
it fulfers ittelf to be taken, it has no other Will in itfeit, but to give forth itfelf, and 
work that which is good; fo God, as to his Holinefs, bas no other Will but to manifeft 
the Power of his Love and fhining Luftre in a creaturely * Form; a3 the Sun manifefts s orManner. 
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itfelf in an Herb, and tintures it, and makes it wholefome and good, fo alfo is to be 
underftood concerning God. hs 
*OrImagery. 47- Therefore all is but vain Jangling, Babling, and a creaturely = Jmaginaticn, for 
Men to afk, What is God called ? Or what is God's Name? So it is for Men to talk 
much, and fay, God wills this or that Evil and Good, and know not how to fay upon 
¥ OrSayings. good Ground, bew he wills Evil and Good, and bew a Man fhall underfiand the * Texts 
of Scripture to that Purpofe. 

48. This Contention and Strife about the Letter is indeed the very confufed divided 

Tongue or Language onthe high Tower of the Children of Nimrod in Babel, for that 
* Faculteten. high Tower is a Figure of the * Exercifes in the Univerfities, where the one divine Lan- 
Dif Hick, BUAE is divided or confounded, and wrefted into many * Speeches, that one People does 
in the High not underftand another, and that Men contend about the only God, in whom we live and 
e Perverted in fubfilt, and whereby even the Kingdom of Nature in its Wonders is manifefted, and 
Phrafes and b brought into figured Wonders. 
pay 49. But the true Ground, what God is, and how he is, what the Being of all Beings 
wonderfully. IS, remains as blind to them, as the Vifibility of this World is to one that is born blind: 
Pfal. exxxix. And though they are called Mafters of the Letters, yet they have Jof the © five Vowels, 
ay which are the Power of all Words: Which is much to be lamented, that Men under- 
SV Vowels. fand nothing at all more of the boly Spiris’s Language, what the Spirit of God has 
fpoke in Mofes and the Prophets, and how he has in his Speech declared and pointed 
te gr, at that which is future and eternal: Men cleave merely to an biforical 4 Adtion, and tee 
mB cone: nor what is fignified by this or that Aétion. 

50. For God's Spirit has not done fuch Wonders, for the Sake of the Hillery of a 
plain fimple Shepherd, as it ftands in the outward Form of it, and has fo exaétly ex 
preffed thofe ‘Things in Writing, as if he was fo much concerned in a Hiftory, that he has 
preferved it among all People, and fuffered it to be proclaimed for bis Word; no {urely, 
but for this Caufe, that under fuch plain fimple hiftorical Relations is fignified, and 
therewith God's Spirit in the Figure aludes at that which is future and eternal: There- 
fore fhould Men look upon the Scripture of the O/d Teftament with clearer Eyes; for 

* Apottel the whole New Teflament is couched under it, in the Figure of the plain fimple ¢ Ads 

Getchicht. or Actions. 

r d 51. ' When God kad bleffed Jacob, then Jacob called the Place Peniel, that is, God's 

f Gen, xxxii, Inf{pection into the Soul, where God is manifeft in the Soul: Then fays the Soul, I 

29, 30. have feen God Face to Face in me, and my Soul is preferved in this Infpećtion : and as 
be paffed over Peniel, the Sun aroje to bim, that is, when God’s Sun, viz. his Power, is 
maniteft in the Soul, then the Effence of the Soul carries the Power in itfelf, and then 
the divine Sun arifes in the Soul’s Eflence, and then the Father has there begot his Son 
in the Soul, which is the Sun of Righteoufnefs, as alfo the divine Love and Joy; and 
then Self-nature halts, for the Sinew of its natural Will is difplaced, fo chat the Seli- 
will is lame in its Ability, as here it was with Jacob. Andthe Text of Mofes fays, LiTE 
upon the Children of Urael eat not of the Sinew upon the Ham of the Thigh to this Day; 
becaufe the Sinew of the Ham of Jacob's Thigh was touched. 

52. This fhews clearly, that Jacob and his Children underficed this Myftery, and have 
inftituted a Memorial in this Sinew: For what does that which was done to Jacob ic- 
cern a Beat? The Sinew of a Beaft is zot therefore difplaced or vencmed; only the 

* Children of the Saints looked upon the Ground of the divine Myftery. 

53. Concerning which the prefent Jews are very blind, and hang only on the Law: 
arae xxi, Tf they did fo eagerly feck after Yacod’s Sun, as they cleave fait to the Law, then wou. 
a that Sinew in them alfo be difplaced, and they would not fo hunt after Covetoufnels anki 
Laiexi. 39. Gain, but shey waf the Outfide of their Caps and Dijbes, aud inwardly remain foul. 
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g4, Even as Chrifiendom cleaves to the Hiftory, viz. to the purple Mantle of Chrift, 
and hunts away Chrif in Power from them, and will not with Zaccb have the Sinew of the 
wild beftial Properties of the voluptuous Will of Fleth difplaced and /amed, but walk 
nimbly with the Beaft under the Mantle of Chrift. 

55. This difplaced Sinew fignifies, that Adam in his Innocence, befere his Eve, was 
not tuch a grofs Beaft as afterwards ; therefore when the Spirit of Chriit in the Covenant 
was manifelted in Jacob, then it touched the beftial Ham of his Thigh, to fignify, that 
in Chrift it fhould be ¿roken and cea/e, fo that a fpiritual Man fhould arife from Death, 
and not fuch a grofs beftial Man. - 
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The Sixty-firft Chapter. 


The excellent and wonderful Figure, fhewing how Jacob and Efau 
met, and how all Heart-burning and Evil-will were changed into 
great Foy, Kindnefs, and Compaffiion. What is to be underftood — 
thereby. 


LSE LIND Reafon thould better open its Eyes at this Text, than hitherto Ger. xxxiii. 
FA Sest NS it has done, and Lester confider the Figure of Jacob and Efau, and 
B ye learn rightly to underftand the Decree concerning Jacob and Efau, 
sc where the Scripture fays, Jacob bave I loved and Efau bave I hated, Mal. i. 2, 3. 
eee gg when the Children lay yet in the Motker’s Womb, and bad done neither Good Rom. ix. 13. 
PEDE nor Evil, that the Purpofe of God might fland. 
2. Here Men fhould rightly look upon the Purpoie of God, what the Spirit of God 
rzans thereby ; for E/au {tood in the Type or Image of the corrupted Adam, and Jacob 
inthe Type of Chrift, which came to be/p poor Adam: Therefore muft thefe two Bro- 
thers come of one Seed, to fignify that God would become Man, and that God’s Seed, 
ziz. his Word, and Adams Seed in its own Nature, fhould be manifeft in one Perfon, 
and become Man ; and that God’s Seed fhould overcome the corrupted Adam's Seed 
with great divine Love, and quench the Father’s Anger with Love, and the Love fhould 
wholly give itfelf into the Anger of the Soul, that God’s Grace, Compaffion, and Mercy in 
the Love, may pafs through the Anger, and alfo change the Anger into Compaffion; as 
here Jacch, with his Prefent, and great Submiffion and Humility, yielded himfelf to his 
Brother Efeu, and changed his Anger which he bore towards Faced, in refpeét of the natural 
Right of the Firft-born, and of the Blefling, into fuch great Compafion, that Efeu fell 
on his Neck, and wept in great Compaffion, and his Anger in him was turned into 
Love; even as Chriit with his great Love and Humility, in our affumed Humanity, 
inour fiery burning © angry Soul, changed his Father’s Anger into fuch great Mercy, Anger Scul. 
and a that the divine Righteoufnefs in the Anger ceafed, and departed from 
our Souls, 
3. For as Jacob appeafed his Brother Efan with the Prefent and Humility, when he 
gave up himfelf into the Anger of Efau; fo alfo Chrift appeafed the Anger of God, 
when he gave up his heavenly Blood with the great Tincture of Love into the Anger 
Aaaz 
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of God to be devoured, then was the Anger, viz. the Nature of the dark World, which 

was manifefted in Adam, turned again into the divine Light of Love, viz. into a Love-fire, 

4. Mofes Says, Jacob lifted up bis Eyes and faw bis Brother Efau coming with” four bundred 

Gen. xxxiii. Men, and be divided bis Children to Leah, and to Rachel, and to both th: Handmaids, and 

ee Jet the Handmaids with their Children firft, and Leah with ber Children next, and Rachel 

ae with Jofeph laft, and he paffed over before them, and bowed bimfelf to the Ground feven 
* Limes, tiil be came to bis Brother. i 
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When Chrift, in our afumed Humanity, entered into his Suffering, then the Anger 
of God in the Í four Elements of the Body came to meet him; and then Chrift divided 
14Elements, his Deity and his Humanity, viz. the keavenly World’s Subfance, which he brought 
from God in our Humanity, and the Kingdom of the natural Humanity from Adim, 
into two feveral Principles: For the Deity, as to the Omnipotence, ftood yet ftiil: 
Therefore fays the Humanity on the Crofs, My God, why kaft thou forfaken me ? 

Mait; xxvi 5. The swo Wives of Jacob with their Children fignify here, in Chrift’s State and Con- 
Mark xv. jè dition, the /wofold Soul, viz. that from Time, and that from Eternity; and the 
Pfal. xxii. 1, fwo Handmaids with their Children fignify here, in this State and Condition of 
his, the beavenly and the earthly Corporeity ; viz. Leah in her Blear eyednefs fignifes 
* The Spirit the * Spiritus Mundi in Limo Terre, wherein the Corruption in Adam was effected, 
e wherein God promifed the Dettroyer of the Serpent, and wherein Chrift fhould be manis 
the Earth, fefted; and therefore in Leab, the Line of Chrilt, viz. the Deftroyer of the Serpent 
in the Type and Prefiguration, was born, viz. Judab , and Rachel fignifies the exin- 
guifbed Ens of the heavenly World’s Subftance, wherein the true Soul dwells, which 
faded in Adam's Fall, and became unfruitful, as Rachel, till God in the Spirit of Chrit 

made her fruitful ; as it was done to Rachel, i 

6. And as Yacc fet the Handmaids with their Children firft, fo was the earthly Imazs 
in the human Nature fet firft in the Suffering of Chrift, which fhould pats through the 
Sharpnefs of Death, next after would Leah, that is, the Body out of the Linus of the 
Earth, wherein the Deftroyer of the Serpent laid in the Suffering of Chrift, follow; and 
after that, Rachel, viz. the heavenly Linus with the Prince ‘Yofeph, that is, with the 
true Adamical Image of the divine World’s Subftance ; and the Name JESUS pafied 
into the Suffering of Chrilt before, as Jacob before his Wives and Children, 

7. And, as the Name and Power J ESU, viz. God’s Sweetnefs and Love, faw and 
felt the rath of God in the human Fleth and Soul, then the Name JESUS lowed 
idelf through all the feven Forms of Nature’s Life, wherein the Anger of God was 
become manifeft,; that is, he then prefed effentially through the Center of Nature, 
through all the feven Forms of Nature, quite through the wrathful Fire-fource. 

8. As Feces bowed himiclf feven Times to the Earth before the Anger of Ean, and 
appeafed Z/au in this Humility, fo alfo here the Love in the Name JESU appeaies 
the Auger of the Father’s Property in the Fire, in Soul and Body: For the natura! Lif 
from the Spirit of the World, viz. the Soul from Time, which was breathed into dds’s 
Noftrils, mutt yield up its natural Right, and die, as Jacob yielded up his Riches and 
alfo his outward Life to his Brother, todo what he would with him; thus alfo Chrif 
yielded up cur Life to the Anger of God, and left it willingly ; but the Name JESUS 
went before, and brought our natural Life quite through Death, and took it to hinsleli 
again, and triumphed with our natural Life over and through Death, 

9. And as Z/au his Brother, in this Humility and Submiffion, ran to meet hin, and 
fell about his Neck dnd kiffed him, and in great Compafion wept upon his Neck; fo 1. 
in like Manner, when the Effence of the Anger of God [killed and] safed the fwet 
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Love in the Name J ESU in the Blood of Chrift, then it was tranfmuted and converted 
into fuch great Compaflion towards Mankind, as Jeremiah in the Spirit declares, where 
he fpeaks in this Figure, Epbraim, my dear Child, my Heart is troubled, I muf bave Jer. xxxi. zo: 
Compajion on bim: Where he ipeaks concerning this Compaffion. - 
10. And when E/au wept upon Jacch’s Neck, He lifted up bis Eyes, and bebeld the Gen, xxxiii. 
Women with their Children, and faid, Whofe are thefe with thee? Jacob anjwered, They 5—7. 
gre the Children which Ged bath beftowed upon thy Servant. And the Handmaids drew near 
wib their Children, and bowed themfelves before him: Leah alfo drew near with ber 
Children, and bowed themfelves before bim: Afterwards Jofeph and Rachel drew near, and 
bowed themfelves before bim. 


The inward Figure ftands thus: 


When the Anger of God held Man Captive in the Darknefs, then was he not in the 
Anger known to God's holy Image: But when the Love in the Suffering of Chrift, in 
the Humanity, broke through the Anger, fo that the Anger was changed, then the only 
Ged looked on it again in his Image, and fpoke to the Name JESU, faying, Who are 
thefe that are with thee? And JESUS anfwered God, and faid, They are the Children 
which God has vouchfafed and beftowed upon his Servant. 

11. For here Chrift prefents himfelf as a Servant of God, with his Children that are 
born in him, in the Faith, viz. with us poor Children of Eve; and there paffed through 
the Death of Chrift, and were prefented before the Countenance of God, firft the 
Handmaids with their Children; that is, Man that had been finful, he fets him firft in 
God’s Countenance, which Yacol’s Handmaids fignity. ` 

12. Afterwards preffed forward the Line of the Covenant, with the /piritual Leab, 
viz. the firt created Jmige out of the Limus of the Earth, wherein the ' five Prints ! The five 
of the Nails, the Wounds of Chritt, ftocd, they fhould be fhewn to the only God, Wounds of 
that therein he fhould receive the I fandmaid’s Children, who all bowed themfelves be- Chritt. 
tore God. 

13. Then afterwards came Jofeph with his Mother, viz. the Image of the heavenly 
World’s Subftance, and bowed before the only God which had been angry with him. 

1g. Men fhould not underftand this in divided Figures, Types, or Images, but as 
the Properties of the Humanity are manifefted before God through the Suffering of 
Chrift in one only Image, viz. in Chrift’s Humanity in the Kingdom of the Reftoration | 
or Redemption, viz. in the Kingdom of Heaven. The Reader fhould underftand our 
Senfe properly a for we write here in the Vifion of all the Three Principles, how it went, 
and ftill to this Day goes, with the new Birth: Our Explanation will not bear any di- 
viding of the Figure or Creature, we underftand it in one Creature. 

15. Our earneit and hearty Confideration is this, that we may fee and underftand how 
we poor Children of Ere were brought through Chnifl’s Suffering and Death, and fet 
before God’s Countenance, and how firft the Soul with the Body of Siz muft pafs through 
Death, and in the Refurreétion come again with the Body before God, where the Body 
from the Limus of the Earth is efteemed frange in the Prelence of God: Therefore it 
is prefigured in the Type in the Condition of an Handmaid, and then prefently in 
that Body the Prints of the Nails and the Suffering of Chrift are fet before God: Out 
of which Death of Chrift the fair Image created in Adan appears again, as the whole 
Figure together of Jacob thus fairly typifies, and as the Spirit has fignified thereby. 

16, And Efau faid farther to Jacob, What meaneft thou by all this Herd which I met? Gen. xxx. 
He anfwered, That 1 might find Grace in the Sight of my Lord. Elau faid, I bave enough, 8-11. 
wy Brother, keep what thou bafl. Jacob anfwered, O no; if 1 have found Grace in thy 
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Sight, then receive my Prefent at my Hand, for I bave feen thy Face, as though I bad fren 
the Face of Ged; and let it pleafe thee frim me: Take, I pray thee, the Bling from me, 
which I kave brought thee, fer Ged has befiowed it upon me, and I Lave enough, thus be 
conftraincd him, that ke tock it. This now is the fair Figure wherewith the Spirit alludes, 
how Chrift appears before God, with bis CLriffendem, viz. with his purchafed Goods, 
Then fays the Father to the Son, Whether wilt thou go with thefe thy Children, who 
meet me daily, in that they come to thee ? And Chrift fays, O Lord, that b might find 
Grace from thee with them. And the Father fays, They are shy purchafed Goods, keep 
what thou haf, I have without them enough, even all Things. 

17. But Chrift fays, O no, my Lord, receive, I pray thee, the Blefing which God 
has beftowed upon ine in my Children, which I have brought to thee; for God his 
bellowed them on me, and I have enough; and he conftrained God his Father that he 
received the Kingdom again from him: And it is a true Figure, [thewing] how Cér:j 
after be fits at the Right Hand of Ged, and rules over bis Enemies, * would deliver up tt: 
Kingdom again to bis Father: And then alfo will the Son be fubjet? to the Father, together 
with his Chriftendom, as the Scripture favs: Which the Spirit in this Figure powerfully 
prefigures, and reprefents in a Type or Image. 

18. This is an excellent Figure, where ‘Jacob comes to his Brother Efau that bad been 
angry, and perceived how E/au falls about his Neck and weeps, that Faced fays, I aw 
thy Face as if | faw the Face of Ged: Which fignifies to us, that the Wrath of God 


. in the Kingdom of Nature was become an Enemy in Adams Soul and Body, viz. the 


fiery Soul itelt, which ftands in the Father’s lroperty in the eternal Nature. 
19. But when this great Love and Humility prefed through in the Blood of Chrift, 


-then was this Wrath, viz. the fiery Soul, converted again into God’s moft clear Coun- 


Rem, ix. 13. 


Heb. xii. 17. 


Or the Ha- 
tredinWick- 
ednefs. 


tenance, and attained again the Eye of God's Love: Thus alfo we are to underftand 
concerning Efau, when the Covenant of Grace in the Figure of Chrift, in Yaccb’s Hu- 
mility, was difcovered to him, then was his Curfe and Malice, through the Spirit of 
Chrift, turned into Love, that he was no more, he of whom the Scripture fays, Efau kave 
I bated : For in the Kingdom of the damical Nature was God's Hatred manifefted in 
him, and he was himfelf that Hatred, and of that fays the Scripture, Ayau bave I bated: 
Now fo long as the Hatred in him had the Dominion, fo long he was in God’s Hatred, 
and was himfelf the Hatred, but when the Covenant of God's Grace in Faced difcovered 
itfelf to him, and that Jacob’s Humility prefed into his Hatred, then began he to lament 
and weep, and God's clear Countenance was manifefted in his Hatred, fo that in great 
Compaffion he fell upon Jacob's Neck and wept. 

20. Which denotes the Repentance of poor Sinners; when the malicious wicked Sem, 
which lies captive in the Hatred of God, turns to God, then begins firft this Compal- 
fion, and Repentance, and Sorrow for its former Sin. When the Spirit of Chrift cfil.cts 
the Soul, then it weeps, and is forry that it has been fo wicked, and then inftantly the 
Sun rifes upon it, and the Hatred of God is turned into the Countenance of Love; 
where of an hateful Spirit he is made an Angel. 

21. And though the Scripture clearly fays in a certain Place, Eau fought Repentance 
with Tears, and yet fourd it not; yet this Text gives us to underftand much otherwife, 
namely, that indeed Esu and all the Children of corrupt Adam do not find Repentance 
in their own willing, going, and ruaning, otherwife would it ftand in the bility of Man 
to attain Grace; but the Grace, and divine Mercy and Compaffion, work Repentance: 
Yet Man mutt give up his Will to the divine Working. 

22, The Soul’s Will muft incline itfelf to the promifed Grace; and then will the di- 
vine Sun fhine into its Will, and diffipate the’ Hatred of Wickednefs; and then the 
Soul grafps after the Sua of Grace, and fo begins the Working of Repentance in te 
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Power of Grace; and then the Anger of God in the Soul gives its fevere Righteoufnefs 
to the Spirit of Chrift; and fo Chrift then fays to his Father, J bave lof none of them that Jobn vi. 39. 
thou kaf given to me, 

23. The Scripture fays, * God wills that all Men foould be faved , and 'Chrift is come tox Tim.it.g. 
wh and fave that which is lof, and * He bath no Pleafure in the Death of a Sinner: Then! Mar. xviii. 
iays Realon, If God wills that all Men fhould be faved, and wills not the Evil, can he 16 oe 
not then fave all? Wty do they remain hardened, if he wills not their Hardening? "Baelxxxn. 

24. Anfwer. The Soul ftands in the * unfearchable Will of God in the eternal fpeak- ae fath 
ing Word: Ic is a Spark from the divine Speaking, whereby the Abyfs, viz. the eternal ge 
One, exprefies or fpeaks forth itfelf in the Science, Underftanding and Knowlecge of the 
Severation °; it is in the Speaking come into Nature and Creature, and has now the Abi-° Seperabi- 
lity to exprefs again, viz. an Image of itfelf. lity. 

25. Alfo in its Knowledge it fpeaks forth the onders of the divine Pofibility in Good Nae. 
and Evil: Ic {peaks itfelf, in its effential Speaking, out of the eternal Science itfelf in 
Evil: Where it fhould {peak God, it {peaks in itlelt Want : Where it fhould {peak in its 
Science, into the eternal One, viz. into God’s Love and JV¥ifdom, there it fpeaks into Se- 
yeration, viz. into Multiplicity, and brings the Science of its Ability, which ftands in 
the eternal fpeaking Word, out of the Temperature into a Se/f-JVill, which breaks off 
fromthe only Will of God, and enters into Self. i 
| 26. Therefore then it changes the eternal Will of the Unity én it into the Center of 

Severation, wherein the only God introduces his only Will in the {peaking-forth of the 
+ Word, into Nature and Painfulnefs, to the divine Perception and becling; viz. into an 
| eflencial fpiritual Fire, and out of the Fire into a Light, whereby the Abyts becomes ma- 
| ee and working: Thus the falfe or wicked Soul fpeaks itfelf only into a Source 
-| oof Fire. 
| a7. For its Will to the Speaking, which in God ftands in the /y/s, brings itfelf, 

-| through the Defire, into the Fire-tpeaking, viz. into Properties; which go not eafily 
-| back again into the Abyfs, viz. into the eternal One: But if it goes back again, viz. in- 
| tothe eternal One, into God, then the fiery Science becomes majeftick and light; and 
| then is the Soul an Angel of God, viz. an Image of the eternal divine Science. 

4 28. But if the Will continues in the Fire as a magical Fire-fource, then is the Soul 

| that very Fire-fource: Who hall now advife and perfuade this Fire-fource, feeing it has 
i itsGround in the Abyfs, and is itfelf its Ground? The Power of the Majefty fhines 
| through ic, but the Defire thuts it up, and makes it dark, fo that the Light cannot be 
| manifeft therein. As it is faid, The Light fhineth in the Darknefs, and the Darknefs com- Joba i. 5. 

| prebendeth it nche They dwell one in another, as Day and Night; the Soul in its im- 
| printed Defire makes itfelf Darknefs. ‘ 
| 29. The eternal One, viz. God, is in it, and it comprehends him not, it makes an 
| angry God to itfelf,; where God’s Word in the Anger fpeaks and forms itfelf into Nature 
| and Creature, there it works in itfelf Evil: But if it ftood ftill from its Working, for 
4 the Twinkling of an Eye, then it weuld dive again into the eternal One, viz. into God; 
| and fo the divine Science in the Light would begin to work in it, and fo it would come 
| to Repentance, even as it comes to pafs with the Penitent. Concerning which Chrift fays, 

| Except ye be converted, and become as a Child, you will not fee God. Matt xviii. 3. 
+ 30. The Souls Will, which has its Ground and Rif in the divine Revelation, from 

whence it is become a working Life, fhould and muft tutn again into its Mother out of 
which ic proceeded, and then it is as a Child in the Mother’s Womb; and fo in its Mo- 
| ther it Lebslds God, viz. the Abyfs of all Beings, and is new born in its Mother; that is, 
| the Mother gives it the Lights Power, and in that Power it attains the 4dility to work 
Repentance; and then the eternal unfearchable Will of God, which is called the Father 
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®OrRoot. Of all Beings, begets his only Son, viz. bis Power of Love, in and through the ® Science 
of the Soul, as in the Particular or Parcel of the whole Will of God; for the Ground 
of the Soul and God’s eternal {peaking Word is one only Ground, undivided. 

31. And as we know that the fame only eternal begetting and fpeaking Word expref. 
fes itfelf in Heaven, viz. in the Power of the Light, in Holinefs, viz. the holy Wifdon, 
fo alfo the fame only Word expreffes itfelf in the Hell of Darkne/s, in Flames of Tor. 

Dest. iv. 24. ment, viz. in hellith Effences, according to which God calls himfelf an angry God, and 

hb. xii. 29. g confuming Fire, for without and beyond the only Word, or Speaking of God, there js 
nothing : So alfo it is to be underftood concerning Souls, as alfo Angels, and Devils, 

32. In the refigned Soul God the Father expreffes the holy Name JESU, viz. the Grace, 
Mercy and Compaffion; that is, he begets Chrift in it, and brings the damical evil in- 
nate Will, through the Suffering and Death of Chrift, again into the eternal ONE, 

8 Cor. xv. 24. where the Son delivers up the Kingdom of the Soul’s Nature again to the Father. f 

33. But if the Soul wi// not ftand ftill from its Working of Wickednefs, then the Fa. +) 
ther, through the Word, fpeaks //e/] Torment in the Soul, and the Defire of the Soul 
imprints and fixes itfelf therein; and its Impreffion makes the eternal grofs Darknef, | 

*Forenfic. viz. a Gulf between God and it; and yet no ftrange ° foreign Speaker mutt be here un- -| 
derftood, which from without thall fpeak into the Soul, but the Word, that is, the Soul 
itfelf, {peaks itfelf thus into Wickedneds. i 

34. But it has loft in Zdam the good Speaking, [or Expreflion of Good,) viz. the di. 
vine Ability; but of God’s AErey it is inipoken, or infpired again of Grace, in Paradife, 
as a Self-Center of the Soul; and it ftands now at prefent in the Soul as a Self-Cente: 
or Principle, and fpeaks continually into the Soul, [faying,] Ic fhould fand flidl from 

"GoodSpeak- its falfe and wicked Imagination, and then will that’ Good manifeft itfelf again in 

ing, foe the Soul; but if the Soul <i? not ftand ftill from its ungodly Speaking, then cana 

of the Spirit the good Infpeaking, or Infpiration, manifelt itfelf in the Soul; and fo it cannot be 

in the Mind, Converted. i 

35. Therefore this is the Conclufion; that God in the falfe and wicked Soul’s Speak- 
ing cannot be geod ; and in the refigned Soul’s Will he cannot be evi/: In himielt heis 
indeed good, but xoz in that Soul. 

36. God is only called God, where his Love is expreffed, and known and manifett ope- 

* Dent. xxx. ratively and feelingly ; of which the Scripture alfo fays, * The Word, ‘which is Ged, i 

ae nigh thee, namely, in thy Mcuth and Heart: Allo, " the Kingdom of God is within yos: 

A Feb xy, * With the Holy tbou art bcls, and with the Perverfe thou art perverje. 

eLukexvii.2t. 37+ In Heaven he is called God, and in Hell he is called Anger, and yet he is in the 

* Pfal. xviii. Aby{s, both in Fleaven and in Hell, the eternal One, viz. the only Good. ; 

26. 38. And Man can fpeak no farther or deeper concerning God’s Will, but merely ani 
only as in his Manifeftation through the Word; where the ord brings itfelf into Nature 
and Creature, there God wills through the exprefitd Word of kvil and Good; as the 
Science of every Thing is in the formed Word, fo alfo is God’s Will therein: That fam 
exprefed Werd is in the Angels angelical, in the Devils diabolical, in Man human, 1n 
Beafis beftial; and yet ia iticlf in its eternal Speaking, in the one, is only God, viz. one 
only holy Word, a Ground and Root of all Beings. g 

? Nese, The — 39." Therefore Salvation Zes zot in the Will of the Soul, whether it will fuffer itfelf to 

ea of be faved, or whether it will ftand ftill in its Will; that it can take Salvation to itil: 

; No, it is gives of Grace, only the divine Sun fhines into it, in the Abyfs; and i: hes 

* The Soul. in * it, whether with its Will, which it bas from God, it will again for the Twinkling of 
an Eye dive down in its Mother, cz. in God’s unfearchavle Will; and fo it will ana 
the Ability. 

BMorb.xi. 28. 40. For the Ability has opened its Mouth to the Soul, and fays, Come ye fo mes he 
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Sun fhines the whole Day into all Plants, and gives them Power; and the Sun is mot ix 
Fault that the Thiftle isa Thiftle, but the frit Ens is the Caufe whence it is a Thiftle. 
41. So alfo a falie and wicked Soul from the Ens of God’s Anger, in the Curfe, and 
from the inherited Wickednefs, as alfo from the a@tual Wickednefs, becomes a Thiftle ; 
in that the Will, vjz. the Science of the Soul, {peaks in (the Quality] a Thiftle; and from 
fuch a falfe and wicked Ground there grow more Thiltles ; as God in Mofes fays, He will Exod. xx. g: 
sift or reprove the Sins of the Fathers upon the Children, unto the third and fourth Generation ; a 
and Chrill fays, a ecrrupt Tree cannot bring forth good Fruit. Matt. vii, 18. 
42. Thus we fee that Perdition comes from the Soul, and we fee that God's holy Will 
cannot be manifett in falfe and wicked Working; fo long as the Soul’s Will works Evil, 
fo long God’s Speaking forms irfelf therein in Azer : But when it begins to ftand ftill 
from luch working, then is God’s Power of Love manifelt therein: For if it works no 
| ‘more, then works in it the Abyfs, viz. the ONE. 
43. For God works from Eternity to Eternity, but no other than his Word, and that Jobni. ts 
Word is Ged, viz. a Manifeftation of the Abyfs: Now if the Soul fpeaks no more its 
own Will, then is the unfearchable Will {peaking in it; where the Creature ftands fill, 
there Ged works, 
44. Now if the Creature will work with God, then muft its Will enter into God, and 
then God works with and through the Creature, for the whole Creation, both heavenly, 
hellih, and earthly, is no other than the working Word; the Word itfelf is all. 
45. The Creature is a compacted coagulated Vapour and Exhalation from the Word; 
and as the Word is exhaled out of the free Will, where the free Will brings itfelf out of 
the Abyfs into the Profundity, fo alfo the free Will of the Angels and Souls brings the 
Word into a Profundity, and that Profundity is the Creature, viz. a Fire-fource to its 
Refpeaking ; and out of that Refpeaking proceeds Evil and Good; and according to 
| tat refpoken Subftance and Power the Soul has its Judgment and Sentence. 
| _ 46. For that is the Judgment, that the Evil be feparated from the Good, and that every 
| Thing poflefs its own Principle. Whatioever Soul now {peaks forth bellifh Source, viz. 
i the Curle, it muft enter into Death, that it no more bring God’s Word into Evil and 
| Good, but the Evil alone, that every Thing may remain with its own. 
| 47. And therefore becaufe in the Place of this World, through the Word, Evil and 
| Good are fpoken forth, sberefcre in that Place is a final Day of Separation appointed, 


| when Good and Evil thall ceafe to be fpoken in any Place ; and the Wicked fhall have 


| ikir Place prepared, where Evil fhall be {poken in its Eternity, that the Good may be 
| tnown, and in the Good the Joy be manifeft; alfo that it may be known what Evil 
4 snd what Good are, and what Life and Death are, and that the Children of God may 

a recite, Pia 
| 48. For if Evil was not known, Joy would not be manifeft: But if Joy be manifeft, 
| ten is the eternal Word fpoken in Joy, to which End the Word, with Nature, has 
| brought itfelf into a Creation. 
| _ 49. And this is the true Ground wherein all Conceits and Opinions are known, and all 
| ‘pbyfry thrown to the Ground, alfo all Strife and Contention have an End. Whofo- 
| Wer rightly fees and underftands this, has no further Quefion about any Thing, for he 
4 fes that he lives and {cbfifts in God, and he gives himfelf up to God, that he may fur- 
| Ger know and will through him, and {peak what and how he will; this Party feeks only 
the Eftate of Leculinefs, that God in him may alone be high. 

50. But fo long as Lucifer has his Dominion in Man, fo long the Creature preffes for- 
ward to advance itfelf, and will be its own God; and that is alfo a Wonder, as God’s 
Vifdom ftands in the Wonders in the Love, fo it is alo in Self, and in the Appropriation 
tf the Creature. 
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51. Every Thing is good in its own Principle wherein it lives, but to another it is 
oppofite: Yet it muft be fo, that one may be manife/t in the other, and the hidden Wif 
dom may be known, and be a Sport in the Severation, wherewith the Profundity, viz, 
the eternal One, may fport with itfelf, before itfelf. 

52. We fhould therefore learn to underftand the Scriptures right, how God wills Good 
and Evil, namely, the Determination is not in his very Self, but in his expreffed Word, 
viz. in Nature and Creature: God hates Ffau in the corrupt Nature, in E/au’s Sclf- Na. 

` gure: Efau was the Type of Hatred itfelf,; but in God’s Self, viz, in the impretfed or 
infpired Covenant of Grace, he loves him. ; 

63. Therefore he prefents the Type of Chrift, viz. his Brother Jacob, together with 
him, and lets them 42th come out of one Seed, to fiznify that Chrift thould call Efan, in 
the corrupted damical Nature in the Hatred of God, to Repentance, and beget him 
anew, as Jacob brought Efau to Repentance, fo that he let his Malice fall, and wept bit. 
terly, and departed from his evil Will towards Faced. f 

54. This therefore is the Underftanding of the Scripture, that the earthly Adans inthe 
Kingdom of corrupt Nature, in his own Will, finds not, aor can find Repentance, for 
there is no Ability therein to Good; but the incorporated Grace in bim awakens or frs 
up the Ability, when the Will turns to it: For if Self-will could work Repentance, 
and become good, honeft, and virtuous, it needed not Grace. ; 

55. The Decrees in Scripture point only at two Kingdoms, viz. the Hardening re ` 
fpects the falfe and wicked Will; the falfe Will hardens ittelf, Gud’s Anger in the Will's 
own Subftance hardens it; this Hardening does not enter in from without, but is mi- 
nifefted in the Will’s own Subftance. The Will is fron God, and the fame God ia 
the Will introduces itfelf into the Hardening, in that Manner as he introduces itfelf into 
Hell in Darknefs and Torment ; the fame is alfo to be underftood concerning the King- 
dom of Grace. j 

56. God wills in Man only that which is good in the Kingdom of his Grace; wherethe 
free Will yields itfelf up into the Grace, there God wills that which is good, in the Will, 
through the G' ace. i 

57. But when a Man will fay, Man cannot turn his Will towards that which is good, 
viz, towards Grace, that is groundlefs: Grace indeed ftands in the Abyfs of the Creature 
in all wicked Men, and the Will needs only ftand flill froin wicked Working, and thea 
it begins as to its Self-will to dive down into the Abyfs. 

58. For that which ftands ftill, ftands (till together with the eternal One, and becomes 
one Subjlance therewith, for it goes into its nothing. Muft not the falfe Will or Deñre, 
for a worldly Law’s Sake, for Fear of Punifhment, forbear or ftand {till from unrighteous 
Works? Why then not alfo for the Sake of the Commandment of God ? Can it be obedient 
to a worldly Lord and Mafter, and for that End ftand {till for which he would have 
him? by not aho to Gol? Efpecially when the 4diity is as foon given, asa M:n 
does but incline his Will to fand fill. ; 

59. But the Confe why the total falle wicked Will does not ftand (till, and incline itik: 
to Grace, is this, that it ts clearly a T/iftle born, wherein Grace lies too deeply hiddes, ard | 
the Wrath of God is too ftrong in Nature. Grace draws it, and fhews to it its owa | 
Falfhood and Wickedne!s; but it coutemas Grace, and works as a Th file does in the 

2 Cor. it. 15) Power of the Sun: Such aone is to God a good Savour of Death to the Damnation in Hell, 
16. that Grace may be fevered from the tahe and wicked Will. 

Go. But the Conclufion of Realon, which pronounces that God in himfelf, fo far as 
he is called God, has determined that exe Part of Men, and indeed the greatelt Number, 
fhall and mf be damned; and that of his own purpofed Wiil he hardens them, is falie, 
and has no Ground either in the Scripture, or in the Light of Nature, if a Man but 
rightly confiders the Scripture, and does set blindly look upon ir. 
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61. For ia God, fo far as he is called God, there is no Purpofe, nor Beginning to will; 
he is himfelf che Wiil of the Profundity, viz. one alone, and himfelf wills nothing but 
Good, and therefore is himfelf allo that fame good /Vill, or willing of Good, for the Good 
that he wills, is the Birth of his Power, viz. his Son. 

62. God wills in himfelf nothing but to manifeft his ows Good, that himfelf is, and 
that could not be done if the only good Power did not introduce itfelf with the Exhala- 
tion into the Defire to Nature, and in a Severation, viz. into the Science; for if the 
Good did remain alone, there would be no Knowledge or Skill. 

63. But now the Good, viz. God in himfelf, makes not Evil or Separation; but the 
Science, viz. the Fiat, or the Defire to Severation, brings itfelf into Nature and Creature, 
and from the Science {pring Evil and Good, and not from God, or in God in his Trinity. 

64. For there is no Decree, but there is a Confultation therein, and then there muft 
alfo be a Caufe of that Confultation therein, and then again there muft be a Caule of that 
alfo, and to there muft be fomething before God, or after God, why he fo confults and 
determines. . 

65. But he is himfelf the Profundity, and the One, and is one only Will, that is, him- 
flf, and that is only good; for one only Thing cannot be oppofite to itfelf, for it is but 
one, and has no Quarrel with any Thing. 

66. Therefore it isthe Folly of Reafon, that they {peak of Compulfion and inevitable 
Necefity, and underftand not the * Myferium Magnum, or that they fay God of his Pur-* The Great’ 
pole wills the evil Defire or Will, which he hath hardened, that it foowld not attain the Myfery. 
Grice. 

67. I thew to this blind Reafon a Thiftle to confider of, which the Sun for a whole 
Day touches and gives it Light and Power, yet it remains a Thiftle; fo alfo the wicked 
Will: The divine Sun fhines to it the Day of its whole Life, but its Ground is an Ens 
of a Thiftle. 

68. Otherwife if God did of Purpofe harden it, the Rightcoufnels esu/d have no Judge- 
ment therein, for that which does what it muft do, lives according to the Will of its 
Lord; but if God willeth not that which is wicked, then the Evil comes out of the Root, Paal. v. 4 
and in the Root of Knowledge out of Nature’s Ground to the Creature, and by Acct- 
dent; and for shat Caufe has God manifefted his Will, and given his Law and Go/pel, 
thar is, has manifefted his Threatenings and his Grace, that a Day of Separation might 
be kept with Righteoutnefs, and that no Creature might have Excu/e. 

69. And the Hiftory fays further, After Efau had received the Prefent of Jacob, he [poke Gen. xxxiii. 
unto bis Brother Jacob, faying, Let us take our Journey, and go forward, I will go with 13114. 
thee, But Jacob faid to bim, My Lord, thou knowef that I bave with me tender Children, 
and morecver Cattle that are great with young, and fucking Calves, if they be over-driven for 
one Day, the whole Flock would die: Let my Lord pafs over before bis Servant, and I will 
follow on foftly, as the Cattle and the Children are able to go, until I come to my Lord into 
Sir. This Text appears to be only an outward Hiftory, but the Spirit has aif its in- 
ward Figure under it, for Yaccd ftands in that Ligure of Chrift. 


And the Figure is thus: 


70. When Chrift through his Suffering and Death appeafed his Father’s Anger in the 
Kingdom of Nature, thus faid the appeafed Anger, Now will we arife, and take our 
Journey together; underftand, in the Life of Man: But the Love faid, Man is too ten- aan diss 
f D : ; f : ; i Matt xxviii. 
der, feeble, and impotent, and can fcarce go in God's Ways, I will remain with them zo, 
even to the End of the World, and lead them b flowy as they are able to go, left they fall > Gent'y and 
into Temptation and Error, and be blind as to Grace, Go thou before, my Lord, I will moderately. 
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lead them on /o/tly under my Yoke of the Crefs, that they die not; for if they thould 
now prefently be Jed in the Father's fevere Righteoufnefs, they would not be able to go: 
Though they are indeed redeemed, yet they live ftill in Flefh and Blood, I will come 
after with them to thee into Seir, that is, into God’s Righteoufnefs. 
Gen, xxxiii 21. And Efau faid, Let me now leave with thee fome of the Folk that are with me. He 
3$. anfwered, What needeth it? Let me but find Grace in the Sight of my Lord; that is, God 
the Father faid, Let me leave fome of my fevere Righteoufnefs, Commandments and 
Laws with thee. But Chrift faid, What needeth it? Let me with thefe redeemed Chil- 
dren only find Grace with thee, for they cannot fulfill the Law. 
Gen. xxxiii 72- Tbus Efau went bis Way again that Day towards Seir ; that is, thus God’s Righte- 
16, 37. oUlnefs preffed into its own Principle , and Jacob went to Succoth, and built bim an Heule, 
Srom whence the Place is called Succotb. This in the F igure is as much as to fay, Chrift 
led his Chriftendom, viz. his Children, not to Seir, that is, into the Proof or Trial of 
God’s Righteoufnefs, though indeed Grace was manifeited in them; but he ereéted a 
£ Taberna- Houfe, viz. the Chriftian Church upon Earth, and made his Children © Tents, that is, 
cles, Booths. Chriftian Ordinances, wherein they might dwell, and hence it is called Chriftendom, as 
Jacob's City is called SUCCOTH: So alfo the Place or City of Chriffendom is called 
éMatth.viig. Meee ™ fo foall you find * Chrift who is always in thefe Tents with bis Children, to the End 
Luke xi. 9. of the World. . 
eee 73. And the Text in Mofes fays further; Afterwards Jacob went to Salem, the City of 
Gen. xxxiii, Sichem, which lies in the Land of Canaan, when be came from € Mefopotamia, and fet up bis 
18—20. Station Lefore the City, and bought a Piece of Ground of the Children of Hamor, the Father of 
1 Padan A- Sichem, for an hundred Pieces of Money, and there he fet bis Tent up, and erefted an Altar, 
vam. and called on the Name of the flrong God of Ifrael. 1n this Text the Spirit alludes rightly 
to the future Chriftendom: For Chrift led his Children after his Refurrection to Salen, 
that is, into Salvation, or the Anointing or Undézion of the Holy Ghoft, as Yacob led his 
Children to Salem, but it was to the City of Sichem, that is, among the Heathen. 
74. And he fet his Station before the City, that is, Chrift thould have his Habitation 
by the /Zeathen, and fet his-‘Temple and Doétrine near the Idols Temples of the Heathen, 
¢ and purchafe the City of his holy Chriftian Church from the Heathen; that is, with his 
Blood purchafe it from God’s Righteoufnefs, even as it is come to pafs, and there erect 
his Altar among the Heathen, and preach the Name of the God of Ifrael, that is, Chrilt. 
75. For the Name Sichem fignifies that the Chriftian Church muft be in AMd:/ery and 
Trouble: As Jacob builds his Habitation before the City Sichem, fo muft alfo the Chil- 
dren of Chrift be but frange Guefls in this World, and be but as Houfhold Servants to 
the Heathen Potentates, and Children of this World, though indeed they have their 
Habitation, viz. the Temple of Chrift, in them, which Chrift has purchafed for them 
with his Blood, yet they are outwardly but ftrange Guelts and Pilgrims, and dwell «wit?- 
out, before the City of this World, viz. in an earthly Tabernacle and Tent, in Fle 
gnd Blood. 


b 
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The Sixty-fecond Chapter. 


of Dinah, Jacob’s Daughter, which he begat of Leah; how fhe 
was deflowered by Hamor’s Son; and bow Jacob's Sons flew Sichem 
for it, and all the Males that were in that City, and took Dinah 
again; and what is to be underftood by this Figure. 


The Gates of Chriftians War for the Babylonifh Whoredim, now highly to be 
confidered. ` 


I. ENSCO OSES fays, But Dinah the Daughter of Leab, which foe bad borne to Gen. xxxite 
S a OD % 
C£ 


Jacch, went out to fee the Daughters of the Land; and when Sickem '—* 
CƏ uy & the Son of Hamor the Iivite, the Lord of the Country, faw ber, be took 
ae ED ker, and laid with ber, and deficwered hber ; and his Heart cleaved to her, 
G9 ie and he loved the Damfel, and {pcke kindly to hber : And Sichem faid to bis 
zx OB Ke) Father Hamor, Get me this Damfel to Wife. The Reader fhould very 
ferioufly confider this Figure, and rightly meditate on the Text in 
Mofes, and look thoroughly into it, then he will well underftand our Senfe and Mean- £ Into the 
ing, and moft precious Apprehenfion, opened to us by the Divine Grace, and learn to Face OF ite 
look upon the Scriptures of the firit Book of Mofes with clear Eyes. 
2. Lech the Wife of Jacob bore to him fix Sons, viz. the halt Stock of Ifrael; and of 
her came Jadab, viz. the Root of Devid, of whom Chrift was manifefted according to 
our Humanity: Afterwards fhe bore this Dizab a Daughter, by which Figure the Spirit 
powerfully prefigures Chrifendom, that after Chrift’s Afcenfion into Heaven, after the 
Work of human Redemption, the true Chriffeudom fhould be born, as Jacob firit begat 
the Twelve Patriarchs; but afterwards of Leah, that is, of the Mother of Corifendun, 
a Daughter of fethly Self-love would be born; which Daughter would go a gadding to 
fe the Daughters of the Land, among whom fhe fhould be a Stranger. 


That is thus in the Figure: 


3. When Chriftendom would be born, that its Number might be great, it would go 
forth in Self-love, and feek the Pleafure of the Flefh, and would fet its Heart upon the 
Cuftoms and Behaviour of the People, and depart from Lowlinefs and Humility, and 
would look after the Wantonnefs and Pride of the Daughters of the Land, thatis, of the 
People, and then they would beget this Daughter Dinah, and appear before God in 
fefhly Voluptuoufnels of f{piritual Whoredom, and would play the Whore with the hea- 
then:th Cuftoms, but yet would prefenc itfelf Jeautiful and trimly drefled, as an amorous 
Virgin which runs abroad to be feen, that fhe might take Lovers, as Dinah did, which 
went thus forth a gadding. 

4. Thus alfo would Chriftendom trim itfelf, and drefs itfelf with great Oftentation and 
Solemnity, with Charcbes and Schools, and put on glittering, fumptuous appearing, holy 
Garments, that they might have Repet with the Daughters of the Land, as with ftrange 
People, and yet would be full of Flames of Self-love and fiethly menftruous Pollution * 
uncer fuch Habits, and have a whorif Heart, as a Whore outwardly Matters, beautihes 
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and trims herfelf, and will entirely be called a chate Virgin: Thus alfo would th: 
trim Chriflendom be called boly, but her Heart would only play the Whore with Rethly 
Voluptuoufnels. 

5. She would fain fee the Drefs of the Daughters of the Land, which Drefs is no oth- 
than the Leathenifo Wifdom and Philofophy, and would draw the fame into Chrift’s Kine. 
dom, and would live under € hrift’s purple Mantle, in thofe Rites and Cufloms, and trim 
herfelf therewith, and thereby quite forget that her Tents and Habitations are without 
the City of thele People’s Cuttoms, as* Jaech dwelt without before she City of Hamr; 
and alfo Chrift faid, © //is Kivzdom is not of this World. 

6. But this Cbriffendom would tet her Heart upon the Kingdom of this World, and % 
in the Drefs of a Virgin trim herte!f with sazy Churches, Priefts and Ceremonies, under 
the Habit of a Virgin ; but in this Departure trom the Simplicity and Humility of Chrith 
fhe would but gad abroad in the World, and look after fethly Whoredom, as Dinah dic, 
which is a Type of ethly Chriftendoa, which is always born after the true Children of 
Chrift, as Dinab was born after the * Twelve Patriarchs: That is, 

7. When Chriflendom is born and manitefted among a People, it dezets in that Place, 
firtt the Twelve Patriarchs, viz. the Ground of the Apoftolick Do@rine; but when fh: 
mixes again with the heathenith wife Men, and with the Luft of the Fleth, then thit 
Place begets a Dinah, viz. a Whoredom with Chrift; that is, a feemiag Chriftian, yet 
the Heart is buta Whore, and then this Whore goes abroad gadding to find the Habi- 
tations of that People. That is, i 

8. She feeks again the heathenif Ground, and mixes herfelf with the Heathens, ` 
and is with Child by the heathenifh Philo‘ophy, and brings forth a Baftard, half 
Chriftian, halt Heathenith, viz. a sew Sect or Docirine, which doth not fully agree ia 
Form with the firit Cuftoms of that People, among whom it did {pring forth; and yet 
in her Heart is #o whit better than they. p 

. And then this People raife themfelves up againft that tiange Opinion, and cry out 
in Anger, Thefe have deflowered our Sifter Dinab, and have made her a Whore, andare 
enraged againft the new-found Opinion, as the Sons of ‘Yacob apainft Sichem, and with 
Fighting, and the Sword, with Storming and Curfing, run on againft the Deflowerer of 
their Sitter Dinah, and murder him, and not only him, but all the Males that are with 
him, as Zaceb’s Sons did the Hamerites: And then the Innocent muft thus fuffer with 
the Guilty, to fignify, that they all of them, both the one and the other, live in fach re- 
ligious Whboredom: For the Whore, for whofe Sake tkey take Vengeance, is their Sifter, 
and born of their Stock, as Dinah their Sifter was, and they came of one Mother. 

10. We fee here eminently the Type of contentious Chriflendem, how Chriffendim 
would be seadfrong and furious in Opinions, and that in great Blindnefs, and not know 
for what, and would not fee themfelves, that they thus rage in their ows Whoredom, 
and ftrive not about the Power of true Chriftianity, as about the true Chriftian Life, but 
about their contrived Opinions, as about their Sitter Dinah, which goes abroad gadding 
from them, and gazes upon the ftrange Opinions, and cry out upon the Opinion for 4 
Whore, and yet fee not how they fhould help their Sifter’s Heart, wherein flicks the 
Luft af Whoredom. As Zac.b’s Sons did not fee how to help the Evil, thar their Sifter 
might fave her Credit; and though Hamer and Sichem fent to them to give ber a Dour, 
and be would marry their Sifer, and love her, and be circumcifed, and become one Pept 
with them, and would perform all Love, Faithfulnefs and Friendship towards them, yet 
all this did not avail. 

11. And though they fold them, that if they would be circumcifed, and be one 
People with them, they would give them their Sifter, yet they were furious in killing 
and flaying, to fignify, that this is a Figure of future Chrifiendom, which would arife out 
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of this Stock; as we fee that it fo comes to pafs before our Eyes, that Men ftrive 
about the gadding feparated Opinions, and kill and murder one another for them, and 
et this is but for the Opinion Sake of falfe Whoredom, which the ¢itular Chriftendom 
has taken up, wherein they trim themfelves in Hypocrify and Whoredom, and look not 
how their Sifter might be helped, who is gone aftray in a ftrange Opinion; but they 
take their Swords, and would flay the new Opinion, and fnatch their Sifter, who is with 
Child with another Opinion, forcibly again with her Baftard out of Hamer’s Houfe, and 
fay Hamer and Sichem, and all their Males. f 

12. And though they would unite themfelves with them, as with the true Chriftian 
Ground, viz. with the chief Articles of Chriftian Doctrine, yet it avails not, they will, 
azainft all Faith and Promife, flay and kill, and keep their Opinions, which they have 
contrived in their Eafe and pampered Jellity, with their fat Bellies and heathenifh Fefti- 
vals, as it is feen at this Day in the Contentions and Opinions. 

13. Men of Self-love have introduced their Chriftianity into a flefhly Kingdom, and 
finely trimmed it with Laws, Ceremonies, and Opinions, and have covered it with Chrift’s 
purple Mantle, and yet live in mere fpiritual Whoredom under it, with an eena 
Skew: But their Hearts conftantly beget this luflful Dinab, which runs abroad from the 
Simplicity and Humility of Chrift, and plays the Whore with the Idols of flefily Luft, 
giz. with Pride and Covetoufnefs, merely with their own Honour and Reputation, and.a 
voluptuous Life, quite contrary to the true Chriftian Ground. 

14. But feeing the Spirit of Chrift dwells yet in his Cbrifendom, he often firs up 5f 
Men who do thus acknowledge and fee the Sleep and Whoredom of the titular Chrif- 
tendom in their fedomitical Life, and turn away from them, and tearch in the Scriptures, 
ind allo in the Light of Nature, whether this their flethly Ground can fubfift in the 
irelence of God, and when they fee that it is falfe, then they fall upon fome other 
Ground, and reprove the Whoredom of the titular Chrijtendom. 

15. And when the Hypocrites, in their voluptuous Glory, hear and fee thefe Things, 
that thereby they are blemifhed and defiled, and that their God Maczim is made mani- 
nt, thea tsey ery, O there’s a Heretick, he deflowers our Sifler Dinab, viz our Opi- 
moa, and makes the Church a Whore: And though fome fhould offer to give a gecd 
desunt of his Ground and Opinion, and reconcile and marry hinieif with the true Chrif} 
tai Ground, and marry with their Sifter Dineh, viz. to couie the fit true Virgin 
Caribian Ground, and to be of one and the fame Heart and Will wich them in the Chrif- 
tan Ground, all this avails not, they match their Siiter, w=. the Name of a Chriftian, 
vom them, and rather keep the deflowered Damfel with her Baftard by them, whofe 
‘came the Truth has difcovered, than that they may fee how to help their Sifter’s 
Suame, that foe may attain the Wedlock with Chrif. 

1. They fuppofe they can with Power refene and keep their Opinions; and 
Douch iadeed the Whoredom in their Opinion is hid naked, that is, weakened and d/e- 
rived, yet they will have their Dizah to be taken for a Virgin, and though her Shame 
d Whoredom be open to the Day-light, yet they will Cefend the feme with the Swerd, 
cad with Slaughter. As we ive before our Eyes, and the prefent Sivife intimates no 
Is that it is manifelt that Dirab is become a Whore, viz. huler Chriferdom, that 
plays the Whore in the Prefence of God, and has /:f her Virgin Chaltity, and the 
Puriy of her Confcience; and fo at preient the Brethren of this Dinah fekt for her, and 
“ul preferve her Honour ahd Reputation with the Sword and with killing, and will 
murder all thofe who deflower and defame their Dinah. ` 

17 This Dinah is at prefent nothing elfe but the Stone Churches, and great Colleges Nove. 

G their Minifters, wherein Men ufe the Name of Chritt, but feck thereby only their own 

Honour, Voluptugufnels, and ' good Days, how a Man may be hensured in the World. + Fat Days. 
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_ 18. For the true Apoftolick Temple is the Temple of Jefus Chrift, viz. the new Man 
who lives in Righteoufnefs and Purity before God, who walks in Humility and ia 
the Simplicity of Chrift; and bis Miniflers are fuch as do declare the Peace in the Love 
of Jefus Chrift, who labour that the deflowered Dinah might be married with Sichem, and 
that Hamor and Sichem with their Meles might alfo become Chrittians, who leave the 
Sword in its Sheath, and teach with the meck and gentle Spirit of Jefus Chritt; ang 
fhew, inftead of the murdering Sword, the Spirit of cleanfing, how this deflowered Dinah 
might get Chriftian Henour again, and be married to her Bridegroom. 

19. Behold, O Chrifendem, the Spirit has fet this before thee in the Figure of the 
Twelve Patriarchs, and fignifies that thou would? do thus, mot that thou fhould# doit: 
Though this Strife muft come, that the true Children of Chrift might be exercifed and 
made manife, otherwife if no Strife did arife among the Chriftians, all wicked Men 
could appear as Chriftians ; but the Strife makes it manifelt that the falfe Ground of ver. 
bal Chriftians is brought to Light, and they are diftinguifhed from the true Children of 
Chrift; which will be alfo a Witnefs againit them at the Zaff Day of Judgment. 

20. Man’s true Chriftianity ftands in the inward Ground of the Soul in the Ground 
of Man, not in the Oftentations and Fa/bions of this World, but in the Power of Weil 
doing in the Spirit and Confcience. 

21. The Strife wherewith a true Chriftian ftrives, is only the Spirit of Rigbtecufref, 
which caftes away from it the Falfhood and Wickednefs in Flefh and Blood, and fuiers 
and endures all Things willingly for Chrift’s Sake who dwells in it, that it may no: 
live to itfelf, and pleafe itfelf, and have Satisfaion in itfelf, and sriampb with the earthly 
Lucifer, but that he pleafe God his Creator in Chriit Jefus. 

22. He has nothing in this World to ftrive for, for nothing is his own ; for in Chrit 
he is not of this World, but as the Scripture fays, Our Converfation is in Heaven ; all 
Things for which and wherewith he ftrives, is about the voluptuous, earthly Lucifer, 
in the mortal Flefh and Blood ; for Chrift fays, His Kingdom is not of this World; b 
alfo a Chriftian’s Kingdom, fo far as he is a Chriftian, is not of this World, but in 
Chrift in God. . 

23. Therefore now all the Strife of Chriftians is only about their Dinab, viz. about 
their fi/bly Whoredom : A Chriftian ought not to ftrive otherwife than in Spirit and Power 
againft the Ways of Unrighteoufnefs and Falfhood. 

24. Outward War that Chriftians make is heathenifh, and is done for the beftial 
mortal Man’s Sake; for Immortality cannot be obtained or kept with the Sword and 
Forces, but with Prayer and entering into the Fear of God: But the earthly Lucifer 


 ftrives about the Belly, and about worldly Honour and Pleafure, wherein Chrift is net: 


But it is the deflowered Dinab, where Men make Wars about the Houfes of Stone, and 
temporal Goods, and thereby declare that the fpiritual Virginity in the Spirit of Chrift is 
made a Whore, who plays the Harlot for the Kingdom of this World. 

25. Hearken all you who call yourfelves Apoftles of Chrift, Has Chrift fent you to 
Jgbt, and to make War, that you fhould ftrive about temporary Goods and outward 
Power and Glory? Is that your Authority ? When he gave you the Sword of the Spirit, 


- did he command you that ? Has he not fent you to make known the Peace, which he 


has brought us ? What will he fay to you, when he fhall fee that your apoftolick Heart 
has put on Armour, and that you have inftigated your worldly Kings and Princes to the 
Sword and Wars, and have allowed them that, as of Chriftian Liberty ? Will he find you 
thus in bis Minijiry ? Do you do that as the Difciples of Chrift ? 

26. Are you not the Apoftles of the Anger of God? Whither will you go with your 
Reproach ? Do you not fee that as to Chrift, who hath taught you Peace, you are be- 


come forfworn or perjured Harlots? Where is your Chriftian Virginity, have you oe 
í witi 
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with Dinab fquandered it away in worldly Pleafure ? What will Chrift fay to you, when 


for which upon Earth you have made Wars ? 

27. When have you ftrove about the Temple of Jefus Chrift? Have you not always 
frove about your Colleges or Palaces, and about your cwn Laws, wherein you have 
lived in Opinions, and difputed about thofe Opinions? What Necd has Chriit thereof? 
Chrift beftows himfelf upon his Children fubftantially, in a living Manner. to dwell in 
them, and will give them his Fleth for Food, and his Blood for Drink: What needs he 
Opinions, that Men fhould ftrive about him, who and what he is ? 

28. When I confider a true Chriftian, then I underftand that Chrift is and dwells in 
him; what Means then your outward Worfhip of God? Wherefore da you nat ferve 
| him in your Hearts and Confciences? He is prefent within you, and not in the Solem- 
| nity and Oftentation of outward Things: You have the Sword of the Holy Gbof by Right, 
| with that you fhould ftrive: Ufe you the Power of the true apoitolick Churches, and 
| not the Sword of Man’s Hand. 

“i ag. The Excommunication is your Sword, but yet it muft be ufed in the Power of the 
| | Holy Ghoft, in divine Zeal againft the Wicked and Ungodly, and not for that Purpofe, to 
| | maintain human Inventions and Fiétions, that a Man mutt call your fpiritual Whoredom 
_ { in Opinions a chafte Virgin, as for a long Time the Badylonifo Church has ufed it to 
> d fba Power. 
_ {q 30. All outward Ceremonies without the inward Ground, that is, without Chrift’s 
| Spirit and Co-operation, is Whoredom in the Sight of God, that a Man will approach to 
| God without Chrift the Mediator ; for none can ferve Chrift but a Chriflian, where the 
| Spirit of Chrift itfelf co-operates in the Service : But how will he ferve Chrift, that holds 
| inone Hand the Cup of Chrift, and in the other Hand the Sword of Self-Revenge ? 
| Chrift muft, in a Chriftian, overthrow Sin by his Spirit, and not the Father’s fiery Sword 
4 inthe Law of fevere Righteoufnefs. 
| 31. O you Children of Simeon and Levi, the Spirit at Jacob's End has fignified con- 
| cerning you, that your Swords were murderous, that Chrift is not in your Councils, as 
| Jach fays, My Soul, that is the Covenant and Grace of Chrift, be thou not in their 
| Clurches and Congregation, nor in their Council: Read the Forty-ninth of Gezefs, where 
| the Council of the Pharifees and Scribes, who izfitute themfelves Paftors without the di- 
` 4 tine Calling, is thereby fignified. l 
` | 32. All fpiritual Whoredom proceeds from hence, that Chrif’s Minifiers poffefs worldiy 
| Power and Authority, and fo one plays the Hypocrite with another, the tuferior, that is 
| without Power and Authority, plays the Hypocrite with the potent, that he may ad- 
j vance him alfo, and bring him to Honour and Plenty, to Delicioufnefs and fat Days, 
. | whereby the Spirit of Zeal declines and falls to the Ground, and the Truth is turned 
; | inoa Lye, and the Spirit of Zeal of the Mouth is flopped with Power, and Man is ho- 
_ 4 aoured in God’s Stead. 


gure, whereby the Spirit fignifies that he declares in the Figure concerning the future 
Time, and is fo written as a Figure. 


teing it is a Figure, and was done even by Simeon and Levi, viz. by the Stock and Root 
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he hall come again, who on Earth bad not whereon to lay bis Head, when he fhall fee your Manb. viii. 


Pomp, State, and Glory, in fuch Palaces and Colleges, which you have built in his Name, ra 
whe ix. 53. 


| 33. This Hiftory, relating how Simeon and Levi went into the City to Hamer and his Gen. xxxiv. 
Children and Pecple, and flew all the Males ia this City, may well be underftood to be a Fi- 25- 


34. Alfo the Hiftory is clear, that Hamor and bis Son Sichem, and all the Males of the Gen, xxxiv, 
whole City, were circumcifed and became ™ Jews, and then prefently were flain by thefe two 24—26. 
Brethren, Simeon and Levi, which indeed is a hard Figure to be underftood, feeing Keafon = Or Hrael- 
queftions whether it were fo done or no, that two Men Mould flay a whole City: But 1S 
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of the Levitical Priefthood, and fignifies the future Chrifendom, this therefore is to be 
underftood under it. 

35- Thefe two Brethren required firft and propofed, that if they would be circumcifeg | 
and receive their Law, they would give them their Sifter, and afterwards, as it cametg 
Aath. xxiii. pafs, they flew them all, both the Innocent and the Guilty: This is that which Chris 
t5. aid to the Pharifees, Wo unto you, Pharifees, ye compafs Sea and Land to make a Profelyte; 

and when be is one, you make bim twofold more a Child of Hell than ycurfelves. 
; 36. This alfo may be faid of the Chriftian Levites, they pertuade People to be daprize 
and called Chriftians, and when that is done, they ftick their murdering Swords into 
their Hearts, that they k sen to flay other People with Words, which are not called after 
their Name, and are not of their Opinion: They curfe and damn them, and they give © 
Occafion that one Brother perfecutes another, flanders, condemns, bates, and becomes his _ 
malicious Enemy, and yet underftand not wherefore. Here it is rightly faid, thefe Le. 
vites have promifed me their Sifter to Wife, fo that I am become a Cériftian, and now | 
they flay me with falfe DoGrine, and not only me, but all my Generation, who hear them — 
and receive their Bla/phemy for divine Truth, and believe them that it is right, that one — 
Man fhould thus judge and condemn another, which yet Chrift hath earneltly forbidden, ` 
and thereby now that Man judges himfelf, fince he does that himfelf, which he judges | 
in another. j 
37. Thus is the murdering Sword {tuck into many Innocents Hearts, fo that they are 
guiltiefly Nain by the Levites ; but feeing Simeon and Levi are placed together, and Joc 
alfo when he was at his End prophefied concerning them, and puts them together, cali- 
ing them murdering Swords, it has this Signification, that they will not only May them 
with the Sword of the Mouth, but they would alfo fet themfelves up in worldly Power | 
and Authority, and for the Truth’s Sake kil their Bodies, and would do it even to then _ 
which are under the Circumcifion or under the Go/pel, whom firh they had perfuaded w 
be circumcifed or to be baptized. i 
38. As it is alfo come to pafs among the Chriftians, when Men have firft perfucdd 
them unto Baptifm, afterwards when they have for a while feen their Abominations, tha 
they live worfe than the Heathen, and «wil not in all Things give their Confent and Ap 
robation, than they begin Perfecution with Fire and Sword, and flay them, with their 
innocent Children, both in Soul and Body, which is powerfully prefigured in this Type 
of Simeon and Levi; elfe that were a grievous grofs Murder of the Children of the Saints, 
for them to perfuade People to their Faith, and give them their Promife, and then after. 
wards under fuch Hypocrify to flay all, both innocent and guilty, when they badh > 
deeply humbled themfelves before them. 2 
39. Therefore Men fhould carefully and accurately look upon the Old Tefament, epe ~ 
cially the firt Book of Mofes: For the Veil of Mofes hangs before it, there is always 
fomewhat more fignified under the Text: Although we will have the Text left alfo ftand- 
ing as a Hiflory, and doubt notat all thereof, which is known to God, who has thus 
fuffered it to be defcribed. 
Gra, xxxits 40. For the Text faith, They fell upon the City, and flew all the Males, and took o! 
35 - 29. tbeir Children and Wives captive, and plundered, «and fpciled all that was in their Houf. 

Which though it does indeed fem that thefe two Men were not able to do it, yet even 
Gea xxxiv. Yacob himielt witnefles, that there were no more than thefe two, when He faid to Simen 
30 and Levi, Ye bave raifed Mifchief unto me, that I flink before the Inbabitants of this Lands 
which ftands very right in the Figure, that the murdering Sword of the Levites has ratied 
fuch Difturbance in the World, that Cériffendom for their bafe murdering Practices 
Stinks before the ftrange Nations, fo that they fay, if they were God’s People they would 
not be fuch Tyrants, and outrageous Scorners ; and they hate them for that very Caule; 
and flay and kill them as a éardulent evil People, that contend only about Religion, and 
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cill one another for it: Therefore there can be no Certainty among them, and their di- 
rine Service and Worthip of God muf needs be falfe, fay they : For which Caufe the potent 
Countries of the Eaft are departed from them, and have fubjedted themfelves to a Doc- 
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The Sixty-third Chapter. 


| How God called Jacob to depart from Sichem, and what happened 


upon it; and how afterwards Rachel bore Benjamin, and died 


in the Birth; alfo how Maac died, and what is to be underftood 
thereby. 


| 
i 
d 
4 
i 1% Ore 
| ba ther Efau. Then faid Jacob unto bis Houfbold, and to all that were with 
i oao bim, Put away from you the irange Gods which are among you, and cleanfe 
ul KZee Jourfelves and change your Garments, and let us arife, and go to Bethel, 
“4 that I may there make an Altar to God, who bath beard me in the Time of 
| my Trouble, and bath been with me in the Way which I bave gone. Then they gave unto him 


xs pad 
j Altar to God, who appeared unto thee when thou didft fice from thy Bro- 
3 sx 


i tl the firange Gods which were in their Hands, and their Ear-rings, and be buried them un- 
| ker an Oak which was by Sichem, and they went forth, and the Fear of the Lord came upon 
| the Cities which lay round about them, that they did not purfue after the Sons of Jacob. Thus 
| Jacob came to Luz in the Land of Canaan, which ts called Bethel, with all the People that 
| were with bim, and built there an Altar, and called the Place El-Bethel, becaufe God there 
| appeared to bim when be fled from bis Brother. This Hiftory once again prefigures pow- 
| etfully the future Times, how it would go both with J/rael, and allo with Cbrifendom : 
| For when Levi and Simeon had committed that Murder, and fain all the Males of Si- 
| dem, and taken Captive all their Wives and Children, having plundered and fpoiled all, 
| | then Jacob was afraid of the People of the Land, and shen God called him from thence 
| togo to Bethel, and make an Altar there. 


The inward Figure ftands thus: 


| a, When Men, both the Jews, and afterwards the Chriftians, were grown Up in fehl 
| Whoredom and unchafte Life, and became wicked, then would God’s Spirit depart from 
them, and then they began a fpiritual Whoredom and Idolatry, and were erroneous in 
| their Opinions, and would fall together by the Ears, and fay one to another, He deflowers 
| his Sifter Dinab, that is, his Wer/bip and Service of God, and would fail one upon ano- 
| ther, and murder, kill, plunder, fpoil, and rob one another with Wars, and bring their 
| Country to Defolation and Mifery; and then when they fhould ftick in fuch Mifery and 
Trouble, they would attain the Fear and Trembling,.as here Jacob upon the Murder 
which his Children committed, for the Lord would touch their evil Confciences, and 
call them again to Repentance, as he did Jacob and his Children, when he commanded 
| them to come away from the Place of this Murder, and commanded Yacob to make an 
| Altar to.him, viz. to the Lord, that is, A the Lowlinefs of the Fear of God. 
cc 2 


mine of Reafon; as is to be feen by the Turks, which ought tarther to be confidered of, 


379 


HEN Simeon and Levi had committed that Murder, God faid to Ja- Gen. xxxv, 
4 mane t cob, Get thee up and goto Bethel, and dwell there, and make there an 1—6. 
if 
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Gen. xv. 16. 


Rem. x. 35. 
Rom. i. 28. 
Gen, xv. 16. 


How God commanded Jacob to depart from Sichem, Part II, 


3. So the Spirit here fignifies, that God would then again fend them Prepbets and 
Teachers, who would diffuade them from their Idolatry and wicked Life, as here Jach | 
exhorted his Family that they fhould put away the ftrange Gods, and the Pride of their | 
Ear-rines from them; and then when they had thus feen the Anger of the Lord, which ‘ 
defiroyed their Land, and exceedingly devoured them for their Whoredom, Pride, and 
idolatrous Life, then would they fellow, and obey the Prophets who reproved them for | 
it, and bring their Idols and ftrange Gods, viz. their Idolatry, before God, and pur it ; 
away from them, and would again feck the Temple of God within them; and then would © 
God again build up his Altar in them, and they would again rightly offer Sacrifice to ` 
him, viz. offer up their Seuls, and would cleanfe their Garments, that is, their Hearts, ' 
as Jacob here commanded his People; this alfo would the Prepbets, and among the Chrif- 
tians the true Apofiles and Teachers, command and direct. 

4. And we tee further here a powerful Figure how Jacob took their Idols and Ear. 
rings, and duried them under an Oak by Sichem, where the Murder was done. O thoy 
great and wonderful God! what does this fignify ? Nothing elfe, but that thefe their 
Errors and Idolatry, together with their Wars and Contentions, fhould thus for a long 
Time lie buried in the Anger of God. p 

6. And feeing the Spirit mentions an Oak, under which thefe Idols and Pride ar 
buried, the Figure is clear to us; for an Oak is of a magnetick atsradtive Kind, ard 
makes a» tenacious Hardnvis in its Property; moreover Blackne/s, Dufkinefs, and Dask- 
nels. This fignifies, that the former Idolatry, Sins, and Blafphemies, which they have 
committed, fhall there, in the bungry Wrath of the Anger of God in Turba Magna, vi. 
under the great Oak in Spiritu Mundi, viz. in the hidden Myttery, Jand fliil a long 
while. bie 
6. And what Sin they fhall commit anew, all that will this magnetick Oak draw toit, 
and bring it to the Trealure of the former Idolatry and Pride, till they become fo great, 
that the arth under the Oak can cover them no more: Then fhall thefe their old ard 
new Whoredoms and Idolatries, together, be waked before the Anger and Judgment ct 
God, and their Meafure be full. ; 

7. And they would ftink before God for thefe Abominations, for the Sake of which 
the Spirit of Ged would dive its Countenance from them, and take away from them the 
Light of his Countenance, fo that they would run on in vain Errors, and enter again up 
on the Way of fuch Whoredom, and with their evil Zeal tor Dinab their Sifter, which 
yet is but a deflowered Whore, trample all under with Murder and Robbery. 

8. As it is come to pafs among the Jews and Chriftians, that afterwards in the Zealot 
their Idolatry and Whoredom they have flain and murdered the Prophets and Minifers o 
Jefus Chrift, which are fent from God, that they might live in their Pride and fodom:- 
tical Whoredom, ull Ged bas given them up to a perverfe Mind in their Hearts, that they 
are become wholly evil before him, Then is their Meafure full, and the horrible Punit- 
ment follows, as may be feen by the caft-away Jews which for fuch Abominations Sake 
were driven out of their Country and Kingdom, as alio by the Chriftians, who in tie mc 
Country of the Leff were the beft Chriftians, and now muft have the seoran inftead oF 
Chrift, and their Country horribly wafted in the.Anger of God. 

g. ‘Lhus it goes now alfo with shee, thou warring Babylon, and titular Chrifendem, fuil 
of Idolatry and Ear-rings of Pride, which have lain tor along Time under the Oat, 
and the Magnet of that Oak has drawn to it al thy Abominations, Idolatry, and proud 
evil 1 ife, that the Earth can cover them no longer, but they now ftand naked before the 
Face of God, therefore alfo thy Judgment is near at Hand. 

10. The Prophets call thee and reprove thee, but thou raveft for thy Sifter Ditch, viz. 
for thy fchly Kingdom full of Pride, which thou haft dui/s with thy Idolatry and felly 
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Love, and murdereft thy Brethren for thy Sifter’s Whoredom’s Sake, viz. for the Pha- 
rifaical Whoredom’s Sake, and doft not difcern how thou fhouldft remedy thy Sifter’s 
Whoredom, that fhe may be married, and thou takeft thy Sifter with her Baftard, which 
in the Pretence of God and all the World ftand in Shame, to thee again, and wilt have 
her called a Virgin ; if thou didit give her to Sichem for a Wife, and let him be circum- 
cifed, and wouldft live with him in Peace, then would thy Sifter’s Whoredom be covered. 
ri. But thy Wrath, O Lord, makes it to be thus, for the Mitdeed is too much, and 
the Earth can no more cover it under the Oak in Spiritu Mundi, it ftands naked before 
thy Face: Therefore, ye wife Children, fee out of Jerufalem, the Overthrow thereof, 
and the earneft Judgment draws near, the Meature is full, the Anger burneth, Sin has 
killed the Underfianaing, that they °no more perceive or feel the Underftanding, and ° Have no 
thefe Children are blind concerning it, and always fay, This is a golden Time, it will be more Senfe 
ood for us, and not fo come to pals: Thy Prophets among thee are efteemed Fools an PA 
, Mon till that be done unto thee, and till thou thyfelf doft what they have faid . 
q unto thee. . 
| 12. Beware now and leave off to war about the Whore, that the Lord may call thee 
with Jacob, and bring thee again to his holy Altar in Chrift Jefus. Put away the Idols, 
| «iz, the Opinion, and build thine Heart to be an Altar in the Temple of Jefus Chrift, 
| then wilt thou be brought away from the Murders, and the Fear of God will come upon 
ikoje Men who would purju: thee, as is to be feen by Jacob. But if chou wilt not leave off 
i to make War about the Whore, then wilt shou together with the Whore come to Shame and 
Defolation. 
| a3. But learn to know her, fhe gives Sichem Occafion to Uncleannefs, for fhe runs 
| outof her Houfe, and feeks Lovers; behold her Pride, tear her Kar-rings from her 
| Neck, wherewith the boaits, and then fhe will no more thus thew her Folly; bereave 
her of her Idols, bury them with Jacob : Build thyfelf an Altar in thee, and bring thy 
Children to the Offering, did them not ftrive for Dinab, but leave Dinab to the Man 
with whom fhe hath bedded, elfe it is in vain to make War for her Virginity, for it is 
manifeft to all People that fhe has played the Wéore. 
14. Mark what is told thee, it is high Time; her Shame can no more be covered, for 
| fhe has brought forth the Baftard: Doft thou not fee it? And doft thou not know the 
Whore with her Child ? Then art thou blind. 
15. She fits in high Honour among Men, and cries All hail to herfelf; this is fhe to 
whom thou proftitutelt thyfelf, and torlakcit thy God and his Altar, Jefus Chritt in thee, 
take Pity on thyfelt, and behold the Milery, how this Whore has /e¢ inftead of the Al- 
tar of God in tby Soul, and has taken thy Body and Soul in Pofleffion, and rides upon 
thee as upon ber Beat; the leads thee with her Reins, and thou feelt it not; thou 
fayett likewife it is right. O thou evil Beaft, full of thy Whore’s Pride! how will the 
Lord throw shee, together with the Whore, to the Ground, as is to be ften in the 
Rivelations ? * *Apocalypfe. 
16. The Spirit here further fets down an excellent fair Figure, thewing how God ma- 
nifefted himfelf to Yacob, after be made the Altar in Bethel, and called the Place El-Bethil, Gen, xxxv. 7. 
viz. An Erecut® Dwelling, where God converfed with Jacob in the Form of an Eiye, as the 
igb Tongue renders it, that Ged jpake with him in Vifion in an Angel's Form, viz. in 
the Angel’s | orm of the future Llumanity of Chrift, and fignifed to him, that be fhould Gen. xxxv. 
xo more be called Jacob, Lut Ifrael, that is, a great Trees or Company of Nations; him 10—12. 
hath God thus bleifca, that he thould pofitis ail this Country, and he fhould be fo grear, 
that even Kings thou'd pro. eed cus of bis Loins; whereby he fignifies concerning the future 
Kingdom ot Ifrael, and of Chriit, how it would come to pals. 
17. And when the Lord bad jpoken with Jacob, in that very Place Faced fet up a Pillar of Gea.xxxv-t4e 
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Stone; which fignifies the Temple of Chrift, as alfo the Temple at Ferufalem in a Type 
prefiguring Chrift; alfo the true Chriftian Church among the Chriftians, that from the 
Word of the Lord Men would build a Place and Pillar, where they would affemble and 
declare the Wonders of the great God, and call upon him there, and offer up the Drink 
Offering of Prayer there. 

Geoxxxv.s3. 18. And the Spirit fays further, So God went up from bim, when be bad fpoken with bim, 
that is, when he had appeared in a vifible Form in the Image and Type of Chrift, he 
withdrew and bid himfelt again in that Royal Place, from whence afterwards he would 
manifeft and make himfelf vifble in his Seed in this Figure in the Humanity. 

Gen.xxxv.15. 19. And Jacob called the Place Bethel, viz. an* Humiliation of the Deity in the Hu- 

© Or Conde. Manity, fo that the divine Altar becomes manifeft, where a Man offers Praife and Thankf. 

fcenGon. giving to God; and the Spirit by Jacob, concerning this Bethel, points at the future 
Bethlebem, where Chrift ould be born Man, as this Place Bethel was exceeding highly 
efteemed by the Patriarchs, which all pointeth at the future Bethlebem, where the true 
Altar Chrif thould be ereéted and built, upon which Jacob and his Fathers and Chil- 
‘dren bad offered in the Faith and prefiguring Type, and under it God led them in the 
vifible Type from thenceforth, ull the appointed Time, that this Altar was ereéted at 
Bethlehem by the Birth of Chrift. 
20. And the Spirit in Mofes fpeaks inftantly very darkly thereof in this Figure, and 

Gen.xxxv.16. fays, And they went from Bethel, whereby he points at the Going-forth from the Figure 
‘of Chrift, that Men fhould go forth from this Figure to the Birth of Chrift, and fays, 
And it was a Field’s Breadth from Epbrath, where Rachel brought forth ; and foe was in bard 
Labour at the Birth, 

21.This Field’s Breadth fignifies the Time that is between that and the Altar of Chrif, 
as Adam was gone a Field’s Breadth from the Altar of God, that is, out of the fpiritual 
World into the earthly, where it goes very hard with Rachel, viz. with the human Na- 
‘ture, asto the Patriarch Benjamin, that is, to bring forth a Chriftian, that even the old 
Adam muf die and perifh in this Birth, as Rachel died when fhe bore Benjamin. 

22. Which Benjamin fignifies, that when we erect God's Altar in us, fo that Chrift 
dwells in us, then is Benjamin, that is, our laft Man (or fecond Adam) born, then dies 
‘the old Mother, who hath generated the Kingdom of Nature in Man, and the new fpi- 
ritual Man is manifefted. 

23. This Benjamin is born after Jacoh is firft gone out of Mefopetamia, as the Spirit 
has prefigured the Type of Chrift’s Paffion and Vitory, by Efeu and Jacob in their 
Mecting 5 and it was a Figure of the Apoftle Matthias, who was elected to be an Apoftle 
sal Stead of Fudas, after Chrift had firft confummated his Paffion and Afcenfion into 
‘Heaven. 

24. And it isa Figure, fhewing how Man muft firft enter into Chrift’s Paffion and 
Death, and that the Alar of Chrift muft firit be erected in him, before the human Na 

Mare.xxvii.s. ture from Chrift can be born; for Judas mufs firf. in his Falfhood and Treachery, in the 
old Adam, with Sorrow for bis committed Sin, bang himfelf, and as to his own Ability, de- 
Jpair and die, and then will Benjamin, viz. the new Creature in Chrift, firft be born, and 

Aisi. 26. Matthias, viz. the firit created Adam, be cleffed an Apofile. 

25. For Matthias was indeed born before the Paffion of Chrift, and was with Chrift, 
‘but he was shen firft an Apoftle when Chrift in him was dead from Sin, and Judas had 
hanged himfelf; thus alfo the 4damical Man, which shall be an Apoftle or Chriftian, is 
indeed born beforehand, before Chrift fuffers in him; but Chrift muft firit arife from the 
Dead in him, and Judas, viz. the Serpent’s Will, muf bang bimfelf and die to his own 
evil Will in the Death of Chrift, and then firft is the damical Man a Chriftian; it is 
not the hiftorical Man by an imputed Grace, wherein Judas fiill lives under the purple 
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Mantle of Chrift, that is a Chriftian, as Babel plays finely under the Veil concerning the 
Virginity of her Daughter Dinad, that the fair dainty Damiel may play the Whore, and 
finely fleep with her Pander Judas, and lie with her Lovers in the Bed of Fornication. 

26. Great Things are prefigured in this Text; for the Text fays, Wben fbe was in fore Ges. xxxv. 
Labour in the Birtb of Benjamin, the Midwife faid te ber, Fear not, for thou fhalt bave t7, 18. 
this Son alfo , but ber Soul being ready to depart, that foe muf die, foe cailed bim Benoni, 
that is,-fhe looked upon the inward Ground, upon the New-Birth, what he would be in 
Chrift, and regarded not the Name of the outward Creature. 

27. For Benont is altogether a fpiritual Name after an angelical Kind and Manner ; for, 
the faid in Spirit, (when the Midwite comforted her concerning it, that fhe fhould have 
this Son alfo) I have him zo more in the World, the outward pafles away 4 and it points 
at the angelical aew Name; but bis Father called bim Benjamin, as with the Name of Gen, xxxv, 
this World, that he fhould reprefent how a Chriftian muft be born under the Crofs #8: 
of Chrift in fmart Pain, at which alfo his Mother looked, as if fhe fhould fay, through 
{mart Pain and Sorrow we come to Life, as this Son of my Smart and Sorrow. 

28. Then fays the Spirit, Thus Rachel died and was buried in the Way towards Epbrath, Gen. xxxv. 
which is now called Bethlebem. And Jacob fet up a Pillar upon ber Grave, and that is the 19, 30. 
Pillar of Rachels Grave unto this Day. This is a fecret myttical Figure, that Rachel died 
and is buried at the City Bethlehem ; and it fignifies, that the fhall zbere rife again through 
the Birth of Chrift, for Chrift fhould there be born. 

29. And it is fignified, that when we fhall fly to Betblebem, to the Birth of Chrift, 
thed thall Benjamin, viz. the new fpiritual Man be born of Rachel, viz. of the Mother of 
the old Adamical Man in the Spirit of Chrift: And then prefently will the Mother yield 
up her Birth-right to the Spirit of Chrift, and die to her Right of Nature, and then will 
| the fpiritual, eternal Birth begin, and Eve pafs away ; for there Jacob fets up the Grave- 
| fone or Pillar, and the Spirit fays, it is her Grave-ftone unto this Day, to fignify, that it 
points at the future, and that this Grave-ftone fhould continue, and Chrift be born there 
where Rachel died. 

30. In this Hiftory of the A&ts of Jacob, we fee clearly, that the Spirit has, in this 
Defcription, a Figure, which is fignified under it. For Rachel was big with Benjamin when 
Jacob departed from Laban, when fhe fat upon the Idol-Gods, when her Father fought for Gen. xxxi. 
them, and foe faid, It is with me after the Manner of Women, fo that I cannot rife up before 34» 35- 
ike, But now the Text relates, how Jacob firt pitched his Tents before Sichem and 
dwelt there, and afterwards went frf to Bethel, and then Rachel brought forth, fo that it 
appears that the Spirit {peaks wholly in the Figure, tor the Acts do all follow very orderly 
one after another in the Figure of Chrift, as it has come to pafs with Chrif, which ought 
well to be obferved. 

31. The Spirit of Mofes fays further, And Ifrael went forth and [pread bis Tents on the Gen, xxxv. 
uber Side of the Tower of Edar; and it came to pafs when Ifrael dwelt in that Land, that 10—22. 
Reuben went and flept with Biltah kis Father's Concubine; and it came before Ifrael: What 
Manner of Figure is this which is very deeply hidden? But the Circumftances make it as 
clear as the Sun. 

32. Ifrael went on the other Side of the great Babylonical Tower, and dwelt there with 
the Children of that People, which may well be a pretty Way from Epbrath Bethlehem, 
but the Spirit has here its Figure under which it fignifies, that when Jacob had 
taken away the ftcange Gods from his People, and alfo their Ear-rings, and buried them, 
and built the Altar of the Lord, converting to God, and were fitting in Reft and Eafe, 
ee natural flethly Man turned again to the Luff of the Children of Babel, even as 
the Text fays. 

33. Facch went and dwelt there, and then Reuben lay with his Father’s Concubine, viz. 
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*Blotfchande with Bilbah, Rackel’s Handmaid, the Mother-of Dan and Napbrbali, and committed? Jn. 
eef, which was <o:rfe than that of Sichem with Dinab, but the Spirit has thus with this 
Aion prefented a Figure pointing at the future how it would come to pafs, how Jirae! 
would turn away from the divine Ordinance from the Altar of their God, and mix their 
Father’s WVerfhip and Service of God with natural Whoredom, viz. with beathenifh fa. 
crificing to Idcls, as is to be feen by Feroboam; and the Spirit Gignifes thereby, that the 
firit Adamical Man would have enly flethly Defires and Lufts. 
34. For Renben was the firt Son of Jacob by Leah, viz. by her, of whom alfo {prang 
the Line of Chrif, to fignify, that every one that would be called Jews, or Chriftians, 
‘and are generated out of fhofe Stocks, would forfake God, and lie with their Father's 
Concubines, viz. commit Fornication with the Idolatry, buman Inventions, and Bablings 
"of the Pharifees and Scribes, and with their Laws and Canons, and forget the Truth of 
‘Einbilden, God, and of his Commandments, ia their Hearts, and imprint thole Whoredoms in 
make to their Hearts Luts. . 
penther 35. For Reuben was indeed Jacot’s firit Son, as Adam alfo was the firt Man, but the 
thefe. Line of Chrift was of manifelted in Reuben, as alfo not in Adam, but it was manitefted 
in Abel and in Judah, and as Adam, in Spiritu Mundi, in the Spirit of the World, com- 
* God. mitted Adultery with God’s Concubine, through whom ‘ he brings forth his Fruit, 
and gave up himfelf to the Woman, viz. to the Motber of the outward Nature, and lay 
with her, and committed H’boredom with her, and defiled the holy heavenly Marriage- 
Bed of Chaflity ; thus alio ftood this Figure of Reuben with his Father’s Concubine pour- 
trayed before the Figure of Chrift; for Chrif thould bring this Adamical Whoredom into 
the heavenly Marriage-Bed again, and cover the Inceft of Man, and therefore it is here 
prefigured, together with the Figure of Rachel, viz. with the New Regeneration. 


* Or is thus . The Figure of Chrifendom * ftands thus : 
to under- 

A 36. This Concubine in Chriftendom fignifies nothing elfe but the * Stone Churches, 
ee oll a which are indeed God’s Concubine, wherein his Werd and Teflaments are handled, in 
Materials, Which God generates his Children, in which a Man fhould work together with God, 

and turn bis Heart to God: But Reuben, viz. the Adamical Man, forfakes God, and 
commits Fornication and Whoredom with the Stone Churches, and has embraced her 
in his Arms of Love, and goes in unto her, and plays the Hypocrite with her, and 
thinks it is enough if he does but go thither and hear Sermons preached, and make ule 
of Abfolution and the Sacraments, and believe that a// is true which is there taught, and 
comforts himfelf with this, that he goes cheerfully, willingly, and conftantly thither, 
and efteems that for right and good, and approves and affents to all that is séere per- 
formed; thus covering himfelf with the purple Mande of Chrift, and goes out of the 
Church juft as he entered in, and goes twenty or thirty Years together, and fo to bs 
very End, and commits Whoredom with the Churches, and sbinks be does God goed Ser- 
vice, when he appears there among others, fitting and hearing the Preacher’s Sermons, and 
when he comes forth knows nothing of what has been done there. 

37. Alfo in that Auditory he had his Heart at‘Home, or about his Trade and Bufi- 
nefs, or cafts his Eyes upon the Beauty of fair Women and Men, and upon their brave 
Clothes and fine Fafhions of Pride, and fills his Heart with Jmaginations of lafcivious 
Luft, and broadly commits Whoredom with thefe, or in thefe Concubines the Churches. 

38. And that which is yet more, when the Preacher often reproves Sins and Abomi- 
nations, and often indeed, out of Paficn, fows Thorns, that is catched up prefently, 
and he gratifies himfelf the whole Week therewith, and contrives how to find Fault 
with and cenfure others, and to backbite and blemifh them, how they may {coff at oH 
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Je, and gall them with cutting and ftinging Words, pricking like Thiftles and Thorns, 
and holds that for the de of what he has heard, ana fo fets this Lucifer in the Place 
of God, and conftantly commits Fornication in the Whoredom, viz. in the burning 
Luft of she/e Concubines. 

39. And the greate# Whoredom of all in this Concubine is this,that Men fo quite take 
their Hearts off from God, and fet them upon the Min fiers of thefe Concubines, and 
commit Whoredom with them, and honour them with Prefents and Gifts, fo that tbey 
many times, in their Encomiums, praife evil, malicious, proud, wicked, covetous 
People, who do but fqueeze the Miferable, and oppreis them with Power and Autho- 
rity; they make great Epitaphs and Eulogies, and give them high and ftately Titles, 
with high Refpeét and Reverence, a/cribing to them great Devotion, with the Fear and 
Love ot God, and do highly advance their * Genealo y and Stock, and fo fet up the Trade * OrPedigree. 
of Juggling for Money as a common Juggler, and fo reproach the Concubine of God, 
siz. the Church, with Hypocrify and Lies. Of this itis rightly faid, Reuben is climbed 
up to his Father’s Concubine, and hath committed Whoredom with her; for they are 
they that dwell by this Concubine, and are her Curates and Bifhops or Overfeers: But 
they fill this Concubine full of their falfe fie/bly Seed, and generate Baftards in God’s 
Concubine, that fo the falfe Luft of the Fleth may wholly bring their Heart into her, 
and think it avails before God, and is very right: Their Sins are thus covered by the Ve- 
nom and Poifon of Money, and this Hypocrily fills their Imagination, fo that they think 
they are better than others, and live thus in fuch proud lofty Thoughts continually, 
in fuch Church Whoredom. 

40. And thus Ruben begets, of his Father’s Concubine the Churches, a Company of 
Battards, proud, ftately, boafting, covetous People, who defile the poor Mc ther of the 
Humanity and Simplicity of JESUS CHRIST, viz. the Line of Chrift which lies bid in 
this Concubine, and fhall be generated and manifefled, and caft the Whoredom upon 
lr: And thus God’s Concubine, viz. the Church, is made to be a Whore, and fo very 
much deflowered, that her Reproach is come before I/raz!, viz. before the Eyes of all 
the Children of God, who cry fie upon her, and account her for an unclean deflowered 
Whore, wherein fuch Whoredom, as alfo all Pomp, Pride, and Pageantry, is exercifed, 
that the Devil, with the Imagination and falie Luft, does more teach and govern in fuch 
Lyf, than the Spirit of Chrift, and it is more a proud Whore, and a dark Valley and 
Dungeon, thana Temple of JESUS CHRIST. 

41. And that which is yet more abominable, many very vain Affeétations, Scornings, and 
Derifions, are therein managed and taught; where, for an Opinion’s Sake, which every 
one frames to himielf, they difgrace and perfecute one another, and cry out againft one 
another, for Herericks, and fow abroad fuch Poifon and Venom im this Concubine the 
Church, whereby Simplicity is feduced, and fuch Poifon of Defamation rifes up and grows: 
in their Hearts, that in the Churches, nothing but Contention, Difputation, Scorn and 
Blafpbemy, is exercifed and taught, that one Brother defpifes the other, calls him Here- 
tick, and damns him to Hell-fire for an Opinion’s Sake, whercby all Love, Truth, 
Unity and Concord, are vanithed. 

42. The grofiji Impudence, at which the Heavens and the Elements at prefent ftand 
amazed, which is praétifed ia this Concubine, is this; that Men take the Writings of 
the holy Children of God, viz. of the Prophets and Apoftles, and their Succeffors, and 
make ufe of them faifely, putting them up for a Cloak to cever fuch Whoredom, cor- 
rupting and embittering them, and making mere Scéts.and Swarms of Schifms of them, 
and thereby reproach, flander, and perfecute one another, giving thereby Cane of Wars 
and Bloodfhed, and fo they make a mere impudent Whore of the Bible, wherewith every 
one exercifes and manages their Whoredom, and fucks Opinions out of it, and there- 
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with defpifes the Opinion of another, and fcorns and condemns it, and yet take all their 
Matters out of the Bible, thus they make their Father’s Concubines, vz. the holy Pro. 
phets and Apoftles, all Whores, and fallely commit Whoredom with them, practife Im. 
pudence, Unchaftity, and Pride with seir Writings, and teach the Lay People their 
Unchaftity and Scorn, fo that one Chriftian learneth to fcorn another out of the boly Scrip- 

* Holy Men. gure, and trim their Scorn with the Writings of the* Saints; of this it is rightly faid, Reu. 
ben, thou art my firft Strength, but thou haft climbed up upon my Bed, and defiled it 
with Unchaftity, thou haft ufed my Concubine, viz. my formed Word, to thy Whoredom, 
and halt made of she Churches of my Children a Whore-houle, and haft defiled my Mar. 
riage-Bed, which I have in the Churches, where 1 beget my Children. 

43. This the Spirit of God fignifies clearly, by the Declaration of the Patriarch Face}, 

Gen: xixix. where he fays thus concerning thefe Churches and their Sacrifices; Reuben, thou art n 

3+ 4: Sirft Son, thou art ny fit Power, and my frf Might, the chief in the Offering, and the chief 
in the Kingdom, be was unjlable therein as Water, thou fhalt not be the chief: For thou ba} 
climbed up upon thy Father's Bed, and there baf thou defiled my Bed by thy climbing up, 

44. The Spirit peaks clearly in this Text; for Reuben fignifies the Ordinance of the 
frf Churches, viz. the Power out of which it was built, that is, the firit Power of the 
Chriftian Church or Congregation, and is God’s Concubine by which he dwells; but 
their Minifiers are climbed up into God’s Marriage-Bed, and have got the Concubine 
to themfelves, and taken her into their Power, and have got her with Child with hu- 
man Lidions, fefoly Wonour and Voluptuoufnels ; and it fays clearly, Thou art the chief 
in the Offering, and in the Kingdom, for fo it muf needs be when the Whoredom is com- 
mitted: But fleeing Reuben exercifles Whoredom with the Churches, it fays thus; Toy 
Soalt not be the chief, for be was unfadle therein as Water, and fignifies thereby, that 
he would give himielf to felly Luft, and Se//-love, and that in Inftability, and in that 
Regard is rejected of God. l 

45. Thus the Spirit fignifies, under this Figure, how this Concubine, viz. the Church, 
would be reproached with its firit Power, viz. of its own Children, fo that it will be faid 
by the Churches, it is afpiritual Whore-houfe, which a Man muft diftinguith from the 
‘Temple of JESUS CHRIST ; for the Spirit fays, thou fhalt not be the Chief, neither 

»Jusdivinum.in the Ofiering, nor in the Kingdom: And thus fhe has /of the true ” divine Power by 
the Whoredom of her Miniflers, and flands at prefent rigntly as a deflowered one that 
is made a Whore, who is detpifed of J/rae! for her Unchattity, which is practifed by her; 
which is cried out upon by almoft every one, each Party crying out again{t the Churchof 
the other, for a Whore-houfe, as is enough manifeft, and all Libraries are full of fuch 
a Cry, and Men at prefent are ready to form and fall in upon the Whore-houfe. 

46. But let this be faid to she Children of God, that the Churches burt no Man, and 
they were inftituted out of a good Meaning by the firft Chriftian Power; and were very 
good and profitable, and they need not be thrown down and demelifved, if Reuben would 
but leave his Whoredom whereby he reproaches them ; that her Minifters might be rt- 
newed, and not give cout that they are the AG@nt/ers of this Concubine of God, without the 
Unttion of the Hely Ghoft, as is now done only for temporary Honour and Pleafure fake, 
which are as profitable to the Church, as a fifth Wheel is to a Waggon, unlefs they g9 
with five Wheels to their Waggon, where the fifth moves in the Air, and enters with 
their Contention into the Abyis of Hell. 

47. The Stone Houtes of the Churches have no greater Holinefs in them than other 
Houfes, for they are built of Stone and fuch Materials as other Houfes are, and God is 

e no more powerful in them than in other Houfes; but the Church or Congregation that 
enters thereinto, and there meets together, and there bind themfelves with their Prayer 
into one Body in Chrift, whofe Type and Refemblance the Church is, sat has the holy 
Temple of JESUS CHRIST in it. 
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48. Their Songs of Praife and Thankfgiving are the Cradle of the Child JESUS 
CHRIST, in which the Child Jefus is rocked with unanimous Confent in the Hearts 
of Men, and not within the Bounds of the Church, which is a dumb and dead 
hing. 
wee Its Minifters are no more than all other Men, but the Power and Virtue that is 
poured forth in the Unclicn of the Holy Gheft, hath the Power in the Offering, and is 
the Key. 
co. Whoever will worthily enter into the Church, muft bring with him the Tem- 
ple of Jefus Chrift within him, or at leaft he muft fully take fuch a Refolution and Pur- 
fe, that he will bring it out with him in his Heart, otherwife his going in and coming 
out is but a committing of fpiritual feeming holy, but indeed. hypocritical Whoredom, 
and is no whit the holier when he comes out, and had as good have been flanding in 
the Market fhewing his Pride in his fse Clothes, for the People to fee him, and then, 
perhaps, he had not cauled many bonet Hearts to err. 
41. This we had on purpofe to fignify, by the knowing of this Figure, that a Chrif- 
tian fhould not look upon the Shew of Churches, but conlider, that the Church is but 
a’ Type and Refemblance of Chrift, and that he is not a Chriftian that enters into the = Furbild, 
Refemblance and approves of that, but be is a Chriftian that wholly gives himfelf up into 
Chrifl’s Incarnation, Suffering and Death, and dies to his Hypocrify in the Death of 
Chrift, and rifes from the Death of Chrift, in a new Will and Obedience, and who, accord- 
ing to his inward Ground, is, and /ives in Chrift, who himfelf becomes the Temple of 
Chrift, wherein Chiift works with his Power and Virtue, and thereby kills Sin in the 
High: Such a one is a Chriftian in Chrift, and may rightly enter into the a Refemblance a Or Type. 
of Chrift, and exercife his Chriftianity sherein, fuch a one will bear God’s Word, and 
keep and ponder itin his Heart. 
52. And though a Cow’s lowing, in its Sound, fhould declare the Name of God, yet 
Chrift preaches iz bim/eif; but none that is dead can awaken another that is dead, nor 
t ene that is blind fhew the way to another, but both will fall into the Pit, fays Chrift. t Matt. xv.145 
53. Further, the Spirit of Mofes fets down in its Figure the Death of the Patriarch Lu4e vi. 39. 
Iaac, and fays, And Jacob came to bis Father Ifaac to the bead City in Mamre, called Gen. xxxv, 
Hebron, where Abraham and Ifaac were Strangers, and faac was an hundred and eighty 27—29. 
Years old, and gave up the Ghoft and died, and was gathered unto bis People, This isa 
Figure, fhewing, that the Children of Chrift in this Pilgrimage are but ftrange Children, 
and have nething for their own in the World, and come all again in the End to their 
Father who has created them; as Jacob came again to his Father before his End; thus 
alfo are we in this Pilgrimage, in thefe earthly Churches, but houfhold Servants and 
frange Children, for we mutt in the End go into our Father’s right Country, viz. into 
ihe angelical Church of Chrift. 
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The Sixty-fourth Chapter. 


Of Eius Genealogy: And of the very excellent, and emphatical 
Figure, which is fignified by Jofeph the Son of Jacob. And 


what is thereby to be underftocd. 


Gen svi 1 ORES MLL E thirty-fixth Chapter of Genefis, is the Genealogy of the potent 
i AATA AS and princely Family of Efau, fhewing how God gave him much 
© Efan his BY QT t) Aa € Wealth and many Children, and Children’s Children, and the Spirit 
Biefing is r G G G2 fets down a great Regifler in defcribing his Children, and Children’s 
the Fatnels of : GOES Gl Chiltren, relating what great Princes and Dukes were defcended from 
be KEEL "gf him, and poffefled the Glory of the World: Whereas on the other 
Side, when he fpeaks of ‘facob, he does not mention any prefent worldly 

Glory, but only fpeaks in the Figure of Chrift concerning the Kingdom to come. 

2, Whereby we fee very clearly, that E/au does ftand in the Figure of the Kingdom 
of Nature, and that the Glory of Nature fell to be his Lot; and that he became a great 
Prince, and begat many princely Families; alfo we fee how God blefied him, and made 
‘Care and him great, and how the holy Spirit with efpecial ¢ Obfervation has recorded and fpecified 
Diligence. his Pojerity, to fignify, that we thould learn rightly to underftand the Figure of Jac 

and Ljau, and uct go on fo blindly, as to condemn Efau into the bottomleis Pit of Hell, 

as too frequently is done: For we fee how his Father J/aac did appoint and affign to 

him a very rich and wealthy Habitation upon the Earth, and that to him God would 

give many temporal Bleffings, but his Figure in Adam's Nature muft perih; and Chrit 
«The winih muft arife in bim, fo that trom ESAU the * SAU might be done away, and he remain 
beitial eare ftedfalt in the ' £, as ({2227], whereunto Chrift in Jacob's Figure would belp him. 
FR ou 3. The Spirit of Mz/es gives alfo to Efex a Name, and calls him § Edom, who dwelt 
cal ael upon Mount Seir, under which a very fecret Underftanding is couched; for EDOM 
Property. _ does fignity,in the * bigb Tongue, one red coloured, who in his hard, ftrong, and ' rough 
a xxxvi. Nature, should be tinctured red by the red Blood of JESUS CHRIST. 
“Inthe Hee 4 And the Spirit fays further, That the two Brothers did feparate themfelves one from 
brew. another, which fignifies the Natural ddamical Efau, who muft be feparated with his 
'Text,Moun- [evil] Will from Jacob, that is, from Chrift, for the natural Self-will fhall not fee God, 
eave ; 6, Moreover, it fignifies, how Evil and Good fhould feparate themfelves in the Kingdom 

en, XXXVO. . . ò à F 
of this World, and each poffefs its own Principle. 
5. Thefe NAMES of the Children of Efau do, in the Language of Nature, contain 

their worldly Kingdoms and Dominions, intimating how they have divided themiclves, 
Nete, another even unto the Evds cf the World, whereof in another Place, feeing it would take up too 
Place inother much Room, and the Time alfo of the clear Signification of it is not yet fully at Hand: 


pune of Enough to thole that are our Schoolfellaws. 


the Barth, 


Note, The Third Part of the Myfterium Magnum was publifbed in Germany as a complete Treatife of 
itfelf, under the Name of Jofephus Redivivus. 

But when the whole Book came to be printed together, there was only the firft Part, and the Second Part, 
which comprebended the Third Part, as one with the Second. i 
Yet becaufe the Jiijlery f Jofeph, teing an Explanation of the laf ara Chapters of Genefis, # 17 
excellent and entire a Piece, it may well go as a Third Part of the Myfterium Magnum, as it is reve 

diftinétly divided aad printed ly itfeif, with a feparate Title-Page, as fellows, 


Myiterrum Magnum: 


PART THE THIRD. 


Being the Moft Excellent HISTORY of 


JOSEPH, 


Which is the cleareft Figure of the New MAN rege- 
nerated out of the earthly old 4 D A M: 


AND IS 
| A Looking-Glafs, wherein every one may try, examine, and 


*  difcern what Spirit's Child himfelf is. 


Written by JACOB BEHMEN, the Teutonic Theofopher. 
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6. T HE Thirty-feventh Chapter, concerning Jofeph, is indeed the moft pleafant Gen. xxxvii. 


and excellent Figure of the New Man regenerate cut of the cld Adam; which 
[new regenerate Man] is become a Prince over the Kingdom of Nature, and 
alfo a Lord over all his Adamical Members, being the Brethren of the little Child Jetus 
in bim, as Fofepb became a Prince in the whole Land of Egypt, and a Lord ozer all bis Dro- Gen. xiii. 6. 
thers, and whole Kindred and Family, and it fhews us very emphatically and pregnantly, 
in its Figure in the Hiftory, how a Man muft become fuch a Fcfepb; alto how it then 
swith him, and how the World deals with him, defere he be made a Prince over 
the Adamical Kingdom of his Nature, and that the new Man may obtain the Govern- 
ment and Power over his earthly Members: How the Devil in the Wrath of God does 
afault the precious Ls/y-tecig in the Power of God, out of which the chafte Jofeph iprings, 
grows, and is brought forth, and firft cafts him down into the Pit of Darknets in Klemh 
and Blood, and there bides him, that fo he might be deflitute of all Help, Comfort, and 
Affiftance, and be even forced to perith. 
9. As Fofepb’s Brethren did to Jofeph, even fo the earthly Members of the old Adam 
do likewife to this Lily-twig of the zew Birth, in the Chaftity of Chrift’s Spirit, whereat 
the Devil is alfo bufy, and continually flirsyp the evil Beafts, full of carnal, greedy, and 
bung Luft, in Flefh and Blood, fo that they ftrive to domineer and have the upper 
Hand. 
8. Externally, or from without, the Devil alfo brings Petiphar’s Wife, viz. unchafte 
izd People, to him, who would fain defile the chaffe Countenance of the inward Ground, 
and egg on the earthly Flefh to feed upon the Whoredom of the World, and all Jafcivious 
Lewdnefs, Wantonnefs and Vanity, and draw the fame unto it with the Imagination , 
aad bring the new Fo/eph to commit Adultery with Potiphar’s Wife, but he muft fo vi- 
cently and refolvedly break through, and force his Way from thence, that he muft be 
| fun to leave his Garment, that is, his* Subjfance, and fly from thence nakedly, and re- * All whatfo- 
fgnedly in Spirit and Power, that his chafte Virginity may abide ttedfatt before God. ever he hath 
9. And if Jofeph does thus wreftle, and fuffers not Fleth and Blood, nor the bafe ° * 
World to binder or overmafter him, then it will become his utter Enemy, and betray 
kim to Death, becaufe he will not commit Lewdnefs and Whoredom with her; and 
then Jofeph, viz. the! wreftling Man, is caft into Prifon, viz. into Reproach and Con-! The real 
tempt for the Sake of his Chaftity and Fear of God; and he muft hide himfelf under ae Chih 
Cirif’s Crofs, under his Yoke in his Suffering and Death, and live as a Prifoner in Mi- jan 
fry; the World rejecting him as one ef at all worthy to tread upon the Earth; ac- 
counting him as a Prifoner, that is imprifoned, and defpifed for Whoredom’s Sake; de- 
tring to have no Converfe nor Intercourfe with him; feeing that the chief Mafters, and 
Great Ones (viz. Potipbar’s Wife) do revile him, and accufe him of Unchaliity. 
10. Which Wife does alfo fignify the falfe [Balylonifb] hypocritical Whore with all her 
Diffemblers and Flatterers in the fine adorned Houfe of Chritlendom; who when they 
cannot catch Fo/eph with their Whoredom and hold him, but that he does ftrongly get 
away from them, then they exclaim again him falfely, and keep his Garment for a 
Sign, accufing him of Unchaftity, viz. of Idolatry, and ® Herefy, and call hima Dreamer, “One of dan- 
a‘ fantaftical Fellow, and a Schilmatick, as happened to Jofeph. gerous a 
11. And when the Mafter hears it, then be believes this Potiphar’s Wife, viz. the S el 
painted, and fine accomplifbed Hypocrite, in the Houfe of Hypocrify , and fo eph comes A whimfcal 
to be fufpetied of the Mafter, and is rejected of him, and caft into the Prifon of Af- fellow. 
fiGion, and there he muft live in Mifery and Scorn as a guilty Perfon, and yet ast guilty, 
12, But this Contempt, Banifhment and Afili€tion, is good for him, for thereby he is 
crawn from the Pride and Whoredom of the World, and all its Falfhoods, which might 
afaule his Flefh and Blood, and binder the New Birth; and thus the precious Pearl-plant 
< 


392 Of Jofeph, Jacob’s Son. Part Ur. 


grows under Chrift’s Crofs in the Difre/pe#, and Tribulation of the World, and becomes 
great and ftrong. 
13. But in the mean Time God does fend bonef People to fuch a Jofeph, who take 
Pity and Care of him, and maintain him, and acknowledge his Jnnocence, and thew them. 
felves friendly and kind towards him, and confider his Chaftity and Fear of God, and do 
alfo refpect him, and provide for him, ull the inward Prince in God’s Power be fit for 
the Government, and then God brings him out of Prifon, and gives him the Scepter of 
Government to be a Priice in his Wonders, and to rule and govern in divine Knowledge 
v Infuch a over God's wonderful Works, as F2/epb over the Land of Egypt; in which ° Type and Fi- 
Condition. gure this Pen is likewife born, and indeed no otherwife ; which yet is hidden to Reafon, 
14. This is now the Sw» of the Explanation of the Hiftory of F-/eph ; but feeing it is fo 
very rich and full, we will make a fundamental Explanation upon the Text, for a Direc- 
tion and Manuduétion to the loving Reader, who alfo intends to become a Jofeph; if he 
fhall be in earneft, and learn to obierve, and know bimjeif in this Figure, he will fe 
what Spirits Child hath made thefe Writings, for he will find this ? Pen [Engraving or 
? That Penof Writing] in his Heart. . 
Iron or Point 15, The Text fays, Jacob dwelt in the Land wherein bis Father was a Stranger, name, 
a a on in the Land of Canaan. Thefe are the Generations of Jacob: Fofeph being feventeen Yvars 
raves in the Old was feeding the Flock with bis Brethren, and the Lad was with the Sons of Bilbab, and 
eart. with the Sons of Zilpab his Father’s Wives; and Fofeph brought unto bis Father their exil 
Jer n Report. Now Ifrael loved Fofepb more than all bis Children, becaufe be bad begotten bim in 
a "™* bis old Age, and be made bim a Coat ef many Colours. And when bis Brethren faw that 
their Father loved bim more than all bis Brethren, they bated bim, and could not {peak friendy 
to kim. 


The inward Figure is this: 


16. Jacob had caft his fie/bly natural Love upon Rachel, feeing fhe was fair; and feeing 
that the Line of Chrift in the Covenant did lie in Jacob, Rachel was hut up, fo that his 
Seed was not manifefted in her in the natural Manner of the Fleth, until Jacoh and Ra- 
ebel were grown old, and neither of them loved each other fo any more accord ng to 
fiefoly Love, but only defired a Fruit of their Seed; wherefore alfo Jacob and Racbil 
prayed unto Ged, that he would open her, and make her fruitful; and when this was 
brought to pafs, out of this Seed of Jacob fprang forth a Line, which did fet forth and 
reprefent a Figure of the pure natural and right ddamical Humanity, which Birth, in the 
Unto. Figure, typifies how Chrift would again beget the Adamical Humanity 4 in its primitive 
Chaftity, Purity, and Fear of God. ; 
17. For in Leab (viz. in the Simplicity and Lowlinefs) the Line of Chrift arofe, and 
Jprang forth, and in Rachel the Line of the firf Adamical Man in his Innocence, vz. 4 
Figure of the fame; which Figure did reprefent, how a Chriftian fheuld ftand at once 
both in Chritft’s Image and in Adams Image; and what a Chriftian in this World fhould 
be inwardly and outwardly, and how he mutt become a Chriftian: Therefore fays the Texi, 
Geaxxxvii.g. Jacoh loved Jofeph more than all bis Children, The Caufe was this: Jofeph was fprong 
: forth out of Jacob's own natural Line, of his peculiar natural Love to Rachel, wherein 
the Line, in Chrift’s Love in the Covenant, had alfo imprinted and manifefted iscls 
and it was a punctual Reprefentation in the Figure of a new Regeneration, how a tut 
Chriftian fhould ftand, after chat Chrift fhould be revealed in the Flefh of the hums 
‘Nature. 
18. And therefore Jofeph was fo inclined in his Mind, that he could not conceal any 
-Falfhood, but when he heard any Evil of his Brethren, he told the fame to his Father: 
‘This his Brethren could zot brook, and therefore they called him a Betrayer, and m 
4- um; 
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him; for the Spirit which reproves Wickednefs and Falfehood was revealed in him; for 

Chrift foould reprove the World for Sin, but feeing he now did reprefent a Chriftian, he Jobs xvi. 8. 
told it his Father, out of whom HE thould come, who fhould reprove the World; and 

we fce very clearly, how Fig and Blood (viz. Jofeph’s natural Brethren} in the Type of 
Chrifendom, became an utter Enemy to the Type [viz. to the truc-Chriftian Fofepb} and 

they could not fpeak a friendly peaceable Word unto him; for it does forely vex and 

cffend the Serpent in Fleth and blood, when Chrift comes and will bruife its Head, 

19. Moreover, we fee very evidently how the Spirit of God did maniteft itfelf in 
Jofepb, and fignified to him the Figure of his Conftellation, fo that he could underftand 
Dreams and Vifions after the fame Manner as the Prophets in the Spirit of Chrif Jaw 
Vifions, and could explain them; fo allo Jofeph. 

20. As it was fhewed unto him ina Vifion how he fhould be a Prince over his Father 
and all his Brethren, which does direétly point out the ixward Man in the Spirit of Chritt, 
who becomes Prince over his Fathers Adamical Houfe; in the Type and Figure whereof 
gefeph ftood outwardly, and therefore the external Figure was fet forth and perfonated 
in him, by the Hatred of his Brethren towards him; fignifying how the Multitude of 
the World would be hateful, fcornful, and oppofite Enemies to the new Child in Chrifl’s 
Spirit; and aho how it would be done by thofe who were Chiriftians, and did boaft of 
Chrift, and were alio Jach in the inward Ground, and how the 4damical Man would not 
know and acknowledge Chrift in a ¢rue outward and manifeft Manner, but ignorantly 
éefpife, and contemn him in his Brethren and Members. 

21. To fignify, that Chrift in this World has taken on himfelf the Reproach, inthe 
Righteoufnets ot God, and that he would not only in his own human Perfon fuffer Scorn, 
and bear Aden’s Reproach, seeing he departed from the Image of God, but that he 
would alfo fuffer Lim/elf to be reproached ix all bis Members and Children, fo that he 
would alfo bear Adams Reproach in them, and make them like to bis Image. Rom. viii. 29, 

22. Therefore mutt Jacob's Children, who alfo were in Chrift’s Line, according to their 
natural damical Man, reproach, revile, and bate the Image of a true Chriftian Man in 
Fefepb, to fhew how one Chriftian would exercife, provoke [and perfecute] another in 
Zeal, and defpile his Fellow-Chriftian, for a natural Opinion’s Sake, as it now is and ever 
has been practifed in Chriftendom, namely, that the one Party has defpifed, contemned 
and hated the other, becaufe of natural Laws (Rights or Privileges} and the Opinions 
of a fuppofed Service of God. 

23. As Jofeph was hated of his Brethren ® becaufe he had Vifions, fo now-a-days the: Or for the 
divine Wifdom (which reveals itfelf in God’s Children) is vilified, and hated of the natural Knowledge 
Adam, which Scorn and Enmity does wholly proceed and arife from the Pharifaical of hisVifions, 
Laws and Canons, from the Concubine of Chrift, the Stone-churches, and their Miniflers, 
which difgrace and vilify the Concubine of Chrift themfelves, as it appears very evi- 
dently, and thereby they contemn and de/pi/e the Children of Chrift. 

24. For by the Concubine of Chrift, the Churches, the Babylonifh Tower of the high 
Schools and Univerfities, are built; and from thence come the confufed * Languages, 10 +The Confw. 
that Chrift is not underftood in his Children, when they, in the Simplicity of Chrift, de- ee 
dare and expound the Vifions of Jofeph [the Myfleries of Chrift’s Kingdom] then thefe Gre in 
ftrange Languages defpife it, for they have got, upon the Tower, other Languages, Men’sMinds’ 
from the Compaction of .the fenfual Tongues, where every Sente of the literal Spirits 
has brought itlelf into a Form of a feveral peculiar Tongue or Speech. 

25. And the Height of the Tewer gives the Difference or Diftinétion of Speech to 
this fenfual Tongue, fo that they do not underftand one another in their Underftanding, 
for Ground of their Meaning, ] which Height fignifies the Pride of Self- Love, from which i 
the five Vowels bide themfelves, fo that they underftand not she Power of God in God’s Matt. xxii: 
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‘Children, in the Simplicity of Jofeph, but call him a Dreamer, an Expounder of Signs, 
a Schifmatic, a phantaftical Fellow, an Enthufiaft, a Fool, &e. 
26. Thus in the Room and Place of our Adamical Guilt and Crime, Chrif is defpifed 
Mart, üi. 15, in his Children ; and thus Chrif fulfilleth the Righteoufne/s of God in his Children, and 
hereby the old Man is alfo mortified; and it is wel tor the Chriftian Jofeph that it goes 
thus with him, for otherwife he would sof be thrown into the World’s Pit,and be fold to 
the Midianites, that he might come to Pharaoh, and there become a Prince. 
. 27. Therefore a Chriftian muft nat be grieved, and perplexed at the Hatred of his 
Brethren (in that they hate Jofeph) but rather think with himfelf, O! that thou alfo 
wert caft into Jofeph’s Pit, that thou mighteft thereby be brought away from the Houfe of 
Sin, and come likewife into Fofeph’s Prifon, that fo thou mighteft have Caufe to Ay from 
the World, and that Prince (that gives Jofeph to underftand the divine Vifions in his 
Word of Power) might be alfo manifeft and born under the Banner of Chrift’s Crofs, 
„that in shee alfo the divine Chaftity of Jefepb (the pure Chriltian Virginity) might be 
manifefted, that chou likewile mighteft obtain fuch a godly chafte Heart, this ought to 
be the Wib and Will of a Chriftian, and not that he may become great by means of the 
Tower of Babel in the ftrange Languages; of whofe Difference, and feveral Variety, the 
Height [of the Tower,] viz. Pride, is the Author and Caufe, fo that Men will not un- 
derftand one another in Love, Mecknefs, Humility, and in the Simplicity of Chrif, in 
4.15 xvii, 28. whom notwithftanding we live and have our Being, Pi 
- 28. ‘Therefore, O thou poor confufed and diftracted Chrifendom, thou art bidden and 
entreated, by the Affliction of Jofeph, to fee from whence thy Afitcion and Mifery 
come; from no where elfe, but only from the Hatred of thy Brethren, which alfo are 
in Chrift’s Line, as Jofepb's Brethren; obferve it right, thy Wound and Hurt, thy 
Mifery and Afili€ion, come only from the Tower of Babel, from the Titles, Dig- 
nities and Preferments of thy Brethren; who, in their Pride of the confufed Tongues, are 
entered into Self-leve; obferve it, I befeech thee, all Strife, Divifion and Contention in 
the World arife from thence. 

29. But thou fayelt, This Tower does advance me to Honour and Efteem, and makes 
me high and rich; fo that I by Means of the ftrange Languages (of my literal Endow- 
ments, and fcholaftic Learning) can ride over Jofeph, and am able to bind him fo, that 
be mutt lic in the Pit, and thus Lam Lord in Chrift’s Kingdom upon, the Earth, 

30. Hearken, and mark it, we have heard a Watchman fay, the Midianites come and 

take Fofeph with them, and bring him unto Phara:b, amd there thine Unfaithfulne/s and 
Unrighteoufnefs thall be difcovered; How wilt thou then ftand before the Face of Foj/eph ? 
The ‘lime is zgb at Hand. 
_ 31. Or doft thou sink that the A Miction of Jofeph thall not be avenged ? Behold in 
thy miferable Famine and Diftrefs, when thou fhalt hunger and thirft, even shen thou 
muft make thy Addrefs and Supplication to dim; the high Tower will give thee neither 
Comfort nor Deliverance: The Time is come about that Zefeph's Afiiétion is to be 
avenged, and Reuben's Whoredom with Facob’s Concubine is come before Ifrael. 

32. Why maket thou fuch long Delay, and flattereft thytelf, playing the Hypo- 
crite, and fayeft, Not yet a good while ? Behold! it‘is come before the Eyes of J/racl, that 
thou haft committed Whoredom a long Time with the Concubine, and defiled the Line 
of Chrift: J/rael will no longer endure it: Thou fhal with Reuben be caf out of the 
high Office of facrificing and governing: This is the Voice which the Watchmen have 
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pronounced, E 
Gen, xarnvii. 33. When Jofeph bad bad the two Dreams, the one-cf bis Sheof flanding upright, before 
$- AL which the Sheaves of kis Brethren bowed, the ether of the Sun, Moon, and eleven Stars, 


which had done Obeyfance ta Jofeph; Envy forthwith arofe amongft them, and they 
i ea ; ` 
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upped he would be their Lords and fecing that they were the Eldeft, they defired to rule 
over him. 
34. Whereby we fee, how the outward Man has only fought and aimed at the King- Nese. 
dom of tbis orld, which was even the Bane and Undoing of dam, in that he forfook 
the inward, and fought after the cutward. 
35. Joleph’s party-coloured Coat which bis Father made, fignifies how the inward Power Gen.xxxvii.3, 
of God would. again be revealed through the outward Man, whereby the human Nature 
would be veriou/ly coloured (that is, mixed with God) as the inward fpiritual Kingdom 
with the outward, 


The fpiritual Chriftian Figure is thus [to be underftood :} 


36. Jofeph, with his Coat of many Colours, was as yet a Lad both tender and young, 
and had not yet the Wit, Craft, and Subtlety of the World, but fpoke the Truth in 
Simplicity, for his Soul was not yet defiled from without with the Craft of Lying, and the 
Spirit of God began to ' drive him forward, for his Coat of many Colours was a /zjuret Work, aù, 
ot the inward. or move in 

37. This Figure prefigures and reprefents to us the Image of a true young Scholar, no 
and Beginner in Chriftianity, how he muft be when the Spirit of God fhall drive, and 
actin him; namely, he muit turn his Heart to God his Father, and learn to love him 
heartily ; as Jofeph loved to be with his Father, and told him the Evil that was committed 
among his Children, fo muft a Beginner in Chriftianity daily bring before God all his 
own Miferies,and the Miferies and Sins of all that belong to him, yea of all Chriflendcm : 
As Daniel confeffed the Sins of the People of I/ra:/ before God, and Jofeph the Evils cf 
his Brethren before his Father; fo alfo a true Chriftian does daily confels the Mifery and 
Sin of his People and Nation in hearty Compaffion, that God would be merciful to them 
and preferve them from great Evils and Sins. 

q 38. And when this is brought to pafs, his Heart becomes very fimple, honeft, and 
4 wpright, for he defires mo Craft, but would fain have all Things proceed righteoufly and 
| juftly; and hecannot abide any Unrighteoufnefs, or fubtle Dealings, for he always con- 
feffes the People’s Unrighteouinefs before God; and thus his Mind becomes altogether 
fimple, and feeks no Kind of Craft or Subtlety, but puts his Hope and Confidence in 
God, and lives in the Simplicity and Lowline/s of Heart before God and the World; 
he is as the tender young Lad Jo/eph, for he hopes for Good continually from God 
is Father. i 

39. Now when a Man is come fo far, then Jofeph [viz. the chafte Virgin Child of 
Sepbia] is even born, then God his Father clothes his Soul with the party-coloured 
Coat, viz. with the divine Power, and forthwith the Spirit of God in him begins to 
play with the Soul, as he did with Jofeph, for the Spirit of God fees through the 
Soul, and with the Soul (as Jofeph in the Type few Things which were to come, repre- 
fented to him ia the Vifion of Dreams, whereby the Spirit did alfo play with the Soul) 
even fo the Spirit of God does forthwith take delightful Communion with the Soul of a 
new Yofepb, viz. with the inward fpiritual World, fo that the Soul uxderflands divine 
Myfteries, and fees into the eternal Life, and knows the hidden World, which yet is 
to be revealed in Man, as this Pen has found by Experience, from whence it has 
received its Spirit of Knowledge. 

40. Now when this Man Zegins to fpeak of divine Things and Vifions, of the hidden 
World's divine Myfteries, and fpeaks forth the Wonders of God, and that his Brethren, 
(viz. the Children of the outward World in whom the hidden fpiritual World is not yet 
manifeft) do hear it, they count it a mere Fable, and a melancholy Chimera, and Whimly, 
and ¢ftcem him foolith, in that he fpeaks of thofe Things, which they cannot underfiand, 
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and comprehend; they make a mere Fancy and Fifion of it; alfo they account it ome. 
aftral Iníligation or falfe Enthufiafin, or the like; ¢/pecially if he reveals and reproves 
their evil Works and Ways, as Jo/epb did; then they turn his open Enemies, and grudge 
him his very Life, as happened to Jofeph. 

41. Now when itis thus, Reafon beholds itfelf at a ftand, as if it were confoanded, 
and knows net the Ways of God, wiz. that it muf be thus with the Children of God, 
it thinks, thou feekeit Ged, and he brings thce into Diftrefs and Milery: Thus this 
Man does now wander up and down, as Jojepb wandered in the * Wildernefs when his 
Father fent him to his Brethren to fee how it was with them. 

42. So it goes likewife with God’s new Children, when God’s Spirit fends them to 
be zealous about the Affliction of Zefeph, and the World doth every way hate and per. 
Jecute them for it; then they think in the Realon of this World, Doft thou not go in the 
Ways of God? Why then does it go fo with thee, that thou art but the Fool of 
the World ? And then the Mind begins to be troubled, and knows not how it is with 
it; for he hears, that he is every where accufed for a framick wicked Perion, and hated; 
for the young Mind in Fleih and Blood underftands noz the divine Procefs, viz. how 
Reafon muft become a Fool, and how Chrift does very willingly take upon himfelf, in 
Man, the Repreach and Scorn of the Devil, and of the World, and how God’s Righte- 
ouinefs, and Adam's propagated Guilt, muft be always fulfilled with Suffering, how a 
Chrittian muft ftand in Chrift’s Figure. 

43. And now when it comes to be thus, then Reafon goes truely a wandering in 
great Sorrow and Defertion with Jofeph in the Wildernefs, and is every way in Diftre(s; 
and yet he muft perform his Father’s Commandment and Will, but God forfakes 
not his Fof pb, but fends him a Man to comfort him, and thew him the Way to his Bre- 
thren, as happened to Fo/epb, when he was wandering in the Wildernefs. 

44. Thatis, he fends to him alfo a truely zealous Ckriflian, who knows bis Ways, 
and comforts him, exhorting him to perfevere conftantly in the Ways of God; whereby 
this new Jofeph does again receive Courage and Strength, and comes into the right 
Ways and goes readily and boldly to his Brethren, and fees what they do, and what 
they intend. 

i That is, he fets the Command and Will of God before them, (as Yofeph did the 
Command of his Father,) and when they {ee that he will reprove them with God’s Word, 
then they cry out, Lo! » There is a Dreamer, and a frantick Fellow; he will come and 
make us believe ftrange Things ; he inveighs againft our good Cultoms, wherein we 
have Honour and good Days: What! Shall this Fellow reprove us? He is not come 
from the high Schools and Univerfities, and yet will take upon him to teach and reprove 
us? Let us confult how we may take him out of the way, and flay him: What! Shall 
we endure this poor filly Fellow to teach and reprove us? Whatis he? fle is buta 
Layman ; and fhall he controul us? Moreover, he is not called, and it is none of his 
Vocation, he puts bimfelf forward only that he might be taken Notice of, and get him- 
felf fome Name and Fame among the People: But we will fo fiexce him, that he fall 
be the Fool of all the World: We will lay his Honour in Prifon, and make him be 
fcorned, hated, and perfecuted, for an Example to others that hail efer to affaule or 
drouble us; that fo he may learn to tarry at Home, and attend his worldly Vocation, 
and leave it to ws to judge of divine Matters, whu are appointed and authorized by the 
Magifirate, and have ftudied in the Univerfities, and there have learned fuch Things. 

46. Thus they take the poor Yofepb, who comes to them by his Father’s Command, and 
bind him with Reproach and Shame, and exclaim againit him falfely, and rob bim of his 
Coat of many Colours in the Sight of all his Brethren, which Coat God his Father has 
made him; as Jacob's Sons did to Jofeph, and continually * con/jalt bow to kill bia, and 
take him wholly out of the way, as Ye/epd’s Brethren did, 


Chap. 64. Of Jofeph, Jacob's Son. 307 


47. But as Rexben the eldeft Brother-did hinder it, and would not fuffer them to kill 
Fojeph; and yet that he might not be wholly againft their Counfel, he faid, Bebold, bere Gex. xxxvii, 
y a Pit in the Wilderne/s, into that we may cafi bim, and fend bis Coat of many Colours to ** 
bis Father, that be may think fome evil Beaft bath devoured bim, fo God raifes in their 
Countel Reuben the eldeit Brother, who hath Power to hinder the Counfels and Decrees 
of the falle Pharifees, viz. fome honeft pious Man is Authority, who refifts the murder- 
ing Countel of the Pharifees. i 

48. And although he does not wholly oppofe their Counfels, yet he refifts and ftops 
the actual Execudicn of their Wills, and fays, Kill bim not, caft bim only into the Pit, anc 
ftrip him of his Coat of many Colours, that he may have no more reams: And this 
ke does, that be may deliver him from the murdering Sword. 

49. But they take bim (as Jofepb’s Brethren did Jofeph) and firip bim of kis Coat of many Gen. xxxviie 
Cclcurs, and caft him into the Pit in the Wildernefs, and take bis Coat of many Colours, and 23, 34. 3% 
cip it in Goat's Blood, and fend it fo to bis Father : That is to fay, they deprive and be- 3% 
rave him of his Honour and good Name by their Sianders, and take his Words and 
Dedirine, and make falfe Conitru€tions and Conclufions thereof, and bedawb them in 
Goat’s blood, thatis, with falie Underftanding and Sen/fe, and fend forth fuch reproach- 
ing Pamphlets and Libels arnong the People, and betore his Father, viz. before the 
whole Church and Cemmonwealth, and cry out, Lo! this defiled Coat is this Man’s, and 
thus they murder the Spirit of his Father, in the Coat; that is, in his Name they ican- 
dalize, flander and reproach him fallely, and fay of him, that he does ci/ify the Blood 
of Chrift with bis Coat of many Colours; and thus they deceive his Father, viz. the 
whole Congregation, with the falfe Goat’s Blood, wherein they have dipped his Coat; 
fo that the People think, A wild Beaft had torn Jofeph in Pieces; that is, they think the Gen. xxxvii. 
Devil hath poffeffed this Man, and that he is a falfe [wicked] Man. 33+ 

go. Thus the Father, viz. the Pecple and the Magiffrates, are, by this defiled Coat, 
deceived by the Slight of Jefcpl’s Brethren; that is, by thofe who themfelves are za 
teach the Way of Ged, fo that they think that the Devil hath devoured this Man, and 
hath poffeffed his Fleart: And thus the poor Yofefh is thrown down into the defolate Pir, 
and es in Mifery, as in. Pit wherein there is no Water, and wherein he can neither be Zech, ix. the 
drowned, nor receive any Refrefhment ; but fits as wholly for/akex of all the World, and 
waits now what God will do with him, fince he thus reye€ts him Ly Men. 

51. Here now he has no Help or Succour from any Man; his beft Friends alfo 
acount him mad and foslifb; his Name is as an Owl among the Birds; for thus he muft 
pafs through the Judgment of God, and be even the Scorn of all Men : If he fhall attain 
to the Contenipiaticn ot the divine Myfteries, then he muft firft be judged, and come 
under the Cenfure and Judgment of the World, that they may judge his inbred Sins, and 
facrifice them before God, that he, in the ” Figure of Chrift, may force through the ’Orasa Fol- 
Judgment of God, and come to the divine Vifion within himfelf. AE 

£2. Thus a right true Chriftian (before he attains the Science of the divine Myfteries) va 
mutt be wholly fevered from the Pleafure and Honour of the World, and become alto- 
gether foolith, and a Child to his own Reafon in himfelf; and alfo outwardly be ac- 
counted a Fool, as the World likewile efteems him a foolihh filly Fellow, when he forfakes 
temporal Honour and Goods for the Hope of the eternal Good which he fees not. 

53. And when it goes thus with poor Jofeph, that he muft Jie inthe miferable Pit, 
his Brethren are not yet content, that they have caft him into the Pit, but they draw Lim Gen. axxvib 
cat from thence, and fell bim to the Midianites, that be may be carried by them inta a flrange 28+ 
end foreign Country , that is, they take his Name, and De¢irine, and fend them into 
foreign Countries, whereby Zojrpb’s Coat of many Colours does by divine Appointment 
and Providence come to be known. 

54. But they intend treacheroufly and falicly towards bhim, and fo fell 72/epd to Res 
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proach, Derifion, and Servitude, to ferve the World, and to be their Footfool and Scorn, 
_ + :, a8 happened to Jofeph from his Brethren, and has alfo happened to this Pen, 

SGen.xxivii. gs, Thus * Jofeph is brought into Egypt, and fold for a Slave, * but Ged is with bim, 

: er and gives bim Underftanding and Wifaom, that be is mad: bis Mafter’s Steward, fo that kis 

1—4. ` Mafler > dees nathing without bim, but entrufis bim with all 1bings: So allo when the 

b Or under- Spirit of 7c/eph, though in a fpiteful Manner, is fold into {trange Countries, where his 

akes, Perfon is not known, yet the Wife do take efpecial Notice of the Spirit [of his Seng 
and Meaning] and know him, and fee that God has given him his Wifdom and Spirit, 
and receives his Writings and Doé?rine, and order their whole Life according to it, and 
thus Jofeph comes to fit in the chief Office of Pharaoh's Steward, and governs his whole 
Houle. . 
66. But for all this Jofeph is not yet paffed through the Judgment, for even in this 

Gia. xxxviii. Government he firt meets with the greateft Danger of his Life, for there the Stewards 

7. Wife burns in Luft towards bim, that is, the felfe Sets, who would fain woo and wed 
themfelves into his Spirit, and therewith adorn their Doctrine and Doings, for temporal 
Honour, Artand Science; and if this 7o/epb’s Spirit will not mix itfelf with their human 
Fidtion and Fables, then they exclaim againft him, and fay all Manner of Evil of him, 
and accufe him of Unchafticy, viz. of falje Doé?rine, and accule him before the Steward, 
that is, the Mazifrate. i 

Gen. xxxviii. 57. And then Jofepb muf be caft into Prifon, and lie there Captive, and be tried to 

20, Purpote, tl God fhall bring him out again from thence, and fet him before Phara:b; 
and then his Witdom and Fear of God are revealed, that it is plainly difcerned and known 
that his Underftanding is given him of God, and fo his Underftanding is made Ruler 
over the Land of Egypt; io that he rules not only ftrange Nations, but his own Bre- 
thren muft at length alfo come unto him in their Famine, when the right Underftanding 
of the divine Manifeftation (and Myftery) is fcarce and rare with them, and he ncurrhes 
them alfo by his Wifdom; thus God has fent him beforehand to be their Father, that 
they afterwards muft be fain to come and feek and enjoy their Brother Jofepb’s Wifdom 

t Or frange. among ‘ otber Nations, 

Man. v.12. 58. For fo alfo did I/rael perfecute the Prophets, till they were brought into Darknei 
and Idolatry in the Lutt of their Flefh, and all thofe Things came upon them of which 
the Prophets told them; and then, when they fat in Hunger and Mifery, and their 
Land was full of Abomination, they fought out the Writings of the Prophets, and 
even then they acknowledged that what they had {poke was true, and that they had 

Matt. xxiii. done them wrong, and adorned their Graves, and faid, Had we lived in our Feorefathers 

29, 30. Time, we would not have kilied them: But the Mott High does fo order his Judgment, 
that it degins at the Houle of Jjrael, and he extinguifhes his Anger and Indignation in 

pee | the Children of Grace; for the Blocd of the Saints in the Power of Chrift has at ail 

Mal, iii. 6. ‘Times refitted the Anger, fo that J/rael bas not been confumed. 

h 59. $ Fofeph was fold for twenty Pieces of Silver, and © Chrif for thirty, to fignify, 

Pieces of SP, that the Humanity of Chri? is higher, and perfecter than the Humanity of others which 

ver. are his Children, fecing he was not conceived of the Seed of Man, but fprung forth is 

e Matt. xxvi. the natural Tincture in the Light’s Property; but the Adamical Soul is from the Fire’s 

Lead Property, from whence the Light receives its Original and Manifeftation ; fo that 

Silver. the Lights Property in Chrift fined the Fire’s, viz. the Adamical Soul, and the 

<: inward hidden [divine and heavenly Being] which was fealed up, -and quite faded as to 
the Lights Life, in Adam, did again open and put forth itfelf afre/a. 

_ 60. 1 berefore feeing a Chriftian is under Chrift, andin Chrift becomes again manifett 
in God, the Figure of Chrif is reprefented here in this Figure in the Number of thirty, 
and that of a Chriftian in the Number of twenty; for a Cbriftian is fold into the Hands 
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of Men to Tuffer, but Chrift muft not only fuffer in the Hands of Men, but give himfelf 
up alfo to the Wrath of God, whereupon he fweat Blood. 
61. And this whole Hiftory of Yo/epb doth excellently decypher to us, how a Chrif- 
tian ftands in his Figure before God and the World: For the ‘ whole A&s of Jofeph point t Or Hiftory. 
out how Adam comes to be a Cbrifiian, how he muft in the Procefs of Chrift be put into 
Chrift’s Figure, and become an Image of Chrift; and how God does in Chrift’s Proce/s 
exalt him again in the Kingdom of Chrift, and fet him at the Right Hand of God, as 
Jofeph was tet at the Right Hand of King Pharaob, after he had continued in the Pro- 
cels of Chrift, and was brought through it. 
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The Sixty-fifth Chapter. 


Of Judah and Thamar, being a myftical Figure of Adam and 
Chrif, in which the New Birth is excellently prefigured. 


| ORM HEN we confider the Hiftory of Jofeph according to outward Reafon, Gen. xxxviii. 
FA ex, A“ then Reafon demands, Why is not Jofepb’s Hiltory fet down toge- 
Laid w 9°78 ther in the Bible (without any Interruption) whereas one Act followed 
fo upon another? Why does Mofes put this typical Figure of Judah 
Pe S| <a : : 
| Reseed and Thamar between? But if we look upon, examine, and confider this 
Hittory of Judab and Thamar, and likewife the Figure of Jofeph, with 
| a right Underftanding, we find and fee that the Holy Ghoft has of fet Purpofe fo 
į «dered and difpofed them in their right and true Order. 
| 2. For Jofeph reprefents a true Chriftian, fhewing how he muft behave himfelf before 
| Cid and the /Yerld, and how he is put in the Procefs and Figure of Chrift, but this 
| Hitory of udak and Thamar is a Figure of a Chriftian’s Growth out of Adam's Image, 
| «cording to the Humanity in the Kingdom of Nature; fhewing how he mutt /pring forth. 
| cotof the frit Adamical Image, and how this fame Adamical Image is evil and muft dic, 
| which the Anger of God kulis, and yet that the firft Right muft itand; that a Chriftian 
| «cording to the human Nature and Property is only the Adamical Image, and no new 
| a frame Thing, and how Chrift manifefts himfelf in this Adamical evil Image, and 
| tls ibe Evil, and yet curing the Time of this Life outwardly it hangs to a Chriftian : 
4 This the Spirit here powerfully prefigures. 
| 3. Here we fee a powerful Figure in Judab, in whom ftood the Line of Chrift in the 
| Order of the Genealogy, out of which Chrift was to be manifefted: This Judah went Gen, xxxviii, 
| czay from bis Brethren, and applied bimfelf to a Man of Adollam, called Hirah, and there 1—10. 
i Jecah Jaw a Canaanitith Mans Daughter, called Shuah, and be took ber and went in unto 
| ber, jo foe conceived and bore a Son, and be called bis Name Er; and fhe conceived again 
i rd bcre a Son, whie Name fle called Onan, and foe conceived once more and bore another 
Son, whofe Name fee called Selah, and foe was at Chefib when foe bore bim; and Judah 
fave bis Sen Er a Wife, whofe Name was Thamar; but be was evil in the Sight of the 
Lard, and therefore the Lord flew bim: Then feid Judah to Onan, Lie thou with thy Bro- 
tirs Wife, and take ber in Marriage, that thou mayeft raife up Seed to thy Brother, but 
Osan knowing that the Seed fhould not be his own, when be foould lie with bis Brother's Wifey. 
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be let it fall to the Ground and defiroyed it, left be foould give Seed to bis Brother , end js 
was difpleafing in the Sight of the Lord what be did, and the Lord flew bim alfa. 


© Or is thas This Figure * ftands thus: 
to be under- 
cous 4. Judab ftands here in the Figare of Adam, in that Condition as when the Covenant 


of Grace concerning the Seed of the Woman was again in/pired, or infpoken into Adam, 
juft fo he ftands in that fame Figure, fhewing that the Covenant of Grace flood in the 
evil Adam, as Adam then was: For as in Judab the Time of Chrift, viz. the Covenant 
of Grace, was in Motion, as a Boundary reaching to Alary, fo alfo it was in Adam, and 
fo along to and in Judab. 

5. And Thamar ftands in the Figure of Eve, into whom God had infpired or in{poken 
his Promife, the Word of Regeneration, that the Seed of the Woman, in the Power of 
the Word, fhould break the Serpent’s Head, fo fhe itands as an earthy Eve, in whom 
inwardly the Covenant of Grace ftood, and outwardly there was the corrupt Eve, which 
in this Figure ftands outwardly as a Whore, out of whom yet the Line of Chriit {prang 
in Pharez her Son, as Abelof Eve, though Eve was inceed become earthly; and we tee 
here the Type very plainly, how the Spirit plays and takes Delight in this Figure with 
the old and new Adam, as alfo with the old and new Eve. 

6. For Adam was, in his Luft, gone forth from his Father's Houfe, as Judab to the 
Canaanites, and had taken to him in his luftful Defire the Canaaniti/a Woman, the four 
Elements, of whom he begat three Sons, the frit called Er, or Ger, viz. Self-M!i! or 
Defire, wherein the Kingdom of the Nature of Man ftood in Self-defire or own Wii, 
and this Son was the firt World before the Deluge or Flood; to this the Vasher gave him 
his Name, to fignify that he lived in the Father’s Nature. ; 

7. The fecond Son fhe called Onan, whom the Afother called fo, which pointed at the 
fecond World after the Flood; for the Nature of the Father in Man faid to God, [%%.] 
my Lord, drown me no more; and the Mother, viz. the Woman of this World, x 
Spiritu Mundi, in the Spirit of the World, in the exprefied or out-fpoken Word and 
Life, gave her Son this Name, for God had infpired his Grace again into her, that this 
her fecond Son, viz. the other World, fhould not be drowned with Water; therefore : 
this Name ftands thus in the high Figure, and is called ONAN, for the Spirit hidesit 
in the High Tongue, and calls him Onan, or O nein, O no. ! 

i 8. The third Son fhe called Selah, and fhe was at Chefb when fhe bore him. 
oe ad CHESIB fignifies, in thet High Tongue, an Exhaling in, and Recomprehenfon, 
here meant, that is, this Se/ab fignifies the Time of the Manifeftation of the Law, wherein the 
or rather the divine Will in the Word hath manifefted itfelf through the exprefled Word, and com- 
pangnage of prized it in a Law or Commandment, 

oer g. Thefe three Sons fignify the three Times from 4dam to Chrift: Er is the Time 

before the Flood in Self-Wili, Luft and Defire ; Onan is the fecond Time after tie 
Flood; this Son, viz. the World after the Flood, has known God’s Judgment and 
Punifhment, which began to weep and lament before God, faying, O nein, O no, Lore, 
punifh us no more thus. 

so. The third Time is the Time of the Law, viz. a manifefting and laying open f 
Sin, and is juftly called Seleb; for this Son fays, I have found my Soul again in the 
Lord, but it was not be yet, which Thamar, that is, the hidden Eve, in whom the 
Covenant of Grace Jaid, could marry; he could not raife up the Seed of the Woman, 
for Chrift was as yet bidden in the Law; therefore Thamar mutt wait till Sedab be grow" 
up, that is, the Law muft wait till she Fulne/s of Time, yet neverthelefs, Thamar, tha: 
To 
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is, the new Ewe, which laid hid under the Veil of Sin, muf conceive through the Spirit 
in the Covenant, and bear the Line of Chrift, hidden to the outward Thamar or Eve, as 
this igure of Judab and Thamar thews it. 


The inward Figure ftands thus: 


11. Judab gave his fir# Son a Wife, called Thamar, but he was evil in the Sight of 
the Lord, therefore the Lord flew him; that is, in the inward Underftanding, as much 
as to fay, God gave tothe frf World, viz. to the firt Son Er, this Thamar, viz. the 
promiled incorporated Covenant in the Seed of the Woman, but they looked only upon 
the outward Eve, and committed Whoredom with her, fo Thamar remained untruitful 
by this Son, and bore only the outward Eve in her Whoredom; and thus Er, viz. 
the febly Defire, was evil in the Sight of the Lord, therefore the Lord flew him with 
the Deluge. ` 

12. When this Son was flain, the Spirit of God faid to the fecond Son after the De- 
luge, Take thou thy Brother’s Wife, and raife up in Thamar a Seed out of the Line of 
the Covenant, that is, enter thou into the firt Covenant of the Woman’s Seed, and 
bring thy Will into the Obedience of God, and work in the promifed Grace; but the 
fecond Son, viz. the fecond World, would not marry with the divine Will neither, nor 
work in the Grace, but fpilled their Seed upon the Earths that is, they fet their Defires 
upon earthly Things, and would raife up no Seed in the inward Eve in the Covenant 
ot Grace, but introduced their Seed into earthly Veffels, and bore Children of fiefhly. 
Voluptuoufne/s, as is to be feen in the Children of Nimrod, and prefently after in Sodom 
and Gemorrab. 

13. But God having fignified his Covenant of Grace to them by Nob, that he would 
no more flay them with Water, when they faid, O nein,O no, Lord, flay us thus no more ; 
and they had promifed to walk before him, and bring forth Fruit to him, but they 
brought their Seed into Vanity, and fpilled it before the Lord, and would not marry 
Thamar, viz. the inward Covenant of Grace, but committed Adultery with the earthly 
Eve, and fpilt the Seed of their Soul before the inward Eve in the Covenant; then 
the Lord flew this Osan alfo, viz. Sodom and Gomorrah, and the Heathen, when Ifraet 
drove them out of their Land, and flew them; for thofe Heathens would not marry the 
Woman in the Covenant, but they * married their own Reafon, and made them Idols, and » Wedded 
fpilt the Seed of their Faith before them upon the Earth, and therefore the Lord flew themfelves 

em alfo, as he did Onan. to, 

14. And the Spirit {peaks further in the Figure under an outward Aét done, and fays, 
Then fpake Judah to Thamar bis Daughter-in Law, faying, Remain a Widow in thy Fa- Gen. xxxviii. 
ther's Houfe, till my Son Selah be grown up, for be thiught, perhaps, be might die alfo as 11. 
his Brethren, fo Thamar went Home and remained in ber Father's Houfe. In the firit 
World before the Flood, as alfo in the fecond World after the Flood, the World lived 
free, without the divine Law, for they were married with the Covenant of Grace, and 
fhould have lived under the Covenant of Grace, viz. under the Promife of the Woman’s 
Seed; this Woman’s Seed married herfelf with them, as Judab’s Son with Thamar, but 
they only committed Adultery with the earthly Eve, and fo the true Woman in the 
Covenant remained unfruitful in them. 

15. But when God gave the Law, then he promifed this Woman, in the Covenant of 
Grace under the Law, the true Se/ab; but the, viz. the Woman’s Seed in the Covenant, 
fhould remain a Widow, under the Law, till Selab grew up, that is, till the Law had 
attained its Time and Limit; in that fhould the Woman in the Covenant remain in her 
ee hidden under the Law, as a eo in her State and Condition; for the 
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Law fhould govern under it: But fhe, viz. the holy Woman of Grace fhould be ftill and 
quiet, that the Wrath of God (for the fake of this high Grace, which he gave to Man, 
when they regarded it not, and did not receive it and live therein) thould not flay Ifrael 
alfo, as Judab thought the Lord would alfo flay Selah, 

16. And we rightly fee in this Figure, that this Woman in the Covenant was sst 
given to Selab, viz. to the Law, though the Law waited long for it; yet Se/ab might 
not marry this Woman in the Covenant of Grace, but Judab; that is, God's Wird 
and Power muft again lie with this Woman's Seed in the Covenant, and raife it up, 
that this Woman conceived and bore the Woman’s Seed, which was fulfilled in Mary, 
as we fee by the Figure of Judah and Thamar, how Judab, when fhe fat before the 
Door, and waited ior his Promile that he would give her Se/ab, did get her with Child 
himfelf; for the Law could not get the right Thamar in the Covenant with Child, but the 
Word in the Covenant muft move itielf and get Téamar with Child. i 

17. For we fee here the molt powerful igure of the wkol Old Teftament; where 
Judab ftands in the Figure in the Line of the Covenant, as his Father Jacob declares 
concerning him; and Thamar his Daughter-in-Law, of whom the Children of the 
Covenant fhould raife up Seed in the Time of Judab, ftands in the Figure of the inward 
and eutward Eve; inwardly fhe fignifies the Mother of the Covenant of Grace, in which 
ftood the incorporated Word of Grace, and outwardly fhe {tood in the Figure of cor- 
rupted Eve, in whom the Coyenant lay inwardly. 

18. And now the Line that was fprung up out of this Covenant, fhould fow divine 
Seed, and bring forth Fruit in God’s Kingdom, and that they could not do, for their 
own Self-power and Might was Jof: Therefore the firft eternal {peaking Word, that 
had infpired or infpoken the Woman’s Seed into Eve, muft again move ittelf, in this in- 
corporated Covenant of Grace in the Woman's Seed, and iticlf get this Woman with 
Child, that the may bring forth Chrifi, as Judab got his Daughter-in-Law with Child 

.. in this Type. s . : ; oo 
Gen. xxxviii. 19, The Text of Mofes fays clearly thus; When many Days were paffed, Shuah's 
waka Daughter, Judah's Wife, died; and after Judah’s Time of Mcurning was out, be went up 
to fhear bis Sheep at.Timneth, with bis Skepberd, Hirah of Odollam; then it was told 
Thamar, Bebold thy Father-in- Law goes up to Timnath, to fbear b:s Sheep; then fhe put off 
ber Widow's Apparel that foe wore, and caft a Mantle over ber fer a Vail, and fat witheut 
Sar from the Door in the Way to Timnath, for foe faw that Selah was grown up, and fit 
was not given unto him to Wife. Ds i 


. e 

casas ` The inward Figure * ftands thus: 
food. , 
20. In Judab laid the Root of the Covenant, which preffed on to the Limit, where it 
fhould be manifefted in Chrift ; and fo ftood Judab here in this Figure, in the Place or 
Stead of the divine Word, which Word God infpired, or infpoke, into dem for an 
Joni. underftanding Life, therefore the Text fays here, Judah's Vife, the Daughter of Shuah, 
died: This Woman died to Adam; for it was the Mother of the heavenly Birth, in the 
heavenly World’s Subftance, for which Adam mourhed, and when God had ordered him 
for this World, then his Mourning ceafed; for he thought he was now at Home, ard 
went forth out of Paradife, to eat earthly Fruit, like the Beafts, or living Creatures ; 
therefore, fays the Spirit, be peared bis Sheep, which might well be done fo by Jadot; 
but the Spirit has here the mof fecret Figure, under which Adam is comprifed; for the 

Spirit fays, Judah took bis Shepherd, Hirah ef Odollam, along with bim. 
21. In the Figure this Hired is the Cherubim, which fticks in the earthly Defre, and 
beftial Cloathing of Man, which Adam took with him, when he went out of Paradie 
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to fhear the Sheep of this World, for the fame, viz. the earthly Defire, was his Shep- 
herd; for that now keeps the Beas and Sheep, and did fhear them alfo, fo that Adam 
had Clothes and Things neceffary. 

22. And the Spirit calls the Place Timnath, where Judab had his Sheep; in the High 
Tongue this Underftanding lies very clear in the Senfe, for TIMNATH is nothing elie 
but the expreffed Word in its powerful Re-expreffion, and it fignifies the Spirit of this 
World in the Elements, wherein the outward mortal Life confiits, wherein Adam had his 
Sheep, and now alfo therein has them in his Children. 

23. For in this Place Selabis born, viz. the Law of Nature, which offers Righteouf- 
nefs to Man, for which Law Téamar, viz. the Covenant of Grace, waited a long Time 
during Se/ab’s Youth, to fee whether the Law could be married with the Covenant of 
Grace; but it could not be, that God’s Righteoufneis could be fully performed by the 
Law, and that Thamar, viz. the Grace in the Covenant and the Law, might enter into 
Marriage. . 

24. Now the Spirit here fignifies clearly, that when God’s Word had manifefted itfelf 
in the World by the Law, that Téemar, that is, the Covenant of Grace, laid afide her 
Widow’s Apparel, and had fet herfelf in the Way of the Word in the Law, where 
under the Law the Spirit of the Prepbets, out of the Line of Judab, went forward con- 
cerning the Kingdom of Chrift; this Spirit would have the Covenant of Grace for a 
Spe for it was the right [Spirit] from which the Prophets under the Jaw pointed at 
Chrift. : 

25. But Thamar, that is the Covenant of Grace, vailed her beautiful Countenance 
from the earthly Adam, and was a/bamed of the Deformity of the earthly Man, in that 
the Children of the Law, as alfo the Prophets, were outwardly fo earthly, even as 
Thamar vailed her Countenance from Judah; but when the Time was come, the 
Covenant fets itfelf before Selah, viz. before the Law, for the Grace fhould receive dam 
into itfelf again, as Thamar received Seed frorn Judah, her Father-in-Law, and fuffered 
herfelf to be got with Child. 

26, Bur the holy Countenance of Covenant of Grace in its Power remained yet bidden 
to Adam in the Law, as alfo to the Prophets, 4il! Chrift, as Thamar vailed her Coun- 
tenance from Judab her Father-in-Law, that he knew her not; fo alfo the Covenant of 
Grace ftood in the Law, but with a vailed Countenance. And the Spirit {peaks further 
in Mofes, and fays, 

27. Now when Judab faw her, he fuppofed the was a Whore, for fhe had covered her 
Countenance; that is, when the Children in the Law heard the prophetical Spirit {peak 
of Chrift, they fuppofed it was in their Law, and of the Law, but it had vailed its 
Countenance like Thamar ; and Judab went towards her on the Way, and faid, Prithee 
let me lie with thee, for he knew not that fhe was his Daughter-in-Law, that is, Adams 
Nature in the Law faid to the prophetical Spirit of Grace, Pray let me come in unto 
thee, lie with me, I will give thee Seed of my Nature; and it knew not that Ged was 
in this Spirit, and defired to mix with him after a creaturely Manner; neither knew it, 
that this prophetical Spirit was the incorporated Spirit in the Covenant, in Man him- 
{lf ; fo very blind was the Adamical Nature concerning the Covenant. 

28. The Adamical Nature thought it was a Whore, that fets itfelf forth fo in the pro- 
phetical Spirit before it, therefore have the Jews fo often flain the Prophets, for they 
fuppofed they heard a falfe Whore’s Spirit fpeak ; but here the Figure of Judab thews, 
that the firit Adamical Nature fhould mix with the Covenant of Grace, that the heavenly 
Ens would receive the Adamical human Ens again into itfelf, and Man himfelf would not 


underftand what God would do with him. 
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29. The Ademical Nature would, indeed, in its Luft, long after the heavenly Ens, but 
would not know it, although it fhould fee the fame, yet it would think, that is like unto 
me, I will commit Whoredom therewith; fo ftrange a thing is Paradife become to 


Adam. 
Ge. xxxviii 30. And when Thamar, with ber Face covered, prefented berfelf before Judah in the Way, 
34—19. and that be faid to ber, Lie with me; then faid Thamar to Judah, What wilt thou giveme te 
lie with me? He faid, I will fend thee a Kid from the Flock. She anfwered and faid, Then 
give mea Pledge till you fend it. And be faid, What wilt thou bave me give thee for a 
Pledge? She anfwered, and faid, Thy Ring, and thy Bracelet, and thy Staff which thou baf 
in thy Hand; and be gave them to ber, and lay with ber, and foe was with Child by bim; 
and foe arofe and went away, and laid off ber Mantle, and put ber Widow's Apparel 
On again. 
a: Here the Spirit alludes very finely in the Figure, how Adam's Nature lies with the 
refented new Eve in the Covenant, and yet knows ber not; alfo how the Covenant lies 
with Adam's firft right Nature, and how they meet together in frange Apparel, when Adam's 
Nature fays, Lie with me, and would have this Eve in the Covenant only for a Little 
Pleafure fake, as the Adamical Nature does in its Selfhood, that ic might only in its 
falfe feeming Holinefs le with the new Eve, and its Heart is far from the true Wedlock 
Marriage, and only draws near her in an bypocritical Whoredom, as is done in the Office 
of the Pharifees; then fays this Eve to the Adamical Nature, What wilt thou give me? 
Then this Adamical Nature promifed her a Kid, that is, a defial Defire and Will, full of 
the burning Luft of Flattery and Hypocrify. 
‘Seal, Ring, 32. But this Eve, viz. Thamar, fays, Give me for a Pledge thereof thy t! Ring, Staff, 
or Signet. and Bracelet; the Ring isthe Soul, which came from the Word of God; the Bracelet is 
the Spiritus Mundi, the Spirit of the World, viz. the outward Spirit; and the Staff is the 
beans Body: Thefe will the new Eve, viz. the Line of Chrift in the Covenant, have for a 
Hina Pledge; thefe * Ornaments muft Adam give for a Pledge to the Covenant of Grace, viz. 
recioas Of the Woman’s inward Seed in the incorporated Grace of the heavenly World’s 
jewels. Subftance. 

33. When this dear Eve in the Seed of Mary fhould lie with Adam, and receive Adam's 
Seed into her holy Birth, as Judab, in whom laid the Line of the Covenant, muft give 
Thamar, who food in the Jmage and Type of the new Eve, viz. of the heavenly World’s 
Subftance, thefe Ornaments and Jewels, viz. his Ring, Bracelet, and Staff, all which 
ftood in the Figure, fhewing how Chriit fhould be manifefted out of dam’s Nature in 
Mary, wherein laid and was manifeft the right Thamar, or new Eve. 

34. And when Thamar had got the Ring, Bracelet, and Staff, fora Pledge, fhe took 
them and laid them up, and afked not after the Kid, but kept thefe Jewels and went 
from thence with them, and changed herfelf again into her former Widow’s Eftate, and 
bid herfelf from Judab, that he knew not who fhe was, nor whence fhe came. 

35. This now is the moft excellent Figure, fhewing, how the Spirit in the Covenant 
mingles and unites itfelf again with the heavenly World’s Subjftance, viz. with the new 
Wedlock or Eve, viz. with Adam's fading Subftance, which is from the heavenly World’s 
Subftance, which Subftance faded or vanifhed in the Fall, viz. how God becomes Man, 
and Man becomes God, and how this Image or Type (conceived in the new divine Seed) 

*One Copy even then again hides itfelf from the earthly | Adam, that Eve muft put on and wear her 

fays Eve  Widow’s Apparel again, that the noble Seed might sot be known in this World, as is 
to be feen by the Children of Chrift, who are conceived of Chruit according to the fn- 
ward Ground, how they muft, after the Wedding of the Lamb, viz. this divine Wed- 
lock or Ccition, which is indeed done in the Soul with great Joy, enter again into the 
State of Mourning, and be forfaken in this World as a poor Widow. 
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36. And as Thamar inquired not after the Kid, but would have an eminent Pledge, 
fo the Spirit of Chrift in the Covenant inquires not after the outward Solemnity and 
Hae wherein Men will offer Gifts to it; it will have the Body, Soul, and Spirit, 
for a Pieage. : 

37- In this Figure it reprefents the Jewith Offerings as a Whoredom in the Sight of 
God, for as Jedab committed Wheredom with Thamar, and intended only the Whore- 
dom, and would give a Kid for it; fo alio ftood the Priefts of the Law, and in feeming 
Holinefs and Hypocrify played the Harlots with God with the Blood and Fleth of Beafts, 
which, indeed, was a Figure of the Jsward, and God was pleafed to bear with it; 
but he would not accept their Offerings, neither did he mix himtelf with the Offering, but 
with the Faith in the Body, Soul, and Spirit of Man, whereof we have an excellent Example. 

38. Judab had begot three Sons of the Canaanitih Woman, but the Line of the Co- 
venant, which laid in him, would ot pafs on in the Canaanitifo Woman and her Children, 
but opened itfelf in this Whoredom of Judab and Thamar in Perez, whom T£amar con- 
ceived of Judab by this Coition’ or Lying together; with which Figure God reprefents 
the Mifery of Man, and prefents his Covenant of Grace with the Opening of this precious 


Line of the Covenant, which prefféd on to the Limit, Chrif, in this Whoredom of 


Judab and Thamar, viz. in the earthly Adam, and in the earthly Eve, but in the inward 
Ground of its Efience, to fignify, that even the Children of God, in their corrupt Na- 
ture, do but commit Whoredom in the Prefence of God, and that tbeir State of Wed- 
lock is but Wboredom, and a defiled beftial Thing in the Prefence of God, and has no- 
thing at all therein chafte or pure in the Sight cf God ; therefore the Line of the Covenant 
manielted itfelf in this Whoredom of Judab and Thamar, to fignify, that Chrift fhould 
come out of this Line of the Covenant, and enter into the Middle of this Whoredom 
asa Mediator, and break the Head of the falfe whorith Defire and earthly Serpent, and 
purify our fActhly, impure, beftial Conception with his heavenly Virgin Seed, and in him- 
Jef change ic into the paradifical Image again. 

sy. Alfo God does therefore manifelt the Line of this Covenant in this Whoredom of 
Judah and Thamar, that his Wrath in our human Impurity might not burn up and de- 
vour Body and Soul, bur that the Covenant of Grace a withftand the Anger in our 
eee left God fhould acvour Jfrael in their Abominations and Impurity in his 

‘rach. 

40. Now feeing the Line of the Covenant as to its Manifeftation and Prepagation laid 
in Judab, and that Ifrael alfo was impure according to the Adamical Nature, therefore 
God did reprefent his Covenant of Grace at the firft Propagation: from the Stock of 
Ijrael ın fuch a Figure, that the Faith of Abrabam, of Ifaac, and of Jacob, in the frf 
Branch tromsthem, viz. in ‘Judab and his Children, might withfand his Wrath, and 
that continually the Faith of abraham, viz. the Spirit of Chrift in Abrabam’s Faith, might 
be a Aiediator between God and the Impurity of Man. . 

41. We fee alfo fuch a Figure in the Royal Prophet David with Bathfheba, upon whom 
alfo the Line of the Covenant prefled on in Solomon, and though clearly David cauied 
her Hufband Uriah to be fain, and ufed Deceit that he might get Bath/oeba to Wife, 
which in the human Nature was an Abomination and great Sin before the Face of God, 
yet the Spirit has its Figure in David thus; feeing God had renewed his Covenant of 
Grace with him concerning Chrift, therefore God fet the Line of his Covenant in David's 
Unrighteouinefs in the Woman that he had got to himfelf with Unrighteouinels in 
Whoredom, by murdering her Hufband, to fignify, that all human Matters and Doings 
are vain and evif in the Sight of God, and that he will come bimfelf with his Grace to 
help our Sins and Impurity, and introduce his Grace into our Sin, and fay it with the 
Grac, therefore God reprefents this Image and Type in David, for an dicnement, 
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- pointing at the coming of Chrift, who when he put himfelf into this Figure, took 
on him the Sins of all Men, and cleanfed again the Whoredom of Judab and Thamar, 

_ as alfo of David and Bathfbeba, and of Adam and Eve, and laid bim/felf in the Marriage 
Bed with them, as he did with Judab and Thamar, and with David and Bath/feb:, in 
whom the Line of the Covanant was manifefted in their evil Purpofes and Doings. 

42. For here the old Proverb was fulfilled; Where Ged ere&ts a Church, there alfo the 
Devil builds a Chapple. God had built a Church of his Covenant in Judab and Darii, 

- clofe by alfo the Devil in God’s Anger builds his Chapple in Man’s Luft; but the 
Church of God always refifted the Devil’s Chapple. 

43. For here in this Figure the Seed of the Woman prefents itfelf, fhewing how it 
would break the Head of the Serpent in Man's Impurity; and fo the Type of God's 
Anger, and the Type of Grace, were reprefented in ene Figure, viz. Adam's Aicthly 
Whoredom with his Eve and all her Daughters, and then the Woman’s holy Seed of 
the heavenly World's Subftance, which, with the Word of Grace, mediated, interceded, 
and fet itfelf in the Middle. 

44. A much more excellent Figure we fee in the moft wife King, Solomon, who ftood 
jut in the Figure of Judab, as Judab was the Son of Faccb, who received and embraced 
the Promife, and Jacob ftood wholly in the Figure of Chrift; fo David alfo received 
and embraced the renewing of the Covenant of the firt Promife, and David begat this 

; Solomon alfo of an unrightecus Marriage, though he took her to Wife, yet the Unrighteou: 
pe ce under nefs and Murder ™ ftood behind the Door. . 
Hl di 45. This Solomon was endued with high divine Wifdom, and the Line of the Cove. 
® Uvorious, nant preffed and paffed through him, but at length he became fuch an infatiable * luxu- 
Lufter after rious Perfon, that the Scripture fays of him, he had ° feven hundred Concubines, and? thru 
Women; le- bundred Wives, and mixed himfelf with the Daughters of heathenifn Kings, and took 


_ gherous l'ere them to Wife, and allowed his heathenith Women to fet up their Idols Images for 


© Seven hun- Idolatry in the high Places at Yerufalem, 

cen Concu- 46. In this eminent Figure the Spirit fignifies, that Man is fallen away from God, 

P Thiee hun- and merely idclatrous; that Adam and all his Children, in their own Nature, are fuch a 

dren Wives, beftial, adulterous, and idolatrous Generation ; and in this King Solomon reprefents the 
Line of the Covenant fubjoined with thefe heathenith, idolatrous, adulterous Concubires, 
who in their own Nature were but an Abomination in the Prefence of God, to fignity, 
that Chrift out of this Line of the Covenant fhould fet himfelf in the Midft amongit 
the Heathen, and tear Idolatry out of their Hearts, and convert them all to Chrift. 

47. Alfo it fignifies, that God did bear with the wife Heathens under the Patience of 
the Figure of Chrift, and that he did reprefent by the Jews only a Prefiguraticn ot 
Type of the Temple of Chrift; and that the Jews in their Nature were but 
idolatrous Adulterers, as well as the Heathens, only that in their Law they had the 
Type and Prefiguration of Chrift in their Sacrifices and Offerings, at which the Cove- 
nant had Refpect, fhewing, how God would redeem and purify both Jews and Heathers 
from Adams Abominations and Idolatry, and that the one People in his Sight were as 
the other, and no whit better, but every one of them were the evil Adam; therefore the 
Spirit reprefents them perfpicuoufly in the Figure of Solomon in the Line of the Covenant, 

Rom. xi. 32. that'he may bave Mercy and Compaffion upon all for Chrift’s Sake, who fhould fulfil and 
accomplifh this Line. 

48. And hereby is fignified to the Teachers in Badel, Part of whom account Solsmen 
damned in regard of thofe heathenith Idols, that ¢hey themfelves Jie under the Vail, as 
the Jews did under the Type of Chrift, and do really underftand the Scripture as little 
asthe Jews, and ftand in contentious idolatrous Whoredom inthe Prefence of God, as 
Solomon with his Concudines did, and the Jews. 

49. For Solomon had the Law, but at length with his Heart he committed Whore- 
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dom with the heathenifh Women’s Idols, and fo does Babel, who calls herfelf a pure 
Child, pretending the Name of Chrift, and ftrives zealoufly and vehemently about it 
in Opinions, and all the Opinions about which fhe contends are Solomon's beatbenifh 
Women and Idols, and no polemic or contentious Opinion is any whit better. 

go. For Chrift fticks in no contentious Opinion, but in the Line of his Grace he is 
entered into the Midh amongft us, and if we receive him, then he takes us alfo in it to 
himielf, and there needs no Strife or Opinion about it, but shis one Thing he requires of 
us, that we continue in him, and then he will continue in us, and that we love our- 
{elves in bim, as he loves us in bimjelf, that all of us may be cleanfed from the Wrath 
of God in his Love, and that his Grace and Love may wath al of us that come to him 
from our Sins and idolatrous Abominations, and make of Judab, Thamar, David, Selo- 
non, and all the Children of the Jews, Heathens, and Chriftians, a pure Virgin, pre- 
pared for himfelf by his Love in his Blood, which he has beftowed upon us in his 


. | Grace, that we may acknowledge and put on him in that Love, and be one Spirit and 
| Body with him, and then dam is helped and reftored again. 
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51. The Spirit of Mofes in the Text fays further thus, fter three Months it was told Gen. xxxvjiie 


ing, that Wboredom is an Abomination in God's Sight, and how God fets Man’s Sins 


| before his Eyes; and here it fignifies this tous, that the A:amical Woredom and Abo- 


mination are manifeft before this Covenant of Grace, and that Man in fuch Abomina- 


| tons is guilty of Zell-fire, as Judab judged his Daughter-in-Law Thamar to be cop- 
| cemned to the Fire, and knew not that he himfelf was the Whoremonger, who ftood 
1 ithe ike Condemnation. o 


sz. And here in this Figure the Spirit prefents Men’s falfe Judgment, that they even 


| cothe fame Thing which they comdemn, as here Judab condemned the Whoredom of 


Scamar to the Fire, and faw not his Fall, that he himfelf was guilty, to fignify, that Chrift 


| dio had fet bimfelf in the Judgment of the World in this Line of the Covenant, as a 
| tghteous Judge, who would teparate Right from Wrong, and condemn the Whore- 
| cam and Idolatry of the World: Bur, on the other Side, we fee, in this Figure, how 
‘lamar prefented the Pledge, viz. the Ring, Bracelet, and Staff, before the Judgment, 

| ad before the fevere Sentence of Judah, and therewith did overthrow Judah's determinate 

| Seatence, and full his Wrath, that he muft take Compaffion on her, and jufify her. 


53. Thus alfo ftood this Figure before God in the inward Ground in Jedah and Spa- 


| var, with Adam and Eve; for Adam had brought himielf into Aethly earthly Luft, and 
| ommitted Whoredom with his feminine Property, through his Imagination in a beftiak 


Manner, and had forfaken the eavenly magic way of the divine Wedlock ; therefore alfo. 
the heavenly Woman died as to him, and in the ficad thereof, the earthly beftial one 


q waked, with whom he now ules the beftial Manner in Whoredom. ‘This God preients 
ahm, viz. in Adam himlelr, in bis Judgment, and would condemn Aam to Death, 


3 indeed God’s Righteoulnels shen condemned him. 

64. But tht re-incorporated Eve in the Covenant of Grace, which has incorporated 
ely in Eve, viz. in the faded Seed of the Woman from the heavenly World’s Sub- 
tance, prefentted itlelf before the fevere Judgment of God, and faid to God’s.Rimhte- 
culneis, Behold, I am with Child from the Man whole thefe are, that is, Behold; J bave 
isken dddam’s Soul, Spirit, and Body, for a Pledge, when I joined myfelf with him, 


| Judah, faytng, Thamar, thy Daughter-in-Law, hath played tke Harlot, moreover, bebold 24—26. 
| fets with Child by Whoredoin. And Judah faid, Bring ber bitker, that fhe may be burnt, 
| dnd when they brought ber forth, foe fent to her Father-in-Law, and faid, Frem the Man 
| chofe thefe are, 1 am with Child, and faid, Deft thou know whofe this Ring, thee Bracelets, 
q ord this Staff are? Judah acknowledged it, and faid, Ske is more rightesus than I; for T 
| gave ber not my Son Selah, yet be lay with ber no more. This is a powerful Figure, fhew- 
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and am betrothed to him, and have received the Father’s Nature in the awakened Anger 
‘into my Love, and am now with Child of the human Nature, and hall bring forh 2 
God-Man. 
«5. And when the Father’s Property in the Soul’s Nature in the Anger knew chat the 
Father had fown himfelf again into the Grace, viz. into the new Eve in the Covenant, 
then faid the Anger of the Father in the Soul, when this Grace went to meet it, to this 
new Eve, Thou art more righteous than I, for 1 have caujed Adam’s Impurity, that he 
is become earthly, and hath committed Whoredom before me, and I have not civen 
Selab for a Hufband to the new Eve; that is, I have not given the Word of the new 
Regeneration dy and inthe Law, therefore has Thamar, that is, the new Eve, uader the 
Time of the Law, laid and copulated with Judab and his Children, relating to the 
foulith or animal and buman Nature, and left Selab, viz. the Law {tanding in the Figure; 
and the Grace of the new Eve in the Covenant has always joined and mixed itfelt with 
God’s Children, as is to be feen in the Saints, efpecially in the Prophets, who outwardly 
l lived under the Law, and exercifed themfelves therein, and yet always joined and mixed 
themfelyes with the new Eve in the Grace, and yet lived not to the Law, but to` 
Grace. pi 
56. And this is the powerful Figure in this Place, fhewing how the Covenant of 
Promife in Judab, and the Awakening of the Covenant in the Woman's Seed, ftand 
always fet one oppofite to the other, and lie and copulate one with the other in the 
Love, pointing at the future Manifeftation in the Fleth, in Chrift. 
57. For this Figure of Judab and Thamar, in the inward Ground, is nothing elfe but 
this, that outwardly the adulterous evil Adam, with his Aefhly Eve, is reprefented in the 
Figure, viz. outwardly the Man of Sin with a finful Figure, and inwardly the Betroth- 
ing of the new Eve in Regeneration. 
Gee xxxviii. 58. And the Spirit fpeaks further in Mofes, and fays, And when Thamar was about ts 
27—30. bring forth, bebold Twins were found in ber Womb, and as fhe was upon the Birth, one of 

them put forth a Hand, then the Midwife took a red Thread and tied about it, and faid, 
This is the firft that cometh forth , but when be pulled back bis Hand, bis Brother came forit, 
and foe faid, Wherefore baf thou for thy Will made this Breach, and bis Name was caled 
Phares, 4 Perez: Afterwards bis Brother came forth, who bad the red Thread about bis Hand, and 
€ Serah. bis Name was called" Serah. 

59. O thou wonderful great God, who art fo high and deep! How /mply, and to 
the Capicity of a Child, doft thou modelize thy Wifdom to us? What is all Art and 
Wit of human Greatne/s before thee, who dolt fo very much condefcend, bow down, 
and bumble thyfelf, and prefenteft thy higheft Wifdom and deepeft Profundity in a childith 
Simplicity, which may juftly pame all human State and Self-wit, when they fee fo great 
Myfteries of God ftand in fuch Childifhnefs. 

60. O World, how foolith are thou? That thou elevateft thyfelf in a bänd Life, and fill 
cleaveft to the Aek, and {ceft not what thou art, and underitandeft not the divine Sim- 
plicity : And then how wilt thou apprehend the divine Depth? O leave off thy Wit, 
and cleave to Simplicity, that thou mayeft yer obtain a Child’s Underftanding, and be 
not accounted in the Sight of God more unwife. than the Beafts which remain in their 
Cloathing and Condition, as God has created them. O thou World, why fleepeft thou 
in the Devil’s Arms, who fuckles and dandles thee in himfelf, and brings thee to his 
Will and Life by his Might? O do but fee it. 

61. This potent Figure in thefe Twins, one of which put forth the Hand, which the 
Midwife bound a red Thread about, and thought it would be the firft, but it drew the 
Hand back again, and his Brother came forth, prefigures tbis to us; how Chrift in this 
Line of the Covenant affumed the human Nature, and fo the buman Nature according 

to 
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to Adam’s Right and Self-will in this World, firft puts forth and manifetts itfclf, abont 
which Adamical Nature in the Humanity of Chritt muft this red Thread, with the 
Shedding of his Blood, be bound. 

62. When this is done, then muft the human Nature with its Right draw back 
again, that is, Adam's Will that was gone forth mutt again return into the Mother's 
Womb, vz. be turned in to the Word, and then comes the inward new Atam forth, 
after which follows the Adamical Nature with the red Thread; then fays the Mother to 
the new Adam in Chrift, Why haft thou for thy Hil: made this Breach ? for thy Will, 
fays the Mather, nct for thy Will Sake, but for the Sake of that which driveth thy Wil 
forth, and Adam’s Will goes back ; thus has the Will in the Covenant of Grace power- 
fully broken through the ftrong Bar and Eaclcjure of the firft Principle, viz. of the 
Kingdom of God’s Anger ; for the good Will in Adam was fout up in Death, and in 
Hell, and in Chrift he rent that powerful Rent, and droke through Death and Hell 
back again into the Kingdom of the eternal Nature, and turned itfelf forth again into 


the natural Life, fo that the Kingdom of God was again manifcited in the human 


Life. 

63. This the Spirit reprefents by Thamar in the Line of the Covenant, and modelizes 
Chrift’s Breach through Death and Hell, how that fhould be; and by this premodelling 
was the whorifh Will of Thamar and Judab healed, and their Children of Whoredom in 
the Line of Chrift were efpoufed into the Covenant of Grace. 

64. In Efau and Jacob ftood the Figure, how according to Nature Adamhad the Right 
of the Kingdom, and how he fquandered it, and is therefore in his natural Will thrift 
cut from the Kingdom of God, and how Chrift came to help him. Here now ftands 
the Figure, fhewing how Chrift has gotten the Kingdom, and turned Adam back again, 
and in Adam turned himfelf forth, fo that now Adam is called Chrift, and prefents him- 
felf very excellently in the Figure of Jofeph, and this ftands fitly and rightly between, in 
the Interval of Zo/epb’s Hiftory. 

65. For Jofeph is the Figure of a Chrifian ; and this of Judah and Thamar is a Figure, 
fhewing how a Chriftian fprings out of Adam's Nature, and how Adam's Nature is 
turned ia again, and Chrift turned forth, and how this Image of a Chriftian Man in this 
World is covered outwardly with the earthly 72am, fo that Men cannot know it; alfo 
how thus Chrift in Adam took his Guilt upon him, and how Adam moft be marked with 
this red Thread, which Mark is rightly the Pledge that Judah gave to Thamar; and I 
would have the Reader of this admonifhed in Love, nef to rejet? our Explanation of this 
Text, but to confider it and look narrowly and perfpicuoufly into it, and then he will 
well perceive who was the Explainer of it, if he be worthy of it. 


— 409 


410 How Jofeph was fold to Potiphar. Part II. 


The Sixty-fixth Chapter. 


The mof excellent Hiftory of Jofeph ; how he was fold to Potiphar; 
what befell Jofeph; and of Joleph’s Chaflity, and Fear of 
God. 


1. 2 OT 
1-6. Da Ge KA Pharaok’s Oficer, Captain of bis Guard, bought him of the Ifhraetites, 
D A who brenght bim thither ; and the Lord was witb Jofeph, and be vvas 
ale) 7 GD a profpersus Man, and was in bis Majter’s the Egyptians Houfe; and 
x OD a his Muftcr [aw that the Lord was with bim, and that the Lord mat 
ERA all that bz did to profper in his Hand, fo that be found Grace and Faviur 
= in the Sight of his Mafier, and was bis Servant which be fet over his 
Houfe, and all that be had be put under bis Hand, and from the Time that he fet bisa ever 
bis leufe, and over all kis Goods, the Lord bleffed the Ezyptian’s Houfe for Jofeph's Sake, 
and the Blefing of the Lord was every way upon all that he had in the Houfe, and in tk: 
Field, therefore be left all that Le bad under the Hands of Fof ph, andhe meddled with noikixz 
while he bad bin, but what be did cat and drink: And Jofeph was a goodly Perfen, and feir 
of Feature. 
2. The Hiftory prefigures to us a true Chriftian Man, what he is, and how he is, in this 
World, and what his Office is; that is, when Chrift is manifefted in him, he is no more 
his own, to do what he will; alfo in this World he hath nothing for bis own, of which 
he can in Truth fay, This is mine, or I, I am he that hath it; I poffefs it, it is my 
. own, I may do therewith what my Fleh and my own Will lifteth, I may ufe it for 
*Orhigh. my Honour and Plealure, that I may thereby be * aloft in the World: No, a true 
Chriftian has none of that in his Power. 
3. He indeed rules of Right over that which he hath and poff-ffes with Trash and 
Rightecufuefs, but yet as a Servant of his Lord Chrift : For a Chriftian is a Chriftian in 
: Chrift, and is bought toa Chriftian Life, and to the Obedience of Faith, by the Bis:? 
t Thirty of Chrift, with Chrif’s ' ety Pieces of Silver; whereof his Lord Chrift has committed 
Pieces of to him Fo/eph’s © twezty Pieces of Silver, and fet him as a Steward over it, that he max 
Etait trade therewith, and employ it, dll he make it come to thirty Pieces of Silver, whica 
Pieces of he fhould wear in him, and about him, as a Mark or Badge of his Lord Chrift, asa 
Silver. Treafure of his Chrifiianity. 
4. But feing his Lord Chrift was fold and betrayed to Decth for thirty Pieces of Si! 
“Over whom ver, and ‘Yoferb was fold by his Brethren to be a Y Bond-flave for twenty Pieces of Silver, 
the Mater in both thefe Numbers flands the Figure of a Chriftian; viz. Chrit when he is mani- 
ce eal felted in a Man, fhews him the thirty Pieces of Silver, for which he was fold to Sujo- 
all he has. 2g and Death, and this bis Suffering and Death he puts upon him, in which is founded 
the Figure cf the thirty Pieces of Silver, viz. that he was fold and betrayed; and therein 
*Fingeatzed, Man becomes fuch a Ciiriitian as is founded, implanted, * engraved upon, and into 
eet Chriit’s Suffcrings and Death, and therein a Man becomes a Chriftian in Chrill’s Suftr- 
Agua Fortis. ings and Death, and ftancs in the Figure of Chrift, and lofes the Right of his natural 
Self-will, as alo the Kisgaca of this World. 
5. For in Chrill’s Death, as to his inward fpiritual Man, ke dies frem this Weed, 
Y Luke xvii. and, according to that inward Man, is no more in this World, but in Chrift in Go, 
ais viz, in the Kingdom of God, as it is written, * The Kingdon of Ged is inward wiii 


“nain D sh OSE PW was brought down into Egypt, amd Petipbar, an Egyptian, 
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you: Alfo, * Examine yourfelves, whether Chrift have gotten a Form in you: Alo, * Yet Gal iv. 19. 


are the Temple of the Hcly Gheft who dwells in you: Allo, ® Ye are the Servants of Chrif,” Cer. ii. 16, 
and © foould eat the Flefh of the Son of Man, and fo* he alideth in ycu, and yeu in kim; C7. ee 
and © ccitbout bim ye bave no Life, as an Herb or Grafs, and all earthly Things, without. 3,5» ae 
the Power and Virtue of the Sun dave no Life, Growth or Vegetation and Operation in‘ Jebs vi. 53. 
them, fo Man, without the divine Sun, which through Chrift has manifefted icelf in 
bis Chriflians, has no Life or Happinefs or Salvation without Chrift in him. : 

6. And as Chrift was fold for thirty Pieces of Silver to Suffering and Death, which 
thirty Pieces of Silver fignify the  shirty Years of Chrif before bis Baptifin, before he! Luke iii. 23. 
entered into his Ofice and divine Government, according to the Humanity, when he 
gave up his human Will to God, and the creaturely Self-will ceafed in him; fo alfo 

sult a Chriflian, when he isin Truth in his own natural Will fold for twenty Pieces of 

the thirty Pieces of Silver, be a Servant of God in Chrift, a Minifler or Officer, 
and obedient to his Lord who lives in him, then his pafl Years of the Adamical natural 
Time of this World are fold, in and with Chrift, for twenty Pieces of Silver; and fo 
the Adamical Time of his natural Will, in this being fold, ceafed in Chrift’s Suffering 
and Death ; and he is, by his Lord, (who is rifen from Death in him, and rules and 
reigns over Death) fet to be an Officer over Chriit’s Goods, to dif/pofe of them through 
the Spirit of Chrift, viz. in the Power and Virtue of his Lord, who is in him 1 shis 
World £, according to the Kingdom of Chrift. ; E As tothe 

7. As Jofeph was taken away from his Father’s Houfe, and was firft caft into the Piz, Dominion 
wherein he fhould have perifhed, and was afterwards fold by his Brethren for twenty ©% Cit 
Pieces of Silver, to ferve as a Bond-flave, fo alfo a Chriftian is firft taken away from his 
Father’s Houfe, viz. from the Adamical Nature, and is caft into the Pit, viz. into Chrifi’s 
Suffering and Death, and then lofes the Adamical Inheritance of the Kingdom of this 
World, and is with his Will and Mind brought away from it; then he muft yield up 
his Father’s Houle, viz. all his Self bood, together with his natural Life, to his Brethren 
in his Father’s Houfe, that is, to the Power of God in the Government of this World, 
and fuffer himfelf to be caft into the Pit of the Death of his natural Will, and therein 
give up himfelf to the Death of Chrift, and willingly die to the Will of this World, viz, 
to his own Adamical Houfe, and willingly Juffer all whatfoever his Brethren of this 
World do to him. 

8. And then if he thus lies in the Pit or Grave of Chrift, and has given himfelf up to 
the Death of Chrift, that he willingly would ferfake all for Chrift’s Sake, and die the 
Death of his own Will, then Chrift his Lord puts on him his Refurredicn from the Dead, 
and makes Kim living with his Power, and draws him with Jofeph out of the Pit and 
Grave of Death, and brings him into his Service, as Jofeph into the Service of Pharaoh's 
Captain of the Guard, and then all goes profperoufly in and with him; for the divine 
Power rules him, and now he attains divine Underflanding and Wifdom, and knows 
how to manage his Mafter’s Goods; which,in the Chriftian Figure, is as much as to fay, 

g. When a Man is thus a Chriftian in fuch a Procefs and Way, then he has given up 
all whatfover he has of temporal Goods, or is able to do, as alfo his own Will, to God, 
who brings him firft into Chrift’s Image, and makes him conformable to Chrif, and takes 
nothing away from him of that which he had before of natural Right, viz. the bifpofal of 
temporary Goods, but he takes away the Authority and Power cf his cw Nature, viz. 
his evil Self-will, which Adam had brought away from God, and introduced into a crea- 
turely Selfifthnefs of his own willing and working in earthly Things, whereby Adam 
bereaved God his Lord of the Government in him, and made the Efence and Things of 
this World his own; as if he had made it, and would not be God’s Servant therein, and 
be his Fellow-branches Guardian and Nourifher, and give them his Virtue, Wil, 
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Effence and Subftance, but fays, it is mine; that is, it is my own, Iwill keep it 
only for myfelf, and it thall remain with me, and would not work therewith in the Life 
of his Brethren, and give them alfo of his Life and Power, and bereave them alb 
(through that Appropriation of it to be mine) of the Power in the Kingdom of Nature, 
viz. of the Growth and Fruits of the Earth, which God gave in common, and would only 
fill his own Body, and thereby be accounted great, and a Lord of his miferable defpited 
Fellow-branches, whom he wickedly bereaves of the Sap, wherewith they fhould frenzelen 
their Life, and brings it into a Propriety, calling it mine; this Authority God takes 
away from a Chriftian, and makes him a Guardian and Nourifher of his Brethren again, 
viz. a Steward of his Lord: He lets kim poffefs the temporary Goods which he had, fo 
far as he peffefled them in a natural Right with Righteoufnefs and Truth, and makes 
him a Yofeph therein. l 

10. This Jofeph now fays not, This is mine, that Village, City, Country, Principality, 
Kingdom, Empire, alfo that Houfe, Land, Field, Money, thofe Goods, thofe Cattle, 
that Woman, that Child, is mine; but he fays with his whole Heart and Confcience, from 
a new good Chriftian Will, it is a/ my Ged’s and bis Children’s; he has fet me as a 
Ruler, Difpofer and Steward of it, that I fhould manage it to that Purpofe which he 
will have me; I fhould fuftain myfelf, and his Children, the Needy with it, and I fhould 
be their Curator or Guardian, and give them alfo my Power, Virtue, and Underftanding 
of the divine Gift, and inftruct, tutor, or take Care of them for their Good ; and as 
God governs me with his Spirit, fo alfo fhould I that am bis Officer in his World, with 
my Underftanding and Office, govern my Fellow-members in fuch Power and Virtue, 
and take Care of them ; for all that I rule over is not mine, but Goa’s and ¢beirs, but 
I fhal! doto them as God does to me. 

11. To fuch a one God gives Zo/eph’s Underftanding and Wifdom, and governs the 
Houfe of this World by him, be he in what State and Condition foever ; therein he fits 
in the Office of God, he is only a Servant or Minifter of the Office, and a Guardian 
over divine Creatures; for the right Chriftian Government of his Will is in Heaven, his 
Converfation is alike in Heaven and on Earth, as the Scripture fays, Our Converfation 
is in Heaven for according to the inward Ground of his Soul and Spirit, he is in 
Chrift in God, viz in the eternal Speaking Word, from which Adams Will had turned 
itfelf away, and turned itfelf out into this World, which //s// Chrift has turned in again 
into the eternal Word, and fo now he governs with that re-inturned Will through and 
in the outward Subftance and Matters of this World, viz. in the formed outfpoken or 
expreffed Word, as a Servant, Minifer, and Inftrument of the eternal Speaking Word 
in its fecret Myftery of Wifdom, viz. in the vifible creaturely Word.. 

12, Therefore, to thee, O thou Governor in the Office of the Jofeph of this World, 
in every State, Condition, and Degree, this is told thee, and fet before thy Eyes; 
that though thou calleft thyfelf a Jofeph, thou doft not yet govern as a Fofeph, that is, 
not as a Chriftian, but as a Child of the Stars and E` ents; thou governeit no other- 
wife than the Brethren of JYefepb, who will wet that God fhould choofe Fofeph for a 
Governor, they will be Governors themfelves, and wil rather kill Zo/eph, than wait to 


. try what God would do with Jejeph’s Dream or Vii cn; they would not fuffer that 


“Jofeph thould tell their Injury to his Father, but they would do what they thought fit; 
for they faid among themfelves, We are the E/dg?, and fhould govern: What will the 
Jeaft and youngeit perfuade us to? We poffefs the Government in a juf Way, by the 
Right of Nature ; the Power and Authority is ours; we will difpatch Jofeph out of the 
Way, and caft him into the Pit, and then we fhall co what we will. 

13. Thus doft thou alfo; thou governeft Chriftendom in all States and Degrees; 
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the Stars, and the evil averted dam in his own Will, govern through thee in God's 
Ojice in the Kingdom of this World, thou haft only cat the Mantle of Chrift over it, 
that Men fhould xot know thee, that thou art the evil dam, and governeit with the 
Starry-Wit and Ingenuity, and through the Subtilty and Policy of the Devil, in mere 
felt-willed Ways of thine own, to advance thy own Oftentation, Pomp, Might, Autho- 
rity, and ftately proud Glory. 

14. O hearken! Artthou a Chriftian ? Then art thou dead with Chrift to the wicked 
falie Will of Adam, and of the Devil’s Pride, but if thy Will and Life be beathenifh, 
why doft thou then boaft thyfelf to be a Chriftian? Why doft thou make Wars for 
Lands, Countries, Cities and Villages, if thou be not with Ze/eph called and inftiruted 
of God to be a Governor? Why doft thou in Chrift’s Kingdom enflave the Country, if 
thou art a Prince and Minifter in God’s Office, and fervelt kin? 

15. Art thou thy own Lord upon Earth, and doft what thy own Will /ifeth ? Then 
thou doft not what God wills; alfo thou governeft not from Heaven, but from the 
World, and with the World’s Might: But whence halt thou that in Cbrif’s Kingdom, 
and from what Power and Authority, that thou in God’s Office draweft to thyfelf the 
| Sweat of the Poor and Miferable, and takeft away his Strength and Virtue, and lettet him 
q farve in Want? Alfo that thou fqueezeit or crufheft him down with thy Burthen, that 
thou mayek but poflefs much Riches, and heap up much for thyfelf, with which thou 
| mikek thyfelf posent, and lifteftup thy Mind into Pride? Whence haft thou that in 

Chrift’s Kredon that thou wilt be better than the Members of thy own Body? And 
whereas in Chritt we are one, viz. one Tree with many Twigs and Branches, and 
Chrift alone is our Sap and Virtue, and takes Care for us all in common, for the Officer 
as well as the Branch; like as the Twig upon which the Fruit grows. 

16. Thou Potentate in God’s Office, doft thou not know that in thy Office thou art 
aBranch in the Tree of Chrift, and that Fruit fhould grow upon thy Twigs? Now 
if thou withdraweft thy Sap from the Twigs, and with thy Rubbing breakeft them off, 
` | what Fruit can they bear to thee? They muft needs wither ia thez, and bring. forth no 
| | Fruit, of which thou art guilty, that the Branch, thou being in God’s Office, ftands 

j without Fruit. What doft thou profit thy Lord, who hath planted thee? Shalt thou 

| rot be Beton down, and caft into the Fire of God's Anger, as a dry Piece of Wood? Are Maz. iii. 10, 

| you not the great Tree in the Field of the World, ftanding in your Twigs without Fruit ? Leke iii. 9 

| What Fruit do you bear ? Nothing but Leaves, which fall off by the Wind, and rot, 
© q and go to the Earth again without Fruit: And now what Profit to Life is a Tree with- 
4 out Fruit? Of no other but for the Fire, or for the Building of an Habitation. 

17. Thus ało thou art only in thy Office a Building and Habitation, wherein God’s 
| Children are to dwell; but they grow not out of thy Stock, thou art only an Officer of 
| or belonging unto a Conftellation and Aferi/m, and ferveft the Kingdom of Separation 
| in Evil and Good; as that pulls down and builds up, fo doft thou alio, what one Officer 
builds up, another tears down to the Ground: But he that ferves in Chrift’s Spirit in 
this Office, he works with Jofeph, the Bleffing is every where in his Office, fo that his 
Twigs bring forth much Fruit in Chrift’s Kingdom. : f 

18. Ye Nobles and Potentates under the Name of Chrift, whence comes it to you in 
Chiift’s Kingdom, that ye are fuch, under a Chriitian Name? Your Office is God's, if 
you govern therein asa Jofeph, as a Minifter of Chrift, then it is right, and pleafing to 
God: Bur whence comes it in the Kingdom of Chrift, that there is Nobility and 
Slavery ? Is not that beathenifo ? Wherein ftands the Ground thereof? It proceeds from 
nothing elfe but from the Pride of the Devil and Self-Will. 

19. Who planted you in the Beginning? Your Princes and Kings whom you have 
ferved, to what End are they? That Pride might be arrayed in fine Apparel, and 


i 
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that. Men might net fay of the high Offices of God, They are clothed with common 
Apparel, but that they might be diftinguifhed from the Lew/y and Simple ; and that was 
even Lucifer’s Fall. i 
| Mattviii. 20. 20. But Chrif on Earth bad not whereon to lay bis Head, neither Houfe, nor any 
Thing elfe; fo alfo a Chriftian has nothing for his own, but what he has, he has it for 
his Office Sake, and ferves his Lord therein ; but he that ferves otherwite, he ferves the 
Adamical Self, and sot Chrift, and is noChriftian, but a mere titular Chriftian ; bur he 
is a Child of Nature, of the Kingdom of this World, in whofe outward Ground //ei! 
ftands, and ferves the Kingdom of Dai kuefs, outwardly he ferves indeed the Type of 
God according to Love and Anger, where all Things together ftand in Strife, ull the 
Day of Separation, and the Refloration of that which was before fuch Doings. 

21. For in this World all goes on in free Will; that wbicb bas no Law, bas alio m 
Judgment, but that which has a Law, that has its Judgment in iticlr; therefore teeing 
Man, efpecially a Chriftian, has a Law, viz. that he is no more his own, in that he is 
given up to another, viz. to Chrift, and yet will not be fubjedt to him, then is the 
Judgment in the Law, and condemns the own Will and Self. 

22. Wedo not aifalicco of the Offices which are God's, as alfo the Officers are God's 
Servants, we difingnuifo only what a Minitler of Chrift is, and what a Minitter of Nature 
in human Selfhood is; if any one be in a noble Office in the Kingdom of Chrift, then 

_ is his Office neble, but he is a Minifler or Servant under this noble Office, and is juftly 
honoured in Relpeét of the Office, we detract not trom his Honour, which his OZ 
deferves, but all Selfhood in the Kingdom of Chrilt is the evil damical Nature, which 
is departed from God ; for in Chrift there is no Nobility, but we are all only Children 
and Minilters or Servants. i 

23. Our Adamical Nobility is loft in Adam; but whoever in this World, in the King- 
dom of Chrift, is noble, he is noble in re/pe&? of his Office, as a King and Prince is 
noble in refpect of his Office, in which he ferves; but if he ferves not Chrift thereir, 
but only the Nobility of his Office, and his Selfhood, and fays, The Power and the 
Kingdom is mine, he Zercaves God of his Power, and makes it appropriated to himi; 
and becomes a Lucifer under the Office of God. ; 

. 24. Even as Lucifer, who alfo was a Prince of a Throne, and a King in God’s Office, 
e Jfa. xiv. 19. when he appropriated the Office to Self, then ket was tkruß cut, and another got 
the Office which he had in the Kingdom of God; but he remained indeed a Prince in his 
own Office, but not in God’s Love, but in his Wrath, wherein he muf now allo kerve 
him; as alfo it is to be underitood concerning the Offices in this World. 

25. For a wicked Prince and Nobleman remains indeed in the Office, but he ferves 
not God’s Love, but his Anger, as is done at prefent, where the Princes ierve the Ar- 
ger of God with murdering and wafting Countries and People, as in Vengeance, and in 
the Power of Selfhood, wherein God’s Anger alfo becomes creaturely ; but they do 1:: 
that to Chrift in Chrift’s Office, but to the Anger of God, who thereby punijbes the falz 
and wicked titular Chriftendom with his Office of Anger. 

26. For in Chrift’s Office there is only Love and Righteoufnefs, as alfo Humility and 
Fear of God itfelf, but the Office has the Power to feparate the Evil from the Good as 
a Minifer of God, yet with Righteoufnefs, and not with Self-will: He who fays, Tiss 
fealt not kill, fays alfo to the Officer, that without the Authority of his Office he fhouid 
kill none, neither fhould he do Injury to any, though by Virtue of his Office. i 

$ Wicked 27. For the Office requires a juf Judgment, and then the Office kills the ' Wictedrgs 
ane or and fevers it from the Good, and the Offcer is free from the Commandment of Death; 
ebeance. Dut if he has any evil Intent in his Will, there the Judgment pafles upon the Ofre 


hinfelf. 
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28. In Potipbar, Pharaoh's Officer, we have a powerful Figure, who fet e/eph over 
his whole Houfe, and gave him full Mower to rule in his Government; fhewing how 
God has fet his Officers in his Houle of this World, that they fhould do and direét, 
judge and manage Things in a creaturely Manner, as God does in them after a fpiritual 
Manner. 

29. For Potipkar took upon him no Difpofal of any Thing, but let Yofepb manage 
the Government, thus alfo are all Officers inftituted in the Kingdom of this World, 
that they fhould cutwardly manage God's Government, as Chrift gives a Sinilirude or 
Parable of Stewards, whom a Lord appointed over all bis Goods, and went into a far Coun- Atan. xxv. 
iy, and afier a long Time returned again to require an Account of bis St.cvards, where be 14—31. 
dirisuted to the Officers, and gave one of them five Talents, and the ether four Tal.nts, to 1'e xixe 
ite third three Talents, to the fourth two, to the fifth one Talent, wherewith every one bouid ee ERY 
irade and get Gain, and then when he that bad Lut one Taleat Lad gained nothing, be cem- 
minded bim to be bound Hand and Foot, and tobe caf out into Darknefs 5 and commanded aljo 
to d:firoy thofe Murderers, and to burn their Cities, who after their Lord was gone away, 
asd bad committed bis Gocds to them, they prefently wn: bis Houfe began to fight, and beat 
their Fellow-fervants, and to be drunken, and play, and kill bis Meffengers which be fent to- 
thm. All which are Similitudes and Parables concerning his Officers in the Houle of 
this World, fhewing how he will punifh the evil Houfholders with /el/-fre, and burn 
their Cities, viz. their Kingdoms, which they have built, in their own Voluptuoufnets 
w their own Glory and Honour, and fhut them out from his Face for ever: But the Lule xix. 17. 
cter who were fecful in bis Minijiry and Service, he gave full Power over bis Houfe, and 
give them aljo the Government and Talent of bim that had buried it in the Earth, and would Lite xix. 24. 
not execut” his Office that was appointed him. 

30. Thus all Votentares, and Magiitrates in Offices, ought well to confider this, that 
they ought to werk in God's Office, and Lave a Care of his Houle, 2nJ not think only 
10 look after Nobility and high Eftate, and think how to fill their Belly, and fatisfy thei 
Pleafures with Gormandizing and Guzzling, Gluttony and Drunkennets, and to wreft 
the Sweat of the Miferable with Unrighteoutnefs, and lay it upon their Pride and Bra- 
very, and conftrain and prefs upon the Milerable and Juferior with Power. All these, 
one with another, are the evil and wicked Officers and the Murderers, which the Lord 
commands to be deftroyed, and their Cities to be burned with the Fire of God’s 
Anger. 

31. But at prefent the World is ful? of fuch Officers, to whom the Lord clearly for a 
long Time fent many Meffengers ; but they have vilified and contenned them ; therefore 
row is the Time of the Lord’s coming, for they have even now * killed his Sen, viz. the * Matxxi.39. 
tinin Truth of bis Word, and turned it into mere Self-luft and Wantonnets; therefore thele Luce xvi. 2. 
Houtholders muft give an Account of their Offices. 

32. Alojes {peaks further concerning Jofeph, and fays, And it came to pafs after this Gen, xxxix, 
was done, that his Mafter’s Wife caf her Eyes upon Jofeph, and faid, Lye with ne, but hemio 
relwed, and faid to ker, Bebold my Maher taketh no Notice what is with me in the Heuje, 
ond whatfoever be hath, be bath committed under my Iland and Charge , and there is nothing 
fo great in the Houfe which be hath withbelden from me but thee, because thou art his Wife: 

How foould I then do fo great an Evil, and fin againft God ? And foe prefed fech Words upon 

Jofeph daily, but be cheyed ber not to le with her, orto be near abcut ber. Vbis is now . 

the mighty | Type, fhewing how it goes with the Children of God, when they have: Or Image. 
attained the divine Government in the new Regeneration, in that they muft now con- 

verle in this Hloufe of Fleth and Jdamical Pritor, with their holy blefied Goverament , 

ilfo how the Soul has taken in Marriage this unchafle whorith Woman in the Spirit of 

this World in the beflial Defre in Fled and Blood, which whorifh Woman now fets upon 
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the chafle 7o%pb, and continually would urge and draw him to her amerous Luft, thar 
the new Virgin Child might lie with the bettial Whore again ; as Adam did, from which 
luftful Bed the earthly Eve proceeded, with whom afterwards he copulated in his Lut, 
as all Beafts do. 

32. This lecherous Eve fticks yet to the Children of God in Fleth and Blood, and it 
is the animal Soul, viz. the morial Spirit, full of evil Luft and Impurity, whereinto the 
Devil has yet ftruck his Serpent’s Sting, for which Caufe the Body muft die, and rer, 


™ Or corrupt. alfo this beftial Spirit muft be ® deftroyed, and go quite into its Mother again, out of 


which it proceeded in the Beginning. 


34. Inthis Whore, the Devil affaults the noble Virgin Child daily, viz. the chafe j 


1 


Jofeph in Chrif's Spirit, encompafied with heavenly fpiritual Corporeity, viz. wih = 


e Rev. xii. t. Chrift’s Fleh and Blood. This Virgin-child is * she Woman in the Apocaiypfe, that 
ands upon the Aloon, viz. upon this earthly Whore, and bath twelve Stars in the Crows 

P Verleg. upon ber Head, which Woman the ? Dragon in the earthly Whore would continually de- 
vour, when foe brings forth the holy Child, viz. the noble Jofeph, viz. the chalte and 

divine Purity, which caufes Woe w the Dragon in Flefh and Blood, that ic muft refign 


3 Verfe 15. its Kingdom, and in that Refpeét * pours forth the great‘ Deluge of Earthlinefs upon 


Wore, i her, to flay the Child together with its Mother. . 

Vali. 35° But the Earth comes to help this Woman, that is, the earthly Defire in Flefh and 
Blood opens its Throat wide and fwallows this Dragon’s Flood into itfelf, feeing it is 
its Like, that it may not burt the Virgin Child. as Potipbar’s Wife's unchafte Dragon's 


whorifh Floods and Streams did not hurt Jofeph, in that he fled from her, and did no, ; 


yield his Will to her. 


36. And this is firft the moft powerful Preba or Trial of the Children of God; that 


as foon as they attain the new Birth, then the Devil comes and ftirs up the Achly 
Whore in Flefh aud Blood, and all falfe and wicked Defires and Imaginations, and then 
injeéts and frames in this Whore the Honour and Glory of the World; alfo Riches 
and the Pleafure of this Life; alfo he models and reprefents the great Mifery and Dep- 
lation, wherein the poor Soul, in this World, muft ftand in Shame and Scorn, alto the 
great Unworthinefs of the Soul; alfo he reprefents Covetoufnefs, to think all temporal 
good Things and Neceffaries will fail, and fo it fhould come into great Mifery. 

37. To the Potent and Rich the Devil models and reprefents, in this their flefhly Ser- 
pentine Whore, their Nobility and Highnefs, their great Honour, Might, and Power, 
alfo voluptuous Eating and Drinking of dainty Fare, and how they may acquire it with 
Power and fubtle Policy; alfo he reprefents Unchaftity and Wantonnefs, and to think, 
that if they fhould walk in Humility and Lowlinefs, they fhould /of the Refpect and 


Reputation of the World; for who would fear and honour them, if they did not put 


themfelves forward with Oftentation ? 


38. All thefe are the Words of Potipbar’s Whore in Flefh and Blood, which the ' 


Devil ftirs up in the Serpent’s infinuated Poifon, with his Imagination, wherewith he 
plagues the poor imprifoned Soul in Flefh and Blood, and provokes it to fuch and the 
like Unchaftity and Sins; and this Whore in the Fleth fays continually to the Soul, Lye 
with me, copulate with me, thou wilt be bleffed, happy, ‘and faved well enough, ule 
thy Luft with me; and this the does daily, that the might bring Jofepb into Luft, viz. 


the new Child, that the Soul might bite at that Bait, and defile the new Child, andis — 


fair Crown. 
39. For this Whore is ahamed before this new Child, the refembles a dirty Swin 


compared with the Sun; when fhe hears Mention made of the Wantonnefs of the 
World, the rejoices at it, but when Men fpeak of fuch Chaftity and Purity, the i 


afvamed of it, and then befpatters or fullies the Speech of the bof Child, with the 
~ abovelaid 
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abovefaid Abominations, and defpiles it; for fhe knows that if Jofeph holds the Go- 
yernment, fhe muft die. 

40. But honeft, virtuous and chafte Jofeph, viz. the inward new Man, fays to this 
Whore, Behold, my Lord and Matter has ¢rufed me with all his eternal Goods and the 
whole Kingdom of Chrift, how thall I then do fuch Evil before him? 1 will not lye with 
thee, thou art thy Lord’s Wife, viz. the Wife of the Spirit of this World, I will not 
lye with thee, nor be near thee. 
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41. And Mofes fays further, Jt came to pafs on a Day that Jofeph went into the Toufe Gen. xxxix. 
to do bis Employment, and there were none of the People in the Houfe, and foe caught him by 115. 


bis Garment, and faid, Lye with me, but be left the Garment in ker Hand, and fled, end 
ran forth out of the Houfe: But when fhe perceived that he left bis Garment in her Hand, 
and was fled forth, fhe called the Pecple of tbe Hiufe and faid, Behold he bath brought in an 
Hebrew Man to us to defame us, became in unto me, and would have lain with me, but I 
cried with a loud Voice; and when be heard that I cried cut and cailed, be left his Garment 
with me, and fled and ran forth, This now is the Figure, fhewing how the Devil 
through this whorif Woman fironzly fets upon the Soul, efpecially when the Devil 
obferves that the Soul is alone, that the Spirit of God ftirs not in it, then he falls a 
ftorming of it, and lays hold of it in its Life's 1: flence, and will force it in fuch Whore- 
dom, that the precious Virgin-child might be defiled, and that the might with the Ser- 
pent’s Power copulate with the Soul. 

42. This alfo is a powerful Figure of the whorith and unchafte World, fhewing how 
the fair Daughters of Eve, in the Infligation of the Devil, run after the tender Youths, 
and allure them with flattering hypocritical Behaviour, with wicked burning Luft, which 
irim and adorn themfelves, as if an Angel fat under their Drefs, and have drawn many 
an honeft virtuous Child, that never defired it, to themfelves, and bound them with the 
Devil’s Chains, and have bereaved them of their Honour and Chaftity. 

43. And if there was an honeft and chafte Jofeph, who would not go into thefe 
Hogfties and Jakes of the Devil, they cry out again{ft fuch a one, and accufe bim of Un- 
chaftity, as willing to betray him and rob him of his Honour, and yet are even the luft- 
ful Panders, which ftrow Sugar, and give Gall to eat, which ftrange People ftrow 
Sugar fo long as he has Money in his Purfe, till they bereave him of his Livelibood, 
Honour, and Goods, that he has no more to give them, and then they fcorn him, and 
lave him without a Garment, as Potiphar’s Wife did Jofeph, as he was going out of 
the Houfe; fo the Devil has the Soul, and the Whore the Garment for a Pledge; in 
which Whore nothing elfe governs but the Serpent with its Brood of young ones, and 
| he that joins himfelf to them, is poifoned by the Serpent, for the Serpent fheds its 

' Spawn into Body and Soul, and poifons him fo exceedingly, that his [cart cleaves to 
the Whore, and runs after her, as if he was faft tied to her. 

44. At prefent the World is full of thefe Vermin, among high and low; and there- 
fore alfo at prefent the Serpent itfelf is pregnant, and will fhed forth its Spawn, which 
the Zeal of God will confume ; for Jofeph with his governing Office lies as yetin Prifon, 
and Potiphar’s Wife governs ir. her burning 1.4? which fhe bore to Jofeph; but fince fhe 
could not betray Jofeph, the fet herfelf in Fofeph’s Government, and governs the Houfe 
of this World, and accordingly has generated many Baftards, which now govern in her 
Stead; and therefore the Judgment comes upon ber WVkcretom, and breaks her to Pieces, 
that Men will fay, She is fallen, fhe is fallen, Babel, the Aicther of the great Whoredom, 
and is become a Habitation of all Devils and unclean Spirits, fhe is for ever fealed up in the 
Abyfs. 

45. On the contrary, we here fee, in this Image and Type, alfo the great Chaftity and 
Purity of Jofeph, who when he was drawn and held with Power, yet fled from: this 
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_ Whore, and had rather leave his Garment and good Name at Stake, that he might bur 
keep a good Confcience. 


The Holy Figure ftands thus: 


46. When this chafte new Virgin-child in the Spirit of Chrift fees this Whore in Fleth 
and Blood draw near it, that her Defire lays hold on this Chaftity, then it flies out of 
the Houle; that is, this Virgin-child bides itlelf in its own Principle, and may not 
come near the Soul, feeing the Soul is defiled by this Whore’s Poifon, fo that it is 
brought into Luft; thus ftronzly the divine Purity fhields itfelf from the Devil's 
Vanity. . . 

KaT in this new Child there ftands the fair Carbuncle-ftone of the higheft Love 
of God in the Name JESUS, which fuffers itfelf to be fullied no more, for it once 
pafied through Death and Hell in Man, it will be pure and poffefs the Threne of God, 

Heb. vi. 4, 5. whereupon the Scripture fpeaks ftrongly, that Whofeever bath once tafted the Sweetness 
of the World to come, and departeth from it again, that this Soul bath no Forgivene/s mere 
for ever ; that is no other, than where the noble Virgin-child is born a-new again out of 
the Soul in its Subftance that faded in Adam, and the Soul departs quite from it again, 
and fevers itfelf from it with its Will, fo that it fades again once more, there is no Remedy 
for it more eternally, for in the Birth of this Virgin-child, the Foretafe of the eternal 
Joy is given to the Soul, and that is done in the Wedding of the Lamb, known to our 
School-fellows. 

t Or Star. 48. Therefore this noble Virgin with her fair* Stone hides itfelf frequently from the 
Soul, but the breaks not off from the Marriage, except the Soul breaks is/e/f off trom 
her; and there is great Weeping and Lamentation towards the Soul, if it defiles itlelf 

again, as in the little Book of Repentance is fet forth, and cannot eafily befall Yo/ep, 

Febax.28. for the Soul is hugged, embraced and keptin Chrift’s Arms, as it is written, My Sheep 
are in my Land. 

_ 4g. This we underftand in this Figure, bow very chafe, modeft and pure Hearts are 
given to the Children of God in their inward Ground, and how they muft be ftrongly 
proved and tried, before the Government of divine Vifion will be given them, to be 
able to fee the Mylerium Magnum, the Great Myftery. 

Gen, xxxix, = 60. And Mofes tays further, And Potiphar’s Wife laid up bis Garment by ber until bis 

16, 17. Mafler came bome, and told bim thofe very Words. We fee in this Figure the perfidious trea- 
cherous Dealings of the World, how wickedly they recompenfe and reward their Chriftian 
faithful Servants and Minifters ; Zc/eph carried himéelf faithfully in the Sight of their whole 
Houfe, and all /uceeeded happily that went through his Hand ; but when he would not 
Jye with this Whore, to pollute himfelf with her, then fhe perfecutes him in his Body 
and Life, and fiudies how to fteal away his Honour from him by Falfhood and Wicked- 
nefs, when fhe cannot take it away with Subtlety and devilith Plots. 

51. This now is a Figure, fhewing how grievous Enemies a true Chriftian has, and 
that he is every where encompafied with Enemies; and though perhaps he ftands in 
temporal Felicity, and has the Favour and good Will of many Men, yet he ought mt 
to be fecure, for the Devil continually hunts after him to find how to make him fall; 
for, what the Devil cannot do by himfelf, to God's Children in Fleth and Blood, that 
he attempts by his Jufruments, fallely to betray the Children of God, and that even for 
their Fear of God, their Honefty and Virtue. 

52. For if the new heavenly Eve be born in God’s Children, then the Devil in the 
A Eve will not endure it, for a Whore and a modeft V irgin will very ill ftand to- 
gether. ' 


53. And thus the Children of God have ns greater Danger, than when they are ex- 
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aled to worldly Honour, for the Devil is a Spirit of Pride, and fets himfelf with his 
Luft in worldly Highnefs and Magnificence, in * Hizb Offices; for he will always {till , Or high 
be a " Prince of this World, as Chrilt alfo calls him; and he is fo indeed according to Places. 
the Property of Vanity, Falfhood and Wickednefs, and always fet his Throne and Stool ee VENIR: 
readily shere, where great Offices and Honours are; where Might, Power, and Autho- TAANS 3 
rity is adminiftred and put in Execution, there he * involves himfelf, fo that he might be * Infinuates 
{ure to fit for one in the Government of the World. or wraps up 
54- Therefore he will-not readily endure that a Jo/epb thould fit near him, but thofe "el 
that are rich, noble, lofty, and ftately, honouring themfelves, which hunt only after 
worldly Honour, Pleafure, and Voluptuoufnefs, who fll their Bellies daily, and are 
bold, ftout, furious, and full with Plenty, and hunt only after Subtlety and Policy, 
fecking how they may wreft from the Miferable his Sweat, and convert it into 
Pride, who trim and fet themfelves forward in every Place, taking Pleafure in them- 
felves in fuch Dreffes and Ornaments, giving one another great Compliments and 
Courtfhip, and afcribe great Titles of Honour to them; where the Houle is ftuck 
full of fuch trimed dreffed Whores under a modeft and chafte Shew and Appearance, there 
is the Devil a frolick Gueft, for it goes according to his 7 own Heart’s Defire and Will. 1 Property or 
55. But if God fends a Jofeph thither, who would fain live and do according to the Condition. 
Will of Ged, then it happens to him as to Jofeph; and to Daniel, whom they wickedly 
and with Falfhood brought to the Lion’s Den; and Yofeph they brought into Prifon; 
but in the End the Devil’s Kingdom is put to Shame, as in Jojepb and Daniel, 
£6. Therefore if any will be a Jofeph, and alfo fet in worldly Offices and Honour, he 
muft do it with great earneft Sincerity and Humility of his Heart, and refit the Devil, 
that he may not be able with his Stool of Pride to dwell with him; if not, let him ftay 
without it, or elfe he will fa// to the Ground in fuch Offices. If Jofeph be not armed 
with Chrift, who has overcome the Devil, let him let the high Offices alone, for the 
Devil will not endure him in it, while he is againft him; he mutt either be a right Jofeph 
and Daniel, or muft have the Mind of the Wor/d, if he will govern the World. 
57. For this World has a twofold Office, viz. God’s and Satan’s Office, the one in 
God’s Love, the other in God’s Wrath, viz. according to the Property of Light, and 
of Darknefs, which in the Nature of this World rule near and i# one another, and are two 
Kingdoms, as the one is Céri/’s Kingdom, the other is Satan's. 
58. Therefore if thou art not armed and wholly re/igned to God, that thou canft, upon 
Occafion, with Jofeph leave thy Garment, alfo thy Honour and Welfare, for the Sake of | 
God and for Righteoufnets, and overcome the Devil with divine Power and Strength, 
if not, prefs into no Office except thou beeft rightly, duly and orderly called thereunto, 
and then alfo thou ftandett either in the Throne of Jofeph, or of the World. 
59. Thou muft in an Office either ferve God or the Devil, for thou canft not ferve 
two Mafters alike, for Self and Refignation are two diflin; he that ferves God is re- 
figned up into him, and in all Things has Refpeét to Truth and Kighteoufnefs, and will 
promote that; but he that ferves Self has Repet to Favour, and the Highnefs and 
Magnificence of the World, that he may have it all at his difpofing , this Officer is in the 
Miniftry and Service of the evil Adan, in whom the Devil has his Throne, and helps 
him to pronounce the Sentence of Juftice. 
60. O thou worldly Judge, rely not thou upon the Tower of Babel, upon worldly 
Determinations, Ordinances, and Conclufions, upon human Inftitutions, Statutes, Laws 
and Decrees, the Top thereof reaches not into Heaven, that is only the Height of the 
Confufion of Strife, and a* Mifunderftanding; God fees thee in thy very Heart, he zo; Mifake. 
Proves and tries thy Will and Defire ; the Law pleads not for thee’ before God, though 
thou ordereft thyfelf according to that, ma thy Heart knows it ought to be quite other- 
h 2 
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wife; and then think no otherwife with thyfelf, but that thou pronounceft the Sentence 
of Juftice for the Devil, and fervet bim under an bypecritical Mantle or Cloak; the 
Juftice and Right is God’s, and it is Ged Limfelf, but * Wrong 1s the Devil’s, and it is 
the Devil bimfelf : That Mafter which thou ferveft is he that will reward thee, and pay thee 
thy Wages, he bimfe/f will be thy Wages, and this thou art to expect in thy Office. 
‘61. And Mofes fays further, Then bis Mafter took him and put bim into Prifon, where 
the King’s Prifoners lay, and be laid there in Prifen, but the Lord was with bim, and vsuch. 
Jofed Proteflicn towards bim, and caufed bim to find Favour in the Eyes of the Officer of 
the Prifen, that ke ccmmitted all the Prifoners in the Prifon under bis Hand, that 
wbhatfoever was done there, muft be done by him, for the Officer of the Prifon took not any 
thing upon kim, for the Lora was with Jofeph, and what be did the Lord made it fucce,sful, 
‘In this Figure we fee the final and Zaf Proof and Trial of God’s Children, how they 
mutt leave their Honour and Welfare, and alfo put their Life in Hazard, and refign 
themfelves wholly to God, to do whatfoever he will with them, for they muft forfake ail 
for God’s Sake, and /eave the IVcrld, and be as a Prifoner who expected Death, and 
relies no more upon any Man, and knows not how to get any Comfort from any Crea- 
ture, but relies barely and merely upon God and his Grace, and then is a Man paffed 
through all Proofs and Trials, and now ftands waiting the Commands of his Lord, what 
he will have him to be. 

62. For he fays very inwardly to God, Lord, wilt thou have me in Prifon and in Mifery, 
that I thall fit in Darknefs, then I will willingly dwell there; if thou bringeft me into 
Hell, I will go along, for thou art my Lcaven; if I have but thee, I enquire not afte: 
‘Heaven and Earth, and if Body and Soul fhould® fail, yet thou art my Comfort; let 
me be where I will, yet I am ia thee, and thou iz me; Ihave fully enough when I have 
thee, ufe me for what thou wilt. 

63. In this laft Proof and Trial Man becomes the Image of God again, for all Things 
become one and the fame, and are alike to him; he is al ene with Profperity and Ad- 
verfity, with Poverty and Riches, with Joy and Sorrow, with Light and Darknefs, with ` 
Life and Death; he is as xething to himfelf, for in his Will he is dead to all Things, and 
he ftands in a Figure, reprefenting how God is in and through all, and yet is as a No- 
thing to all Things, for they comprehend not him, and yet all is manifefted by him; 
and he himfelf is all, and yet has Nothing, for any Thing is to him in the Apprehen- 


‘fion of it even as Nothing, for it comprehends him not; he is as it were dead to ali 


Things, and yet himfelf is the Life of all Things: He is ONE and yet NOTHING 
‘and ALL: Thus alfo a Man becomes according to his refigned Will, when he yields 
himfclf wholly to God, and then his Will falls again into the unfearchable Will of God, 
out of which he came in the Begtuning, and then ftands in the Form as an Image of the 
unfearchable Will of God, wherein God dwells and wills. 

64. For if the Creature wills no more than what God wills through it, then it is draż 


- to itfelf, and ftands again in the firt Image, viz. in that wherein God formed it in 4 


Rem. ix. 16. 
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Life: For what is the Life of a Creature? Nothing elfe but a Spark of the Will of God, 
which Creature now ftands ftill to the Will of God, whofe Life and Will is God’s, who 
drives and governs it. 

65. But that which wills and runs of itfelf, that rends itfelf from the intire Will of 
God, and brings itfelf into Selfhood, wherein yet there is no Reft, for it muf live and 


‘run on in Self-will, and isa mere Unquietnefs; for Unquietnefs is the Life of Self-will; 


for when the Will wills itfelf no more, then nothing can torment it more, its willing is tts 
own Life, and whatfoever > wills in and with God, that is one Life with God. 

66. It is better to know nothing, than to will according to Self; for that which 
knows nothing, the Will of that pafles away with the creaturely Life,and its Strife has an 


End,and has no more Source or Torment,as we may underftand in © irrational Creatures. 
> y 
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6>. For it is the Source and Torment of all the Damned that they ‘ are wifhing and ¢ Have a 
woulding, viz. they would that which is seli, and in their Woulding they generate © Ideas, longing De- 
Species, and Formations, viz. contrary Wills and Defires; the Will being at Strife, fo as 
that one Thing is manifefted in Multiplicity, wherein it is at Enmity with itfelf; but the teat Sa- 
when it is one with the eternal One, then can xo Enmity be therein, and there is allo n9 tisfaction. 
Poffibility of Enmity therein. l < Reprelenta- 

68. Therefore it is Man’s lat Proof or Trial, when he ftands ftill to God in all P a EE 

: eas : - weeks . ght. 
Things, then in him Light proceeds out of Darknels, Life out of Death, and Joy out 
of Sorrow; for Ged is in and with dm in ail Things, and blefies him, as was done to 
Jefeph in the Prifon, his Prifon became Joy to him; for he became alfo a Governor 
over the Prifon in the Prifon ; he was as a Priioner, and yet as a Mafter of the Prifoners, 
he governed the Prifon and the Prifoners, and wasa Patron, Fofterer, and Guardian to 
the Diftrefled ; his Mafter took nothing upon him, and was well pleafed with what 
Jofeph did, for all was very pleafing and right in his Sight. oe , 

69. Thus underftand us here according to its precious Worth; when Man is intirely 
refigned to God, then God is his Will, and God takes nothing upon him about what 
Man does; nothing is againtt him, for Goa’s Wal does itin himfelt, and all Sin ceafes ; 
and although God’s Will of Anger ftirs in him, and brings Fire from Heaven from the 
Lord, as was done by Elias, yet all is right in the Sight of God, for the Party does it 
not, but God threugh him, he is the Inftrument through which God fpeaks and acts. 

70. Now as God, in fo much as he is God, can will nothing but that which is good, or 
ele he were not God, if he himfelf wiiled any thing that was evil; fo alfo there can 
be nothing in foch a Man’s Will but Bicfling only and the Will of God, as was faid 
of Zofeph, God was with him in all his Doings, and bleffed all Things through his 
Hand; thus to the Hose and Virtuous a Light arifes inthe Darknefs, and the Night is 
turned into Day to him, and Adverfity is turned into Profperity, and the Curfe, Wick- 
ednefs, and Malice of the World are turned into Paradi/e, and it is with him as Saint 
Paul fays, All Things muf ferve to the byt to them that love Ged, Rem. viii. 28,. 

gi. For Fefeph’s Prifon brought him before King Pkaraob, and fet him upon the 
Throne over that Land and People, and made him Lord over his Father and Brethren, 
and to bea f Guardian and Officer of the King, and to be Ged’s Regent and Governor, f Steward. 
through whom God ruled great Countries and Kingdoms, as the like may be feen alfo 
in Daniel. i 

72. Therefore a Chriftian fhould learn to bear the * Temptation, when God cafts him € Aflidion,s 
into Fofepbh’s Pit and Prifon, and rely upon God in aX his Doings, and entirely refign 
himfelf into God, and then God would be more potent im him, than the World and 
Hell are; for all thofe would at Iength, after he has ftood out all the Trials, be put to 
Scorn in him, 
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cau, ' 44 Baker's Dream to each of them; and what is to be under- 


sByanAttro- flood thereby. 
nomical Fi- 
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outwardiea- 1. HNS5{# EFL HN this Chapter the Spirit reprefents a Figure, fhewing how the Spi- 
vens, in a EX X K% rit of God fees skrougb Man’s Spirit, and brings Man’s Spirit into 
Scheme thus, aK = Se bis Seeing, or Vifior, fo that it can underftand hidden fecret Things, 
a Ex PRE for to explain Dreams, is nothing elfe but to fee and underftand the 
and a Judg - aed we Figure, how the Spiritus Mundi, the Spirit of the World in the Con- 
ment of the ETA ftellation of Man, frames itlelf into a Figure with thofe Things, which 
eet by ae in the human Lite are clearly in working, or ipdeed are formed ina 
aeYP'" Figure in the Conflellation by a great Conjunétion, the working not being yet beg 
di@ing be- Figure in the Conflellation by a great Conjunétion, the working not being yet begun, 
fore the Stars and yet is modellized naturally, where the Spirit of Man, by divine Power, knows, in 
be in ees the Prefiguration, what Working and Effe? it has; allo it may be underftood by the 
hak iy diligent Confideration of * Aftronomy ' according to Aftrology, wherein the natural 
before the Effect and Working is prefigured, what naturally is wrought and reprefented by this 
Fffe& be Power. 
wrought By 2, But while Jofeph was a Child, and did not outwardly bufy himfelf in tbis Art, 
“tOrin. therefore it is to be underftood, that the Spirit of God, with his Seeing or Vifion, 
* As Orion, brought him into the Image or Idea of the Dream, and that the Spirit of God explained 
the Pleiades, the Dream through the Spirit of Zo/eph, as was done alfo by Daniel; for to explain 


“ened Dreams, is nothing elfe but to underftand a magic Image or Reprefentation of the 

ther signs. Aftrum, Afpect, or Conftellation in the human Property, 

Or Ardturus, 3. For every Man bears the Image of his Conftellation, viz. a magic * Afterifm in 

Jeb xxxviii. himfelf, and when the Time comes that fuch magic Image of the fuperior Conftellation 
Me Minor, iS kindled, then itenters upon its Working, and then the Aftral Spirit beholds itfelf ia 

or Urfa Ma- the Elements, and fees what Figure it has. 


jor, or any 4. But the Elements being * void of Underftanding, and affording only a! defial 


other Con- Body in their Figure, therefore the Aftral Spirit can difcern nothing elle but the Form 


flellation that ene ae ; : , 
confits of of fome fuch earthly Creature, except the ™ foulifh Spirit be concomitant in the Working 


many Stars of the Aftral Spirit, then it is premodelled ina human Form, and ina true natural Way 
together, OF and Manner of Figure; for the Soul only has true human Eyes, but the Aftral Spirit 
shectwhole has only a beftial Appearance, and fees after the Manner of a Beaft. 

Heavens e- 5. Yet fecing there is a great Difference between a falfeand wicked Soul, (which daily 
re€icd on a imagines in a beitial Manner of Figure, and wills and defres beftial Things,) and a pious 
ee of divine Soul, wherein the Spirit of God is manifeft, fo allo are the magical Imaginations 
à Inanimate, 29d Reprefentations in the Aftral Spirit different, for a Beaft dreams * according to 
1 Animal Bo- Fancy, and fo does a beftial or animal Man, though indeed the ° Image or Idea of the 
fe si Conitellation does certainly co-modellize itfelf, whether in Evil or in Good, according as 
of the cout, the Aftral Spirit eagerly longs or lufts in ittelf, when it fo views what ftands naturally as 
20Or from a working in it; but fecing it is a Beaft, therefore it introduces in its Image with its De- 
Fancy. fire commonly the Model ” of a fantaftic Image, and turns it from Joy to Sorrow, from 
+ Or Figure, Sorrow to Joy; but the Soul is faint and fick in fuch a Speétacle or Glafs and Prefigura- 


he Sche . l , : 
Cali ma tion, whence oftentimes there arifes great Unquietnefs to the Body. 
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6. But where a true Vifion is feen in Man, that is done by the Soul’s modellizing, 
when it co-images or models irfelf in the Figure through its Imagination, then the 
Jmage or Reprefentation ftands in the right human Underfandinz, though indeed the 
Aftral Spirit continually images or frames itlelf in earthly Forms, fo that very /eldom 
an entire perfect Vifion appears as the Work or Effe@ in itfelf hall be; alfo Man’s own 
Imagination itlelf does otten alter it, what a Man thinks or imagines in the Day, viz. 
that magic Form makes it fo, that the Figure is accurding to his Imagination. 

7. Yet the right Vifions are when Man’s Will refs in God, and then is God’s Will 
manifeft in Man’s Will, and then the Soul fees with God’s Eyes from its moft inward 
Ground, where it ftands in the Word of God, and then the {peaking Word goes with 
the Soul’s into the magic Image of the Conftellation, and then the Aftral Spirit cannot 
image or fafhion itlelf in the Fancy. but mutt ftand in the Image in the Figure as the 
Conitellation is, and then the Soul fees what the Moit High has prefizured, and what 
fhall come to pafs; and then the Word of God, viz, the Ground of the Soul, expreffes 
the Figure in the Soul. fo that the Soul underflands it, as here ‘Yofeph and alfo Daniel 
exprefied and explained; as foon now as the Figure of the Vilion was told before 
Jejeph, the Spirit of God was together in the Voice of the Relator, and in Jofeph ex- 
plained the Vition; for fo alfo are the magic Vifions of all the Prophets. 

8. For after God has once appeared to a Prophet in an audible Voice, and called. 
them to be Prophets, as to 4 Samuel, then afterwards he appeared to them in magic « 1$am. iiig 
Viions, and anfwered them upon their Queflicns. 6, 8, 10. 

9. The right prophetic Ground of the magical Seeing and Underftanding is thus; 
every Prophet is a Limit whercin a Time is included, or an Age comprehended, and 
he is the Mouth of that Kingdom or Dominion, that is, when that Kingdom has awak- 
ened and generated the Turba in it, thenis he the Mouth of the inward Ground, which 
declares and expreffes the Vanity in the Turba, and alfo the Grace of God, which has 
taken Compaffion on the human Mifery, and oppofed the Wrath of the Turba, and re- 
proves that Kingdom for their Vanity and Idolatry, and comforts them with the intro- 
verted Grace again. 

10. For his Spirit ftands in the Figure in the eternal fpeaking Word of God, from 
which the Life was expreffed or fpoken forth, and became a Creature, introverted again 
asan Inftrument of the Spirit of God, whereby the Sp-rit of God {peaks and intimates ; 
for the prophetic Spirit could not in its ows Might and Power declare future hidden 
Things, if the Spirit of God did not fee through it, and that the Word of God did alfo 
go together through his Word into the magic Figure which the Prophet fees. 

11. For the Prophet knows not any thing beforehand in his own Power and Autho- 
nty which he declares, but when the Word models itfelf together in the Figure, then 
the prophetic Spirit fees through God's feeinz, how the Word of God goes allo together 
upon the Figure; and then the Word expreffes, declares, and explains the Figure 
trough the prophetic Spirit, as here was done by Jofeph, when the King’s Officers told 
their Dreams, then the Word fet the Figure in Zo/eph’s Underflanding how it fhould 
come to pafs; fo that Jofeph knew what their Vilions meant. 

rt. But he knew it noc beforchand ; but in the telling of the Dream the Word of 
Underflanding modelled itfelf in Yofepb’s Underftanding, that he knew it; for Jofepk’s 
Spiru flood in a magic Figure, introverted again into the Word, atter she Manner as 
the new Birth in the Spirit of Chrift ftands introverted again ; fo alfo the other Prophets, 
through whofe Mouth God’s Word explained and exprefféd from the inward Ground, 
oe their Mouth, the Wonders of God in Nature, viz. in the formed creaturely 

ord. 

13. By this Figure of Jofeph, in that he obtained divine Knowledge and Skill, and 
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could: explain hidden Things, we fte how the introverted Spirit of Man, refigned up 
into God when he forfakes all that is his own, does attain the divine Eye to fee and un- 
derftand, fo that he gets much more again than he forfook, and that he is much richer 
than when he enjoyed his own; for in his own Will he had and poffeffed only a Particu- 
Jar, but in the Refignation he gets into the Total, viz. into the Uxiverfal, into All ; for 
ALL is from the Word of God. 

14. Therefore if he comes into that, he comes into the Ground, wherein all lies in 
the Eternity, and from being poor becomes rich, as Zefeph’s Figure declares, that a 
poor Prifoncr became a Prince, and that oxly by the divine Werd, that had manifefted it- 
felf in him, when the Word, in his fubmiffive Dereli€tion fortaking all, expreffed or 
fpoke forth itfelf again, and fo fpoke or pronounced J:/pb into a regal Government 
and Dominion, through whom the Word of God would rule in Egypt, and give the 
Underflanding tor fuch a kingly Government. 

15. We fee further in this Figure of Joep), * How at the Length all muf ferve for the 
beft to God’s Céildren, all the Wrong they muft fuffer will turn to mere Joy in the 
Event; for in Trouble and AMiion they learn to know what they are, how very weak 
and miferable they are in their ownfelves, and how near Death and Mifery attend them, 
and how all the Truft, Confidence, and Expeétation they have of Maa, in that they will 
rely upon Man, and truft to the Favour of Man, is a very fickle uncertain Thing, alb 
how Man Mould turn his Zope towards God, when he expeéts to be delivered our of 
Trouble by the Favour of Man, yet fo at length the Favour and Counfel of Man mutt 
ftand in Stead. 

16. But if a Man will expect the Favour and Counfel of Man, he muft fet his Flop: 
upon God, and look whether God will give him Comfort dy Leraan Meens, and releafe 
him from Mifery, and not fet his Hope upon the Favcar of Man, but look upon God, 
to fee what he will work by Means; and though it feems as if God had forgotten, as here 
with JZofeph, who muft remain two Years in Prifon, then he muft confider with himfelr 
that God will have him Lere; but if he will through Means have him in another Place, 
then he will afferd Means for it, and fend it in due Time, as is to be feen here. 

17. The Mishap of the King’s Officers, in that they were put into Prifon to Fe/ipt, 
was a Means whereby God would bring Jofeph before the King, but it was not done 
fuddenly, becaufe Jofeph hoped the King’s Butler would fpeak a good Word for hin to 
the King, and tell his duzccence; but the Butler forgot him, and left Jefeph lying in the 
Dungeon, that Jofeph might wholly defpair of human Means, and fly to God ; and whea 


che does that, and defpairs of al! buman Means, and barely relies on God, then muft even 


that Means, in which Zefepb had hoped, and yet alfo had long defpaired of any Help 
from it, break forth again, and ftand him in Stead. l i 

18. By this a Child of God fhould learn, that all which he prays to God for that it 
fhould ftand him in Stead by Man, that he fhould not fet his Hope upon Man, but up- 
on Ged; then at length every thing is done which he has prayed to God for, that fhoul: 
ftand him in Stead by human Means; when the Mind defpairs of human Means, and 
dives down into God again, then God’s Help breaks forth through human Means. 


Thus the Mind is inftruéted to learn to truf in God. 
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The Sixty-cighth Chapter. 


Of the Dreams of King Pharaoh; ow Jofeph is fetched out of 
Prifon, and prefented before the King, and comes to great 


Honour. 


1. MOLE OSES fays, After two Years Pharaob bad a Dream, that be Rood by Gen. xii. 
% OED the Water,and jaw feven fair fat Kine rife out of tke Water, and went to 1-8. 
M ? x feed in the Meadow , after this be faw other fecen Kine arife out of the 
t Water, which were ill-favourcd, lean, and meager, and drew near the 
2 ewe = Kine that were by the Water-fide, and the lean, meager, and tl-favoured 
2 a Show ge devoured the feven fair fat Kine, then Pharaob awaked. And be flept 
again, and dreamed once more, and faw feven Ears grow out of one Stalk, 
full and thick , but afterwards be faw feven thin blafled Ears fpring up, and the feven thin 
‘and black Ears devoured the feven full and thick Ears; then Pharach owaked, and objerved 
that it wasa Dream: dnd when it was Morning, bis Spirit was troubled, and be fent forth 
te call all the Magicians of Egypt, and all the wife Men, and related to them bis Dreams, 
but there were none that could interpret them to Parach, 
2. Thefe Dreams of Pharaob were reprefented to him from God, therefore no Magus 
and * Naturalft could interpret them; tor the natural M. gus has Power only in Nature, w Skilful ia 
only in that which Nature frames in its working ; he cannot apprehend that, nor advife Nature. 
in that, which the ord of Ged models and frames, but a Prophet has Power to inter- 
pret that, for he is a divine Magus, as here Jofepb. 
3. With the Egyptians the Magic Art and Skill was common, but when it was mif- 
ufed to Witchcraft, it was extirpated, although it remained among the Heathen till the 
Kingdom of Chrift, till the divine Magia {prung up; then the natural Magia was fup- 
prefied among the Chriftians, which in the Beginning was well that it was fuppreffed, for 
the heathenifh * Faith was thereby allayed and quenched, and the magic Images of *OrReligion. 
Nature, which they honoured for Gods, were rooted out of Men's Hearts. 
4. But when the Cérifian Faith was common, then came othr Magi up, viz. the 
Seats in Chriftendom, which they fet up for Gods, inftead of the Images of Heathen 
Idols, and drove on greater Delufions, than the Heathen with their magic Idols. 
5. Forthe Heathen looked upon the Ground of the Pofibiliry and Working of Na- 
ture, but thefe fee themfelves above the Ground of Nature, merely in an hiftorical Faith, 
and they fay that Men ought to eleve that which they contrive. 
6. As at this very Day titular Chriftendom is full of fuch Magi, as have xo natural 
Underftanding, either of God or of Nature, among them, but only an empty Bab- 
bling of a fupernatural magic Ground, wherein they have fet up themfelves for Idol- 
Gods, and underftand neither the:divine nor natural Megia, fo that the World is made 
ftock-blind by them, whence the Contention and Strife in Faith and Religion are rifen, 
that Men zalk much of Faith, one drawing this Way, another that Way, and make a 
Multitude of Opinions, which are altogether worfe than the Leathenith Images, which 
indeed had their Ground aad Foundation in Nature; but thefe Images have no Ground 
either in Nature, or in the fupernatural divine Faith, but are dumb Idols, and their 
Minifters are Baal’s Minifters. , . 
4. And as it was highly neceffary and good, that the natural Magia was difcontinued 
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amongtt the Chriftians, where the Faith of Chrift was manifeft, fo now at prefent it is 
much more neceffary that the natural Magia were again manifeft, that indeed titular 
Chriftendom’s Idols, which it makes to itfelf, might through Nature be made manife(t 
and knewn, that Man might know in Nature the outipoken or expreficd formed 
Word of God, as alfo the new Regeneration, and alfo the Fall and Perdition, that 
thereby the contrived fupernatural /do/s might be fuppreffed, that Men might at length 

_ in Nature learn to underftand the Scriptures, fceing Men will not confide in the Spirit of 
God in the divine Magia of true Faith, but lay their Foundation upon the Tower of 
Babel, in the Contention and contrived idol Opinions, viz. in the Edicts and Traditions 
of Men. 

8. 1 do not fay that Men fhould feek and preach the heathenifh Magia again, and 
take up Heathen Idols again, but that it is needful to learn to fearch the Ground of Na- 
ture, viz. the formed Word of God in Love and Anger, with its Re-expreffion, that 
Men might not be fo blind concerning the Effence of all Effences. 

g. For the Fathers of the firft Faith were not fo blind concerning the Kingdom and 
Dominion of Nature, but did know in and by Nature, that there was a bidden God, who 
had made himfelf vifible, by the Word of his exhalation and Information of the created 
World, and have known God’s Word by the Creation, which is now at prefent much 
the more neceffary, that the Opinion-Idols might come to Light and be known, that 
Man might at length fee what Faith is; that ic is not an Opinion and Conceit, buta 

7 Heb. xi. 3. divine ” Sudfance or Effence, which Subflance or Effence, in the vifible Man, is hidden 
to outward Eyes, as the invifible God is hidden in the vifible Subftance of this World, 

10. But tha: the Magi Naturales, the natural Magicians, could not expound Pharacl’s 
Dreams, this was the Caufe, Pbarach’s Dreams iprang from the Center of Nature, 

» Or Scheme. which the heathenith Magicians underftood not, for their magic Ground in their Un- 
e: derftanding was only in the Working and * Figure of the Conftellation or Afterifm, 
ke} and in the Elements; they underftood not the Ground of the eternal Nature, out of 

s Or Repre- which the Nature of this World had its Original, and wherein it ftands; but the Dreams 


epee? of Pharaoh had their Original out of the eternal Nature, and were reprefented in a vili- 


Man. ble Image in the outward Nature of Time, and in the outward Figure * of Man. 

b Seven fat 11. For the > feven fat Kine in the Pafture fignify, in the inward Ground, the © feven 
bra: Properties of the eternal Nature, in the boly good Subftance or Effence, viz. in the 
periiet: Kingdom of Heaven, where the divine Power is fubltantial; and the * feven lean ill- 


á Seven lean favoured meager Kine fignify, in the inward Ground, the € feven Properties of the 

Kine. eternal Nature, in the rath of God, viz. in the Kingdom of Hunger and Thirft, 

oo , Where Nature is without the divine Subftance of the good Power of God ; and the ‘ feven 
Properties. thick fat and full Ears, and alfo the € feven dry blatted Ears, fignify the fame alfo. 

f Seven full 12, But that this Dream appeared twofold to Pharaoh, it fignifies in this Figure, firtt 

Ears. the Ground of the eternal Nature in its feven Properties, what God would thew thereby ; 

cae fecondly, as to the fecond Appearance, it fignifies the Lumen Ground, which in its Sub- 

"  ftance has its creaturely Original out of the feven Properties; moreover it denotes the 

twofold Man, according to the outward Body and the outward Spirit, and then accord- 

ing to the inward foulith or animal Spirit, and according to the inward holy Subftance 

» Condition, of the divine fubitantial Power, and itands in the *. Figure of a holy divine Man, who 

rae is fair and full of divine Power and Virtue, who walks and fecds in the true heavenly 

Pafture of the Subjlance of the fubftantial Wifdom ef God. 
13. And it denotes, fecondly, a wicked and ungodly Man, who is withered, meager, 
lean, and ill-favoured as to that divine Subitance, and yet is even the fame Nature’s Pro 


perty as the divine is; but he is withered and corrupted as to its good Subftance; the 
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Wrath of the eternal Nature in the feven Properties has confumed its Subftance, fo that 
jt is now as a hungry Fire-{pirit. ` 

14. Thus the great God reprefents before Pharaoh what at this Time ftood in the 
Figure of the Egyptians, for he would viit them; firt he thews them his great Grace, 
in giving them Jejeph, a Prophet and wiie Prince, to govern them; allo he fhews them, 
in this Vifion, that in his Grace, in the Kingdom of the inward and outward Nature in 
tke feven Properties, there is mere Bic/"ng and good Things, if they would walk therein, 
they would be as the feven fat Kine and Ears. i 

15. But if not, then his Wrath would come upon them, and confume their good 
Things in Body and Soul, and make them lean, dry, and withered, as was done to the 
Devils, when of Angels they became Devils, then their good Things, vis. the fub- 
jtantial divine Wifdom in them, faded, and sheir feven Properties of the eternal Na- 
ture became fo ill-favoured, lean and dry, as the feven withered Kine, and the feven 
blafted Ears, wherein was no more Power and Virtue. 

16. And asthe feven withered Rine, and the feven dry Ears, devoured the good fat 
Kine and Kars, and were yet more lean and ill-favoured than before, that a Man could 
not difcern that they had devoured them: Thereby the great God alfo fignifies, that 
the «wicked Man, with his feven Properties of Nature enkindled in the Anger of God, 
devours the good and fair Ivage of God in him, by introducing himfelf into Self-defire, 
in which felf and wicked Defre Nature becomes painful, and falls into Unquictneis and 
Difturbance of its Peace, and yet afterwards is {till ill-favoured, abominable, loathfome, 
and dry, as a covetous, churlith, hungry Dog, though he devours much, his covetucus 
Nature in his Envy confumes him, even his Flefh, fo that he has not that which he will 
afford to other Dogs. 

17. Thus the great God reprefents by this, before the Egyptians, feven geod fat Ears, 

and feven dry darren Ears which devoured the other feven, to that a Man could not 
know the Good any more, under which yet very powerful Things are prefigured, as 
fhall be mentioned hereafter. 
_ 48. But that Pharach was troubled at this Vifion, and yet underftood it not, neither 
could his wife Men interpret it; this fignifies, that Ged himfelf would interpret it by 
his Power and Virtue i# Jofeph, and that the Time of this Vifitation was at Hand, 
therefore was Pharaob fo moved in himfelf, that he would willingly know it. 

1g. But that the Wife Men in the Light of Nature could not interpret it, fignifes, 
that the orks of God are hidden to the natural Man without Grace, and that he knows 
or underftands nothing of the Ways of God, unlefs God reveals or manifefts them there- 
by in and through him, for this was a Motion of the eternal Nature through the out- 
ward Nature, therefore the natural wife Men could not underftand it. 

20. And when none could interpret it to the King, the King’s Butler thought on 
¥cfepb, that he had interpreted his Dreams for him, and told it to Pharaoh ; and here 
ia this Vifion of Pharaob’s, God called Jofeph, and that which he had defired two Years 
2go through Man’s Help was fulfilled and granted unto him. 

21. Then Pharach fent and commanded Jojcph to be called, and they brought him fpeedily Gen xi. 14—~ 
cut of the Dungeon, and be was foaved and put on other Garments, and came in to Pharaoh y 14. 
then faid Pharach to bim, I bave dreamed a Dream, and there is none that can interpret it; 
but Í bave beard of thee, that when thou beare a Dream, thou canfi interpret it: And 
Fofepb anfwered Pharaoh and faid, That is not’ of me, yet God will prophefy Geod to Pha-'InmyPower, 
rich; and Pharach related his Dream to bim. 

22. This Figure, that o/eph put on other Garments and was fhaved, when he was 
to enter in before Pharaob, fignifies this to us, that God at prefent had put off the Gar- 
ment of his Mifery, and had now put on him the Garment of /Vi/dom, and would have him 
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now in another Place than he was in before, and fet him before Pharacb with the Gar. 
ment of Wifdom, and would give him for a Guardian to Pharach , for the Spirit of 
Mofes fets down the Figure excellently, accurately, and properly, as if he had a great 
Defire to play and delight himfelt therein. 

23. And we fee further, that Jofeph taid to the King, That it ftood not én bis natural 
Power and Might to know fuch hidden Things, but that God alone gave him to know 
it, fo that he needed neither Art nor magic Images about it, but God would interpret 
Good to Pharaoh through him. f 

24. Therefore fhould a Magus give up his Will to God, and fix his magic Faith 
(wherewith he will fearch the Figure of Nature in its Forms and * Conditions) in Ged, 
that he may apprehend the Word of God, and introduce it into the Figure of Nature, 
and then he isa right true divine Alagus, and may mafter the inward Ground with divine 
Power and Virtue, and bring Nature into a! Figure; he that practifes ofberwi/e herein, 
he is a falle and wicked Adazgus, as the Devil and his Witches are. 

25. And itis no way to be thought as if a Chriftian ought not to dare to meddle with 
the Ground of Nature, but that he muft be a Cied and dumb Image in the Knowledge 
and Skill of the fecret Myfteries of Nature, as Babel fays, Man ought not to dare to 
fearch and know it, it were Sin, which all of them one and other underftand as much of 
the Ground of Sin as the Pot does of the Potter. 

26. When they thall tell bow Sin is Sin, and how Man does caufe God to be angry 
and in Wrath, then they have no other Way to turn themfelves to evade it, but Images 
or Cenceits of Opinions, which fhut up the Confcience in fuch Images and Conceits, fo 
that the Confcience is afraid of their Images, and the Ground of Sin, according to the 
feven Properties of Nature, (how their fat Kine are made lean and dry) they know 
nol, 

27. Oye Makers of Images, how does the Anger of God in the inward Ground 
of your own Nature threaten you with the feven barren Kine and Ears? Jofeph is out 
of Prifon, and declares the Counfel of God to Pharaoh. 

28. The Time is even at Hand wherein the Figure of Pharaoh thall be brought to 
Effect, your Images of falfe and wicked Magick fhall be manifefted to the whole World 
by Fofepb’s Explanation of the Vifion: Break off from the Images, and pray to God that 
he would give you the Underftanding of Pharaoh's Vifions, and then you may be Par- 
takers of the feven good Kine and Ears within you, 

29. If not, then muft all your Images of falfe and wicked Magick be turned into 
fuch barren Kine and Ears, as they are indeed for the moft Part already in the inward 
Ground, and outwardly, at prefent, are devouring, and always devour the good Times 
and Years, for they have almoft quite devoured and fwallowed up into the Aby/s all 
Love, Faith, Truth, Righteoufnefs, Humility, and Fear of God, and at prefent alfo 
they devour all outward Food and Suftenance; they have devoured the Silver, and there 
is nothing left but meager and bafe Copper, and yet they are fo hungry and greedy, that 
they lie gnawing at the Copper, as a Dog at a hard Bone, and would fain have more to 
devour, and yet there is no more for them. 

30. Therefore they are fo hungry, that they themfelves worry and devour one another 
for Hunger, and bring their Land and Country into Dearth and Famine; but hereby 
they are made Bend-flaves to the Anger of God in the feven Properties of Nature, as 
the whole Land of Egypt was made King Pharach’s own in the dear Time of Jofeph. 

31. This Anger of God will hereafter give you Seed, that you muft fow Images and 
Idols, and devour them again yourfelves, as you have clearly done for a long Time, and 
muft be its Bond-flave Servants, as Egypt was to Pharaoh. 

32. Let this be told thee, O Egypt ot Clriftendom, by Fofeph’s Interpretation in the 
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Spirit of Wonder of the fxth Number of the Seals ; it concerns thee, awake, and behold 
the great Famine of Body and Soul is at Hand, or elfe thou muft be famifbed. 

33. Thou ftandeft at prefent in no other ® Figure in the Sight of God but that of= Or Refem- 
the teven ill-favoured, hungry, withered, lean Kine and Ears; the Biefing of God in blance. 
Body and Soul is departed from thee, that now thou uate? atter good Things and tem- 
poral Suftenance, and yet art thou not fatished with it; and the more that thou doft hun- 
ger and fuck upon Bones, thou wilt be ftill the more hungry, till thou haft devoured all 
thy good Kine in Confcience, both in Body and Soul, as alfo Land and People; and thy 
Form and Feature is fo ill-favoured, that the Princes of the inward and the outward 
Heaven cannot endure to behold thee, but help to judge thee to the Damnation of 
Death, fays the Spirit of Wonders in Fofeph’s Interpretation. 

34- Behold thytelf now aright; art thou not ééus ill-favoured and hungry ? Confider all 
thy * Faculties; thou art raving blind with great Hunger, for thou hatt {wallowed that * Powers, 
up into the Abyfs, which fhould bleis thee and make thee happy, and fet up the Hypo- pe and 
crily of thy Idol Minifters inflead thereof; Kightcoufnefs, Truth, Love, Faith, ‘Hu- ere 
mility, Chattity, and the Fear of God, were thy Bleiling, by which thou wouldeit be- 
come fat again ; but thou haft fwallowed up all thele Properties, and fet shine Idols in 
their Stead, and covered them with Chrift’s purple Mantle, and now the evil hungry 
Forn, Feature. and Properties of a Devourer are awakened in thee. 

35. The firit devouring Property covered with Chriit’s Mantle is Pride, viz. a Defire 
of Self-Might, under the lowly humble Mantle of Chrift, refolving to be potent and 
flendid as Lucifer under his black Hood, who yet always fuppofes he is the moft po- 
tnt, when yet, in the Prefence ot God, he is but a Lord in Fancy. 

36. The tecond Property of thy Hunger covered with Chrift’s Mantle is Coveteu/ne/s, 
viz, the Devourer, who devours himfelf, and gets from others their Sweat and Flem 
from their Bones, and devours it, and yet has nothing, but always lies like Poifon fuck- 
| ing cut itfelf,; this has devoured all Fruth, Righteoufnels, Patience, Love, Hope, Faith, 

-andthe Fear of God, and yet is but a mere Hunger at prefent it hath eaten all Silver from 
| the Copper, and yet looks as if it had devoured nothing, for nothing is to be feen in it, 
| but that itis more hungry than before ; it has devoured all good Times into itfelf, and 
4 fillalways devours all /rovifions, which God of his Grace beftows, and yet 1s every Day 
| more hungry with devouring; and though he could devour Heaven, he would devour 

Hell alfo, and yet remains a mere Hunger ftil. . 

1 37. The third Property of this Hunger covered with Chrift’s Mantle is Envy, viz. 
1 ihe Son of Covetoufnefs, and Pride is his Grandfather; this ftings and pricks and 
i nges in the Hunger, as Potfon in the Fleth, it ings in Words and Works, and 
| poifons all; it ies and cheats, and is never quiet: The more greedy Covetoufnefs is to 
| devour, the greater is this its Son, Exvy; it will poffefs all alone to itfelf, and yet hath 
| % Place of Ref, either in Heaven, this World, or Hell: It can remain neither in Hea- 
i - nor in Hell, it ftands only in the Hunger of Covetoufnels, and is the Life of Covet- 
q uineis. 

| 38. The fourth Property of Hunger covered under Chrift’s Mantle is Auger, which is 
4 the Son of Envy, and Covetoutnefs is its Grandfather; what Envy cannot fing to Death, 
| thac will Anger ttrike and fell to Death: It is fo evil and wicked, that it breaks and 
| Matters the Bones to Pisces; it always ¢hirfis after Murder, only that its Father and 
| Grandfather, viz. Covetoufnefs, Envy and Pride, may have Room enough; it deftroys 
Body and Soul in their Kind of Fatnefs, and waftes Country and City, and is further fo 
wicked, that it wouid deftroy Heaven and Hell, and yet hath no where any Reft. 

3y. Thefe are the four Elements of Hunger, which devour and fwallowup the feven 
fat Kine and Eats of Pharaob, and yet areas they were before ; and at prefent, Jofeph has 
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feen and manifeited them in Pkaracb’s Dream, fo that they are become manifef in the 
World, and are fet before the Eyes of the Watchmen, who fit in Council for Judgment 
what is to be done more with thele dry ill-favoured Kine, for God has given them the 
feven fat Kine of the Maniteftation of his Grace, but they Cevour all, and yet are fo very 
©Confitts in hungry, that Hell dwells ia their four Elements, and the Kingdom of the Devil ° ftands 
Ta ae in their Figure. - 
Condition, os __ 40. O Egypt of Chriftendom, thou hopeft for Geod, and yet defireft only to work 
Quality docs Wickednets! No Good fhall come to thee ; except thou die? from this Hunger, thou 
reprefent and wilt burit thyfelf afunder in this Hunger; whence fhall Good be interpreted to thee by 
exprefs. Fofepb, when thou thus hungereft the more? Nature generates in thee fuch a@ Thing as 
thy Hunger and Defire is, thou oughteft to hope for nothing, except thou converteft 
and puttett on Jofeph’s new Garment, and then the Lord will give thee his Spirit, f> 
that thou will fee and anderfiand thy Images, and put them away, and ftand with F2/2p6 
before the Face of God, as Jofeph before the Face of Pkaraob, and wilt be able to he 
and interpret the Wonders of God. 

41. And then the Lord will fet thee with Jofeph over the Kingdom of his Myferic:, 
that thou wilt rightly underftand the magic Ground of Faith, and wilt fearch no more 
in the Images of the outward natural Magick, as thou haft done for a long Time, but 
thou wilt fce the inward Ground, and with Jofeph rule over Egypt; that is, over the 
hath and wilt therein praile the Lord, and draw in his Fountain, and drink Water 

ife. 
Rom. x. 8. 42. For the Word, which thou fhalt now learn and underftand, #5 nigh thee, namely in thy 
Deut xxX14+ Nouth and Heart, thou art God's formed Word; thou muft learn to read thy cwn Book, 
which is thyfelf, and then thou wilt be free from all Images, and thou feett the Place, 
Gen. xxviii. of which it is faid, The Lord is bere, and then thou wilt attain the Life of Power and 
16. Virtue again, and become fat, and put away the Mantle of Chrift, and fay, Here is the 
Man that will walk in the Footfeps of Chrift, and will follew and imitate bim, and be 
Phil. iii. 10. like and comfermable to kim in his Life and Image. 

43. This whole Hiftory of the Dreams of Pharach are an Image, whereby the Spirit, 
under an outward Action, portrays and typifies the buman Ground, how good God 
created him, and fet him in his Fatnefs, and how he is thus deftroyed by Satan's Envy 
and Poifon, and changed into fo ill-favoured an Image. , f 

44. But in Yofeph the Spirit reprefents a Figure, fhewing how a Man muf again 
Jpring up through the new Birth out of this Poifon, and how he fhould be fet betore 
God again, and how God gives him his Spirit, and makes him user in his Houfe ; how 
he fhall gather in heavenly Fruits in Feith and a geod Confeicnce again{t the Time of 
Temptation, when the Dearth or Famine, viz. God's Anger, fifteth the Soul, 

45. Inwhich S:fting, that Fruit which is for Food, which ftands by the Soul in Re- 
pentance, and in which its little Pearl-plant with its Branches grows, it takes alcig, and 
bears good Fruit. 

46. Thofe Fruits are then Fc/eph’s Interpretation, as he declared God’s Counfel, and 
taught it to Pharach, fo the new Birt) brings forth fuch good Fruit and Doétrine, 

Gen. xli. 33 Which make known the Way of God to Mankind, and ftand before him with Wildom, 
—36. as Jofeph before Pharach ; and this we fee in Jofeph’s Counfel, after he had interpreted 
P Or Condi- his Dream, he faid to Pharach, Let the King lock cut fer a wife and prudent Man, wha 
tion of fuch ag ek z ; tie a 5 ž 
a Man; the 4y build Granaries for Pharaoh, where Provifion may be laid up, tbat Men may kave neej- 
Man Chrit, fary Sufenance in the Famine, which the Spirit fecretly reprefents in the ? Figure of Man, 
oe that a Man fhould look out for ©% wife Men, fearing Ged, which fhould help to gather in 

sin . the divine Treafury and Provifion with Wifdom and Underftanding, with Doétrine, 


4 Exod, xviii. o. Ago A . i 
24. Life, and Prayer, that thereby the divine Treafure and Provifion might be gathered 1n. 
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47. And then when the Time of Trial, Sifting, and Hunger comes, that God’s Anger 
might be thereby kept back and prevented, and not fo juddenly make both Body and 
Soul, Land and People lean, and devour them, but that there may be fomething for, Thoufand 
Provilion, concerning this God fays, he will do well so them that fear Ged unto a * thou- Generations. 
and Generations; and this Provifion thall continue to a thoufand Generations. Exod. xx. 60 

48. And Mofes fays further, This Saying of Jofeph pleafed Pharaoh and all bis Servants Gen. xii. 
uell; and Pharaoh faid to kis Servants, How can we find Juch a Man, in whem the Spirit 31745% 
of Ged is? Andbe Jaid ta Tofeph, Seeing God bath made ali this known to thee, there is none 
punderflanding and wise as thou, thou shalt be over my Heufe, and all my People fhall be 
cbedicnt to thy Word ; city in the Regal Throne I will be higher than thou. And further 
Piarach faid to Jofeph, Beboid, 1 have fet thee over the whole Land of Egypt, and tock bis 
Ring off bis own Hand, and gave it to Jofeph into bis land, and cleathed bim with white 
Sik Garments, and kung a Golden Chain upin bis Neck, and caufed bim to go in bis fecond 
Charict, and caufed it to be preclaimed before kim, This is the Father of the Land, and fet 
kim over the whole Land of Egypt. and Pharaoh faid to Tefeph, Lam Pharach, and witb- 
cul thy Will foall no Man fir bis Hand or bis Foot in the whole Land of Egypt; and be 
called bim bis fecret Council, and gave bim a Wife named Ajnath, the Daughter of Potipbar, 
Prigh of ON, : 

49. This now is the moft excellent Figure in the whole Bible, that there is no where an 
the like to it of any Man, and he ftands in the Figure of an approved tried Chriftian, 
who has out-ftood all Trials, whom the Spirit of Chrift has led with himfelf quite 
through his Sufferings, Death, Hell, Prifon, and Mifery, as the only God, vz. the 
great King fet him before him, and tried his Wifdom, which he had received in the 
Procefs or Imitation of Chrifi, when he received him with Joy, and gives this Tefti- 
| mony of him, there is none fo wife as thou, who would Jo hiddenly introduce his Life 
| in Patience, through Death and Hell, to God, as thou. 

50. And as God gives him full Power over his Kingdom, and in his Love makes 

him his Helper and 4/f/tant, as a Council of a King helps and affifls a King to govern 

| kis Kingdom; fo alfo God fets him in his Kingdom, and rules dy bim, and gives him 
| his Seal, and Ring, viz. the Humanity and Deity, in the Love of Jefus Chrift, to his Soul, 
and caufes him to ride in the fecond Chariot after him; that isy where God’s Spirit gocs, 
there always goes fech a Man after it, and the Devil, Death, and Fell dare mt touch 
kim any more, for thus he gets Power over the Devil, Death, and Hell, and alfo over 

lis mertal Fleth and Blood, as Fo/épb over the Land of Egypt. . 
| 51 And as Jofeph quickly withdrew and built the King’s Granaries to lay up Pro- 
| vions, fo alfo fucha Man, who according to his inward Ground fits in the Kingdom of 
{| God, builds for God his Lord many fuch human Houfes, viz. Men's Souls, in which he 
| kys up in Store the divine Overplus, which God gives him in Chrift Jefus, viz. the 
4 cvine Knowledge and Wifdom, with good Inftrufiton, Doétrine and Lite, fo that his 
q Vottrine {preads abroad, and mulciplies as Sands in the Sea, fuch innumerable {preading 
| Branches his Pearl-plant puts forth, that many Hundred Thoufand Souls eat thereof, as 
1 UFyeph's Provifion in the Famine. 
| 52. And then Potipbar’s Daughter, that is, the Daughter of the Prieft of ON, viz. 
| te true Chrifianily, is given him for a Spoufe, which he is to cherith and love, and - 
| bgets of ber thele two Sons, as always travelling in this Way, and then- they walk with Gen. xli. so. 
| Walhed Hearts, as Jofeph, before the Time of the Famine in Egypt, begat of his Wife Ger xhi. 
| Monaffeth and Epbraim, and fo it was reprefented to him with thefe Names, how God 
bad in the Houte of his Mifery caufed him to grow great, and gave him much. 

53- And then alfo a Child of God fets open his Cheits of Treafure, when the Famine 
tomes, that the Anger of God fifts the World, as Fefepb did his Granarics, and im- 
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parted to his Fellow Twigs therewith out of his Chefts of Treafure, that they perih 
pot in that Famine. 


EAD NPIN AINAANI Yi 
The Sixty-ninth Chapter. 


How this Famine went through all Lands, and bow Jacob fent 
his Sons into the Land of Egypt for Corn; and how they came — 
T Jofeph, and how he fbewed himfeif to them. What is “a 
thereby to be under ftood. | J 


Cen xlii LERA ZALAH I S Chapter, concerning Fofepb and his Brethren, is a Figure, fhew- i 

OG N ing how fucb a converted Chriftian, which has already entered with 

Q T av i Chrift into his Procefs, and has now overcome, in the End alfo for- 

, Q E w gives and rewards his Enemies with Bounty, who have brought him 

GBE® Fy into Chrift’s Procefs with their Perfecution aS wicked Devices and 

Pa Pee Counfel; and how alfo their Sins are fet before them, and how the 

BAR are brought into Anxiety and Neccffity, and how in the End, of ee 

Grace, they are releafed from Pain and Punifhment, and how .»od is fo gracious to them 
upon their Converfion, that he not only rekafes the Punifhment, but dleffes them wih  - 
his Gifts and Benefits, as here Jofeph did to his Brethren. T 
2. But then next is alfo reprefented, in this Figure, how earneftly and feverely God j 
fhews himfelf againft Sin, as here Jofeph againft his Brethren, and yet God is not earne 
to punifh the repenting Sinner according to the tharpeft Severity, but he fets himili 
ftriétly againft the Soul in its Confcience, that Sin may awake and be acknowledged, 
and that Repentance may be the greater, that Man in juch Terror may be bumbled tor 
Sin, and quite depart from Sin, and be angry with it, and utterly hate it, when he 

knows that Sin has fo terrible a Judgment in ir. 


De ge ae 


The Hiftory fays thus: 


Gen. xiii. 3. But when Jacob faw that there was Plenty of Corn in Egypt, be faid to bis Sons, We 
Eak do you lock fo leng about you? Bebold, I bear, there is Plenty cf Corn in Egypt, go deui 
Ten Bre- thither, and buy us Corn, that we may live and uct die. Then the ten Brethren of Jor 
thren. went down, that they might buy Corn in Egypt, but Jacob cosuld not fuffer Fofeph’s brotha 
Benjamin togo for ke faid, Some Mifoap may befall him. i 
4. Now this is a Figure, firit thewing, that when Man finds himfelf in the divi 
Anger in this Famine, that as to Righteoufnefs he is in Want, as Jacob and his Children 
in the Famine; then the Father fays in the Confcience to the Soul, Why dingeref thou 
fo long looking about thee? Go down into Repentance, where there is Plenty of Righ 
teoufnefs in the Death of Chrift, where Chriit gives Righteoulnels for, and inftead et 
thy Sins, if thou heartily curneft to him: And thus the Father beftows his Will, and 
intruduces it into the Sinner’s Rep-atance and Converfation. 
p. But Benjamin, Fo/eph’s Brother, that is, the Humanity of Chrift, he gives not a 
i 
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it prefently therewith; he firft beftows upon it its finful Brethren, that is, he gives it firft 
his ‘lerrors into its Coufcience, and hides his Comfort in his Grace, viz. the true Ben- 


jamin, Fofepb's Brother, trom the * Properties of Sins, and fends the Properties of Sins, + Sinful Af- 
viz. thoje wherein Sins have been wrought and committed after Grace, to buy this Corn fcdtious. 


of Jofeph, viz. of Chrift. 

6. The Sinner mutt dim/e/f enter upon it, and with Earneftnefs enter into the Suffer- 
ing and Death of Chrift, and die from his Sins in the Prefence of his Grace, inthe Prifon 
of God's Anger, and calt himtelf upon 7o/eph’s, viz. Chritt’s Mercy and Grace, and not 
ftay without, and fay, With Chrift there is Plenty of Grace, and fo amufe and comfort 
himfelt with Grace; no, that quickens not the poor Soul: Thou muft go down into 
Egypt to thy injured Brother, whom thou haft cait into the Pir, by thy Sins within thee, 
and muft in great Humility come into his Prefence, though thou wilt not fuddenly know 
it, ull he in his Mercy fhalk give thee to know it, and then thou muft in Chrift’s Power, 
Might and Glory, which he gotin his Refurreétion, buy Corn for the poor Soul, that 
it may live and not die, as Yacob faid to his Children. 


7. And Mofes Jays further, Thus the Children of Ifrael, and others with them, came to Gen. xti. 
buy Corn, for the Famine was alfo in Canaan, but Fofeph was the Ruler of the Land, and 5-8. 


fold Corn to all the People in the Land: Now when his Brethren came to bim, they fell dosyn 
with their Faces to the Earth before bim, and be faw them and knew them, and carried bim- 
fof Brangely towards them, and {poke roughly with them, and faid to them, Whence come ye? 
hy. faid, Out of the Land of Canaan, to buy Food. But though be knew them, they knew 
nob bim yet. 

8. This now is the firft State and Condition of the poor Soul when it turns to Chrift, 
to fetch Food from him ; then he looks upon the Soul in its Will, totally in its Effence, 
to fee whether the Free-will had fet itfelf towards him; and now if the Soul be converted, 
then he knows it, but firt he ¢errifies the Confcience, and fets himfelf roughly, and 


fems ftrange towards the Soul, as he did towards the Canaanitifo Woman, and hides his Mat. xv. 26. 


Grace from the Soul, till it heds forth its Repentance, and bows its Face in the Pre- 
fence of Chrift, and acknowledges its Tranfereffions, and totally bows down itfelf to the 
Pit of Judgment, and yields itfelf into God’s Anger and Punifhment, and to the dying 
of icfelf. 

9. And then Chrift looks into it, and lays faft hold upon it with the ftri Hand of 
God’s Anger, but his Love and Grace Aides itfelf therein, and that is ic which ftirs up 
the Sins of the poor Soul, and difturbs them, fo that it is terrified and afraid in the Pre- 
fence of God: When the Soul ftands and cries to God; then fays Chrift in the Conicience, 
Who art thou? Behold thyfelf now, whether thou art worthy of me? As FYofeph did 
ibd when he faid, Who are ye? And fet himfelf rovgbly and ftrangely towards 
them. 


10. And Jofeph thought on th? Dream whith be bad dreamed concerning them, and faid to Gen. xiii. 9. 


thim, Ye are Spies, and are come to fee where the Land is open, that is, Chrift thinks on 
his Mercy, and on his bitter Paffion and Death, and fays to the Soul, Thou art a Spy, 
and comeit to me only to fee where the Gate of my Grace is open; but that fhall noc 
help thee; thou muft do otherwift, thou muft firft enter into the Gate of my Suffering 
and Death, or elfe thou art but a Spy, and wilt fee the Gate of my Grace ftand open, 
that thou mayelt cover thyfelf with it as with a Adawtle; thou mult be in earneft, or elfe 
thou wilt be but treacherous to me, and take my Grace into thy Mouth. 


11. And Fofeph’s Brethren anjwered bim, and faid, No, wy Lord, thy Servants are come Gey, xti. 
to buy Food, we are all oxe Man’s Sons, we are boneft and true Men, we thy Servants were so, 11. 


never Spies: That is thus much in the Figure ; defore the Properties of the Soul in their 
way rightly know themfelves, when the Anger of God is prefented before their Eyes, 
ox. IIL, Kkk l 
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viz. palies into their Effence, then the Soul thinks it is wrong that is done to it, for it 
thinks, if it comforts itfelf with the Merits of Jefus Chrif, and believes on Chrift, that 
he is the Son of God, and has fatisfied for the Soul, then it ought not to be blamed 
for a divine Spy and unrighteous Hypocrite, it is righteous through the Juftification of 
Chrift, fecing it believes the fame, that it is applied co it for its Benefit. 

Cen. xlii. 12. 12. But as Jofeph faid to bis Brethren, No; but ye are come to fee where the Land is 
open: Thus alto the Spirit of Chrift blames the Effences of the Soul, for it proves them 
that they are not yet broken, and have fill Self-defres in them, and will inftantly lay 
hold on Grace, viz. the open Gate, which avails not the Soul; ic muft firit enter into 
Chrift’s Suffering and Death, and put them on firit through earneft Repentance and 
Converfion of its Will, and then it may enter through the open Gate, through Chrift's 
Wounds and Death, into his Refurrection. 

Ger xlii. =, 13. Further, Zofeph’s Brethren fay, We, thy Servants, are‘ twelve Brethren, Scns of 

n se one Man in the Land of Canaan, and the youngest is fill witb our Father, but one 1S nol in 

Brethren, Being. Jofeph faid to them, That is it which 1 told you, ye are Spies, in this will I prov: 

you by the Life of Pharaoh: Ye hall not go from bence, except your youngeft Brother con: 
hither : Send one of you bence, that may fetch yeur Brother, but ye shall be Prifoners, fo cil! 
I prove your Saying, whether your Ways bein Truth cr not, for if nst, then are ye Spies, by 
the Life of Pharaoh: And they put them together in Ward for the Space of three Days. 


The inward precious Figure ftands thus: 


14. When the Soul does thus draw near to Chrift, and will iaflextly put on his Re- 
furrection, then fays the Spirit of Chrift in the Soul’s Eff:nce, This is that which I told 
thee, thy Efences are Spies by the Life of Ged; in this wil I prove them, whether 
they come to me in a faithful and right Path, and whether they bring with them to me 

a -their youngeft Brother, viz. the true Jofeph’s Brether, that is, the incorporated Line 
of the Covenant of Grace, in their, in Adam, faded heavenly Subftantiality, viz. the 
incorporated Ground of Grace which was effected in Paradife, fo that the Soul’s Eftences 
with their moft inward Ground turn in to me, and in me, elfe they come but as Zip- 
crites and Spies of the Gate oi Grace. ey ie 

15. This is rightly called fetching the youngeft Brother, for that fame incorporated 
Grace in the Promile, effected in Paradite, is the Soul’s youngelt Brother, which it 

. hides and covers with Sis, and in the Beginning of its Repentance it leaves him at 
"Orwith, Fie“ by the Life of God. 

16. Therefore fays the Text of Mofes very fecretly, He will prove them dy the Life 
of Pharaoh, which is as much as to fay in the Figure, ży the Life of God, «ith whom 
this youngeft Son flayed behind, bin muft the repenting Man bring along with him to 

“Koree Days: the Port of Grace, or ele he muft lie Y three Days fhut upin Prifon, till he bring kin, 

* Three Prin- ag Fofeph’s Brethren did; that is, elfe muft the * three Principles in Man lie fo long ia 


ciples. ods ae A Dre. 
i Prifon in the Anger of God, and cannot buy divine Food, unlefs they have this the: 
youngeft Brother with them; that is, the Gate, wherein Chrift in Man, in that are 


Image of the heavenly Werld’s Subflance which faded in ddam, arifes from Death, 
wherein he may have his dwelling Place. . a 

17. Thus a Man is proved by the Life of God, when he turns to God, to try whether 
he turns wke” and altogether to him, and brings this incorporated Ground of Grace wi 
him, wherein Chritt will and fhall manifeft hinvfelf; if not, then fays Zo/cph, tharis 
Chri, to the Soul’s Afences, Ye are but Spics to the Lite of God, and arch oriy for 
the Jultibcation of Man from the Suferings and Merits of Chrift ; that is, ye leara omiy 
"E r 5 į f : ; . ` Ce 
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the Hiftery, and take the precious Covenant of God in your Afeuths, and flatter your- 
felves with Chrift’s SatistaG@ion, and remain fill only as Spies of Grace; but that 
fhall nothing avail you or kelp you, though itis likely you may {py out the Kingdom of 
Chrift, my Anger and Righteoufnels in my Zeal and Jealouly thall yet bold you in- Pri- 
fon with all the three Principles, as long as you bring not the moft inward Ground of 
your Subftance along with you, (this is called fetting a// the twelve Sons of Faced before 
Fofeph, that is, before Jetus) and fall at his Feet with Body and Soul, inwardly and 
outwardly with all your Faculties and Powers, and yield them up into his Grace. 

+8. For it is not faid that they can take the Grace, but that they thould fink down 
into Grace, that Grace may give itfelf to them; for Man’s Ability to take it is f, Self- 
will is rent off from God, it mult wholly fink down into God, and leave off willing, 
that God may receive it again into his Grace. 

19. O Babel! How home does this hit thee? Thou art by or before the Life of God 
with thy Hypocrify but a Spy of the Grace of God, thou doft but feek for the Gate of 
Grace, and how thou mighteft with thy ow» Will, without thy inward Benjamin, enterinto 
the Kingdom of Chrift; yes, thou wilt be outwardly an adepted Child of Grace, whole 
Sins are forgiven through the Merits of Chrilt, and yet continueft to be Babel, and a Fa- 
ble, and wilt not be a Chriflian in Chrift; thou wilt needs pafs into Heaven, but that 
will not avail thee; Jofeph, that is, Chrift, holds thee imprifoned in the Anger of God 
both in Body and Soul, unlefs thou givet him Benjamin, viz. thy inward Ground, and 
then Heaven goes into thee, and Chrift ftands up in thee out of the Grave, fo that 
thyfelf art rifen from Death, and then thy fpying and prying have an End. g 

20. O ye high Schools and Univerfities, and all you that will be accounted the Minifters 
of God, and to teach the Way of God, and contend and difpute about it: What 
are ye ? Look upon yourfelves in this Figure; you appear to be no other than Spies ; 
you always fearch, and yet you lie ftill in Prifon ; God will have it fo no more; for he 
himfelf tries the Thoughts of Man, and is himfelf prefent in all Things: His is the Un- 
derftanding, his is the Knowledge of the Kingdom of God, without him you know nothing. 

21. Your Spying and Knowing help you not into the Kingdom of God; you cannot 
enter therein, except that go forth in your Life, that is, except it be manifefted in your 
Life, that ye are God’s Children in Chrift, in his Suflerings, Death, and Refurreétion, 
in himf{cif, not through an acquired Hiftorical feeming Faith, but effentially as a Branch 
on the Vine; you muft be a Twig onthe Tree, you mutt have Chrift’s Life, Fliefh and 
Blood, operatively and fubftantially in the faward Ground in yeu, and you mult be- 
come Chrift, elfe you are all one and other but Spies, Searchers, and hiftorical Chriftians, 
and no better than Jews, Turks, and Heathens, 

22.0 ye fimple Men, let it be made known to you; go but forth from the Tower of the 
confounded Languages, then may you fen come to the right: feck Chrif at the Right Mat. xxvi. 
Hand of God within you, he fitteth there, unlock your Wills, that is, give them up to 64. _ 
him, and he will unlock them wellenough; your Repentance mult be earneft, or elfe you oe Vite:5 5 
are all one and other but Spies. China 

23. Gaze about no more, it is high Time ; 7 the Time is truly born, or at Hand, * your + Rev. i. 3. 
Redemption draws near , * the Bridegroom calleth his Bride, you muft indeed into the Pri- 22. 10. 
fon of Fofepb in this Famine, if you will not [bring your inward Ground of your Hearts pope HIER: 
into Repentance with you.] Amen, be it fo. ena 

24. And Mofes fays further, But on the third Day be faid to them, If you will live, then Gen. viii. 
do thus, for I fear Ged, if you be honeft and true Men, let one of your Brethren lie Captive in 19» 20 
your Prifon, but as for you, go your Ways, and carry Home what ye have brought for your 
Hunger, and bring your youngef Brother to me, and fo I feall believe your Words, that ye may 
not die: And they did fo. 
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25. When the Soul draws near to God, and will work Repentance, and that its ig. 
ward Ground is yet wholly fhut up in Vanity, fo that the Mind is fill banging to itfelf, yer 
if it will not give over Repentance, and notwithftanding it cannot be free from the earthly 
Defires, but continues in Prayer, then indeed God the Father lets the Soul’s Evences out 
of the Prifon of his Anger, that the Mind is well eafed again, like one that is releafed 
out of Prifon; then fays the Mind thus, I am very well ea/ed in my Prayer in this 
Repentance. 

26. For God’s Anger has releafed Nature out of its Prifon, that it fhould with 
great Labour and Indufiry prefs in to God, for in its Prifon it cannot do fo, for it is in 
oat and beholds only its committed Sins which continually drive it back, that it 
is afraid, ° afhamed and daunted in the Prefence of God; but when the Anger lets it 
loofe, then it gets Power and Virtue of Prayer, and the Work of Repentance. 

27. But the Anger of God holds it continually with one Band, as Jofeph held one Bre- 
ther in Prifon, till they brought the laft Brother alfo; and thus muft the poor Soul re- 
main tied with one Band of the Prifon of Death, till ic theds forth the laft Brother, viz. 
the inward Ground, and comes before God and fays, Lord, I will forfake all for Chriit’s 
and my Salvation’s Sake, and give up my Will wholly to thee; caft me into Death or 
into Life, into Derifion or Scorn, into Poverty or Mifery, as thou wilt, I will cleave to 
thee, I will vot play the Hypocrite before thee, and give thee but half my Will any more, 
as I have done. 

28. And then if the Earneftnefs proceeds to PradZice, that God perceives that it is in 
Earnet, then will alfo the laft Brother be let loofe, that is, then will alfo the /a? 
Band of the Anger of God be loofed; but in the mean Time, ere it thus come to pals, 


_ the Soul muft lie Captive in one Band. 


29. But neverthelefs God fays to the other releafed * Forms of Life, Now go your 
Way with that which you have at prefent in this Repentance bought or gotten of me, 
carry it Home; that is, defile it not again, live of it, and partake of this prefent Grace 


_beftowed, and carry it in to the Honour of God, that i: may come before God with the 


Operation of it. 

30. Mofes fays further, But they faid one among another, we trefpaffed againft our Brother, 
that we faw the Anguifo of bis Soul, when ke wept to us, and we would not bear bim, there- 
fore now this Trouble comes upon us; Reubin anjwered them and faid, Did not I tell yeu as 
much when I faid, Sin not azainft the Lad, and ye would not bear? and now is bis Blood 


required , but they knew not that Jofeph underjiccd it , for be fpake ta them by an Interpreter, 


and be turned himfelf from them and wept , aud when be turned himfelf to them again, and 
Spake with them, be took Simeon from among ttem and bound bim before their Eyes. 

31. This Figure now is the Karneftnels of Repentance, when Man in his Repentance 
ftands before God, when he feeks to God, and weeps to him, when his Conference and 
Sins awake, as here the Brethren of Jofeph did, then he fays in himfelf, This I have 
merited and deferved by my Sins, that I have elped to deride, fcorn, and crucify Chritt 
within me, and without me in my Fellow-Members, and have not regarded the In- 
treaties and Beleechings in my Fellow-Chriftians, but have fcorned, derided, and 
judged them to Damnation; at prefent it touches me home, when I will turn to God by 
Repentance; now bis Sobs and Tears withhold me, in that I have driven him away, 
for my Voluptuouthels, Jefling, Sport, and Wantonnefs, now I ftand here, and se 
Heaven in me in my Conicience rs become as Iron. 

32. Then Says God in the Confcience, Haft thou not known well enough ? Moreover, 
have Inot cauled my Word tobe told unto thee? Thoukaewf well that thou didi wrong, 
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but thy evil ftubborn Self-will muft reign, and now thou wouldft have Grace; and the 
Devil fays, It is to no Purpofe; Grace is gone, Heaven is out up, Hell is open; leave 
of, thou will not attain it. 

. But the great Mercifulnefs in the Grace of Chrift in the inward Ground preffes in 
with his Pity and great Compaffion, although at prefent he fill hides his Countenance 
of Love from it, that the Soul does not know it, and makes the troubled Soul full of 
Mifery, that in Self it Ze/eecbes and weeps before God, and accounts itfelf guilty of all 
Evil and Wickednefs, and begins in fuch kindled Lamentation bitterly to complain of 
its Sins, and to be forry, and is allo fo full of Shame in the Prefence of Chrift, that ic 
hides its Countenance before God, and knows not what to do for Lamentation ; for ic 
fees in itfelf with its own Eyes, that the fevere Rightcoufnefs of God holds and binds it 
in its Life, as the Brethren of Yo/epb muft fee, that their Brother was bound for their 
Sins before their Eyes. 

34. For though Chrift be ftirring in the Soul’s Effence in the inward Ground of the 
incorporated Grace, and fhatters it, that it fees and bewails its Sins, yet he fets himfelf 
very trangely againft the Soul,and will not touch it with any Beam of Love ; as Jofeph fet 
himfelf ftrangely, as if he underftood not their Speech, and {pake to them by an In- 


terpreter. . 
35. This fame Interpreter is even that which brings the Soul into fuch Repentance, Nere, The 


which otherwife could not be; for it has nothing more in its own Power but zis, that it Soy A 
may turn its abyffal, unfathomable, fupernatural Will towards God, viz. that, out of Gu tM 
which it is proceeded, and there ftand itill, which yet is very hard tor it, and yet pefidle, 

unlefs its Will has quite broken off itfelf from the incorporated Gate of Grace, and 

given itfelf up to the Poifon and Infedticn of the Devil, fo that the Will of the Abyfs of 

the Soul is entered into ‘a Figure of a falfe or wicked Thifle, and be wholly poifonous, ¢ The Condi« 
then it is hard, for then it afks not after Repentance at all, but is carelefs and negligent, tion, and 
and chdurate, and defires at no Time to convert, neither is it forry. for any Evil or Wick- Quality. 
ednefs, but takes Delight therein, and rejoices at it, fo long as it carries the Body about 

it; and then it is quite loft; but where there is yet a istie Spark of divine Defire left, 

there is Remedy. 

36. And Mofes fays further, And Jofeph commanded to fill their Sacks with Corn, and to Gen. xiin 
put every one’s Money into their Sack again, alfo Provifion for their Journey, and they did fo 25—28. 
to them, and they laded their Burthens upon their Ajfes, and went their Way , but when one 
of them opened bis Sack to give bis Afs Provender in the Inn, be perceived bis Money that lay 
appermoft in the Sack, and faid to bis Brethren, My Money is reflored to me, fee, it is in my 
Sack: Then their Hearts failed them, and they were afraid, one with another, and faid, 

Why bas God done this unto us ? 

37. This now is the moft lovely rich Figure, fhewing how God takes nothing away 
from the repenting Sinner, when he in his Will gives up all, and refolves to cleave fled- 
fatly to God; he takes no Reward or Bounty from him, or any Thing elfe; neither does 
he take away his éemporal good Things, when he does yield up all to God, and forfakes 
Selfifhnefs; and then God fills his Sack, and reftores him all that Money which he gives 
to the Poor and Miferable, in his Blefling again, and lays it aloft in his Provifion, that 
the Man fees, that God has afforded it to him again in his wonderful Blefing. 

38. At which a Man often wonders how it comes to pafs, that temporal Maintenance 
befalls him in fuch a wonderful Manner, when he has not fought it, or knows any thing 
of it; and itis likely ftands amazed at it, queftioning whether he fhould receive it or no, 
and thinks verily, it is done for a Temptation to him, as here Sofeph's Brethren thought 
that Yofeph tempted them thus, that he might have an Occafen again them. 

39. And this fignifies the inward Bounty of Chrift, that when the poor Sinner pours 
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forth his Heart before God for Payment to the Grace, and returns what he has to God, 
-then God fills the Sack of his Heart full with the Grace of Chrift, and gives him fill 
ood Provifion, viz. Underfianding and Wifdom in the Way of his Pilgrimage, wherein 

¢ is to journey through this Valley of Mifery home again into his Father’s Country. 
40. But by this Journey and Pilgrimage, wherein the ddamical Man’s Sack is filed 
with heavenly good Things, the Kingdom of God’s Auger, as aio the Earthline/s, are 


` ‘robbed of that which they have in Man, as is to be feen in this Figure. k 
Gen. xlii. 35, gt. For when Jacobs Sons came Home to their Father, and teid bim bow it bappentd o 
36. them, and poured out their Sacks and found the Money again, and would bave Benjamin ai 


into Egypt , then faid Jacob, Ye bave robbed me of my Children, Jofeph is no more in Being, 
and Simeon is not, and you would take away Benjamin, all this gors azainft me. 

42. Here Jacob their Father ftands in the Figure of the outward Nature’s Self, fhew- 
ing how Nature complains when it is bereaved and robbed of its Right, and of tha: 
which it has begot and drought to Light, and Rands very excellently in the Figure; fc: 
the outward Nature fays, when it fees the divine Gifts in idelf, whereby it lofes the 
Right of its Selfhood, I am bereaved of my Mightand Strength; Jofeph, viz. the iawad 
Ground of the Kingdom of Heaven, which I had in Paradite, that is no more, and fo 
will alfo thefe Gifts of my Power and Authority, viz. my Children, that is, the Preperties 

- of my Nature, be taken away, it all goes againit me; I muft fufier myfelf to be be- 
reaved, 
‘Gen. xlii. 37-43, But Reuben faid to bis Father, If I bring not Benjaniin to thee again, then flay myt tuo 
* Two Sons. Sons; pive bim into my Hand, I will bring bim to thee again; that is, God comforts Nature 
and fays, Give me thy Forms, Quality, and Condition, viz. thy Children, into my 
Hand, I will but bring them to Joyeps, that is, to Jefus, and will give them 40 thee agamn, 
thou fhalt lofe nothing; if I do not, then flay my two Sons with thee, that is, flay the 
Sirf and fecond Principle. 4 

44. Which is even done, if Nature be bereaved of its Forms and Condition, then muh 
ceafe in the Nature of Man the Kingdom of God in Love, and alfo the Kingdom of Gul 
in the Might of the Fire, fo very fecretly does the Spirit of God delight to play in the 
Figure of Regneration, which Explanation will fecm ftrange to Reaton, but we know 
what we write here, which is xuderfiocd by thofe of our Society. 

Gen. xiii. 38.4.5. And Jacob foid, My Sen Benjamin fall not go down with you, for bis Brother is dici, 
and be is left alone, if any Miifbap befalls bim in the Way that you travel, ye will bring mi 
grey Hairs with Sorrow of Heart into the Grave ; that is, Nature is faint, when it muft enter 
into the Death of Chrift, and is afraid of dying, and will by no Means come to it; itex- 
cufes itfelf concerning its heavenly Jofeph which it had, viz. the heavenly Image, which 
while it cannot comprebend it, it fays, it is dead; now when thefe my Forms and Qualities 
‘of Life in this way fhall get Mifhap again, then muft J perifh with Sorrow of Heart, and 
my Life has an End. pi 
‘T! Le 
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The Seventicth Chapter. 


How Do Sons went into Egypt again, becaufe of the Famine, to 

oleph to buy Corn, and took Benjamin with them; how Jofeph 
caufed them to be brought into his Houfe, and to eat at his Table; 
what is thereby to be underfiood. 


1. Kasad vera O W this whole Chapter prefigures to us the moft excellent Image, Gen. xliii. 
SA a K reprefenting, how firit the curward Nature, in this Procefs, when it 
aA A fhall give up its Will thereinto, that its Lifes Effences fhall go into 
eyed N pe |. sey SASN : 
w w Egypt, that is, inte the Death of Chrift, is very fearful, timorous, 
Ey 4 a abafhed and daunted, and yet in the End is willing and ready, that 
EST all its Forms and Conditions of Life might enter into the dying of 
Self, viz. into the true Egypt, upon divine Confidence, that it brings 
the Will of God with it thereinto. 

2. And then, fecondly, how the Forms and ‘Conditions of Life are afraid before‘ Powers or 
Ffepb, that is, before the Face of God, feeing they feel in them an evil Confcience, as Faculties, 
Faicch’s Sons were afraid beiore Jc/epb, for they thought continually God would punifo 
them for ‘Jo/eph’s Sake, at which they trembled. ` ; 

3. And thirdly, how God, with the Forms of the foulith Nature, carries himfelf firft 
fy fri-ndly, and frit gives them heavenly Bread of bis own Subflaace, and yet but in a 
fringe Form; as Jofeph invited his Brethren for Guefts and fed them at his Table, that 
they cat and drank plentifully, and were merry, and afterwards let them go in Peace, 
but prefently after came with a ferrible Trial, in that he caufed his Cup to be laid into 
Benjamin's Sack, and purfued arter them, and fetched them back again, all which ftands 
powerfully in the Figure of a repznting Sinner, fhewing how it goes with him, till God 
mhis Love gives him to kasw Lim. 

4. Mofes’s Words follow thus; This Famine was fore in the Land, and when the Corn tsas Gen. xMiie 
[reat which they bad brought cut cf Ezypt, their Father faid to them, Go again and buy us'—5- 
alittle Food: Then Judab anfwered and faid, The Man obliged and charged us firitily, and. 
fiid, Ye foall net fee my Face, except your Brother be with you, now if thou wilt fend our 
Brother with us, then we will go down and buy far thee to eat, but if thou fendch him nct, 
we will not go down, for the Man kath feid to us, Ye foall uct fee my Face, unlefs your Bro-- 
ther be with you. Tee Be 


« 


This Figure ftands thus’: 


5. The Soul of Man ftands in thrze Principles, viz. in the eternal Fire’s Nature, and 
in the eternal Light’s Nature, viz. in the Love-fire, which extinguifhed in Adam, for 
which Caufe at prefent the Strife is; and thirdly it ftands in Spiritu Mundi, in the Spirit 
of the World, in the Kingdom cf this World, viz. in Mortality and Refleraticn. 

6. Therefore now underhand us right; thus when the inward foulith Ground, viz. the 
ternal Soul from the Father’s Property of the Word of God, turns back again, and 
looks about after its little Fear/, viz. after the fecond Principle of the angelical World’s 
Property, then it will perceive that it was loft in Adam; from whence anfes its Miery 
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and Return again, and as foon as it returns again, God gives his Grace into it again, 
but unknown and not underfiood by it, and *he defires that the inward Fire-foul, <z, 
the Center of the eternal Nature, fhould, with the /crce of Grace infpoken or infpired 
in Paradife which was wholly incorporated, turn to God again. 

J. In which divine Defire this great Unquietnels arites in the Soul, that it thus goes 
into Repentance, when it fees that it has loft its Ability ; neither may, nor fhall, nor can 
it, in any other way, again attain its firft Pearl which it had, and come to divine Sa/vs. 
tion, unlefs it turns with its Fire’s Might wholly again into the Ground of the incorporated 
Grace, and gives itfelf up thereto. 

8. And now when the outward mortal Soul, viz. the Nature of the third Principle 
of the Kingdom of this World, fees this, then it is afraid, as Zaccb was of his 
Children, and always shinks they will lofe Body and Life, Goods and Honour, and 
their Forms or Faculties of Lite will be bereaved of their ¢xtward Might and Authority 
which they havein this World. 

» 9. And then alfo the inward fiery Soul cannes ftir up its inward Ground, viz. the true 
Benjamin, and bring it along with it into Egypt, into the Frefence of Joseph, into earne) 
Repentance, into the Prefence of Jefus, unlefs the outward Soul from the Spirit of the 
World be brought down, and quite tamed and overwhelmed, that it alfo may in the End 
willingly fubmic toit, that the fiery inward great Soul might thus move itlelf in all the 
three Principles, and ftir up the molt inward Ground, viz. Fefeph’s Brother, viz. the in- 


` corporated Gate of Grace, together with all outward Effences or Faculties of the outward 


Soul, and bring them along into the work of Repentance, into the Prefence of the right 
Fofeph or Jelus, 

10, For the fiery Soul is threatned by Yofeph, that is, by Jefus, that if in its drawing 
near, it brings not along with it the moft inward Ground, viz. the Brother of Jo/eph or 
Chrift, which in its Manifeftation becomes the Temple or Chrif, then fhall its Band of 
God's Anger not be loofed ; its Brother Simeon fhall remain in Priton, till it alto ftirs up 
and brings with it Fo/feph’s Brother, viz. the moft inward Ground. 

11. Neither fhall its Sack be filled with heavenly Manna for its Food, that is, its Faith’s 
Defire fhall remain hungry and empty, and not be filled with divine Power and Virtue, 
unlefs it brings the Temple of Chrift, viz. the right Sack with it, whereinto the heavenly 
TFofeph Alls his Food. 

12. This now in the Text ftands in a Figure, fhewing how the old Adamical Man, viz. 
the old Jacob, thinks it to be very hard that he fhould let the Powers of his Life be 
carried along into Egypt, that is, into Repentance, into the Prefence of Jofeph or Jclus; 
efpecially when he fees that he muft break his Will, and part with all temporal Things 
for it, as old Jacob muft part with all his Children for this Food. 

13. It went hard with him, and yet the Famine and Hunger did fo prefs upon him, 
that in the End he muft yield, and be willing that all his Sons fhould go into Egypt; and 
his youngeft Son went along, and he was alone as one who had no Children; io whoily 
muft the outward Nature leave whatever it has or is in itfelf, as having no more Power 
and Ability as to earthly Things, and give up the Se/fEced of its inward Soul, which 
ftands in the drawing of God, that the inward Soul may take the outward Soul's Wil 
along with it into Converfion, and then the old Yacc, that is, the old earthly Adamical 
Body, remains alone in its Houfe of Sorrow, and knows not now what will become of it, 
when its Spirit muft go along into Converfion; then thinks the earthly Lucifer in it, viz. 
the fiefhly Defire, hereby thou wilt lofe temporal Honour and good Things, and be the 
Fool of the World; this will not ferve thy Turn and Luft. 

14. But the great Famine, viz. Sin, preffes the poor Life in all the three Principles, 


that it muft make ready and go into Egyat, that is, into Repentance, and feck aby 
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Food, and pray for it and defre it, from the true Howfholder 7e/epb or JESUS, and in 
fuch Prayer and Defire fall on his Face of great Humility before Joleph or Jefus, and 
defire Food of him. 

15. But that Jacob's Sons muft go twice into Egypt for Corn, and at the firt Time 
receive Corn enough, and yet they came into Danger thereby, *and were kept as a 
Pledge, has inwardly this Figure; wren Man at firj turns into Repentance, then firit 
the terrible Figure or Afpect of his Sins ftands before him, for they roufe him up, and 
the Confcience itands in the anger of God. 

16. As the Brethren of Jofeph ftood the firt Time before Ycfeph, when he held them 
for Spies, fo alfo Man ftands betore God as a Spy of divine Grace; tor he thinks he will 
tbis once enter into Repentance, that his old Sins may be forgiven him, but he has not 
yet fo flrongly tamed his Will, that the Will fhould think a Days of its Life, while 
the Body laits, to remain in fuch begun Repentance, but it thinks only for once thus 
to deftroy Sin in the Confcience, and to drown the old Sins in Repentance and Sor- 
row. 

17. And it comes alfo to that Pafs, that his Confcience, though perhaps at firft it be 
terrified, is in the End appeafed, and divine Food is given to him from the heavenly 
Jofeph, into the Sack of his Defire, fo that the Anger of God lets him go; but the 
Anger of God in his Righteoufnels takes a Pledge trom the Confcience, and keeps it 
to fee whether Man would continue to reft fatished with this Burthen of Food ; if not, 
then the Anger of God has its fir? Right in Soul and Body. 

18. As it happens to us poor Men, that we very flightly and lavithly fpend the frf 
Food which the heavenly Jofeph gives us in Repentance, and come again with great 
Hunger, Want, and Mitery of Confcience, and muft come to be poor again, and for 
this Reafon, becaufe we did not the firft Time bring along with us our Benjamin, viz. the 
moft inward Ground, in that our Will was not quite broken, and that we /uppofe we 
fall continue till our End in Repentance and divine Refignation ; but if it was done 
in the firt Repentance, then cou/d not God’s Righteoufnefs in the Anger take any Pledge, 
but muft leave us quite free. 

19. This Figure now, that Yacch’s Children muft go down into Egypt for Food twice, 
and at the fecond Time Jofeph was firft manifefted unto them, and the ¢hird Time they 
took along with them their Wives and Children, and all that they had, together with 
their Father, prefigures, that when Man through Sin has fpent and coa/umed the firit di- 
vine Food, that he muft hunger again, and be in Want in his Confcience, fo that his 
Confcience preffes him and complains, as a hungry Belly complains for Food, then he 
thinks on the firft Repentance again, how Grace happened to him before. 

20. But his moft inward Ground, viz. the Band of God’s Anger, complains againft 
him and condemns him, that he did not preferve Grace; it blames him for an unfaithful 
perjured Man, who has tated God’s Grace, and how it was beftowed on him of mere 
Mercy, and that he has for the Luft’s Sake of the Fleth fpoiled and loft all again, and 
then he ftands as one that is not worthy of any thing, fo much as to look up to Hea- 
ven, or thatthe Earth fhould bear him, that he has for fuch dafe Luft’s Sake of the Flefh 
fquandred fo precious a Thing again, and chinks yet with the poor Publican and Sinner, 
and with the loft Son the Keeper of Swine, he will turn again, and come to the Salvation 
of God; and then firit it is in right true Earnef, and then go Jacobs Sons, all one 
and other, the fecond Time into Egypt, into Repentance, to buy heavenly Corn, and 
then muft the old Adamical Facch, viz. the Body, ftay at Home in Calamity. 

21.In this Earneftnefs it is, that Benjamin, viz.the inward Ground, is frf taken along, 
and now the firft Willis broken, and goes no more in and with fuch a Purpofe, as at 
E Grit Time, and they come now no more as Spies before Jofeph, but as earneft hun- 
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gry Men, viz. with an earneft hungry Life, which, from all its Powers and Virtues, 
shungers after God’s Mercy, after the Food of Jefus Cirit. 

22. Here now begins the Earneitnefs in Fear and Trembling, and this is the true goin 
forth after heavenly Food, wherein the Canicience ftands in Anxiety, and Reafon de- 
fpairs of itsown Ability, and thinks, alas! God is angry with me; where fhall I keek tor 
Grace? I am not worthy of it; I have trampled it under Foot, 1 muft itand a/bamed be- 
fore God: Into what Deep fhail I go, where I may dere to lat up my Face to God, and 
bewail my Wants to him ? 

23. Then comes the poor Confcience, in Need and with Trembling, before God, and 
has not many Confeffions or Words, for it accounts itflf too unworthy to. fpeak one 
Word betore God, but fets itielf before his Face, and bows down to the Ground, and 
thus in itielf demerfes nielf into the molt entire and deepzft Mercy of God, into Chrit’s 
Wounds, Soffering,.and Death, and bezins, for its moit inward Ground, to /zé and to 
fly into Grace, and wholly give up iticlf thereto, zs 72/epb's Brethren came thus the 
fecond Time before Jefeph, and fell down betore him. 

24. And when ‘Zo/epb faw them thus, that they were all there and Rood fo humbly 
before him, he had io great Compaffion upon them, that be could not fpeak a Word 
neither, but turned him and wept: And this is the Stare and Condition wherein the 
inward Ground of the heavenly World's Sudjtance which taded in Adam, imto which God 
again infpoke or infpired his Word of Grace in Paradile, for an Enfign, Banner, Mark, 
and Limit, became living again in this Compaffion, wherein Chrift is affuredly born in 
Man in this Ground, and now inftantly aries through his Sufferings, from Death in 
Man, and there fitteth at the Right-Hand of bis Father; which Right-Hand is the fiery 
Soul from the Father’s Property in the Werd of the eternal Nature, and prefents the 
Soul in this Ground before the Anger of God, and fatisfies and fills it with Love. 

25. And here a Chriftian begins to be a Chriftian, for he is one in Chrift, and is no 
more a Spy, and verbal or Mouth-Chriftian, but is in the moft inward Ground; 
and here Simeon is loied, and there is no more Condemnation to th:fe that are thus in Chri} 
Jefus; although perhaps the outward Body is in this World and /udjecfed to Vanity, yee 
it hurts it now no more, but every Failing which it now commits in the Flefh, mut 
turn to ferve for the beft to it; for now it begins to di// the Works and Contrivance of 
the Flefh, and continually to crucify the old dem, for its whole Life is now a mere Re- 

ntance, and Chrift i» ít does Help it to work Repentantance, and brings it now to 

is glorious #eaf or Banquet, as Jofeph did his Brethren when they came again to him, 
when he commanded to make ready and give them of his Table. 

26. Thus now Chriit feeds the converted Soul, with his Flefh and Blood, and in this 
Feaft or Banquet is the Wedding of tke Lamb, whofoever bas been a Guef here, he un- 
derftands our Senfe and Mind,and no other does; they are a// of them but Spies, though 
perhaps they /uppcfe they uncerftand it, yet there is no right Underdanding of this 
Feaft or Banquet in eny Aian, unteis he has been at it and tafted of it himfelf, for itis 
a very impofitle Thing for Realon to apprehend it without Chrift’s Spirit in himfelf, who 
is bim&if the Food at this Feaft or Banquet of Jaf; b. 

27. And it is told thee, Baédcl, in thy Spying, by Yefephs Feaft or Banquet, that thou 
deludefi Chriflendom, in that by this Featt thou pointett them to the Refurrection of the 
Dead, thou erret; a Chriftian muft cat the Flefh of ike Son of Man here, or be bath 
no Life in kim: * In the Reurreciicn Gid will be all in all. + Cirift fitteth at the Rigt- 
Licnd of Ged in Man here, and prelents him with his Body. and with his innocent Blocd 
that was fhed, and thet he covers his Soul withal, and flows into it with the fame, when 
God’s Anger will ftir, being inftigated by the Defre of the Fed, 

28.0 thou poor old Zaccd of * Spying Chriftendom, let thy hungry Sons, who are very 
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Lan for great Hunger in the Confcience, go to Jofeph; keep them no longer back in 
thy Fear: /¥bat, 1 pray thee, is thy Fear? Thou fuppofeft, that if this Ground fhould 
come to Light in the World, thou fhouldft lofe thy Sons whom thou lovet: But we 
are thy Sons? There is thy own Honcur, in that thou thinkeft to fit in the Stead of 
Chrift upon Earth, alfo, there is thy Lucifer of fcfhly Honour, which thou takeft Care 
for, and thy Countenance is dejected about it, if a Man fhould require an apoftolic Life 
from thee, and feek thee in the Procefs and Imitation of Chritt, it pleafes thee better, 
that thou liveft in Honour and Voluptuoulnefs of Flefh, in Spying, and honoureft thy 
Belly, and fo bringeft thy poor Chriftianity under a Vail. 

29. O thou poor old Jacok, trouble not thyfelf fo about temporal momentary Things; 
fee how it went with old Jacob, when he let all his Sons go from him to Jo/ pb, how 
Jofeph caufed him to be fetched to him, and did fo much Good to him and his Children, 
and nourifhed them in the Famine, and placed them in a better Land ; and fo it will go 
alfo with thee, if thou wilt let thy Sons go to Fofeyh; but if thou wilt henceforth keep 
them back longer, then thou muft farve, thou and thy Children, and be famifhed in 
Mifery, fays the Spirit of Wonders by ‘fc/eph’s Feaft or Banquet. 

30. O Ifrael, mark this Text very well, it concerns thee, and has clearly concerned 
thee; but chat chou art yet Wind in thy hungry Mifery, and waiteft for the Sword of the 
Turba, that all awaken thee, fince thou wilt needs barve it, 

31. Every one thinks, if three Parts of Men were deftroyed, then I fhould have good 
Days with thofe that remain, and then we would be one? and virtuous, and lead an up- 
right honeft Life: Alfo Men gaze about to fee whence that Salvation will come, which 
is fo much written of, and fay and think Salvation’ will enter into the Luft of the Flefh 
from withcut. Men always gape for an earthly Kingdom of Chrift. 

32. O Ifrael, if thou kneweft thefe prefent Times wherein thou liveftin Blindnefs, thou 
wouldit repent in Sackcloth and Afhes; thou lookeft for the ” Signal Star, and it has ” Signal Star, 


appeared; it fhines; whofoever hath Eyes may fee it; it is indeed as big as the World is, ee 


and yet Men will be blind. Enough to thofe that are ours. , WeI MentoChrifte 
33. And as Jacob's Children fpoke much with their Father concerning Benjamin, and Man. ii. 2. 
romifed to bring him again, he faid at laft, ° Jf it muf be fo, let it be fo; and take ° Gen xiii. 
of the bek Fruit of the Country in your Sacks, ard carry dewn a Prefent to the Man, a little 4} "4+ 
Ba'fam and Hon y, and Spices and Mirrh, Dates and Almonds, take alfo otber Meury with 
you, and the Money that was put above in yeur Sacks again, carry with you; tt may be it wes 
done by Miflake ; merecver, take your Brother, arife, go again to the Man, and the Alniizely 
Ged give yeu Mercy before the Man, that ke may let your ether Brother and Benjamin ga, 
but ] mufi be as one quite bereft of bis Children. 
34. This now is the Figure that is above explained, and we fee a very excellent clear Type 
and Zmage therein, fhewing, that ‘aech commanded his Sons to take with them of the 
| moft preciows rich and coftly Fruit of the Land, and carry it with them to Zofépd, in 
|. which the Spirit portrays in the Figure how the Chriftian Church, when it fees itfelf 
in fuch Trouble and fpiritual Famine, Hunger and Want, and now is on the Way of 
Repentance, fhould carry thefe good Fruits with it before God, vz. Hepe, Faith, and 
divine Afiance, and not wild Fruit, as Covetenfuels, Self-willed Luft, and Hipecrify, 
but a Purpofe and Refolution towards Truth, Rightecuinels, Chaftity, Love, and 
Meckne/s. 
35. Thus muft the old Man take aRefolution to go in fuch aPurpof to7<tph, that is, to 
Chri, and then he yields up all his Sons for the Journey of this Pilgrimace, and fays, 
Now I am bereaved of all my Sons, I have nothing more in the Dzfre of ficthly Volup- 
tuoufnels, I have yielded them all together into the Wil of Ged. 
36. Alfo we kee in this Figure how case commanded them to take with them again 
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the unrighteous Money that.they had brought back in their Sacks, and reftore it again; 
thus alfo muft a Man, who will be or is a Chriftian, put away from him all unrighteous 
Things, all that he has gotten to himfelf by Subtlety, Craft, and Wrong, that he thould 
repay again, or elfe inded give it to the Poor. 

37. For that which he gives to the Needy and Miferable that fuffer Want, he gives 
tothe hungry Brethren of Jofeph, and the beavenly Fefeph receives it in his hungry Bre- 
thren and Fellow-members, and seturns it to him again manifold, as Sofeph’s Steward 
pave them again the Money which they carried home in the Sacks the fir Time, and 

rought it again, and faid, Peace be to you, your Father’s God has beftowed Trea/ure 
on you. 

W A Man muft put away all Unrighteoufnefs from him, if he will enter in to the 
Wedding of Jefus Chritt; 2/ypocrify and Flattery in comforting one’s felf, avails nothing; 
it mult be Earneftnefs, and this is that which keeps Men back from the Ways of God,’ 
even their walking upon the Ways of /iypocrify, and flattering themfelves, whereas they 
fhould leave off and forfake Unrightcouinels and #xtorticn, and refere that which is 
gotten by Falfehood: ‘Thus they have cait the Purple Mantle of Chrift over the crafty 
Wretch, and covered him with the Satisfation and Merits, only that the Thief may 
live under that Cloak. 

39. O thou poor Chriftendom, ‘how has Antichrift deluded thee with this Cloak and 
Covering ? O flee away from him, it is ‘Time; the Covering will not avail any wicked 
and unrighteous Perion; fo long as any is fuch a one, he is the Devil’s Servant. 

40. A Chriftian is a new Creature in the Ground of his Heart, his Mind is bent only 
on well doing, not to fteal, elfe were Chrift [by Confequence accounted] a Thief in Man. 
Let but the Mantle of Chrift fall off, and reftore what thou haft ftolen, and gained 
and extorted with Unrightecufnefs and Injury, and caft away the old Quarrels, Strivings, 
and ? Litigations from thy Soul, and go naked andempty under the Cro/s,to which Chrift 
hangs, and look -upon his frefh bleeding Wounds, and take his Blood inte thy hungry 
Soul, and then thou wilt be healed and redeemed, and releafed from all Want, elfe no. 
Comfort of Satisfaction and Merit will help thee. All true Comfort is but this, that a 
Chriftian comforts himfelf, that he fhall in this Repentance in Chrift Jefus obtain a gra- 
cious God, and that fhall even be his Comfort that be may not de/pair. 

41. The SatisfaGion wherewith the Unrighteous comforts himfelf, and fays, My 
Works avail nothing, Chrift has done all, I can do nothing ; and continues under fuch 
Comfort in Sins, that is, the Devil’s Fifh-hook, whereby he catches his [ith with Chrift’s 
Mantle. l 

42. Chrift had his purple Mantle on him, when he was in his Suffering, but when he 
hung on the Crofs, he had it no more, much lefs in his Refurrećtion ; fo alfo fhoulda 
Man take his Mantle about him, enly when he goes into Chrift’s Suffering and Death in 
Repentance, in Repentance it is only available, and no way elfe, that a Soul fhould wrap 
it{elf up in it, when it is afhamed in its Sins, before the Face of God. 

43. All that is taught and believed otherwife, is Deceit, a Fable, and Babel. All 
Teachers that teach otherwife, are but Servants and Slaves of the Belly, and the Fifher- 
men, and a Deceit of the World; of thefe let Men Zeware; for he that will be a Teacher, 
mutt alfo be a true Chriftian, that fo he may alfo thus Jive in Chrift; elle be is a Thief 
ond a Murderer, that climbs up feme otber Way into the Sheepfeld, of whom Chrift fpeaks. 

44. And Mofes fays further, Then they tcok tbeir Preent and the double Money witb 
them, and Benjamin, and arofe and went into Egypt, and prefented themfelves before Jofeph; 
and when Jofeph faw them with Benjamin, he faid to bis Steward, Bring thefe Men to my 
Heufe, and flay and make ready, for they feall eat with me at Noon, and the Man did as 
Jofeph faid unto him, and brought the Men into Fefeph's Houfe. 


Chap. 70. How Jacob's Sons went into Egypt again. 


45. This now fignifies thus, that he that hides himfelf under the Mantle,muft come forth, 
and bring his unrighteous wrong gotten Goods again, and come before the Face of the 
heavenly Jofepe, and come nated and empty of his Selfhood or own Ability, and bring 
the right Benjamin that is in kim along with him; then Fo/erb draws near him, and fees 
him, and commands his Steward, viz. the Spirit of Power, to bring thefe Men into his 
Houle, viz. into his Humanity, and then the Lamb of God fhall be made ready, and 
thee Men, or the Life's Eyences of the right Soul, fhall eat at Fecph's Table with him 
at Noon, (then itis Noon when the high Light of Grace fhines at Noon or Mid-day 
in the Soul) and here ¥c/epb’s Brethren are reconciled, when they eat with Jofeph, that 
is, with Chrif, of his Food. 

26. This now is the Supper. Here a Man cafts away the Mantle, and be- 
comes a Brother of Zefeph, and needs no more Flattery or Comforting of himfelf, but be- 
comes a Chriftian in Chrift, who is dead with Chrift to his Sins, and 1s become living in 
him, and is rien again in him, and lives with him, eats with him at his Table, and is 
no more a Servant of Sin who muf fear again, but who is a Son in the Lloufe to whem 
the [:beritance belengs, according to the Scriptures. 

47. And when FJofeph’s Steward had brought them into Jefeph’s Houfe, they were fiill 
afraid, and fpake to him before the Door concerning the Money which they bad found in their 
Sacks ; but be comferted them, and faid, I found your Money and bavehad it, ycur God bath 
beflewed Treafure in your Sacks; and be brought Simeon cut to them, aiid brought them into 
Fofeph's Heufe, and gave them Water to wafh their Feet, and gave their Affes Provender, but 
they prepared their Prefent againft Jofeph foculd come at Noon, for they bad beard that they 
foculd eat Bread there. 

48. This now is the Figure and Reprefentation of a troubled Man, who now enters 
into Fcfeph’s Houle, and gives again the unrighteous Thing; for he had done much 
Unrighteoufnefs and Wrong, becaufe he had nothing to give; he gives it again with his 
Heart before the Houfe of Jofeph in true Confeflion and Acknowledgement, and would 
fain give it back again with his Hand, if he were but able to do it: To fuch a one, fays 
pees Steward, Fear no.more, I have clearly received it in your Repentance, Chnift 

as paid and reftored it for you in his Blood, fo that all is done away, and nothing re- 
maining, and you are in Poverty and Mifery ; therefore keep that /#t/e which you have 
to cherith your Life, though indeed you have it of wreng, and fhould have nothing in 
this World for your own, yet God has given you Treafure; take Water, and wath your 
Feet ; that is, cleanfe the Converfation of your Hands and Feet, and do Evil no more; 
keep mot that which is unrighteous, but only that trle, whjch you have of Right, 
wherewith you cannot repay the Wrong. 

49. Not fo to underftand it, that he fhould not reftore again that which is of Wrong, 
of his own which he has rightly gotten defides Extortion, it he be able ; we {peak of the 
Poor, which has nothing but a Piece of Bread left to fuftain Life; no Excule avails be- 
fore God, the Confcience muft become pure, or elfe thou art a Thief; for the Figure 
here adds, that the Steward gave their Affes Provender, which fignifies the earthly Body, 
that Chrift will by his Steward caufe Provender and Food to be given to it. 

50. Thefe Stewards here are honeft and virtuous People in the World, which hall 
help to take Care of it, that it may live, even though he was formerly a wicked Man, 
if he is now honeft from his Heart. 

51. Not as the falfe wicked World judges, who know a Fault in a converted Man, 
which he has had, and ftill always upbraid him and condemn him for an unrighteous 
Man, which Devilifbnefs the World is full of, that if they fee a Man who is converted, 
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they caft aX Failings and Infirmities which every one has in Flefh and Blood upon him, . 


and judge him for it, and look upon what be bas been, and not upon what be now is. 


- Here fays Chrift, Judge not, and then you foall not be judged. 
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52. Now when Fcfeph entered into the Houfe, they brought bim the Prefent in their Hands, 
and fell down before bim to the Earth, but be faluted them friendly, and faid, Is it well with 
gcur Father, the cld Man whom ye told me of, doth be yet live? And they anfwered, It is 
well with thy Servant our Father, and be yet tives; and fo they bowed and fell down before 
bim. : 

53. This now isthe State and Condition of the Soul when it comes plainly before the 
Eyes of God, and has wrapt its Prejent up in the Sufferings and Death of Chrift, and 
bears it in its Hands with the Figure of the Nail-prints ot Chrif, in the Vrefence of 
God, that is to fay, the Will to Righteoufnels, Truth, Chaftiry, Love, Patience, 
Hope, Faith, Meeknefs ; thefe are now in the Will of the Soul, and thefe the Soul 
gives to the heavenly 7c/-pb, and falls down before him in Humility. 

54. But this Jofeph fatutes the Soul, that is, he /peaks or infpires his Word of Grace 
into it, and parlies friendly in the Confcience with it, concerning the old Adamical Jacch 
of its Life, and fays, Does he yet live? That is, if he be fiill diving and not quite dead, 
there fhall well be a Remedy for him ; at which the Soul rejoices and fays, It is well with 
thy Servant my Father, and he yet lives, 

55. And Jefepb lift up bis Eyes and faw bis Brother Benjamin, kis Mother's Son, and 
faid, Is that your younge/t Brother, that you told me of ? And faid further, God be gracious 
to thee my Scn , and Jofeph made Hafle away, for bis Heart burnt within bim towards bis 
Brother, and fought where to weep, fo be went into bis Chamber and wept there, and when 
be bad wafbed bis Face, be went forth, and refrained kimfelf, and faid, Set Bread on the 
Table. 

56. This now is that excellent Type or Image, as is above mentioned; when Ben- 
jamin, that is the mof inward Ground, wherein he the Grace-Gates of Paradife, is mani- 
fefted before the Eyes of Chrift, in whom the great Compaffion kindles itfelf, then God 
in Chrift fpeaks in, or infpires the /iving Compaflion, as here Jofeph into Benjamin, when 
he faid, God be gracious to thee my Son. This Weeping of the heavenly Jo/epb kindles 
this faded paradifical Image again with this weeping Humility of Chrift, fo that from 
Chrift’s Weeping into this Image, the eternal 70y rites up, and then Chrift fets Bread 
upon the Table, that this Image may eat with him. 
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Egyptians that did cat with him, apart alfo; for the Egyptians dare not eat Bread with the 
Hebrews, for it ts an Abomination to them, and they placed them before him, the frf accordirg 
to his Priority of Birth, and the youngeft according to bis Vouth , and they marvclled amengji 
thenjfelves, and they carried thers" Foed from bis Table, but Benjamins was five Times os 
much as the other: And they drank and were merry in drinking plentifully with bim, 

58. This Figure is now the fecreteft Ground and higheft Myftery of al} between God 
and Man, although it appears outwardly as if Zejeph would thus bide himfelf before his 
Brethren, as if he was not an Hebrew of their Progeny; yet the Spirit has here fet 
down fo deep a Myftery, that zo Reafon can difcern it. 

69. For Feeph in this Place ftands in the Figure of Chrift, who has Food apart, 
cchercof they know nothing, as it is to be feen at Jacobs Well, when bis Difciples called bim 
to eat; then faid he, I kave Food which yeu know nothing of, which is to do the Will cf bim 
that fent me, for the Heathen Woman’s Faith was his Food. 

60. Chrift according to the eternal Word of the Deity eats not of the Subftance of 
Heaven, as a Creature, but of the human Faith and carneft Prayer, and the Souls of 
Men praifing God are bis Focd, which the eternal Word that became Man eats, as 
apart, which appertains to no Man or any other Creature, neither can they eat it; and 
when Łe eats the Faith and Prayer, together with the Praife of God from our Souls, then 
the human Faith, together with the Prayer and praifing God, becomes /ub/antial in ihe 
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Word of Power, and is of one and the fame Subftance with the Subftance of the hea- 
venly Corporiety of Chrift, all alike to the only Bedy of Chrut, God and Subftance, viz. 
God Man, and Subftance, all one. 
. 61. This Subftance (which is one and the fame Subftance with the afflumed Humanity 
from us, wherein he has fhed his Blood, which is alike of a divine and buman Subitan- 
tality, viz. Supernatural Flefh and Blood, and then alfo of the human Creatures Fleth 
and Blood except the Earthiine/s of our Humanity) he gives this now to the human 
Faith again to be eaten and drunk. 
62. kor Faith, in the Defre of its Hunger, is the Mouth, which fucks and receives 
it in, in which Impreflion, catching and receiving, Faith eats and drinks Chrifl’s Fiefh 
and Blood, which Eating and Drinking is apprehended and kept in the izward paradifical 
Image, which faded in Adim, and became living again in Chritt, wherein the human 
paradifical Subitance and Chritt Flesh and Blood are entirely one Subftance, and con- 
unue fo eternally ; which inward Man is now no more called Adam, but Chrif, viz. 
being a Member of the Body and Subitance of Chrift, wherein 1s the Temple of the 
Ilcly Gheft, and God’s holy Word is therein fubftanually ; and it is a * Form or *Refembiance 
Image of the imageleis Deity, viz. the imaged Word of God, an ‘ exprefs reflex Image of the incon- 
of God. ` Fean De- 
63. And this now is the Signification of the Figure, that they ferved Jofeph apart, « A nfwering 
and his Brethren alfo apart; that ftill there is a Difference between Chriit and his Eat- exattly as a 
ing, and Man and bis Eating ; the Difference is not as to the creaturely Humanity of Nags Face 
Chrift from us, but defween the untormed eternal Word in him, wherein the total God eke s 
is operatively and generatively not fhut up and feparated, but expreffive in full Omni- 
potence, not creaturely, bur divine. 
64. But in us Men, fo far as Man in his Participation hath any thing of God and 
Chrift in his own Subftance, the Word is formed and fubftantial, and this formed fub- 
ftantial Word eats again of the formed Word of God, viz. of Chrift’s Flefh and Blood, 
wherein yet alfo the unformed Word together with the whole Fulnefs of the Deity dwells. Cul. ii. g. 
65. But the human Creature has it not in his own Participation or Poffeffion of Self, as 
it isin Chrift Jefus, but as a Veffel and Habitaticn of God, after that Manner by way 
of Similicude, as Fire poffeffes Iron and ° illuftrates it, that it comes to be all of a Fire, » Makes it 21! 
and yet it has not the Fire in its own Power or Authority ; for if the Fire goes out, the of a light 
Iron then remains to be dark Iron, or as the Sun prefies and penetrates through an Herb, Fe 
and puts forth ittelf together tn the Herb and becomes fubitantial, and yet the Sun’s 
Spirit remains to be only a Power and Virtue in the Herb, and the Corpus or Body of 
the Herb does not come to the Sun; thus alfo it is to be uudirfiood between God and. 
Man. - 
66. But that Mofes fays, And they ferved the Egyptians alfo apart, for the Egyptians 
dare not eat Bread with the Hebrews, has alfo its Figure; though it might well be fo 
outwardly in itfelf, that they have not dared to eat with them, which we leave nngueflion- 
ably in its own Worth, as alfo ail other Things, we leave it ftanding in a Hiflory; but 
we would only clear and explain the Meaning and Underflanding why the Spirit of 
God has caufed it to be delineated fo curioufly, exactly, and punétually. 
67. Now when we will fearch out this, we muft take into Confideration a natural 
Adcmical Man, of what Kind, Progeny, or Name foever he is, whether Heathen, Turk, 
“ verbal or titular Chriftian or Jew; here they are all alike, and no otherwite; all thefe wo, pøominal 
dare not eat with a right true Chriftian, wiz. with Jofepb’s Brethren: But why > Be- Chrifian. 
Caufe they bave not aMouth to eat fuch Food withall; their Mouth is yet fhuc up to them, 
and they cannot eat the Food of Chrift’s Body; they are an Abomination to it, and 
have a Loathing againtt it, as we fee that it isan Abomination to the Jews, Turks, and . 
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448 How Jacob’s Sons went into Egypt again. Part III, 
: 68. So alfo it is an Abomination tp the titular Chriftendom, one Part of which be- 
lieves not the fubftantial Participation and Feeding upon the Body of Chrift, but will 
have it merely Spiritual; the other Part will have the Mouth of the Adamical mortal Man 
full of it, and therewith comprehend and receive it; and fo there is no right Knowledge or 
Underftanding in either Part: And they fit at Table, but without knowing any thing, 
as the Brethren of Fefeph did, who knew not Jofepb, where, indeed, their Faith feeds, 
3 Or Mefs of but their Underfianding knows not Jo/epb in his * Feaft or Banquet. 
Food. 6g. Now then, fays Keafon, feeing the Jews, Turks, and ignorant unknowing Hea- 
John vie 53 then, have no Mouth to eat fuch Food with, and that Chrift fays, Whefoever eats not 
the Flefh cf the Son of Man, be bas no Life in bim, therefore they muft all of them be 
damned. O Ifrael, how blind art thou here, and knowelt as little as shey, or as Fofepl’s 
Brethren knew of Jofeph. - 

70. The Turks, Jews, and ftrange Nations, whofe Defire and Prayer go to the only 
God, ave indced a Mouth, but not fo as a Chriftian has, for as the Defire, viz. the Mouth 
is, fuch is alfo the Food in the Mouth. They defire the Spirit of God, and fuch is alto 
their Eating, in that Manner as before Chriit’s Humanity, in the Father and the Son, 
viz. in the Word. 

yOrfovlith, 71. But a Chriftian has an incarnate Mouth ; for the 7 Soul’s Defire, or much move 
the fubtlantial Chrift or Chriftus, viz. the Virgin Sephia, has a Mouth from the fubftantia! 
*Or to be Word, but the other have one from the uu/ubfantial Word ; they defire * the Property of 
ee God the Father, viz. of the only God, and they do apprehend it alfo; but here Grace is 
heavenly Fa- net manifeit. 
ther, 72. But feeing * the Father bas given Man to bis Son Chrif, as Chrift fays, and has 
a Jobn vi. 37. manitelted the Grace in Chrift, and invites them all in Chrift, and that there is no Sal- 
’Oroutof vation > without Chrilt; therefore he gives to them alfo the earneit crying Prayer. which 
bim. Chritt receives trom his Father, and apprehends it in himfelf, and eats it, and fills them 
with his Llumanity, Suffering, Death, and Shedding of his Blood, and fo they are with 
their Sp'ric in Chriit fusjantially, but in themfelves as bidden to them. 

73. For they defire not any way the Fleth of the Son of Man, and therefore they have 
not in their Se/fhocd any Mouth for Chrift’s Flefh and Blood, for they have no Defire to 
it, but with their Spirit they are fud/lantially in Chritt, but their inward, in Adam taded, 
paradifical Humanity, wherein the incorporated Grace in Paradife lies, remains bidden 
in them, and wrtheut a Rirring Life. 

94. For Chrift dwells not fubitantially therein, as in a true Chriftian ; but their Faich’s 
Subftance is bidden in Chrif, to the Day of the Reftoration of that which is loft in sdam, 
when their paradifical Image, which is not manifefted in this Time, will put on their 
Faith’s Subltance, in God's befowed Grace, which proceeds from one upon all, out of 
Chrift’s Spirit; for that incorporated Grace, viz. the infpoken or infpired Word, ftands 
alfo in stem, and pants after Chrift’s Subftantiality. 

76. Bur feeing their Subftantiality is in the Word, without this Place, State and Con- 
dition, in Chrift, where Chritt in imjelf fulfills their Faith to God, therefore alfo will 
their fubftantial Faith in God put on that incorporated Word in the paradifical Image, 
together with the fame at the Revelation or Manifeltation of Jefus Chrift, and herein alfo 
the whole Man. . 

Note, how 76. For the Scripture fays, Of Grace are ye faved, and that not of yourfelves, not by 
Salvation is your knowing, dut through Ged’s Mercy and Compafion. It lies not in knowing, as if 
abe bat of SE Knowing could receive Chrift, but it lies in the Gift, viz. in the Grace, which Cnr: 
Grace in us. gives to the Undzowing into their Faithin God, as well as to the Knowing into their 
Eps. ii. 8. Defire; it is done to both, of Grace. . 

77. For dam went forth from the only God into Self, into Ignorance, and led s 
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all with him into that Jgnorance, but Grace came again from that only God, and offered 
itielf to all ignorant unknowing Perfons, Heathens as well as Jews. 

78. Among the Jews ftood the Image or Type of Grace in the Figure, fignifying 
how Grace would receive Man again. But now the Fathers of the Figure, viz. the Jews, 
had no more Part in the Grace, viz. thofe among whom the Image or Type had not mani- 
fehed itfelf; for the Prefiguration and Type pointed at Chrif: The Jews prefed with 
their Faith and Prayer, through the Prefiguration, into the only Grace, which was in God, 
which God beftowed upon Adam and his Children; but the Heathen, which had not the 
Law, and yet believed, without Circumcifion, in the only promifed Grace of God, they 
prefed without the Type or Prefiguration into the Grace. 

79-For the Ability was given to the one People as wellas to the other, no People bad 
Power of themfelves, but the Grace took the Will for the Ability, and gave them Ability 
and Power alike, the Jews, and the faithful Heathens: But Infidelity and not Willing was, 
both with the Jews and Heathen, their Damvation, in that they withheld their Wills in 
Self, and in Hardening, and wenta Whoring after other Gods: Thus the Circumci- 
fion and Sacrifices were not the Jews Salvation, but Grace, which they reprefented in 
fuch Figures pointing at the Humanity of Cérift, when the Grace would fulfil what was 
to come; the future Fulfilling was their Salvation. 

80. Thus alfo at prefent the Chriftians have the Figure of Grace under the Go/pel in 
the Fulfilling ; mot that they can receive the Fulfilling in Sclf-power and Ability, but 
the fulfilling of the Grace senders it tothem, if they will give up themfelves thereinto, and 
the Mouth is given to them in the Grace. 

81. But the other bend their Wills towards the Grace of God, which is even the fame 
Grace with the Chriftian’s, and no more ; but the fubftantial Grace in the Image of the 
Fulfilling they know not; but the Grace takes their Willing with the Defire into it, and 
gives the Defire in the Grace a Mouth, which is bidden to the Creature, till the Day of 
the Revelation of JESUS CHRIST. 

82. Therefore there is no other Difference between them, but the fubfantial Stirring 
in the paradifical Image, the paradifical Image not having yet put on Chrift in Subftance, 
as it is with the true Chriftians, and yet their Faith in the Grace of God in Chrift is 
fubftantial ; yet not in the human owa Pofefion of Self, but in God who fulfills all 
Things, and és and dwells through all Things: Thus the fubftantial Grace is near the 
Faithfull or believing Jews and Turks, and in them, but as to the Creature of appre- 
hended. 

83. They have Chrift in them, but they apprehend him not, unlefs their Will enters 
into the fubftantial Grace of Chrift, and then Chrift manifefts himfelf in their Creature, 
as well as in Chriftians; but the Grace in Chrift is laid by the faithful believing Jews, 
and other People, for it moves through them, and their Will to God is ia if, and walks 
therein. 

84. A titular Chriftian, without the Divine Will, is further from it than a believing 
Jew, Turk, and Heathen, or whoever he be that puts his Truft in God, and gives up 
his Will to God; fuch a one is nearer, and will condemn the titular Chriftian, in that 
he boafts of knowing, and comforts himfelf with the Grace, but continues in his evil 
Will and Defre without Grace, and will fet the wicked Man up in the Grace of God. 

85. Thou fayeft thus: The ftrange Nations are not baptized into Chrift, therefore they 
are not Children to the Grace of the Covenant neither, Anfwer; Lf Cireumcifion were alone 
Salvation, then were Baptifm fo alfo; for the one is as the other: But God requires that 
a Jew (hould be circumcifed inwardly in Heart. Circumeifion was but the Type or 
Imave, fhewing how Chrift would cut off Sin, which Type Chrift has fulfilled: Thus alfo 
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€ Bathes, the Spirit of Chrift © baptizes with this Covenant in the paradifical Image, in the incor- 
ficepsintothe porated Grace, and kindles an Ember. 
Grace, and 86. But it requires an Ens of Faith, which is capable of the * Baptifin, which comes 
rors from the Parents, and through the earneft Prayer of thofe who are converfant about the 
ob: Steep- Work, elfe the Covenant is de/pifed, and there is no Circumcifion of the Heart and Spirit; 
ing. for the Power and Authority wherewith the Holy Ghoft baptizes, confilts not in Man, 
but in God; whofoever defpifes his Covenant, and manages it not with earneft and with 
circumcifed Hearts, thofe he baptizes into his Anger, as Saint Paul fays concerning the 
Supper of Chrift, that the Wicked receive it to Judgment. 

87.A wicked Prieft has not Power and Authority to baptize with the Holy Ghoft, he 
has only the Water, and is himfelf incapable of the Office; but the Ens of the Child, and 
the believing Parents, and thofe who require and promote the Work, their Farneftnels 
and Prayer reach forth the Covenant with their Faith’s Dzfre to the baptized Infant. 

8s. But the wicked Prieft is no more profitable in it, than the Fontjione that holds the 
Water; thus he brings only the Water and the Ceremonies, which a Turk can do, with- 
out Faith or Believing. 

89. But a Stranger that has not the Baptifm, and knows nothing thereof, becomes 
in his Faith circumciled in Heart, and the Hely Glof immertes into his Faith’s Deire, 
and baptizes him into the Revelation of JESUS CHRIST, when his Faith fhal) allo put 
on the fubftantial Covenant in the Grace. 

go. O Babel, how blind art thou! How have thy Clergy, or Men ordained and in 
Orders, fet themfelves in Chrift’s Stead? But they all ferve not Chrift, but themfelves 
to their fiefhly Honour. O Babel, convert; the Door is open, elle thou wilt be /pewed 
out; the Time is born, elfe thou wilt be fet before the Light and proved, and then thou 
wilt ftand in Shame before a// People. 

t. Further, the Spirit of God has yet a powerful Figure in this Text, in that Jofeph 
caufed his Brethren to be fet before him according to the Order of their Birth, and 
caufed his Brother Benjamin to be ferved with five Times more than the other. This 
prefigures to us, firt, the Difference in the Kingdom of Chrift, fhewing how they fhall 

ta Cor.xv. be unlike in the Regeneration, as St. Paul fays concerning it, * They foall excel cne anc- 
41 lari ther in © Glory, as the Sun, Moon, and Stars do. 

Glany. 92. For there it will avail nothing, to have been a King, Prince, Lord, Noble, or 
Learned, but he that has had the greateft Power and Virtue in him, who fhall have 
attained Grace in the Name of Jefus the moft clearly in his Wrefling of Repentance, he 
will be greateft there; for thefe Orders and Degrees fignify to us, that they will 
be unlike in the divine Exaltation, viz. in the Power and Virtue, as the Angels excel 
one another in Power, Virtue, Beauty, and Brightnefs. 

93. But that Benjamin had five Times more Food ferved to him, points in the Figure 
at the inward Man, for Benjamin ftands in the Figure thereof, feeing he is Zo/_ph’s Bro- 
ther; and Jofeph here ftands in the Figure of Chrift; therefore it belongs to the inward 
Man to eat of his Brother Chrift’s Food from his five Wounds: This is that which this 
precious Figure fignifies here, as may be feen. 

94. But that the Spirit fays, They drank and were all filled with drinking, fignifies, 
that in the Kingdom of Chrift there is an univerfal ccamon Participation and Joy, 
and in shat there is no Difference, becaufe in fuch Difference they fhall all rejoice 
in ene God; for their drinking fully fignifies here the eternal Fey, where, in this Joy, 
we fhall be as it were drunk, and then will the inward Man drink and eat of the fweet 

t Sophia the Grace which is -manifefted in Chrift's five Wounds, and hereby give it into the fiery 
divite wit, Soul, which in its Bery Ffence will, in this Sweetnef&, awaken the Triumph of divine 
dom, Joyfulnefs, and herein wili the noble £ Bride refreth its Bridegroom, viz. the Scul. 
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The Seventy-firft Chapter. 


How Jofeph caufed his Brethren’s Sacks to be filled, and the Money 
to be laid uppermoft in their Sacks; as alfo his Cup in Benja- 
min’s Sack, and caufed them to be purfued and charged with 
Theft : What is thereby to be underftood. 


Wg OSES fays, And Fofeph commanded bis Steward, and faid, Fill the Gen. siiv. 
Raw e Men's Sacks with Food, as much as they can carry, and lay every oner—6. 
M > bis Money uppermoft in bis Sack, and lay my Silver Cup uppermoft in the 

3 Sack of the youngeft, with the Money for the Corn. And the Steward did 


as Jofeph bad faid unto bim. On the Morrow, when it was Light, be 
aX ey let the Men go with their Affes, and when they were not come far cut 
from the City, Jofepb faid to bis Steward, Up, and purfue after the 
Men, and when you bave overtaken them, fay thus unto them, Why bave you requited Evil 
for Good? Is it not that cut of which my Lord drinks, and wherewith be» prophefies? Ye» Or divines. 
bave done Ill, And when be overtock them, be {poke Juch Words to them. 
2. Now a Chriftian ftands in this Figure, fignifying, that when he is come to this in 
right Earneftnefs, into the Image in the Trial on the Path of Chrift’s Pilgrimage in this 
4 World, how God exercifes and purges him ; for this isthe Way and Procefs on the Path 
7 of Chrift’s Pilgrimage, and how God carries himfelf, and the World alfo, towards the 
creaturely Reafon of Man; for we fee in this Image, how God, when the repentant 
Man is in the true Earneftnefs, fills his Sack, viz. the Mind and Confcience in the 
Life’s Properties with his Grace, and lays the Cup of Salvation, viz. the true and right P/al.cxvi. 
Silver Cup, viz. the Cup of Chrif, out of which he drank in his Suffering, uppermoft Johaxviiia. 
in the Sack of the filled Grace, out of which a Chriftian muft drink alfo, and follow 
Chrift in his Contempt. 
3. For Jofeph’s Cup, out of which hedrank, with which he prophefies or divines, is 
in this Figure no other but the Cup of the Teflament of Chrift before his Suffering, of 
which he drank with his Difciples, and whereby he divined or prophefied concerning 
his eternal Kingdom, and that whofoever would drink of this Cup, fhould, with him, 
divine and prophely + to the eternal Life. 1 Or concerne 
4. Bot this Figure fhews the great Earneftnefs, fignifying how this Cup fhould be be- ing. 
ftowed upon God’s Children, and what that Wine is, which they mult drink of out of it; 
for firit ezh fends his Steward after them, and bids him tell them, they had folen his 
Cup, and was churlith towards them, when as yet they were not guilty; fo allo when 
a Chriftian has his Sack filled with this Food, then will Chritl’s Cup be Jaid in for him: 
Thefe now the Wrath of Gad fifts inthe human Nature, as to their Souls, and as to the 
mortal Body, and fays to the Confcience, Thou haft not rightly gotten this Cup, by the 
Right of Nature; thou haft fiolen it out of God’s }ioule from his Grace and Power: 
Tke Kingdom of Heaven fuffers Violence herein, and thou hait done Vrorence and gotten Matt, xi. 12. 
this Cup to thee into thy Sack ; thou hatt not Grace by the Right of Nature; thou 
wilt needs walk back with this Cup ia Peace on thele Paths. 
5. But no, it will not avail thee; if thou wile take Chrifl’s Grace in thee along, then 
thou muft take on thee alfo his Suficring, Dying, Scorn, Periecution, and Milery, and 
fuffer thytelf to be continually reproached in the World for a falle wicked Man, and 
Mmm 2 
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fuffer thyfelf to be accounted a wicked Perfon by the Pharifaical Hypocrify, as one that 
has ftolen their Cup and taken it away by Violence, in that he will no more kneel down 
before the great Babylonifh Whore, who has prefented a Cup full of Hypocrify and Bla/- 
pham, and quaff of their Cup; and then they reproach him for a wicked Perfon, who 
as ftolen their Cup and Authority from them, and run after him and would murder 
him, and damn him to a temporal and eternal Death, and reproach him without ceafing 
for a treacherous Perfon, who has ftolen their Cup. 
. 6, That is, when a true Chriftian obtains the Cup of Chrift, and drinks out of it, 
then comes the Anger of Ged in the fiethly evil Nature, as alfo the Devil and the evil 
World, and fet upon him on every Side, becaufe he has this Cup in his Habitation, and 
prophefies or divines againft them, that they have the Cup of Whoredom and Abomina- 


tion in them, and becaufe he reveals it, and will not quaff with them in their Cup of 


Hypocrify and Blafphemy. ; 
9. And then muft a Chriftian lay down his Sack of God’s Grace at their Feet, and 


fuffer himfelf to be bound and captivated in their Scorning and Contemning, and then 
they oftentimes dereave him of Body and Life, Honour and Welfare, and fet him with his 
Cup before their Judgment; and there a Chriftian muft drink out of their Cup, th: 
Derifion, Crofs, Suffering, and Death of Chritt, and imitate and follcw Chrift in this 
Cup, and not go Home again fo in Peace with his filled Sack of the Grace of Chrif, 
through this World, into his eternal! Country of his Father; he muft be ™ conformable 
to Chrift’s Image, and follow him in his Way which he has walked in this World: This 
is powerfully prefigured in this Figure. 

8. For Jofepb’s Brethren ftood now in the Figure of a converted Chriftian, whom 
God has clothed with Chrift; and alfo laid in the Cup of the Crofs, together with Grace, 
and, moreover, uppermoft in the Sack ; to fignify, that when the Grace of Chrift, which 
is beftowed on a Chriftian, mall work and bring forth Fruit, that it is not done in 
ftanding fill in Peace and Quietnefs, but in the Strife about this Cup, for it les 
uppermoft in the Sack of Grace, and the Strife about the Cup muft always be the Fere- 
runner of it. l 

g. For Chrift fays, The Son of Man is not come to efablih Peace on the Earth, but Strife 
and Perfecution, that cne be againfi another and perfecute kim. ANo, ° He bas kindled a 
Tire, and defires it foculd burn, And this is it, that a true Chriftian muft always be 
fpoken againft, even Thofe of bis own Family in Flefh and Blood muf be bis Enemies, that 
the fown and planted Tree of Pear] may itir and bring forth Fruit 

10. As an earthly Tree muft fland in Heat, Cold and Wind, and have great Strokes 
and Oppofition, whereby the Sap is drawn out of the Earth into the Tree, fo that it 
bloffoms and bears Fruit; thus alfo the poor Soul, in fuch Smitings and Oppefticn, in 
Scorn and Mifery muft draw Power and Virtue into itfelf out of the beftowed and er- 
trufted Grace, viz. out of the Soil and Field of the Word of God, with earneft Prayer 
and Working, and thereby bear the Fruit of Faith, viz. good Doétrine, Inftrution, and 
Converfation. 

11. For thereby the Soul feeds the Spirit of Chrift, and Chrift feeds the Sou) again 
out of the Sack of the /usflantial Grace, viz. with his Flefh of the fubftantial Witdom 
of God ; and thus they give themfelves one to another, to a p rpetual Working. 

12. And we fee hereby, how even the Wicked muf ferve God in the Working of his 
Grace, for he is its ftormy Wind; and his Curfing and Blafphemy againit God’s 
Children is the Heat and Cold wherewith God ftirs his little Plant of Pearl in his 
Children, fo that it hungers after heavenly Sap, and draws it into itfelf and grows: 
And this is that which Chrift faid, He came to fet up Strife on the Earth; for Chrift’s 
Kingdom is a Strife againft Hell and the Devil, Chrift thrives without ceafing in his 
Children and Members, with Satan, about the Kingdom, 
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13. For in the earthly Man lies yet the Ground of the Serpent, viz. a Habitation 
of Satan, wherein Satan withftands the Kingdom of Chrift; fo alfo, on the contrary, the 
Kingdom of Chrift in Grace withitands the Kingdom of Satan, with the Cup of Chrift, 
and this Strife continues always while the earthly Body continues, 

14. For thus God’s Anger works in the Love, that the Love, viz. the eternal One, 
and eternal Good, might be dittinguifhable, perceptible, and difcernable ; for in Strife 
and oppofite Will the Profundity or Abyfs, viz. the eternal One, which is without 
Nature and Creature, is manife/t. 

15. And therefore God has introduced himfelf with his holy Word of Powers into 
Nature and Creature, as alto into Pain and Torment, into Light and Darknefs, that the 
eternal Power of his Word in the Wifdom, together with the exprefled Word, might 
be diflinguifhable and perceptible, that Knowledge might be. 

16. For without this, the Knowledge of the eternal One would not be manifeft, nei- 
ther would there be any Joy; and though it were in Being, yet it would not be manifeft 
to itfelf ; thus it maniteits iticif through the Introduction into Nature, through the 
Separability or DiilinGtion of the Speaking; whereby the Speaking brings itlelf into 
Properties, and the Properties into Opp:/ilicn or Contrariety of Will; and fo through 
the Oppofition the eternal Good, which brings itfelf along in the Word of the Speak- 
ing, into Diftinction, becomes dittinguifhable, creaturely, and ° conceivable. ° Compre- 

17. Elf if the Evil in the contrary Will were not profitable, God, viz. the eternal Penfble. 
only Good, would net endure it, but annihilate it; but thus it ferves to the Manifefta- 
tion of the Glory of God, and the Kingdom of Rejoicing ; and it is an /ufirument of 
God, whereby he makes his Good ’ conceivable, that the Good may be known; for if? Reprefente 
there was no Evil, then the Good would not be known. ue eat 

18, If there was no Anger-Fire, there could be alfo no L.ight-Fire, and the eternal Cees 
Love would be bidden, for there would be nothing that could be loved ; thus the Love 
of God has an Occafion of Love, for it loves the Dereliction of that which is forfaken, 
viz, the Weaknefs, that 4 it alfo might be great. a The Love 

19. For God’s Love comes on/y to help the Weak, Lowly, Humble, Deftitute, For- itflf. 
lrn, and Forfaken, and not thofe that goon in the Might and Strength of the Fire, 
not the Might of Self, but the Impotency, and that which is forfaken, whatfoever is 
lowly, difregarded, humble, and deftitute, in that Love works and dwells therein. 

20. For Love in its own Property is nothing elfe but the divine Humility, out of the 
Profundity or Ground of the eternal one; Love feeks nor defires any thing but the 
One, for itfelf is the One, viz. the eternal Nothing, and yet is through All, and in All, 
but the Appropriation of Self-will is a Nothing to it. 

21. Therefore all is foolifh, and efleemed evil and bafe in the Sight of God’s Love; 
whatfoever wills in its own Self-ability, though it may well be profitable, as whereby 
the willing of Nothing manifefts itfelf, yet it is in the Sight of the willing of Nothing, 
only a Phantafy, viz. a Sport of its own driving on, and tormenting itfelf. 

22. For that which wills nothing, but only that out of which it is proceeded, that 
has no Ferment in itfelf; for that, to itfelf, is Nothing, but is only to that out of which 
it is proceeded; it ftands fubmiffive to its Maker that made it; he may caufe it to be 
Something, or Nothing: And thus it is one and the fame Thing with the eternal One; 
for it torments not itfelf, it loves not itfelf, it feels not itkif in ns own Will, for it has 
no Will of its own, but is given up to the Total or Univerjal. 

23. As we fee that the four Elements ftand in fuch a Will, they are four, and yet 
but one, for the four ftand in one Ground, and the Ground is neither hot nor cok, 
neither moift nor dry; it is that One Element, an unperceptible Life: But thus it 
would not be manifelted to itfelf » therefore God has ftirred it up, and exhaled and un- 
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folded it out of himfelf, that there might be Oppofition to itfelf, and might perpetually 
ftand in Strife, that the One might be manifefted in Multiplicity. 

24. But herein neither of them deftroys the other that it fhould ceafe to be, and be 
nothing, but that which is overpowered ftands fill to that which has overpowered it, 
the Heat to the Cold, or the Cold to the Heat, and there is no Self-poffeffion or Will. 
ing, but one Element wills the other, that the other may be manifeit; and when it is 
manifeft, then it gives itfelf to the frongef in the Stirring, and fo there is a Strife, and 
yet the greateft Love between them ; for in regard of the Love-/ruggling it is, that the 
Strife and Willing or Stirring arife. 7 

25. Therefore Man, in refpeét of his own Willing, is an Enemy to himfelf ; if he did 
give his Will to God, and did yield to him, then God would will through him, and 
with him, and his Willing were God’s Willing ; but feeing he loves his own Willing, 
and not that which has given him the Willing, itis a twotold Injury. 

26. One in refpeét of the own Willing, that he will not hold {till to the Original 
and Ground of his Willing, and be one and the fame Thing with it, as the four Ele- 
ments do all give up their Willing into the Ground out of which they proceed, and 
move and will according to the fame. 

29. A fecond is, that he breaks off his Love from the Love of the Abyfs, and loves 
himfelf, and forfakes the Love that has given him his ove; and himlelf wills, goes, 
runs, cares, and looks after many Things, and breaks himfelf off from the Unity; 
therefore he runs on in his own Will in the Forms or Qualities of Nature and the 
s Or Pofitures four Elements, as alfo in the Multiplicity of the Effences of the * Conftellations in mere 
of thq Stars. Unquictnefs. 

28. And the Unquietnefs brings him into Anxiety, and the Anxiety ftands in the Defre 
of his Will, and the Defire includes and over-fhadows itfelf, fo that it is dark in itfelf, and 
cannot fee itfelf; therefore the Self-willruns on in mere Anxiety,and vexes itfelf in the De- 

t Form, Qua- fire, and feeks the Love in the Defire, and yet finds nothing therein, but the € Image of the 


` 


lity, or Con- four Elements which the Delire itelf makes; thus the Will ferves its Zmages, and loves the ° 


dition. Image in itfelf, and that is the greateft Folly which Nature has brought forth, and yet 
it is the Inftrument whereby the bighe? Wijdom is made manifett, 

2y. O ye Men, who count youriclves wife, and receive Honour one from another, 

in refpećt of your Self-love and your own Will, how mad are ye in the Sight of Hez- 
ven! Your own Honour, which yourlelves feck, is a Stink in the Prefence of the only 
Love of God: But he that teeks another, and honours and loves him, he is one Thirg 
with the Total; for when he feeks and loves his Brother, then he introduces his Love 
into the Members of his Body, and is Joved, fought, and feund of bim, who made the 
firit Man out of his Word, and is but one Man with all Men, viz. with the firj Adan, 
but one in all his Members ; as allo with the fecond Adam, Chrift, but one. 

30. For God gave Man but one Will, that he fhould will only what God wouid; 

God would have the World and the Creatures to Ze, and that he would by, and out of 
his Word; this fhould Man zlo will through that fame Word, as that Word wed 
have it; fo alfo fhould Man allo will to have it be: God created all Things in its own 
Similitude or Image, by the Word and our of the Word, that one Mould love another, 
fo fhould Man alio love his Likeneis and Similicude. 

31. For ail Men are but the ene Man deci; God created only hin, and the 
© Or Procre. Other * Creating he left to Man, that he fhould leave his Will to God, and wich Ged 
ating, which generate the other Men out of himfcif in that Litenes: But when that was not dons, 
bola as is God curfed the Power that was given to Man; fo that the Will of the Creatures is 

© oppofite to him, teeing he would have them to mi;ufe them, and would no more be a 
Lord of the Creatures, but mingles his Love alfo with them, whereupon the four Eis- 
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ments captivated him, and made him alfo a Beaft as to the Body; and thus now he runs 
on in the Will of the Cur/e. i 


455 


32. For he is God’s Image, but he * fafhions his Will into a beftial Image, and w Images, 
d;furbs the Order of God, from what it was in the Word of Creation; he fuppreffes the models, or ` 
right true Will of God, and fets his own Will in the Place;. he is with his Will an Ene- figures. 


my to all Creatures, and all Creatures are bis Enemies. 

33- And therefore muft the divine Will in Man be now born again in fuch Anguifh 
in the oppofite Will, and the right divine Will of the New Birth muft fuffer ittelf to 
have the Enmity of all Creatures; and therefore, ecaufe Man bears in his Body a 
bettial Will, wherein the beftial oppofite Will, together with the Curfe, is manifefted ; 
and fo now the Life in the Curfe is at Enmity with the Life in the Peace, and will not 
fulfer it in itfelf. 

34. But if the beftial Will in the Flefh could be wholly broken and killed; then the 
Curfe would ceafe, and fo no Creature could be at Enmity more. 

35. But feeing this cannot be, therefore muft Man fland in Strife, and endure much 
Evil to will in him from without, and to will much Evil out from himfelf, in and to- 
wards that which is without him, and fo ftands in Strife between Evil and Good, and 
in Evil and Good, and lives in the Strife of the Elements, and alfo in the Strife of his 
own Willing that God gave him. 

36. For he complains always, that Wrong is done him, and yet himfelf is a wrong 
Will, and the right Will which he obtains in the Regeneration is mot his own natural 
Wiling, but it is the Willing of the Grace of God, which is manifefted in his Willing, 
which Willing daily kills his natural Willing, and blames Man by God’s Inflrumenc 
with the Children of the Anger openly. 


37. Mofes {peaks further, and fays, They anfwered bim, and faid, Why fpcaks my Gen. xliv: 
Lerd fuch lords ? It is far from tky Servants to do fuch a thing: Bebold, the Money which 7—1% 


| ve found aloft in the Sack, we have brought to thee again out of the Land of Canaan, bow 
| Awd we then have fielen out of thy Lord's Houfe either Silver or Gold? He with whom it 
| ss feund ameng us, thy Servants, let bim bè put to Death, and moreover, we will be the Ser- 
J csnts of my Lord. He fail, Let it be as ye bave fpcken, be with whom it is found foall be 
| ony Servant, but ye foall be blamelefs. ; 

38. This Figure now fhews, how the Confcience defires to juflify itfelf, when it is 
anprehended by the Wrath of God's Anger, that either, when God with his Plagues in 
Nature, afo many Times in the Aiding of his Graces, or through the evil World, 
ames it, and reprefents it unrighteous, then it will always juftify icfelf, that Wrong is 
done it. 

3). For if it has once turned towards Grace, and broken itfelf off from ungodly 
Curfes, then it thinks no Evii at all fhall happen, God is bound to proteét it, and™he- 
World does it Wrong, when it reproaches it as wicked ; it ought no more to be fubjeét: 
| t Plagues and Punithments, and it accounts that Honefty and Righteoufnefs whereby ` 
| i Meals Grace from God, and reckons it for its own; as if it was no more guilty of 


1 Sins, 


40, Alfo it excufes itfelf towards the World, when the World will impute Sins and 
Blaftphemies to it, as if it were guilty; then it will needs die, or be put to Death, or 
the like, as Yofeph’s Brethren did, who knew nothing of the Theft, and-did not under- 
find neither that all their Unrighteoufnefs, and their ftealing of Jofeph, when they fole - 
kim from their Father and fold him, flood in the Sacks of Jofeph’s Gifts, viz. were 
manifelt before the Eyes of Jofeph, fo that Fofeph knew and underftood their Theft,. 
nd therefore caufed them to be held for Thieves, and caufed them to be pu:fued as 
Taicves, and fetched them back again, and fet them before the Judgment. 
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- 41. But inftead of the Thievery of their committed Sins, whereby they had forfeited 
their Lives, Jofeph caufed his Silver Cup to be laid to the Gift in their Sack, and caufed 
them to be blamed for the Cup, which they would not confefs. 


The Figure ftands thus: ` 


42. When a Man, as is above mentioned, becomes a true Chriftian, fo that God 
gives him his Grace, then he lays his Grace hiddenly in the S2ck of his Body in the Ef. 
fences of Life ; and moreover, lays therein the Cup of the Cre/s, and blames it no more 
in Confcience in refpect of its manifold committed Sins, for he has utterly deftroyed 
them with the Grace of Forgivenefs, and filled the Sack of his Sins with Grace for the 
Hunger of the poor Soul; but it lays now the Cup of Chrift to its Charge, that it is 
guilty of that, viz. of Chrift being {corned ; alfo, of his Suffering and Death, that he — 
has brought Chrift to the Crofs with his Sins, that it is verily guilty of the Cup of Chrif’s 
Crofs, and not whelly righteous. E. 

* Mortal, or 43. For when God by his Grace forgives him the * Sins unto Death, then he caufes ` 

deadly Sins. this Cup of Chrift to be laid a/oft in the Sack; fceing Chrift himfelf has the Guile of 

thefe Sins laid upon him, and has taken them upon hin, therefore now this Man is guiity 

of the Cup of Chrift’s Crofs (in which Chrift muft tafte and drink out the Anger ot 

God in Man) and God's Righteoufnefs requires of him to enter into the Suffering, 

f Scorn, and Death of Chrift, that he fhould die with Chrift, and give himfelf up to his 
Scorn, and fuffer with Chrift. ; 

44. But feeing he cannot do that, and is too weak to enter into fuch Sufferings in the 
Anger of God, therefore has Grace put this Cup alfo into him, that he might drink oi 
ce Viffory, and prophefy or divine of Chrift’s Suffering and Death, and make them 

nowa. 

45. But God’s Righteoufnefs, which now requires Man to be in the Procefs of Chrif, 
viz. in Chrifl’s Sufferings and Death, and yet finds him not always, in his Converfatioa 
and Will, therein, accufes him for a ‘I hief who carries the Cup of Chrift’s Crofs but as 
a Thief in the Sack of his Lifes Effences, and charges him of Theft, if he walks other- 
wife than in the Procefs and Imitation of Chrift. . 

46. For Chrift has received Man into his Sufferings and Death, and turned away the 
Righteoufnefs of God’s Anger, and introduced him with his Guilt of eternal Death into 
his innocent Death, and is dead from the Sins and Wickednels in himfelf; and in this 
dying of Chrift, God’s Righteouinets, in the Anger, requires a Chriftian Man to be. 

47. But if he walks out of this Path, and not in it, then fays Righteoufnefs, Thou art 
a Thief, and haft wrengfully got this Cup of Chrift in thy Sack; I will fet thee before 
my Judgment and Sentence, as Jofeph did to his Brethren, when he caufed them to be 
fetched back to the Sentence of his Judgment. 

48. Therefore has a Chriftian, who walks under the Banner of Chrift's Crofs, no Exeufe, 
when God by his Steward, viz. by the Children of this World, caufes him to be laid hold 
on in the Righteoufnels of his Anger, and charges him for a Thief, and an unrighteous 
Perfon; alo for a Stranger, Innovator, Novice, nthufiaft, Fool, and the like, when 
Men load him with all his Faults, and the Infrmities of natural finful Flefh, and with- 
out ceafing blame him as wicked and unrighteous, and condemn him to the Damnation 
of the temporal and eternal Death; and though he is not in the Sight of the World, nor 
as to the World, guilty, yet he is Fable to bear the Scorn, Suffering, and Death of Chrift 
after him, as a Chriftian, and is liable to take upon him the whole Procefs in the Foot- 


fteps of Chrift, and to follow Chrif therein, and to fuffer all in Chritt, and wholly to 
5 : pot 
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ut on Chrift in his Derifion, Contempt, Suffering, and Death, and to bear his Crofs 
and Scorn after him, that he may enter into Chrift’s Kingdom, as a Member of the 
Body of Chrilt, that has fuffered with him, and has daily died to the Anger of God in 
the Death of Chrift, from his a€tual Sins. 
49. For all Sins, Blafphemics, and Untruths, which are imputed to him wrongfully 
from the World, which he is not outwardly guilty of in the Fact, that he fuffers in the 
Procefs of Chrift, as a Chriftian, and therein drinks out of the Cup of Chrift’s Crofs, 
who has innocently fuffered for his Sins. 
50. For if he be not guilty of them in his Life, yet he is guilty of them in the 
inberited Sin, and has inherited them alfo in the Seed out of which he is proceeded, they 
Jie in his + Ground; he cannot excule himfelf before God, in the Proceis of Chrift, he * Ground of 
is guilty of all Adamical Sins. his Nature 
51. But this is hisComfort, that God manifef's them by theChildren of his Anger in this 304 Heart. 
World, and fo, as a Curie, by the Children of Anger, fafens them to the Crofs of Chrift, 
and in this Manifeftation drowas them in him in the Blood and Death of Chrift, in that 
he ftill cleaves to God, as Chrift to his Father, and fuffered himfelf to be accufed of 
Sins which he bad not committed, but had only inherited them, and fo they were 
taken from him, and given to the Anger of God in his Judgment, that he might. 
condemn them. 
52. For thus alfo Fe/cph in this Figure appeafed his jut Anger towards his Brethren; 
they were all guilty towards im, but he charged them not with their Guilt, but charged 
them only with his Cup, for he had clearly forgiven them all their Trefpafies ; but only 
concerning the Cup ke would net hold them guiltlefs, and yet of right they were not 
guilty of it; but he had laid it in, as his Bounty, and made them guilty of it. 
53. Thus alfo has God given us his Grace of mere Love, after that we were clearly 
guilty of eternal Judgment, and has laid Chrif and Grace in the Sack of our Life, with 
his Suffering and Death, with his Cup of the Crofs, concerning which he does not hold 
us guiltle/s, we are all guilty thereof, and have not this by a natural Right, but it is 
laid into- us without our Knowledge; therefore we cannot rcleafe ourfelves of it, except 
we caft Chrift wholly from us, and give ourfelves again to the Anger of God, and then 
Death, Hell, and the Anger of God, make us guilty, and hold us captive in them; 
but at prefent Man may lay hold on which he will. 
54. But that Fofepb caufed the Cup to be thruft into his Brother Benjamin's Sack, it 
has this Figure, that Chrift dwells in the zward Man, viz. in his paradifical Brother, 
and has this Cup of the Crofs in his Hand, out of which the guilty Soul and the Body 
muft drink; he thrufts it into his Brother’s Sack, for cat inward Ground is his Brother, 
but the other Brethren muft drink of it, this Brother of Chrift holds it in him, for he 
is Chrifi’s Member and Habitation. 
55. Therefore fays fefeph’s Steward, By whomfoever the Cup is found, he fhall be 
my Servant, bur ye fhall be quit, vz. the inward Ground , the true F2feph’s, viz. Chrift’s 
Brother, he is Chrift’s Servant, who ferves his Lord and Brother, and mutt hold the 
Cup in his Sack; the otber + Forms of Life of Nature are free, and cannot hold the * Conditions 
Cup for Chrift. or Qualitics. 
56. For they are not the right Sack to put it in, but the Ground of the beavenly 
World’s Subftance is the Sack to which the holy Cup of Chrit does belong, which 
pours the Ground of Nature out of it; therefore muft Jofpl’s Brother be made guilty 
of the Cup, becaufe he ftood in the Figure of the inward Man, wherein Chrift would 
monife? himfelf with his Cup of the Crofs, and fo the other Brethren, viz. the poor 
Soul, together with the Body, be quit and releafed from the Guilt. 
57. Therefore fays Fo/epb’s Steward, He is my Servant who has the Cup, he Mall 
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ferve me, but ye fhall be quit; that is, Chrif is in this inward Benjamin, Jeofepb's Bro- 
ther, and ferves God with overcoming of Death, and the Anger of God in Man, and 
fo all the other Brethren, viz. the natural Life, fhalt be quit from Guilt and Pain; and 
it ftands excellently in the Figure. 

5%. Mofes Says further, And they baftened, ard laid every one bis Sack off to the 
Earth, and every one took bis Sack off, and fearched, and began at the Eldeft and fo to the 
Youngeft , and there they found the Cup in Benjamins Sack: And then they rent their Clotkes, 
and loaded every one his Afs, and went again into the City. 

59. When Adam was fallen into Sin, then the Law and Command fetched him back 
again, and charged him with the Sin and Theft, that he had eaten of the wrong Fruit 
with a wicked Mouth; therefore muft he return again intothe City, viz. into the Earth, 
out of which the Body was proceeded, and there Jay down his Sack into the Earth, and 
there God’s Righteoufnefs fearches into al the natural Properties, viz. Truth and 
Righteoufnefs, which avails before God, viz. the Jaze of Heaven; and began from the 
firt Form of Nature, and fo on to the youngeft and laft, ciz. to the incorporated Ground 
of Grace after the Fall, and cannot find this Cup of Salvation in any natural Property, 
although the Body goes quite to Dutt in the Searching, all but the youngeft Brother 
in the infpoken or infpired Word of Grace; in that hes the Cup of Jofeph and of 
Chrift; this the Spirit prefigures powerfully in this Figure. 

60. Mofes fays farther, And Judah went with his Bretoren into JFofeph's Houfe, for ke 
was there fill, and they fell down before bim on tee Earth: But Fofeph faid to them, How 
bave ye dared to do this Thing ? Know ye not that fuch a Manas I can find it out? Judab 
Jpoke, and faid, What fhall we fay unto my Lord? How foall we peak, and wherein can we 
Jufify ourfelucs ? Ged bas found out the Mifdeed of thy Servants: Bebold here, we, and ke 
with whom the Cup is found, are the Servants of my Lord. But ke faid, That be far frem 
me to do fuch a Thing , the Man with whom the Cup ts found, be foal be my Servant, bat 
go ye up in Peace to your Father. 


The inward Figure ftands thus: 


61. When God blamed and charged Man with Guilt by reafon of Sin, and prefented 
this to him in his Anger by the De/uge or Flood, alfo by Scdem and Gemmorrab, before 
their Eyes, that they had robbed in the Houfe of Jofeph, thatis, in the Covenant of 
Grace, and tranfgrefied the Covenant; then went Judab with his Brethren, that is Mots 
with the Children of Judab and J/rael, in the Manifeftation of the Law, when their Sins 
were manifefted, and that God required the Cup back again into Zo/eph’s Houle; that 
is, the Law went back into Zo/eph’s Houle ; then Judah and Ifrael could not keep it, and 
fo it went into the Grace, and there the Covenant of Grace, viz. the right Jofepk, pre- 
fented itfelf before their Eyes, and faid, While you are Robbers and evi/, do you tup- 
pofe I cannot find you out? But they could not anfwer him, but muft yield themfclves 
to his Sentence. 

62. For Ifrael could neither keep the Covenant nor the Law, and therefore muft now 
fall down before him, and yield themfelves to his Mercy and Compaffion: Ifrael would 
now give up himfelf to be God’s own Servant, but he would not have them minifter to 
him with their Law, but would have that to be his Servant, wherein the Cup lay; he 
would not have only an cutward Worhhip and Service of God, in the Figure of Chrift, 
with the Law, but he would have Benjamin, viz. the inward Ground of the heavenly 
World's Suéftance, for a Servant; but the Minifter, or Servant of the Law, viz. the 
natural Man, thould go Home again in Peace into his Father’s Country, and take the 
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bcftowed Grace along with him in his Life for Food; this the Spirit of God fets thus in a 
Figure under thefe Acts, pointing at the future. 
63. Under this Figure now the Spirit intimates, by Judah, who was Surety for Ben- 
jamin, very fecretly and myftically, that the poor Soul could not thus with the Grace 
go Home again to its Father’s Country, unlefs it had Benjamin, that is, Chrift in Sub- 
itance init: For Judab pleaded exceeding hard, that he durft not go Home, unlefs he 
brought Benjamin along with him, or elfe he would himfelf remain there a Servant. 
64. Thus the poor Soul gives itfelf up to God, when God’s Righteoufnefs calls it to 
go back again home with the Covenant, then it will by no Means go back, except it 
have Benjamin, that is, Chrift fubftantially with it, elfe ic cannot fee God ; as here Judab 
in this Image and Type excufes himfelf, and fays, If be came back and brought not Benja- Gen. xliv. 39; 
min with bim, then be foould bring bis Father's grey Hairs under tbe Earth, feeing bis Soul 3i 
clave to Benjamin's Soul. 
65. That is, if the 4damicel Man fhould go into Paradife again, .without Chrifi's Life 
cnd Subftance, then would he bring his Father, the Lifes Nature, into the eternal 
divine > Forgetfulnefs, for the Life of the human Nature would not be manifelt accords» Or Hiddeny 
ing to the divine Property ; that is, it could sof Jive in the Kingdom of Heaven. nefs, 
66. Indeed God calls the Soul to go Home with the Law into Paradife, but that 
cannot be, unlefs it has Chrif in Life and Subftance in it, and then it dares go Home 
again into its Grit native Country of its Father. 


CREADA OCE OSDA DEA CAADEC AEEA CENE 


. The Seventy-fecond Chapter. 


How Jofeph manifefted himfelf before his Brethren; and what 
is to be underftocd thereby. 


1. USE HOS ES fays further, Then Jefeph could no longer withhold bimfelf before Ger. xiv. 
FA EBT A3 al! thofe that ficod about bim ; and be cried, Let every cne go forth from'—3- 
Q M ; me, and none were with bim, when Fofeph made bimfelf known to bis 
FA Q te} O3 Brethren, and be wept aloud, fo that the Egyptians and Pharach’s Peo- 
4 GOES y ple beard; and be faid to his Brethren, I am Jofeph; doth my Father 
LEK Jet live? And bis Brethren could not anfwer bim, they were fo terrified 
in bis Prefence. 


The inward Figure ftands thus: 


2. God gave Ifrael the Law, and commanded them thereby to go home again into 
Paradife, even as the Figure of the promifed Land (into which they were to go, but 
could not for along Time, till Zcf-za led them in) wasa Type and Prefiguration of 
the true leading in by Jefus, and under the Law they had alfo the paradifical Covenant 
of Grace, as alfo the Prophets, who led them to God’s Mercy and Compaffion. i 

3. But they could not ży any of thefe come again into their firt Adamical paradifical 
Country of their Father to reft: God’s Righteoufnels blamed them without ceafing, and 
required the Power and Ability, that they fhould give ful} Obedience to the Law and 
Covenant. Nnn2 
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Joba viii. 


How Jofeph manifefed himfelf to bis Brethren. Part Trt. 
4. Bot feeing that could not be, and that ‘neither ‘the Law nor the Covenant could 
bring them in back again, shen the heavenly Jofeph manifefted himfelf out of the Cove- 


Mant, for he could no longer withhold, in regard of Man’s Mitery, and brings his great 


Mercy and Compaffion, through the Covenant, intothe Law; which Cempaffon is figni- 
fied by Fefeph’s great Weeping, when he could no more withhold from his Brethren, 
and he wept, fo that even the Egyptians and the People of Pharach’s Houle heard ; which 
fignifies, that this Weeping, viz. the Mercy and Compaffion of God through Chrift, the 
Egyptians alfo, that is, all [eaiten and People, fhould hear ahd receive it, even as it came 
to pafs, when Chrifl’s Weeping and Compaffion founded among all Nations, fo that 
they all received it into their Hearts, and turned themfelves to this Jofeph, who received 
them all, and fulfilled the Law, together with the Covenant. 

‘5. But that Jofeph cried, Let every one go forth from me, when he ‘made himfelf 
known to his Brethren, that none fhould ftay with him; it fignifies this, when Jefus 
‘Chrift, viz. the higheft Mercy and Compaffion of God, manifefted itfelf out of the Co- 
venant, then muft the Law with all Ceremonies, together with the Covenant, ceafe and be 
gone, alfo all Man’s Ability and Power, as alfo all willing, going, and running, muft 
go forth and depart. 

6. For that prefented itfelf out of the Covenant and the Law, which fulfilled both 
‘the Covenant and the Law, and fet itfelf in the Stead of the Covenant and the Law, 
in the Middle, as a Avediatcr between and in God and Man, as a God-Man, and Man- 
God, who alene fhould bring Adam into Paradile, and deftroy Sin, none fhould be 
with him, he alone would and fhould manifeft himtelf for a Light, and for a new Life, 


_ to the Humanity. 


7. And it is the Figure which fhews how the repentant Man muft come to God, for 
he muft caft away all Things from himfelf; all bis Works and Doings cannot reach the 
Top and Point of this; he muft wholly enter into Refignation and Dereliétion, and 
turn himfelf away from the Comfort and Help of every Creature, that he may fand 
naked and alone before the moft clear and mereft Mercy and Compaffion of God in 
Jefus Chrift. l 

8. No Hypocrify or human Comfort, wherewith Men pleafe and amufe the Heart, 
will avail, in this Prefence of Jcfeph, but a total forfaking of every Creature, wherein 
every Thing is left to the naked Soul, and that muft in itielf fink down in the Prefence 
of the heavenly Ycfeph, in its Will and whole Delires, and totally /eave itfelf to him, 
and will nothing without his Will, and fet no other Means or Medium aloft in Lftcem, 
for all will avail nothing. 

9. The whole creaturely Life muft be refigned and forfake its Will and Defires, that 
the creaturely Will may be received and purified again by the uncreaturely Will, that 


` God’s Will and Man’s Will may be one Will, and then Ged is all in all in him, accord- 


ing to the inward and the outward World, in each World according to its Property, viz. 
according to the eternal fpezking Word in the Sow, and according to the animal Soul, 
ín Spiritu Mundi, in the Spirt of the World, in all, as an Inflroment of God. 

10. Now when this is done, then fays the heavenly Jofeph in his Mercy and Com- 
paffion, 1am JESUS én thee, and opens the inward Eye in the Soul, ihat it knows him 
in a Moment; and he Jpeaks frienciy into the Soul, and fays, Docs my Father yet live? 
That is, Is the Father’s Nature yet in the Soul? Is there yet a Breath of the divine Life 
in it? . 

tı. Before this Manifeita:ion now the Soul’s own Will is terrified, fo that it hasin its 
own Power no Word more to fpeak, nor can it, in Self, fpeak ; for in this Terror the 
Seif of the Will goes to the Ground: For with this Afpect arifes the Will of Gad up, 
and flays the Soul’s own Will, as 72/eph’s Brethren were fo very much terrified before 
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his Face, that they could not fpeak a Word more; all their Ability failed them as if 
they had been dumb: And thus alfo will the Wicked and Ungodly at the laft Judgment 
be dumb before the Face of God, and terrified to efernal Death, that his Life will be 
a mere Anguifh and Terror of an evil Confcience, which will be an eternal Gnawing. 
12. But Jofeph faid to bis Brethren, Draw near to me; and they drew near: And be Gen. xlv.4,5. 

faid, I am Jofeph your Brother, whom ye fold into Egypt, and now be not careful. nor think 
that I am angry for it, that ye bave fold me hither, for to preferve your Life, bath Ged fent 
me bitber before you, 


The holy Figure ftands thus: 


13. When Chrift with his Revelation or Manifeftation thus terrifies the Soul, that 
the Soul’s own Will is ferrified into the Death of its Willing and Ability, then he 
{peaks in or infpires his Word of Grace into it, and gives it Power and Virtue, and fays 
in the foulith Effence, Draw near to me, and raife up thy Countenance from the Terror 
cf Death, go in my Power to me and into my Will; I am no more angry with thee, that 
] have been fold into thy Death; God has fent me hither before thee, that I might 
nourifh thee in thy Hunger of Mifery, viz. in the Hunger of God’s Anger, till thou 
art freed from thy earthly Body, in which lies the great Hunger and divine Famine in 
the Anger of God. 

14. For to preferve thy Life has God fent me into thy Humanity and Soul, for sere Gin. xlv. 6. 
will yet be five Years of Dearth in thy Fleth; that is, the divine Hunger will yet remain 
in.thy five Senfes of the earthly Reafon ; therefore has God fent me before hither, ere this 
World ceafe to be, to thee, and inte thee, that he might deliver thee in thy earthly five 
Senfes, with a powerful Deliverance, that my Power and Virtue of the Famine in the 
five earthly Senfes may deliver and feed the poor Soul. God has fet me as a Lord and 
Prince, and made me a Father of thy Nature, that Z fieu/d rule, as Fefeph over the 
Land of Egypt: I am become Lerd over all thy Houfe, and all that thou haft and art, 
that I fhould nourifh thee in thy Famine with the divine Focd of my Fich and Blood : 

Be no more afraid ; I am with thee in the Neceffity of the earthly Life, I will deliver 
thee, and bring thee to Glery and Honour. 

15. And Jofeph iaid further, Make Hafle new, ard go up to my Father, and to your Gen. xiv. 
Father, and tell him, Thus fays Jofeph thy Son, Ged bas fet me as Lord over all Egypt, come 9—' 
away te me; delay not, thou falt dwell in the Land of Gefen, and be near me, and thy 
Children, and thy Children’s Children, thy fmall and great Cattle, and all that thou befi: 

I will there provide for thee, for there are fiill five Years of Dearth and Famine, that thou 
maye not perih, with thy Houfe, and all that which theu bafl. 

10. Bebold, your Eyes fee, and the Exes of my Brother Benjamin, that I {peck to you with Verlia—13. 
my own Mouth: Make known to my Father all my Gloryin Egypt, and all that ye bave feen: 

Make Hofte, and come with my Fatéer deuwn hither. And ke fell about kis Brother Benja- 
min's Neck, and wept, and Benjamin alfow pt upon his Neck, and he kiffed all his Brethren, 
and wept over them: Aud afterwards Lis Brethren difeourfid with bim. 

17. This now is a Figure repreienting, that when the Soul has feen the Countenance 
of the heavenly Jofeph, that he has comforted and refrefhed it again: Then fays the 
divine Word in it, Make Hafle row, and bring alfo my Father; that is, thy Nature and 
thy whole Life with all thy Converiation and Doings in thy State and Condition, to me, 
and thou fhalt dwell near me with thy outward Lite, and I will nourthh thee and pro- 
vide tor thee, and all that over which thou art fet: Come away with all thy Thoughts 
and Works into Egypt; that is, into Lowline/s and Humility, wo me, that very Land will 
I give unto thee, to dwell in; that is,in Lowhnefs and Humility fhall thy Dwelling be; 
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and there in thy temporal State and Condition thou mayeft with temporal Nourifhment, 
in temporal good Things, dwell by me; your Eyes fhall there fee my Goodnefs and 
Bounty, that I will do well to you in the Famine of your Earthlinefs. ; 

18. For the Land of Gofen fignifies, a Fatnefs of the Blefling of God in this Earth. 
linefs; and therein your Eyes fee, and alfo the Eyes of my Brother Benjamin, viz. of 
the inward new Man, that I fpeak to you with my own Mouth; that is, ejentially within 
şou: For if a Man comes to the new Birth, then Chrift fpeaks effentially, that is, aé?ually 
or operatively in him; and the Eyes of the Soul, together with the moft inwardGround, 
wherein Chrift, viz. the Word, is, effentially fee and find the fame. 

19. But the outward five Senfes cannot in this Earthlinefs wb./ly comprehend it, bur 
they dwell near it; the inward Eyes fee through the outward Sentes, as the Sun 
ghines through ¢tran/parent Glafs, and the Glafs remains Glafs flill; fo alfo the outward 
Nature of this Time of the five following dear Years of the earthly Effence continue in 
their Right, till the Soul forfakes the Body, and then at the lat Judgment Day, alio, 
the right ddamical Body of the five Senfes fhall come again to the Soul, but the Grojs- 
nefs or Drofs of the earthly Body has no more Place, for all temporal Things /eparave 
themfelves in Myfferium Magnum, into the Great Myftery, out of which they pro- 
ceeded, 

20. But that Jofeph fell about his Brother Benjamin's Neck and wept, and kiffed them 
all, it fignifies this in the Figure; when Chrift in the inward Benjamin, viz. in the Image 
and Subftance of the heavenly World’s Subftance, which faded in Adam, is manifefted 
again, then the holy Name JESUS, viz. God’s great Love, kifes the incorporated 
Ground of Grace, and penetrates or preffes through this Image, with his weeping Love, 
viz. with God's great Sweetnefs, viz. the Temple of Chrif, and hereby kiffes the crea- 
turely Soul's Effences, and preffes alio with the weeping Love through it, and then it 
obtains its Life again, and /pe sks with God in Chrift Jetus. 

21. For in this Speech, or Voice cxly, the Soul is heard of God, for in this Kifs the 
Soul has its Hearing given to it again, fo that it bears and teaches God’s Word, for the 
Senfes or Thoughts of the Soul fland now in the Word of Life, and hear what the Lord 
{peaks in them through Chrift, out of the inward Ground; and that is it that Chrit 

Yoba viii. 47. faid, Ie that is of God, bears God’s Word: And to the Pharifees he faid, Tberefore ye bear 
not, for ye are not of God. 

22. Jf the prefent contending Babel had in it the Kifs of Chrift, then it would with 
Fefeph’s Brethren turn to the heavenly Jofph, and in great Humility and Lawlinefs {peak 
with Jofeph, and would hear God’s Word in Fefeph's Love, and fpeak humbly with him, 

cOrBenefices. they would nef contend for temporal Honour and fat * Bellies, and about Dominion, 

4 Or barba- and waite the Land of Gofbea ina * heathenifh Manner. 

sous, 23. O Babel! Thy Shame and Reproach is fet in Judgment before the Moft High, 
thou art that fame ntichrift of whom St. Paul has {poken: Thou boafteft of God’s 
Word in Teaching and Hearing, and thy Ground is xet of God, but from the Tower 
of Babel, thou wilt teach God’s Word with the Lester without the living Word in thee, 
but the Sheep bear not thy Voice, for it proceeds not from Fo/epb’s Kils. 

Gen, xiv. 24. And Mofes fays further, And the Report came into Pharach’s Houfe, that Fofeph’s 

16—20. Brethren were come, and it pleafed Pharaoh well, and all bis Servants, and Pharaob faid 
to Jofeph, Say to thy Brethren, Do thus, Load your Becfis, and go up, and when ye com 
into the Land of Canaan, then take your Father and your Families, and come to me, ard I 
will give you the Goed of the Land of Egypt, that xe fheall eat the Marrow of the Land: 

~ And command them to do thus, Take ycu fron the Land of Egypt Chariots for your Wives, 

and for your Children, and bring your Father and come, and regard not your Houjfacld Stuf, 
for the Good of the whole Land of Egypt fhail be ycurs. 
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The Figure ftands thus: 


25. When Jo/eph’s, viz. Chrift’s, Voice founds in the Soul, then this Report preffes in- 
to God the Father’s Property; for the Soul in its Nature is, from the eternal Nature in 
the Word, out of the Father’s Property of Fire; and fo is manifeft again in the Father, 
from whom the Will had broken off itfelf; and he fpeaks or infpires himfelf into its 
Life’s Effence, for it pleafes him well, that the Soul is become manifefted in Chrift, and 
bid the Soul with all its Properties, through Jefepb’s, viz. Chrift’s, Efficiency, to come 
into Paradife again; he gives it Chariots and all iNeceffaries, which Chariots are his 
Spirit in the Werd which brings it, and gives it the whole Land of Egypt ; that is, the 
whole Paradife, or Kingdom of Heaven, for its own; this the Spirit of God powerfully 
prefigures under this Hiltory. 
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26. And the Children of Ifrael did fo, and Fofeph gave them Chariots, according to the Gen. xv: 
Command of Pharaoh, and Provifions to [pend by the Way, and gave each of them all Jump- 21—24 


suous Apparel, but to Benjamin be gave tiree hundred Pieces of Silver, and five Suits of Jump- 
tious Apparel, and to bis Father be fent befides, ten Affes laden with the choice good Things of 
the Land of Egypt, and ten foe Affes with Corn and Bread, and Food for his Father upon the 
Way: Thus be fent bis Brethren away, and they departed; and be faid to them, Contend not 
on the Way. 


The Figure ftands thus: 


27. Chrift takes the Provifion, as alfo the Chariot, viz. the JZoly Ghoft, from the Fa- 
ther, which he fends to his Children, as Jofeph took the Chariots and Pretent from Pha- 
rach, and gives them Piovifion to fpend upon the Way of their Pilgrimage, viz. his 
Bady and Bloed for Meat and Drink. 

_ 28. The fumptuous Apparel which Fo/ph gave to every one of his Brethren, fignify 
the Temple of Chrift, wherein the Soul feats and refts ; and Zo/eph’s five Suits of fump- 
tuous Apparel which he gave to his Brother Benjamin, are the five Wounds of Chrif, 
wherein the inward Man feafts in God’s Love; but the three hundred Pieces of Silver 
which he gave to Benjamin are the Gifts of the Word out of this great Love, wherewith 
this Benjamin fhould trade and get Increafe, and gain much for his Lord and Brother, 
the heavenly Fefeph, for, with Money Men trade; fo alfo fhould the inward Benjamin 
trade with his Gifts of the three hundred Pieces of Silver; viz, with the Gifts of Chrift 5 
that is, éeceb and make known God’s Wonders, for he is Chrift’s Servant and Affiftanr, 
yea, his true Brether. i 

29. But the ten Affes laden with the choice good Things of the Land of Egypt, which 
Tefepb fent to his Father, fignify, in the Figure, the Ten Commandments in the L.aw of 
Nature, which Yofeph had laden with good Things; that is, Chrift has laden them with 
his Grace, and fent them to God’s Righteouinefs in the Confcience, whereof poor Na- 
ture has to make Expeaces. : 

30. But the ten fhe Affes with Corn, fignify the fen Forms of the foulith and natural 
Fire-Life, upon which Chrift loads the Soul’s Food, when they go in his Procefs in the 
Imitation of him: The Bread andthe Food upon the Way, fignify the Word of God, 
of which the poor old Adam muft eat, that he may live. etal 

31. Thefe Chrift gives his Children and Brethren on the Way of their Pilgrimage, 
when they go Home again in the Procefs of Chrift, that they may have Provifion to 
fpend ; and thereof Nature, viz. the Old Father, eats; and commands them that they 
fhould not contend one with another upon this Way, butin Love and Peace go Home 
into Paradife. 
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Gen. xiv. 
25—28. 
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32. O Ifrael! Where is now thy Peace? It feems as if thou hadit confumed all the 
Provifion of Jofeph, and muft at prefent want, feeing thou fo very much contende? about 
this Food, and haft raifed fuch Murdering about it. Truly thou haft murdered thy 
Brother Benjamin by the Way, and therefore thou art in Strife, and wilt not go. Home, 
thou art afraid, but the Famine will drive thee forth, or elfe thou wile be hungry and 
ftarved. 

33. Thus they went up from Egypt, and came into the Land of Canaan to their Father 
Jacob, and made it known to bim, and faid, Fofeph is alive, and is Lord of the whole Land 
of Egypt, but bis Heart thought much otherwie, for be believed them not: Then they told 
bim all the Words of Jofeph, which be bad faid to them. And when be faw the Chariots 
which Fofeph bad fent to bring bim, the Spirit of Jacob their Father revived, and Ijrael 
Jaid, I bave enough, that my Son Jofeph yet liveth, Iwill go down and fee bim, before 1 die, 


This Figure ftands thus: 


` 34. When Chrift’s Apoftles were loaden with this Prefent, they went therewith into 
their Father’s Houle, viz. among the Brethren in the Kingdom of Nature in their Un- 
belief, and made known to them the great Glory and the Prefent of JESUS CHRIST, 
which he had given them, that they fhould bring it to them; bur their Heart believe] 
it not, that thete fimple Men, the Apoftles of God, loaden with fuch great good Things, 
were fent by Jefeph, ull they faw the Chariots of the Hely Ghof, which brought the 
Prefent in great Power and Works of Wonder, and heard the powerful Word of JESLS 
CHRIST, with Deeds and Wonders out of their Mouth ; then faid Ifrael, Now [have 
enough, now J can believe; I will alfo go along with you to Chrift, that I may fee him; 
as old Jacob faid, I have cnough, that my Son Jofeph yet lives; I will go up, that I may 
fee him before I die. 

35- Thus alfo thefe Chariots go out from God’s Children among the Undelievers, 

which at firft will not believe; but when they fee? thefe Chariots, and the Prefent in 
them, then they alio fay, I have enough, I will go along into Egypt into Repentance, 
that I may fee and kwow my Saviour; for their Spirit is alfo revived, as Jacob’s Spirit 
was. 
36. Where are now thefe Chariots in the Teachers Mouths, upon which the Holy Ghott 
rides and touches the Heart of Jfrael, that his Spirit is revived? Indeed, fays Babel, 
the Spirit of Chrift at prefent works not fo powerfully in our Words, we have now the 
Knowledge of the Kingdom of Chrift, that need not be, we fhould only believe the 
Word, which Chriit’s Apoftles have left behind them, and that is enough. 

37; Elfe if we fhould teach fo powerfully, we muft then be alfo of fo fimple and poor 
a Life as Chriit’s Apofties led, and forfake the World: That needs not be, Chrift’s 
Kingdom muft now be ftately in Pomp and Glory. 

38. O how will poor Chritt, who on Earth had not whereon to lay his Head, reprove 
this to thee, before thy Face, that thou haft taken his Covenant into a falfe and wicked 
Mouth? Earneftnefs was never more neceflary than at this prefent, when al? the Chariots 
are overthrown and in great Confufion. 


The 
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The Seventy-third Chapter. 


How Jacob, and all his Children, and all that were belonging to 
him, and all their Cattle, went into Egypt. 


1. WS HOSES fays, Ifrael went with all that be bad, and when be came to Ber- Gen. xlvi. 
Sesi NS freba, be offered Sacrifice to the Ged of bis Father Ifaac, and God faid to ‘—* 
a A tes him that Night in a Vifion, Jacob, Faccbh: And be anjwered, Here am I: 
a scor SN" And ke faid, Lam Ged, the God of thy Father Ifaac, fear not to go down 
seir oor ys into Ezypt, for 1 will there make thee a great People; I will go down with 
mA thee into Ezypt, and bring thee up bither again, and Jofeph fhail lay bis 
Hand upon thine Eyes. 


The inward Figure {tands thus: 


2. Jacob moft go into Egypt in the great Famine and ftrait Hunger with all the 
Company he had, and he went up; when he heard of Jofeph, when Jofeph caufed him 
to be fetched by his Sons, when he faw the Prefent and the Chariots of Jofeph, then his 
Spirit was revived, and he went up: Thus it is alfo in the Figure of the new Birth, 
when the Adamical Man hears the Voice of the heavenly Jofeph founding in him, and 
fees the Chariots of the Hoiy Ghoft in him, then he goes up with all his Powers, and 
goes into the Egypt of Repentance. 

3. And when he comes to Berfheba, that is, into the founding Noife of his Heart 
and Soul, then he facrifices his Body and Soul, with all that he has, to the God of his 
Father; that is, be gives himfelf up with his Life, and all whatfoever he is, into the 
Word which created it in Adam, and made it out of itfelf, which is the God of his 
Father ; then that divine Word {peaks or infpires into him, that is, it {peaks aézually, 
operatively, and powerfully in him, that Night in a Vifion, which is as much as to fay 
here, in the fecret Hiddennefs of Man, where God bides himfelf from Reafon and the 
Creature, andout of his Principle fpeaks or infpires Comfort and Power or Virtue into 
the Life, and calls him by his Name, as he did Zacch; that is, he comprifes his Name 
in the Word of his fpeaking, which is she Book of Life, wherein the Names of the Chil- Rew. xx. 
dren of God are comprifed or written. 12-15. 

4. And when Man perceives him in the Power, then he fpeaks again into the Word, 
and fays, Here am I, Lord, make me what thou wilt; I ftand before thee; and that 
fame inward Word of God fays in Power, I am God, the God of thy Father; that is, 
it gives to Man, in this Speaking Power, divine Knowledge, fo that Man learns to under- 
ftand that God works in him, and what God is. 

g. But feeing the Body is a dark Valley, and moreover an unrighteous Inclination, 
therefore the Word fpeaks into the poor Soul thus, and fays, Be nef afraid when thou 
entereft into Egypt, viz. into Repentance, and goeft forth out of the Land of Canaan, 
viz. from the Pleafure and Volupruoufnels of the World, Falfehood, Wickednefs, and 
Unrighteoufnefs; although it is like they become thy Enemies, and perfecute thee, yet 
fear not, I will go along with thee into Egypt, that is, into thy Converfion and divine 
Obedience, I will help thee to work Repentance, and blefs thee in thy Egypt, viz. in thy 
working of Repentance, and make thy new Birth grow to a great Tree, which fhall 
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bring forth much good Fruit in the Kingdom of God ; as he faid to Jacob, I will mak: 
thee a great People in Egypt, and will bring thee cut from thence again, that is, thou fhalt 
not remain as one dead or departed from this World; although, indeed, thou gocft into 
Repentance, and forfakeft the World in thy Mind, yet I will bring thee out ot Anxiety 
and Trouble again, and leave thee in thy State and Condition, if it be right and bonch; 
which is done thus: 

6. When Man goes into this Egypt, he muft leave all his Land, viz. all his temporal 
Pleafure and Luft of the Fle, and give up all to God, and hold nothing more for his 

o own, but think that it is not his own, but that he is a Minifter and Servant in it, thar 

= he fhould ferve God and his Fellow-Members therein, and fo regulate his Heart as a 
Pilgrim in his Journey, whois 29 where at Home in this World; he muft with Jacob fic 
in Fofepb's, that is, in the Holy Ghoft’s Chariot, and go whitherfoever the fame, in this 
Famine, will bring him; then God goes in and with him, and bleffes him, fo that he 
works and brings forth much divine Fruit, and his Name becomes very great in the 
Word of God. i 

7. But God does not for all that caft him out of his temporal Poffeffion, he brings 
his Spirit up again into the Works and Labour of his Hands, viz. into his worldly State, 
Condition, and Employment, that he may ferve God’s Deeds of Wonders, allo himfelf, 
and the Members of his Body, viz. his Neighbours, therein: Nothing will be taken 
away from him, but only the Unrighteoufnefs, Falfehood, and"Untruth ; God makes 
him now his Servant in his State and Condition, he may well keep and take alone with 
him his Cattle and his Goods for his Necefity, as Jacob did, but that which is fale and 
wicked he suff put away. 

8. And when he does thus, then fays God, Jofeph fhall lay his Hand.upon thine Exes 
that thou mayeft fee; that is, Chrift thall with his Hand of Grace lay hold on thy Sight, 
blind as to God, and lay his Hand of the divine Sun upon thine Eyes, and then thou 
wilt come into divine Vifion and Knowledge in thyfelf, fo chat thy Reafon will wonder 
whence fuch Light and deep Knowledge come to thee. 

Gen. xlvi 6, Qe Jacob came with feventy Souls in all, with all bis Children, and Children’s Children, 
7» 26, 27+ of which fixty-fix were proceeded out of bis Loins, which went with bim, for Jofeph had tHe- 
got two Sons in Egypt. 
othe Num- 10, This Number /ixty-/x, is a great and myftical Number; as alfo the Number 
66. a Babel. feventy, which is the Number of the great Babel; and the Number /ixty-/x is the Num- 
Peat and the ber of the Beaf and of the Whore, from which J/rae/ and every Child of God muft go 
Whore. forth. $ 
11. This going forth of Ifrael, is a true Figure and Image of the laft Exit and going 
forth of the Children of J/rael, viz. the right true Chrifian, which fhall alfo go forth out 
Neu. of this Canaan, viz. out of Bakel, in the End of the Beafts and the Whore’s Number, 
which fignal Star with the Chariot of Jofeph have clearly appeared. 

12. For the great Famine in the Time of Jacob, wherein is the great Hunger and Want 
of heavenly Food, isat Hand, and not only a Hunger of the Soul after the Bread of 
Heaven, but alfo a great, vehement, and from the Beginning of the World hitherto, 
pai unbeard-of Imprefion, of Defire to Selfhood, viz. to Covetoufnels, Extortion, and 

ride. 

13. The Hunger in the Wrath of God after Vanity, to devour it, is fo great, that 
at prefent the Powers of Heaven imprint their Influence fo, that all Provifion and 
Blelfing are confumed, and the Mind of Man is fo hungry after Vanity, that there is no 
Reft at all upon Earth, for this Defire. 

14. Alo the third Principle, viz. the Spirit of the World, of the Dominion in the 
four Elements, imprejes with its Power, trom whence all Bleffing is confumed, and 
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inftead thereof an infatiable Hunger of Covetoufnefs is rifen up; fo that the Beaft and 
the Whore, together with their Worfhippers, are fo hungry after Pride, Covetoutnefs, 
Envy, Anger, Unchaftity, Whoredom, and beftial Voluptuoufnels, and fo bard im- 
rinted or impreffed in fuch Defire, that the Time is already that this Beatit, together 

with the Whore, muft burft to Pieces. f 

15. And then Jacob's Spirit revives, and believes that Jofepb is a Prince in the Land 
of Ezypt, viz. in the Converfien; and there will Zc/epb be manifefted to his Brethren, 
and then they muft be a/bamed of their Falfehood and Wickednefs, that they have fup- 
prefied Jofeph and fold him, with Lying, into Mifery. 

16. For Fofepb’s Face in the Truth thall behold all //rael and Egypt ; but J/rael mutt 
go forth out of Canaan, and leave Babel in the Number feventy; but the Hunger in f 
Babel fays, I will Art fill my Sack, that I may have Provifion in the Way; and knows i 
rst that Jcfepb has given Jfrael Provifion for Expences, and, moreover, Chariots and 
Apparel, io that they fhall only take their Cathe along with them, and leave their 
Dwellings and Houfhold-ftuff behind. 

17. The Provifion for Expences, which at prefent J/rae! gathers together in Bakel, 
belongs all to the wrathful Impreffion of God’s Anger, which thall devour it-all when 
his Fire burns; God has clearly fent his Children Provifion for Expences beforehand by 
Fefeph ; they will have fully enough, if they do contend not upon this Way; tumptuous 
Apparel is prepared for them, that they may be at Ref from this Dilquietnefs of the 
Driver. 

18. But Babel thinks it is a Jong Time yet; Ifrael muft ferve me; I will plague them 
fure enough ; but the Deluge or Flood, and the Fire of Sedem, falls fuddenly down up» 
on them, fo that there is no efcaping ; he that wakes, let him watch, and take Care 
that he does not Sleep; for the Bridegroom calls every where; afterwards the foolifh Vir- 
gins will trim their Lamps, but it is too late, the Hunger of Babel lays hold and devours 
them in its Jaws. 

19. Mofes fays further, And be fent Judab before bim to Jofeph, that be might dire& bim Gen. xvi. 
to Gofben, and they came into the Land of Gofben, and Fofeph made ready bis Chariot and 28—30. 
went up towards Gofhen, to meet bis Father Ifrael, and when be faw bim, be fell about bis 
Neck and wept a long while upon bis Neck: Then faid Ifrael to Jofeph, Iwill now readily 
die, now I bave feen thy Face, that thou yet liveft. 


This Figure ftands thus: 


20, Judab fignifies the incorporated Covenant of God in Man, viz. the divine Grace 
in Chrift; J/rael fends this, that is, the whole Man, before to the heavenly Fofeph, and 
unites it with him, fo that the heavenly Jofeph in the incorporated Grace leads the King- 
com of Nature in Man, viz. the old Jacob and Adam, into Gofben, viz. on the Way of 
Converfion, into the Reft of Chrift; that he comes to the right Goal or Mark, where 
he finds Food for the hungry Confcience, viz. the right Way to Salvation; where there 
is right Teaching and Infiruclion, there Gofben is near at Hand, where the Soul fits in 
Fatnefs, and feeds in the fat Pafture of Chrift. 

21. And when the heavenly Jof:ph, viz. Chrif, fees, that the old Yacch, that 
is, the Adamical Man, has fent his Judab to him, and afterwards comes himielf, then he 
makes ready his Chariot; that is, his Operation, with a powerful Affection to Lintertain- 
ment, and goes to meet the natural Man, and when they draw near together, then this 
Fcfepb falls about the Neck of this Jacob's Adam ; that is, he lays hold on his Defire and 
Longing, and fills it with his Tears, which he ed in his Sufferings, and in his Victory 
brought through Death into eternal Joy. 5 : 
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` 22, With thefe Tears of Joy, he kindles the Soul of the old Jacob's Adam, fo that 
Jacob, for great Joy, weeps a long while on Jcfepb’s Neck, viz. in Chrilt’s Tears of Joy, 
and mingles his inward Joy with the Tears of Chrift; with which Tears of Joy, the Soul 
of the old Jacob's Adam is mightily comforted, quickened, and ftrengthened in himfelf, 
in that he finds that his heavenly 7o/epb in him yet lives, that he is not dead in the 
Famine of Sins, or quite departed from him. 

, 23. Then fays the natural Man, Now I would willingly die, and give up all my 
Right and Willing, now having feen and known my loving Son 7e/eph; that is, fee- 
ing I find that the new Man in Chrift is become manifef in me, therefore now I would 
willingly die to my Willing of Vanity in his Power of Love; as Jacob faid to Jofeph. 

24. And Jofeph faid to bis Brethren, and lis Father's Heufe, Iwill go up and tell Pha- 
rach, My Brethren and my Father's Houje are come to me out of the Land of Canaan, and 
are Herdjmen, for they are People that are converfant about Cattle, and bave brought with 
them their finall and great Cattle, and all that they bave: And now when Pharaoh fhall call 
you to bim, and fay, What is your Employment and Bufinefs? Then foall ye fay, Thy Servants 
are People that are converfant about Cattle, from cur Youth up unto this Time, both we and 
our Father, that you may dwell in the Land of Gofhen, for thofe which are Herdjmen and 
Keepers of Cattle are an Abomination to the Egyptians. 


-The inward Figure ftands thus: 


25. When the heavenly Jofeph, Chrift, has manifefted himfelf to the Soul and Adawi- 
cal Man, fo that they are come together, and that they have received and embraced one 
another, then that fame powerful Word in the Spirit of Chrift, which has manifefted it- 
felf in Man, preffes and penetrates again into the eternal Father’s Property, viz. into 
the eternal Speaking of the Father ; which here is as much as to fay, I will tell Pharach, 
That my Brethren, together with all my Father’s Houfe, are come:to me. 

26. For Pharaoh ftands here in the Figure of God the Father, who is the eternal Kinz, 


_ to whom fays Chrift, viz. the Word of Love and Grace, That his Brethren, viz. the 


Properties of the human Life, from and with all its Powers and Virtues, are come to 
him, that is, the ord Chrif, which is come from the Father into our Humanity 
through his Power and Virtue, fpeaks the Word of the natural buman Life into the 
eternal Word of the Father; which is here called, telling the King. 

27. For Chrift is even the Father’s Steward over Man, as ‘Yofepb was Pharaob’s: For 
Man is then manifefted again in God, when Chrift fpeaks, tells, and én/pires him, into 
the Word of the Father, elfe Man cou/d net attain God ; for the human Life is alio. pro- 
ceeded from God the Father’s Word; for the Spirit of God fpoke and infpired itielf 
from and by the Word of the Father into Man. 

28. But after it came into a Creature, and became natural, it turned itfelf away from 
God’s Love-fpeaking, or Infpiration of Leve, and manirefted itfelf in the Speaking of 
Anger; the Power of Love-fpeaking was extinguifhed in it, viz. the fecond Principle, 
the holy generating or working of the divine i ower, and was not able in its own Powis 
and Strength to enter again into the Love-fpeaking, that it might’ be able to fpeak 
or generate the divine Love-power,; it had rent itfelt off from God’s Love, and brought 
itfelf into a natural fpcaking of Se/f and Vanity. 

29. And this moved God's Pity and Compaffion, and introduced his Love-fpeak- 
ing Word again into the creaturely f formed Word of the Soul and Humanity, and that 
now is this ‘fefepb, whom God has fent betore, that he fhould infpeak or introduce the 
human Life again into the eternal fpeaxing Word, and make it manifet therein before 
the eternal King; he brings the human Word in the Father’s Property into the Word 
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of God, and reconciles the rent and fevered human Word in the Father’s Anger-fpeak- 
ing with his Love; that is, he changes the Anger in the Word of the human Life, in 
his Tears of Love, into the divine Kingdom of Joy, and manifeits the human Life 
afually and operatively in Ged, and that here is, as Jcfepb faid, I will tell Pharacb, that 
my Brethren, and my Father’s whole Houie, are come to me out of the Land of 
Canaan. 

30. For Chrift is become our Brother; she Werd of Love became Man, and dwelt in Febni, the 
ws; and took dam’s Nature upon him; and therefore in this Figure it is called his 
Father’s Houle, viz. the fir? Adam, and his Children he calls his Brethren; fo very 
fecretly and myftically the Spirit of Adgjes {peaks in the Figure of Chrift, elfe in this 
Place he had iaid enou;b, in faying, My Fateer is come to me, if he had not had ano- 
ther Figure under it. 

31. He fays, Out of the Land of Canaan, and they are Herdfmen; thus he would 
tell Pharach, that they might dwell in the Land of Gefben; that, in the Figure, is thus 
much; Chrift ews with his Infpeaking of Love into the Word of his Father, that his 
Brethren are come to him out of the Vanity of the Canaanites, out of the wild beftial 
Property, and chat they from their Youth up, from the Time of Adam hitherto, have 
been only Herdimen, that is, the Word of the human Life ought to have dwelt in this 
fiefhly Canaan in Flefh and Blood, and muft and ought to have the keeping and order- 
ing of the beflial Property of the Fleth. 

32. For the anima! Soul in Spiritu Mundi, in the Spirit of the World in Man, has 
many hundred Beafts, which it has awakened and manifefted in itfelf, with the falfe and 
wicked Lutit; thele Beafts now muft the Word of the human Life keep always, from 
Adan to this Time, and mult be converfant with fuch Cattle, and manage thefe Beatts, 
and take Care of them, therefore now faid Jofeph, that they might dwell wich their 
Cattle in the Land of Goen; thatis, ina peculiar Place by ittelf, and not with Pharaoh, 
for Herdfmen, fays the Spirit, were an Abomination to the Egyptians; that is, the 
beftial Property in Man is an Abomination to God, therefore Chrift brings only the in- 
ward paradilical Ground (this Time of the Beaft) before the Face of God , but he brings 
the Beaft into Gofben, that is, into the outfpoken or expreffed Subjtance of this World into 
a Place db/effed of God. 

33. The beitial Man cannot dwell with Pharach , that is, in God's Majefty, and boly 
Power and Virtue: Jofeph, or JESUS, leaves him in the outward Nature, in the King- 
dom of this World, and fets him in a Blefing, that he fhould dwell near God, but a 
Principle is the utinction, as between Time and Eternity. i 

34. And Jofeph faid circumipećtly, he would fay, They had brought along with them 
their {mali and great Cattle, to fgnify, that the whole Man, with all his Works, were 
brought into the Grace, and fat bieffed Habitation before God, that Chrift’s Children, 
with all their earthly Works, were placed in Gofa, viz. in a State and Condition of 
Grace. aks a 

35. And he faid to his Brethren, When Pharach thall afk, What is your Trade and 
Employment? ‘Then thall ye fay, Thy Servants have been Herdfimen from our Youth 
up; that is thus much, when God's Spirit fhall {earch and try what you are in Mind and 
‘Thought, whether you be Angels and Minifters of God, then humble yourfelves before 
God, and fay not concerning yourfelves before the Face of God, We fit in thy Office, and 
are Lords, or Potentates, and Rulers of the World, or rich, noble, excellent, Jearned, 
underitanding Perfons, or tuch hke; do not efteem yourfelves good in the Sight of God: 
Say not, We are thy dear Mini ters and Servants in thy Power; but fay, We, thy Ser- 
vants, are /derdimen, trom Adam to this Time , we keep and manage our beftial Pro- 
perty, viz. the Works of thy Wonders which thou has made; we cannot fubfift before 
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thee, O holy God, for we are unfit, waworthy, and ignorant Herdimen of thy Wonders, 
let us but find Grace in thy Sight, that we may dwell before thee in this Gofbea. Q 
Lord! we know not what we {hall do before thee; do shou dire and teach us how we 
fhall manage thefe thy Herds, for we are thy Servants, and will ferve before thee as thy 
Herd{men. 

36. In this Glafs behold thyfelf, thou fair World, what thou art in thy sigh State, 
Places, and Offices ; even all of you, from the Emperor to the Beggar, and he that 
is leaft and loweft of all, are but /erd/inen, every one is but a Herd{man, for their 
Authority is but an Office,of the befial Man, and has under his Command and Manage- 
ment but to rule over Beafts and no more, for 20 worldly Cffice can rule over the in. 
ward divine Man: He muft in his Office manage only a Herd of Beafts or Cattle, and 
govern, take care, and tutor them, and they tutor him again. 

37. With thefe Offices of Herdimen, now the earthly Lucifer prides and boafts himtelr, 
as it he had an angelical Government, and yet, in the Prefence ot God, is but a Herdiman 
or Keeper of Becj/s, and no more. 

38. And therefore has God typified and prefigured his Myfleries by fuch Ample Herdi- 
men, that Man fhould fee what he is in his Office, State, and Condition; allo that his 
Wrath may not lift up itfelf and deftroy thefe Shepherds and Herdfmen ; and fo he has 
always in his Prefiguration premodelled them only as Herdfmen, that he might pour out 
his Grace upon Man’s Jgncrance and want of Underftanding. 

39. Herein behold yourfelves, ye potent, noble, rich, learned People, all of you, 
-one and other, how the Spirit of God reprefents you by the dear Patriarchs, in the 
Manner of the Herdfman’s Office, in the Revelation of his Myfteries, you are all one 
and other before him no other than his Herdimen, the Emperors, as well as his Minifters 
and Servants, the Noble as well as his Inferior, one as well as another, one in this beftial 
Office, orders and manages another in another beftial Office. 

40. But the Pharifee will fay, I keep the Sheep of Chritt: Woe be to him that com- 
mits his Sheep to a Wolf: If he teaches that which is good from the Spirit of Chrift, 
then it is not from his cwn Authority and Power, but the Arch-shepherd does it through 
him; but he manages Beafls only, and himfelf cakes one Beaft of the Herd to himfelf, 
which muft alfo be kept and cared for, or ei e the Wolf will devour it. 

41. Thus has God placed a// Offices in the Office of a Shepherd, fo that one fhould 
manage and take Care of another; and yet they are ai! but shepherds before him, which 
keep Beafts and Cattle : Chrift only is the Shepherd of Sculs, and no other. 

42. None fhould truft the Sheep of Chriil, which he has in bim, to any earthly Shep- 
herd, but only to the Shepherd Chrift, for there are Wives in all the outward Offices of 
Shepherds, which take and devour the Sheep of Chrift; he may pafs well for one, in the 
Office of a Shepherd, but let him have a Care of the Shepherd's Dogs, that they do not 


bite him. 
43. O World, in thy high State and Condition! O that thou didft but confider what 


& 
thou art in thy State and Condition in the Sight of Heaven, and didft not fet thy State 
and Condition fo /efty in God’s Love, for it ttands only in his Deeds of Wonder in Evil 
and Good ! 

44. When God would have a worldly State and Condition prefigured in his Love, 
then he fets Shepherds in it, or elfe mean, poor, defpifed, and difefcemed People: See Abel, 
Seth, Enoch, Neab, Abrabam, Ifsac, Jacob, Fofeph, Mofes, David; allo the Prophets 
and Apoftles, and all Holy Men or Saints, through whom God once manifefted himfelf; 
and then thou wilt fee, that no Highnets avails any thing before him, that is but aGlafs 
of Wonders in Evil and Good; allo a Sport of God’s Love and Anger, a premodelling 
or Reprefentation of the angelical Dominions in Light and Darknefs,in Heaven and Hell. 
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The Seventy-fourth Chapter. 


How Jacob was fet before Pharaoh, with the five youngeft Brothers 
of Jofeph, and Jacob blefed Pharaoh ; alfo how Jofeph bought 
all the Land of Egypt for Pharaoh’s own: What is hereby to 
be underflocd. 


ENSDKe pCR OS ES fays, Then came Jofeph and told Pharaoh, and faid, My Father Gin xWite 
REM K XÜ and iny Brethren, with their fmall and great Cattle, and all that they \-% 
Dy a z 9 
Bad M sT bave, are come to me out of the Land of Canaan, and bebcld they are in 
St. a the Land of Gofoen: And be took five of bis younzeft-Brethren and fet 
By x KE them before Pharaoh: Then faid Pharaoh to bis Brethren, What is your 
Sods Employment, and Trade? snd they anfwered, Thy S:rvants are Herdf- 
men, we, and our Father , and faid further to Pharaoh, We are come 
to dwell by you in the Land. for thy Servants bave not Pafture for their Castle, the Famine- 
deth fo hard prefs the Land cf Canaan, now therefore let thy Servants dwell in the Land of 
G:hen. And Pharach faid to Fofeph, Is this thy Father, and are thefe thy Brethren, who 
are come to shee? The Lan. of Egypt jands open for thee, let them dwell in the beft Place of 
the Land, let them dwell m the Land of Gofhen: And if thou knoweft any among them that 
are fit and expert, fet them over my Beafts and Cattle. 


The inward Figure ftands thus: 


2.. When Chrift manifefts his Brethren, and the old Father Adam, in the Power and: 
Virtue of God, that they are with all their Subftance come to him, and have «wholly 
given up themfelves to him, then he takes five of the youngeft Brethren in the Properties 
of Life, and fets them before God; that is, he takes the five Senfes of Man, which 
always are and continue to be the yexngef in the Life’s Property, for they are con- 
tnually generated anew, and fets thefe, with the Power and Virtue of their Life, be- 
fore God. 

3. For thefe are they that pall! be God’s Minifters and Servants in the Love; to thefe 
Chrift gives in his Counfel, and fays, When you come before the Face of God, fo that 
the Spirit of God in you proceeds upon you, and proves and /i/ts what your Office and 
Werk are in the Pretence of God, then humble yourfelves, and fay in the Prefence of 
sod, Thy Servants are but Herdfmen, and are come to thee in the Famine of Milery in 
our great Hunger, to dwell near thee in the Land of God, for in our own Powers and 
Virtues, in the Adaiafcal Kingdom of Nature, we have not Pafture and Food for the 
poor miferable Life; therefore now, O Lord, fuffer thy Servants to dwell in the Land 
of Gefben, viz. in thy Ceurts, that we may eat of the Dew of Heaven, and live to thee, 
and ferve thee in our Office. ` 

4. Then fays the eternal Father to Chrift, viz. to his Steward, Behold, is that thy 
Father Adam, and are thele thy Brethren, according to the Humanity, which are come 
to thee? The Land of Egypt flands open for thee; that is, the Kingdom of Heaven, 
together with the Kingdom of Nature, tands open to thee; thou art my Steward in the 
Kingdom of Grace, and alfo in the Kingdom of the Nature of the human Property, let 
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them dwell in the 4¢# Place in the Kingdom of Grace, and in the Kingdom of Nature, 
and if thou feeft that there are Men among them fit for it, fet them over my Cattle, 
that is, thole among them that are fit and expert, make them Officers in the Kingdom 
of Nature, that they may rule over my Creatures; that is, fet them in the Aps/zlic 
Office, that they may feed my Flock, whom thou leadeft inwardly in them with the 
t Note, the Staff and Crook ; let them be * outwardly Shepherds, and lead and govern the Proper- 
ted ee ties of Nature, viz. my Sheep or Beafls. 
and Teachers 5+ All fpirituel Shepherds in this World fit in the Office of the Father, as alfo 
intheChurchthe worldly Shepherds, which are inftituted only by Chrift, through whom Chrift him- 
of Chit, felf inwardly rules and governs, and they are all of them God’s Officers. 
oa Dee 6. But wholocver are inftituted in an ofice without the c' icf shepherd Chrift, they 
YE all of them are but in the Land of Canaan in the Famine of Goc's Anger, and are bot 
devouring Welves, both one and other, be they fpiritual or worldly Officers, be they noble 
or ignoble, Prince, or Protector, or Guaidian, Priefl or Sexton, one as well as another: 
All that rales in an Office withsat Go.’s Spirit, that rules or Scif, and to the Judgment 
of God; he that thinks not in his Oce to ferve God, and to manage his Office as a 
Shepherd of God, he is a Minitter and Servant of Lucifer, and terves him. 
Gen. xlvii. 7. 7. Mofes fays further, Ajo Jeb orcught bis Fath.r Jacch, and prefented bim bfer: 
Pharaoh ; and Jacob bleed Piaresh that is, Chrift fet alo the Afainical Image before 
God, not only the five Sentes, bur the whole Man, and he bkird God; thar is, he 
thanks God, and brings him Fruit to the Prade of God asa Blefing: ‘Then fays Godin 
Verfe 8—10.his acting and workin, Mow old art thou? And he anfwers, One hundred and thirty Years 
is the Time of my Pilgrimage; few and evil are my Days in the Tine of my Life, and tla 
reach not to the Time of my Fathers in their Pilgrimage: So Jaccb blefjed Pharach, and 
went forth from bim. 

8. Thus the Adamical Man acknowledges and confeffes before God his evil Time, in 
the earthly Defire, and fays, It is but a Pilgrimage, viz. a continual Wandering and 
Anxiety in continual Cares and Dilquietude, whereby Man works and effects God's 
Wonders, , 

Gen. xlvii 9. And Mofes fays further, There was no Bread in all the Land, for the Famine was 

13—17. very fore and bard, fo that the Land of Egypt and Canaan were famifbed by reafon of ite 
Famine, and Jofeph gathered all the Money that was found in Egypt and Canaan for the 
Corn that they bought, and be put all the Money -in the Houfe of Poaraob. Now when the 
Money in Egypt and Canaan was brought, all Egypt came to F:feph, and faid, Give us Bread, 
why muft we die in thy Prefeace, being withcul Money? And Jofeph faid, Fetch me ycur 
Beafts and Cattle, and Iwill give you for then, feeing you are without M-ney : Then they 
brought their Cattle to Fofeph, cud ke gave them Bread for their Herfes and Shep, for tler 
wo Mile and Aljes; and fo be ncurifbed them with Bread this Year for all their Beajts aud 
Cattle. 
. 30. This Figure is very powerful, and contains great and deep Underftanding, al- 
though the beftial Man, full of Covetoufnefs and Exterticn, imagines to himfeif, as if 
this was made for him, yet the true Figure is quite againft Lim, as alfo is the Parade ot 

Luke xvi, 8. Similitude in the Gofpel of the unjuit Steward, which fays, the Lord commended bina that 
be kad done f> prudently. , 

11. This Famine in Egypt and Canaan, when all the Land was famifhed, prefigures 
the poor falen Man in Body and Soul, which the Anger of God has dried up and 
caufed to wither, fo that it is famifhed. For Egypt fignifies the Scxl’s Nature, and 
Canaan the Bedy’s Nature. The great Provifion ot Corn which Fofeph gathered together, 
and fold in the Famine, fignifies the divine Word of Grace. The Money of the Egyp- 
tians and Canaanites,for which they bought Corn of Fa/eph, fignifies God’s ereaturely H m 
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of the human Life. The Beafts, which they there gave alfo for Bread when there was 


no more Money, fignify the i Image-/ike Property in the Life of Man. i t Imaged or 
. created, 


The Figure ftands thus: 


12, When Man in Soul and Body in this Famine, and in this ftarving Hunger, comes 
into God’s Anger, withering in it, then he has no Refrefhment nor Comfort, for his 
Confcience withers fo wholly in God’s Anger, that he muft go to the heavenly Fe/eph, 
and buy this Food of Grace. 

13. Firft, while the Soul together with the Body finds yet a little Power and Com- 
fort in them, though indeed the Confcience gnaws, this Steward gives Jefus Chrift good 
Words, and prays to him, and, for tke creaturely * framed or conceived Word, buys * Image-like 
Food of Jofeph; and this now is that which is fignitied by the Money, while thefe Words imaginary, | 
will, in the Imagination, give the Confcience a little Virtue and Comfort, the Nature of fictitious, 
the Soul and of the Body continually buys Grace for fuch Money, and gives this Fo/epb 
good Store of Babling, with an imaginary Matter, and fome formed or figured Prayer 
out of Cuftom,; and thus lives of this Food in Hope. 

14. But when the Anguith of the Confcience dries up this Hope, and that fuch 
cold Prayer and biftorical Faith will no more avail, fo that the Confcience cries out, That 
thou muft be famifhed in the Anger of God, no Prayer more will avail before God; 
then comes the poor Soul to this Jofeph, and fays, Why wilt thou fuffer me to perith, 
becaufe I cannot bring my Prayer and Faith betore thee, by which I might attain Food | 
for my Life? Behold, my Pewer is gone. = I am able to do nothing. I have no more = Note, how 
Words wherewith to attain thy Grace. Man is able 
-15. Then fays the heavenly ‘7c/eph to the Soul, Bring thy Beafts, viz. Horfes, Oxen, i a nos 
and Affes, hither to me, and I will give thee Food for them; that is, bring all thy earthly E 
natural Defires and * Imaginations, and thy falfe Confidence in the Creatures, viz. in a Or Images. 
thy own Wit and Subtlety, in Falfehood and Wickednefs, to me,and give them upall to 
me, that thou mayeft be rid of them, and then I will give thee Food, that thou mayeft 
st and will alfo feed the Imaginations of thy Thoughts: And this is the Entrance of 
this Figure. 

16, Bind Mofes fays further, When that Year was ended, they came to him in the fecond Gen. xlvii. 
Year, and faid to him, We will not bide from our Lord, that nct only the Money, but alfo 13,19. 
all the Beafts are gone from us to cur Lord, and there is no more left for our Lord, but cur 
Bodies and cur Fields : Why wilt thou fuffer us and our Fields to die in thy Prejence? Buy 
us and cur Land for Bread, that our Land and we may be Pharach’s Bond-Slaves, give us 
Seed, that we may live and not die, and the Fields not lie wafle. This is now the true 
Farneftnefs, when Man wholly gives up all, and quite gives up himfelf. 


This Figure ftands thus: 


17. When Man ftands thus in the Famine of Confcience, fo that not only the Words 
which he fpeaks in the Prefence of God will no more avail, that he might receive Com- 
Jert, but that in the End thofe alfo fail, when he has beat cown all ° pZitious Defires, ° Imaged, 
and forfaken this World in the Defire; then fays the poor Soul to the heavenly Jofeph, feigned, or 
Alas! my Lord, what fhall I bring before thee, that I may attain thy Grace? Behold, #giary- 
my Prayer finds ffo Power and Virtue; and though I have forfaken the World, and 
have given up my defial Will, yet I ftand ftill in great Munger before thee; I have no 
more left but only my Body and Soul: My Lord, take even this of me, I give my(lf 
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wholly to be thy own: Give me thy Grace, that I may sve is thee, I will give myfelf 

wholly up to thee with Body and Life, and will be thy obedient Servant. Give thou 

me but Seed only, that is, give thou me but a Jill, Thought, Mind, and Defire, and 

fow the Land of my Nature, and let my Life be thy Servant, that I may be no more 
_ without thy Will, but that I may be thy Servant and thy Bond-Slave. 

18. Thus then it is enough, when he has given up Body and Soul, Will and 
Thoughts, and all that he has and is, wholly to this Jofeph, that he is as it were a 
Bond-Slave Servant to God, who hopes and expects only what his Lord will give him, 
when all Truf and Confidence in his own felf is quite yielded up, then is Reafon rightly 
killed, and the Devil has loft his Stool and Throne in Man: For in Refignation he has 
nothing for his own, and the Devil can no other way come at Man, but in the Defrre 
of Selfbood, in appropriating any thing for his own telf. 

19. And Mofes fays further, Thus Jofeph bought the whole Land of Ezypt for Pharacb, 
Sor the Egyptians fold every one their Ground , for the Famine was fo fore, fearp, and flrang 
upon them, and fo the Land became Pharach’s cwn, and be diftributed the People into the 
Cities from one Place of Egypt to the other, except the Land of the Priefs, which be bought 
nel, for it was appointed for the Priefts by Pkarach, that they foculd provide for themjelves 
out of that Portion which be bad given them, therefore they dared not to fell their Lands. 


Cen. xlvii, 
go~ 422.. 


The Figure ftands thus: 


20. In fuch Manner Chrift, when Man in this pinching Hunger draws near to him, 
PAffections, buys for his Grace his whole Nature, with all the Forms, Conditions, and. Qualities 
Properties, or thereof, and brings all whatfoever is in Man again into the Hen/e of the great Pharaoh, 
Faculties chat is, of God, and makes it a Subject to God his Father again. 
21. For in Adam all Men are become untrujly and perfidious, and are entered into the. 
Selfifhnefs of the Will, but Chrift has bought this human own felf to be his own again, 
and gives this up again to God his Father, and it points directly at Chrifendem, which 
Chrift has bought with his Grace by the Treafure of his precious Bleed, and made it his 
own, and has now diftributed his Offices, wherein the Chriftians ferve him, and are 
his own. 
22. But that the Priefts Fields were not fold, and that Pharaoh would not buy them, 
but leave them for their own, points at the inward Man, who is the prieftly Temple of 
Chrift; this God buys not back again, he wills that Man fhould have it for his own, he 
defires only to have the Kingdom of Nature for his own Servant, but the incorporated 
Ground of Grace, viz. the Temple of Chrift, he Laves to the Soul for a Dowry, for 
it is the Place and City of God, wherein God dwells in Mans No Man can fell it again, 
pledge it, or engage it by Oaths, for it belongs to the eternal One, and not to the Pef- 
Jifien of the Creature ; but it is a beftowed Ground of Grace, wherein Chrift manages 
his Office, it is his Habitation and Dwelling-Houfe. 
Cen.x\vii. 23. Then faid Fofcph unto the Pecple, Bebold, I bave this Day bought you and xeur 
23—26. Fields for Pharaoh, bebold, there you bave Seed, fow your Fields, aud of your Corn yeu 
frall give the fifth to Pharaoh; four Parts foall be yours, to fow your Field for your Food 
for your Leufe and Children. And they faid, Now let us live and find Grace before thee, we 
foall willingly te Pharach’s Bond-Slaves. Thus Jofeph made then a Law unto this Day cen- 
cerning the Fields, to give the ffth to Pharach, except the Prists Fields, which were nit 
Pharach's ewn. l 
24. This Figure is a true Type and Image of Chritendom, which Chrift has bought 
with his Love in his Blood, having proilered to give Chriftendom his Grace and Righte- 
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oufnefs for their earthly + Imaginations, that it fhould give them only up to him; and + Images, 
when that is done, then fays Chrift, Behold, I have this day, that is, from this Time or Fancies, 
to Eternity, bought all your earthly Images, as alfo Body and Soul; I have bought 
ou for my eternal Bond-Slave Servants and Afnifters, with my Grace, from the Hunger 
of God’s Anger: Behold, there you have Seed, that is, there you have my Word, where- 
with you may fow the Ground of your Confcience in Body and Soul, that this Seed may 
bring forth Fruit, and of this Fruit you fhall return the fifth to Pharach, that is, to God 
For tour Parts fhall be your Food; that is, this Seed fhall quicken and cherifh the four 
Elements of the Body, as alfo the four Properties of the Soul’s Fire-Life, and you thall 
keep this Seed of the divine Word fourfold for the cherifhing of your Life, but the fifth 
you fhall give to God. 

25. The fifth fignifies here, very fecretly and myftically, the fifth Form of the 
natural Life, viz. the Love-Fire in the Light, which is born out of the four Properties, 
and manifefts wherein the uncreaturely and fupernatural God is manifefted: This Form 
generates now the divine Joy, and the Praife of God, wherein the Soul is an Angel, 
and thanks and praifes God, becaufe he has delivered it out of the Fire-fource of Tor- 
ment, and has given himfelf with this Love and Grace into its Fire-fource, and changed 
it into a Love-fire and divine Light. 

26. This Source of Love, viz. the fifth Property of Life, wherein the Soul is an 
Angel, it gives now to God again with great Praile and Thankfgiving, for it gives this 
fifth Form to Chrif again for a Habitation ; for this is the Habitation of his Word, 
wherein is the Kingdom of God in us, and wherein we are the Temples of the Holy ¢ Or confits. 
Ghoft, who dwells in us; and this fifth Form in the Praife of God, Chrift requires again Leke xvii.zt. 
from his Chriftendom, that it fhould give this to him, that he may gather in the Praife 
of God, that is, the Fruit of Love for his Father, into the Houfe of the divine Power. 

27. But the Priefts Fields, that is, the inward Ground of the heavenly World’s Sub- 
ftance, he buys not with his Blood, for that never received the Turba of Deftruction, 
but in the Fall of Adam it went out and faded, and went into the Abyfs; fo that the 
Soul had it no more in its cwn Pcffefion, for it was in the Soul as it were dead, though 
in God nothing dies; but the Soul was blind concerning it, in that manner as Ged, wiz, 
the eternal One, is in and through all Things, and yet nothing apprebends it, but that 
which introduces itfelf into its Subftance, wherein he will manifeft himfelf. 

28, This faded Image or Sub{tance is the prieftly Ground, whereinto God again in- 
fpoke or fowed his Word and Sed again in Paradife, that is, not bought with Chrift’s 
Blood, as the averted oul is, butat is filled with the heavenly Ens, with Chrift’s Fleth 
and Blood, fo that it is, or becomes Chrift’s Fle and Blood, wherein the High-Prief# 
Chrift dwells; it is his eternal Seat and Poffefion, wherein God is manifefted in Man, 
for it is the Branch on Chrift’s Vine, which is God’s proper own, and not Man’s, 

29. It is indeed in Man, but not in the Poffeffion of the fiery Soul’s Effexce; it has 
another Principle than the Soul, and yet is in the Soul, and through the Soul, and from 
the Soul, after the Manner as the Light is from the Fire, which is through the Fire, 
and in the Fire, and has its Manifeftation from the Fire, out of which Fire and Light 
Air proceeds, and out of which Air dewy Water proceeds; and that fame dewy Water 
denotes the Su>/tance of this inward Ground, which gives to the Fire again Nourifhment, 
Focd, Luftre, and Life. 

30. So alfo it is to be confidered and underftood concerning the Soul; when it extin- 
guifbed as to the divine Light, then this Subftance was generated no more from it, nor 
in it, but remained faded, extinguifhed, or quenched; and then the Soul had no divine 
Feed more for its Source of Fire, for it had turned its Defire forth into the third Prin- 
ciple, and was overcome by the earthly Lucifer, and by Satan, viz. by the Property of 
the Wrath of the dark World’s Property in the Place of this World. 
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31. This Grace came to help this averted Soul, which was bought through Chrift’s 

Blood ; for the Buyer entered with his Money of Grace into this faded Image, and took 
it to himfelf, and fet the Soul therein for a High-Prieit and Teacher. 
. 32. And this Image now was the Prieit’s Fields, which he bought not, for it was 
God’s before ; God only fet his High-Prieft Chrift therein, that he fhould therein feed 
and teach the poor Soul, that it fhould not eat of the Vanity, and fully, darken, and 
bring to nothing tbis Image again. A o 

33. And this is alfo the fame in the Figure of Jofeph, in that he bought not the Prieft’s 
Fields ; and fo is the Figure concerning Mofes and the Levites, that he kept their Fields 
and Ground, and yet poficfied them as Tenants; all which denotes the inward Man of 
the heavenly World’s Subftance, which is God’s Ground, wherein God fows his Word 
of Grace, viz. Chrift’s Spirit; which Ground or Subitance belongs only to the High- 
Prieft, Chrift, for a Pofzhion, and not to the creaturely Life, but the creaturely Lite 
receives Power and Virtue from it; it as it indeed in itfelf, but it is not One and the 
fame Thing with Nature, as the Light and the painful Source of the Fire are not one 
and the fame Thing. 

34. This Figure of 7c/epb, in that he bought the Egyprians to be Pharazh’s proper 
ewn, and made them his own Servants, fignities nothing elie, but that Chriit thould 
buy as from the Anger of God in the Famine of our Deflruction, through his Grace, 
to be Lis obliged Servants, through his Blood and Death, and would give us his Word for 
Seed, that we might fow his purchated ‘ Goods, viz. our natural Lite, therewith. 

35. And for tbis Canje now fhould we give him again the fifth Part of this Fruit, viz. 
the Birth of Love, the fifth Property of Life; for in the fifth Property ftands Faith, 
and that his Children fhould give to him again; and this he gathers inio his Father's 
Barns, for an eternal Praite, and to the divine Manifefaticn ot his Wonders. 

36. But that earthly Men have made fuch Bondage, and keep one another for Bond- 
Slaves, and vex, torment, and mifufe one another therein, and fqueeze out their Sweat 
for their Pomp and Price, this is an Image of the dxger of God, which « reprefents itelt 
alfo according to the heavenly Figure. 

37. For ever Thing muft fathion itfelf, according to the Ordinance or Appointment of 
the Word of God, whether a Thing fathions itfelf in Evil, viz, in God’s Anger, accord- 
ing to the Property of Hel, or in Good, in Heaven in the Kingdom of Chrift; for with 
the Holy the Word is holy, and with the Perverfe and Froward it is manifeft in God’s 
Wrath; as the People is, fuch is their God alfo, fays the Scripture. 

38. Earthly Men reprefent the Image in the Anger of God, in that they vex, tor- 
ment, fqueeze and plague them with Bondage, and hold it for juft and right; and it is 
right in the rath of Nature in God’s Anger, and it isa Figure of Hell; and it is alfo 
a Figure of the Kingdom of Chrift in the beavenly Bondage ; for all whatfoever the 
earthly Man does with Pain and Torment, that does Chrift in his Kingdom with his 
Children, in Fey, Love, Humility, and Power. 

39. The earthly Man takes away his Brother’s Labour, alfo his Will and Defres, his 
Sweat and Trade, Profeffion, and Suttenance: Chrift alfo takes away his Children’s evil 


Will and Defres, alio their Labour, Working in God, when with great Pain and Anguih , 


they prefs thereinto; thefe Labours Chrift rakes all from them, and gathers them into 
his Chefts of Treafure, and fearches through and through his Children’s Body and Soul, 
to fee whether there be yet a little Sparkle that can and will adminifter to bim, and 
work for him; that he drives of Necefiity, and forces into the divine Miniltration of God’s 
Court, viz. into the Vineyard of Chrift. 

40. He often alfo withdraws the Food of Grace, and lets them afterwards hunger, 
and lament for it; and lers them fit in Mifery, and ailli¢is them, fo that they muit work 
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in great Anguifh, in Lamentation, Fear, and Trembling, before him in divine Labour; 
for the old dam’s Afs is untoward and unwilling to labour in that which is divine. 

41. And therefore it is often compelicd, fo that the Punifhment and Threatning are 
always behind it, where Chrift’s Spirit in the Confcience threatens it with Hell and the 
Anger of God; as alfo the earthly Lords upon Earth do with their Sudjetis, which 
ftand indeed in the Figure of Chrift, but the Office is altogether unlike. . 

42. Chrift gathers in for his Father, by the Works of his Children, much beavenly 
Fruit, which Man will obtain again, and enjoy the fame for ever; but a worldly Lord 
gathers in, by the Labour and Sweat of the Poor, only Money and Goods into his Chefts, 
to his own Honour, which Labour the poor Man can mo more enjoy in this World, but 
Chrift is his Wages, in that he muft ferve the Figure of God’s Anger here in Mifery. 

43. But in the End, when the earthly Offices fhall be alfo gathered into their Barns, 
into the Treafure-Chefts of their Z/carts, for whom they have ferved and miniftred, then ` 
there will be unlike and different Refervotories; many will have very much gathered into 
the Kingdom of God's ager, and trom that will their Food be given to them again 
in Eternity, viz. the Curie of the Opprefied; alio the Affliction, Fear, Pain, and Mo- 
Ieftation of the Poor, which they have here with their Agitation wrought by the In- 
feriors, that will be given them for Food alo after this Time to Eternity: For what Gal. vi. 7. 
any fows bere, that they will find in Barns in the eternal Life. 

44. All Offices of this World are God’s, and all Officers, from the Emperor to the 
kaft and meaneft, are Goa’s Officers ; but they ferve him much unlike and differently; 
one ferves him in Love as a Minifter of Chrift, and the other ferves him in his Anger as 
a Minifter of Hell. - 

45. All that feek their owx in thefe Offices, and regard not God and his Ordinance, 
and fo ferve Man therein, they ferve the Anger of God, and gather up into Hell, 

46. For all the Treafure of Princes and Potentates fhould be gathered in for the 
common Proft of Brethren, and for the fupporting of goed Orders and Offices, alfo of the 
Miferable and Jipotert ; even as a Houflolder labours and works with thofe that are 
under him, and draws the Profit to himielf, and yet therewith he provides for, feeds and 
nourifhes all his Servants, Minifters, and Affiftants; and the Overplus he ufes for con- 
mon Neceflarie. of himfelf, his Wife and Children, and what he might elfe ftand in 
need of, or lays it by for poor People; fuch is the Officer’s gathering together: It thould 
all be gathered together for common Benefit, elfe it is a Treafure of the Anger of God, 
and mult expec? God’s Judgment. 

47- But that the prefent Potentates do thus gather together for their ow» Honour, for 
Voluptuoufnefs and Pride, and in that Regard do the more kardly oppreis and {queeze, 
that they may only therewith exercite their Pride, and keep under the Poor as Dogs, 
and fay in their Hearts, they are bound to do fo for me, I have bought or inherited it as 
a Privilege, I have it of Right; all this, the one and the other, is done in the Anger 
of God, they all now in this Property ferve only Satan, viz. in the Figure of God’s 
Anger, and no better. 

48. All Self-owning belongs to Hell, make what thou wilt of it; no feeming Rheto- 
rick will avail before God; thou gathereft together into Hell: God requires the Ground 
of the Heart, and wili have trufty Officers. 

49. But the Miferable is to know, that in fuch Refraint and Service, if he endures 
it without Murmuring and Grudging in Fa‘thfulnefs, he ferves even his Lord Chrift; for 
God thereby draws him away from this World, fo that he fets his [/cpe upon that which 
is to come, and in this Servility of his Hands he gathers to him with his Prayer, into 
this Hou'e of Lamentation, his heavenly Treature ; whereas, if he for this Time of his 
Reftraint ftood in the Voluptuoufnefs of the Flefh, he would gather no gosd ‘1 hing ; 
therefore el Things muft ferve to the bef of them that love God. Rom. viii. 28. 
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so. Thus a Man ought to underftand the Figure under the Hiftory and A&s of Je/eph, 
for indeed the Hiftory is defcribed with great Diligence according to the inward Figure, 

œ Eingebung, according to the * Inipiration of the Spirit of God, which always more re/pec?s Chrift’s 

inward Sug- Kingdom, than any Hiftory of a flight and fimple Ad. 

gcfion. 51. For the Aéts of the Bible are nos fet down on this Account, that Men fhould fee 
the Life and Deeds of the old holy Men or Saints, as Babel fuppofes ; no, the Kingdom 
of Chrif, above all, is thereby defcribed, as alfo the Kingdom of Hell; the vifible 
Figure continually points at the invifible, which fhall be manifefted in the fpiritual 
Man. 

Gen. xlvii, 52. Mefes here finifhes the Figure of the new Regeneration, under the Hiftory of 

27, 28. Jofeph; and fays further, Thus Ijrael dwelt in Egypt in the Land of Gofben, and paf-(led 
St, asd grew and multiplied very much, and Jacob lived feventeen Years in Egypt, fo that 
bis whole Age was one hundred, forty and feven Years. . 

Wer.29—31. 53. And when the Time was come that Ifrael was to die, be called kis Son Jofeph, end 
faid to bim, If Ihave found Grace before thee, then lay thy Hand under my Thigh, that tkiu 
wilt be loving and faithful to me, and not bury me in Egypt, but [will lie with my Fathers, 
and thou fhalt carry me cut of the Land of Egypt, and bury me in their Burying-place: He 
Said, Iwill do as thou kafi faid; but he anfwered and foid, Swear to me, and be fwsre to 
dim, then Ifrael biwed bimfelf, fitting up at the Head of the Bed. 

54. This now is a very myftical Figure, and points at the Refurreflion of the Dead, 
when the Soul fhall come to the Body again, and the Body will be pure and holy: For 
the Land of Canaan, which was alfo full of the Abominations of the Heathen, fgnifes 
the earthly Bedy ; and Egypt, where Pharach dwelt, and Jofeph was Steward, fignifes 
the Soul, which dwells in God’s Word, viz. by or near the eternal King. 

55. And we fee it very finely portrayed in this Figure, how 4d.im’s Soul turned itfelf 
with Zaf into the earthly Canaan of the earthly Body, and turned away from God; 
therefore now the Soul muft go again into Egypt, into Repentance to Fefep, viz. to 
Chrift, and to King Pharach, viz. to God; and there it will be received as a Child of 
Grace, to be a Bond-Servant, fo that itwiX be obedient to God, and be his Servant and 
Minifter ; and it muft forfake the earthly Canaan, viz. the evil Bedy, with its Will and 
Contrivances, as Ifrael muft leave and forfake Canaan, 

56. But after he fhould be dead, he would then have his Body into the Land of 
Canaan, that it fhould be buried there; which fignifies that the earthly Body muft be 
buried in its Mother the Earth, and come into its firt Mother again; and it fignifies 
that the Sox? fhail come again out of Egypt, viz. out of the Bondage of the Affidtion 
of Repentance, fo the Bedy into Ref: For the Heathen muft be driven out of Cancan, 

© OrQuality. when J/rael enters thereinto ; fo alfo muft the Abominations in the Property and ' Con- 
dition of the Body be coniumed, and all falfe and wicked Defires be kiled, before the 
Soul comes to the Body again, and dwells therein. 

57. And it is powerfully reprefented, how the Will of the Soul fhall and muft in 
this Life-time break off from the earthly Canaan, viz. from the Lujs of the Body, and 
prefs into God again by earneft Repentance, where then the Soul muft rightly be in 
Egypt, viz. a poor Bond-Servant, in much Anxiety and Affliction, but in the End, 
when the Body fhall die, then it alfo defires to go along out of the Houfe of Bondage, 
viz. out of the Torment of Repentance, and will go again into the firt Adamical pure 
Image which God created, as Jacob would lie by his Fathers, when he might have 
Jain as well in E-ypt: But the Spirit tood in the Figure of the Refurredtion, fhewing, 
how the whole Man fhould go again into the firft Image created by God. 

58. But that Jacob required an Oath from Jofeph, that he would bury him in Canaan 
with his Fathers, it denotes the Oath which God in Chrift made with Man, that God 
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has with his Word of Love incorporated himfelf with Man, and engaged, as by an eter- 
nal Oath to him, Jacoh requires this Oath from Fe/epb, as from the Figure of Chrift, 
and defires he fhould lay his Hand under his Thigh and fwear. 
59. This is a Figure, fignifying how Chrift fhould lay his Hand, that is, his Power 
and Might, viz. the eternal Word, which is the Hand that has made all Things, into 
the human Effence in Body and Soul, and not only into that, but under the Thigh, as 
under the buman Pewer, and to give himfelf to Man for his own, and fwear therein 5 
that is, ind himfelf to it, that he will bring the whole Man, when he is here dead in the 
temporal Death, again into the Jiri Land of Inheritance, wherein Adam in Innocence 
dwelt, viz. into Paradife, and bury the Body and Soul, with his Oath, in God, as in 
the divine Reft. 
60. This is fignified by the Figure of Jacob, where the Text fays, Jrael dwelt a long 
Time in Egypt, and multiplied there. And when Jacob was to die, he had a Defre to be 
carried after his Death again into the Land of Canaan to his Fathers ; this, I fay, fig- 
nifies that a Chriftian or Child of God muft go into this Egypt, viz. into Repentance, 
and into the Exit from the earthly Will, and continue thercin the whole Time of his 
temporal Life, and bring forth much good Fruit in that Land, and then Chrift, viz. 
the neavenly Jofeph, fhall bring him into the right Country of his Father to Ref again, 
viz. into the right promiied Land, wherein the Milk and Honey of divine Power fow. Exod. iii. gu 
61. And the whole Hiftory of all the > five Books of Mefes is even this in the Figure: 7 Five Books 
The Exit out ot Canaan, and the going into Canaan again, are only this; reprefenting of Mofes. 
how the right Adanucal Man fhould with great Hofts and Armies and much purchated 
Goods, effected in the divine Operation, ener again into the eternal promifed Land, 
and how in this Life-time he muft be a Bond-Servant of God's Anger in this Egypt, 
which would through its Minifters and Servants affic?, perfecute, and torment him in 
his Office or Anger, and continually keep him for a Bond Slave, ull the right Jofeph 
fhall bring him through the temporal Death again, into Paradife, into Reft. 
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The Seventy-fifth Chapter. 


Haw Jacob before bis End bleffed the two cer of Jofeph, and 
preferred the Youngeft befiere the Eldeft. And what is thereby 


to be underftcod. 


1. EDD O S ES fays, Afterwards it was told Jofepb, Bebold, thy Father is Gen. xiväl- 
gA BS a fick; and ke took with bim both bis Sons, Manaffeth and Epbraim: And 1—6. 
ČD y @2 then it was told Jecch, Bebold, thy Son Fefeph cometh to thee, and 
Gry GD Ifrael firengthened bimfelf and fat up in the Bed, and faid to Fofeph, 

A & The Almighty God appeared to me at Luz, in the Land of Canaan, and 
Cog ea biefed rte, aud faid to me, Bebeld, Iwill cauje thze to increase and mal- 
z ipy, and will make thee a Multitude of People, and will give this Land- 
for a Pofeffion to thy Seed after thee fer evr; and now thy tiwo Sons, Ephraim and Mane/- 
feb, which were bora unto thee in the Land of Egypt befere I came in hither to thee, fhail be 
wine, as Reuben and Simeon, but thoje which thou foait beget after them foall be thine, aid 

Jall be named accarding to their Lretkren in their Inberitance, 
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- 2. In this Figure now the Patriarch Jacoh ftands again in the Limit of the Covenant, 
whereto God had ordained him in the Mothers Womb: When he had finifhed his 
Courfe in the World with the Figure of the Kingdom of Chrift and his Chriftendom, 
* Models, or then his Spirit * figures itfelf again in the Limit of the Covenant, and through the Limit 
images. of the Covenant dlefés his Children, and his Children’s Children, and points at the 
future Time, how it would go with them ; that is, he {peaks from the Root, and inti- 
mates concerning the Branches and Twigs of this Tree, which God in Paradife planted 
again after the Defeéticn and Fall, and had made it manifeft in Abrabam, and fo Facod 
ftood in the fame Stock, and intimates from the Spirit of this Tree concerning his 
Branches and Twigs, but efpecially in both Jofepb’s Sons, both which he grafted back 
again into his Root, that they fhould be his Sons, as Reuben and Simeon. 


This Figure ftands thus: 


- 3. And Jaccb faid to Jofeph, The Almighty God appeared to me at Luz, in the Land 
of Canaan, and bleffed me, and faid to me, Behold, I will caufe thee to increafe and 
multiply, and will make thee a great People, and will give this Land for a Poffeffion to 
thy Seed for ever: In this Figure the Spirit {peaks not only of the Inheritance of the 
outward Land of Cqnxaan, but alfo of the Inheritance of the Kingdom of Chrift, under- 
t ftood and fignified under this Canaan; for he fays, God has given him and his Children 
this Land for an eternal Poffefion, which, for along Time after that, they had wa Inhe- 
gis in; therefore then in this the Kingdom of Chrift is underftood, which fhall endure 
or ever. 
4. Thus Faced took the two Sons of Jofeph, and fet them in bis Root in the Inheri- 
tance of this Kingdom; and moreover, in his Arit Power and Virtue, as Reuben and 
Simeon, his firt Sons; which fignifies, how 7Ze/zph’s, that is, Cbrif’s Children in the 
Faith and Spirit, whofe Nature yet is come from the Seed of corrupted Adam, thal 
be through Faith planted again in the firft .Root of God’s Covenant ; for Adam has fet 
his Twigs and Children with himfelf in the Kingdom of God’s Anger; but the Cove- 
nant and Grace take thefe Adamical Twigs and put them back again into the Image of 
God, whofe Figure Jacob here reprefents with ‘fojeph’s Sons. 
Gen. xiii. 5. And Ifrael faw the Sons of Jofepb, and faid, Ibo are thefe? Jofeph anfwered kit 
8, 9. Father, and faid, They are my Sons which Ged bath given me; that is, the Covenant ot 
Grace was firanze to the corrupt Nature, and faid, Who are thefe Children of Nature 
in Self? Have they not broken themfelves off from God? But Fofepb in the Figure of 
Chrift’s Humanity faid, They are my Children, which God has given me in the King- 
Verfe 9: dom of this World; and the Covenant of Grace in Jacob faid, Bring them to me, that I 
may blefs them; that is, that I may anoint them with Grace; that is, Chrift fhall bring 
them to God, that he may blefs them again. : 
Verfe 10. 6. And Mofes fays, For the Eyes of Ifrael were dim with Age; that is, Nature in the 
Father’s Property in the feulifo Creature was grown dim and old; and that becaufe the 
* Imaged, or Soul’s Ens had * modelled itielf in the Time, for all that lives in the Time grows old: 
formed. The Covenant was that which fhould blefs the Sons of Jofeph with the future Revelation, 
or Manifeltation of the Power in the Name JESUS, and Jofeph, who ftood in the 
Image or Type of the Humanity of Chrift, fhouid bring them to this Blefing : For the 
Humanity of Chrift brings Adans Children to the Blefiing of God, as here Ze/epb brings 
his Sons to the Covenant of God in Jacoh. 
Ver. 10—12. 7+ Mofes fays further, But be kijfed them, and encouraged them, and faid to Fofipb, Be- 
bold, I bave feen thy Face, which I bad not thought to have dene, and behold, God has let me 
Jacob's. fee thy Seed; and Fofeph tock them from bis Bofom, and bowed bimfelf towards the site 
; aes ejere 


GE ASES EROE TIOATA ARDA o. 


Chap. 75. and preferred the Youngeft before the Eldep. 


before bis Countexance : Which is as much as to fay in the Figure thus; when Jofcph, in 
the Jmage or Type of the Humanity of Chrift, brought his Sons to his Father, viz. 
before the Covenant of God, then the Covenant took them in the Arms, or into the 
Bofom of his Defire, viz. into God’s Efence, and kiffled them with the Kifs of Love, 
which God would manifeft in Chrift; and the Fathers Righteoufie/s, in the Word of 
Might and Power, fays to the Soul’s Effences, Behold, thou art dim to my Sight, and 
now I have feen thy Countenance again, through the Loye and Grace of God, which 
I thought not to have done; for J thought to have kept the Soul in the {trong and fe- 
vere Might of Gad’s Anger ; for God’s Eye was departed in it, with its turning away 
from him, and fo, as to God’s Righteoutnels, it was rent off from God: But now I have 
feen the Countenance of the Soul again, through God’s Love in the Grace of God, and 
God's Love has let me fee < them in the Seed of the Covenant of Grace. 

8. And the Spirit of Alfs fays, And Fefeps took them from his Father’s Bofom, 
and bowed himfelf to the Earth before his Face ; that is, when the Werd became Man, 
then Chrift took the Soul from the Father’s Bofom, viz. from the Father’s Nature into 
bimfelf, and in a creaturely Manner prefented himfelf with the affumed Humanity be- 
fore God the Father, and bowed, that is, Aumbled himfelf with the affumed Soul, viz. 
God and Man in one Perfon, to the Earth, that is, even into Death, and entered before 
the Face of God with our affumed Soul, that is, he brought the Soul’s Will, through 
the introduced Power of the Deity, back again into the re/igned Humility before the 
Eyes of God. 

g. And Mofes fays further, Then Jofeph tock them both, Ephraim in bis Right Hand to- 
wards Ifrael’s Left Hand, and Manafeb in kis Left Hand towards I[frael’s Right Land, 
and brought them to bim : This now is the precious Figure of the great Earncftnefs of 
God, fhewing 4ow Man is bleffed again; for Epbraim was not the Firlt-born, but 
Manafch: And Jacob laid his Right Hand upon the Head of the ycungeh, but Jofeph 
took Ephraim in his Right Hand, and Manafeb in his Left Hand, that he might ftand 
with the Firf-born before Jacob’s Right Hand, and with the other before Jacob’s Left 


‘Hand, but Jacob inverted the Will of Fa/epb. 


The Figure ftands thus. 


10. The Word became Man, underftand, the uncreaturely not natural Word of God, 
manifefted itfelf in God’s creaturely Word of Man’s Soul, and took on him the faded 
Light’s Image, and guickened or made it living in itfelf, and put it into God’s Left 
Hand, viz. into the Father’s Anger, which is here expretled, by fetting the youngeft 
Son, viz. Ephraim, before Jacot’s, viz. God’s, Left Hand, but he took it in his Right 
Hand. 

11. For Chrift took the incorporated Covenant of Grace in the faded heavenly Image, 
which incorporated Covenant of Grace in Man was the younge/t, viz. the new Man, in 
his Right Hand, viz. into the bigbe? Love in the Name JESUS, ="! entered with this 
new Man from the Covenant of Grace before God’s Left Hand, v2. before God's firi? 
Righteoufnefs in the Anger, that he might atone the Soul, viz. the Firit-birth; and the 
Soul, viz. the Firft-born, Chrift took in his Left Hand, that is, he took the firft Prin- 
ciple, which before had the fuperior Jurifdidtion, Authority, and Power, and put 
it under, that its Power, viz. the Self-Will, fhould go back, and enter into Humility 
before God’s Right Hand. i 

12. For thefe two Sons of Jc/eph here rightly fignify the inward fpiritual Man, viz. 
the fiery Soul, which is the eldeft Son; alfo the Spiris of tke Soul, ‘viz. the Light's Power, 
which fignifies the other, or fecond Son, viz. the two Principles: Thefe did Jofeph, 
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that is, Chrift, fet before God, and took the Spirit, viz. the fecond Principle, in his 
Right Hand, viz. in his eve, and fet it with his Love before God’s Left Hand, viz. 
before his Anger; for he fhould break the Serpent’s Head ; and the Soul he fets before 
God’s Right Hand, that it fhould receive the Blefing from God, that is, that God's 
Love fhould manifeft itflr out of the Soul, but sbat might not be: For Mofes fays, 
But Ifrael firetcbed forth bis Right Hand, and laid it upon the Head of Epbraim the 
youngeft, and his Left Hand upon Manefeb’s Head, and did fo with bis Hands knowingly, 
for Manaffeb was the Firft-born. 

13. That is thus in the Figure: God would no more give the Dominion or Govern- 
ment to the Firft Birth, vz. to the fiery Soul, feeing it had turned away its Will from 
God, but laid kis Hand of Power and Omnipotence upon the Second, viz. upon the 
Image of the Light, which in Chrift in his Love became living again: To tbis he gave 
now the Power of the Divine Virtue, that the Soul might be under Chrift; for in the 


-- Light's Image is Chrift underflocd ; and upon it God laid the Hand of his Omnipotence 


John xvii. 6. 
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and Grace; and upon the Soul he laid his Left Hand, that it fhould be a Servant and a 
Minifter of Grace. l 

14. Thus the Firft Birth was fet behind, viz. in Subjection, and the Second Birth 
foremoft and uppermoft in the Dominion, and here is that Figure, concerning which 
Chrift fays, Father, the Men were thine; that is, they were of thy Nature’s Property, 
but thou baft given th xa to me, for the Father gave to Chrift the higheft Bleffing and 
Power, whereby the fiery Soul loft its Dominion of Self-174/1. 

15. And Mofes fays, Jacob did this knowingly, that is, the Covenant of God knew 
it in Jacob, that God would have it fo: Jacob could not, with his bodily Eyes, for Age, 
well know thefe two Lads, but with the Eyes of God’s Covenant he faw, and knew them, 
for God's Spirit in him did this. 

16. And be bleffed Fofeph, and faid, God, befere whem my Fathers, Abrabam and Ifaac 
bave walked, God, who bath preferved me all my Life long, even to this Day, the Aize 
that hath releafed me from all Evil, lefs thefe Lads, that they may be called after my Neme, 
and afier the Names of my Fathers, Abrabam and Ifaac, that they may increafe and multipiy 
on Earth, 


This Figure ftands thus : 


17. The God of Love blefitd the incorporated Covenant of Grace, out of which 
foould come Chrift, viz. the heavenly Jofeph, as here Facch with his Bleffing began at 
Jofeph, and blefled Fotph’s Sons through Jofeph: Thus God alfo, through the Name 
JESUS, bleffes the Soul and the Spirit; for God has appointed the Name Jefus to be a 
Throne of Grace, and through that Throne of Grace he bleffes Chrift’s Children and 
Members, according to the Humanity; and here, in the Words of the Bleffing, makes 
no Difference between the Children, to fignify, that the Soul and the Spirit fhall in 
Chrift enjoy like Graces and Gifts; only the Power he gave to the New Regeneration, 
owt of the faded heavenly Image, that the Soul fhould, through the Power of the New 
Regeneration work, and flourifh, fpread forth, and be great therewith; that is, that the 
Soulifh-Tree, with its Branches, fhould grow out of this Bleffing. 

18. In the Words of this Bicfing there is this Underftanding or Meaning, viz. The 
incorporated Ground of Grace, in the Power and Virtue of the Word, fpoke forth the 
Power, and compriled in Jacch his Body, Soul, and Spirit, in one, and thereby {poke it- 
felf forth upon the Children of Yefeps ; God, before whom my Fathers Aérabam and 
Jjzac have walked, that is, through the Wills and Defires which my Fathers have in- 

ined to God, with which they have walked before God; alfo through the Pewer of 
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God, who has fuftained me my Life long.even unto this Day ; alfo the Angel who has 
delivered me from all Evil, blefs theie Lads; that is, ke bleffes them through the Dz- 
vine and Huan Power, through the Angel of the great Council in Chrift Jefus, which 
Angel has celivered Men from all Evil, that they fheuld according to thefe Names be 
calied Children of the Covenant, and in this Power increafe and grow great. i 
19. But when Jofeph Jaw, that bis Father laid bis Right land upen Epbraim’s Head, it Gen. shiji 
piecfed bim not well, and be laid bold on bis Father's Land, that he feculd turn it from 17. , 
Epbraim's Head upon Manaffel’s Head, ard faid to kim, Net fo, riy Fatter, this is the 
Firft-born, lay thy Right Hand upon bis Head: But bis Father refufed, and faid, 1 know it 
well, my Son, I know it well; this frali alfo be a People, aud be great, but bis younger Bro- par 
ther Jhall be greater than ke, and bis Sced foall be a Multitude of People. 
‘20. By the outward Figure the Spirit points at their Offsprings, which Stock or Tribe 
fhould excel the other in Greatnefs and Might; but by the inward Figure, of Man’s 
Converfion and New Birth, it points at the inward Ground, fignifying, how the in- 
ward and youage? Ground, of the incorporated Grace in Chrift, would be greater than 
the Ground of the firft created Adamical Man. l 
21. But that Jofeph difliked it, and wculd not willingly that the youngeft fhould be 
preferred before the eldeft; in the Figure it fignifies this: Jofeph ftood in the Figure of 
the New Regeneration, fignifying, how the inward Ground, viz. the eternal Speaking 
Word in the Humanity of Chriit, mould tim itfelf forth through our Soul, and take 
away the Power of Self-Will from the Soul; and that the eresture!y Sev] would not that 
it Mhould lofe its Power; it would xoz willingly die to its own Will, but keep its Artt 
natural Right. f 
22. As we fee in Chrift’s Humanity, viz. in the human Soul, when it was ¢o die to 
felf, and yield up its natural Right: Then faid Chrif on the Meunt of Olives, Father, if Matt. xxvi. 
it be poffible, that is, the human Soul in him, from the Father’s Property in the Word, 3° 
faid, Father, if it be peffible, let this Cup pafs from me, but if it be not poffible, and that 
I muft drink it, shy Will be done; as Jofeph here in this Figure was loth to come to it, 
and would not willingly that the laft fhould be preferred before the firft. 
23. The Text fays, it pleafed him not well; the natural Man is not well pleafed to 
give up his natural Right, and let the Kingdom of Humility reign in him; he would ra- 
ther be Lord himfelf, but his own Will has fquandered that away, fo that he is fet be- 
hind, for it is not poffible, that he fhould become the Child of God, wzle/s he drinks the 
Cup, whereby he dies to his own natural Will; therefore, fays Chrift, Father, thy 
Will be done, and not my natural Adamical human Will, but let God’s Will in my in- 
ward Ground be done, and not my Adamical Soul’s Will: It fhall and mutt be rejigned 
into God; the firft natural Right muft go backward behind, and Chriit forward, other- 
wife there is no Salvation. ` 
24. In this Type and Image the Spirit of God fports with the Children of the Saints, 
fignifying how the new-incorporated Kingdom of Grace would fpread itfelf forth aloft, 
and how the Kingdom of Nature fhould be fet back behind; for if Chrift arifes, and be 
born in Man, then muft Adam be Servant and Minifter. . E 
25. And it declares befides, that the Kingdom of Nature weuld alfo be great, but 
the Kingdom of Grace yet greater; of which we have a Similitude in a great Tree of 
many Branches, which through Nature generates many Twigs and Branches, and 
wherein Nature is powerful, but the Virtue and Power of the Sun is much more power- 
ful; for if this does not co-operate, then the Tree cannot grow nor bear-any Fruit; 
and we clearly fee thereby, that the Virtue and Power of the Sun muft get aloft, if the 
Tree grows, and its Fruit comes to be ripe and profitable; fo alfo is it in Man. 
26. Man is Nature, and Nature begets him, that he may come into the Forms and 
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Conditions of the Creatures, but the Underftanding muft come forth in him, which go- 
verns and takes Care of Nature; Nature wills, indeed, that its Defire be fulfilled, but 
the Underftanding rules over Nature. 

27. But now Nature is fooner and earlier than the had ea a Nature goes 
foremoft ; but when the Underftanding cometh, then it muft follow debind; thus it is 
to be underftood alfo in this Figure of Jacob and Jofeph, concerning the New Regene- 
ration, that when the Divine Underfianding fhall again be manifefted in Man, then thall 
Nature follow behind. l 
_ 28. Tbus be bleffed them that Day, and faid, He that will blefs any in Ifrael, let bim fay, 
God fet thee as Ephraim and Manaffeb: In this Text, what the Spirit declares in this 
Figure, is as clear as the Sun; for Ephraim and Manaffeh were re-ingrafted back into 
the Root of Yacob, that is, into the Covenant of Grace, which God had manifefted in 
him, and were tran/planted with the Birth of the natural Right, when the -youngeft was 
preferred before the eldeft; thus alfo fhould all Bleffing and Wifhing be among the 
Children of God; that God would fet them dack from the evil Adamical Will of felf, 
and fet them into the Paradifical Covenant again, and make them grow therein, and 
bring forth the Kingdom of Grace in them, and fet it above the Kingdom of Nature 
of the firft Adamical Birth ; when this is done in Man, then he is a Child of God again 

in Chrift, and ftands in the Bleffing of God. 

2g. Courteous Rabbies, and Matters of ¢ Criticifms upon every Letter, learn, I 
pray, to underftand the Figures of the Old and New Teftament, and difpute not about 
the outward Sheil of Words ; look upon the chief Ground, why the Spirit of God thus 
fpeaks, and why it fets down fuch Types and Images, and confider what this fignifies, 
that the Holy Ghoft, in all the Figures of Chrift, always fets the youngeit betore the 
eldeft, begin at Cain and Abel, and go quite through, and then you will come to Ref, 
and your Strife has an End. 

30. The Time of Strife is at an End, Ephraim thall rule over Manaffeh ; if you do 
not fo, then will the Sun dszz/e and blind you with its Rifing, that you muft for ever 
be blind. You would verily fee with the Eye of the Kingdom of Nature, and yet you 
contemn the Eye of Grace; but Ephraim attains the natural Right of the Firft-birth, 
why will you ftrive againft your Father Jacob, as if he did not rightly blefs? For you 
fet Manafeb before, and Ephraim following behind; it is made manifeft, before the 
Eyes of the moft High, who has fet Epbraiia foremoft again , the Kingdom of Nature 
in human Self fhould be the Servant, and that you would not; but the Purpofe of the 


_ Moft High goes forward, and you are all therefore like to go to the Ground ; there is 
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no preventing of it more. 

31. Now when Jacob had blefled Jofeph and his Sons, then he reprefented a very 
fecret Type or Image of Chriftendom upon Earth; for thus fays Mofes, And Ifrael faid 
to Jofeph, Bebold, I die, and Ged will be with you, and will bring you again into the Lana 
of your Fathers, I bave given thee a Piece of Land beyond thy Brethren, that I tock with 
my, Sword and with my Baw out of the Hand of the Amerites, 

32. Though there may well be an outward Figure herein, which indeed is always fo, 
yet this is much sore an inward Figure of Chriftendom: For what could Jacob give 
away of that which he had not in his Poffeffion ? He had et Sichem in Poffeffion, as the 
Gloffes upon this Text will have it explained, which look only at fome outward Thing; 
fo he could not give it feverally to Jofeph, for Jofeph dwelt not there, but he and all his 
Children, and Childrens Children, died in Egypt. 

33. Befides, Yacch faid he had taken it with his Sword and with his Bow out of ‘the 
Hand of the Anerites, which is no-where hewn; and yet may wei! be outwardly Gone 
fo, feeing he fays, he has given it to 72/2p, as to the Type of Chriftendom, and took 
ic with the Sword, éderefore it is a Figure and fecret Speech. 
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34. For Jacob fays, Behold, I die, and you fhall come again into this Land, God 
will bring you thereinto: This firft points at Chrif, who fhould come out of Jacob's 
Covenant which God had in him; when that fhould die according to our Humanity, 
then would God bring J/rae/ again into the Land of God’s Covenant; and the Covenant 
has a Piece of Land in this World, that at a// Times would be a Dwelling for Chritlen- 
dom upon Earth; though that Piece of Land would be often turned with Manaffeh and 
Epbraim, from one Place to another. : 

35. That fame Piece of Land, or Chriftian Habitation, has Chrif taken with his Bow 
and Sword of the Spirit, and fubdued the Princes of this World in his Viiory, that 
Chriflendom fhould have this at all Times upon Earth; whereby then we fee, that 
Chriftendom fhould have the fmalleft Viétory upon Earth, fo that its Kingdom is like a 
remaining overplus Piece of Land, that fo the Name of Chrift might therein be out- 
wardly known and acknowledged. 

36. Further, it is the moft excellent Figure concerning Ifrael, which with Jacob, 
that is, with the Rifing of the Kingdom of Chrift, would die; that is, the Jewifh Polity 
and Government would be jupprefled, but God would in the laft Time bring them into 
this Lard, viz. into the true Covenant in Chrift; for he has referved this Piece of Land 
betore-hand, that they Mould pofitis the fame again ; which Babel believes not, but 
their Time is near, for the Fulnefs of the Heathens is at an End. 
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How Jacob called all bis Sons before his End, and fignified and 
prophefied to them, bow their Generations would rife up, and 
what each of their State and Condition would be, whereby he ex- 
prefed the Root of Abraham’s Tree, together with its Branches 
and Fruit: What the State and Office of each of them would 
be, and how they would behave themfelves ; and how Chrif would 
be born of the Stock of Judah: Alfo, how long their Kingdom 


would continue under the Law. 
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1, BORON OSES fays, And Jacob calied bis Sons, and faid, Gather yourfelves to- Gen. iie 


Zamaa gether, that I may make known unto you what will happen to you in thet, 2. 


€ M A future Times: Come together, and bearken ye Children of Jacob, and 
x * “bear your Father Ifrael. \n this Chapter hes the whole Underitanding 
ax and Knowledge, how it would go with the Children of J/rae/ in the 


ve A “for in this Chapter the Spirit has exprefled and figuratively repre- 
fented the Tree of Ireel, with its Branches, Twigs, and Fruit, both according to the 
Kingdom of Nature, and according to the Kingdom of Grece; and under that fignifes 
concerning all States, Conditions, Orders, and Offices, among both Jews and Chriflians ; 
efpecially the Antichriftian Kingdom among both Jews and Chriitians is powerfully prefi- 
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figured under it, whence it arifes, and how jt muft fall co the Ground again, and yet would 
continue a long Time, even till the Manifeftation or Revelaticn of Jefus Chrift. 
. 2. For Ifrael here, under this Explanation, declares, concerning the whole Adamical 
Tree, how it was good in the Beginning, and how it perifhed; alfo, how it would be 

helped again, and how the Kingdom of Nature would outwardly govern in God's 
Wrath, and yet the Kingdom of Grace co-operate through the Wrath, whereby the 
natural evil Man would cuéwardly feem as if he would ferve God, and minifter to him, 
but would only be a falfe Flattery and Shew of Hypocrify fo long, till Chrift would 
break forth out of God’s Covenant, and deftroy Satan’s hypocritical Kingdom. 

3. And he begins at Reuben, viz. from the frf Power of the human Life, and 
reaches to Benjamin the laf, under whom Chriftendom is powerfully prefigured, and 
what its Properties would be; fo alfo are the Times and siges of the World powerft ily 

ourtrayed under it: If the Reader will obferve it, and gather the Senfe thereof, then 
le will find our Explanation in the true and right Ground. 


I. 
The Teftament of Reuben. 


Gen. xlix, z 4. He began at Reuben, and faid, Reuben, my firft Son, thou art mv Power and Virt, 
4 and my fir) Might and Strength, the chicfeft in the Sacrifice, and the chiefeft in the Kingdom 
and Government; be was vain and fickle thereia as Water: Thou fealt. not be the chicjot, 
thou didft climb up into thy Fatker’s Couch, and there baf defiled my Bed with thy climbing up. 


In the Figure it ftands thus: | 


5. The Spirit in the Covenant fpeaks forth the human Nature of Adam, viz. the firft 
Power of the frf Seed to a Re-propagation ; as indeed Renben alfo was the firt Power 
of Facob, and fignifies, that the natural firft Adamical Man /bould be the chiefeft in God's 
Sacrifice, that is, he fhould bring forth right Fruit to him, which might be to the 
Praife of God, and in the Virtue thereof increafe the heavenly Joy : He fhould gene- 
rate Virtue to him, and a Re-expreffion through the implanted Word of God ; and that 
is called facrifcing to God, when the creaturely human Word, which God formed into 
a Creature, viz. the human underftanding Life, re-exprefits Gods Word out of itfclf, 
‘and forms itfelf in boly Images, Thoughts, or Imaginations. 

6: Which Formation is effected in the generating of the heavenly mercurial Harmo- 
ny, viz. after that Manner, as when the implanted Word in Man images or frames ittelf 

into a Song of divine Joyfulnefs, and fports in the holy pure Element before God; in 
e Framing, which © Modelling or holy Defire, the holy Wifdom of God ¢o-models, and becomes 
figuring, or figured in Wonders; whereby the eternal One becomes formable and diftinét,. viz. is 
imaging- known in different Varieties; this is called facrificing to God, in that Manner as Twigs 
‘and Branches bear fair Fruit to the Tree, whereby the Tree is known and manifefted to 
be good ; thus alfo the creaturely-formed Word, viz. Man, fhould to the eternal fpeak- 

ing holy Word of God, which Word is the Stock, generate or bear to the Stock good 

Fruit, viz. the Praife of God. i 

. 9. This is as much as to fay, Adam was the chiefeft in the Sacrifice, for he was the | 

firit out-fpoken or exprefied Word that God fpoke in his Image, and was alfo the chiefeft 

‘in the Kingdom or Government ; for to him belonged the eternal Dominion: He was 

- created out of the Eternal in and to the Eternal; he was the Image of God, wherein 

. the Word of God, according to Time and Eternity, was imaged or formed. 
8. Therefore now the Spirit in the Covenant reprefents this before him by the Stock 
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Stock of Jjrael, out of which the new Tree fhould fpring out of the old, and points at 
both the Adamical, and alfo the new Tree of Regeneration ; and fpeaks further con- 
cerning the firt Power in Adam and Jacob, viz. concerning the Kingdom of Nature 
of the firft Image. 

g. He was unitable or fickle therein as Water, as we experience it in dam, and all 
natural Men; as Adam fuddenly and unfably therein departed from his Glory, both 
from the divine Kingdom, and alfo from the Sacrifice of God, and entered into Self- 
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will, and forfook God’s Will, and brought himtelf from the divine ‘ Formation into an f Imaging, or 


earthly Formation with the Defire and Luft, whence he became beftial and evil. 

10. Whence now the Spirit in the Covenant fays, through Jacob, Thou fhalt not be 
the chiefeft; that is, the Grit Image fhall not keep the Government, neither in the Do- 
minion of the Kingdom, viz. of the natural Power and Authority, nor in the Sacrifice 
of God; but the fecond Adam, Chrift, out of Judab, fhall be he; and for this Reaton, 
becaufe thou haft climbed up upon thy Father’s Couch, and there haft defiled my Bed 


with thy climbing up. 
This Figure ftands thus: 


11. Adam had his Father’s chafle Marriage-bed in him; when his Eve was yet unmade 
he was Man and Woman, and yet neither of them, but a true and right Marriage-bed 
of God, wherein God’s Word in his Marriage in both Tin@tures, viz. of the Fire and 
Light, works in Power, for he ftood in the Image of God, in which God wrought as 
in the holy Angels. The Propagation ftood in one fingle Image, as God is in one eter- 
nal Subftance, fo alfo was he, who was out of that fame Subflance of all Subftances, 
created in ene only Image; for the {permatic Nature and Kind was in him, the Verbum 
Fiat, the Word fiat, which had formed him into the Image of God, wherein the Self- 
Love laid, viz. in the perpetual Conjun&tion of both Properties of the only Tincture, 
viz. the Power of the boly Magick-Fire and Light, which is Spiritual, and the true 
Life. 
12. In this Image he was the chiefeft in the Sacrifice, and in the Kingdom ; for he 
could facrifice to God both fpiritually and creaturely ; in the fame Manner as a Tree, 
without the Interpofition or Supply from another, does itfelf bring forth its Branches 
and Fruit, and sZrujfs forth from itfelf the fair Bloffoms in a lovely Smell and Virtue, 
with fair Colours according to its Kind; and that as God’s Word had ceéied and gene- 
rated it out of itfelf, a'l this Power laid alfo in him. 

13. But the Self-will was unftable and fickle therein, and brought itfelf into a beftial 
Property, into falfe and wicked Luft and Defire, and climbed with the beflial Luft and 
Defire into this holy Marriage-bed, into which Luft Satan brought it, wz. the Ground 
of the dark World, according to the Imaging or Reprefentation of Fancy; as alfo the 
Devil, with the holding forth of the monftrous beftial Property, together with the 
Subtlety and ///7t of the Serpent, viz. of the Ground of the firft Principle; fo that the 
Self-will plunged itfelf therein, and was iafecied therewith, and made its Power of 
Imaging or Thinking, according to Soul and Body, monftrous ; whence the beflial 
Imagination in Adem awaked and began. 


14. And here he climbed up upon his Father’s, viz. upon God’s Marriage-bed, and 


deñled it with beftial, as alfo devilith, falfe, and wicked Jmaginations, which Lutt he. 


introduced into God’s Concubine, vz. into the heavenly Sperme or Seed of the heaven- 
ly World’s Subftance, upon which God’s Spirit, «siz. the holy Word in this heavenly 
Subflance, departed from him; that is, the Self-will of Man rent itfelf off from the 
Will of the Word; and now it was an/lab/e in the Devil’s Poilon, and loft the Kingdom 


5 


modelling. 
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and the Priefthood, viz. the princely Throne, and was thereopon weak and blind as to 
God, and fell down into Sleep, and laid between God and the Kingdom of this World 
in Impotence and Weakne/s. 

15 Now thus fays Mofes, And God fuffered or caufed him to fall into a deep Sleep, 


t OrWoman. and framed a £ Wife out of him, and brought her to him, and gave him a beftial Mar. 


riage-Bed for a heavenly; where he may now copulate in Scif-Luft, which in the Pre- 
fence of Heaven is but a defiled Marriage-Bed, but is borne with under God’s Mercy in 
divine Patience, feeing that the Vefiel of this Marriage-Bed mutt confume, rot, and die, 
and Chrift has given in himfelf in this Marriage-Bed into the Midh, as a Adediator and 
Redeemer from this monftrous Image, which be will regenerate a-new in himfcif. 

16. This powerful Type or Image the Spirit of God alfo reprefents by Reuben, who 
was Jacob’s firit Virtue and Power, wherein the Defire of Reuben alio modelled ittif in 
the Adamical Image, and went back and laid with his Father’s Concubine, and in Falte- 
hood and Wickednefs copalated with her, as the free Will of the Soul in Adam copu- 
lated with God's Concubine in him, by falfe and wicked Luft, and became a Breaker 
of Wedlock to God, as Reuben did. 

17. And for the Sake of this has Adam, viz. the firt Power of the natural Man, in 
all Men, loft the kingly Priefthood, fo that the natural Man in his own Power and Vir- 
tue can so more offer Sacrifice to God; allo he underitands nothing more of God's 


t Cor. ii. 14. Word or Kingdom, Jt is Foolifhnefs unto bim, and he cannot apprehend it any more; 


for he ftands in a poifonous monttrous Image, wbich in this Adamical Property cannot 
inberit the Kingdom of God, and has loft the Kingdom of God, and is now but a Figure 
or Similitude of this World and of Hell, a Montter [inftead] of the Image of God, and 
fhall no more be the chief in the Sacrifice and Kingdom ; but Chrift, in the New-birth 
in bim, has attained the Kingdom, in the Sacrifice and Government. © 

18. The natural Man, viz. the firt Power and Virtue, mutt be Servant, and lay off 
the monftrous whorith Image, and be new born again; the Soul through the Spirit of 
Chrif, and the Body through the Putrefadlion of the Earth, from which, at the End of 


à Laft Judge- the * Day, he mhall be feparated, and be formed again into the Image of God, 


ment Day. 


Gen. xlxix. 
5—7: 


Gen, xxxiv. 
25—29. 
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II. and III. 
The Teftament of Simeon and Levi. 


19. The Brethren, Simeon and Levi, their Swords are murdering Weapons, my Soul come 
not into their Council, and my Honour be not thou in their Churches, Afjemblies, or Congrega- 
tions; for in their Anger they bave flain a Man, and in their flubborn Self-willednefs they 
have deftroyrd Oxen : Curfed be their Anger, becaufe it was fo vehement and fierce, and their 
Wrath, becaufe it was fo raging, I will divide them in Jacob, and featser them abroad 
én Ifrael. 


20. In this Teftament the Spirit very wonderfully takes the swe Brethren together, 
and reprefents their Figure accordingly, which ought weil to be obferved; as alfo the 
Spirit of Adcfes in the thirty-fourth Chapter takes them together; where he fays, Simeon 
and Levi took their Swords and went bcifteroufly into the City, and fiew Sichem, tovether witb 
Hemor bis Father, and all the Males that were in the whole City, and took the Wemes and 
Children captive, aud fpoiled all. Which might indeed be the Action and Robbery of two 
ftout young Men; but the Spirit has in that ilace, as alfo in this, its Figure, according 
as Jacob fays, He would tell them how it would go with them in After-simes. 


21. In Reuben the Spirit represents before the Adamical corrupt Nature, that ee 
3 iriue 
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Virtue and Power of Man {quandred away God's Priefthood and Kingdom, wz. the 

Kingdom of Heaven, and defiled God’s Marriage-Bed, and made a Bed of Whoredom 

thereof: But now in this Figure, the Spirit of God reprefents a powerful Figure, fig- 

nifying how the firit Power of Man would neverthelefs defre to keep its Priefthood and 

Dominion, and what kind of Pricfts and Rulers would be in this World, in the King- 

dom of Self-Nature. 

22. For out of the Stock of Levi came the Priefthood under the Law, and of this the 
Spirit here fpeaks, and joins Simeon to him, viz. the worldly Dominion, and fays of them 
both as of one, Your Swords are murdering Weapons, my Soul come thou not into ther 
Council, and my Honour be not thou in their Churches, that is, God’s diving Word, which 
he calls his Soul, fhall not be in the Dominion of this earthly World, viz. in Man’s firit 
natural Sef-power ; his boly Word fhall not be in their Councils and Determinations, 

_ wherein they feek only temporal Voluptuoufnefs and Riches ; neither fhall it be in their 
Churches and Priefthood, becaufe they do but flatter with the Mouth; for he fays, My 
Honour, be not thou in their Churches. - 

23. But his Church is the true Image of God from the heavenly World’s Subftance, 
which in their Murder, by the introduced Poifon of the Serpent, faded in Adam, and is 
born again in Chrift; but feeing they would only play the Hypocrite before God in the 
Moniter of the Serpent, and had zot the Church of God in them; therefore fays the 
Spirit, My Honour, be not thou therein. 

24. For God’s Honour together with Chrift Jefus fhall not come from the natural 
Adam, but from God and his boly Word ; thefe fhould be the Holy Church of God in 
Man, viz. the Image of the heavenly World’s Subftance, which died in 4dam, and 
budded forth again in Chrift, in this fhould God’s Honour appear; as when Life buds 
forth through Death, this was God’s //onour: But the felf-Adamical Will, which was 
a Murderer, and murdered the heavenly Image in him, fhall not have this Honour ,; this 
Honour fhall not appear in his murderous Will. ; 

25. In this Image the Figure ftands clearly, which is portrayed in the Apocalyp/e, Of Rev. xvii. 
the great feven-headed Dragon, upon which the Babylonify Whore rides, where the Dra- 
gon and Whore are prefigured as one Image, and it is even the fame with this of Simeon 
and Levi; and it fignifies, in the Adamical corrupt Power in the monftrous Image, the 
Government of Nature in Self-Will, together with the feclarian hypocritical Priefthood, 

26. The feven Heads of the Beatt are the 'feves Preperties of Nature, which are de- * Seven Pro- 
parted from the Temperature, and kave attained * feven Heads, viz. a fevenfold Will, pertes. 
whence the Life is come to be in Strife, Mifery, Sicknefs, and Corruption, and the Seven Heads 
Whore upon this Beaft is the Soul, which is defiled as a Whore, and enters before God 
with this Whore’s Image, and plays the Hypocrite in his Prefence. 

27. But the Will of the feven-headed Beat gives its Power and Strength to the 
Whore, viz. to the Soul, fo that the Soul flicks full of Murder, Pride, whorith Luft, 
and Self-honour; and in this Church and Den of Murder God’s Honour will not be. 

28. This Figure and magic Explanation, concerning Simeon and Levi, prefigures to 
us the /piritual and worldly Dominion; frit in every Man, whereby he governs himfelf 
both in fpiritual and natural Things; and fecondly, the Management and Authority of 
Spiritual and worldly Offices, both in the Church and worldly Matters; whatever rules 
therein in felf-Adamical Power, without the new Regeneration, that bears this Image in 
k viz. the murdering Sword, where Men condemn and fay one another with 

Vords. , 

29. All fcurrilous, flanderous, Libellous Books, ‘wherein Men reproach and kill one 

another with Words, for the Sake of the divine Gift and Knowledge, are the murders 
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ous Swords of Simeon and Levi; alo all unxrightecus Sentences of worldly Judgment 
are the fame, and God’s Honour and Will are not therein. 
_ go. The Spirit takes them both together in exe Figure, becaufe both thefe Offices 
overn the Adamical Nature: They govern the World, viz. the formed outfpoken 
Nord of God; to shem is given the Power and Authority of the Kingdom of Nature, 
but they fhall give an <cccunt of this Government: For the Judgment of God is fet in 
this Figure, and the Apocalypfe cajis the Falfchood and Wickedieis of this Image down 
into the fiery Lake that burns with Brimftone, and feals up the Beat and the Whore in 
Eternity, and gives the Kingdom, the Power, and Authority, together with the Prif- 
bood, to Chrift and his Children born of him. 

31. The Spirit of Mofes fays, In their Anger they bave fain a Man, and in their S:if- 
Will they bave defircyed Oxen. The Man fignilies the inward ipiritual Man, viz. the true 
Image of God, which dam murdered in all his Children, through his Anger, vz. through 
the frn Principle, the Kingdoin of God's Auger, which Adani awakened with his Detire 
and Luft; and it fignifies further, Chrift that fhould come, whom the Levites with the 
Simecnites, viz. worldly Dominion, viz. the Pherifees and heathenify Government, 
would kill: For Facoh faid, He would make known to them what would berall them in 
the future Times. : d 

32. Therefore this Figure looks at the future Man Chrift, whom the Levizes would 
flay in their Envy and Anger, as is alfo come to pals; and for that Caufe thal] his Ho- 
nour be no more in their Churches; for after fuch flaying of Chrift, their Church was 
taken from them, and the Temple deftroyed, and their Sacrifices cealed, in which for- 
merly the Figure of Chrift, viz. God’s Honcur, ftood. 

33. But the Oxen which they have caufed to perith, in their Self-Will, fignifies the 
eulward Man from the Limus of the Earth, which they have cauled to perifh with the 
Defire of Vanity, fo that it is become fo grotsly beftial and miferable, chat itis turned 
from a heavenly paradifical Image into a corruptible one, which is done out of Self- 


Will. 


34. Further, it points at the future Self-Will of the Levites, with their worldly Do- 
minion, fignifying how they would flay and kill with their murdering Swords, whereas 
they can deltroy no more of God’s Children, but the Oxen, viz. the deftal Man; which 
murdering Swords have ever been among this Generation, both wiih the Jews and 
Chriftians, which the Clisdren of Ged ought well to obferve, that the Spirit of God in 
the Covenant fays, His Scul joall not be in their murdercus Council, nor kis Honour in their 
Churches, for the Sake of which they murder and deftroy many that will not believe 
their Ses, and felf-willed Conc/ufions and Determinations. 

25. Efpecially at this prefent Time, when Men ftrive only about the Churches and 
Church-matters, and murder one another for fuch things, and deftroy Land and People 
in their Self-Will: Men living only in Self-Will, who do sot intend and feek God’s Ho- 
nour thereby, but only their own Honour, Might, Authority, and Power, and thereby 
fatten the Cx, wiz. the Belly God, the Honour of God and his Word is mf among ail 
thefe, but as Jacob fays, Curfed be their duger, for it is vebement and fierce, and their 
Wrath, for it is raging; for they do all out of Sef-Will and Anger, and therein the 
Anger of God drives them on; and therefore they run on into the Curfe in the mur- 
derous Swords. 


36. And it fays further, T «will divide them in Jacob, and feather them in Ifrael; which 


` is indeed befallen them, fo that they are divided and fcattered among all People, and 


have now no City, Country, or Principality more; alfo the Spirit intimates the dividing cf 

the earthly Life, wherein this Anger and Self-Will muft be quite divided from it, and 

the Body be {catered like 4/zes: For the Curk breaks in Pieces and fcatters both its 
5 s 


A 
fe 
i 


Pe ape 


~ 


Chap. 76. Jacob efed all bis Sons before his End. 


Dominion and Priefthood, together with its Body and outward Senfes and Life; for ®t 
is allin the Prefence of God but a Curfe and Vanity. 

© 37: For the Spirit of Jacch fays, I will divide them in Jacob, that is, through the 
Covenant of Faced, viz. through Chrif, and will featter them in Ifrael; that is, through 
the new Sprout out of the Covenant, the Adamical Tree thall be deftroyed and divided, 
and its Works, together with its Body and Thoughts, be icattered, and the Works of 
the Devil be brought to nothing; alfo this their Priefthood and Dominion thall be yet 
fo deftroyed, divided, and fcattered, as the Chaff is by the Wind, when the Kingdom 
of Chrift and bis Priefhood fhall {pring up, where Chritt alone thall reign ; and then all 
this will have an End, which feems ftrange to Babel. 


IV. 
The Teflament of Judah. 
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38. Judab, thou art ke, thy Brethren will praife thee, thy Hand will be upon the Neck of Gen. xiix. 
thy Eneiaies, thy Fathers Children will bow down before thee: Judah ts a young Lion, thou 8—12. 


art come aloft, my Sen, through great Viflory; he hath flocped down and couched, asa Lion 
andas a Lionefs : Who will fet upon kim to roufe him up? The Scepter will not be removed 
from Judab, nor a Mafter from bis Veet, till the Saviour cometh, and to him will the Peeple 
cleave: He will bind bis Foal to the Vine, and bis Ske-Ajfes Colt to the precious Branch, be 
will wafh bis Garment in Wine, and bis Mantle in the Blood of Grapes: His Eyes are red- 
der than Wine, and bis Teeth whiter than Milk. 


39. By the firft saree Sons of Jacob the Spirit intimates concerning the corrupted loft 
Adam and his Children, fignifying how they were in the Sight of God, and what their 
Kingdom upon Earth would be; but here with Judab he begins to intimate concerning 
the Kingdom of Chrift, viz. concerning Chrift’s Perfon and Office, and fets Chrift in 
the fourth Line, which is a great Myftery: For in the fourth Property of the generating 
of Nature is underftood the Fire, viz. the Original of the Fire, out of which the Light 
takes its Original, whereby the Abyfs becomes majeftic, wherein then alfo the Original 
of Life is underftood, before the Soul is therein underftood according to its Property. 

40. Seeing then this Soul’s Ground in Adam was fallen and peri/hed, therefore God 
has alfo fet his Figure of the new Life therein, and in this Teftament of the twelve Pa- 
triarchs the Figure ftands, fignifying how the Beginning of Life is, and how the New 

_ Birth fprings forth in the Light again, through the perifhing Fire-Life in the Light: 
Alfo inthe Teftament of Judab all Circumftances are declared, fhewing how the new Life 
in Chrift would fpring forth through the Soul, and rule over the Sting of Death. 

41. Jacob fays, Thou art be, thy Brethren will praife thee: In this he looks outwardly 
upon the earthly Kingdom, which fhould arife in the future Time; and inwardly he 
looks upon the Kingdom of Chrift, which both Jews and Heathens would embrace, 
and praife and honour Chrift as God and Man. 

42. And he fays further, For thy Hand will be upon the Neck of thy Enemies; by this 
he underftands and means not only the Jews outward Enemies, but that the Hand, 
viz, the Power of Chrift’s Grace, would effentially, a€tually, and effectually be upon 
the Neck of Satan, and the Serpent’s Poifon and Will, in Fich and Blood, and ever- 
more trample upon that Serpent’s Head in his Children of Faith, ; 

43. Alfo, Thy Father’s Children will bow before thee ; that is, before this Chrif, of 
the Stock or Tribe of Judab, will all the Children of God floop, bow, and pray to, as 


a God-Man and Man-God. 
Rrr2 
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44. Alfo, Judab is a young Lion, that is, roaring againft the Devil, and a Deftroyer of 

Death and Hell, as a freh young nimble Lion, mighty in Strengto and Power. 
. 45+ Alfo, Thou art come aloft, my Son, and exalted, by a great Viery; that is, after he 
had the Victory over God’s Anger, over Death, Sin, the Devil and Hell, he was 
placed at the Kight-Hland of God’s Power, as a Man-God, and rules over all his 
Enemies. 

46. Allo, He flocped and couched down, as a Lion and as a Lionejs: Who will fet upon 
bim to roufe bim up ? That is, he has deeply Lumbled lumtelf with his highett Love, and 
given himfelf in our afumed Humanity into the Scorn and Contempt of the fallen 
Man, and ftooped into God’s Anger, and fuffered the natural Life to break in Pieces, 
and very patiently given his ftrong Lion’s Might thereinto. 

‘47. But that the Text fays, as a Lion and as a Lione/:, it fignifies the young Lion of 
the divine Word in the Soul, and the Lionefs fignifies the Name JESUS in the mof in- 
ward Ground of the heavenly World’s Sudfance, viz. the noble Lionefs or Sophia; that 
is, the right Seed of the Woman fiom the Adamical Lights Tingture, which faded in 
Adam, and in this Lion was made living again in divine Power, and aflociated itkif 
again to the Lion, viz. to the Soul. 

48. Alfo, Who will fet upon bim to roufe him up ? That is, who can fet himfelf again 
this Lion and heavenly holy Lionefs to roufe them up, which are, God over all, and 
through all! Who will take away his Power, who is the Beginner of all Power, 
Strength, and Might? Where is the Champion that can ftrive, when there is no higher 
Power to be had? 

49. Alfo, The Scepter fall not be removed from Judab, nor a Mafter from under bis 
Feet, till the Champion or Savicur cometh, and to him will the People cleave: The Under- 
ftanding or Meaning of this is swofold, viz. outwardly concerning the Kingdom of 
Judah, that the Jewifh Scepter of its Kingdom fhould continue, and they be a King- 
dom till this Champion or Saviour, viz. the Lion with the Lionefs, viz. Chrift, that 
is this Covenant, fhould become Man; which is fo come to pafs, that they held their 
Kingdom, though it /eemed often as it were quite overthrown, till Chrift; and then it 
quite ceafed, and there was another Mafter or Governor that ruled it, for fince that 
Time they muft be fervile People: For the Champion or ‘Saviour has taken to himfelf 
their Kingdom, and is therewith entered in among the /deathen, and has called them 
alfo to himfelf. 

60. But the inward Ground is this, that the Kingdom of Chrift and his Dominion 
over Sin, Death, the Devil and Hell, will not ceafe, nor any other Ruler or Mafter 
come from between his Feet; that is, from the Covenant of God; till this Saviour 
Chrift fhould come again to Judgment, and fever his Enemies, then fhall he deliver up 


-the Kingdom again to his Father, and then God fhall be all in all; therefore do the 


Jews in vain hope for another Maher or Ruler, although indeed he will come to tbem 
alfo in the Time of his Revelation, Manifeftation, or Appearing, which Time is near, 
wherein the Kingdom of Chrift will be manifefted to aX People. 

` 61. Alfo, To bim «ill the People cleave ; this is done already according to his Hu- 
manity, and will such mere be done in his lat Manifeftation, that all People will cleave 
to him and acknowledge him: When Babel takes its End, then will this be firit per- 
fedtly fulfilled, which Dependance and Cleaving to him, at prefent, the Images, Imagi- 
nations, or Fictions of Opinions, and Se&s in Babel, keep back, in that the ftrange and 
foreign People and Nations ftumble, and are fcandalized at the Contentions and Difpu- 


1Or Words tations of confounded ' Speeches, and keep from it. 


of jarring 


52. But when the Tower of Badel falls on every Side, then fhall all People cleave to 


Contention. him, honour and ferve him, which Dependance and Adherence to him, the fuppofed 


t 
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Chriftendom has hindered by the Antichrif, which has a long Time fat in the Seat of 
Chrift, as an earthly God; when this ceafes, then will the Kingdom of Chrift be wholly 
manifeft, which Men at prefent behold only in * Images: This is underftood by thole * Or Opini- 
of our Society. ons, without: 
53- Allo, He will bind his Foal to the Vine, and bis She-Affes Colt to the noble Branch. 0" gne 
_O thou poor, fick, old, miferable Adam! If thou didft underftand this rightly, then Bee 
thou wouldit be delivered from all Strife: What is the Foal and the She- Afs’s Colt ? 
The Foal is the buman Scul; for the young Lion fignifies the Power of the divine Word 
in the Soul; but the Foal is the natural Soul, which Chrift fhould bind to the Vine of 
the fweet-taited divine Love; that is, the eternal Speaking Word would bind this Foal, 
the creaturely Soul’s Word of the Soul’s Effence and Subttance, to itfelf, and be mar- 
ried to it; and the She-Afs is the inward paradifical Man, viz. the divine Man, from 
the Ens of the inward Ground, from the heavenly World’s Lights Subftance, viz. the 
Virgin Sephia. 
54. This She-Afs, which muft bear the outward Burthen of the beftial Man upon it, 
fhould Chrift, that is, the Word, bind to the Name JESUS, viz. to God’s own felf- 
fubhitting Subftance, viz. to the moft noble Branch, which bears the fweet Wine of.the 
Love of God. l 
55. And this She-Afs is the Temple of God, wherein the Kingdom of God is again 
manifefted in us; it is Chrift in us, which is a She-Afs in Man; himfelf takes upon Colg: iii. 110 
him the Burthen and Sin of Man, and flays it through the young Lion. ~ andi 27. 
56. This inward new /piritual holy Man is rightly the She-Afs’s Colt, for it muft be 
manifefted through the Soul, as Light is manifefted through Fire; thus a Man is to 
underftand, that the Light is the Fire’s Colt, and is manifcfted through the Fire, from 
the dying of the Candle; thus alfo it is to be underftood in the Ground of the Soul, 
which is alfo a Fire-Spirit. 
57. O thou poor Chriffendom! If thou did’ underftand this rightly, and didit prefs 
into it, fo that thou alfo with this She-Afs, which faded in Adam, ftoodeft bound to the 
Foal’s noble Branch, what Occafion for ftriving then? Is it not now a fimple She-Af> 
which dears Chritt and Adam upon it, viz. Chrift in it, which is its noble Branch, viz. 
its Sap and Power, and Adam upon it as a Burthen? 
. 58. O thou Babylcnifh Whore! Thou keepett off this She-Afs with thy Dragon-Beaft, 
fo that poor Cbriftendom muft bear thy evil Beaft whereon thou Whore ridet; but thy 
Time is xear, that thou art to go into the Abyfs of Hell-Fire, fays the Spirit of 
Wonders. l 
59. Alfo, He will wafi bis Garment in Wine, and bis Mantle in the Blood of the Grape; 
that is, Chrift will wath our Humanity, viz. the Garment of the Soul, in the Wine of 
his Love, and with the Love wafh away from the defiled Adamical Fleth the earthly. 
Drofs and Spawn of the Serpent, that Adem had received with his Defire and Luft, from 
which the earthty Man became a Beaft, and leave the Spawn of the Serpent to the 
Earth, and in the End burn it up with the Fire of God. 
60. And bis Mantle in the Blocd of the Grape: The Mantle is the Cover which covers 
the wafhed Garment, and is even the precious purple Mantle of Chrift, viz. the Scorn, . 
Affiflicn, Torment, and Suffering, when he thereby wafhed our Sins in his Blood; that 
is, the right Blood of the Grape, wherein he wafhed his Mantle, which now he cafts 
over our Garment and covers it, viz. over our Humanity, that God’s Arger and the 
Devil may not touch it. 
61. O Man! confider this; this Mantle will not be caft over the Beaft and the Whore - 
to cover them, as Babel teaches, but over the wafhed Garment, that is wafhed in right 
true Repentance with God’s Love: This Garment of the Soul will be covered with the 
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Mantle of Chrift, which is once wafbed in his Blood of the Grape, and not Whores, 
Panders, unclean Perfons, covetous, Extortioners, unrighteous, cruel, raging, ftern, 
and proud ; fo long as they are fuch, they have only the Mantle of the Babyloni Whore 
about them, and get not this holy wathed Mantle of Chriit upon them; fatter, and 
play the Hypocrite as much as thou wilt, yet thou wilt not get it, except thou art waed 
beforehand : Thy comforting thyfelf will not avail thee, thou muft fet upon it in Har. 
neft, that thy She-Afs may live, and thy Foal be effentially bound to the Vine Chrift, 
elfe thou art a Afember of the Ikore fitting upon the feven-headed Dragon; and if thou 
couldit pafs through the Thrones of Heaven, yet thou wouldit be but a Child of the 


Dragon. v 
62. O, Bakel, Babel! what haft thou done, in covering the Beaf with this Mantic, 


-and art thyfelf remaining under it a Wolf? 


oba Vi. 
quss 


63. Allo, His Eyes are redder than Wine, and kis Teeth whiter than Milk’: Wis Eyes 
are now the Fire-fiaming Love, which pierce and prefs through the Father’s Anger, and 
look through the fiery Soul, wherein the Father’s Anger in the fiery Soul becomes a 
Light-flaming Love-tire , and fo the Soul’s Efience is thereby become a {weet pleafant- 
tated divine red Love- Wine, one Property in the foulith Effence tafing the other in great 
ae of Love, and the Father’s Property of Anger flows forth in a clear good pleafant 
Relith. 

64. And bis Teeth are whiter than Milk: Thefe white Teeth are the Dejire of the in- 
ward {piritual Man, where the holy Word is together in the Defire of thefe Teeth, which 
white Teeth or beaventy Defire apprehends, eats, and drinks the Grape of Chrift’s Blocd, 
for it is the fpiritual Mouth for which Chrift has ordained his Teftament, that it fhould 
with thefe white Teeth eat his Flea and drink his Blood ; this the Spirit in the Covenant 
declares clearly and plainly by Yacod. 

65. For the Teftament of Judab points throughout at Chrif, at his Perfon, Office, 
and Kingdom, for of Judab Chrift fhould come according to the /dumanity , outwardly 
the Figure of the Type ftands, and inwardly, in the fpiritual Figure, Chrift ftands 


clearly. 


X 


The Seventy-feventh Chapter. 


- 


A further Explanation of Jacob's Teftament, concerning the other 

eight Sons; how both the Jewith Government or Kingdom on 

' Earth, and alfo Chriftendom, is typified under it, fhewing how 
it would go with them. 


LPO MEM IEW Y the firft three Sons of Jacob is typified, in the Figure, the King- 
X @ BE wa dom of perifhed, or corrupt Nature, viz. the Adamical Man, what it 
p Q B 3) $ is; and by Judab Chrift is typified, who fhould come and bring the 
a E Qy Adamical Man into his Kingdom ; but by the other eight Sons of 
GDG K Jacob is typified only the Figure of worla'y Officers, States, and Go- 

he Fae Vernments, fignifying, how the Adamical Man would manage the 
fuperior Dominion, and how alfo the inward Figure of the Kingdom 


of Chrift would ftand clofe by it. 
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2. For here, in the outward Figure, is firit typified where each Tribe or Stock would 
have their Dwelling and Habitation, and what their Office in Irael would be; but near 
to it ftands always the Figure, reprefenting how the outward and the inward Man would 
ftand ¢/ofe by one another ; and how the Kingdom of Nature and the Kindom of Grace 
would dwell one by another; alib how the feven Properties of Nature in God's Anger, 
according to the Grit Principle, would alio put forth or explicate themfelves, and intro- 
duce themfelves into Figure, to the divine Manifeftation ; which the Reader fhould well 
obferve and conlider, for we will explain ob the inward and the outward Figure. | 


vV. 
F The Teftament of Zebulun. 


3. Zebulun will dwell at the Haven of the Sea, and at the Haven of Shins, and reach to Gen xlix. 13e 
Zidcn, This firit is the outward Figure, thewing where this Tribe or Stock will dwell 
in the promifed Land; but the Spirit alfo has its Figure, to which it points. 
4. For Zebulun in the Language of Nature in Senfe is called a Defre or Longing that 
goes to Ged, which Longing refides with good People; and it fignifies here that the 
Adamical Man would dwell near God, and that he would have Delight and Refrefhment 
from the divine Cebalitation , tor ‘Jacob begat Zebulun of Leah, which otherwife was not 
efteemed, becauie fhe was tender-lighted and bleer-cyed, and not fo fair as Rachel was; 
which Leab put her Hope in God, that he would blefs her, that fhe fhould be fruiful 
and bear Children to her Hufband Jacob. ; 
5. Now when fhe bore Zeduiun, the faid,God bath pleaded weli for me, that is, I turned Gen. xxx. zc." 
my Defire to him, and he has fulfilled it for me, now his Will dwells with mine; and 
foe called bim [* Zebulun] a near Dwelling or Co-habitation, that is, God dwells with pta ® 
me, and now aljo wiil my Hufband dwell with mein Love; and it fignifies, that the Grace 
of God in his Mercy and Compaftion fhall {till dwell with the poor Adamical, perithed, 
or corrupt Children of Flefh, and not forfake them in their Mifery. 
6. Buc it has more retpeét to the Covenant, that the Children of the Covenant in 
their Adamical Nature would be a sear Cohabitation in Hope, and that the outward 
Man would not epprebend the Kingdom of Chrift, but would be a near Cohabitation with 
it; where Chri? thould dwell in the inward Ground, viz. in the fpiritual World, and 
Adamin this * Time of the Life, and yet be a Cohabitation. a World, or 
7. For as the Spirit has by Judab declared Chrift in the Fleth, fo now here he declares outwardLife, 
that the cufcvard Man would set be Chrift, but be a Cohabitation of Chrift ; Chrift 
would poflels the inward Ground; as he alfo fays, My Kingdom is not of this World: 
Therefore the outward mortal Man thould not fay of itelf, I am Chrift; for he is only a 
Cohabitation of Chrift, as the outward World is only a Cohabitation or near Neighbour- 
hood to the Kingdom of Chrift; for Chritt is the inward Jpiritual World, hidden in the 
outward vifibie World, as the Day is hidden in the Night, and yet they dwell one by, 
near, and with the other, 


VI. : 
The Tcftament of Ifuchar. 


8. Ifachar is a firong-bened Afs, and ke lodgeth in Valleys, between the Borders or Hills of Gen xlite 
the Country, and be Jaw Ref that it was good, and the Land that it was pleafant and fruit- 14—35. 
Sul; but be bath bowed bis Sheulders to bear, and is become a Tribute Servant, Yn this 
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Teftament of Iffackar the Spirit points firft at the outward Figure of this Tribe or 
Stock, fhewing where they fhould dwell, viz. in the Midh of the Land in good Eafe 
and Keft, but yet be sributary, but the powerful Figure looks upon the inward Ground, 
viz. upon the human Nature. 

g. For when Leab bore Ifachar, fhe faid, Ged batb rewarded me in that I gave my 
Maid to my Hufband, and fhe called bim Iffachar ; that is, a divine Wages or Reward: For 
fhe had given Kachel her Son’s Mandrakes, that the fuffered Faced to fleep with her this 
Night, upon which fhe conceived this Son, sherefere fhe called him a Recompence trom 
God. 

10. But the Spirit fays in this Figure, he would be a boned ftrong Afs, and lodge 
between the Borders; which outwardly in its Habitation was juft fo: But in the inward 
Figure he fays, The Man which is obtained from God by Prayer is indeed a Gift and 
Wages, but his Adamical Nature is only a boned ftrong Afs for the Burthen, who bears 
the Adamical Sack ; but he dwells with his Mind between the Borders, viz. between 
God and the Kingdom of this World; his Mind prefies into the Borders of God, and 
the Body dwells in the World. 

31. Therefore the Mind muft be as a boned fervile flavith Afs, which though it 
fits at Eafe and Reft, in a good Habitation in the Borders of God, yet it muft bear the 
Burthen of Sins and of Death in the earthly Sack, and there is no buying it off with the 
Mandrakes, before the Death of the earthly Man; alfo no praying to God for it avais, 
that thereby the boned ftrong Afs might come to divine Liberty; it muft remain an 
Afs, till Chrift in himfelf brings it into the eternal Reft: The Adamical Hurt and Lofs 
is fo great, that the Afs muft leave the Sack in the Death of Chrift, otherwife he will 


_ not be rid of it. 


Gen, xlix. 
16—_18, 


12. But he adds the Cau/e why he muft remain a boned ftrong Afs; for he fays, He faa 
the Refi, that it was good, and the Land, that it was pleafant , that is, that the Mind 
would always defire to reff in the Luft and Pleafure of the Flefh, and would defire to 
take care of the earthly Luft; and in that Regard, the Mind muft be a fervile Afs, and 
Servant of God's Anger, and fo feparates the natural Adamical Man from the Seed of 
the Covenant, viz. trom the Perfon of Chrift; fo that the natural Adamical Man, in its 
inbred Nature, is but this Afs with the Sack, till Chrift poffeffes his Kingdom in him; 
no Covenant or Praying avails, but that dam muft in this World remain an Afs, till the 
Sack be gone, and then he is called a new Child in Chrift; which new Child in this 
Life is the inward Ground, but the boned ftrong Als is the new Child’s Jufrument, upon 
tls the Sack iscarried, for the Servility of God’s Anger continues fo long as the Sack 
A $. 


VII. 
The Teftament of Dan. 


13. Dan will be a Judge among bis Pecple, as any other Generation in Tfrael: Dan will 
be a Serpent in the Way, and an Adder on the Path, and will bite the Herfe in the Heels, 
that bis Rider foall fall back: O Lord, I wait for thy Salvation, This is a powerful 
Figure of the outward Power and uthority of human Officers in the Kingdom of this 
World, and is fo ftrongly prefigured, that it is ¢errid/e to read, if a Man rightly difcerns 
the Figure; and yet in the Prefence of God it ftands in its own proper Figure thus : 
The Spirit fays, Dan will be a Judge among his People, as one of the Generations or 
Tribes in rael i 


In 
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-. In the Figure it ftands thus : 


14: Dan ftands in the Figure of all outward Offcers, from thofe of bight Authority 
and Power, even to the Government of the buman Life itfelf, therefore the Spirit fays , Ordering 
of him, he fhall be in his own Might and Power as one Man is to another: In the Prefence of a Man’s 
of God he is not efteemed greater in his own Nature than a Servant or Minifter, for he Private Af- 
ferves God in his Office, as another Servant does his Lord and Maller; the Office is deact 
God’s, wherein he fits as a Judge. The Office is the dushority and Power, and he him- Ea ` 
felf is before God as another Man. 
15. But the Spirit fays, Den will be a Serpent on the Way, and an Adder on the Path, 
that is, this Judge in God’s Office would draw Poifon out of the Power and Authority, 
viz. Self-Will, and fay of himfelf, the Authority is mine, the Office is mine; that is, 
called on the Way, for the Vay which they fhould go is God’s, viz. true Righteoufarfs ; 
then fays Dan, That Land and Country, this City, that Village, thofe Goods, that 
Money, is mine, itis my own, I will ufe it to my own Profit, Advantage, and Honour, 
and live in this Office as J will. 
16. And this very Selfhood is the Serpent and venomous Adder on the Way; for it 
walks very dangerous Steps upon the Paths of Righteoufnels ; it turns Righteoulnefs 
into Selfhood, to do what it will; it fays, Lam a Lord, the City, Land and Country, 
the Village, or Authority and Power, is mine; I may do with the People what I will, 
they are mine; and fo fucks Poifon out of God’s Office of a Judge, and thereby afflicts 
the Miferable, and ftings with this Poifon round about in the Way of the Office, as an 
Adder and Serpent. 
17. For the Spirit fays, He will bite the Horfe in the Heels, fo that bis Rider will fall 
backward, that is, he will bite the Horfe, that is, the Office whereon he rides, in the 
Heels, viz. in the juf Right, that the Righteoujne/s, viz. God's Rider, which he fhall 
bring, may fall backward, and that he may govern as God’s Rider, in fead of the 
Righteoufnefs ; whereupon the Rider, God’s Righteoutnefs, in his Office fays, O Lord, 
I wait for thy Salvation, thavis, till thou fendeft the right Rider Chrif, who fhall ride 
over this Adder and Serpent again. 
18. When Rachel could bear no Children to Jacob, foe was troubled at Jacob, and faid bo Gen xxx. 
him, Procure me Children, if not, 1 die, Lut Jacob was wrath with Rachel, and faid, I am '*~ 6. 
not Ged, that I foould give thee Fruit of thy Body: But fhe faid, Bebold, there is my Maid- 
Servant Bilba: Lie thou with her, that foe may bring forth on ny Lap, and I feall be built 
up by ber , and thus foe gave him Bilba ber Maid-Servent to Wife, and Jacob laid with 
ber, fo Bilba conceived, and bore Jacob a Son: Then faid Rachel, God hath judged my Caufe, 
and beard my Voice, and hath given me a Son ; therefore he called him Dan. 
19. This now is the powertul Figure of Jacob's Teitament, wherein he prophefies fo 
terribly concerning Dan, that he would be a Serpent; and in the right Figure it fignifies 
Man’s own Will, which will not fuffer God to judge and lead it, but always murmurs 
againft God, as Rackel murmured againft Faced, becaufe it went not with her as fhe 
would, and{was implacable with prefing Jacob, that he would give her Children, or 
elfe fhe would die, at which Jacob was wroth. 
20. So now the Spirit reprefents the Figure by Bilka, Rachel's Maid-Servant, whom 
fhe gave to Jacob for a Wife, who bore this Dan, who fhould be a Judge and Determiner 
of the Anger and Strife between Jacob and Rachel, when the Se/f-/#1ll of Rachel would 


have Children by Force, ; 
21. And it prefigures this to us, that the worldly Office of a Judge has its Original 


from God’s Maid-Servant; that is, from the Kingdom and Dominion of Nature, and 
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that God created Man under no Office of a Judge; but the Self-murmuring, fubborn, 
and oppofite Will of Man, which will of be obedient to God, nor endure to be judged 
and lead by his Spirit, that has caufed that Dan, viz. the Power and Authority, to judge, 
is borne in the Lap of Rachel, viz. in the Liberty of Nature. 

22. Therefore the Spirit in the Covenant by Jacob pronounces fo harp and fevere a 
Sentence upon it, and fays, This Dan, that is, this Office of a Judge, would be a Ser- 
pent and Adder in the Way of Righteoufnefs, and would bite the juf Right, viz. the 
Heels of his Horfe, that his Rider, viz. Juftice and Righteoufnefs, might fall to the 
Ground; and then Nature fhail wait for the Salvation of God, viz. for the Juitice and 
Right of Chrift by and through Leve; and then Dan’s Office fhall ceafe. 

23. Which ought well to be confidered by thee, Babel, teeing thou boafteft of Chrift, 
whether thy Salvation be in thee, or not, that thou mightelt judge thyfelt, and not need 
to have Judges, who muft judge thy Unrighteoufne/s, wherein thou art no Chriftian, fee- 
ing thou continually murmureit with Rachel, and feekelt thy Will, therefore allo the 
Adder and Serpent of Dan may well fting thee; for thy Evil, Malice, and Wickednefs 
caufes that, viz. thy own Wilfulne/s ; therefore alfo has God given thee up uncer Dan’s 
fallen Rider, fo that thou muft go along as a Slave and ridden Horie, whom the 
alae {tings with his venomous Sting, viz. with the Power and Authority of u/urp- 
ing Self. 

eve But that Dan's Rider muft fall backward fignifies, that this Dan with his Office 
fhall fall backward in the Cen/cieace of a Chriftian, when he turns to Chrift, and works 
Repentance ; for in Repentance Dan’s Government ceales, the Rider, God’s Anger, fails 
backward. Therefore alfo every Chriftian is bound Zo forgive every one from bis Heart, 
when Repentance, and Confeffion, and Acknowledgement of Sins comes, and fo calt 
the Office of a Judge behind his Back; for the Office of a Judge is the Office concerning 
Sin, that fevers Right from Wrong, and always talls heavy upon that which is falie and 
wicked ; but the Serpent often bites the Horfe in the Heels, viz. Favour, Greatnels, 
Reward, Gifts and Bribes: Thefe make Dan an Adder and Serpent. 

25. And we fee clearly that Dan, viz. the Office of a Judge in J/rael, has its Origi- 
nal from the murmuring, ftubborn, and oppofite Will, and that Dan is only a Deter- 
miner of Strife, and not, as he fuppofes, to be his own Lord in his Office, but a Divi- 
der, as Rachel fays, God has judged my Caufe, viz. by this Dan, her Maid-Servant’s 
Son, and not her own Son ; to fignify that a Child of God necds no Judge, be judges 
bimfelf, and fuffers with Patience. 


VIII. 
The Teftament of Gad. 


26. Gad flands prepared, be will lead an Hof and retreat back again: This Figure does 
not prefigure that the Children of Gad fhall be Captains of Troops, as alfo Dan's 
Children fhall not be mere Judges, but it reprefents the fpiritual Figure, which is to be 
feen by Leah, who gave ber Maid-Servant alfo to Facch, when fhe ceajed to bear, and would 
make Hafe to prevent Rachel, fer Gad was bern of Zilpa, and fhould prevent Dan, for 
fhe faid readily, Turn thee before him, and turn about to me again; and it denotes 
human Forecafting and Carefulnefs, Subuety, Policy, and wicked Craft and Cun- 
ningnefs, that with all Subtlety prevent the Right and Juttice, and would elevate them- 
felves above all Right and Truth. 

27. For Gad and Dan are both from the Maid-Servants, and are in the Figure as a 
Strife, for Rachel and Leab would one prevent the other, and therefore their Ways were 
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merely oppofite ; fo this Figure ftands thus: When Dan will judge, then comes Gad 
with his fubtle Agility and * Readine/s, and works him out of his Office with flatterings Oficiout. 
Speeches, and {pecious Pretences, with Lying, and perverting Prevarication; for it nefs, toun- 
winds all Truth about, and fets his agile, nimble Subtlety in the Right of Truth, and ferina ang 
fo the Judge is blinded by his agile, nimble Officioufnefs. here 
et A t ` ~ Pat himfelf. _ 

28. This the Spirit intimates ftrongly concerning J/rael, fignifying how they would . 

live one among another, and how the Self-Power and Authority with Dan, and the Agi- 


lity with Gad, would govern the World; but thefe are both of them but Children of the 
PMaid-Bcrvalitsy anu nvr of che Dis vinvis wud livia Ogics mall have an £ud, 


IX. 
The Teftament of Afir. 


29. From Aker comes bisa fat Bread, and he will af to pleafe Kings, when Zilpa, Gen. xlix. no. 
Leab’s Maid-Servant, had borne Gad, viz. that which was prepared, fubtle, crafty," Or finet of 
always ready at every fubtle Affault, againft the right Juftice and Judgment of Dan; "lover 
then fays Mofes, fhe bere Jacob the fecond Son, and then faid Leah, It is well with me, for Gin. xxx. 
the Daughters will praije me, and call me blejed, and fle called kim Afber 5 and Faced laid ta, 13., 
in the Teftament, From Afer comes his tat Bread, and he will live to pleafe Kings. 

Here Jacob, viz. the Spirit in the Covenant, comprifes thefe two Brethren together in a 
Figure ; for Gad has the Agility, and der takes his fat Bread from the King; and 
Leah fays at his Birth, The Daughters will praife me, and call me bleffed. 

30. Here now flands the Figure: But what Explanation may this have? Gad orders 
his Ways with Subtlety, and Afber with Flattery and Hypocrify, among the Kings and 
Potentates in Authority and Power, whereby he attains pro/perous fat Days of Plenty, 
Pleafure, and Voluptuoufnefs: And fuch are all that fhall fic in Offices, and as Judges 
and Magiftrates, they do all to pleafe their Lord and King, that they may be reputed, 
honoured, applauded, and rewarded by him, and that they may have their fat Bread 
from him; and the Spirit, by thefe three Sons, fignifies powerfully what Kind of People 
would rude the World, vie. by Dan the Serpent, viz. Self-Will,; and by Gad Subtlety, 
Treachery, and undermining Deceit; and by fher falfe and wicked Flattery, and 
fychophantifing Hypocrily; who always fit in the Courts of Kings, and ferve them for 
their fat Bread, and only hunt after the 4pplaufe and Honour of Men. 

3t. Therefore fays the Spirit, From Aber comes his fat Bread: From whom comes 
the fat Bread? Anfwer, from the nimble fubtle Heads, who make the Caufe of Flatterers 
and Hypocrites /eem right: The Flatterers fit near Kings; and they applaud a King in 
his Selfhood, and fay, Do what thou wilt, it is a// good and right, and when the King 
would willingly have it in the Appearance of Right, that it alfo may be applauded, then 
comes Gad with his nimble, fubtle, perverted, far-fetched, argumentative, prerogative 
Right, and fets the King’s own Self-Will in the Right of Nature, fo that it feens to be 
right; to thefe Aer gives the King’s fat Bread; thus they all three live in the Serpent, 
and fo it bites the Eorfe in the Heels, and they are all three the Maid-Servant’s Children, 
viz. Minifters and Servants of Self-Will. 

Dan is the Manager of the ' fuperior Office; Gad is his Counfellor at Law in Matters:o,; fupremes 
of Right, Juftice, and Judgment, fuch as the Lawyers and Jurifis are; and Afer is 
the Nedility and Counfellors of State; thefe the Spirit has forefeen in their Teftament 
in thefe Things, which they would hereafter praétife; for the Teftator fays not, You 
feall be fuch, but you will be fuch, and fhews excellently what the Government on Earth, 
in the Self-Will of the human Nature, would be, i 
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bear tg -The Teftament of Naphtali. 
HRe 

Gen xtix.t, 33. Napbtali is a fwift Hind, and giveth fair Words. Napbtali is the fecend Son of 

Bilba, Rachel’s Maid-Servant, which fhe bore after Dan, and is a right Brother of 

_ Dan: Thefe Brethren of Naphtali are now among Kings and Judges, and denote the 

2 Ut Orne anethly Wifdom fram the * Conftellation, or Stars, which with eloquent fair Speeches 

guration, adorn the Office of Judicature; fo that Dan, Gad, and joer, are called able, wife, 


underftanding, and darned Lords and Matters. 
34- But he alfo proceeds only from the Strife between Rachel and Jacoh; for Rachel 
Gen, xxx, 8. faid, when Bilba her Maid-Servant bore him, God bath decided between me and my Sifter, 
and I feall prevail over ber : This fignifies in the Figure, that thefe wife and learned 
i,t. + Speeches of Napthali, in this Office of Judicature, would be able to bow, bend, and 
turn about all Caufes, fo that Se/f-¥ill would remain ftill a Judge in all Caufes ; fo that 
pone would be able to object any Thing in the leaft againft thete four Rulers, the Sons 
of the Maid-Servants, but they would have the Government in J/rae/, -and rule the 
_. | World, and prevail over al! Men, l 

35. But they are all four the Sons of the Maid-Servants: And Sarah faid to Abrabam, 
Throft out the Son bf the Maid-Servant, for he thall nes inherit with my Son Jac; 
and God was pleafed with it, and commanded Abrabam to do it, to fignify, that thefe 
Offices fhall not inherit nor poffcfs the Kingdom of Heaven, but fhall have an End when 
Chrift, the Son of the free Woman, fhall receive the Kingdom ; all thefe States and 
Governments fhall be thru out, and be alone in bis Children and Members fhall govern. 
_ 36. Behold yourfelves in this Looking-glafs, you politic, cunning, very wife and 
underflanding World, in your fubde. Policy, Eloquence of Speech, Favour, Might, 
Potency, and Honour, and fee where it is you fit, and whom you ferve; behold your 
fat Bread, alfo the Applavufe from the King whom you ferve, and what you purpo/, 
defign, and do, and how you ftand in your Figure before God and the Kingdom of 
Chrift; your Eloquence avails nothing in the Prefence of God; your Prudence, Policy, 
Subtlety, and Cenning, avails nothing, if you will not give right Counfel, and fay and 
do according to Trutb, and perfuade and inform your fuperior Lord and Matter rightly, 
then you kelp to generate this Adder and Serpent in the Teftament of Dan for your 
Superior; and yourfelves are that Adder and Serpent, who biteth Judgement, Jultice, 
and Right in the Heel; and therefore you alfo fhall attain the End, Wages, and Re- 

compence of the Serpent, in Hell-Fire for it. 


a XI. 
The Teftament of Fofeps. 


Gen. xliz.223 37. Jofeph will fpring forth: He will [pring as by a Fountain, the Sprouts er Daughters 
-26 pafs on to the Government, and theugh the Archers be angry, and fight againft bim and per- 
ficute bim, yet bis Bow boldeth firong, and bis Aim and Hand in Strength through the Haid 
of the Mighty in Facebh, from whom kave preceeded the Skepherds and Stone in Ifrael; thet 
art belped by thy Fathers Ged, and from the Almighty tbou art bleffed with Bleffings from 
Heaven above, and with Blejfings from the Deep that lieth beneath, with Blefings of We 
Breafts and IVomb, the Blefjings of thy Father bave prevailed more than the Blefings of uy 
_ Anceftors, according to the Defire of the Lofty in the Werld, and fhall come upon the Head of 
Fofeps, and upon the Crown of bis Head that was feparate from bis Brethren, 
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38. In this Teftamentiof Yo/epb, the Spirit in the Covenant reprefents the Figure of 
a right divine Governor, in whom the Spirit of God rules, who is not the Son of the 
Maid-Servant, but of the Free-iVoman, who ferves God and his Brethren in his Office ; 
who governs in Truth and Ri-btecujne/s, who fuffers not Tale-bearers, Sycophants, 
and Flatterers about him; who feeks nef his own Profit, Credit, and Honour, but 
God’s Honour, and his Brethren’s Profit; this the Spirit has powerfully prefigured by 

cfepb. £ i ; 

ihe For %elepb was not an insruding Governor, but one rightly called, not out of 
Policy, Sub:lety, and plaufible Speeches and Pretences, fo that he can draw and turn 
the Horfe about by the Tail, and yet perfuade the fimple People, that he turns him 
about by the Head; and the flattering Hypocrite alfo fays of fuch Governors and Ru- 
lers, they are the Head; and they do this, only that they may eat their fat Bread from 
the Court; he fat not with adorned, eloquent, acute Speeches in the Office of Judicature, 
but by divine Underfanding , if he would have flattered, and have been a Jafcivious 
Adulterer, he ccuid well have been a Governor with Potipbar : But that ought not ta 
be; for in him ftood the Figure of a true Chrijtian Man, fhewing how fuch a one would 
regulate his Life, and alfo his Office; and how the good Well-Spring, Chrift, would 
flow forth through him, and judge and rule through him. 

40. For Jace began that Feltament, and faid, Jofeph will fpring, he will {pring as 
by a Fountain; that is, his /¥idom will {pring in God’s Power, and flow forth trom 
him ; fo that he will find wife Counfel; alio the Sprouts or Daughters pafs on to the 
Government ; that is, his wife Words, Counfels, and Determinations, go forth, as a fair 
Daughter in her Virgin Chajlity and Virtue. 

41. Alo, Though the Archers be enraged, and fight azainft him and perfecute bim, yet bis 
Bow remaineth fironz, and bis drms and Hands in Strength, by the Hands of the mighty One 
in Jacob; that is, though the Devil with his Crew fet upon him and deipife him, fo thar 
he feeks not his own Honour and Profit, and through wicked People fhoot his Arrows 
upon him, who bring forth Lies under the fpecious Pretence of Truth againft him, yet 
his Wifdom remains under the divine drm, and his Will to Righteoutnefs ftands as a 
ftrong Bow, through the Co-habitation of the mighty God. 

42. Alfo, From bim are proceeded Shepherds, and the Stone in Ifrael; that is, from him, 
from his Wildom, are proceeded otber wile, righteous, underftanding Rulers, viz, 
faithful Counfellors, who are near him, Shepherds and Pillars in the Government: For 
fuch as the Prince is, fuch are his Counicllors, as the Proverb is; when the Counfel 
fees that the Prince Joves Righteoufncfs, and that he will not be ferved with Hypocrity 
and Flattery; and that only honeft, trufly, and underflanding, wife People bear Sway 
with him, then ¢bey diligently labour for Wifdom and KRighteoufnels, that they may 
pleafe him therein; and then that Land and Country hath good Shepherds. 

43. Alo, Theu art helped from thy Fathers God, and thou art bleffed from the Almighty, 
that is, from the ' God of Abrabam, which helped Abrabam; thou haft gor Wifdom and 
Underftanding, and that helps thee againft thy Enemies, and againit their Arrows, and 
thou art blefied from the Almighty, with Bleflings from Heaven above, and with Blef- 
fings from the Deep beneath, with Bicfiings of the Breaits and Womb, that is, from 
waiting on the Lord thou fhalt receive good Things, Honour, and Sufenance; he will 
blefs thee in Body and Soul, in Goods and Eftate, and in all thy Ways, and give thee 
fufficient, fo that thou wilt not szed, nor dare to ule fubtle Cunning, or Deceit, to pervert 


that which is right; thou wilt not dare to fay of any thing, it is thy own, to ufe as thou. 


wilt; and yet thou wilt have Sufficient and Plenty, 
44. For one that fears God, and leaves Self-hood, or appropriating any thing for his 
own, he gets inflead thereof a// in the Kingdom of Chrif; the Heaven and the Word 


sor 


* Or Faith. 
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are his; whereas, on the Contrary, the Wicked muft fupply -himfelf with a Piece of 
that which he hath fole in Subtlety, and acquired to himfelf with Deceit, and take no- 
thing of it away with him, but the Hell only, and his wicked Unrighteoufnefs, and the 
Curfe of miferable People whom he has tormented upon Earth ; they have kindled Hell- 
Fire with their Curfe in bim, and that he takes along with him. 

45. Allo, The Blefing of thy Father bath prevailed more than the Blefing of my Ancefters 
according to the Defire of the Lofty in the World , and it fhall come upon the Head of Fofeph, 
and upon the Crown of bis Head that was fepurused frum his Brethren: that ic, Facade 
Bleffing has therefore prevailed more than his Anceitors, becaufe in him the Ers of Faith 
was /prouted forth, and come into many Boughs and Branches ; for the Fruit did thew 
forth itfelf more than by .4brabam, and Ifaac: For Abrabam generated but one Twig our 
of the Line of the Covenant, viz. J/aac; fo ao Ifaac generated bus one Twig out of 
the Line of the Covenant, viz. Jacob, on whom the Spirit. looked: But Jacob gene- 
rated twelve Sons, which all flood in the Root of the Line of the Covenant, and grew 
out of it as Twigs ; but in Judab ftood the Stock, and therefore he faid, bis Biefing pre- 
vailed more, as a Tree which is grown into Branches from the Stock. 

46. But that he fays, according to the Defire of the Lofty in the World; he fignifies 
under it the Pro/perity of the Bleifing to thofe that are blefied ; for as the Rich of the 
World defire only Highnefs and good Things, fo thefe in the Blefling of God receive 
temporal and eternal good Things ; thefe Mall trom the Bleffing of Jacob come upon the 
Head of Jofeph; that is, upon his Children, fo that they fhall in this Sprouting bear 
good Fruit; for the Head fignifies the Bloffoms and Fruit of this Tree. 

47. Alo, Upon the Crown of his Head that was feparated from bis Brethren; that is, 
the Bleffing hall not prefs forth alone out of the Line of the Covenant, fo that it alone, 
among Jaccb’s Children, ftood in the Bleffing, viz. the Stock of Judab; but upon the 
Crown of his Head that was feparated, viz. upon the Ground of the natural Root of 
the Adamical Tree in them all, that they all of them together fhould be as a fruitful 
Tree; but concerning their States, and worldly Offices, wherein they would live wick- 
edly in future Time, he reprefents the Figure in Dan, and the four Brethren from Ja- 
cob’s Wives Maid-Servants, fignifying, how in the End the Serpent would manage the 
Government in the Adamical Nature, and how their Succeffors would live in their Ofä- 
ces, and what Kind of World would rife up therein, as it has come to pafs among the 
Jews and Chriftians. a E 


XII. | 
The Teftament of Benjamin. 


48. Benjamin is a ravening Wolf, in the Morning be will devour the Prey, but in the 
Evening be will divide the Spoil: Benjamin was Fcfepb’s neareft own dear Brother; and 
yet the Spirit fays of him, he is a ravening Weif, who in the Morning would devour 
the Prey. In this Teftament of Benjamin is couched the moft hidden fecret Figure of 
the whole Scripture, and yet in its Type, in the unfolding in the Effect and Work, it is 
the moft manifeft and open Figure, which is clear in the Fulfilling, fo that Men may 
fee it with bodily Eyes; and yet in their Reafoa they are quite blind concerning it. 

49. This Figure is fulfilled, and yet is in den, and thall be yet alfo further ful- 
filled; it is very fecret, and yet as manifeft as a Sun-fhiny Day, and yet is not under- 
” ftood: But it is known to the Magi and Wife Men, who indeed have wrote much con- 
cerning it, but it has not been yet tightly expicated, while the ‘Time of the Evening 
(when Benjamin's Spoil fhall be divided) was tar off, but now it is near; therefore we 
shall offer fomething concerning it, and hint the Senfe and Meaning for thofe of cur 
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Society to confider of, and yet remain, as it were, dumb to the Unwife, feeing they fit 
ia the Dark, and open their Jaws only after the Spoil. 

50. The two Brethren, Jofeph and Benjamin, are the Image or Type of Chrifendem, 
and of a Cbriflian Man, which in their Figure are two-fold, viz. the Adamical Man in 
his Nature is fignified by Benjamin, and the new Man out of the Covenant in the Spirit 
of Chrift, is fignified by Jofeph; and the Figure reprefents how Chrift has affumed the 
Adamical Man, and that this Man is half Adamical, and half heavenly, and that entirely 
in one Perfon, which cannot be divided. 

51. So allo in this Image or Type he prefigures Chriftendom, and how they would 
receive Chrift, and become Chriftians, viz. that in them Chrif, and alfo the evil Wolf 
Adam, would govern; that is, when they would receive the Faith, they would be fo 
ravenous, raving, and zealous as a Wolf, and would draw the Heathen to them with 
Power and Compulfion, and yet would devour them; that is, whofoever will not above 
all bold the fame Opinion with them, they would prefently fall on to condemn that other 
Opinion, and perfecute it with Wars and the Sword, as a raging Lion or Wolf bites and 
devours; thus in Zeal they would devour round about them with Excommunication and 
the Sword; and that not becaufe they are zealous in the Spirit of Chrift, but from the 
Wolf of the evil Adam, which would always fet itfelf in f{piritual, and worldly States, 
and Polities, above the Spirit of Chrift. 

52. Thus their Zeal would be only from the devouring Wolf, Men being more zea- 
lous under the Name of Chrift for temporal Goods, fat Livings, good Days, and 
worldly Honour, than for Love, Truth, and Salvation; they will not be zealous in the 
Power of Chrifl’s Love, but in the Power of the devouring Welf : Allo in the Zeal of 
their accuftomed Exerciies and Worfhip, wherein yet they would but play the Hypo- 
crites before God, they themfelves would devour one another, as covetous greedy 
Wolves; and fo outwardly the Wolf would govern. But yet inwardly, in the true 
Children, Chrift would govern: Ou:wardly, Benjamin, viz. the natural Adam, which 
indeed i» alfo a Chriftian, but it comes to be fo frit efter his Refurrection, when he is 
quit of the Wolf; and inward’y, Jofeph, who is hidden under the Wolf. 

53. And now the Spirit of Faced, in the Covenant of God, points at the Time, fhew- 
ing how it would be, viz. in the frf Time of Chriftianity they would be zealous, and 
hunger after God, in the Spirit of Chrift, and yet mutt Lide themfelves from their Ene- 
mies, as a Wolf that Men hunt as an Enemy. 

54. But when they fhall be great, and pollefs Kingdoms, that is, when Chrift’s Name 
fhall come under the Power and Authority of Dan, fo that Laws and Ordinances fhall 
be made out of Pretence of Chriftiaa Liberty, and its Orders and Exercifes fhall come 
under werldly Authority and Dominion, then will this Chriftendom be a Wolf, which 
will no more judge and proceed in the: Love of Chrift; but whoever will not call all 
their Belly-Orders pood and right, thofe they would devour with the Sword of Excom- 
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munication, with Fire and * Vengeance, and would raife Wars for Chrift’s Name, and + Racha. 


for their Superititions, and cempel the People with Power to the Acknowledgement of 
Chrift, and devour round about them as a Wolf, and always hunt after the Spoil, and 
for the moft Pare iatend to get the Goods and Authority of ftrange and foreign People 
to themfelves. . 
55. Thus would Benjamin in the Morning, viz. in his rifng up, devour the Prey, 
and towards the Evening he would again divide this devoured Spoil; that is, towards 
tbe End of the Vorld, when Jofpk’s Government will get above again, fo that Chrift 
fhall be wholly manifeft, and that this Wolf fhall ceafe, then will Benjamin, viz. the 
holy true Chriftendom, divide the Spoil of Chrif, wherewith Chrift has fupprefled Death 
and Hell. ete tg = 
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56. This Dividing or Diftribution of the Spoil fhall come, and is already come, and 
yet is not, though it is really in Truth, and the whole World is blind concerning it, ex- 
cept the Children of the Myftery : The Time is, and is not, and yet truly is, when this 
Prey and Spoil of Chrift, and alfo the Wolf’s Prey, fhall through Jofepb’s Hand be 
given into Benjamin's Hand, and be divided and diftributed. 

57. O Babel! jet this be a Wonder to thee, and yet no Wonder neither; for thou 
halt nothing, and feet nothing at which thou canft wonder, as a young Plant grows 
from a Seed, and becomes a great Tree, which brings forth much fair Fruit, fo that a 
Man would wonder at the Grain or Seed, how fo excellent a Tree, and fo much good 
Fruit, has lain hid in oxe only Grain or Seed, which Men neither knew of, nor faw be- 
fore. But becaufe Men have Knowledge and Experience thereof, that it is poffible, that 
a Tree fhould come out of one Grain or Seed, Men wonder sst at it; yet Men fee not 
bow it comes to pafs, or where that great Power and Virtue was; fo allo at prefent, 
Men fee the Grain or Seed of the Tree well enough, but Reafon contemns that, and be- 
lieves not that fuch a-Tree lies therein, whence fuch good Fruit fhould come, thar 
thereby the Kingdom of Benjamin, at the End of Time, thall be called a Dividing or 
Diftribution of the Prey and Spoil. 

58. But Fofeph mutt firtt be a Governor in Ezypt, and then Benjamin comes to him; 
and then Jofeph gives him five Garments of fumptuous Apparel, and five Times more 
Food from his Table than the other: When the Famine famijbes the Land, and the Soul 
of Jacob hungers, then know, that God will thereby draw J/rae/ into Egypt, viz. into 
Repentance, and then is the Time of Vifitation, and Benjamin carries his fpoiling Sword 
in his Mouth: But 7o/eph’s Countenance fmites him, fo that he comes into great Ter- 
ror and Fear of Death, becaufe the Silver Cup of fo/eph was found in his Sack, at which 
he is afhamed, and lets his fpoiling Sword and Wolt’s Teeth fall from bim; and then 
Jofeph manifefts himfelf to him, together with all his Brethren; at which there will be 
fuch. Joy, that the Wolf Benjamin will become a Lamb, and yield his Wool patiently : 
This is the End of that Speech. . 

59. The Teftament of Jacob is a Figure of the whple Time of the World, from Adam to 
the End; of which we will fet down a fhort Figure for the Reader, that knows the Vifien or 
Hiflories, to confider of. 

60. 1. Reuben in this Place, being the firft Son, is fet in the Figure of the frf World, 
which lived in the Kight of Nature without Law, that has the Priefthood and the King- 
dom in the Right of Nature, and fhould be in the chiefeft Sacrifice, and in the greateit 
Dominion; but he was fickle therein as Water, and was thruft out. cael 

61. II. Simeon begins with Noab after the Flood, and keeps Levi with him, that was 
Sem: But the Sword of Ham and Japhet was Simeon; fo there went two in one Subftance, 
viz. the fpiritual Will, and the flefhly Will, ull Mo/s; and then the worldly and the 
fpiritual were divided into ¢wo feveral States. i 

62. HI. Levi begins under Mofes, who, with the Priethood, managed the Sword of 
Simeon and Levi in the Law, and cut very fharply therewith. 

63. IV. Judab begins under the Prophets, and manifelts himfelf with the Jacarnation 
of Chrift, at which Time this Scepter began. 

64. V. Zebulun, with his Co-habitation, fets himfelf in the Midft, viz. in the King- 
dom of Chrift, and that was the Beginning of Chriflendom, who dwells on the Coafts of 
the Sea, viz. among the Heathen, and fat pleafantly, for it was a new Love. 

65. VI. Ifachar is the Time when Chrifendom was fettled in Reft, viz. in Power, 
Might, and Dominions, which muft yet always bear the Burden of the Heathen, and 
be fervile, and be as a boned Afs for the Burden; for they itil bore the Gro/s of Chrift, 
and were ftill conformable to the Image of Chrift, about Three hundred Years after a 
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66. VII. With Das did the potent Kingdom and Government of Chriftendom . begin, 
when they fet up Kings, Popes, Archbifhops, and potent pompous Churches, Cha- 
pels, and other confecrated Places; and then was the Adder and Serpent, on the Way of 
Chrift in human Honour, generated in the Kingdom of Chrift, when Men began to 
difpute about the Pomp, Strate, and Glory of Churches; and to exalt Men into the 
Kingdom and Offices of Chrif, and fet them in the Place of Chrift, and to honour them 
in Chrift’s Stead; then was Chrift fuppreffed, and the Adder and Serpent fat in Chrift’s 
Office of Judicature; and then the Holy Gh: was rejected, and Councils were fet in the 
Place thereof, and then was Antichrif born; at that Time the Spirit of Chrift faid, 

Lord, I wait now for thy Salvation; for here now my Name muft be the Cloak of Anti- 
chrift, till chou fhalt deliver me in Yofeph’s Time. In this Time is Truth ftrongly bit- 
ten in the Heels, fo that the Rider, in she Spirit of Chrif, mutt fall backward. 

67. VIIL With Gad, who fhould be the Leader of an Hoft, begins the Time of the 
Univerfities and Schools among Chriftians, about Eight hundred Ycars ago, when Men 
readily fet Antichrift with Power and Afight of Armies in the Chair of Chrift, and with 
babling, difputing, and perverting Prevarication, maintained him againft all Oppofition ; ; 
when Men made the Tail to be the Head, and forced the Power of Chrift into buman 
Traditions and Canens, and made a worldly Kingdom of Chrift’s Kingdom. 

68. IX. With Aper began the Time when Men lived to pleafe King Antichrift, 
when he was God on Earth; then came the flattering Hypocrites from the Univerfities 
and Schools, who flattered this King for fat Bread, viz. for good Offices, Benefices, 
Prebendaries, and Bifhopricks, and applauded his Doings and Caufe, and did all to 
pleafe him, and fet Chrift with Antichrift upon a foft Cufhion, and fo worfbipped tke 
Image in the Apo ape °, about Six bundred Years ago, and nearer. 

69. X. With Napthali begins the Time of the great Wonder, when Men went on 
with bigh Sermons, and deep-jearching Difputes about the ~ Counfel of God, fo that Men © Predeftina- 
have feen that thefe in Chriit’s Chair were vot Chrift in Power, yet Men fought deep, tion. 
that they might cover themfelves with a Mantle, with fair and plaufible Maxims, Con- 
clufions, and Determinations ; then came the knotty, acute Logick, whereby Men difpute: 

One Part of them fays, he is Chrift in Power and Authority; the other Part contradiéts 
and oppofes it; that Part fetting his Followers and Dependents with high Pretences into 
the Blood of Chrift, and builds all Authority and holy Sermons upon it; and fo the Spirit 
of Chrift in the inward Ground fets itfelf againft it, and fays, Ze is the Antichri?t: This 
Time has continued to cur Time * wherein we live. * Ann. 1623. 

70. XI. With Jofeph begins the Time when Chrift will be manifefted again, when he 
fhall caft the Adder and Serpent Dan, with the Chair of Antichrift, with all Might and 
Power of Selfhood in the Kingdom of Chrift upon Earth to the Ground, and terrify 
it with bis Countenance, when Jofcpb’s Brethren muft be ahamed of their great Unfaith- 
fulnefs, which they have committed againft Jofeph, in that they caft him into the Pit, 
and moreover fold him for Money: And then will all Subtlety, Craft, Flattery, Hypo- 
crify, and Deceit, be made maniteft, and will by the Afpedct of o/epb’s Countenance be 
cafi to the Ground, and it is that Time wherein it will be faid, Babylon, fbe is fallen, foe Rev. xviii. 2. 
is fallen, and is become an Habitation of all Devils, and abominable Beafts and Fowls; and 
then Jofeph fprings up in his own Power and Virtue, and his Daughters or Boughs pafs 
on in their Ornament, and dis Blefing begins. 

71. XII. With Benjamin begins the Time of the Evening under Zofeph’s Time, for 
then he fhall again divide and diftribute the Spoil of the firftChriftendom : He belongs to 
the frf and /aft Time, efpecially to the firt Time of Jofeph, when Chrift begins to be 
manifefted ; and then he is firft eazger as a Wolf, and devours far and wide, when he 
begins to bite and devour Antichrift, yet all that while he is but a Wolf. But when 
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Jofepb’s Countenance fhall be unvailed, then he is ahamed, as a Wolf that is taken in 
a Gin, and begins to be a Lamb, and to yield his Fat and Plenty of Wool. 

72. This is the Tefament of Jacob, in its true Figure, wherein the Spirit bas pointed at the 
Times; and the Spirit of Mofes Jays, When Jacob had finithed all thefe Sayings, he drew 
his Feet up together upon the Bed, and departed; to fignify, tbat when thefe bis Pro. 
phefies would be all fulfilled, then God would call again the unfolded Nature in the Strife of 
Time into bhimfelf, and draw it together into the Temperature ; and then would this Time bave 
an End, and Strife ceafe. This we defired a little to delineate for the Lover of Truth, let 
bim fearch further in the Spirit of God, which fearches all Things, even the deep Things of 
the Deity, and then he will fee our Ground in the Truth. 
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The Seventy-eighth Chapter. | 


Of the holy Patriarch Jacob's Burial in the Land of Canaan: 
What is thereby to be underftocd. 


1. Exo) KASH E Burial of Jacob, that Fofeph fhould carry him again into the 
x XA Land of Canaan after his Death, and bury him with his Fathers, and 
sa T ye that Jofeph went thither with a great Company, with all the Children 
LE. a of Ifrael, and many Egyptians, prefigures to us Chrift’s powerful Exit 
x3 K out of this World, when the Adamical Man after its Death fhould 
DAA again be carried from this Egypt, and Houfe of Torment, into its 
Father’s firft Country, into Paradife, into whi.h Chrift will bring it. 

2. But that alfo many Egyptians went along with Jofeph thither, and accompanied 
him, fignifies that Chrift, when he thall bring Home his Bride into Paradife, will have 
many Strangers with him, who in the Time of this Life Anew bim not as to his Perfon or 
Office, and yet are fprung up in him, in bis Love, which will all go with Chrift into 
Paradife, and dwell and cohabit with him. 

3. Their Weeping and Mourning fignifies the eternal Fey which they fhould receive in 
Paradife, as the Magi always by weeping and mourning prefigure Joy. This Funeral 
Solemnity, and what is to be underftood thereby, is declared ” defere concerning 
Abrabam. 

4. Mofes fays further in this Chapter, * Zofepb’s Brethren feared, after their Father was 
dead, and faid, Jofeph furely is wrath with us, and will requite all the Evil whxb we barve 
done unto bim: Therefore they caufed it to be told him, Thy Father commanded befere bis 
Death, and faid, Thus fhai you fay to Jofeph, Forgive, I pray thee now, the Mifdeeds of thy 
Brethren, and their Sin, that they have done fo evil to thee, therefore forzize the \ifdeeds of 
us the Servants of the God of thy Father. But Jofeph wept when it was told kim, and kis 
Brethren went in, and fell down before bim, and faid, Bebold, we are thy Servants. But 
-Jofeph faid to them, Fear not, for I am under the Prefence of God, you thought to do Evil by 
me, but God turned it unto Good, fo that be bath doue as it is at this Day, to prefirve much 
pais: therefore be net afraid, Iwillprovide for you and your Children , fo be comforted ikem, 
and {pose friendly to them, 

5. This Figure is a mighty Comfort to the Brethren of Jofeph; but feeing 7zipb 
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Chap. 78. Jacob's Burial in Canaan. 


ftands in the Image and Type of Chrift, and his Brethren in the Figure of a poor con- 
verted Sinner; therefore we muft explain this Figure thus; that is, when poor finful 
Man, who has committed great Sins, and has turned to Repentance, and attained Grace, 
and committed fome Feult again, then he is always in Fear and Trembling before the 
Grace of God, and thinks God will impute his frf committed Sinsto him again, and take 
an Occafion againft him by this Fault, and in that Regard ftands in great sdnguifd, and be- 
gins to confeis his firt committed Sins again, and falls a-new at the Lord’s Feet, and 
enters again into earncit, fincere Repentance, and bewails his firt Mifdeeds, as David 
did when he faid, Lord, impute not to me the Sins of my Youth. 

6. But by this new Repentance, and earneft Lamentation, when the poor Man appears 
fo very earneftly and bumbly before God again, the heavenly Jofeph is brought into fuch 
great Pity and Compaffion, as here Jofeph was, that he comforts the poor Soul in its 
Confcience, faying, It fhould not be afraid, all its committed Sins fhould not only zot 
be imputed, but they fhall alio turn to the def, as Jofeph faid, You thought to do me 
Evil, but God intended Gocd thereby. Thus God in Chrift not only forgives the paft 
Sins to the humble converted Man, but he alfo adds to him Provifien for him and his 
Children, with temporal Blejing and Maintenance, and turns all to the beft, as Yo/eph did 
to his Brethren. 

7. Inthe End, Jofcph defires an Oath, that when be fall die, they will carry bis Bones 
along wih them cut of Egypt to bis Fathers, which fignifies to us the Oath of God in Para- 
dife, that Chrift, God and Man, would come again to his Brethren, and ftay for ever with 
them, and be their High-Prieft and King, and nourifh them with his Power of Love, 
and dwell by and in them, as Jofeph by his Brethren, and provide for them as his Branches 
and Members eternally with his Power and Sap. Amen. 

8. This is a brief fummary Explanation of the = firft Book of Mofes, from a right true 
Ground, and divine Gift, which we have very faithfully inparted, in a co-operating 
ores Love and Care, to our dear Fellow Brethren, that fhall read and uxderfland 
this. ; 

9. And we admonifh the Reader of this, that when he finds fomething in any Place of 
our deep Senfe to be obfcure, that he do not contemn it, according to the Manner of the 
evil World, but diligently read, and pray to God, who will furely open the Door of his 
Heart, fo that he will apprebend, and be able to make ufe of it to the Profit and Salvation 
of his Soul; which we wifh to the Reader and Hearer, in the Love of Chrift from the 
Gift of this Talent in the Ground of the Soul, and commit him into the working meek 


Love of JESUS CHRIST. 


Praife the LORD in Sion, and praife him all People, for bis Might and Power goes 
through, and is over, Heaven aad Earth. Hallelujah. l 
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Chap. Abel. Verfe. 
27. HY Abel offered Sacrifice 9 
29. What the Name Abel or Habel 
Signifies in the Language of Nature 20 
30. Why Abel muf be fiain 16 
Ability. 

61. How the Soul may, attain Ability to re- 
ceive Grace 39, 40 
69. How Mans Ability to receive Grace is 
ly 17, 18 
Abimelech. : 

46. What the. Names of Abimelech and 
Gerar fignify ` 2,3 
47: How Abimelech made a Covenant with 
Abrabam. 
Spiritual Figure, and what Mofes bere fig- 
unifies under the Vail thereof from, to27 
47. The boly Figure of Abimelech and Pi- 
chal 6, &c. 


_ Above. 
43. What is called Above and beneath in the 
Text Q11, 12 
43. Above and below, bow to be underftood 


: 7:8:9 
Abraham... 
37. Of Abraham and bis Seed, and of the 


What. that fignifies in the- 


Chap. Abraham. Verfe. 
Line of the Covenant in its Propagation 
from 1, to 61 
37. Why the Spirit called. Abraham out of 
bis Fatber’s Country 21, &c: 
37. How God. appeared to Abraham 
from 45, to 49 
See Chap. 39. Ver. 1°" 
38. How the Ens of the Serpent, as well as: 
the Line of Chrift, layin Abraham 13 
39. Of Abraham’s Sacrifice from 13, to 25 
39. How God eftablifoed the Covenant witb- 
Abraham, and bow the Faith of Abra- 
ham Zaid bold on the Covenant, which was 
accounted to bim for Rightecufnefs, and 
bow Ged called “Abraham to facrifice 
rom 1, to 32 
40. What is reprefented under the Hiftory of 
Abraham, J/aae and Jacob I 
40. How two Lines fprang out of Abraham 
from2, to 6 
40. From what Property of Abraham, Ifaac ° 
and Jacob were «43 
42. How the Trinity appeared to Abraham. 1+ 
42: What Abraham fignifies in the Lan- 
guage of Nature 3: 
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Chap. Abraham. Verfe. 
42. What Abraham's wa/ling of their ape 
* that came to Lim, fegnifes 


42. How Abraham in bis Seed tad the Lad 


for an eternal Poffeffisn, from 50, to the 5% 
43. What Abraham’s praying to the Men 
for Sodom and Gomorrba fiznifies 


from 16, to the zr: 


45. How Abraham's Pilgrimage was a Type 
of Chriftendom from 1, to 13 
45. How Abraham, Sarab, and Abimelech 
were a powerful, Figure of Chrijtendcm 
“BSS I 
45. How God led Abraham fo wonderfully, 
and how ke was always in Trial, and bow 
the Lord preferved bim from, to 20 
40. Of Abraham's Unwillingne/s to thraft 
out the Maid-Servant witb her Son 
from 24, to 28 
47. Of the Richnefs of the Figure of Abra- 
ham’s Aclions ] 
47 Of Abimelech's Covenant with Abraham 
from 1, to 27 
48. How God tried Abraham, and repre- 
Sented the Figure of Chrift’s Sacrifice in bis 
Sufferings and Death from 1,10 24 
48. How Abraham faw Cbrifi's Sacrifice 
. ae off, even 2000 Years before it was 


Pa How Abraham weat up witb Ifaac to 
Sacrifice from 8, to 13 
48. Of Iaac’s carrying the Wood, and Abra- 
ham’s carrying the Fire and the age 


48. Why God faid, Abraham, Abraham 


25 

48. How Men fhould look upon Abraham’s 
Figure from 37,1043 
49. How Abraham weuld not bave tke 
Field of the Children of Heth, for nothing 
iI 


50. How Abraham fent bis Servant to take 
a Wife for Ifaac from 31,1057 
51. How Abraham bad fix Sons by another 
Wife, to whem be gave Gifts, but all bis 
Goods be gave to Iaac ; and how be died 


Srom 1,40 55 
Adam. 


a7. How Adam did cat before the Fall 
13, 14 


Chap. Adam. Verfe, 
17. bence Adam’s Imagination and — 
~ ne proceeded ` 


38. Hsu Adam, was before the Fall, pal 
«chat made bim fall from 2, tog 
See Chap. 51, and 52, Ver. 5. 

1S. Of two fixed Subftances iu Adam 7, 8 

18. How the Propagation foould bave been if 
Adam bad flood from 9, to 14 

18. How long Adam floed in Paradife before 
Eve was made Tom 19, to 27 

18. Low Adam, before his Sleep bad eaten of 
the ferbidden Fruit, efe be could net bave 
Sfreped from 30, to 33 

19. Adam was not created in a beftiai Image 

from 20, to 25 

23. At what Adam was afraid 17, &c. 


© 26. How God drove Adam out of Paradife, 


and fet the Cherubim before the Garden 
from 1, to 48 
See Chap. 50, and 5t 
35. How Adam gets bis Bride again, that 
was taken from bim in bis Sleep 14,15 
25. Why Adam and Eve were brought p 
Paradife 
25. What provoked Adam, that be MY 
againft God's Command , 
25. Why God created Adam 
25. Why the Tree of Temptation was fet ke 


fore Adam 23 
25. Why Adam was tempted and driven out 
of Paradife 38 


37. Of Ged's Covenant with Adam 3 
54. Adam food innocent forty Days, faith the 
Author ` 19 
76. How Adam was, before his Eve was, 
and became monfirous from 11,4018 


. Hew a particnlar is tbe Sport of the ue 
verfal total AN 
20. That All are to be faved by the Death 


and Purchafe of Chrif 30 
ee 
27. Where the Altar of God is 48 


Angels, 
8. Of the Creation of Angels, and their 
Dominionin all their Worlds from 1, to 34 


8. Why we fee not the Angels 19 
8. Where the Angels dwell 16, &c. 
17. How the boy Angels dive 35 
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Chap. Angel. Verfe. 
25. What the Angel with the Swordis 2 
42. For what God created the Angels, and 
Man 24, 25 
43. O) Of the two Angels shat came into So- 
from 22, be 64 
43. g the Angels did eat with Lot 38 
59. How the Angel met Jacob, and what 
shat fignifies 24 
Antichrift. = Antichriftian. 
29. Of the wicked Antichriftian Church, alfo 
of the true Holy Church from 41, to 60 
28. Of Cain’s murdering of bis Brother, viz. 
of the proud Antichriftian feeming Church 
upon Earth, as alfo, of the true Chriftianity 
Srom 3, to 7% 
36. What the Antichrift is 17 
43. The Antichriftian Whore does as the 
Sodomites did from 47, to 52 
77. When Antichrift will fall 70 
53. What Antichrift is, both among are 
and Chriftians 


90. How <Antichrift bas deceived pone 


Ciendog 8, 
Apoftles. eat 
58. Apoftles, why twelve 38 
See Chap. 60. Ver. 15. and Chap.73, A 
Ararath. 


32. Ze the Name Ararath in the Language 
of Nature from 33, to 37 


r 

32. There is a very great Myftery in the Ark 

of Noab 10, &c. 
Ather. 


97. The Teftament of Afher, and the Figure 


thereof from 29, to 32 
As I live. 
4 a Explanation of thefe Words, As I 
27, &e. 
Author 


5. From what Sight aud Vifon the Author 
bas written 15 

12. The Author bad a Glafs to fee even 3 
yond Mofes 

18. From what Knowledge the Author ba 
written 


21. The Scope of the Authors Writing 1 x 
Babel, 
12, Out of what Babel is generated 54 
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Chap. Babel. Verfe. 
25. How Babel fbali end by the fiery Sword 
26 


27. How Babel enters into she Prefence of 


God from 52s to 60 
2% Łow Babel /peaks out of Zee 775 
&c. 

30. Of the Fall of the City Babel 43 


31. How God will at prefent drown Babel 
with the Fire of bis Anger 27 
36. How the City Babel and Chrif are one 
by the otber 60, 61 
36. Why fo much is written concerning the 
Beaft and Whore in Babel 7 
39. What the City Babel is 56 
43. The Time of the Judgment upon a 


44. How the Figure of the DefiruBion 5r 
Sodom is applied to Babel 5, &e. 
59g. How it is that Babel will kave the Chil- 
dren of Chrift go to God 19,20 
g. How it is that Babel cannot binder or 
burt the Children of Chrif 21,22 

69. Hi Babel is a Spy as to the Grace A 
Go 

70. The Time is born, that Babel ae be 
fpewed cut 

72. How Babel’s pean is fet in Fudge 
ment before the Mef High 

73. The Number of Babel and of the Beap 


93. How Babel at prefent fills its Sack with 
Provifion 17 
73. How the Deluge and the Fire P A 
falls upon Babel unawares 18 
Babylon. 
41. A Warning to Antichbriflian Babylon, 
from 66, to 71 
Baptifm. 
3h H the Delage fi Fenifies the Baptifm of 


38 

41. “oF the Seals of the Covenant, Circumc- 
Sion of the Forefkin and Baptifm 

from 1, to 4t 
41. Of Chriftiian Baptifm from 10, to 14 
41. How the Jews and the Chriftans kave but. 
one and the fame Baptifm from 15, 60 47 
Baftards. P 

40. Baftards, why not to enjoy the Inberitance: 

40,41 


ges he i of the 
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Verfe. Chap. Bondage. Verfe. 


Cha 
30. What the Buemi ‘tien Babylonifh Beat 
18, 19 

33- ” Beats, from whence their Original 7 

30. What the Beat and Whore is 64 

31. How Abomination may be imputed to a 
Beaft from 31, to 38 

36. Where the Beat, the Whore, and pee 

- dnus, is 

73. What the Number of Babel and 7 ibe 
Beat is 9; 

73. Wherefore the Time is at Hand that the 
Beaft and the Whore muf break in Pieces 

11, &c. 

976. How Simon and Levi prefigure the Beaft 

and the Whore 30 
Beftial Man. 

21. Of the Beftial Man’s Original, and of 
bis Sicknefs and Mortality from, to 17 

21. Of the Government of the Beftial Man 


11, 12 
Beerfheba. 
47. What the City Beerfheba, or okt 


Signifies 20, 
Benjamin. 


77. The Tefament of Benjamin, and the 


Signification thereof from 48, to 58 
Benoni. 

63. What the Name Benoni fgnifies 26,27 
Bethel. 

63. What Bethel A ae 19 


Bib 
74. How the Kingdom oF Chrift and the King- 
dom of Hell are portrayed by the Hifories 
in the Bible 50,51 
Bleffing. . 
41. What in Man pal polefs the ana 


Bleffing oe 
aftin 


g 
2. We come foort of that Boafting or oo 
that we ought to bave in God 


Bodies. Body. 
11, Of two outward Bodies 22 
11. How all Things of this World bave a 
twofold Body 19 


11. Man batb a threefold Body 
40. The heavenly Body of the Scul dieth hs 
44:45 


394. What the Figure is i oF the Bondage in 
Egypt 26, &c. 


Book. 
43. How a Man muft underfland the gid 
Book of Mofes 
52. How the frh Book of Mofes is a Fig 
of the Spirit of God 
76. How all flanderous Books and Lills 
are the murdering Swords of Simeon and 


Levi 29 

73. Book of Life, wbat 3 
Born 

52. Born again, what 9 


Breath. 
15. Of a threefold Breath in Man, which is 
a threefold Soul i4 15 


Cain. 

26. Of she Propagation of Man in this 
World, and of Cain the Firft-born, and 
Murderer from 1, t076 

17. What is to be underftood by Cain’s sat 


fice 
27. Why tbe Will of the Serpent and Devil 
in Cain would kill the Body of Abel 9,10 
28. What was the Caufe that Cain murdered 
Abel from 4, to 25 
29. What the Name Cain fignifies in the 
Dayton of Nature 18 
. How Cain and Abel were the two 


"S prauben and the Image of the whole Tree 
23 

29. What Mark God bad fet upon Cain 53 
29. Of Cain’s Fears 54 
29. Wherefore Grace came upon Cain 56 
29. Cain was not born to Perdition 57 
29. What foould be avenged in Cain feven- 
‘ald 58 
37. What in Cain is curfed 34 


40. Cain, Ham, Ijmael, and Efau, are an 
Image of the Turks and Heathens 71 
Calf. 


42. What Abrabam's fatted Calf fagnifies 
i 19, &e. 
meis. 


Cam 
50. What the ten Camels which Abrabam's 
Servant took with bin, fignify 14, 8c. 
Canaan. 
49. What Mofes underfiands by Canaan 12 
24. What 
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Chap. Care for the Belly. Verfe. 
24. What a Man doth effect by Pride and 
Care for the pe 21, &c. 


29. What the aa Cave Signifies 1 3» &c. 


Changed. 
11. How all Things may be changed ti 
Chaos. 
1. What the eternal Chaos is ewberein all 
Things lie bid 7,8 
: Chariots. 
72. Wkat the Chariots, Provificn, and 


fumptuous Apparel, fignify, that Jofeph 
gave to bis Brethren from 24, to 38 
Cherubin. 

25. Of the Cherubin that drave the evil 

Adam out of Paradife 38, &c. 
Child of Perdition. 

46. How the Child of Perdition pall be re- 
vealed, and the Beaft and Whore put to 
Shame 33> 34 

Children of God, or Chrift. 

31. How the Children "of God faw the 
Daughters of Men from 12, to 16 

37. How the Line of the Children of FAR 
is asa Tree 

38. Hew God delivers his Children righ 
the Might of bis Anger 

44. How the Children of God do often lis 
back great Plagues from God 

from 19, to 21 

46. How it is that Men fee no more in the 

Children of God than in ethers 
from 4,t06 


55. Of the Mifery and Ignorance of the 


Children of God 35, 36 
55. Why the true Children of Chriit are 
perfecuted by the Children in the Kingdom 
of Nature from 47, to 50 
56. How the Children of Chrift, infanti 
after the Bleffing, enter uponChri}’s rigs i- 


56. oe God fo wonderfully leads nd 
preferves his Children 

56. How the Lord ftands aloft on Jaris 
. Ladder, calling and comforting the Chil- 


dren of God _ TT, 12 
64. How the defpifing of the Children of 
Chrift is good for them 42 
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Chap. Children of God. Verfe. 

66. The Type and Image of the Children of 
God in chafie Fofeph from 32,10 40 

6. How the Children of God bave the 

greateft Danger in worldly Honour 3 

66. The final and laft Trial of the Children 

of God from 61, to 63, and 68 
Chrift. 

19. Wherefore Chritt became a Man on the 
Woman's Part 17 
Compare Chap. 58, from Ver. 43. 

23. Why Chritt fweat Drops of Blood in = 
Garden 

23. Why Chritt muft drink Gall and Vingar 


23. Why Chrift nuft be feorned, killed, &c. 45 
See Chap. 36, Ver. 40. 

23. How Chrift affumed a mafeuline Fire- 
Soul in the Woman's Property 43, &e. 

25. Why Chritt muf be tempted = 

29. What was Chrift’s Office 

34- Why Chrift would not be generated 7 
Man's, or the mafculine Seed 

37. How Chrift foould become a God-Mam, 
and Adam and Abrabam a Man-God 

from ee to 32 
37- Of Chrift’s Perfon 2, &c. 


39. Why and how the Type of Crips s aa 


fice is exhibited 12 

40. How Chrift and bis Subjects muft be two- 
fold Perfons 11,12 

40. How Chrift was generated out of the 
Covenant made with Abrabam 15 
See Chap 65, Ver. 63. 

40. How the Humanity of Chrift ancints bis 
Branches 14 

40. Wherefore Chrift came from 48, to 70 

41. What Chrift’s, as Gods Corporeity, is 

19, &c, 

Cempare Chap. 65, fromVer. 20. 

48. How Chrift will certainly come to us 
again 


13 

50. How Chrift is @ mafculine Virgin and 
God 26 
51. How Chrift was a Grape-gatherer that 


gleans 53 
56. A firm Ground and Affurance that Chrift 
affumed cur Adamical Soul and Humanity 
in the Bedy and Womb of Mary 
from 14, (6 20 
Uuu 


Chap. Verfe. 
56. From what ists Chrift became Man 


20 
56. Why Chrift took bis Soul from Woman 
and became a Man 21, 22 
See Chap. 58, Ver. 42. 
69. Where a Man muf feek Chrift 
See Chap. 61. Alfo Chap. 65. 
76. How the Time is near, that the Kingdom 
of Chrift will be manifefted to all People 


50, &c 
76. Why Chrift rid upon an Afs 


22 


50 

22. Chrift Flefb and Blood, what is meant 

by bis giving them to bis Servants in the 
Sacrament 51 

23. Why the Earth foook and trembled at the 
Death of Chritt 23 

Chriftendom. 

27. How verbal Chriftendom partakes d foi 
Sacrifice of Chrif 

68. How at prefent Chriftendom inden in 

* God's Prefence from 31, to 41 

68. What the four Elements of Hunger in 

Chriftendom are from 3% te 39 
Chriftian. 

K What a Chriftian is, and bow be isa 
Chriftian 46 
"See Chap 63, Ver. 51, &c. 

40. How a Chriftian muft be a Chriftian 97 

51. How aChriftian in bis Faith works in 
the Flefb of Chrift 31 
Compare Chap. 38. 

51. When any isa S Chriftian 43 

64. How a Chriflian muf not account the 
Hate from bis Brother to be grievous 26, 27 

64. What tke Wib of a Chriftian to bis 
Enemy foould be 27 
Compare Chap. 38. 

64. How a true Chriftian foould prefent the 
Mifery and Sins of the People where be 
lives daily before God 37, 38 

66. What Oficer is a Chriftian, and what 
no Chriftian. 20 
Compare Chap. 38 

66. How a Chrittian mußt be armed in 
worldly Offices 65, &c. 

68. The mofi excellent Figure in the whole 
Bible of a tried Chriftian 48, &c. 

70. How a Man begins to be a Chriftian 

4 24,25 


| 
| 
| 
i 
| 


ioe eis of the Myfterium Magnum. 


Chap. Chriftian. Verfe.. 
70. What the Difference is between a Chri- 
ftian and other firange Heathen People 
80, &c. 

Compare Chap. 38, from Ver. 6, to the 

End. See Chap. 62. 
Church. | 

63. What the greateft Whoredom is in the 
Churches of Stone from 39, to 43 
63. How at prefent Men are ready to ftorm 
the Church or Houfe of Whoredom 45 
63. How Churches were eredied out of a 
good Intention 46 
63. What Helinefs is inthe Church 47 
63. What a Man muft do that be may en- 


ter into the Church wortbily 50 
Circumcifion. 
4. Why God commanded Circumcifion to 
Abrabam 2, &c. 


34. Circumcifion, tbe Reafon of its Infi- 
fution. See Chap. 34,and41,and Chap. 51, 
Ver. 22, 23. 

41. Why the Males muft be circumcifed 
on the eighth Day 35, &c. 

41. What Circumcifion ts 3, &c. 

Clod. 

2. The whole World lies in one Clod f 

Earth 
Coat. 

64. What Fofeph’s party-coloured Coat which 
bis Father made bim fignifies 33 

64. What it fienifies that Jacob was deceived 
by Fofeph’s Coat 49, &c. 

Concubines. 

63. How Facob’s Concubines fignify the 

Stone Churches 36 
Conditions. See Forms. 
Configuration. 

13. A whole Configuration or Conftellation 
lies in each Element 12 
See Chap. 3, Ver. 21. 

Contention. 

17. The Contention of the bigh Scheels or 

Univerfities about the Tree of Knowledge 
16 


28. What the Caufe of Contention abeut Re- 
ligion is from 26, to 43 
35. Whence Contention does arife 61, &c. 
36. Of the Contention at the Tower of the 
Confufion of Tongues in Baber 12, 13 


The Taste of the 


Chap. Contentious. Verte. 
40. How contentious Preachers imbitter the 
Ears of the Hearers 98 
40. Why there myfi be Contentions tn‘ the 
World, and bow the Son of Sarab’s Doc- 
trine is verified 7,8 
See alfo Chap. 46, Ver. 1, 2,3. Chap. 
47, Ver.24. Chap. 51, all over. 
Chap. 52, Ver. 27. Alfo Chap. 70, 

and 71, from Ver. 10. 
51. How the falfe cold Love of titulary Chri- 
fiendom contends about Knowledge 46, &c. 
65. What the contentious Opinions in Ba- 
bel are 49, 50 

Copulation. 


41. How the beftial Copulation is borne 


withal, under divine Patience 2,3 
Covenant. 

go. Of the Line of the Covenant from 1, 

to 54 


32. Of the Covenant between God and 

Noab I 

33. Of the Covenant of God with Noab, 

and all Creatures from 1, t0 40 
Covering. 

22. The Covering for our Nakedne/s ts ours, 

and no more 77, &c. 

Covetoufnefs. l 

24. Whence the great Covetoufnels doth 

arife 10 
Counfel. 

66. To whem there is no‘more Counfel or Re- 

medy to Eternity 47 
Councils. 

77. When Councils were fet in the Place of 

the Holy Ghoft 66 


Cradle. 
63. What the Cradle of the Child Fefus is 
48 


Creation. 

45. Of the Creation of Heaven and the out- 
ward World from 1, t0 63 
See Chap. 71. 

11. Of the Myfticalne/s of the Creation 1 
See Chap. 61, from Ver. 40. and Ch. 71 

Creature. 
32. How the Image of the Creature fall not 
afs away 16 

61. Wbatand how the Creature Man creates, 

and becomes fuch. See Chap. 61, from 


Myflerium Magnum. 


Chap. Creature. Verte. 
Ver. 40. Alfo Chap. 71, from Ver. 20. 
Cu 


17. What Fofepb's Cup in Benjamin's Sack 
Signifies from 1, fo 13. and 41, 1057 
See Chap. 71. 

Curfe. 


10. Of the Curfe of the Earth 8 

24. Of the Curfe, and of the Rody of Sick- 
nefs, whence that arijes from, to 35 

24. What the Curfe ts 2 
Compare Chap. 71. 


Damn. Damned. 

41. An excellent Figure againft thofe that, 
according to their Conclufions in Reafon by 
the Letter, damn fome Children from the 
Womb 41 
66. What the Torment of all the damned 


is 67 
Dan. 

77. The Teftament of Dan, and the Figure 

thereof from 13,t0 25 

77. How it is fignified ly Dan, Gad, and 

Alur, what kind of People would govern 


the World 30, &c. 
Darknefs. 

3. Of the eternal Original of the Darknefs 

5 

6 


5. Of the Enmity in the Darknefs 
D 


ay. Days. 
12. Of the fix Days Work of the Creation 
from 1, to 39 


12. Of the frf Day 13, &c. 
12. Of the fecond Day 19, &c. 
12. Of the third Day . 32, &e. 
13. Of she fourth Day from i, to 20 
14. Of the fifth Day from 1, to 13 
15. Of the fixth Day’s Work of the Creation 
from 1, to 31 

16. Of the Creation of the feventh Day 
from 16, to 18 

16. How the feventh Day bath been from 
Eternity 28 


Death. 

4. The Original of the eternal Death 11, 12 
11. What the Death and Mifery of Man and 
all Creatures are 17 
23. Why the Rocks clave afunder at the Death 
of Chrif 8 
Uuuz : 


The Tase of the Myfferium Magnum. 


Chap. Death. Verfe. 

33- Why God's Anger often puts one Man 
to Death by another 

Decrees. 

61. How the Decrees in Scripture point only 
at two Kingdoms 55 

Deity. 
52. How the Deity manifefts itfelf through 


the Soul's Nature 798 
Deifts. 
40. Deifts Plea anfwered 57, 58 
Delight. 


3- The Delight or Longing isthe Property of 
the Son 7 
> ‘Deluge. 
32. Why the Deluge, or Noab’s Flood, came 
after feven Days from 20, to 22 
32. Wherefore the Fountains of Water opened 
themfelves in the Deluge 2d, &c. 
Defire. 
3- The Defire arifes from the Longing or De- 
light, and is the Father's Property 6,7 
3- Lhe Defire coagulates itfelf 5 
Devil. Devils. See Lucifer. 
8, That which is Pain and Torment to the 
Devils, is Fey to the Angels 21 
10. How the Devil is the mofi defpicable poor 
Creature of all 
17. How Lucifer becane a Devil 
See Chap. 51, Ver. 49. - 
22. Where the Devil's Council-chamber and 
School are 17, &e. 
37. How the Heathen bad not their Anfwers 
- from the Devil ¥2, 13 
38. How the Devil is a Prince of this Worid 
, 6 
38. What thofe four Elements are, biran 
the Devil and all evil Creatures live 
66. Where the Devil is a frolick Gueft s54 
70. What the Devil's lifh-book is 41 
74. How the Devil lof bis Seat and Stool in 
Man : 17, 18 
Dinah. 


58. The Figureof Dinah from 39, to 45 

62. How Dinah was defieured, and Sichem 

and the City flain and fpoiled; the Gate 

of Chriflians Wars, and the Babylonifa 
Whoredom, to be well confidered of 

from, to 48 

62. Hew Dinah went forth to fee the Daugb- 

5 


31 
28 


21,22 . 


Chap. _ Dinah. Verfe. 
ters of the Land, and what is prefigured 
thereby 3, &c. 


62. Hew Dinah’s Whoredom, and Simzen 
and Levi's Murder, area Figure of Ckripen- 
dom from g, to 18 

Doctors. 


35. What Underftanding the Doctors bave 


in their Contention about God's Habitaticn 


and Being 66 
See Chap. 69. 
Dominion. 
39. Whence Dominion arifes 32 
See Chap. 41, Ver. 69, 70. 
Dove. i 
32. What Neab’s firft Dove fignifies 40 


42. What the three Doves and the Raven 
Signify from 42, to 4 
Dragon. 
76. What the Dragon’s feven Heads are 
25, 26 
Dreams. 
67. What it is to expound Dreams 1,2 
67. Whence it is that a Beaft dreams 5 
68. Of King Pharaohs Dreams 1, &c. 
68. Wherefore the natural Magi could not ex- 
pound Pharaob’s Dreams 2 and io, | 
and 13, 19 


Driver. See Hunter. 


Drank plentifully. 
90. What that fignifies, tbat Jofeph and bis 


Bretbrin drank plentitully 94 
Dying. 

20, Of Adam and Eve's dying 26, &e. 
Earth. 

10. Whence the Grofnefs of the Earth pro- 

ceeds 30 

10. Out of what the Earth is preceeded 61 


12. How the Globe of the Earth is extruded 
7 
20. Why the Earth [hook and was tore afun- 


der at Chrift's Crucifixion 38 
22. What the Earth is 45 
25. Why Ged created the Earth 29, &e. 


25. When God fet the Time for the Earth 
to endure 19 
Eden, 


17. What Edenis | a 6 
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Chap. Edom. Verfe. 
53. What Edom is, and fignifies in the High 
Longue Verle 5, axd Chap. 64, 3 


Egyptians. 
78. What it Signifies that many Eq ptians 
went along when Jacob was burie 2 


Elected. Eledction. 

25. Of that Saying of St. Paul, We were 
elected in Chri Jefus ere the Foundation 
` of the World was laid 20 
48. How God eleéted not only the natural 
Line of Chrifi, but alfo tbe Line of Nature 
: 35, 36 
51. An excellent Figure againf the wife ka: 
tionalifls, concerning Election or Prediftina- 
tion from 4, to 24 
26. Of Eleétion, or Predeflination from 
1, to 76 
32. A curieus Exaniple, bow God bas pre- 

definated no \le€tion in Nature 3. 4 
46. How God's Election pajes only upon 
Py Figure 30 
1. Of God's Election, or Predefination, or 
es concerning Jacob and Efau from 
1, $03, and 23 

See Chap. 61. 


Elements. 
10. That the four Elements are but ae 
ties 
See Chap. 5%, Ver. 7. Alfo Chap. YA 
from Ver. 10. 
Ember. 
23. How, in many, there is an Ember glow- 
ing l towards the Virgins Child of the New 


birth 41, 42 
Enos. Enoch. 

30. What Enos fignifies in the Language of 
Nature i 
30. What Enoch is in tke Language of Na- 
ture 27, &c. 
30. How long Enoch’s Voice muf be A lent 
» 50 

31. Of the Line of Wonders, i iar Fis 
Enoch from 1, to 45 

Envy. l 
24. Whence the great Envy arifes 11 
Ephraim. 


75- The Figure of Trac’ laying bis Right- 
Hand upon Ephraim’s Lead 12, &C. 


Chap. Verfe. 
52. What Efau fi are in the Language of 
Nature 36 
53. How Efau defpifed bis being firft born, 
and fold it for a Mes of Pottage from1, 

to 28 
54. The Figure of Efau’s forty Years, and of 
bis two Wives 18, &c. 
55. How the Figure of Ifaačs Blefing, and 
of Efau and Jacob, is to be underflood 
from, bo 5 
55. Why Efau was blefed with the Word Ki 
Strife 
55. Why Efau was all over rough and airy 
21, 22 
55. What that fignifies, that Efau aand 
not the Bleffing 
55» What Figure Efau is, in bis Bing 
40, &c 
56. The Figure of Efau’s being a Grief to bis 
Parents 9, 10 
60. What Efau the Firft-born fiznifies 3 
60. What Efau’s four bundred Men fienify 6 
60. How Efau went to meet Jacob, and how 
Jacob fent Efau Prefents + 6 
61. The Figure of Vfau's faying to Faccb, 
W bofe are thefe with thee 10, &c. 
61. How Efau’s Curfeand Malice were turned 
into Love 18, 19, and 53 
61. A plain Explanation of the Scriptures, 
Saying, Efan fought Repentance with Tears, 


and yet found it not 20, &c. 
64. How Efau frands in the Figure of the 
Kingdom of Nature 2 


Efdras, or Ezra. 
38. How Efdras, in the Knowledge of the 
Spirit, bad the loft Bible ditiated to bim 
24 
52. How Vizra bas briefly written the Figure 
and l. iftory 52 
Eve. 


18. Why Eve's Will was furjedt to her ea 
band’s 


20. Why Eve fo fuddenly lufted shee Vaniy 
from 2, to8 


20. How Eve gazed on the Serpent a2 
56 Comparifon between Vive and the ble efed 
Virgin 27 


Evil. 
10. How the Evilelt mift be the Caufe of the 
Bef 63 


The Tasse of the 


Chap. Evil. Verte. 
a1. What the great Evil of this World is 1 z 
22. What the greatef Evil ss 
28. How the Evil caufes that the Good”. Z 
manifest to itfelf 67, &c. 
29. How notbing is created Evil, or to da 
Peoria of Evil 
« Whence Eviland Good proceed br, 


03, and 68° 
Eucharift. 
42. Eucharift, its Type and Infitution 16 
See Chap 50, Ver. 47, 48, 49. Likewife 
Chap. 70, Ver. 58, 59, 60,61. Alfo 
Chap. 46, from Ver. 60. See Epifile to 
the Reader, Page 8. 


Extreme Uné@tion. 
32. Extreme Unction, its Type 
See Chap. 15, Ver. 27. 


Fall. 
g. Of the Fall of Lucifer, and bis Legions 
from, to25 
11. What the Fall of Lucifer and the Hea- 
shen Idols were 6 
17. Whence the Defire to fall, in Lucifer, 


44 


proceeded from 22, t0 43 
37. Of the Fall of Lucifer 25, &c. 
17. How Man came to fall , 


17. How God faw the Fall 

ao. Of the lamentable and miferable Fall H 
Man from 1, to 38 

Famine. 
73- How the great Famine and Hunger 
after heavenly Food is near at Hand 
from 11,to 14 

Favour. 
66. How the Children of God muft not fet 
their Hope in the Favour of Man from 
50, to a af Chap. 67, 15, &c. 


27. What that is whieh i is called Faith 35° 
See Chap. 39. 

39- What it is rightly to believe God, with 
Abrabam, whichis the right Ground J our 
Chriftian Faith 8,9 

48. What Faith in God’s Children is able to 
do 


33» 34 
56. How the Faithful, or Believers, put on 
Chri gi, &c. 


1 
See Chap. 74, Ver. 12. 


Myfterium Magnum. 


Chap. Fear. Verfe. 
70. What Jacob's Fear, that be would not 
let bis Son go to Fofeph, fiznifies 28, 29 
iat. 
15. How the Verbum Fiat, the Word of 
Creation, is fill creating to this Day 
52. What the Pa isin (tan: See Chap. 52. 


54. Of the Figure F oe Old and New 
Teftament 17 
52. When the Figure foall whelly be mani- 
Sefted in Subfiance §2 
Fire. 
3. Of a twofold Fire 23,2 
24. Wherefore all Things foall be tried in the 
Fire from 4, to9 
27. With what Fire the Sacrifices of Abel 
and Moles were kindled 8, and 21 
27. How “Man in the Refurretlion fhail pafs 
through the Fire of Anger 21, 22 
27. The eternal Fire, geal alfo the Lovet ire 
is magical 
7. What Fire at the End of the Day fiat 
purge the Floor 
37. Ten Forms of Fire, what from 18, to ss 
40. Fire, no Light without it 3 
Fool. 
22. What the Word Fool means 65, 66 
24. What is the greate? Foolithnefs 16, &c. 
and 30 


Food. 
70. What is the Food of the eternal Word 
that became Man 60 
Form. Forms, er Properties of Nature. 
28. The Spirit of Chrif in bis Children is 
bound to no certain Form 61, 10 55 
6. Of the feven Forms, Conditions, er Pro- 
perties of the eternal Nature 14, &c. 
3. What the firft Form, Condition, Property, 


or Fiat, is 8,9 
3. What the fecond Form is 10, II 
3. What the third Form is 12, &c. 


3. What ibe fourth Form is 18 


5. What the fifth Form is 1, &c. 
See Chap. 74, Ver. 20. 

5. What the fixth Form is 11, &c. 

6. What the feventh Form is 1, fo 33 


6. Of the Out-Birth, or Manifeftation of the 
Jeven Forms, Conditions, or Properties 
from 21, bo 24 


-~ + 


i 
i 
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Chap. Forms. Verfe. 
7. How feven Forms or Properties are in all 
Things 18 
20. Of four Forms or Properties in i 
, &e. 

40. How in the Moving of Nature two Forms 
or Properties divided themfelves 7,8 

Free Longing. 
3. The Free Longing, or Lubet, is no i 


perty ' 
Fruits. 


70. What the Fruits fignify, which Jacob 
commanded bis Children to carry along with 


them 33, &c. 
Gad. 
97. The Tefament of Gad, and the Figure 
shereof 26, &c. 
Germany. 
45. How Germany fall be blinded by a Star 
Joining from waar to Weft 13, 14 
Globe. 
18. Mofes’s Tables written on a Globe 20, 
21 
God. 
I. What God is 


See Chap. 29, and Chap. 60, from Ver. 

2. Where God dwells sa 37 

3. Where God is called Father and Son : 

5. How God is in the Darknefs and in the 
Light 10 
Compal Chap. 71, from Ver. 10. 

See Chap. 2, and Chap. 70; alfo Chap. 71. 
6. How God wills Goed and Evil 52 
19. It is idolatrous to pourtrayGod as a Man 

27 

26. Why God became Man 65, 66 

43. How Reafon thinks that God dwells 
only above the Stars and Firmament 2, 3 
See Chap. 29. 

43. Where God dwells according to Love 
and Anger 4 
See Chap. 70, and 71. 

43. How God fees in the Devils and ani 
Soul 


43. How that is underfloed, where it i ai 
The Cry was come before God 
60. How God is manifefted in the Thrones y 
the Holy Angels, and of the Devils 45,46 
71. How God ts manifefied unto us Men 10 
See Chap. 74, from Vert. 19. Alfo Chap. 
71, from Ver. 10. 


Chap. Verfe. 

2. Of what, and oo Ged made the Good 
and the Evil 4, &e, 
See Chap. 6, and 61, and 45. 

3. How out of the eternal Good, Evil is come 
to be 1, &c. 

3. By what Good is known 22 

22. To whom we muft do Good, te whom 


not 81,82 
71. How the eternal Good became creaturely 
14, &ct 


See Chap. 61, from Ver. 40. © 


Gothert. 
73. What the Land of Gothen fignifies 18 
73. Of the Figure typified by Gothen 
33, &e. 
Government. 
22. Whence the earthly Government arifes 


See Chap. 35; alfo Chap. 33, Ver. to 
See Chap. 39, from Ver.25. and Chap, 
40, from Ver. 80. Chap. 73, Ver. 36. 
66. How the Governor in the Office of Jofeph. 
governs in Chrifiendom 12, 


Grace. 
51. Grace, bow received by all 30. 
61. Grace, bow to be attained from 45, 
to the End: 


Gulph. 

8. The Gulph ies Darknefs and Light, 
and between the boly World and the dark 
World 22, 23 

© Gots, 


19. How the Guts and Entrails were added 
to Adam and Eve 19, 


Hag 

40. Of the Hiftery ae nop wonderful Pre- 
Jiguration of the Spirit of God, by Hagar, 
Sarab’s Maid-Servant, and ber Son Ifnael, 
of bis cafting out from the Inberitance, and 
of Ifaae’s Inkeritance from 1, to 100 
46. The Figure of Hagar’s cafing out, and 
the Birth of Ifaac from 8,to 1s 
46. A noble Figure concerning “forfaken Na- 
ture, by Hagar a ber Son from 16, t023. 


31. What Ham is in the Language of Na- 
ture 7 
32. Why Ham’s Image was curfed by bis: 
Father -9 
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Chap. Ham. Verfe. 

34. How Ham's Spirit at prefent kas the 

Government in Chrifiendom 37, &e. 

37. What in Ham and Cain is curfed — 34 
` Hanoch. 

29. What Hanoch /ignifies in the Language 

‘of Nature 28,29 


Hardened. Hardening. 
61. Why Man continues hardened 23, and 
2 


4 
61. How the Hardening is not from the Pur- 
pofe of God 66, &c. 


Head. 
23. What it is to tread upon or break the 
Head of the Serpent 32, 37 
Heardfimen. 


73. The Figure of this, that Fofeph’s Bre- 
thren muft fay before Pharaoh, that they 
were Heardimen 35, &c. 

Heaven. 
5. Of the Fulnefs of Foy in Heaven 5 
8. Heaven is in Hell, and Hell in Heaven 
28 

See Chap. 38, Ver. 12. 

10. What we are to underfland by the two 
Words, Himmell and Erde, Heaven and 
Earth 47, &c. 


: Heels. 
23. What the Stinging in the Heels is 33, 34 
e 


3. The true Original of "the dark World, or 
Hell, into which the Devils are thrufi 2 
4. Whence Hell has its Name 16 
5. What and where Hell and the dark World 
are 9 
8. How Heaven is inHell, and Hell in Hea- 


ven 28 
Hira. 
65. What Hira of Odollam is in the Figure 
l : 21 
Holy Ghoft. 


22. Holy Ghoft, the Sin againft it, what, 
in the Opinion of this Author 43 
See Chap. 40, from Ver. 77, 78. 

22. Holy Ghoft. How Men are underftocd to 
be the Temples thereof from 51, to 53 

Honeftt. 

66. How all Things muft ferve to the beft for 

thofe that are honek or virtuous and 
Sear Ged 68, &c. 


Chap. 
E Of the Hunter, or Driver, and bis Of- 
ce j 


Hunter. Verf, 


Human Means. 3 
67. Human Means, what Hold to lay upen 


them 15 
acob. l 


£2. That Jacob comes after Efau, and bolds 
him by the Heel, what that fignifies 37 
52. What Jacob is in the Language of Na- 
ture of 
53. Why Ged called Jacob Ifrael 23, &c. 
55. How Jacob was Lleffed by Iface unknow- 
ingly in the Stead of Efauy and what is 
Signified thereby from t, to zo 
55. Why Jacob muf take upon bim the rengo 
hairy Beajt’s Skin 23, &c. 
55. The Figure of Jacob's being fmcotb un- 
der the Skin l 29 
55. How the Figure of Jacob points at Chrif 
:0 


56. How Jacob muf wander away, and bow 
the Lord appeared to bim froni, 
to 
57. How Jacob came to Laban, and had 
bim in keeping bis Sheep fourteen Years 
for bis two Daughters, what the fpiritual 
Figure thereof concerning the Bride of Chrif 
Signifies from 1, to 34 
58. How Jacob ferved Laban twenty Years, 
and begot twelve Sons and one Daughter, 
and kow God bleffed bim, and bow Laban 
often changed bis Wages from 1, to 53 
58. How Jacob's Subtlety was a Figure of 
Adam's Subtlety from16,to 19.and 24,&c. 
58. Hew the twelve Children of Jacob fg- 
nify the Line from Adam to Noab and kis 
Children 38 
go. The Figure of the Sayings of Labans 
Children, that came to Jacob’s Ear 1, &c. 
59. The Figure that Jacob fled from Laban, 
and that Laban purfued kim from 
1, 1025 
59. What that fignifies, that God faid to 
Jacob, Get shee up, and go to Retke 
14,15 
59. How Jacob fiole away Laban's Heart, 
what is thereby to be underftood 16 
60. What it fignifies that Jacob divided bis 
Flocks 


* 
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Chap. Jacob. Verfe. 
` Flocks into two Parts, becaufe of eee 
Wrath 
60. What it fiznifies, that Jacob bunbled bine 
Self before Ged and bis Brother Efau 7,8 
60. What the Prefent that Jacob fent to 
Efau fiznifies from 9, to 13 
60. How Jacob arofe in the Night and led 
bis Wives and eleven Children over the 
Water, what is thereby to be underftocd 
from 14, to 16 
60. How a Man «refiled with Jacob 
Tom 17, 023 
6o. Hew Jacob's Sinew was difplaced, what 
that figuifies from 24,0 27 
60. The Figure of Jacob's faying, Iwill not 
let thee go except thou blefs me from 28, 


to 3 
60. The inward bely Figure of Jacob's ie. 
ing, What is thy Name? from 37, to 50 
61. 1he wonderful Figure, bow Jacob and 
Efau met, and all Mifchief and Evil-will 
awas turned into great Foy aud Compaffion, 
what is ipa to be underfiocd from, 
$0 22 
61. The Figure how Jacob divided his Wives 
and Children, and went bimfelf before 
them, and bowed feven Times before Efau 
from 4, tog 
61. The Figure bow Jacob would not go 
along with Efau from 69, 071 
61. The Figure that Jacob pitched bis Tents 
before the City of Sichem 73 
63. How Jacob went to Bethel; bow Ben- 
Jamin was born, and Rachael and Ifaac 
died, what is thereby to be underflood 
from i, to 52 
63. The Figure of Jacob's coming to bis j a 
ther before bis End 
64. How Jacoband Efau departed one fiom 
the other, what that fignifies 
69. How Jacob’s Sons came before Foft AS 
subat is thereby to be underflood: bes ly 


7 3 How Jacob facrificed at Beer fbeba, aaa 
the Ged of bis Fatber’s, and fpake aa 
bim, what the Signification is 

73- The Figure of ae going forth out t 
Canaan into Egypt 


7 i a be Figure of Jacob’s fending Juda k 
L. IN, 


Chap. Jacob. ` Verfe. 
Sore bim to Jofepb, and bis weeping upon 
TFofeph’s neck 19, &c. 


74- Hew Jacob ard the five youngefi Bre- 
thren of Fofeph were fet before Pharaoh, 
and bew Jacc bleed Pharaoh 1, &c. 

74. The very mxflical Figure, that Jacob 
would be buried in the Land we Canaan 


3, &c. 
75. Hew Jacob ee bis End bla ad the 
two Sons of Jofeph from 1, to 30 
76. How Jacob called for all bis Sons, and 
told them what the State and Condition of 
every one of them would be 1, &c. 
76. Wbat Jacob in the Spirit calls bis a 
nour > 
77. A foort Figure of the whole World i e 
Jacob’s Teflament from 59, to 72 
78. Of Jacob’s Burial 1 
Japhet. 
31. What Japhet is in the Language of Na- 
ture 9 
Jared. 
30. What Jared is in the Language of Na- 
sure 19, 20 
30. How Jared’s Office is twofold 21, &c. 
Idols. 
37. The Original of the beathenij> Idols, and 
their Oracles ' from 7, to 12 
65. Of Rackael’s Idol-Gods from 9, to 18 


JEHOVA. 
35. Of the Name JEHOVA 


Jewel as a Prefent. 
50. What the Jewel and Prefent fent by 
Abrabam's Servant fignifies from 22, 
to 47 


49, &c. | 


Jews. 

37. How the Time of recalling the Jews is 
near at Hand 36 
See Chap. 51, Ver. 42. 

37. How the Jews are rejected, and ae be 


habe eae in again 9, &c. 
. The Canje of the Jews and Chriftian’s 
| Dinan 47, 8c. 


. Advife to the Chriflians, Jews, T. urks, 
ed Heathens from 53,60 7% 
51. Why the Jews did not all turn to Chrif 
when be manifefied bimjelf in the Flefo 25 
51. What a jew is 27, 28 
Xxx 
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Chap. _ Jews. Verfe. 
51. How a Jew in bis Faith works in Chrift's 
Office 28, &c. 
51. How the Jew and Chriftian come to Fiti- 
alicn . 44,45 
65. Why the Jews oftentimes flew the Pro- 
28 


bets 
70. How to tat Chrift’s Flefb is an Abomina- 
tion to Jews, Turks, and Heathens 66 


70. How the Jews, Turks, and firange Na- 
ticns do eat Chrift’s Flefh from 6), t0 77 
70. How the Fathers, viz. the Jews, bad 
no moreaPart in Grace than the Strangers 
had 78 
75. A Figure, foewing that Ged would bring 
"the Jews into the true Covenant into Ckrijè 
from 1, to 36 

96. How the Jews do in vain look after ano- 
ther Mafter-Ruler, or Meffiab 50 

Ignorant Men. 

51. Ignorant Men, bow they attain to the 
Grace of Ged in Chrift 30, &c. 
See alfo Chap. 58, Ver. 30. 

Image. Images. 

21. How the beavenly image that God 

created in Adam is capable of the Kingdom 


of God 14 
36. What the Image of God in Man is 
81, 82, 83 


See alfo Chap. 37, Ver. 1, 2, 35 4. 
68. How the Makers of Images are threat- 
ened by the Anger of God from 26, to 31 
. Imagination. 
36. Imagination, its Influence 14 
‘Infidelity. 
51. How Infidelity is as great in one People 


as in another 42,43 
Interpretations. Interpreter. 
37. By what Underflanding Interpretations 
are made 10, &c. 
35. bat the Interpreter, Ly whom Jofeph 
Speaks, fignifies ; 35 
Jofeph. 
68. Hew Jofeph fzaifes Chrif 50, &e. 


64. The Beginning of the mof excelient Fizure 
of Joleph from 6, so 61 
64. How Jofeph was fold aud carried into 
a flrange Land 53, &c. 
65. How Joleph is taxed for Uncbaftity by 
Potiphar’s Wife 56, &e. 


Chap. Jofeph. Verfe. 

64. Hew Jofeph was fold for twenty Pieces 
of Silver, and Chrift for thirty Pieces of 
Silver 59 60 
See Chap. 66, Ver. 1, &c. 

64. What the whole Hiftory of Joleph drives 


at 61 
66. Of Jofeph’s Chaffity, and Fear ef God 
from 1, to 72 

66. How Jofeph fled from the Whore, and 
what is fignified thereby 45, &c, 
67. How Jofeph interpreted the Dreams of 
Pharach's Butler and bis Baker, and what 

is thereby to be underftood from 1, to 18 
68. The Figure of Joleph’s putting on otker 
Cleaths, and foaving bimfelf 22 
69. The Figure of Jofeph’s letting bis mine 
Brethren out of Prifon, and keeping Simecn 
Prifoner from 24,1629 
69. The lovely Figure of Jofeph’s caufing bis 
Brethren’s Sacks to be filled, and ther 
Mensy to be given them again 36, &c. 
70. How Jacob's Sons go again into Egypt 
to Joteph, and take Benjamin with then, 
bow Jofeph caufed them to be brought to 
his Houfe, and to cat of bis Table, bew 
Jofeph caufed bis Brethren to be fet in their 
Order; and bow Jofeph was ferved by bim- 
Seif, and bis Brethren and the Egyptians 
alfo by themfelves from 1, t094 
71. Hew Joleph caufed bis Bretbren’s Sacks 
to be filled, and the Money to be laid inthe 
Top of the Sack, and bis Cup in Benjamin's 
Sack, and caufed them to be purfued and 
challenged for Thieves from 1, to 66 
72. How Jofeph manifefed bimfeif before 
his Brethren from t, to 38 
72. Hew Jofeph kifed bis Brethren 20, &c. 
73. How the Countenance of Joleph was 
manifefied to bis Brethren again, and bow 
they muß be afbamed 15,16 
73. The Figure of Jofeph’s faying, Iwill tell 
Pharach, My Brethren, and all my Father's 
Heuje is come to me 25, WC. 
74. The very potent Figure of Jofepii's ga- 
thering all the Money together in the Fa- 
fine from 9, to 15 
74. The Figure of Joleph’s buying all the 
Lend of Egypt for Pharach from ig, 

i tozi 
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Chap Jofeph. Verfe. 
74 Why Jofeph bouzht not the Priefts Fields, 
what is the Signification thereof 
22 and 27, to 33 
44. The Figure of Joleph’s Law concerning 
she Egyptians Fields, to give the fifth Part 
to Pharaoh om 22, 10 35 
77. The Tefament of Jofeph, and the Signi- 
fication thereof 37 &c 


Ifaac. 
40. Why Ifaac was chofen and ST i 
the Inberitance 
46. Of Haac’s Birth, and Ifmael’s ay Be 
out with bis Mother Hagar, what is there- 
by fignified ‘from 1, to 37 
48. Concerning Vfaac’s faying to bis Father, 
Here is Fire and Woed, &c. 16, 17 
48. Why aac muf not be flain 20 
50. The Figure of Uaac’s meeting Rebecca in 
the Field 54, &c. 
52. How Efau and Jacob were born to Ifaac, 
and what bappened to them 50, &c. 
52. Why Ifaac loved Efau more than Jacob 
44, &e. 
54. How Ifaac in the Famine went to Abime- 
kch, and bow the Lord appeared to bim 
fron 1, to 17 
‘Ifmael. 
40, God did not rejec? the whole Perfon A 
Ifmael 
40. The Figure of I{mael’s Rejection or caf. 
ing out 36, &c. 
52. Of the twelve Princes from Ifmael, and 


of bis faliing before bis Brethren 16, &c. 
Iffachar. 

77. The Tı hament of ee and the Figure 

t hereof : 8, &c. 


Ju idah. 

65. What the three Sons that Judah begat 
Signify 6, &c. 

65. Why the Winey of Judah and Thamar 
is put between the Hiftory of Joseph 

‘ 4, &c. 

76. Of the Tefament of Judah 38, &c. 

udging. 

70. What the Speech of Chrift concerning 
Judging fignifies. Fudge not, that ye be 
not judged 51 

Judgment. 

61. Judgment, what from 40, to 46 


Chap. Kenan. Verte. 
30. What Kenan fignifies in the Language 2 
lature 
Keturah. 


51. What Keturah fignifies in the Language 
of Nature 

Kine. 

68. What Pharaoh's feven fat Kine and 

Seven lean Kine fignify from 11, to 17 
ings. 

66. For what Kings sd Princes are ferved 

by the Nobility 18, 19 

Kingdom. 

49. How the outward Kingdom remains 

eternally 17,18 

96, How the Time is near that the Kingdom 

of Chrift will be manifefted to all Pecpie 


50, &e 
Kifs. 


72. Kils, what 19 
Knowledge. 
45. What Knowledge the outward Man kas 


of the Kingdom ee Chrift 17, &c. 
Laban. 

58. The Figure of Laban’s changing Jacob's 

Wages ten Times 28, &c. 


9. How Laban chid with Jacob, and what 

is thereby to be underfloocd 19 
Ladder. 

56. What the Ladder of Jacoh was, and 

what the Angels defcending and afcending 


Signify from 4, to 8 
Lahairoi. 

52. Lahairoi, chat it fignifies 1 
Lamb. 


37. What the Wedding of the Lamb is, at 
which God and Man is efpoufed, and Chrift 
born 10, &c. 

Lamech. 

29. What Lamech is in the Language of 
Nature 37, 38 
See Chap. 31, Ver. 2. 

29. Of Lamech’s twoWives, and their Chil- 
dren from 39, to 46, and 49 

29. What the Man and the young ae : 
which be flew 

29. What as to Lamach fkall be shea 
feventy-feven Times 3 from 59, te 64 
n 


75. Of the Piece of Land that Jacob gave to 
Xxx 2 
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Chap. Land. 7 Verfe. 
ofeph feparately from the reft of bis Chil- 
AAi fa the Signification thereof 31, &c. 


Language. 
45- Of the Ground of the Head Language, 
when all People fpoke but one Language 
. from 54, t0 59 
See Chap. 36, the Whole of it. 
35. What Language the Spirits ufe 60 
See Chap. 57. 
37. How long the undivided Language can- 
tinued 4, &c. 


Law. 
51. Law of Nature and Mofaic Law 29 
Lif 


ife. 

a1. Whence the true rational Life in she 
Elements is 27 

35. The Cauje of the long Life of the Patri- 
archs before the Flood a1, &c. 

Light. 

3. The eternal Light, and the eternal Dark- 
nefs, is not created from 2, to 5 
See Chap. 52, from Ver. 5. 

30. Without Light the Elements bad been 
unmoveable 44, 45 

40. Light and Fire 3, &c. 

Logic. 
77. When the acute Logic came «p 69 
L 


ord, 

33. Fow a Lord, Prince, or Magiftrate, 
~ bas no Authority to fhed Bloed 15, &c. 
Lot. 

43. Why the two Angels lingered in going in 

to Lot 34, XC. 
43. What is fignified by Lovs Wife 37 
43. The Figure of Lot, in that be would give 
bis two Daughters to the Sodomites 


53, &c. 
43. Why Lots Kinsfolk would not follow 
bim 


59 


t > 
44. How Lot went out of Sodom, and of 


the terrible Defiru€lion of shat whole 
Country of Hams Generations, and what 
happened upon it, alfo kow is was done 
from 1, 0 47 

44. Why Lovs Daughters made their Father 
drunk with Wine 3 
44. To what End Lots Wife was turned in- 
to a Pillar of Salt 28, &c. 
44. Lovs Wife is a Figure of the prefent 
Babylenifh Chrifeidei 93, ete. 


Chap. Lot. Verfe. 
43. Why Lot’s Daughters did lye with their 
Father from 36, to 47 


Love. 
y1. Hew God's Love comes only to belp the 


weak ae: 19 
Lucifer. an 

12. Why and from what Lucifer was 

thruft out 4 


12. Where Lucifer hes Captive 35 

22. Why Lucifer was fwallowed ap into 
the Wrath . 30, 3t 
See Chap. 24. >. 

25. Where Lucifer fat before the Creation of 
the Earth 18 

41. How Lucifer defired to fee the Wrath of 
Nature l 17 

60. How the Pride of Lucifer by the Mafters 
of the Letter fouts God up into a petu- 


liar Heaven apart 41, 42 
Magical. 
47. Magical, Pagan, bow underflood 6 
Magiftrate. 

22. How the Magittrate is good, and kow 
wot 749.75 
Magus. Magia. 

11. The Reader is admonifoed not to mifufe 
the Magia or Magick 8 

11. How Man is burt by the wicked Magus 
or Magician | 12, &c. 


68. Of the Magi or Magicians, which titu- 
lary Chriftendom is full of Ay &e, 
68. Of the Magia or Magick Art among tit 
Egyptians and Heathens, sill the King- 
dome of Chrift 3 
68. How Man is a true divine Magus ir 
Magician Li 23, &C. 

: Mahalaleel © 

30. What Mahalaleel is in the Language ef 
Nature : 18 

Maid-fervant. 

40. What it is that the Son of the Maid-fer- 
vant fhal! not inberit with the Son tf the 
Free-Woman from 16, 107 

+ Man. “ 


15. Man is threefold 27, &c. 
ve. Of the Diflindlion between the heavenly 
and the earthly Man, from 3,10 15 
16. Iw Man was while ke ficod in Para- 
dife 7, &C 
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Chap. Man Verfe. 
18. How Man fali be after the Refurreflion 


- See Chap. 34. Alfo Chap. 52. i 
19. How Man was ordained to the outward 

natural Life . from 1, to 16 
21. Why Ged created Man of the beavenly 
-© Effence 16 
22. How Man deceived himfelf 27 
23. How the Word in the Seed of Eve was 

propagated from Man to Man 31 

24. How Man bas a Cure, and the Devil 
not 13, &c. 

24. How a divine Man muft have Enmity in 
bimfeif 31, 32 

27. How Man preffes in to God 14, 15 
See Chap. 66, Ver. 50. 

29. How Man was in the Beginiing, in bis 
Properties 12, 13 
See Chap. 34. and Chap. 18, 

29. How Man is become a firiving Domi- 
nion 14 

71. How Man can create, or rather pro- 
create 20 

7 How Man is to rife a at the Refurredtion 


19 

Manna. 
54. Manna, why given in the Wildernefs for 
Food 21 


Mary. 
37. How Mary is nct the Motier that bes 
generated God > 37, &e. 
56. What is the Blefing belonging to Mary, 
and a Companies between ber and Eve 


i 20, 30 
Maozim. 
36. What that Ged Maozim is 32 
Meals. 


42. What the three Meafures ff fine i 


ni 17, 
A Melchifedech. : 
38. What Melchifedech was 
See Chap. 39, Ver. 9. 
38. Why Melchifedech Llefed Abrabam 21 


19, &c. 


“ Mercurius. 
17. What Mercurius is 


Mercifulnefs. 
70. How Mercifulnefs bides its Countenance 
from the repenting Soul 75, &e. 
3 
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Chap. Merals. Verfe. 
10. What the Metals are 17 

See Chap. 52, from Ver. 5. 
10. Of the feven Properties in the Metals 
from 18, to 29 


16. How in the Earth, Stcnes and Metals, 
lie a twofold Sub ance 10 
Methufael. 


29. What Methufael is in the Language of 
Nature 35, 36 
Methufelah. 


12. What Methufelah is in the Language 


of Nature . 10 
Michacl. 
12. When Michael fircve with the Dragon 
10 
Midianites. 


64. How the Midianites will bring Jofepb 
with them to Pharaoh, the Time is near 
29, &c. 

Money. 
70. The Figure of ws wrong Money that 
Facod commanded them to take with them 
again 36 &c. and 48, 48 


Moo 
23. What the Moon, ae the Woman in the 
Apocabpfe, fi serin ; -35 


ofes. 

11. The Time is born that Mofes cajts au 
his Vail 

30. When Mofes will keep the Sheep 


52, &c. 
Motion. 
29. Of God’s eternal Motion, Moving e 


Forming 
Mouth. 
29. What the Mouth of the eternal Under- 
Standing is 3 
Murderer. l 
19. Why Eve brought forth a Murderer 
the firfi Time 10 
62. The Figure of Simecn and Levi's Mur- 
der from 31, to 42 
Naéma. 


29. Of Naéma 3, &e. 
29. Hew Natma feall be manife shed to all 
People - 68 

Names. l 
37. What the great Names are that God 
called Abrabam Ly 23, &e. 
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Chap. Naphtali. Verfe. 

77. The Teftament F Naphtali, and the 

Signification thereof 33, &c. 
Nature. 


g The Defeription of the eternal Nature 
from 1, 10 26 

35. How the Language of Nature is extin- 
uifoed 12, &c. 
40. Whereto God ufes the temporary Nature 


31 
40. What the Condemnation of the tempo- 


vary Nature is 32 
Compare Chap. 51, Ver. 29. 
Night. 
a2. Where there is no Night I 
Nimrod. 


35- Of the Name Nimrod 29, &c. 


Noah. 

31. What Noah is in the Language of Na- 

sure 3 

. See alfo Chap. 32, Ver. 2. 

g2. Why Noah was accounted righteous be- 
ore Ged 13, i 

34. What Noah’s Drunkennefs fignifies 

34. How Noah curfed Ham from 1, to a 

35. The Names of the Children ef Noah are 
Seventy-two 15, to 48 

43. Where Noah’s Curfe came into Judge- 
ment 29 


Nothing. 
3. The Nothing bungers after the Something 


5 
Oak. 

62. What the Oak jfignifies under which 
Jacob buried the Idol Gods and the Ear- 
rings from 4, to15 

Office. Officer. Officers. 

22. How the Office is good, and bow not 


god 72 
66. How the Potent inthe Office of God are 
great Trees without Fruit 16, 17 
66. How the Offices and Officers are ape 
and are God's Servants 
66. How a Man in an Office muf ores 
either Ged or the Devil 59 
66. How this World bath two Sorts of OM- 
cers from 37,10 59 
77. Where the worldly Office of a Fudge bas 
its Original Srom 23, 1925 


Chap. Officer. Verfe. 
66. How an Officer becomes a Lucifer; alfa 
how be is free from the Commandment of 
Death from 23, t0 27 
66. How all Officers are fet in the 5 
of this World 8, 29 
66. How at prefent is the Time of ie Com- 
ing of the Lord, to burn the City of thefe 
wicked evil Officers with the Fire of God's 


Inger 30, 3 I 
Oracle. 
37. How the firft boly Oracle after the Flood 
_ manifefted itfelf 15 
Parables. 
46. Parables, the Caufe of 29 
Paradife. 


17. of Paradife 
See Chap. 39, Ver. 12. 
18. Of the paradifical Government 


fiom iy Fo 43 
Jrom 
I, to 34 
See Chap. 37, from Ver. 4, to the End. 
25. How Paradife is one certain Place 16 
See Chap. 74, Ver. 50. 
Paftors. 
74. Of all fpiritual Paftors, or Shepberds, 
who fit without Chrif in that Office 6 
Pearl. 
22. How the Pearl of the whole ee ; 


trodden under Fost 
See Chap. 70, Ver. 5; alfo Chap. m 


Ver. fo. 
Philiftine. ; 
47. What Philiftine is 23, 24 
Phyfic. 
a1. Whence Phyfic dies arife from 7, teg 
lants. 


12. Whence it is that fome Plants are Poifon 
36 


See Chap. 33, from Ver. 32, which is phi 
lefopbical. 

See Chap. 35, from Ver. 19, 20, &c. 
from whence you may learn, from what 
Root the natural Fire fprung. See ae 
Chap. 61, from Ver. 40. 

Popery. 

55. Popery contra frem Ver. 40. Chap. 69, 
from Ver. 15. Aljo Chap. 72, Ver. 34. 
Potiphar. 

64. What the Figure of Potiphar’s Wife is 

10, 18 
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Chap. Pottage. Verfe. 
53. What the Lentil Portage was 4 
Prayer. 


38. Hew Man with bis Prayer and Will 


awakens the Sword of Anger 41 
Predeftinated. See Election. 
30. Wat is predeftinated to Cora 
9 
See Chap. 3 i 


40. Ifmael is a predeftinated to Condem- 
nation from 35, to 54 
See Chap. 41, Ver. 40. Afo Chap. 51, 

Ver. 4,5. Chap. 53, and Chap. 55. 
Nor yet Efau, Chap. 61, Ver. 19. 
Prefent. 

90. What the Prelent was that Fofeph’s Bre- 

thren brought bim in their Hands 52, 53 


Pride. 
24. What Menere& with their great Pride 
and Care for the Belly 21, &C. 
Priefts. 


94. Priefts Lands not to be bought by Pha- 

rach 19 

96. Why the Firft-born cannot be a Prieft 14 
Prima Materia. 


44. Prima Materia, what, and bow 30 
Prince. 
33. How a Prince or Lord bas no Power 


to feed Blood 
Principles. 
4. Of the two Principles, God's Love, and 
Anger from 1, to 21 
32. Hew Sem, Ham, and Japket, are an 
Image of the three Principles 5, &e. 
70. Of the three Principles in the threefold 
Nature. 1, &c. 


15, &c, 


Profclites. 

62. Profelites. 35 

Profperity. 

66. Man in temporal Protperity, and in Fa- 
vour and Good-will of many Men, ought 
not to be fecure from 50, to 56 

Prophet. 

67. Hew the Prophet is the Mouth of ed 
Kingdom 9, 

See Chap. 32, Ver. 26, 27, 28. Al 
Chap. 43, Ver. 33. See alfo Chap. 46, 
Ver. 29. Alfo Chap. 50, Ver. 54, 55, 
56. Alfo Chap. 67. 
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Chap Purgatory. Verfe.. 
25. Of the Paco of Souls 13, 14 
Purple Mantle. 

70. To whem the purple Mantle of Ckrifk 
is availalle 42, 43 
Purpofe. 

61. How in Ged there is no Purpofe' 6o, 

61, and 64 
Qualities. See Forms. 
Rachel. 
28. What it fignisies that Rachel died and 


was buried at the City Bethlem 29 
28. Ilow Rachel was big with Child when 


Jacob went from Laban 30 
58. Why Rachel faid, Give me Children. 
1,2 
58. Why Rachel muf be barren 47 


63. How Rachel bore Benjamin and died, 

what the Signification of it is 20, &c. 
Rained. Rainbow. 

32. oe it rained forty Days and forty 

Nigh 23, &e. 

33. OF 1 the Rainbow and its Colours from 

25, ta 40 


Ram 
48. How the killing and dying falls not upon 


the right Man, but upon the Ram 28, &c. 
Raven. 
32. What the Raven fignifies 38, 39, 4 
See Chap. 9. 
Reafon.. 


How Reafon introduces every Thing into 
oads Will from 27, to3y 


See Chap. 36, from Ver. 50, and 72. See 
Chap. 48, Ver. 41. Alfo Chap. 57. 
46. Reafon, how and what 3, &ew 


See Chap. 2, Ver. 4. Afo Chap. 50, 
Ver. g. 
74. Reafon, how to be given up 16 
51. How Reafon and the inward Spirit ara 
at Variance 5,6 
See Chap. 55, Ver. 35- 
See Chap. 58, for a different View of 
Reafon. 
Rebecca. 
50. Rebecca fignifies Sophia 
50. The Figure of the glorious Banquet. y 
Abrahams Servant with Rebecca 49,&c. 
52. Howin Rebecca two Kingdoms firove 
one with another from 20, to 30 
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Chap. Rebecca. Verfe. 
a Why the Strife arofe in Rebecca 27 
. Why Rebecca loved Faced 54 

33 Why Rebecca muf fet Jacob in the 
Place of the Blefing 26, &c. 

19. Of Rebecca’s Subtilty and Deceit with 
Jacoh 20 

Religion. 

36. Whence the Contempt of Religion o 

ceeds 


See Chap. 68. 
Remedy. 
66. To whom there is no more Counfel or 
Remedy 47 
Repentance. 


31. Of God's Repentance, where ke fays, It 
repenteth me from 17, to 45 
See Chap. 69. 

yo. It is a Figure of Repentance, that Ja- 
cob's Children muft go into Egypt for Food 

` bwice from 15, to 23 

Refpect. 
51. How in God's Prejence there is no Re- 


fpect of Name or Perfon from 22, to 41 
Refurrection. 
72. Refurrection, what that arifes from 19 
Reuben. 


63. What Reuben fenifies 44 
63. How Reuben laid with his Father's Con- 
alia and what the Signification thereof 
from 31, to 45 
j The Tefament of Reuben, and the Fi- 
gure thereof from 4, to 18 

` Revenge. 
22. Whence in Man the Wrath and Ven- 
geance to be revenged arife from 58, 


bo 64 
Rib. 
39. What the Rib, and dividing of Adam, 
Signify 2, and 6 
Riches. 


58. How the Riches of the outward Man 

belong to the new Man 21, &c. 
Right. 

60. How Right is God, and Wrong is the 

Devil 60 
Rocks. 

23. Why at Chris Death the Rocks cleaved 

aland . 3 


Myflerium Magnum. 


Chap. Ring. Verfe. 
65. What the Ring, Bracelet, and Staf of 
Judab fignify 32 


Saba, or Sheba. 
54. What the Fountain Saba, or Sheba, fiz- 
nifies 15, 16 

Sacrifice. 
27. Of Cain's and Abel's Sacrifice, and the 
Caufe of their Introduétion from 1, to 40 
27. Why an earthly Sacrifice muf be 18, &c. 
See Chap. 33. and compare with Chap. 
39, Ver. 12. 
9. Why the Sacrifice without Faith is 
bie to God 13 
Salvation. 

6o. Salvation zo all Men from Ver. 20 
See Chap. 70, Ver. 20. Per Contra, 
Chap. 61, from Ver. 50, and Ver. 58, 

59. See alfo Chap. 72. 


Sarah. 

40. Why Ged made Sarah unfruitful 27, 28 
42. [low God afked for Sarah 26, 27 
42. WhatSarah’s Laughing and Lying fignify 
&c. 

49. of Sarah’s Death and Airatans pur- 
chafed Burying-Place, what are fignified 
there. from 1, to 18 
51. Why Sarah brought forth but one Son 3 


Schools. 

51. Of what Profit the Knowledge of the 
Iligh Schools, or Univer/ities, p eH 
Devil's Knowledge, is 
Compare Chap. 48, Ver. 39. Al fo Chap. 

58, from Ver. 30. 

64. Whence the confufed Languages of the 
High Schools, er Universi ities, come 24 

69. The fpying and prying of the High 
Schools, or Univer/ities, help not eu the 


Kingdom of God 21 

77. When the Time of the High Schools or 

Universities began 67 
Scorner. 

40. Why God muf bave the Scorner alfo in 
this Time of Life 23, &c 
Scripture. 

46. Scripture, bow to be underftcod 29 


See Chap. 48, Ver. 39. Chap. 50. Aljo 
Chap. 61, from Ver. 50. and Chap. 


75, Ver. 29. 
I 6r What 


f 


The Tase of the “Myflerium Magnum: 


Chap. Sea. Verfe. 
16. What the glaffy Sea is 28 
Sectaries. 

54. Setaries, why they exclaim againf ethers 


See Chap. 62, bow they began. Alfa 
Chap. 68. 
Sem.. 


31. WhatSemis inthe Language of Natare6 
4- How Sem and Japhet took @- Garment 
upon their Shoulders from 20, to 26. 
Serah, or Zerah. 
65.. Tbe powerful Figure of the Birth of 
Peres and Serah, er Zerah. 58, &e. 
Serpent.. 


20. Of the Creation and Subliety of the Ser». 


pent rom Q, to 1 
See Chap. 22, Ver. 29. nee j 

20. Id the Serpent lies excellent Art 17,18 

22. The Devil bas infetied the Ens of the 
Serpent: 


` 33 

22. Why the Serpent is faid to be a Virgin. 
l 34 
23. Why God curfedthe Serpent from 23, 
| "1029 

29. Wbere the Serpents Head was firft trod 


upon and broken 11, 12 
38. Low the Serpents Ens, and alfo the 


Line of Chrijt, lay in Abrabam 13. 
Seth. 
29. What the Name Seth fignifies. in the 
Language of Nature 24 
Sheckle. 


49. An Explanation of the four hundred 
Sheckles of Silver that Abrabam geve for 


the Field 8,9 
Shepherd. 


58. How a Shepherd is more bigbly eheemed 
before God than the bhighty-learned worldly 
wife Man 32, &c, 

60. Why God's Spirit bas fo exačly deferibed 
the fight Aiens of mean Shepherds 


Te 49, 50 
See Chap. 73, Ver. 36. i/o Chap. 74. 
Sichem. 
63. What the Name Sichem fgnifes 


' Signal Star, 
go. Hew the Signal Star, or Afcendant, ap- 
peared 30, &e. 
Vou. HI. 


75 


Chap. Simeon. Verge. 
76. The Teftament of Simeon and Levi, and: 
the Figure thereof + from 17, to 37 


Sinew. 
60. What it fgnifies that the Children of? 
Ifrael ate not. that Sinew of the Ham 


51, &c. 
‘ — Sin. Sinner. 

22. Of the Original of aéiual Sin, and of 
the Awakening of God's Anger in the buman 
Property from 1, to 82. 
See Chap. 44, Ver. 15. Aife Chap. 68, 

Ver. 24, 25. | 
22. What Sin is, and what is- not Sin 
; 39, &e. 
See Chap. 44, from Ver. 15. 
22. What the Sin againft the Hely Ghof is 
43s 44 

27. What it is. that attains the Bae 
of Sins 45° 

48. How far it muft go with the repenting: 
Sinner 21, &c. 

78. The Figure of a converted Sinner 5; 6 

Sleep. 

19. What Adams Sleep fignifies 5 

See. Chap. 76, EA Il. 


Sodom. 

42. Of the three Men which appeared toAbra- 
ham in the Plain of Mamre, and went te-- 
wards Sodom, and burnt the City of the 
Children of Ham with Fire from the Lord 

Jroen 1, bo 35 
See Chap. 37. 

43. Of the Deftrudtion of Sodom and Go- 
meorrah, bow God foewed it to Abralam 
before fromi,to7t. 
See Chap. 38. . 

43. How Sodom is a Looking-Glafs for the. 
prefent World ; 67, &c. 

43. What Figure the Judgment upon Sodom 
is i4 

44. What Fire was rained down upon So-- 
dom 24, &c, 

Sophia. . 


25. Sophia is the Tiatiure cf the Lizht 14 
25. The Fire-foulis the Mau or Hafband of” 
the noble Sophia, and it is ef the. Fire's 

Tin@ure 14, 
37. How Sophia generates the trae Folbph-. 
14,15 


Yyy 


The.Tsere of the Myferium Magnum. 


Chap. Sophia. vee 
52. What is called Sophia 


52. When the Magic Vire of the Soul is Bride 


groom to the Neble Sophia from 11, 
to 14 

l Soul. 
20. True Underfanding lies in the Soul 3 


11. What the Soul is 
See Chap. 01, Ver. 24 
1. How the Soul faidi in three Kingdoms 
frem 15, 18, t0 24 
See Chap. 74, Ver. 20. 
15. There is not three Souls, but one 24 
See Chap. 74, Ver. 20. 
a7. Of the Soul’s great Power 43 
22. Whither the Soul muft go after the 
Judgment 47 
23. How the Soul of Adam and Eve were 
afbamed 
25. How the Soul may go through the Judge- 
ment, or bow not 2, 3, and tc, 26 
25. How the Virgin Child muf fiee from the 
Fire-Soul 9 
See Chap. 74, Ver. 20. 
34. Of the animal Soul in the Regeneration 


from 20, and 15,25 


17 
37. Why Ged brings the Soul into Trouble 


. 89 

52. Hew the Soul may fee God 10 
56. When God's Grace enters into the Soul 
26 

E9. The frf Condition of the poor Soul when 
it turns to Chrif 7, &e. 
970. How the Soul flands in three Princple 
5 


See Chap. 74, Ver. 20. 
und. 
5. How the Sound or Tune in Heaven is 19 
5. How the Sound or Tune in the Darknefs 
or Hell is 19 


peak. 3 
35. Whence it comes originaily that Man can 
ak 73 
36. From what it is that Man can {peak 
and underfaud 85 
pirit. 
4- Of the Originals of the Multitude of SPs 
good and evil 
8. Of the Spirits of the extward World, frm 
Time, that pafs away i3 


- 


Chap. Spirit. Verfe. 
29. How the Spirit of Ged bas from Eternity 
Fi hae with itfelf in the {piritual World 4 

. From what the falfe {piritual Perfons 
or Clergy tave Spoken = 30, &c, 


70. What Fofeph's  Scerard Signifies “50 
Strife. 

25. Of the Strife between the Seed of tle 
Woman and the Seed of the Serpent 10,8c. 
36. Why Men do ftrive 62, 63 
52. When the Strife in Man is manifefed, 
and Chrif breaks the Serpents Head 
gr, &c. 

60. What the Strife about the ai : 


62. Why the Strife in Chriftendem man e 


19 

62. With what Strife a true Chrifian ae 

21, &c. 

64. How all Strife comes from the Tower of 
Babel 

75. How the Time of Strife is at an End 


29; 39 
Subftance. 
53. How the divine Subltance gives wey 
into Nature ~ 


Succoth. , 
61. The Figure of Jacob's going to Succoth 
72 
Sun. 


11. From what Power the Sun foines 35 
13. Whence the se takes its Lugre 16 
ipper. 
70. What that Sige is, Revelations ii. 
from 44, to 46 
See Chap. 70, Ver. 59. 


Swearing. 
53. What Swearing by God is caled 9 
Sword. 
25. Of the Cherubine Angels os from 


» 4013 
25 *n The i ‘i the ne Sword o 
ire 


acher 
28. ‘What Teachers the "Children of tkis 
World well bave 44 
36. By what a Man feall know whether a 
Teacher come from Ge or from the 
Letter Eka fic, 


t 
s: t -. t: 


The Tare of the Myfterium Magnum. 


Chap. Teachers. Verfe. 

41. Hew the unfitted Teachers will needs 
preach the liclyGhoft into the Self-Vill 46 
: Temple. 

25. What the Temple of God is 12 
See Chap. 36, Ver. 16. and Chap. 52, 

Vers. 

27. Hew the Temple of Chrif muf be 
brought along into the matcrial Church of 


Clay 49 
Temptation. 
4k. How Man without Ged's Grace cannot 
Sand in Yemptation z 
Teflament. 


46. What a Man muf do, if be would read 
and underfland the Old Teftament 29, 30 
46. Why the Figures of the Old Teftament 
bave remained filent to this laf Time, and 
now fhall be made manifeft 31, 32 
54. Of the Figure of the Old and New 


Teftaments 17 
Tetragrammaton, 
35. Of the Name Tetragrammaton £3. 
Thamar. 


65. Of Judab and Thamar: A myfical 
Figure of Adam and Cerift, wherein the 
New Birth is excellently profigured from 


; 1, to 65 
Time. f 


+ 


30. Of the feven appointed Times from 24). 


49 46 

go. When the fixth Number of Time is 44 
gt. Of the feven Times from Adam, to the 
End of the World from 38, 10.45 
69. How the Time of Redemjtien draws 


near 23 
Timnath. 
65. What Timnath fgnifes 22 


Tin&ture, fee Chap. 52, Ver. 5 and 8. 
‘Torment. 
98. What it is that bas no Torment 21, 22 
Tower. 

35. Why the Children of Noab purpsfed to 
build a Tower 64, 63 
35. What the Muftery of the Tower 15, and 
of the divided Languages frem 68, to 75 
96. What the Tower of Babei is 15 
36. What the Figure of Baies Tower is 
from g tow 


Chap: Tower.. Verfe. 
36. What the Babylonify Tower was, under 
Mofes and among the Heathen, and now is 
among Chriftians, Jews, and Turks 33 
36. How a Man ought to confider of the 
Tower and City Babel 58. 
36. How we muf go cut from all Babylonifh 
Ma/fter-builders of that Tower 50, &c: 
66. How worldly Judges ought net to rely 
upon the Tower of. Babel 60. 
35. How the Time is born that we fhall be 
led away from the Vower of Babel 7, 
Trantmigration, fee Chap. 49. 
Tree. Tree of Life. 

35. How the human. Yree bas by Noal’s 
Children fpread ithif abroad in its Pro- 
perties, and bow at the Tower of Babel 
they were divided in the Properties by the 
Confujion of Languages into feveral and 
different People and Nations from i, 

1075 

36. How the Jews, Chriflians, Turks, and 

Heathens, are but one only Tree from 
37 40 40° 

36. How we may again, one witb another, 

be one People, one Tree, one Man with 


Soul and Body 43544 
17. Why Ged fet the Tree of Life befare 
Adam from 38, to 43 


27. The Tree of Life, and the Tree of the: 
Knowledge of Good and Evil, are but cne 
10, &c. 

Trinity. Threefoldnefs. 
1. Of the Trinity 39:49 8 
7. Of the holy Trinity or Threefoldnets of 


the divine Effence or Subjlance from 1,. 
to i9 
Tubalcain. 
29. Of Tubalcain from 40 to 46: 
Turks. 


40. How the Turks lie ander the Vail of 
Chrift, and are born in the Heufe 72, &c. 
40. low God bears the Turks in the soa 


74s &e, 
40. How the Turks do not blefpheme the 
Loly Ghat 78, &c. 


40. Why God bas taken away the Candlefticks 
ficm the Turks $2, &e, 
40. How the kely Veice of Chrif is nst dez 
Yyy2 : 


The Tase of the 


Chap: Turks. Verfe. 
parted from the Turks, to forget them eter- 
nally 87, &c. 


40. Of the Difference between the Turks and 
the Chriftians from 92, to 99 
ypes. 
40. Types, bow and what 1, &c. 
` See alfo Chap. 46, Ver. 29. 
Vegetation. 
Vegetation, Chap. 53, all ever. Aljo Chap. 
61, Ver. 40. 
: Venus. 
s30. How the inward and the outward Venus 
are Step-Sifters 8 
33. Venus is the Subflance of Metals 18 
Verbum Fiat. 
g1. How the Verbum Fiat is flill at this Day 


creating al 
Vifions. 

67. What the right Vifions are 7 
Voice. 


23. Of the Voice that was in the Garden 
from v1, to 16 

85. The Figure of Ifaac’s faying, The Voice 
is Jacob's Voice, but the Hands are the 


Hands of Efeu 27, 28 
Underftanding. 

3. Why the divine Underftanding brings it- 

Jelf into fpiritual Properties 13 

3. The divine Underttanding receives no 

Source into itfelf 21 

29. What the eternal divine Underftanding 


is 1,2 
46. How our Underftanding may be enlarged, 
` particularly as to the fpirttual Meaning in 

the Scriptures 29 

Ungquietnefs. 
66. What Unquietnels ts 65 
l War. Warrior. 
22. How War is good, and bow not good 


l 73 
38- Whence all War and Strife bas its Ori- 
ginal from 7, to 10 
See Chap. 32, Ver. 33. Alo Chap. 33, 

Ver. 22, &c. 
- 38- Of she Beginning of the Heathenifo Wars, 
"bow Abrabam delivered Lot; and of Mel- 
chifedeck, to whom Alrabam gave Tythes 
from 1, to 26 


g5- How it is not Ged, but the Kingdom of 
e 


Myfterium Magnum. 


Chap. War. Warrior. Verfe. 
ature in the Anger of God, that will 
make War 45, 46 
See Chap. 38, Ver. 16,17. Alfo Chap, 
41, Ver. 70. 
30. What the Chriftians Wars are 42 
38. No Chriflian Wars 1c, 16 
62. What the outward War that Chriflians 
make is 24 
33. What every Warrior or Soldier is 19,20 


Wabhing the Feet. 
42. What Abrabams wahing the Feet 
Senify i 
Water. 
4. Of the Water of eternal Life 15 
10. Of the Water which Chrif gave us te 
drink 56 
Wedding. 
90. Where the affured Wedding of the Lamb 
is 26, &C. 
70. What a Man muf do, when be wiil enter 
in to the Wedding of Chrif 38 


Whore. 
36. What the Babylonifo Whore and the 
Dragon Beaft are 20, &c. and 37 
36. Of the Antichriftian Babylonifh Whore, 
of all Tongues, Nations, and Languages, 
and what lies bid under the Languages and 
Tower of Babel from 1, to 85 
30. Whence the Mother of the Babylonijh 
Whoredom żs arifen 22,23 
36. Of the Babylonijh Whore’s Child or Ba- 
fard, which is predeftinated to Damnation 
23, &c. 
37. How the Unchaftity of the Babyloni 
Whore is come up before she Moft High 
61 


36. What the Whore’s Bef is 4t 
36. How the Whore hopes for a Golden 


Temple or Time 70, &c. 
36. How the Whore muf fall 69 
36. What is meant by the Whoredom com- 


mitted with the Letter 44, &e. 
62. What is Whoredom in the Sight of God 


30, &c. 

65. What the Whoredom of Jadab with 
Thamar fignifies 38, &c. 
65. bat David's Whoredom with Beth- 
Jorba fignifes - 43 


The Taste of the Myferium Magnum. 


Chap, Whoredom. Verfe. 
5. What Solomon's Whoredom a 


a &C. 
66. What the powerful Figure of the Whon 
unchafte World is, which Vermin the World 
ds at prefent full of 41, &c. 


Wicked. 
60. How God dwells even in the Abyfs of the 
wicked Sou? 44 


Wife. 
41. How a Man muft leave Wife, Children, 
êc. to bea true Christian 54, 55 


Will, Willing. 
4. Willing, wat it is 9 
See Chap. 17.3 and Chap. 26, Ver. 13. 
26. Why the Fire-Soul bas Free-Will 
27. What the Will muft do that it may i 
sts Defire go to God 
27. The buman Free-Will is become Sn nfl 


29. Why there is a contrary oppofite wil 


See Chap. 36, from Ver. 43, fo the End. 
61. What the Ability of the Will is 57, 58 
61. The Caufe why tke falfe, wicked, or evil 

Will turns not itfelf towards Grace 
66. How in this Time [of Life] all slic 

pafs in Free-Will 
66. How knowing nothing is “better than 

willing for Self 66 
71. Of the divine Willing, and of the buman 

Willing from 25, to 36 

Wifdom. 


1. What the eternal Wifdom is 6 
29. How the eternal Witdom bas introduced 
itjelf into a formed Vifibility from, 
4070 

See Chap. 70, 71, &c. 
41. A Speech to the Reafon-wife 


Woman. 
Bs KA the building or framing of the Wo- 
from 1, to 27 


42, &c. 


Chap. Woman. Verfe. 

41. How the Woman is faved through bear- 
ing of Children 29, &c. 

66. What the Woman upon the Moon in the 
Revelations is 34:35 


Wor 
2. Of the Word or Hoar of Ged fromt, 


fot 

2. Of the out{poken Word 7 

28. What the literal Word ts 56,57 
See Chap. 35. 

36. How Man fhould try bimfelif in the 

framing of bis Words 81, &c, 


40. What God's Word affumed t9 
56. Why our Soul and the Word that became 


Man are compared together 23, &c. 
61. What the Word is 43> 44 
Good Works. 

58. Good Works, bow they avail 29, 30 
World. 
2. The whele World lies in a Clod of Earth 6 
2. Of the inward World 
2. How one World is in another 10 
4. Of the three Worlds 1a 
See Chap, 32 


17. That fame World, wherein Adam was 
before his Eve was, muf come again 


9 

29. What the invifible fpiritual World is 
45 

31. How Sem, Ham, and Japhet, are ar 


Image of the three Worlds 10,11 
See Chap. 4 
32. The jee Ages of the World 47; 


48, 49 
37. Three Worlds, abe s food ATE 9 


Wro 
73. How Man does e tefl Wrong 1,&c. 


Zea 
22. Zeal, good and vai “bow di iftinguifoed and 
procreated 56 
Zebulun. 
77. The Tefament of Zebulun, and the 
Figure thereof Srom 3, toy 


